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Title: A History of the Social Struggles in Fatsa 1960-1980

This thesis aims to make a modest contribution, via the Fatsa experience, to the
efforts to revive the collective memory about the social struggles in Turkey in the
1960s and 1970s. To achieve this target, the thesis utilizes a social history approach
that focuses on the everyday experiences of ordinary people regarding social
inequalities and their struggles to overcome these inequalities. The social
disturbances between 1960 and 1980 are reduced merely to left-right conflicts,
youth radicalism and anarchy in the official historiography, and usually to the
inevitable social reflections of some macro-structural transformations in the social
sciences literature about the period. This thesis argues that in reality these
disturbances were a sign of the strict class struggles between laboring masses and
capital. In accordance with this argument, it is claimed that the period in question
amounted to a historical swelling of the social opposition wave all over the country,
as a result of which the resistances and struggles of laboring masses became the
principal component of the political sphere that is generally restricted to inter-elite
struggles in traditional narratives. Thanks to its local character which ensured that
the policies were shaped by a dialectical relation developed between the
revolutionaries and the people within the everyday struggles aiming to overcome the
concrete problems of the common people, the social opposition in Fatsa acquired an
extensive mass support, and this middle-sized coastal town became an arena of one
of the most severe social struggles in the country.
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tezin kisa 0zeti

Baslik: Fatsa’da Toplumsal Miicadeleler Tarihi 1960-1980

Bu tez Fatsa deneyiminden yola cikarak, 1960’lar ve 1970’lerde Tiirkiye’deki
toplumsal miicadelelere iligkin kollektif hafizay1 tazeleme ¢abalarina kiigiik de olsa
bir katki yapmay1 amaclamaktadir. Bu amag¢ dogrultusunda tezde siradan insanlarin
toplumsal esitsizliklere dair giindelik deneyimlerine ve bu esitsizlikleri agma
miicadelelerine odaklanan bir toplumsal tarih anlayisindan yararlanilmistir. 1960 ile
1980 arasindaki toplumsal calkantilar resmi tarihyaziminda basitce sag-sol
catismalar, genclik radikalizmi ve anarsiye indirgenirken donemle ilgili sosyal
bilimler literatiiriinde de ¢ogu kez birtakim makro-yapisal doniisiimlerin kac¢inilmaz
toplumsal yansimalar1 olarak ele alinmaktadir. Bu tez ise bahsi gecen calkantilarin
gercekte emekci kitleler ile sermaye arasindaki cetin simif miicadelelerinin bir
gostergesi oldugunu ileri stirmektedir. Bu argiimana uygun olarak tezde s6z konusu
donemin tiim iilkede toplumsal muhalefet dalgasinin kabarigina tekabiil ettigi ve
bunun sonucunda da emekgi kitlelerin direnis ve miicadelelerinin geleneksel
anlatilarda elitler aras1 miicadelelerle sinirlandirilan siyasal alanin temel bileseni
haline geldigi savunulmaktadir. Politikalarin, siradan insanlarin somut sorunlarim
cozmeyi amaclayan giindelik miicadeleler igerisinde devrimciler ve halk arasinda
gelisen diyalektik bir iligki tarafindan sekillenmesini miimkiin kilan yerel karakteri
sayesinde, Fatsa’daki toplumsal muhalefet genis bigcimde kitlesellesmis ve bu orta
biiyiikliikteki sahil kasabasi iilkedeki en siddetli toplumsal miicadelelerden birine
sahne olmustur.
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CHAPTER I

INTRODUCTION

For almost three decades, our world has been experiencing a process of neo-
liberal or capitalist globalization, which is more often than not referred to as merely
“globalization,” as if it were a neutral and technical development free from ideology
and politics.1 Indeed, as Ering Yeldan argues, globalization is reckoned to be an
inevitable process with its own objective rules to which all countries ought to adapt
themselves by means of various social, political and economic structural reforms in
order to benefit from the advantages of it In reality, however, it is a project put into
practice by the forces of transnational capital, that is to say transnational
corporations, the governments of the main economic powers, and international
financial institutions such as the World Bank (WB), the International Monetary
Fund (IMF) and the World Trade Organization (WTO) to extend their spheres of

interest worldwide.’

" In fact, some scholars even reject the concept of globalization altogether. For instance, drawing
examples from African history, Frederick Cooper argues that it is not a useful analytical tool to
understand the various mechanisms, limitations, and changing meaning over time of multiple long-
distance networks which are not peculiar to the last quarter century, but have been a part of the
human life for ages. He goes on to argue that “uniting diverse phenomena into a singular conceptual
framework and a singular notion of change,” the concept “occludes rather than clarifies historical
processes.” Frederick Cooper, “What is the Concept of Globalization Good For? An African
Historian’s Perspective,” African Affairs 100 (2001), pp.189-213.

2 Erin¢ Yeldan, “Neoliberalizmin 1deolojjk Bir Soylemi Olarak Kiiresellesme,” Ahmet Hasim Kose,
Fikret Se.nses and.Ering Yeldan (eds.), Zktisat Uzerine Yazilar I Kiiresel Diizen: Birikim, Devlet ve
Swniflar (Istanbul: letisim Yayincilik, 2003), p.429.

* Ibid., p.430; Eric Toussaint, Your Money or Your Life the Tyranny of Global Finance, trans. Raghu
Krishnan with Vicki Briault Manus (London: Pluto Press, 1999), p.3.



As Tulin Ongen claims, this project is also an attempt of Capital to redefine
the role of the state and existing power relations in accordance with the new
accumulation conditions in a time when the Keynesian Welfare State and the class
politics representing its specific power relations are no longer useful for the
construction and reproduction of the power of dominant classes.* In this period, the
nation-state has not disappeared as claimed, but it has been transformed into the
neo-liberal state, which fulfills the task of the adaptation of countries to the
requirements of global economy, namely to the needs of transnational capital.5 In
the 1980s, this meant a pure laissez faire ideology strictly opposing state
intervention in economic activity; however, beginning with the 1990s, a “market-
friendly approach” giving governments “a key role in facilitating the operation of
markets through market-friendly interventions” such as “investing in physical and
social infrastructure, and providing a suitable climate for private enterprise” has
gained strength.® As Galip Yalman emphasizes, this change does not denote a
rupture in neo-liberal hegemony, but it is an effort to reconcile the New Right with a
notion of a more benevolent state, therefore to represent the market as capable of
meeting the expectations from it as long as social responsibilities are considered
together with individual liberties.”

Toussaint states that government interventions in this era have had four

objectives:

* Tiilin Ongen, “‘Yeni Liberal’ Déniistim Projesi ve Tiirkiye Deneyimi,” Ahmet Hagim Kdose, Fikret
Senses and Erin¢ Yeldan (eds.), Iktisat Uzerine Yazilar I Kiiresel Diizen: Birikim, Devlet ve Siniflar
(istanbul: letisim Yayincilik, 2003), p.165.

3 Hayri Kozanoglu, Kiiresellesme Heyulast (Istanbul: Ithaki, 2003), p-18; Yeldan, p.429.

® Michael P. Todaro and Stephen C. Smith, Economic Development, 8th ed. (Boston: Addison
Wesley, 2002), pp.128-9.

7 Galip Yalman, “Neoliberal Hegemonya ve Siyasal Iktisat: Latin Amerika Dersleri,” Ahmet Hasim
Kose, Fikret Senses and Ering Yeldan (eds.), Iktisat Uzerine Yazilar I Kiiresel Diizen: Birikim, Devlet
ve Suniflar (Istanbul: Tletisim Yayincilik, 2003), pp.456-60.



First, the liberalization of international capital flows and the
opening of domestic markets to international competition. Second, the
privatisation of state-owned companies and public services. Third, the
deregulation of the labour market and the dismantling of social safety
net. Fourth, maintaining and improving competitiveness through the
pursuit and achievement of the first three objectives.®
All over the world, these measures have been accompanied by “a global

offensive by Capital against the labour of workers and small producers.”® Wages
have been lowered, the social gains of working people have been rolled back, labor
organizations, that is to say, the political and bargaining power of Labor, have been
weakened.'” As a result, in a seemingly paradoxical manner, class-based social
movements have declined in an age of mass impoverishment, high unemployment,
low living standards, and increasing inequality within and between countries.
Turkey has not been immune to these developments. The 24 January 1980
economic decisions and their forcibly implementation after the 12 September 1980
military coup marked a new era in which the economic and political crisis of the
previous period was solved in accordance with the demands of big capitalists against
those of labor forces.!' The obstacles in front of the integration of the economy into
global markets were removed, the left and the class movement were oppressed by
the military and legal ways, and the social and economic life were fine-tuned for the
interests of Capital.12 In other words, Turkey joined the global phenomenon called

“the race to the bottom,” which Kozanoglu describes as the curtailment of wages,

working conditions, employment, social security standards, and environmental

8 Toussaint, p.28.

°Ibid., p.3.

"9 1bid., p.29; Ongen, pp.165-166; Yeldan, p.441.

1 Korkut Boratav, Tiirkiye Iktisat Tarihi 1908-2002, 9th ed. (Istanbul: 1mge, 2005), pp.-147-150.

"2 Ongen, pp.176-7.



regulations in order to guarantee the trust of national and global capital.13 While
opening enrichment opportunities to the few, these developments led to a dramatic
deterioration of the living conditions of the masses, and left them in an insecure
social environment. Poverty became more widespread than ever while the gap
between the rich and the poor increased to the point that both began to live in their
own ghettos in cities.

Surely, these developments brought about reactions from the society. Workers
at the private and public sector, agricultural producers, students, and intellectuals
organized various actions at different times. Nevertheless, such reactions remained
as separate pieces, and could not constitute the basis of a strong and permanent
social movement that questioned and threatened the existing power relations. The
current weakness of social opposition not only forms a sharp contrast with the 1960s
and 1970s, when crowded masses of workers, peasants, gecekondu (built at night)
dwellers, students, intellectuals and the poor all over the country quickly embraced
radical projects for transforming the social order, but also it disproves the “crisis
theories” which assume a direct and mechanistic relationship between socio-
economic crisis and the rise of class-based social movements. Indeed, what is rising
among people at the moment is not a class-based opposition, but identity politics. In
a political atmosphere where Labor organizations and the socialist left do not have
the capacity to define and intervene into the agenda, socio-economic tensions are
translated into ethno-religious disputes. A recent and tragic manifestation of this
tendency was the treacherous assassination of Hrant Dink, a courageous Anatolian-

Armenian journalist whose only guilt was to decisively advocate peace and dialogue

" Kozanoglu, pp.19-20.



between Turks and Armenians, by a seventeen year-old boy who come from a poor
neighbourhood of the big northeastern city of Trabzon.

Fatsa is one of the places where this social and political transformation of
Turkey after the 1980s can be observed clearly. Today, Fatsa is a large town
struggling with huge economic and social problems. The chief factor contributing to
these problems is the collapse of the hazelnut sector for producers due to neo-liberal
economic policies accompanied by the oppression of labor forces, a trend discussed
above. Leaving them naked against destructive market conditions, these policies
have brought about the dissolution of numerous small and middle-sized agricultural
households in the countryside. One can see a sign of this tendency in the accelerated
decline of rural to urban population ratio in Fatsa beginning from the 1980s, as

shown in Table 1.

Table 1: Rural and Urban Populations of Fatsa since 1980.

Year Rural Population | Urban Population | Total Population
1980 90,094 22,405 112,499
1985 88,332 29,811 118,143
1990™ 55,332 39,467 94,789
2000 57,053 63,721 120,774

Source: Compiled from DIE, Genel Niifus Saywumi, Niifusun Sosyal ve Ekonomik Nitelikleri
12.10.1980, Ordu (Ankara: DIE, 1980), pp-4, 6-7; DIE, Genel Niifus Sayumi, Niifusun Sosyal ve
Ekonomik Nitelikleri, 20.10.1985, Ordu (Ankara: DIE, 1985), pp4, 6-7; DIE, 71990 Genel Niifus
Sayimi, Niifusun Sosyal ve Ekonomik Nitelikleri (Ankara: DIE, 1990), p-64; DIE, 2000 Genel Niifus
Sayimi, Niifusun Sosyal ve Ekonomik Nitelikleri, Ordu (Ankara: DIE, 2000), pp-61-2. Note: The State
Statistics Institute (Devlet Istatistik Enstitiisii - DIE) defines the city according to the administrative
division structute; therefore, the population in province and district centers are defined as urban
population while the population of bucaks (sub-districts) and villages are defined as rural population.
In fact, this methodology falls short of calculating the real urban and rural populations, yet the
numbers still give a clear picture of the social change in question.

4 Other than rural to urban migrations, a reason for the rural population decline in 1990 was the
foundation of Catalpinar and Camas towns. Cevat Erbil, “Idari Yapi,” Cevat Erbil et al. (eds.),
Adanmug Bir Kentin Anatomisi (Unpublished book).



Recently, the troubles of the producers have noticeably increased because of
the WB and IMF-backed government policies attempting to further liberalize
agriculture by eliminating agricultural sales cooperatives and unions, and replacing
support purchases and input subsidies with direct income payments."’

Parallel to the sharp decline in the purchasing power of hazelnut producers on
which the economy of Fatsa depends, trade and industry have deterioated as well.
By April 2007, there was only one regularly working hazelnut factory in Fatsa. Two
key industrial enterprises of the town, Demas Water Products Marketing Joint Stock
Company (Su Uriinleri Pazarlama A.S.), and Fatsa Meat and Fish Corporation
Fishing Complex (Et ve Balik Kurumu Balik¢cilik Kombinast), had already been
closed down. A number of industrial facilities were only able to maintain production
by firing some of their workers. Several other income generating activities such as
apiculture and fishing were almost dead, too.

What’s more is the lack of state investments in the town. A significant portion
of the people in Fatsa believe that this is a way of punishing the town because of its
affinity towards radical left politics before the 12 September military coup. Indeed,
public investments are quite low according to the town’s size, and with regard to its
neighbours Unye and Ordu Center. For example, until the formal opening of the
Faculty of Maritime Sciences last year, there was not a single university faculty in
Fatsa.

Based on my observations in Fatsa in April 2007, I can argue that as a result of
all these developments, today there is an enormously high rate of unemployment in

the town center of Fatsa. The number of coffeehouses, which are kept open from the

' Sinan ikinci. 12 March 2007. “Turkey: Depressed Prices Sparking Farmers Protests.” Available
[online]: http://www.wsws.org/articles/2007/mar2007/turk-m12.shtml [07 June 2007]; Abdullah
Aysu. 14 September 2006, “Tayyip Ispanya Findik¢ilarimi da Vurdu.” Available [online]:
http://www.bianet.org/2006/09/15/85256.htm [07 June 2007].



early hours in the morning until the midnight, is extraordinarily high, and they are
always full with men playing cards or chatting. Moreover, I am told that, to earn a
living, besides the big cities in Turkey, many people in Fatsa have migrated to
foreign countries including Russia, Iraq, and even Japan. Young people whom I
talked to said they viewed low-paid jobs in the service sector such as being a waiter
in a restaurant as a pretty good opportunity for themselves especially if their
insurance premiums were paid. The position of an ordinary public servant, on the
other hand, is considered to be a great prospect. In fact, most of the young people in
Fatsa experience severe difficulties in finding a job, and a considerable portion of
them are said to have joined various religious sects which, to some degree, provide
them with protection against the everyday troubles of capitalist society. Also,
numerous young people in the town are said to use drugs and carry guns. Indeed, the
decay of public order and security as a consequence of increasing social imbalances
is a common issue of complaint among people in the town.

Despite all these problems, contrary to the 1960s and 1970s, in Fatsa it’s hard
to say that the lower classes are organized in a social movement that oppose the
existing system of exploitation. The political transformation of producer peasants
and the poor in general is so dramatic that one can even talk about two different
Fatsas. During my visit to the town, I witnessed a striking example of this
transformation. On 7 April, as a part of his Eastern Black Sea tour, the Prime
Minister Recep Tayyip Erdogan came to Fatsa to realize the opening of the
Bolaman-Ordu tunnel. Despite the fact that during his government, the price of
hazelnut had fallen from 7 to 2.5 YTLs, he was greeted with the applause of a big
crowd mainly composed of common people. Before the 12 September coup, several

thousands of these people had come to the district center to attend those impressive



“End to the Exploitation in the Hazelnut” meetings for which they would prepare
with a feast excitement. Now, as happened the day before the prime minister’s
arrival, they come with sullen faces to join the long queue in front of the
Agricultural Bank (Ziraat Bankast), which they had even occupied in 1967, to be
able to get a little bit of fertilizer and diesel oil money. Previously, as we shall see,
broad masses of women, men and even children would directly take part in politics,
believing in the motto “Rights are not given but gained!”'® Nowadays, they just
prefer voting once every four or five years for local notables heading the local
branches of major center-right parties, which are in the government or likely to be
so, to deserve the gifts of power. This, I believe, indicates a significant change in the
political behaviour of the lower classes in Fatsa from direct participation for
collective emancipation to clientalism for individual opportunities. The results of
local elections since 1984 confirm this allegation. While in 1984, 1994 and 1999,
the winner was the Motherland Party (Anavatan Partisi - ANAP), in 1989 and 2004,
it was the True Path Party (Dogru Yol Partisi - DYP) and the Justice and
Development Party (Adalet ve Kalkinma Partisi - AKP) respectively.'’

One, but not the sole, reason for this weakness of social opposition is the
ideological hegemony of neo-liberalism, which shows itself with such notions as the
end of ideologies, the inevitability of capitalist globalization, and the impossibility
of collective emancipation. Among what feeds these notions is the colonization of
the past for the sake of present-day power formations. The traumatization of the
collective memory in Turkey after the 12 September 1980 coup should be evaluated

with regard to this fact. In the official historiography, the widespread social

16 .
“Hak verilmez, alimir!”

"7 Available [online]: http://www.yerelnet.org.tr/belediyeler/index.php?belediyeid=127383. [09 June
2007].



struggles and resistances between 1960 and 1980 are either completely forgotten or
distorted as to be simply left-right conflicts, youth radicalism, anarchy and
terrorism. As a result, possible alternatives to the current social order are
marginalized, and existing power relations based on inequality and exploitation are
strengthened. This points out the political significance of history writing and social
memory. As Paul Connerton states, the control over and the regulation of social
memory is not only a technical issue, but it’s related to the legitimacy of the existing
social order.'®

A typical example of this is a book published by the General Secretariat of the
National Security Council in 1981." Throughout the book, the reasons for the
disturbances of the pre-coup period are claimed to be the anarchy caused by foreign-
rooted leftist and rightist terrorists who exploited the rights and freedoms given by
the Constitution of 1961, and economic problems, as well as the collapse of state
authority due to the polarization, narrow-mindedness and selfishness of major
political parties. In this plot rebuilding the state authority, the army is presented as
the savior of the unity of the country, the nation’s existence and prosperity, and even
the democratic regime. In his radio and television speech on 12 September 1980,
Kenan Evren, the chief of general staff, put forward similar arguments:

My Dear Citizens; ... in order to protect the integrity of the country

and the nation, the rights, law and freedom of the people, to rescue them

from fear by ensuring the security of life and property, to ensure their

welfare and happiness, to re-establish and maintain the supremacy of

law and order, in other words, the impartial State authority, the Turkish

Armed Forces have had to seize the management of the State. ... To

reach these targets, from the lowest-rank private to the highest
commander, the all personnel of the Turkish Armed Forces, the guardian

13 paul Connerton, Toplumlar Nasil Amimsar?, trans. Alaeddin Senel (Istanbul: Ayrinti Yayinlari,
1999), pp.8, 11-2.

19 Milli Giivenlik Konseyi Genel Sekreterligi, 12 Eyliil Oncesi ve Sonrasi (Ankara: n.p., 1981).



and protector force of the State against internal and external threats, will

stay out of politics.20

Such a scenario not only hides the role of some state forces in the bloody
events of the period,21 but also, much more importantly, it conceals the severe class
struggles carried out in the social arena by reducing them to merely acts of
violence.”” Yet, the class character of the coup might be guessed from the
contentions of its performers on Labor movements and strikes. Accordingly, strikes
and various actions of Labor were accused of being “ideological” and in conformity
with the aims of terrorist activities, and they were held responsible for the running
of the economy into a bottleneck because of reduced production.23

Unfortunately, a considerable portion of social sciences literature on the period
reproduces these kinds of evaluations, too. For instance, even in 1977, in an article
Serif Mardin argued that it was primarily the violent acts of students that had caused
the recent change in the social behaviour of some citizens in Turkey. For him, the
1971 military memorandum had been realized because of the violence generated by

a group of leftist terrorist students, and since 1973 student incidents had increasingly

20 “Sevgili vatandaslarun; ... Tiirk Silahli Kuvvetleri; iilkenin ve milletin biitiinliigiinii, milletin hak,
hukuk ve hiirriyetini korumak, can ve mal giivenligini saglayarak korkudan kurtarmak, refah ve
mutlulugunu saglamak, kanun ve nizam hakimiyetini, diger bir deyimle Devlet otoritesini tarafsiz
olarak yeniden tesis ve idame etmek gayesiyle Devlet yonetimine el koymak zorunda kalmistir. ... En
kidemsiz erinden en iist komutamna kadar Tiirk Silali Kuvvetlerinin tiim personeli bu amaglara
ulasmada Devletin i¢ ve dis tehditlere karsi kollayici ve koruyucu giicii olarak siyasetin disinda
kalacaktir.” [All Turkish to English translations are mine unless a contrary statement is given].
Quoted in ibid., pp.200-3.

2! In fact, this point has been widely discussed by various authors. For example, see Suat Parlar,
Kontrgerillamn Isgal Kuvvetleri 16 Mart 1978 Katlianu (Istanbul: Bagdat, 2006); Baris Yetkin,
Kirilma Noktasi 1 Mayis 1977 (Istanbul: Otopsi, 2005); Nail Giireli, I Mayis 1977 Tiirkiye
Devrimcilerinin “Iki 1 Mayis” Belgeseli (Istanbul: Ozan Yayincilik, 2006); Ciineyt Arcayiirek, Derin
Devlet 1950-2007 Darbeler ve Gizli Servisler (Istanbul: Detay, 2007).

2 Of course, this does not mean that i deny the existence of political violence during the period in
question. For a detailed analysis of social, political, cultural and psychological causes of political
violence see Dogu Ergil, Tiirkiye’de Teror ve Siddet Yapisal ve Kiiltiirel Kaynaklar: (Ankara: Turhan
Kitabevi, 1980).

* Milli Giivenlik Konseyi Genel Sekreterligi, pp.24, 40-1.
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turned into conflicts between leftist and rightist groups.24 According to another
prominent Turkish scholar Kemal H. Karpat, the 12 September military intervention
was an inevitable solution to put an end to the terrorism, which had “escalated into a
mini-civil war between the leftists (including Kurdish separatists) and rightists.”
Blaming the radical elements of the intelligentsia for “manipulating and exploiting
the freedoms granted under democracy,” Karpat maintains that “the military have
emerged as the defenders of the political democracy.”” Likewise, Clement Henry
Dodd claims that “the military cannot be criticized for intervening” since politicians
were unable or unwilling to end the growing political violence and terrorism.”
Lucille W. Pevsner, too, considers right-left violence and terrorism to have been the
principal cause of Turkey’s political crisis, and the major reason for the military
intervention.”’

Fatsa has frequently been a reference sample for these views not only in the
official historiography, but also among academic circles and popular writers. For
instance, in the above-mentioned book of the National Security Council, along with
the incidents in Kahramanmaras, Corum and Konya, the Fatsa events are presented
as one of most striking examples of the widespread anarchy and terror in the country
that caused the coup. It’s argued in the book that Fatsa was a so-called “liberated

zone,” and the people in the town were oppressed by the militants of a secret

organization by such mechanims as coercion, violence, and illegal People’s

2% Serif Mardin, “Tiirkiye’de Genglik ve Siddet,” Serif Mardin, Biitiin Eserleri 9 Tiirk Modernlesmesi
Makaleler 4, ed. Miimtaz’er Tiirkone and Tuncay Onder, 15th ed. (Istanbul: Iletisim Yayinlari,
2005), pp-251-6.

2> Kemal H. Karpat, “Turkish Democracy at Impasse: Ideology, Party Politics and the Third Military
Intervention”, International Journal of Turkish Studies 2, no.1 (Spring-Summer 1981), pp. 1-3, 7-8.

%% Clement Henry Dodd, The Crisis of Turkish Democracy (London: Eothen Press, 1983), pp.26-9.

" Lucille W. Pevsner, Turkey’s Political Crisis Background, Perspectives, Prospects (New York:
Praeger Publishers, 1984), pp.70-3.
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Courts.” In the same way, in a novel claiming to elucidate the incidents in Fatsa,
Selahaddin Turgay Daloglu portrays the era as an instance of communist terrorism
and violence during which the patriot people of Fatsa were either silenced and
forced to emigrate or killed.” Pevsner, too, asserts in her book that Fatsa was
declared to be a “liberated zone” by the leftist terrorists who set up People’s Courts
as well.”* Similarly, Atilla Yayla contends in his Ph.D. dissertation that terrorism
was the main characteristic of the Fatsa branch of the Revolutionary Path (Devrimci
Yol - Dev-Yol), and this was confirmed when people left the militants on their own
after the military 0perati0n.31 Following Yayla, in his book, Orhan Tiirkdogan
considers the Fatsa events to be a Soviet-backed experiment of a Bolshevik state
establishment based on terrorism.” Likewise, Erik Jan Ziircher regards Fatsa as a
liberated zone with the characteristics of an independent Soviet republic, while
Feroz Ahmad, though in a hesitant manner, gives voice in his book to the claims that
the town was occupied by leftist militants.”® It’s easy to come across analogous
arguments in popular newspapers at different times. For instance, in an article on 16
February 1997, on the way to the 28 February military memorandum by which the
coalition government between the Welfare Party (Refah Partisi - RP) and the DYP
was downed, Metin Toker compared Sincan, which was governed by an Islamist

mayor, to Fatsa, arguing that both were the examples of failed attempts to challenge

¥ Milli Giivenlik Konseyi Genel Sekreterligi, pp.172, 213-4.
% Selahaddin Turgay Daloglu, Fatsa’da 5 Adam (istanbul: Gurbet Yayievi, 1981).
30 Pevsner, p.71.

31 Atilla Yayla, Teror-Terorizm ve Fatsa Ornek Olayt Cercevesinde Tiirkiye’de Terér (Ph.D.
dissertation, Ankara University, Social Sciences Institute, 1986), pp.343-4.

32 Orhan Tiirkdogan, Sosyal Hareketlerin Sosyolojisi Ideolojiler ve Koylii Hareketleri (Ankara:
Kiiltiir ve Turizm Bakanligi, 1998), pp.486-509.

33 Erik Jan Ziircher, Modernlesen Tiirkive'nin Tarihi, 4th ed. (istanbul: Iletisim Yayinlari, 1999),

p-384; Feroz Ahmad, Modern Tiirkiye’nin Olusumu, 5th ed., trans. Yavuz Alogan (Istanbul: Kaynak
Yayinlari, 2006), p.208.
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the authority of the secular and democratic republic.34 An interview conducted by
Yavuz Donat with Kenan Evren in Sabah on 5 April 2005 is another example:
Kenan Evren:
-Fatsa, a district of Ordu. A very beautiful place. Do you know?
-I know very well.
-There, a Tailor Fikri has appeared. He says “I’m the State.” He

has founded a committee. That committee rules Fatsa. What will or

won’t be done is decided by the people. Or by that committee in the

name of the people. In other words, the decision is not taken by the

State. The State authority is zero. The laws of the State are not valid in

Fatsa. ... What was Turkish Armed Forces supposed to do? The army

had to.”

Nonetheless, the conquest of the past by the dominant classes, and the
surrender of a substantial section of social scientists do not imply an absolute
hegemony. In reality, different sides carry out a struggle over the past via
remembering and forgetting in accordance with their immediate political positions.
Indeed, what we forget, and what and how we remember relies on how we perceive
the current socio-political situation, and what we desire for the future. In this sense,
this thesis is an attempt to refresh, via the Fatsa experience, the collective memory
about social struggles in the 1960s and 1970s in order to question the hegemony of

the dominant classes over the past,® and thereby recall the alternatives to the

existing social order. With regard to this target, this thesis is inspired by Walter

3% Metin Toker, “Diisman Kardegsler: Fatsa ve Sincan,” Milliyet, 16.02.1997; also quoted in Mahmut
Memduh Uyan, Toplumsal Dalgamn Kirilisi: Fatsa (1978-1980) (Ankara: Arayis Yayinlari, 2004),
pp-290-2.

3 “Ordu’nun Fatsa ilcesi. Cok giizel bir yer. Bilir misin? / Cok iyi biliriz. / Orada Terzi Fikri diye
biri ¢iknug. Devlet benim diyor. Komite kurmus. Fatsa’yi o komite yonetiyor. Ne yapilip,
yapilmayacaginin kararmmi halk veriyor. Veya halk adina o komite. Devlet otoritesi sifir. Devletin
kanunlar: Fatsa’da islemiyor. ... Ne yapsin Tiirk Silahli Kuvvetleri? Ordu mecbur Kaldi.” Yavuz
Donat, “‘Ordu Ne Yapsin?, Mecbur Kaldi,””” Sabah, 05 April 2005. In fact, a similar assault on the
collective memory about the social struggles in Fatsa during the 1960s and 1970s is carried out via
the politics of space. For example, one of the biggest main streets of Fatsa which was opened during
the mayoralty of Fikri Sonmez is named as the Evren Street referring to Kenan Evren.

3% Ahmet Oktay, “Miicadele Alam Olarak Ge¢mis,” Birikim, no.73 (May 1995), p.50 quoted in Burak

Giirel, Political Mobilization in Turkey in the 1970’s: The Case of the Kahramanmaras Incidents
(ML.A. Thesis, Bogazici University, the Atatiirk Institute for Modern Turkish History, 2004), p.153.
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Benjamin’s approach to history in its aim to “resist assimilation into the progressive

representational structure ... [of] historicism” and “intervene by wresting an

experience from the past for the purpose of political mobilization in the present.”3 !

Benjamin contends:

The danger affects both the content of the tradition and its
receivers. The same threat hangs over both: that of becoming a tool of
the ruling class. In every era the attempt must be made anew to wrest
tradition away from a conformism that is about to overpower it. ... Only
that historian will have the gift of fanning the spark of hope in the past
who is firmly convinced that even the dead will not be safe from the
enemy if he wins. And this enemy has not ceased to be victorious. ... All
rulers are the heirs of those who conquered before them. Hence,
empathy with the victor invariably benefits the rulers. ... He [a historical
materialist] regards it as his task to brush history against the grain.38

Nadir Ozbek, too, draws attention to the necessity of such a historiographical
stance:

Our remembrances about the past to constitute an alternative
history might be described as a leap backwards from the present
circumstances, a search for an inspiration regarding the solution of
current problems, and finally an effort for the construction of a new past.
It must be stressed that a view of history which does not concern an
active intervention in the present time, and confines itself to forming the
so-called representations of the past is academism if not chroniclerism.

Obviously, this endeavor to remember the social struggles of the past for an

active intervention in contemporary politics overlaps with the Thompsonian social

37 Harry D. Harootunian, “The Benjamin Effect: Modernism, Repetition, and the Path to Different
Cultural Imaginaries,” Michael P. Steinberg (ed.) Walter Benjamin and the Demands of History
(Ithaca: Cornell University Press, 1996), pp.64-7.

¥ Walter Benjamin, “Theses on the Philosophy of History,” Hannah Arendt (ed.), Hlluminations:
Walter Benjamin Essays and Reflections, trans. Harry Zohn (New York: Schocken Books, 1969),
pp-255-7.

¥ “Alternatif tarih olusturmak iizere gecmise iliskin hatirlamalarumiz bugiiniin kosullarindan geriye
dogru bir sicrama, bugiiniin sorunlarimin ¢oziimiine iligkin bir ilham arayisi ve nihayetinde yeni bir
gecmis insasina yonelik bir caba olarak nitelenebilir. Icinde yasanan zamana aktif bir miidahale
kaygist tasimayan ve yalnizca gecmisin sozde temsillerini olusturmakla yetinen bir tarih anlayisinin
vakaniivislik olmasa bile akademizm oldugunun alti cizilmelidir.” Nadir Ozbek, “Alternatif Tarih
Tahayyiilleri: Siyaset, Ideoloji ve Osmanli-Tiirkiye Tarihi,” Toplum ve Bilim, 10.98 (Fall 2003),
p.235.
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history approach, which aims ‘“decentering the historians’ discourse and their
categories in favor of the experiences of those who lived and made history.”40 At
this point, it must be noted that the battle of Thompson here is not only against any
kind of determinism ignoring human agency, but also against elitism which
disregards the active role of the laboring classes in the making of history.*' Indeed
as Dirlik argues, “the activity of ‘rescuing’ entails more than simply bringing the
benighted into the light of history,” that is “centering of the working people” or “at

42 Correspondingly, Ozbek maintains that:

least denying to history a center.

The stress we lay on politics founded on the effort of overcoming

social inequalities necessiates that we shape our historical studies on the

basis of remembering social inequalities and the everyday experiences of

broad masses about these inequalities, as well as on the search for clues
concerning the possibilities of overcoming inequalities.43

On the other hand, the emphasis made by Thompson on the role of historical
subjects and their experiences as opposed to a mechanistic conception of history
based on categories and abstractions is equally important, and it might clearly be
seen in his conception of class:

The notion of class entails the notion of historical relationship.

Like any other relationship, it is a fluency which evades analysis if we

attempt to stop it dead at any given moment and anatomise its structure.

... The relationship must always be embodied in real people and in a real

context. ... Class happens when some men, as a result of common
experiences (inherited or shared), feel and articulate the identity of their

0 Arif Dirlik, “Culturalism as Hegemonic Ideology and Liberating Practice,” The Postcolonial Aura,
Third World Criticism in the Age of Global Capitalism (Colorado: Westview Press, 1997), pp.33-4,
46.

4 Harvey J. Kaye, The British Marxist Historians (New York: St. Martin’s Press, 1995), pp.176.

2 Dirlik, p.32.

s “Toplumsal esitsizliklerin asilmast ¢abasini temel alan bir siyasete yaptigimiz vurgu, tarih
calismalaruimizi, sosyal esitsizliklerin, genis kitlelerin bu esitsizliklere iliskin giindelik deneyimlerinin

hatirlanmast ve egsitsizliklerin asilmast imkanlarina iligkin ipuclarinin  aranmast ekseninde
sekillendirmemizi gerektirmektedir.” Ozbek, p.251.
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interests as between themselves, and as against other men whose

interests are different from (and usually opposed to) theirs.**

In a similar manner, on the food riots in England during the late eighteenth and
early nineteenth centuries, he contends that “Of course hunger rioters were hungry,
but hunger does not dictate that they must riot nor does it determine riot’s forms.”*
Dirlik rightly claims that this “controversy over abstractions is at the same time a
controversy over hegemony:”

Abstractions, substituted for living people, may become tools of
hegemony regardless of the goodwill or the professions of sympathy for

the cause of liberation on the part of their practitioners. ... If knowledge

is power as Foucault suggests, abstractions are the instruments of power

which the knowing subject employs to establish control over ... the

known. ... This, it should be obvious, licences the comprehending
subject to speak in the name of its object, and in case of opposition
between the two, justifies the supression of the latter.*®

Such an approach to history, as Dirlik maintains, also requires that we do not
treat the laboring classes as if they compose a homogeneous whole that could be fit
into a single category since this would “serve to distance [them] from the
historian.”*” In Raymond Williams” words, “there are in fact no masses; there are

- 2548
only ways of seeing people as masses.
Moreover, rejecting the economic determinism and reductionism generated by

base-superstructure model, this historical attitude considers culture to be a “semi-

autonomous realm [which is] not merely a superstructural element or the organic

* Edward Palmer Thompson, The Making of the English Working Class (New York: Vintage Books,
1966), p.9.

4 Bdward Palmer Thompson, “The Moral Economy Reviewed,” Customs in Common (New York:
The New Press, 1993), p.266.

*® Dirlik, pp.34-5.
“T1bid., p.35.

8 Quoted in ibid., p.31.
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expression of a totality, but an active element of history that exists in a dialectical
relationship to other constituent elements of society.”49 Clearly, this is in
contradiction with “hegemonic culturalism [which] abstracts culture from its social
and political context in order to present it as ... exterior to, and independent of
social relationships.””

The social sciences literature on social struggles between 1960 and 1980 in
Turkey is problematic also with regard to the social history methodology described
above. First of all, in these studies, social struggles are explained only with
reference to some macro-structures, thus the constituent role and the experiences of
social actors who took part in these processes are ignored. In other words, as quoted
from Dirlik above, “abstractions are substituted for living people” and ‘“the
comprehending subject is licenced to speak in the name of its object.” These
abstractions and structures which are utilized to elucidate social struggles during the
period include the crisis of the import substituting economy,”" social differentiation
and the rise of classes as a consequence of economic development,™ rapid
urbanization and cultural dislocation,” and the political crisis (polarization of major
political parties leading to a parliamentary deadlock) stemming from the political

and legal system brought by the Constitution of 1961 that overempowered small

political groups.54

¥ Ibid., pp.45-6.
0 Ibid., p.45.

3! For instance see Caglar Keyder, Tiirkiye’de Devlet ve Siniflar, 5th ed. (Istanbul: Tletisim Yayinlari,
1999), pp.225-6, 259-60, 274-7, 282; Ziircher, p.384-391.

32 See Mardin, p-280; Keyder, p.268; Karpat, pp.16-8; Ziircher, p.370; Ahmad, pp.161-3; Pevsner,
pp-11-2; Dodd, p.31.

3 See Mardin, pp.258-60, 270-2; Keyder, pp.280-2; Karpat, p.18; Ziircher, pp.391-5; Pevsner, pp.15,
69.

> See Karpat, pp.13, 16, 27-31; Ziircher p.382; Dodd, pp.29-33, 39; Pevsner, pp. 55-60, 67.
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Openly or implicitly, these works portray social disturbances as a price paid
for social and economic modernization or as a symptom of defective modernization
peculiar to Third World societies. Karpat’s words compose an emblematic example
of this understanding which produces a narrative of linear progress, and therefore is
responsible for hiding class struggles and exploitation within the social life:

Yet, one should not ignore the fact that the political chaos, the
breakdown of law and order, the fights between ideologically motivated
groups, and the sense of pessimism and dejection that for a while betook
the country were also the symptoms of a qualitative change long in the
making. The qualitative change can be summarized in a few words:
during the last twenty-five years Turkey has moved from a
predominantly traditionalist, agricultural, semi-literate society to a
modernist, semi-industrial, literate society. Various modernistic values,
attitudes, and aspirations in the past associated with the minority are
now shared, or on the way to being shared, by a maj 01rity.55
In the second place, these studies more often than not ignore the active role of

the laboring classes in the making of history, and instead, grant elites a central place.
As a result, the broad social struggles of the period are replaced in these narratives
by inter-elite conflicts. For instance, Irvin C. Schick and E. Ahmet Tonak do not
hesitate to claim, “it’s obvious that until now the contradiction between the
bourgeoisie and the working class has played a secondary role. The primary struggle
has been within the alliance of ruling classes: between bourgeoisie and the
bureaucracy, urban and rural bourgeoisie, organized big capital and traditional petty
capital.”5 6

A manifestation of this elitist tendency might be seen in those works which

focus, above all, on ideological differences between various intellectuals and the

% Karpat, p.41.
% “Sy ana kadar burjuvazi ile is¢i sinifi arasindaki celiskinin ikincil rol oynadigi agiktir. Esas
miicadele hakim swflar ittifaki icinde gecmistir: burjuvazi ile biirokrasi, sehir ile kir burjuvazisi,
orgiitlii biiyiik sermaye ile geleneksel kiiciik sermaye arasinda.” Irvin C. Schick and E. Ahmet Tonak,
“Sonug,” Irvin C. Schick and E. Ahmet Tonak (eds.), Gecis Siirecinde Tiirkiye, 4th ed. (Istanbul:
Belge Yayinlari, 2003), pp.399-400.
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organizations led by them during the period in question. These analyses not only
regard intellectuals as the central actors of history, but also close their eyes to the
mutual interaction between their ideas and wider social struggles.57 Here, 1
definitely do not suggest we should ignore the impact of intellectuals or the
importance of ideology in history, but that we should pay more attention not to
represent broad social segments as passive receivers.

Another sign of this inclination is the relative indifference to the 1970s, during
when social opposition enjoyed a quick massification, compared with the ‘68 era.”®
In most of these works, ‘68 is separated from the 1970s, and it is depicted as a
movement of intellectuals and students as if it had no relationship with the broader
social struggles carried out by workers and peasants.59 Among some intellectuals, as
Tanil Bora argues, this has even led to the glorification of 68 against *78.%° For
instance, Taner Ak¢am maintains that the anti-authoritarian and libertarian character
of the students in the 68 movement deteriorated during the 1970s when they
adopted the cultural values of the people.®’ Unfortunately, such a problematic
distinction between the left and the common people, and an arrogant glance at the
broad masses, is a dominant characteristic of many leftists in Turkey. Actually, there

are only a few analytical studies about social struggles in this period which

7 For example see Jacob M. Landau, Radical Politics in Modern Turkey (Leiden: E. J. Brill, 1974);
Murat Belge, “Sol,” Irvin C.Schick and E. Ahmet Tonak (eds.), Gegis Siirecinde Tiirkiye, 4th ed.
(istanbul: Belge Yayinlari, 2003), pp.159-188; Ergun Aydmoglu, Tirk Solu Elestirel Bir Tarih
Denemesi 1960-1971 (istanbul: Belge Yayinlar1, 1992); Igor P. Lipovski, The Socialist Movement in
Turkey 1960-1980 (Leiden: E. J. Brill, 1992).

% For a collection of articles on the ‘68 movement in Turkey see Toplum ve Bilim, no.41 (May
1988); and Birikim, no.109 (May 1998).

% For instance see Omer Laginer, “Bir Aydinlanma ve Ogrenci Hareketi Olarak ’68,” Birikim, no.109
(May 1998), p.19.

%0 Tanil Bora, “’68: ikinci Eleme,” Birikin, no.109 (May 1998), p.29.

®! Taner Akgam, “’68den Geriye Ne Kald1?,” Birikim, no.109 (May 1998), pp.43-4.
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thoroughly take into consideration the roles and experiences of social actors in a
specific spatial and historical context.®”

On the other hand, the official histories of various leftist organizations suffer
from these historiographical deficiencies, too. As Sezai Sarioglu argues, focusing on
high politics, these narrations substitute the macro-political claims of each
organization for the experiences of historical subjects, and reduce them simply to
numbers. As he goes on to argue, in these de-humanized stories, only some of the
leading figures and “martyrs” are given places.63 In addition, usually the aim of
these organization-centric histories is not to offer a critical evaluation of the past,
but to glorify it by stressing the accuracy of their previous ideological arguments
while blaming practical faults and insufficiencies for the defeat.** For example, the
Fatsa experience has always been a key reference point for the former Dev-Yol
leaders to extol their past in terms of both ideological and practial accuracy. Often,
Fatsa is compared to the Paris Commune and the Athenian democracy as a
revolutionary criticism of “reel socialism,” and almost a perfect implementation of
the “rule by the people” principle. Generally, these exaggerated interpretations are
related with the present concerns of those who give voice to them. Two articles
written by Oguzhan Miiftiioglu on Fatsa in Birgiin just after the congress of the
Freedom and Solidarity Party (Ozgiirliik ve Dayanisma Partisi - ODP), during
which harsh debates had occured between the so-called traditionalists and

advocators of change, might be evaluated in this context.®®

%2 For two good examples see Sikrii Aslan, I Mayis Mahallesi 1980 Oncesi Toplumsal Miicadeleler
ve Kent (Istanbul: Iletisim Yayinlari, 2004); and Siurr1 Oztiirk, Isgi Swnift Sendikalar ve 15-16 Haziran
Olaylar-Nedenleri-Davalar-Belgeler-Anilar-Yorumlar, 2nd ed. (Istanbul: Sorun Yayinlari, 2001).

3 Sezai Sarioglu, Nar Taneleri, 6th ed. (Istanbul: Tletisim Yayinlari, 2004), p.12-6.

% For example see O. Tayfun Mater (ed.), Devrimci Yol Savunmast 12 Eyliil Oncesi ve Sonrast
(Istanbul: Simge Yaymevi, 1989).
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In the light of these historiographical views, this thesis intends to shed light on
the everyday experiences and struggles of the people who took part in the Fatsa
movement and their interpretations of these experiences. In addition, it strives to
keep in mind the warning Williams has made by paying attention to economic,
educational, ethno-religious, gender and such social differences within the common
people in Fatsa. However, for sure, this does not mean that abstraction and structural
explanation would be rejected completely. I believe that a tension and a dialectical
relationship between objectivity and subjectivity as well as between continuity and
change is a productive one that adds dynamism to history writing, and paves the
way for a more holistic historiography. As Karl Marx states, “Men make their own
history, but they do not make it just as they please; they do not make it under
circumstances chosen by themselves, but under circumstances directly encountered,
given and transmitted from the past.”66 Therefore, in this thesis, various historical
structures and values will be mentioned with regard to their impact on the following
social developments or their transformation by these developments and historical
subjects. In its search for a more holistic historiography, this thesis also minds the
impact of the upper and ruling classes. In other words, the “history from bottom up”
is not interpreted as the “history of the bottom.”®’

Concerning the above-explained political and historiographical intentions, I
believe that Fatsa is an appropriate choice. This is because, as shown above, first, it
is one of the places where the social and political transformation of Turkey after the

1980s might be observed clearly. Second, there is a vast literature not only in the

% Oguzhan Miftioglu, “Fatsa’mn Cagrisi,” Birgiin, 17 February 2007; Oguzhan Miiftiioglu,
“Zamanin ve Saatlerin Izinde,” Birgiin, 03 March 2007.

% Karl Marx, The Eighteenth Brumaire of Louis Bonaparte (New York: International Publishers,
1963), p.15.

%7 I borrowed these terms from Kaye, p.228.
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official historiography, but also in academic and popular circles considering the
incidents in Fatsa to be one of the leading examples of the anarchy and terrorism
that caused the coup. And finally, it’s also a widely discussed and exalted
experience within some leftist circles.

The choice of time interval is also related to these concerns. Up to now, Fatsa
has usually been analysed as a municipality experience which actually lasted only
about nine months. If as Thompson argues, class is to be treated as a “social and
cultural formation arising from processes which can only be studied as they work
themselves out over a considerable historical period,”68 then the municipality
experience in Fatsa from 14 October 1979 to 11 July 1980 should be regarded as the
crystallization and the peak point of the experiences of historical subjects in Fatsa
dating back to the 1960s and 1970s. Because of this, a wider time interval is taken in
this thesis. This also stems from the fact that the historical course of Fatsa
experience is parallel to the progress of the social opposition wave in Turkey which
arose in the 1960s, was interrupted in the early 1970s, grew faster in the second half
of the 1970s, reached to its climax in the late 1970s, and finaly was broken down by
the 12 September 1980 military coup.

The main source of data in this thesis is the in-depth interviews I have made
with twenty-nine persons in Istanbul, Ankara, Kocaeli, Fatsa and Ordu Center,
whose durations vary between twenty minutes and five hours. Among these twenty-
nine interviewees there are Dev-Yol members from various ranks, their relatives, the
leftists from other factions, common people from Fatsa, the lawyer of the defendants

in the Fatsa Dev-Yol Trial and an extreme right-wing so called “iilkiicii” (idealist).”

o8 Thompson, The Making, p.11.

% Ulkiicii is the name of the supporters of the Nationalist Action Party (Milliyet¢i Hareket Partisi -
MHP).
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I have also benefited from the interviews conducted by other authors, journalists and
documentarists. Besides, I have made unrecorded conversations, which were not in
an interview form, with many people who participated in or witnessed the Fatsa
experience. Unfortunately, I was unable to visit the villages of Fatsa and make
interviews with villagers, which is a significant defect for the historiographical and
political objectives of the thesis. However, I have tried to cover this defect with the
archives of several newspapers and journals including Devrimci Yol, Demokrat,
Cumbhuriyet, Milliyet, Hiirriyet, Terciiman and the New York Times. Moreover, these
archives provided the thesis with the views of intellectuals, local notables and its
opponents about the Fatsa experience. Regrettably, the owner of the local newspaper
Fatsa Giines did not let me search the archives, which is another important defect
concerning the data collection process. Yet, I have used the reports and articles of
this newspaper, which have been quoted in the secondary sources. In addition to
these, I have also made use of the reports of various NGOs and public institutions
about the hazelnut question, the statistics of the State Statistics Institute, the
indictment of the Fatsa Dev-Yol Trial, the memoirs of various leftists from the
period, countless visual documents and several other primary sources.

The following chapter introduces the reader with the social and historical
background of Fatsa to illuminate the social circumstances under which the
historical actors in Fatsa made history. It is in this chapter, too, that the hazelnut
question, which played a crucial role in the development of the social struggles in
the town, is explained in detail. Chapter Three sheds light on the birth and
development of the social opposition in Fatsa from the early 1960s to the late
1970’s. The fourth chapter examines the municipality period during which this

social opposition reached its climax. Chapter Five is reserved for the response of the
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ruling classes and its opponents to the rise of the social opposition in Fatsa, and the
resulting Target Operation (Nokta Operasyonu) which brought an end to the Fatsa
experience. Finally, the sixth chapter concludes the paper with an overall evaluation
of this important experience.

Throughout the thesis the terms “revolutionaries” and “people” have been used
often. To the reader this may seem to be a sociological classification, as if the
revolutionaries were outsiders to the people; however it is not. An absolute majority
of the revolutionaries, and almost all of the leading cadres in the town were local
people. This usage, rather, stems from a political distinction caused by the fact that
both the People’s Liberation Party-Front of Turkey (Tiirkiye Halk Kurtulug Partisi-
Cephesi - THKP-C) and its successor Dev-Yol had a dual organizational structure
which demarcated the professional, disciplined and well-trained (at least in theory)
revolutionary cadres from the common people who were not the members of the
revolutionary organization although they supported it. Therefore, the term
“revolutionaries” indicates these professional cadres who were generally young

LR I3

native males while the terms “people,” “common people,” “broad masses,” and
“laboring classes” denote small agricultural producers, landless peasants, workers
and petty tradesmen and civil servants in the town. Similary the term “revolutionary
movement” designates the cadre party with its own hierarchical organization while
the term “social opposition” or ‘“social movement” signifies, in addition to the
revolutionary movement, the wider social struggles of the common people.

Lastly, I would like to make an explanation about the wording. I have
preferred to write the names of political parties, institutions and organizations in

English with the Turkish names and abbreviations in brackets. After the first

reference, only the Turkish abbreviations are used. On the other hand, for those
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Turkish concepts which do not have an exact match in English, and the titles of the
articles and books written in Turkish, i have chosen to keep the Turkish wording
with the English translation in brackets. After the first reference, the English

translations are not given again.
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CHAPTER II

FATSA: THE SOCIAL AND HISTORICAL BACKGROUND

Geography

Located on the eastern edge of Central Black Sea region,® Fatsa is a middle-
sized coastal town of Ordu. To the west, it is bordered by Unye, while further west
is Samsun. To the east lies Persembe, Ordu Center, and Giresun, respectively. Fatsa
borders the Black Sea to the north, Kumru to the southwest, Korgan, Aybasti and
Golkoy to the south, and Ulubey to the southeast. Further south from these towns is

Mesudiye, Sivas and Tokat (See Fig. 1).

Samsun

Giresun

Mesudiye
[
Sivas

——

- 327 20

Km

Fig. 1. Map of Ordu indicating the administrative borders of its districts. Source: Yurt
Ansiklopedisi, Vol. 9 (Istanbul: Anadolu Yayincilik, 1982-1983), p.6301.

70 Geographically the Central Black Sea region lies between Sinop and the Melet River, which passes
by the eastern side of Ordu city center, while the Eastern Black Sea region is located in the area from
this river to the border of Georgia. Abdulkerim S6nmez, “Dogu Karadeniz Bolgesi Findik Uretim
Kusaginda Toprak Agaligi, Koyliilik ve Kirsal Doniisiim,” Toplum ve Bilim, n0.88 (Spring 2001),
p.69.
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Lying in the east-west direction parallel to the Black Sea, the Canik
Mountains, an arm of the North Anatolian Mountains, divide this area into two
distinct settlement zones with different geographical conditions: The coastal zone
including Ordu, Persembe, Fatsa and Unye, and the plateau or the inner zone
including Aybasti, Mesudiye, Golkoy, Ulubey, Korgan, Kumru, and Akkus.71 To
the south of Canik Mountains, which lacks the warming effect of the Black Sea,
there is a terrestrial climate with quite hot summers and very cold, snowy winters. In
this region, rainfall is not plentiful. On the other hand, in the coastal zone where
Fatsa is located, the typical Black Sea climate is dominant with plentiful rainfall in
all seasons. Summers are warm and rainy, while there is little snowfall in winters.
Here, day-night and summer-winter temperature differences are not much, while
humidity is high.”*

Fatsa town center lies on a long and beautiful shoreline between the hillsides
of these mountains and the Black Sea. This shoreline, the width of which varies
between five hundred and a thousand meters, is naturally bordered by the Bolaman
River on the East, and the Elek¢i River on the West.”> Just behind this relatively
large urban territory with an average altitude of ten meters,’* the height quickly
increases, and the ground gets rugged and sloping. Here on the hillsides lie the
villages of Fatsa. However, the valleys of the rivers mentioned above cut these

highlands and create some flat lands in the inner parts as well. Further above, on the

" 1967 Ordu Ili Yilligi (N.p.: n.p., n.d.), p.111.
2 Yurt Ansiklopedisi, p.6254.
" Ibid., p.6303.

™ Ibid.
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mountain ridges, begin the jungle areas with beech, hornbeam, alder and chestnut

tI‘CCS.75

. 176
Economic Life

The geographical position of Fatsa had a strong impact on the fate of the town.
In fact, the coastal towns in the region, namely Unye, Fatsa, Ordu Center, and to
some degree Persembe, had various advantages when compared with the inland
towns. First of all, thanks to their temperate and rainy climate,”’ they became the
centers of hazelnut agriculture, as opposed to the inland towns which lacked a cash
crop to sell in the market, and, besides a week stockbreeding and field agriculture,
primarily depended on gurbetcilik (working abroad).”® In Fatsa, too, hazelnut
agriculture quickly spread, and dating from the 1950s, it became by far the most
important economic activity in the town. In 1980, Fatsa shared the first place with
Unye in hazelnut production in Ordu with 15,000 tons. At the same time, the
production of Mesudiye, Akkus, Aybasti, Korgan and Kumru were a hundred, 190,

850, 950 and 2,300 tons, respectively.79

31967 Ordu Ili Yilligi, pp.94-5. By 1967, the size of this forest area in Fatsa was 1,620 hectares.
Ibid.

76 Beginning from this section, the facts given about Fatsa belong to the 1960-1980 period. For this
reason, the past tense is used.

" As Murat Taskin reports, hazelnut is best grown in places with an average annual temperature of
13-16 centigrade degrees, where in winters there is no frost danger, and in summers the highest
temperature does not pass 36-37 degrees. It also requires humid weather with at least seven hundred
milimeters of annual rainfall distributed in a balanced manner throughout the year. Murat Taskin,
Gegmisten Giiniimiize Findik (Trabzon, n.p., 2005), p.9.

8 Hiiseyin Kaptan, “Dogu Karadeniz Bolgesi Findik Kusaginda Kentlesme Sorunlari,”Ordu Ili ve
Yoresinin Tarimsal ve Sosyo-ekonomik Sorunlari ve Coziim Yollart Sempozyumu (Ordu, n.p., 1983),

p.241.

" Yurt Ansiklopedisi, p.6285. A detailed analysis of hazelnut production is given below in a separate
section.
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In the second place, while there were no air and rail transportation
opportunities in Ordu as a whole, these towns were located on the public highway
which connected them to important regional centers such as Samsun and Trabzon,
and from there to the major transportation systems of the country.* Other than the
highway, navigation was also an option for transportation in these towns.*'
Moreover, there was also a considerable difference in communication services
between these coastal towns and the inland areas. For instance, As Yayla states, by
the beginning of the 1980s, in Fatsa, there were six Postal, Telephone, Telegraph
(Posta, Telefon, Telgraf - PTT) branches in settlement centers, and seventy PTT
agencies in villages. In addition, there was a telephone station with two thousand
subscribers. Meanwhile in the town, there were 10,200 recorded radio receivers
along with 8700 television receivers.® In other words, these towns were much more
open to the outside world. As a consequence of all these, the coastal urban
settlements in the region developed as agriculture-based commercial centers which
marketed the crop produced in their hinterlands, and reproduced themselves with the
share they took from this trade.® In this respect, Fatsa had further advantages since
it had a very deep hinterland. It was a commercial center from which Aybasti,
Kumru, Korgan, Golkdy, and even the Resadiye town of Tokat were connected to

markets, sold their crops, and satisfied their consumption needs. The Fatsa-Aybasti-

%0 1bid., p.6296. The building of this highway began in 1943. Ibrahim Dizman, Ordu’nun 20. Yiizyli
1900-1999 (Ordu: Ordu Belediyesi Yayinlari, 2006), p.62. However, it reached Ordu in 1963. Yurt
Ansiklopedisi, p.6275. By the beginning of the 1980s, in Fatsa, there were several big bus companies
with a hundred buses which had direct routes to such centers as Istanbul, Ankara, izmir, Adana,
Diyarbakir, Mersin, Antalya and Bursa, indicating a very active transportation. Yayla, p.143.

8 Along with a fisherman’s haven capable of holding five hundred boats, Fatsa had a concrete
seaport built in 1967 to which two ships of 1,000-3,000 tons could board at the same time. Yurt
Ansiklopedisi, p.6297. However, the seaport in Fatsa was used for trade rather than transportation.
Yayla, pp.143-4.

82 Ibid., p.144.

8 Kaptan, pp.242-7.
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Resadiye road, which was one of the three highways connecting Central Anatolia to
coastal settlements in the region was also influential on this development.84

Indeed, dating from the 1950s, the town center began to develop as an area of
commerce and consumption. By 1967 in Fatsa, there were 385 recorded commercial
firms, and six hazelnut exporters who also owned hazelnut shelling factories.®
However, most of the commercial firms in the town were small enterprises. At the
same date, there were 258 members of the Fatsa Tradesmen Suretyship Cooperative
(Esnaf Kefaret Kooperatifi), which was founded in 1964, and financed by the
People’s Bank of Turkey (Tiirkiye Halk Bankast) in order to help small tradesmen.
This development continued until the 1980s. As Oktay Giivemli states, the total
number of the members of tradesmen and craftsmen chambers in the town rose from
332 in 1965 to 2,932 in 1985. Parallel to this commercial development, the number
of banks in the town rose from two in 1965 to ten in 1985.*

In the town, the industrial sector, too, developed on the basis of hazelnut
production, and depended on the income received from its exportation. Until the
1970s, besides some small manufacture workshops, the only significant industrial
facilities were hazelnut breaking and processing factories. As already mentioned, by
1967, there were six hazelnut factories that belonged to private persons who were
also involved in hazelnut exportation. Other than these, the Union of Agricultural

Sales Cooperatives for Hazelnut (Findik Tarum Satis Kooperatifleri Birligi -

¥ Yurt Ansiklopedisi, pp.6295-6, 6303.

81967 Ordu Ili Yilligi, pp.242-6. The exporters were the Cemalettin and Salim Kog¢ Collective
Company, Ali Riza Yiicel, Ibrahim Ibrahimoglu, Ali Eris, Ismail Eris and Ertugrul Yalcin. Ibid.,
p-243. Hazelnut was primarily exported from the seaport.

% Ibid., p.248.

87 Oktay Giivemli, Cumhuriyet Doneminde Sosyo-Ekonomik A¢idan Ordu Ilinin 75 Yili (N.p.: Ordu

Sanatevi Yayini, 1998). The two banks in Fatsa in 1965 were the Agricultural Bank and the Business
Bank of Turkey (Tiirkiye Is Bankast). 1967 Ordu Ili Yillig1, p.244.
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Fiskobirlik) also had hazelnut factories. In fact, by 1980, there were many hazelnut
shelling workshops in every part of Fatsa.®® The situation was similar in the entire
region. According to the 1964 Census of Industry, in Ordu, there were only 31
facilities with more than ten workers. While two of these were public enterprises, 29
were private enterprises. Twenty-six of these enterprises were in the food sector, and
almost all of them were hazelnut shelling, roasting, and packaging factories.*® As
stated in Yurt Ansiklopedisi, one reason for this relative underdevelopment of
industry was that it was only in 1963 that the district was connected to remote
internal markets with a highway. Inadeqaute state investments and the insufficiency
of capital accumulation concentrated in the hazelnut trade were among other factors.
However, in the 1970s, Ordu was included in Privileged Cities in Development
(Kalkinmada Oncelikli Iller), and as a result, industry revived to some extent. The
most important industrial enterprise opened in Fatsa during this period was Demas
Water Products Marketing Joint Stock Company which was operating in the fishing
industry, and had a capacity of producing 1,500 tons of fish flour, three hundred
tons of fish oil, and eighty tons of fish essence per year. Also, in 1971, the
construction of the Fatsa Meat and Fish Corporation Fishing Complex was begun.
However, the facility, which had approximately 180 workers, was unable to start
operating until 1982.%°

Other than these, fishing, corn production, apiculture, stockbreeding, and
carpet making were some of the income generating activies in Fatsa. Especially

fishing was a significant occupation for some of those people dwelling in the coastal

% Yurt Ansiklopedisi, p.6303.
% Quoted in ibid., p.6292.

 Ibid., pp.6291, 6293.
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areas of the town. However, since it was technically underdeveloped, and there were

problems in marketing, fishing remained under its potential.91

The Rural-Urban Composition of the Population

As a result of the above-mentioned relative advantages, the population
increase rates and densities of coastal towns were higher than those of inner towns.
According to the 1980 Census of Population, the population density in Fatsa was
197 people per square kilometer. It was 214 in Persembe, 174 in Ordu Center, and
171 in Unye while it was 29 in Mesudiye, 74 in Akkus, 89 in Aybast1 and 103 in
Kumru.”? Yet, most of the population in Fatsa lived in the rural parts of the town. As
shown in Yurt Ansiklopedisi, in 1980, the ratio of these people was 81.1 percent, and
their number was 90,094 as opposed to 22,405 people living in the urban center.
However, Fatsa was also experiencing a process of urbanization which gradually
began in the 1950s, accelerated in the 1960s, and slowed down a little in the 1970s
when migration to other cities gained more importance as a consequence of the fact
that susbsistence opportunities in the town center were no more sufficient for the
newcomers. During this period, the population of Fatsa city center was multiplied by
4.5% The main reasons for the migrations from rural areas were inadequate
agricultural incomes and high birth rates. Because of the characteristics of hazelnut
production, mechanization did not play a significant role in migrations.94 These

demographic developments can be seen in Table 2.

! Ibid., p.6279
%2 Quoted in ibid., p.6258.

% Ibid., pp.6298-9, 6303.
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Table 2. The Population of Fatsa between 1927 and 1980, and Its Distribution
among Urban and Rural Areas.

Years Urban Population | Rural Population Total Population
1927 2,504 35,383 37,887
1935 2,875 44,693 47,568
1940 3,242 69,672 72,914
1945 3,888 75,560 79,448
1950 5,025 84,334 89,359
1955 5,829 92,625 98,454
1960™ 6,841 62,358 69,199
1965 9,738 71,238 80,976
1970 14,266 79,064 93,330
1975 19,758 83,747 103,505
1980 22,405 90,094 112,499

Source: Giivemli, Cumhuriyet Doneminde, p.120. Note: As noted above, the urban population is
defined as the population in province and district centers.

Administratively, by 1980 there were seven municipalities in the town other
than Fatsa municipality, which was founded in 1876. These were the bucak
municipalities of Camas and Bolaman, and village municipalities of Catal¢inar,
Eskikdy, Ilica, Yalikdy and Sariyakup. Bolaman municipality was founded in 1966,
Ilica municipality in 1970, Yalikdy and Sariyakup municipalities in 1971, Catal¢inar
and Eskikoy municipalities in 1973, and Camas municipality in 1975.%° At the same
date, Fatsa had 83 villages, two of which (Bolaman and Camas) were bucak. The

average population of these villages were 1,085; however, only 29 of them had

% In 1950, there weren’t any tractors in Ordu as a whole. In 1965, there were only eight tractors,
while this number rose to thirty six in 1970, 105 in 1975, and 541 in 1980. Ibid., p.6286.

% The population decline in 1960 was stemming from an administrative change which separated
Kumru and Korgan from Fatsa, and made these two settlements distinct towns on their own. Yurt

Ansiklopedisi, p.6257.

% Ibid., p.6303.
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populations bigger than a thousand. The populations of twenty five villages were
between 501 and 1,000, 20 villages between 201 and 500, and nine villages below
200.”

Mainly as a consequence of natural conditions, in these villages, houses and
neighbourhoods are notably diffused as opposed to the town center, which has a
quite dense settlement structure. However, as far as I can tell, the rural and urban
areas of Fatsa are pretty much integrated. One reason is that some people have
houses both in the urban center and in the countryside. Especially the younger
generations and middle-aged people prefer living in the town center while their old
parents stay in the villages. In addition, although they live in villages, some people
work in the town center, or at least send their children to schools or dershanes’® in
the town center. Moreover, people dwelling in the villages often go to the town
center in order to sell their crops in market places, or satisfy their consumption
requirements. They also go to the center for their official and banking affairs as well
as for medical services. Before 1980, too, the situation was more or less similar.

Together with a great amount of immigration stemming from the above
reasons, the fusion of urban and rural areas like that brought about a very high
degree of economic and cultural differentiation within the town. Indeed, while a
minority was extensively enjoying the commercial development and advantages of
the town, the living conditions of the broad masses of hazelnut producers and the
urban poor were rapidly deteriorating. But what is more striking is that because of
the fusion of urban and rural areas, these adverse developments were happening

within the same space, making the exploitation clearly visible. In other words, there

7 Tbid.

% Private establishments preparing students for various exams, the university exam being the most
important one.
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was widespread misery within great prosperity. Undeniably, this phenomenon
played a key role in the emergence of social disturbances during the 1960s and

1970s.

The Gender Composition of the Population and Unequal Gender Relations

Until 1975, the number of women in Ordu was slightly higher than the number
of men.” Similarly, in 1980 the total number of women in Fatsa was 57,022 while
the number of men was 55,477.'% However, there was a difference between the
town center and rural areas. While in the countryside, the number of women was
higher (46,378 to 43,716), the number of men was higher in the town center (11,761
to 10,644).101 This was beacause of the fact that in some of the emigrations from
rural areas, not the entire family but only the males were emigra‘[ing.102

On the other hand, similar to many other parts of the country, Fatsa and Ordu
had an evidently patriarchal culture in the period under study. One sign of this was
such common practices as baslik parasi,'” and arranged marriages. In the 1967
Ordu Yearbook the following is written:

Bagslik parast practices in villages erodes the happiness of married
couples like a cancer. And because of this, the number of love matches

is very low. ... The marriage fate of the girl is bound to the word that

comes out from the two lips of her father. It may be argued for all

villages that girls are deprived of the right to choose their life-long
companions.

% Ibid., pp.6258-9.

100 DIE, Genel Niifus Sayimi, Niifusun Sosyal ve Ekonomik Nitelikleri, 12.10.1980, Ordu (Ankara:
DIE, 1980), p.7.

%" Ibid.
2 Yurt Ansiklopedisi, p.6259.

1% The money given to bride’s family by the male before marriage.
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Another indicator of the patriarchal social structure was the difference in the
literacy and schooling rates between men and women. In the 1966-1967 academic
year, the number of girls in the village primary schools of Fatsa was 2,399 while the
number of boys was 6,608.105 Thirteen years later, in the town center, the situation
was not much different. Although the total number of women at schooling age (six
and above) was less than the number of men (8,999 to 10,075), the number of
illiterate women was much higher than the number of illiterate men (3,714 to
1,428).' The distribution of graduates at different levels among men and women is

shown in Table 3.

Table 3. Distribution of Graduates at Different Levels Among Men and
Women in Fatsa Town Center by 1980.

Vocational Vocational
Higher
Junior Schools at Schools at
Total Primary High Education
High J. High High
Graduates School School and
School School School
Faculties
Level Level
Males 6,959 4,813 1,118 17 394 348 269
Females | 3,738 2,821 493 10 180 170 64

Source: DIE, Genel Niifus Sayimi, Niifusun Sosyal ve Ekonomik Nitelikleri, 12.10.1980, Ordu
(Ankara: DIE, 1980), p-19.

194 “Evienen ciftlerin mutlulugunu koylerdeki bashik alma durumlart bir kanser gibi kemirir. Bu
nedenle de agk ve sevgi tizerine kurulan evliliklerin sayist pek azdir. ... Kizin evlilik kaderi babasinin
iki dudagi arasindan ¢ikan soze baglanir. Tiim koyler icin denilebilir ki; kizlar hayat arkadaslarin
secmek haklarindan yoksundurlar.” 1967 Ordu Ili Yilligr, p.112.

19 1bid., p.166.

106 DIE, Genel Niifus Sayimi, Niifusun Sosyal ve Ekonomik Nitelikleri, 12.10.1980, Ordu (Ankara:
DIE, 1980), p.19.
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A further mark of unequal gender relations was the sexist division of labor. As
Sonmez puts it, with the expansion of hazelnut agriculture, the organization of the
market-oriented side of the rural economy shifted into the hands of men, while the
organization of the subsistence-oriented part was transferred to women. Both this
division of labor, and the importance of cash income generated by hazelnut
production for economic power in rural areas engendered such an idiom in the
region: “Hazelnut month, men’s month.”!"’ Actually, it was women and children
who, in the role of unpaid family members, dealt with the agricultural side of
hazelnut production such as hoeing the soil, and gathering and shelling the
hazelnuts.'”™ However, it was men who were in charge of the marketing of the
hazelnuts, and controlling the income from it. As a matter of fact, in Ordu, in 1975,
94.2 percent of all working women had the status of unpaid family labor. Those who
worked for themselves were only 3.6 percent. For men, these numbers were 36.6
and 46.1, respectively.'” The 1967 Ordu City Yearbook stressed the same fact:

The woman is the mother of her children at home, and the worker

of her husband on the land. As a result of this, the village women get old

at a young age. ... The woman is rather used in service works. Her

primary duties are having a child, digging land, gathering hazelnuts,

bringing water, taking care of animals. In a word, the woman is a

“PRODUCER.”'"’

This disadvantageous position of women in almost all aspects of social life

was a chief factor that directed them to actively participate in and perform a leading

role in the social opposition after the 1960s. Indeed, a great number of pictures

7 “Findik ayr erkek ayl.” Sénmez, p.88.

18 Yurt Ansiklopedisi, p.6319.

1 1bid., p.6277.

"0 “Kadin koyde ¢cocuklarimin anasi, tarlada kocasinin iscisidir. Onun icindir ki, koy kadinlar: geng
vaslarinda ihtiyarlar. ... Kadin daha ¢ok hizmet islerinde kullanilir. Onun baslica konulari ¢ocuk

yapmak, tarla kazmak, findik toplamak, su getirmek, hayvan bakimi yapmaknr. Tek kelimeyle
‘URETICIDIR’ kadin.” 1967 Ordu ili Yilligi, p. 111.
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reveal that women were more often than not at the front stage in social struggles in

the region, particularly in Fatsa.

The Ethnic and Religious Composition of the Population

With regard to the ethnic and religious composition of the population, Fatsa
has always been a very cosmopolitan town. As Cevat Erbil argues, Fatsa is a very
old settlement area whose history dates back to ancient times. It witnessed a
vigorous period during the era of the Pontos State, before being ruled over by first
the Romans and then the Byzantinians. After the 1071 Manzikert War, the first
Turkish settlements step by step began in Fatsa with the raids of Turkish tribes,
especially the Cepnis who later united under the Hac1 Emirogullar principality. This
principality was taken under the rule of the Ottoman Empire with the Canik military
campaign of 1427/1428. Roughly at the same time, the power of the Genoese on the
shores of the town, under whose rule Fatsa had become a prominent commercial
center in the Black Sea, ended.!"!

As a result of Turkification and Islamification, beginning from this date, the
number of Muslims considerably exceeded the number of non-Muslims. According
to the 1881/1882-1883 Ottoman Population Censuses, Fatsa, which had a total
population of 30,349, had 1,652 Orthodox Greeks, and 802 Gregorian
Armenians.''? Nonetheless, despite their relatively low number, as Erbil argues, they
were fairly influential in the town center as a consequence of their mastery of
commerce and various crafts as opposed to the Muslim population, who tended to

live in villages and dealt with agriculture and stockbreeding. After the Tanzimat

U Cevat Erbil, Fatsa Tarihi (Fatsa: Giines, 2002), pp.15-7.

"2 Quoted in Yurt Ansiklopedisi, p.6265.
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(Reorganization) reforms in the early nineteenth century, they also took roles in the
administration of the town. The Greek Lazeri Efendi and Armenian Kirkor Efendi
were two non-Muslim mayors of the town in this century.113 After the forced
deportation and population exchange in the early twentieth century, the existence of
non-Muslims in the town came to an end. However, at the beginning of the 1980s,
Yayla claimed that there were still thirteen non-Muslims in the town.''*

During the late nineteenth and early twentieth centuries, Fatsa received a
variety of immigrations which contributed to the cosmopolitan structure of the town.
The first wave of immigrants were from Caucasia during the late nineteenth century
as a result of the pressure from Russia. The pioneer of this movement was the
immigration of Circassians in 1864. According to the 1870 and 1871 Trabzon
Province Yearbooks, their number was 901.'15 Later, as a consequence of the 1877-
78 Russo-Ottoman War, in 1878 the Abkhazians, and in 1880 and 1887 Georgians
were settled in Fatsa.''®

The coming of these people, a considerable section of whom were employed in
municipal police (zabita), brought life to the commercial activities in Fatsa;
nevertheless, a range of disputes between these settlers and the native people are

"7 The tracks of these clashes can be

noted to have occured as well in this era.
followed in the stories of well-known eskiyas (bandit) of the town such as

Hekimoglu Ibrahim. As Ayhan Yiiksel writes, Hekimoglu was a poor Turkish

villager from Yassitas village of Fatsa who was working in the mill of the Georgian

13 Erbil, Fatsa Tarihi, pp.21, 23.
4 Yayla, p.145.

1s Quoted in Erbil, “Tarih,” Cevat Erbil et al. (eds.), Adanmis Bir Kentin Anatomisi (Unpublished
book).

U8 Brbil, Fatsa Tarihi, p-24.

"7 Ibid., pp.26-7.
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Sefer Agha. After having a love relationship with the agha’s daughter Fadime (or
another Georgian woman in some other sources), he clashed with the men of the
agha (or the villagers) and became an eskiya. Soon, the problem became a part of
wider ethnic disputes in the region. While the Georgians were following him, the
Turks who were complaining about the behaviour of the Georgians were protecting
and hiding him. In a telegraph sent in 1908 to the Ministry of Internal Affairs, the
ministry was warned about the probability of bloody clashes between Turks and
Georgians because of Hekimoglu. After years of government chase, Hekimoglu was
killed in 1913."% A part of the tiirkii (folk song) written after him says: “Let not our
Aynalr martin (the kind of rifle Hekimoglu had) choose between Georgians / Let not
the immigrants pass from here.”'"’

In the early twentieth century, there were some other immigrations. When
Russian forces entered Trabzon on 14 April 1916 in WWI, thousands of families

120 .
Also, in

started migrating towards the West, and some of them settled in Fatsa.
1917-18 a further surge of Georgian immigrations took place as a reaction to the fall
of Batum during WWI 2! Moreover, as Erbil states, after the Lousanne Treaty,
within the scope of population exchange, 801 Muslim immigrants from Greece were
settled in Fatsa. However, because of different production patterns, most of them
could not get used to living in Fatsa, and only thirty percent remained in the town.
These people, in general, took over the handicrafts which were previously carried

out by the Greeks.'*

18 Ayhan Yiiksel, Dogu Karadeniz Arastirmalart (Istanbul: Kitabevi, 2005), pp.139-47.
Y9 “Aynali martinimiz Giircii secmesin / Muhacir milleti burdan gecmesin.” Ibid., pp.147-9.

120 Revzi Giivemli, Bir Zamanlar Ordu: Anilar, Ibrahim Dizman (ed.) (Ordu: Orsev Yayinlari, 1996),
pp-33-5.

121 Oktay Giivemli, Dogu Karadeniz ve Ordu Uzerine (Trabzon: Orsev Yayinlari, 1995), p.77.
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As a result of all these, Fatsa had a very rich and mixed population in terms of
ethno-religious identities. By 1980, in the town, there were Turks, Georgians,
Turkomen, Circassians, Trabzoners, and a few Laz. There was also a religious
differentiation among the population. While most of the Turkomen were Alevi;
Turks, Georgians and others, to a large extent, belonged to the Sunni sect of
Islam.'"” As shall be seen in the next chapter, when social opposition gained
strength in the 1960s and 1970s, these differentiations played their roles in the

course of events.

Education and Health

On the whole, education statistics on Ordu were very poor. By 1975, the ratio
of the literate people was only 49.7 percent while seventy percent of the population
had not graduated from primary school.'** However, probably because of the rising
importance of education in a time of increased social mobility, the number of
students and schools had begun increasing dating from the 1960s. For instance,
while in the 1961-1962 academic year, there were 5,560 students in the village
primary schools of Fatsa, this number had risen up to 9,007 in the 1966-1967
academic year. In the meantime, the number of teachers in these schools had
climbed from 121 to 198."* On the other hand, in Ordu, in education, there were

significant imbalances between coastal and inland towns, urban and rural areas, and

122 Erbil, Fatsa Tarihi, pp.27-8.

'3 Yayla., p.145.

2 Yurt Ansiklopedisi, pp.6306-7. In the same year, the ratio of the literate people in Turkey was
61.9. While this number was 48.3 percent among women it was 75.1 percent among men. Yurt

Ansiklopedisi, Vol.1, p.650.

1% 1967 Ordu Ili Yillig1, p.166.
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males and females.'”® For Fatsa, the difference in education between males and
females has already been mentioned. Such a difference might be claimed for the
urban and rural areas of the town. By 1980, despite a very rapid urbanization
stemming from an enormous amount of immigration from rural areas, the ratio of
the literate people at schooling age was 73 percent in Fatsa town center.'”’ In fact,
together with the urban centers of Unye and Ordu, Fatsa town center had always had
a good educational status compared with the region. There were many madrasahs
together with Muslim and non-Muslim schools in the town in the nineteenth
century.128 Dumlupinar and Sakarya primary schools, which were opened in the
Republican period, had a considerable impact on the development of education in
the town.'” Later in 1950 Fatsa Junior High School, and in 1966 Fatsa High School
were opened.130 According to Yayla, by the 1984-1985 academic year, there were
seventeen junior high schools and 173 primary schools in the town as a whole, and
seven of the primary schools were in the town center. Moreover, in the town center,
there was a high school, a commercial high school, an imam-hatip (preacher)
highschool, a girls’ vocational school, and an industrial vocational high school."

This relatively rich and deep-rooted education tradition provided Fatsa with a

significant amount of intellectuals and literate people, a considerable portion of

"2 Yurt Ansilopedisi, p.6306.

127 Calculated from the figures in DIE, Genel Niifus Sayimu, Niifusun Sosyal ve Ekonomik Nitelikleri,
(Ordu: 1980), p.19. The same number was 73.1 percent in Unye town center and 80.9 percent in
Ordu Center. On the other hand, it was 55.5 percent in Ordu as a whole. It was 66 percent when
urban centers are taken together while the average of all bucaks and villages was 50.6 percent.
Calculated from the figures in ibid., pp.16-8, 20-1.

28 yurt Ansiklopedisi, pp.6268-9.

129 Nurcan Cakir and et al., “Egitim,” Cevat Erbil et al. (eds.), Adanmis Bir Kentin Anatomisi
(Unpublished book).

B0 1hid.; Yurt Ansiklopedisi, p.6308.

P! yayla, p.149.
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whom not only embraced oppositional ideas, but also worked hard to diffuse them
among wider social segments so that Fatsa became one of the most prominent
centers of social opposition in the Black Sea during the 1960s and 1970s.

On the other hand, the health statistics on Ordu were not fine too. Despite a
considerable development dating from the 1970s, the number of people per bed and
doctor was well above the country average. Accordingly in 1980, the population per
bed was 755 while it was 451 in Turkey. Moreover, the population per doctor was
11,149 while it was 1,642 in Turkey."”” By 1985, in Fatsa, there was a public
hospital with 75 beds along with only 22 doctors, one dentist, 55 midwives, and 39
nurses.' >

To sum up, during the 1960s and 1970s, Fatsa had crucial relative advantages
with regard to the region as a whole; however, in those years the town also had vital
deficiencies in education, health, transportation and infrastructure statistics in
proportion to the developed parts of the country. For instance, by 1967, there were
only twenty villages in the town where drinking water networks had been
established, and 27 villages did not have a road.® No doubt, in a time of increased
social mobility and communication, these deficiencies became more problematic in

the eyes of young people, who inevitably made comparisons between the social life

in the big cities and the conditions in their town.

B2 Yurt Ansiklopedisi, p.6310.
B3 Giivemli, Cumhuriyet Doneminde.

% 1967 Ordu Ili Yilligr, pp.137-8, 254.

43



The Hazelnut Question

From Subsistence Economy to Hazelnut Production for the Market

Between 1810 and 1815, the kaymakam (head official) of Ordu district,
Ibrahim Bey, had hazelnut saplings brought from Giresun, and set up gardens in
Ebiilhayir (Giilyal)."*> Sonmez claims that this date in the early nineteenth century
signifies the transition to systematical production for market in the Eastern Black
Sea region hazelnut production zone. For him, it was an attempt to direct villagers to
produce a cash crop which could be exported so that the state policies aiming to get
rid of the vicious cycle of debt by exporting agricultural products would be
implemented.136 On the other hand, Yiiksel argues that the reason ibrahim Bey
encouraged villagers to cultivate hazelnut was that he wanted to avoid the troubles
caused by rice production, malaria being the most significant one. Therefore,
hazelnut was offered as an alternative to rice, and in 1894, the production of rice
was prohibited altogether.””’” Whatever the main reason was, despite this
encouragement, by the end of the century hazelnut cultivation was not widespread in
the region. According to Vital Cuinet, at the beginning of the 1890s, in Ordu, Unye
and Fatsa, the most produced agricultural crops were corn, bean, rice and

cannabis.'*® The 1901 Trabzon Province Yearbook does not even mention hazelnut

135 Yiiksel, p.76.

13 S5nmez, pp-69-70.

57 Yiiksel, ibid., p-77. According to the 1901 Trabzon Province Yearbook, rice was mostly produced
in Fatsa and Terme. In 1879, 31,654 kgs of rice was produced in Fatsa. Rice cultivation was quited
after drying up of swamps because of which people, in summers, moved to plateaues, and stayed

there for four or five months . Quoted in Erbil, Fatsa Tarihi, pp.30-1.

"% Quoted in Yurt Ansiklopedisi, pp.6266-7.
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production in Fatsa.'*® Cuinet’s statistics, too, do not suggest a significant amount of
hazelnut production in the town. Accordingly, in 1889, from the seaport of Fatsa
140,000 kiles (bushel) of corn, 1,000,000 eggs, and 170,000 kgs of cannabis were
exported while the amount of exported hazelnut and walnut together was only 700-
800 sacks.'"*® According to the 1913 Census of Agriculture, in Fatsa 390 tons of
hazelnut were produced, while in Ordu Center hazelnut production amounted to
4,863 tons."*! As Erbil states, it's during the Republican period that hazelnut
cultivation took an important role in the economy of the town.'*?

A key reason for the hesitancy of villagers to cultivate hazelnut was the
characteristics of hazelnut agriculture. The hazelnut plant begins yielding a crop
only after the fifth year of its planting, and on an average, it takes 12-15 years for a
hazelnut garden to grow.143 In other words, as Sonmez puts it, hazelnut cultivation
requires a long-term investment and economic determination, and it is too costly to
quit after starting. Therefore, from the beginning, only those who had the economic
power to afford trying a new crop which was almost entirely produced for market,
and thus had no direct relation with consumption, were able to switch to hazelnut
cultivation. As Sonmez goes on to claim, in the nineteenth century, such power
belonged only to big landowners who possessed extra land other than the amount
required for subsistence production, or to Greek and Armenian farmers who, in case

of a failure in production or marketing, had the opportunity to borrow money from

139 Quoted in Erbil, Fatsa Tarihi, p.30.

10 Quoted in Yurt Ansiklopedisi, pp.6267-8.
" bid., p.6279.

142 Erbil, Fatsa Tarihi, p.30.

143 Saydam Sarthan, Findik (Ordu: Tarim ve Orman Bakanlig1 Ziraat Isleri Genel Miidiirliigii Ordu

Teknik Ziraat Mudiirliigi, 1981), p.15.; Sonmez, p.86.
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urban merchants of the same ethnicity as themselves to compensate their costs.'** In
addition to this, Sonmez underlines some other factors discouraging villagers until
the 1950s. One of these was the lack of modern inputs and technology that would
ensure a regular productivity. The other and probably much more influential one
was the unsafe conditions of hazelnut market, which, in the absence of strong credit
and marketing organizations of producers, was controlled by merchants acting as
intermediaries between the peasantry and the industrial capital of the West.'*> One
may also add the negative effects of extraordinary times such as two world wars and
the 1929 Depression to this picture. It is noted that during WWI, nutrition became a
great problem, thus in order to have wheat, villagers uprooted hazelnut saplings, and
began to produce corn.'* It is quite likely that also between 1929 and 1932 hazelnut
production dropped when the price of hazelnut, which was one of the five major
export crops of Turkey, declined by 73 percent.147 WWII, too, had a damaging
impact on hazelnut production. During the war, exportation from the Black Sea
seaports declined dramatically. For instance, while in 1938, the total volume of
exportation from the seaport of Fatsa, most of which was composed of hazelnut,
amouted to 881,989 liras, in 1940 it fell to 186,732 liras, and in 1945 to 61,743

liras.'*8

14 Ibid., pp.86, 88.

15 Ibid., pp-86-8. During the First National Hazelnut Congress held in Ankara on 10 October 1935,
such problems arising from the disorganized character of hazelnut producers were dealt with. On 28

July 1938, the Fiskobirlik was formed. Taskin, pp.34-40, 56.
6 Yurt Ansiklopedisi, p.6319.

47 Ronnie Margulies and Ergin Yildizoglu, “Tarimsal Degisim: 1923-70,” Irvin C.Schick and E.
Ahmet Tonak (eds.), Gegis Siirecinde Tiirkiye, 4th ed. (Istanbul: Belge Yayinlari, 2003), p.290.
Meanwhile, the focus of state policies shifted from farmers producing export crops to small and
middle farmers in Central Anatolia who produced cereals. Ibid., p.291.

8 Giivemli, Cumhuriyet Déneminde, p.78.
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Nevertheless, as Sénmez stresses, there were also encouraging factors. First,
worldwide hazelnut production was still in scarcity, and the net income from
hazelnut was more than other crops produced in the region. Second, preventing soil
erosion, hazelnut was the most suitable crop to the land conditions of the region as
well as to its climate, hence it was encouraged by agricultural technicians. Third,
hazelnut production was able to generate cash, which was a major indicator of one’s
economic power in rural areas.'* As Sénmez argues, a villager’s words which he
has quoted from his father demonstrates how this feature of hazelnut production was
perceived in the region: “If I had five steelyards of hazelnut, no one in this village
could stop me.”"°

In addition to the factors above, increasing emigration to the big cities after
WWII, which, to some extent, eased the high population pressure on the land, and
the beginning of support purchases via agricultural sales cooperatives brought about
the dispersal of hazelnut production.151 This was, of course, in line with the
commercialization of agriculture in Turkey beginning from the 1950s onwards. As
Margulies and Yildizoglu argue, after WWII, both the class structure of Turkey on
which merchant capital had supremacy, and the new international conditions forced
the government to adopt an export-oriented free market economy based on
agricultural development.152 Therefore during the 1950s, the Democrat Party
(Demokrat Parti - DP) strove to increase agricultural production with such
mechanisms as opening up and distributing new lands for cultivation, fostering

mechanization, specifying floor prices, carrying out support purchases, increasing

149 Sénmez, pp.87-9.
130 “Bes kantar findigim olsa bu koyde kimse benim oniimde duramaz.” Ibid., p.88.
5! Tbid., pp.90-2.

132 Margulies and Yildizoglu, pp.295-6.
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the amount of agricultural credits and making infrastructural investments.' As
Marguiles and Yildizoglu state, during the import substituting industrialization
period, which was adopted in the 1960s after the economic and political crisis in the
second half of the 1950s, the agricultural sector also undertook the role of providing
the national industry with an internal market together with inputs. Therefore, the
importance given to mechanization, irrigation, and fertilizer usage inreased. All
these meant that, by the beginning of the 1970s, “the dynamics of commodity
production had already dominated the agricultural sector in Turkey.”154

The outcomes of this commercialization can be seen in the hazelnut sector.
Despite fluctuations, on the whole, the total size of production areas, the amount of

production and the volume of exportation rose dramatically.15 >

As Sarthan puts it,
from 1961-1965 to 1976-1980, total hazelnut area, production and productivity rose
by 53.3, 150.1 and 63.3 percent, respectively.156 According to a report prepared by
the Union of the Chambers of Turkish Engineers and Architects (Tiirk Mimar ve
Miihendis Odalari Birligi - TMMOB), considering the average of the period between

1969 and 1973, 77.2 percent of all cultivation areas in the world, 65.7 percent of

total production, and 74.4 percent of all exports belonged to Turkey."’ In 1966, in

'3* Number of households received land was approximately 312.600 during this period while it was
only 33,600 in the Republican People’s Party era. Keyder, p.175. On the other hand, the number of
tractors which was 1,756 in 1948 rose up to 31,415 in 1952, and 42,136 in 1960. Margulies and
Yildizoglu, p.308. In addition as Oktay Yenal states, total agricultural credits rose from 421 million
Turkish Liras (TL) in 1950 to 820 million TLs in 1952. Also during the DP goverment, total length
of highways increased by more than 30 percent, electricity production by 2.5 times, cement
production by four times, and iron-steel production by 70 percent. Oktay Yenal, Cumhuriyet’in
Iktisadi Tarihi (istanbul: Tiirkiye Sinai Kalkinma Bankas1 Yayinlar1, 2003), p.79.

154 Margulies and Yildizoglu, pp.298-300.
135 For detailed statistics year by year, see Taskin, pp.99-125.
156 Sarthan, pp.18.

7 Findik Raporu (Ankara: TMMOB Yayinlar1:2, 1976), p.4.
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Fatsa, 16,200 tons of crusty hazelnut was produced on 19,000 hectares of land."®
An immediate consequence of this expansion of hazelnut production was the decline
of all aspects of the subsistence economy. As a result, people became dependent on
a single crop in order to meet their consumption needs, “from wheat to vegetables”,
which previously had been produced by themselves."”® For instance, Kemal Ozkara,
a columnist in the local newspaper Fatsa Giines, writes the following about the
1960s in Fatsa: “The people of Fatsa do not have a crop other than hazelnut, like
others. Everything is dependent on it, everything waits for it. The education of the
son, the trousseau of the daughter, nutrition requirements, sickness, birth and death,
too, wait for the hazelnut.”'® This inclination might also be seen from the current

agricultural production statistics in Fatsa as shown in the Table 4.

Table 4. The Agricultural Production Statistics of Fatsa in 2000/2005.

Name of Crop Area (Hectares) Production (Tons)
Hazelnut 24,440 34,738
Corn 3,200 8,500
Wheat 15 52.5
Bean 20 24
Pea 2.5 3.75
Potato 20 500
Oats 25 125

Source: Abdullah Yiiksel and Yal¢in Per¢in, “Ekonomi,” in Cevat Erbil et al. (eds.), Adanmisg Bir
Kentin Anatomisi (Unpublished book). Note: For hazelnut and corn, the year 2005 is considered.
Figures for other crops belong to the year 2000.

138 1967 Ordu Ili Yillig, pp.231.

139 Kaptan, p.241. Sénmez claims this tendency also included stockbreeding which was a major part
of the subsistence economy. As he argues, the decline of crops such as cabbage and bean caused a
reduction in stems and foods that animals were eating, and the labor force within families was
reorganized in a way that it was no longer possible to take animals to plateaus. S6nmez, p.89.

10 “Findiktan baska iiriinii yoktur Fatsa’limun digerleri gibi. Her sey ona bakar, her sey onu bekler.

Oglamin okumasi, kizin ¢eyizi, ‘kor bogaz’in doymast, hastalanmast, dogum ve oliim de sanki findig
beklemektedir.” Kemal Ozkara, “Merhaba Fatsa,” Fatsa Giineg, 23 March 2007.
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The Structural Problems of Hazelnut Production

An important structural problem for hazelnut producers was the inadeqaute
and unfair distribution of lands. According to a study carried out from 1972 to 1976
among the Fiskobirlik shareholders, 30,531 enterprises with below twenty decares
of land composed 58.24 percent of all enterprises, but owned only 15.19 percent of
all cultivated lands. However, 900 enterprises each having between 500 and 2,500
decares of land composed 1.71 percent of all enterprises, and owned 25.19 percent
of all cultivated lands."®’

Statistics on Fatsa and Ordu, too, suggest an unfair and unequal distribution
though in a somewhat more balanced manner. In Ordu in 1970, 56 percent of all
enterprises which owned 22 percent of all lands were smaller than ten decares. On
the other hand, at the same time, there were only twenty families in Ordu with lands
between 500 and 1,000 decares of land, and the average land size among them was
729 decares.'®® By the beginning of 1975, in Ordu, 87.64 percent of all households
had lands smaller than thirty decares. These families were cultivating on 68.35
percent of total lands, and the average land size per family was 11.69 decares. On

the other hand, lands between thirty and a hundred decares were owned by 12.36

percent of all households. These families were cultivating 31.65 percent of all

1! Destekleme Politikast Uygulamasimin Cay, Sekerpancari, Pamuk, Findik Ureticileri Uzerindeki
Etkileri (Ankara: T.C. Bagbakanlik Devlet Planlama Teskilat1 Sosyal Planlama Dairesi, Publication
Number: DPT:1476 SPD:286, 1976), p.42.

"2 Yurt Ansiklopedisi, pp.6287-8. However, this does not mean that in the past there were no big
landowners in the region. According to a list sent by the Governor Sirr1 Pasha to Istanbul in the late
nineteenth century, Siileyman Bey, Ali Bey and his brothers Ibrahim and Osman Beys from the
Hazinedarogullar1 family from Ordu were among the most prominent people in the Eastern Black Sea
region. They were noted to be of first degree in wealth and prestige. Yiiksel, pp. 43-58. However, in
the course of events, these big landowners were either dissolved or they turned into commercial,
financial and industrial capital. For the example of Nasuhbeyogullar1 family and Ferhat agha in
Kayadibi village of Ordu see Sonmez, pp.80-5. In Fatsa, some of such notable families who are
pretty influential in the economy and local politics of the town at the moment are Koglar, Yiiceller,
Karamollalar, Topalogullari, Dizdarogullari, Yalmanlar, Dadyanlar, Yerebasmazlar, Erdemler,
Cebiler, Erisler and Yahsiler.
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hazelnut lands, and the average land size per family in this group was 38.44
decares.'® In 1979, in Ordu, the ratio of enterprises smaller than twenty decares was
83.4 percent while these were running 50.3 percent of all cultivated lands. The ratio
of househoulds with lands bigger than a hundred decares were only 0.5 percent, yet
7.4 percent of all lands belonged to them.'® As shown in Table 5, the 1981 statistics

on the villages of Fatsa also indicate the dominance of small enterprises.

Table 5. Distribution of Lands to Households in the Villages of Fatsa.

Total Number of Households Land Size (Decares)
11965 0-25 | 26-50 | 51-100 | 101-200 | 201-500
Number of Families 10,430 | 1,243 290 2 -
Ratio of Families (%) 87.1 10.4 2.48 0.02 -

Source: Koy Envanter Etiidii (Ordu, 1981), pp.18-49, quoted in Yayla, p.327.

The weight of small commodity production in the region may imply, at first
glance, a rather stable structure into which the dynamics of capitalism had not
completely infiltrated, and that there was little differentiation between households.
However, such a conclusion is misleading since in reality, all small enterprises in
the region were strongly integrated into the market,'® and under capitalist market

166
d.

pressures, each year many of them were dissolve Meanwhile, new ones were

appearing because of high population pressure on relatively little land, and the

13 Findik Raporu, p.11.
1 Yurt Ansiklopedisi, p.6288.

195 Almost 100 percent of hazelnut production in the region was for market. In potato, this ratio was
over 70 while in wheat and corn it was at about 10 percent. Yurt Ansiklopedisi, p.6287.

166 15 1950, in Ordu, the ratio of households without land was 1.9 percent whereas the same ratio was

calculated as 30.7 in the Village Inventory Etudes carried out between 1960 and 1968. These families
were mostly in Fatsa, Unye, Ordu Center and Mesudiye. Ibid.
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divisions caused by the inheritance system.167 It is also likely that the rugged
geography of the region contributed to the dominance of small land ownership.

When productivity, the costs of production, and the price of hazelnut are
considered, with these small lands, it was impossible for the majority of hazelnut
producers to be guaranteed a proper living. The calculations done at the end of 1975
by the TMMOB on the basis of a study conducted in 1972 by the Hazelnut Research
Institute (Findik Arastirma Enstitiisii), found that in order to live in a humane
manner as the constitution foresaw for all citizens, a hazelnut producer family of
seven members had to own at least 44-50 decares of hazelnut gaurdens.168 Another
study carried out in 1990 calculated the required land size for a hazelnut family of
five members as 45 decares; however, the average land size in Ordu in 1980 was
12.8 decares.'”

Truly, in hazelnut production productivity was low. According to the average
of the years between 1969 and 1973, productivity in Turkey was 63.8 kgs per decare
while it was 142.6 kgs per decare in Italy. In Ordu, it was even lower: 60.4 kgs per
decare as the average of the 1969-1975 period.'” Here, a faithful neo-liberal may
argue that such a low productivity is peculiar to small enterprises. Nonetheless,
other things being equal, productivity was higher in small enterprises thanks to their

labor-intensive character. In fact, the usage of the labor force and inputs such as

17 Sonmez, p-93. The high prevalence of land disputes in Fatsa might be regarded as an indicator of
this. By the early 1980s, 384 out of 412 pieces of disputed land in Ordu was in Fatsa. Their size was
equal to 2,639 decares out of 3,042 decares. Yayla, pp.334-5.

18 For calculations see Findik Raporu, pp.11-2. According to a research carried out by the Ministry
of Agriculture, in Ordu, the average number of family members in enterprises taken into research
was 7.79. Giresun ve Ordu lllerinde Findik Uretiminin Ekonomik Analizi (1969 — 1970) (Ankara:
T.C. Tarim Bakanligi Planlama ve Ekonomik Aragtirmalar Dairesi Bagkanligi, Publication
Number:50, 1972), p.13. However, this number was less in urban centers where nuclear families
were more common. Ordu Ili Yilligi, pp.111-2.

' Sonmez, p.94; Yurt Ansiklopedisi, p.6288.

"0 Findik Raporu, pp.6-8.
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fertilizer and pesticide had a very significant effect on productivity.171 Since small
producers did not have an adequate income and enough support from the relevant
organizations, they could not sufficiently benefit from these inputs.172 Therefore, the
reasons for low productivity were to be found in the unequal distribution of wealth
and resources, which was a direct consequence of the unfair social relations of
hazelnut production.

On the other hand, the price of hazelnuts was never enough to meet both
productions costs and consumption needs. Among the costs of production, labor
force and fertilizer occupied the biggest share with an average of 60 percent. From
1970 to 1974, the costs of labor force had risen by 97 percent whereas fertilizer
costs had risen by roughly 90 percent. During the same period, the rise of announced
floor prices in sivri (sharp) and tombul (fat) hazelnuts were 83.3 and 80 percent,
respectively. Therefore, without side revenues of hazelnut production, floor prices
were far from compensating the costs.!” In 1980, Liitfi Yilmaz, a writer in
Demokrat newspaper, criticized the government for defining the floor price as 110
TLs instead of 160 TLs:

The cost of a kilogram of hazelnuts, which was confirmed to be 40

liras last year, as a result of rising prices of fertilizer, drugs and such

costs, has increased by two times, and the hazelnuts of the year 1980

appear at best to be 83 liras. “Price increases and devaluations” which

have three times poisoned the lives of producers are not included in this

calculation. ... Only the rise of the prices of those elements that affect

the cost of hazelnut is taken into consideration. Also, in this calculation,

the labor force of the producer who ... gave all his labor to his garden is
not included in the costs. ... Since the cost of hazelnuts was identified as

"V Giresun ve Ordu lllerinde, p-24. For all factors influencing productivity in hazelnut production see
ibid., pp.20-9.

172 The report of the TMMOB argued that the amount of fertilizer used in the hazelnut region in 1973
had to be increased by three times while the amount of pesticide had to be increased by six or seven
times. Findik Raporu, p.21. Though not enough, from the 1960s until 1979 synthetic fertilizer usage
rose regularly in Ordu. However, because of big price increases in 1980, the total amount of synthetic
fertilizer use dropped from 125,000 tons to 20,000 tons. Yurt Ansiklopedisi, p.6285.

'3 Destekleme Politikasi Uygulamasinin, pp-48, 50, 54.
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80 liras, the floor price should have been 160 liras. However, having
specified the floor price as 110 liras, the government has again
surrendered producers to usurers.'”*

In line with Yilmaz’s arguments, a producer who participated in the “End to
the Exploitation in the Hazelnut” meeting in Catak town of Fatsa in July 1980,
complained about the price of hazelnut:

Last year, they sold the hazelnuts, which they had bought from us
for 40 liras, for 200 liras abroad. This year they regarded 110 liras
befitting. With this 110 liras they give us, shall we buy fertilizer, shall
we buy drugs, or shall we have patoz (threshing machine) driven?
Today, the daily fee of a worker is not less than 500 liras. Which one of
these shall we meet?'”

An old producer from Demirci village of Fatsa, Siikrii Demir, too, grumbled
about the high costs of production:

They have increased the prices of fertilizer too much. Fertilizer,
which was 140 kurug has risen to 680-700 kurus this year. Therefore, we
can’t buy enough fertilizer, because the price given for hazelnuts does
not compensate its cost. Fertilizer is bought by big landowners with
cash. ...If it goes like this, it seems that we also won’t be able to use
fertilizer for hazelnuts.'’®

174 “Gegen yil 40 lira olarak saptanan 1 kilo findik maliyeti bu yil artan ilag, giibre vb. maliyet
fivatlari ile iki katina yiikselmis ve 1980 iiriinii findigin en iyimser rakamlarla 83 lira oldugu ortaya
ctknustir. Bu hesaplmaya ii¢ kez findik iireticisine yasami zehir eden ‘zamlar, devaliiasyonlar’ dahil
degildir. ... Sadece findigin maliyetini etkileyen unsurlarin fiyat atisi dikkate alimmugstir. ...Yine
hesaplamalarda tiim emegini bahgesine veren iireticinin i giicii de maliyete dahil edilmemistir...
Findik maliyeti 80 lira olarak belirlendigine gore findik taban fiyati en az 160 lira olmaliydi. Oysa
hiikiimet findik taban fiyatimi 110 TL ilan ederek iireticileri yine tefecilere tutsak etmigstir.” Liitfi
Yilmaz, “Findik: Karadeniz’in Cani, Kani, Alinteri 7,” Demokrat, 16 July 1980.

15 “Bizden gecen yiul 40 liraya aldiklart findigi, disariya 200 liradan sattilar. Bu yil ise 110 liray
reva gordiiler. Verdikleri 110 lira ile giibre mi alalim, ila¢ mu alalim, yoksa patoz mu vurduralim?
Bir iscinin yemiyesi bugiin 500 liradan asagi degil. Bunlardan hangi birini karsilayalim?” “Golkoy
ve Catak’ta ‘Findik’ta Somiiriiye Son’ Mitingleri Yapildi,”Demokrat, 8 July 1980.

176 “Giibre fiyatlarmmi ¢ok arttirdilar. 140 kurus olan giibre bu sene 680-700 kurusa yiikseldi. Bu
yiizden yeterli giibre alamiyoruz. Ciinkii findiga verilen fiyat maliyetini korlemiyor ki. Giibreyi pesin
parayla biiyiik arazi sahipleri aliyor. ... Bu gidisle findiklara giibre de atamayacagiz anlasilan.”
“Fatsa’nin Demirci Koyiinden Siikrii Demir: ‘Bu Gidisle Findiklara Giibre de Atamayacagiz,””
Demokrat, 14 July 1980.
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As already argued, the floor price of hazelnuts was also not meeting the
ordinary consumption requirements of the producers. Especially high inflation and
black marketing in the second half of the 1970s had a devastating impact on them.
Saydam Sarihan’s comparison of the rise of hazelnut floor prices and the wholesale
price indices is proof to this claim. Considering 1963 values to be a hundred, in
1980, the hazelnut floor price rose to 2,000 while the wholesale price indices rose to
2,604."" Siikrii Demir, the above-quoted villager, was angry with the prices of
consumption materials, too: “One kilogram of soap has climbed up to 250 TLs.
Three years ago when hazelnuts were 14.5 liras, one kilogram of soap was 7.5 liras.
At the moment, hazelnuts are 50 liras, and soap has risen to 150 liras. ... Now with
three kilograms of hazenuts we can buy a kilogram of soap.”178

Changing and increasing consumption habits made the situation more difficult
in coastal towns such as Fatsa. One reason, as mentioned before, was the
abandonment of the subsistence economy, and dependence on the market for basic
needs. Another reason was the opening of the region to the outside or the increasing
social mobility via such ways as emigration, sending students to big cities, and
infrastructural investments including the building of roads, and the dispersal of
electricity. As a result of its geographical position, Fatsa was more prone to these
developments which brought about the transmission of the values and new
consumption patterns of the recently emerging mass consumption society in the big

cities to the region. These patterns included using electric goods such as

177 Sarihan, p-18.

178« Kilogram sabun 250 TL’ye ¢ikti. Ug yil once findik 14.5 lira iken sabunun kilosu 7.5 lira idi.
Simdi findik 50 lira, sabunsa 150 liraya ¢ikti. ... Artik ii¢ kilo findikla bir kilo sabun alabiliyoruz.”
“Fatsa’nin Demirci Koyiinden Siikrii Demir: ‘Bu Gidisle Findiklara Giibre de Atamayacagiz,’”
Demokrat, 14 July 1980.
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refrigerators and televisions, and even following fashion.'” Ascending cash income
thanks to hazelnut production was making it possible for at least some sections of
the people in urban centers to access these novelties, and then these were being
diffused among the rest of the society through social relations such as those in
market places, coffeehouses, and the neighbourhood meetings of women. Zeki Isik
from a village of Kumru, who was a high school student in Fatsa in the early 1970s,
and who later joined the Liberation (Kurtulus) movement confirms this:

In the past, there were no bottled gases. Corn bread would be
cooked in ovens in houses. Now, there is bottle gas in every house.
Daily bread comes from the bakery. Transportation has a big impact. ...
There is infrastructure, too. In the past, we used to go to those villages
by horse in 2.5-3 hours. Now there are roads. It’s ten minutes to go.180
Furthermore, the lack of a self-discipline of careful spending was a matter of

concern. Kemal Sendur, an old man from Fatsa who during the mayoralty of Fikri
Sonmez took part in the People’s Committee (Halk Komitesi) of Kurtulug
neighbourhood argues: “People can’t adjust their calculation. ... In our age, shoes
would be bought once a year at most. Clothes and trousers would be patched. Now
the guy goes, buys on tick, wastes too much. As he wastes too much, he can’t get
over it.”'®!

To underline it again, the floor price of hazelnuts was not high enough to

provide producers with a decent living. So, it must be asked why it was determined

17 Sonmez argues that in the beginning of the 1980’s, these goods became an inseparable part of the
countryside as well. Sonmez, p.95.; 1967 Ordu Il Yilligi, p.111.

180 “Oyle aygazlar, tiipgazlar yoktu eskiden. Evde ocaklardan misir ekmekleri piserdi. Simdi her evde
aygaz var. Giinliik ekmekler firindan geliyor. Ulasimin ¢ok etkisi var. ...Alyapt da var. Eskiden biz o
koylere atlarla giderdik 2.5-3 saatte. Simdi yollar var. 10 dakikada gidiliyor.” Zeki Isik, interview by
Kerem Morgiil, tape recording, Istanbul, 01 February 2007.

8L “Millet hesabimi kitabin ayarlayamiyor. ... Bizim zamammizda ayakkabi senede bir sefer anca
alinirds. Elbise, pantolon yama olurdu. Simdi adam gidiyor, veresiye altyor, fazla israf yapryor. Israf
yapwnca da altindan kalkamiyor.” Kemal Sendur, interview by Kerem Morgiil, tape recording, Fatsa,
07 April 2007.
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that low. According to hazelnut exporters the main reason was state subsidies, which
broke down the supply and demand balance as a result of increased production.
They argued that making it possible to earn money without working hard, subsidies
directed villagers to laziness. Because of this opportunity for easy income, hazelnut
production had spread in a very large territory and the supply of hazelnut had gone
well beyond its demand.'® Indeed, overproduction and accumulation in reserves
were important problems;'®> however, a deeper examination of the dynamic nature
of class struggles or alliances between producers, usurers, merchants, and the state is

necessary for a better understanding of the issue.

The Social Relations of Hazelnut Production

A key fact was that although they were producing a great majority of all the
hazelnuts in the world, producers did not take part in the determination of the price.
As Yilmaz states, the price was specified by the Council of Ministers in
collaboration with exporters, Fiskobirlik and several other institutions including the
Hazelnut Research Institute, the chambers of Commerce and Industry, and the
chambers of Agriculture. Actually, the IMF together with foreign monopolies such
as Ludwigspies from Germany, Andre L. Causse from Canada and the USA, and

Somercom from France intervened in the plrocess.184 A 65 year old producer in

182 Ahmet T. Tunavelioglu (ed.), Ulkemiz Findik Sorunu (Giresun: Karadeniz Bolgesi Findik
Thracatcilar1 Birligi Yayinlari:4, 1975-1976), pp.5-6, 9. This discourse of laziness claimed for
hazelnut producers is a familiar one. One can hear the same allegation about the Gypsies and Kurds
in Turkey, for Southerners in Italy, for Arabs in the West, and in general for the poor anywhere.
Whenever the poverty of a social group is discussed, such a discourse is employed by the dominant
classes to distract attention from structural problems and exploitation.

183 Despite all efforts, only 3-4 percent of hazelnuts were being consumed in internal markets. In
1973, the amount of crusty hazelnuts remained from 1970, 1971 and 1972 was 94,500,000 kgs.
Tunavelioglu, pp.5, 14.
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Fatsa, Mehmet Cliiriiksu, described the situation with the simple but illustrative
language peculiar to villagers:

When we go into a shop to buy a commodity, we ask the seller
“how much is it?” We pay the price and buy it. However, no one comes
to us asking “How much are your hazelnuts?” We deliver our hazelnuts,
and sell them for as many liras as they give. ... It’s me who plants, it’s
me who struggles and develops, it’s me who gathers and delivers, but
it’s someone else who sells. We give the hazelnut at 50 liras. We have
heard, that abroad it is sold for 175 liras.'®

Another hazelnut producer, Mehmet Aydin, suggested that the price be
determined by the producer representatives from every village:

The hazelnut floor price should be determined among producers
themselves. However, a few merchants, compradors go to the ministry,
they say “Let the hazelnut price be this much,” it happens. Sure, they
first care for their interests. When hazelnut season comes closer, all of
the hazelnut factory owners, all usurer-merchants in Turkey crowd into
the ministry. No doubt, no place is left there for us. At last, they get the
price they want. They never pay attention to how much 1 kilogram
hazelnut costs or with how much money the villagers can subsist on.
From needle to yarn, the price of everything is being increased. Fertilizer
has risen from 130 kurus to 10 liras, the daily wage of a worker is at
least 400 liras, the daily needs of producers such as flour and sugar has
risen 3-4 times. All these should be considered when specifying the floor
price. The hazelnut floor price should be determined by producer
representatives elected from every village.'®

134 1 itfii Yilmaz, “Findik: Karadeniz’in Cani, Kani, Alinteri 3,” Demokrat, 12 July 1980.

185 “Biz bir mal almak icin diikkana girdigimizde, saticiya kaca sattyorsun deriz. Neyse verip aliriz.
Ama bize gelip de findigimi kaga satarsin diyen olmuyor. Findigi gotiiriiyoruz. Kag lira verirlerse
sattyoruz. ... Diken ben, ugrasip gelistiren ben, toplayip getiren ben, satan bagkasi. Biz findigt 50
liraya veriyoruz. Disarda 175 liraya satildigini duyduk.” 65 Yasindaki Findik Ureticisi Mehmet
Ciiritksu: ‘Belediye Yanlis Is Yapmaz Biz Sorariz Her Seyi,”” Demokrat, 7 May 1980.

186 “Findik taban fiyatni iireticiler kendi aralarinda tespit etmelidir. Oysa birkag tiiccar, komprador
gidiyor bakanliga, findik fiyati su kadar lira olsun diyorlar, dyle oluyor. Tabii onlar dnce kendi
ctkarlarint diigiintirler. Findik mevsimi yaklasinca Tiirkiye’de ne kadar findik fabrikatorii, ne kadar
tefeci-tiiccar varsa bakanliga iisiisiirler. Bize yer kalmaz tabii orada. Sonunda istedikleri fiyati
alirlar. Onlar, 1 kilo findik kaca mal oluyor, kag lira verilirse koyliiler gecinebilir diye hi¢
diisiinmezler. Igneden iplige her seye zam yapiiyor. Giibre 130 kurustan 10 liraya cikti, isci
yevmiyesi en az 400 lira, iireticinin giinliik ihtiyact un, seker vb. 3-4 misli pahalandi. Taban fiyat
verilirken biitiin bunlar gozoniine alinmalidir. Findik fiyatint her koyden secilecek iiretici temsilcileri
tesbit etmelidir.” “Karadenizli Findik Ureticisi Mehmet Aydin: ‘Findik Fiyatim Her Koyden
Secilecek Uretici Temsilcileri Tespit Etmelidir,”” Demokrat, 15 July 1980.
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Hiiseyin Yasar, a 70 year old producer in the Bolaman-Demirci village of
Fatsa, asked for the same thing: “Hazelnut is our single crop that is once a year, and
they keep its price low. Of course, they do in order to fill the pockets of the bosses.
While they increase the prices of the products of the rich everyday, they buy our
hazelnuts for almost nothing. We, not the bosses, ought to be remunerated for our
labor.”"™® An old women who participated in a hazelnut demonstration in Persembe
drew attention to the difference between the floor price announced and the actual
price of hazelnut in exportation: “They declare the floor price of hazelnut, why don’t
they declare the price for which it is sold outside? ... We, the producers, are aware
of all these.”'™

As seen, low floor prices were a mechanism utilized by the intermediaries and
the industrial capital of the West to expropriate the surplus generated by hazelnut
producers. There were other mechanisms, too. As stated in the 1967 Ordu City
Yearbook, the market in the city was alive mostly in September after the sale of
hazelnuts. This dynamism lasted until November, and beginning from this month it
gradually decreased. By the end of April, the market was completely stagnated since
the producers ran out of cash. However, at the same time, the cash needs of the

producers were increasing because of fertilizer and pesticides.189

Together with
these needs, ordinary consumption requirements, and events like the illness, death,

or marriage of a family member forced producers to sell their hazelnuts before the

87 “Ewndik bizim yilda bir kez olan tek iiriiniimiiz, onun da fiatin diisiik tutuyorlar. Patronlarin cebi
dolsun diye tabii. Zenginlerin iirettiklerine hergiin zam yaparken, bizim findigimizi ise yok pahasina
satin aliyorlar. Alinterimizin karsiligini  patronlar degil biz vermeliyiz.” ‘“Bolaman-Demirci
Koyiinden Hiiseyin Yasar: ‘Bu Sene Mitinglerde Sesimizi Daha Fazla Duyuracagiz,”” Demokrat, 14
July 1980.

188 “Findigin taban fiyanm agikliyorlar da disariya sanis fiyatim neden agiklamiyorlar? ... Biz
iireticiler bunlarin hepsini biliyoruz.” “Ureticiler: ‘Fiskobirlik, Patrona Yemlik,”” Demokrat, 9 July
1980.

' Ordu Ili Yilligi, p.244. For a detailed hazelnut agriculture calendar see Taskin, pp.11-6.
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season while they were still not harvested. This type of sales were called alivre (to
be delivered) sales. No doubt, in this kind of sale, merchants took advantage of the
weakness and desperation of producers, and offered them very low prices. An
illustration is presented by Ozkara:

-How many hazelnuts would you have?

-I’d have roughly one or one and a half tons, Sir.

-I will buy a ton of it for three liras.

(Nevertheless, the price of hazelnut is five liras).

-Sir, what about four liras?

-If you wish.'”

In fact, since the official hazelnut floor price was announced at harvest time,
much later from these dates, in alivre sales producers were deprived of any
bargaining chance against merchants who speculated about the price. As a result,
merchants bought the hazelnuts from producers for low prices, and then sold them at
higher prices when the official floor price was announced, or even later when the
price rose further more. In other words, the support purchases of the state supported
not the ordinary, small producers, but the merchants and big landowners who could
afford to wait until the price rose.

The simplicity of alivre sales, and the advantage of receiving cash money
immediately were also among factors channeling producers to this type of sales as

opposed to complicated state purchases which kept producers waiting for a long

time to get their money.191 However, it was also very risky. If producers couldn’t

190 «“_Ne kadar findigin olur? /- Bir veya bir buguk ton kadar olur Bey. /- Bir tonunu ii¢ liradan aldim.
(Halbuki findik fiyati bes liradir.) /-Bey dirt lira yapsak? / Isine gelirse. Kemal Ozkara, “Merhaba
Fatsa,” Fatsa Giines, 23 March 2007.

! Fikret Babus, 68 Hareketi’nin Koy Eylemleri Devrim Havarileri, 2nd ed. (istanbul: Ozan
Yayincilik, 2004), p.94. Also the tradition of emanet¢ilik was influential. In the nineteenth and early
twentieth century highway transportation was so poor in the city. Once a week in market days
villagers used to carry their products by animals to urban centers. Since it was too difficult to bring
them back, they used to sell their products immediately for low prices or leave them as a deposit
(emanet) to a familiar mercant with whom they had been doing business for a long time. This type of
trade was common mostly in hazelnut. Yurt Ansiklopedisi, p.6278.
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deliver as many hazelnuts as they had promised to the merchant (for example
because of climatic factors) then they were getting into debt.

Another exploitation mechanism in Fatsa and the hazelnut region was usury.
Like merchants, usurers benefited from the desperation of the producers. In fact,
more often than not, these were the same people. That is to say, usurers were also
merchants and vice versa. When a producer was in urgent need of cash, he/she had
no choice but to resort to a usurer. In exchange for the money they lent to producers,
usurers applied pretty high interest rates, and demanded that the debts be paid in
kind. These practices resulted in a vicious cycle of debt for producers, which often
brought about the loss of their lands. Yasar Durmus, a village-origined member of
the Ordu committee of the Dev-Yol, claims that though illegal, in Fatsa usurer-
merchants even enforced open bonds in which they could determine the debt of
producers as much as they wished:

Even before the leaves of the hazelnuts turned green, citizens
would be indebted to usurer-merchants. When they gathered their
hazelnuts, they would just clear what they had borrowed. When they
could not pay back, the bonds in their hands would be put into practice.

And these bonds were open bonds. The producers were illiterate, they

could not make calculations, they could not even dare to ask. They were

doomed, they were going to request loan again.'”*

According to a field study conducted by the Ministry of Agriculture in Ordu
and Giresun between 1969 and 1970, of all 134 credit receiving hazelnut enterprises

only 27.2 percent were credited by the Agricultural Bank and the cooperatives,

whereas 72.8 percent were credited by private persons.193 Actually, credits were

2 “Daha findigin yapraklar: yesermeden vatandas tefeci-tiiccara bor¢lu hale gelirdi. Topladiginda
aldigint kapatmis olurdu. Odeyemedigi zaman elideki senetler isleme konurdu. Senetler de agik
senetlerdir. Ureticilerin okuma-yazmasi yoktur, hesap kitap yapamaz, sormaya da ciiret edemez. Eli
mahkumdur, gene borg¢ isteyecektir.” Yasar Durmus, interview by Kerem Morgiil, tape recording,
Fatsa, 06 April 2007.

1% Giresun ve Ordu Illerinde, p.30.
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given to usurers and merchants who in turn lent them to producers. A producer from
Camas bucak of Fatsa, Hiiseyin Day1, drew attention to this injustice:

The state and Fiskobirlik contribute to the impoverishment of
producers. Credits are given to merchants, we buy the fertilizer and
pesticide from the black market. Because of this, the productivity of our
hazelnuts is low, and we pay for the costs. ... Pesticide, fertilizer should
be delivered to producers with cheap credit, and on time.'*

No doubt, the hegemony of usurers and merchants in Fiskobirlik, the
Agricultural Credit Cooperatives, the Agricultural Equipping Institution (Zirai
Donatim Kurumu) and banks, which were supposed to protect producers, and
provide them with agricultural equipments and credits, contributed to this fact.'”
Bureaucratic procedures in these institutions, such as the compulsion of finding a
guarantor for transactions, were also a means for further exploiting small producers.
For instance, as Yilmaz underlines, according to the laws, the Agricultural
Equipping Institution was bound to give every producer fifty kilograms of fertilizer
per donum of land. Nonetheless, the institution demanded title deeds from the
producers in order to give them the fertilizer. Since deed-cadastre processes were
not completed in villages, many small producers were unable to get their shares. On
the other hand, even some usurers who owned small lands or did not have any
received large amounts of fertilizer as fake producers, thanks to their relations.'”®

The appraisal (ekspertiz) and weighing tricks in the Fiskobirlik should also be

mentioned in this context. As Yilmaz argues, the experts in the Fiskobirlik split

194 «“Uretcilerin yoksullagmasina devlet ve Fiskobirlik yardimct oluyor. Krediler tiiccara veriliyor,

giibre ve ilact karaborsadan alryoruz. Bu yiizden findigimizin verimi diisiik oluyor, zararint da biz
cekiyoruz. ... Ilag, giibre iireticiye ucuz-kredili ve zamaminda ulastirimali.” “Camas Bucagi,
Damigman Koylillerinden Hiiseyin Dayi: ‘Fiskobirlik Kapilarinda Haftalarca Bekletiliyoruz,’”
Demokrat, 14 July 1980.

193 By 1967, Fiskobirlik had 6,213 shareholders in Fatsa whereas Agricultural Credit Cooperatives
backed by the Agricultural Bank had 5,847 shareholders. 1967 Ordu Ili Yilligt, pp.248-9.

196 1 iitfii Yilmaz, “Findik: Karadeniz’in Cani, Kam, Alinteri 4,” Demokrat, 13 J uly 1980.
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hairs for ordinary producers, but when it came to big hazelnut sellers they were
quite generous. The same discrimination also happened in the weighing.197 On this
matter too, Hiiseyin Day1 had a word: “We are being kept waiting for weeks at the
doors of Fiskobirlik. And wrinkled or low efficiency, we are robbed once more. ...
In hazelnuts, efficiency, wrinkled, outage tricks should be removed.”'”® For such

5199 and

reasons, producers considered Fiskobirlik to be a “manger to the bosses,
indeed, as a study of the State Planning Organization claimed in 1972, the

Fiskobirlik did not have any organization that could protect the interests of

producers in internal and external markets.””’

The Survival Strategies of Producers

Since it was impossible for producers to subsist on hazelnut production under
these circumstances, they applied several survival strategies. Usually, the first thing
they did was to increase their self-exploitation. For instance, instead of hiring
workers with high fees in the harvest and threshing season, they would work longer.
Besides, they would make use of various social mechanisms such as neighbourhood,
kinship, and friendship relations in order to provide unpaid labor. No doubt, these
were reciprocal relationships of which the declining tradition of imece (working

collectively) was a good example. In addition, some of the households worked as

7 Liitfii Yilmaz, “Findik: Karadeniz’in Cani, Kani, Alinteri 3,” Demokrat, 12 July 1980.

198 «Fiskobirlik kapilarinda haftalarca bekletiliyoruz. Bir de yok burusuk yok diisiik randiman bir kez
daha soyuluyoruz. ... Findikta randiman, burusuk, fire oyunlarmin kaldirilmast gerekir.” “Camas
Bucagi, Danisman Koyliilerinden Hiiseyin Dayi:  ‘Fiskobirlik Kapilarinda Haftalarca
Bekletiliyoruz,”” Demokrat, 14 July 1980.

199 «“Ureticiler: ‘Fiskobirlik, Patrona Yemlik,””” Demokrat, 9 July 1980.
20 Nabi Dinger, Necati Mutlu, Belgin Giiney and Kazim Oksay, Kooperatifcilik Sorunlar:

Arastirmast (Ankara: T.C. Basbakanlik Devlet Planlama Tegkilati Sosyal Planlama Dairesi,
Publication Number: DPT: 785 SPD: 183, 1972), p.286.
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agricultural workers for other households during harvest and threshing seasons.
However, by the majority of the people this was not regarded as an esteemed job.
Only the poorest households with very little or no land, most of whom were from
inner areas such as Kumru, Korgan and Akkus preferred this strategy. Indeed, the
working conditions of these workers were extremely bad:

Seasonal workers do not have any social security such as a trade
union or insurance. ... Working conditions are very hard. From the
morning worship untill evening when the sun sinks, they work in
mountainous regions, hillsides and rugged gardens. ... Seasonal workers
are unorganized. Hungry and sleepless, they wait in the backyards of
mosques, in public parks for the garden owners to give them job. Since
they are unorganized, they don’t have any bargaining power. Benefiting
from the multitude and unorganized state of seasonal workers, big
hazelnut producers make them work for a full stomach.”!

Sonmez identifies some other strategies exercised by villagers in the region.
Accordingly, one of them was to diversify cash-generating activities. These included
dairy farming, poultry raising, apiculture, craftmanship and such occupations.
Opening small businesses or finding waged jobs in near urban centers were also
among these strategies. One of the opportunities for those who opted for this
strategy was jobs in public services such as transportation. Another chance was to
work in the building sector which was developing as a result of increasing housing
needs. These people were also able to find salaried jobs in small businesses as

salesclerks or apprentices. Furthermore, there were seasonal or regular job

opportunites in hazelnut factories and some other industrial facilities."?

0 “Mevsimlik iscilerin ne sendika ne de sigorta gibi hichir sosyal giivenceleri de yoktur. ... Is
kosullari ¢ok agirdir. Sabah namazindan aksam giinesin batisina kadar daglik bolgelerde,
yvamaglarda, engebeli bahgelerde calisirlar. ... Mevsimlik isciler oOrgiitsiizdiir. Cami avlularinda,
Belediye parklarinda kendilerine is verecek bahge sahiplerini beklerler, a¢ ve uykusuz. Orgiitsiiz
olduklari icin de pazarlik giicleri yoktur. Biiyiik findik iireticileri, mevsimlik iscilerin ¢oklugundan ve
orgiitsiizliigiinden yararlanarak [onlar1] karin tokluguna calismaya mahkum ederler.” “Findiktaki
Somiiriiyii En Agir Bicimiyle Mevsimlik Isciler Yasar,” Demokrat, 15 July 1980.

202 Sonmez, p.96.
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The 1981 Ordu Village Inventory Etudes show that in the villages of Fatsa,
too, hazelnut producers had to diversify cash generating activities in order to be able

to make proper livings (See Table 6)

Table 6: Distribution of Villages in Fatsa with Regard to Their First and
Second Degree of Subsistence Sources.

A. First Degree Choice. B. Second Degree Choice.
Number | Degree of
Field Stock- Hazelnut
of Subsistence Handicrafts | Workmanship
Agriculture | breeding Agriculture
Villages Source
A - - - - 76
76
B 5 5 5 51 -

Source: Koy Envanter Etiidii (Ordu: 1981), p.30, quoted in Yayla, p.326.

As seen from the table, along with hazelnut agriculture, most of the villages in
Fatsa (66 out of 76) were significantly occupied with another economic activity.
Workmanship was by far the most common secondary source of income. However,
it should be noted that, in reality, job opportunities in Fatsa town center were not
plentiful enough to meet the high demand for new occupations. A sign of the
absence of job opportunities and widespread unemployment was the high number of
coffeehouses which were crowded day and night in all seasons.””

Definetly, seasonal or permanent migration to big cities or abroad was another
alternative. As stated in Yurt Ansiklopedisi, by 1975, 21.2 percent of all those who

were born in Ordu had migrated to other cities. Accordingly, 44.5 percent of the

203 Yayla, p.331. Even in 1949, the local newspaper Demokrat Fatsa, which was known for its

affinity towards the Democrat Party, called Fatsa as “the land of coffeehouses.” Accordingly, in
those years, there were 30 coffeehouses in the town although the population was only 4,000. “Tste
Bizim Diyar,” Demokrat Fatsa, 24 January 1949.
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emigrants had settled in Istanbul, and 35,000 of these settlers were male while
26,000 were female. This meant that in some of the cases, not the entire household
but only males were emigrating. On the other hand, meanwhile, 7,665 individuals
had gone to West European countries for work through official channels.® As
might be understood from the declining population increase rates of Fatsa during the
1970s both in the town center and rural areas, there was a considerable number of
people from Fatsa in these emigrations. As Zeki Isik argues, especially migrations to
foreign countries brought about significant changes in some of the migrants’ lives,
and in the region as well.
Going abroad changed the appearance of our poor villages. Those

who could subsist, did not go. The poor went, and invested here with

their incomes. They bought a house in the village, or they built shop in

the nearest town center, and rented it. Now they all have cars. Why did

Kurdish workers began to come here? Because, previously, these guys

were gathering hazelnuts in our gardens. Afterwars, no natives were left

to work in the gardens. Only a few wretches remained.””’

Of course, for the producers and common people, there was a final alternative.
It was the most courageous, the most daring, and the most satisfactory, but also the

most dangerous alternative. A significant part of the rest of this thesis is reserved for

the story of this alternative.

2% Yurt Ansiklopedisi, p.6300.

25 “Yurt disina gidis bizim yoksul koylerin cehresini degistirdi. Geginebilenler zaten gitmedi.
Yoksullar olanlar gitti, gelirleriyle burda yatirim yapti. Koyde ev aldilar ya da en yakin kasaba
merkezinde diikkan yapip kiraya verdiler. Hepsinin altinda araba var simdi. Niye Kiirt isciler
gelmeye basladi? Ciinkii eskiden o adamlar bizim bahgelerde findik topluyordu. Sonra yerli kalmadi
bahgelerde ¢alisacak. Gariban tek tiik kaldi.” Zeki Isik, interview by Kerem Morgiil, tape recording,
Istanbul, 01 February 2007.
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CHAPTER III

FROM UTOPIA TO THE STREETS**

The Enlightenment

In Turkey, the 1960s witnessed a quick diffusion of leftist and socialist ideas
among intellectuals and the literate sections of the population who played
considerable roles in the further politicization and radicalization of laboring classes
that were already angry with the establishment, of course not in a top-to-down
manner but in a mutual interaction. Partly, this stemmed from the domestic
repercussions of external developments. As Aydinoglu claims, after the inward-
oriented years of the single-party era, intellectuals in Turkey begun to look more to
the outside world, and interpret the problems of Turkey within a broader world
context. When they looked to the outside world in those years, they saw the anti-
colonial struggles and victories of the Third World countries from Cuba to India,
probably Vietnam being the most influential. Meanwhile, they also met dependency
theories and socialism as alternatives to the capitalist model for development. As a
result, in this era, such concepts as Third World, dependency, underdevelopment,
independence, development, industrialization, land reform and social justice

occupied the agenda of intellectuals and students.””’

206 Inspired from Tiirkdogan’s phrase “Utopyadan Reel Sosyalizme” (From Utopia to Real Socialism)
in Tirkdogan, p.479.

27 Aydmoglu, pp.54-60.
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On the other hand, internal developments were also decisive in intellectuals’
acceptance of socialist and oppositional thoughts. In this sense, the growing number
and increasing political activity of the working classes is worth mentioning in the
first place. As Alpaslan Isikli shows, the number of workers covered by the Labor
Law rose from 329,463 in 1948 to 824,881 in 1960 and 1,142,912 in 1966. In
addition to this, the number of workers organized in trade unions increased from
52,000 in 1948 to 282,967 in 1960 and 374,058 in 1966.*" There were also scores
of workers who were not covered by the law since they were working in small
enterprises or in the informal and agricultural sector. Parallel to this, the working
class actions also increased. At the beginning of the 1960s, the most significant
working class action was the Sarachane meeting organized by the Association of
Istanbul Workers” Unions (Istanbul Is¢i Sendikalar Birligi) on 31 December 1961.
More than 100,000 workers participated in this meeting carrying placards some of
which read “Everyone has meat in their plot, the workers have only trouble,” and
“No democracy without the strike.”*” There were also many other demonstrations
and strikes in this period before the laws on trade unions, social contract and strike
came into effect in 1963.2'° After this date, such actions radically increased, and on
13 February 1967, the Confederation of Revolutionary Workers’ Trade Unions
(Devrimci Isci Sendikalar: Konfederasyonu - DISK) was founded as a rival to the

so-called apolitical unionism of the Confederation of the Workers’ Trade Unions of

208 Alpaslan Isikl1, “Ucretli Emelg ve Sendikalagsma,” Irvin C. Schick and E.Ahmet Tonak (eds.)
Gegis Siirecinde Tiirkiye, 4th ed. (Istanbul: Belge Yayinlari, 2003), pp.351.

2 Feroz Ahmad, “The Development of Working Class-Consciousness in Turkey,” Zachary
Lockman (ed.), Workers and Working Classes in the Middle East: Struggles, Histories,
Historiographies (Albany: State University of New York Press, 1994), p.147.

219 For these actions see Y. N. Rozaliyev, Tiirkiye’de Sumiflar ve Sunif Miicadeleleri, 2nd ed., trans. M.

Anibal (Istanbul: Belge Yaymlari, 1979), pp.128-139; Sosyalizm ve Toplumsal Miicadeleler
Ansiklopedisi, Vol. 6 (Istanbul: Tletisim Yayinlari, 1988), pp.2008-9.
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Turkey (Tiirkiye Is¢i Sendikalar: Konfederasyonu - TURK-LS) which had been set up
in 1952.2"

The foundation process of the Workers’ Party of Turkey (Tiirkiye Isci Partisi -
TIP) is a good example to show how closely intellectuals were watching these
developments. As Artun Unsal states, while the TIP was about to be established by
twelve trade unionists on 13 February 1961, Mehmet Ali Aybar and several other
intellectuals were also considering setting up a socialist party. However, when they
learned about the preparations of the trade unionists, they dropped the idea of
opening a separate party, and began to look for ways to establish a relationship with
them. Although they were suspicious and hesitant towards intellectuals at the
beginning, the trade unionists also became willing for such an alliance especially
because of the fact that the party could not receive the interest they had hoped. As a
result, many intellectuals joined the party and Mehmet Ali Aybar, an assistant
professor who had been expelled in 1946 from the Faculty of Law at the University
of Istanbul, became the chairman in February 1962.212

A key group among whom socialist ideas won lots of adherents was university
students. In those years, as a response to the needs of a more mobile and
differentiating society, education gained further importance as a means for climbing
up the social ladder. This not only created tensions between older and younger
generations in families, but also led to an increase in the number of students.
However, with its own problems, high-education was not able to meet the high

expectations of these students. Soon, the university youth began to problematize the

2T For worker actions from 1963 until the foundation of the DIiSK see Rozaliyev, pp.139-46;
Sosyalizm ve Toplumsal Miicadeleler Ansiklopedisi, Vol.6, pp.2013-6; Cumhuriyet Ddnemi
Sendikacilik Hareketi (Ankara: Genel-Is Yayinlari, n.d.), pp.41-4.

22 Artun Unsal, Unuttan Yalmzhga Tiirkiye Isci Partisi (1961-1971) (istanbul: Tarih Vakfi Yurt
Yayinlari, 2002), pp.77-8, 88-95.
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university, and then linked their discomfort to the country and world problems. For
sure, the intellectual and social conditions mentioned above were influential, too. In
fact, as Zafer Toprak maintains, universities had long been intermingled with
politics. It was university students in the late 1950s, who publicly protested the DP;
it was university professors who prepared the new constitution; and it was the
university from which the new planned economy and the model of capital
accumulation expected well-trained administrators. In other words, universities were
the places where the social problems of the country first were expressed. What
further contributed to this was the fact that university students were no longer
composed only of the children of elite groups, but a significant portion of them
were from middle-class or poor rural families so that the problems of these social
groups were also carried to universities.””> No doubt, the proliferation of leftist
publications, the translation into Turkish of a substantial foreign political literature,
and the relatively democratic character of the Constitution of 1961 which made
these legally possible facilitated the diffusion of socialist ideas among literate
people.

These developments had their reflections on the Central and Eastern Black Sea
region as well. Native intellectuals supporting the TIP, teachers organized in the
local branches of the Teachers’ Trade Union of Turkey (Tiirkiye Ogretmenler
Sendikast - TOS) and the university-student children of indigeneous people became
the actors of an enlightenment period in the region in the sense that they became
much more sensitive to the problems of the laboring classes, and helped these
already furious people express their troubles through the terminology and politics of

class.

13 Zafer Toprak, “1968’i Yargilamak ya da 68 Kusagina Mersiye,” Cogito, no.14 (Spring 1998),
pp.154-9.
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As Aydin Akyazi, who was a member of the Fatsa District Committee of the
Dev-Yol at the end of the 1970s, maintains with regard to such dissident
intellectuals and literate people, Fatsa was luckier than many towns in the area:

Our mathematics teacher, Celal Cetin and Turkish teacher, Recep
Atay at the junior high school. Adem Mentes, Mevliit Korkmaz, Dudu
Korkmaz, Mustafa Sengel who were teaching at the high school in the
meantime. And, of course, most importantly Ertan Sarthan. We had
many teachers graduated from Besikdiizii Village Institute such as
Hiiseyin Giimiis, Hasan Aslan, Recep Ali Kaymaz. ... I remember a
doctor named Turhan Halag¢i. Lawyers Sener Sadi, Abdullah Cam.
There was Ziya Yilmaz, who published Yesil Fatsa. With regard to
progressive, patriotic, pro-enlightenment people Fatsa did not have any
trouble.”*

One reason for that was the cultural accumulation dating back to the pre and
early Republican eras. As Oktay Giivemli argues:

Between the years 1925/45, there was a significant cultural
infrastructure in Ordu along with Fatsa which was culturally the closest
location to it. This cultural structure was constituted by the intellectuals
of Ordu and Fatsa who had been to Istanbul and Ankara for some reason
including education and military service, and who carried on cultural
relationships with there in all aspects after their return. Without doubt,
the excitement of the first years of the Republic and the revolutions of
Atatiirk were a significant factor in the making of this cultural texture. In
Turkey, the first newspaper in village was published by these cadres in
Uzunisa village of Ordu with the name “GUZELORDU.” The libraries
in Public Houses (Halkevleri) and the rich libraries of these intellectual
people were formed by these cadres too. The organization of public
showszlssuch as music and theatre were realized effectively also in these
years.

2% “Ortaokuldaki matematik égretmenimiz Celal Cetin, Tiirkce Ggretmenimiz Recep Atay. Gene ayni
donemde lisede ogretmenlik yapan Adem Mentes, Mevliit Korkmaz, Dudu Korkmaz, Mustafa Sengel.
Tabi en onemlisi Ertan Sarthan. Besikdiizii koy enstitiisii mezunu ¢ok sayida ogretmenimiz vardi
Hiiseyin Giimiis, Hasan Aslan, Recep Ali Kaymaz gibi. ... Turhan Halagc¢t diye bir doktoru
hatirlarim. Avukat Sener Sadi, Abdullah Cam. Ziya Yilmaz vard: Yesil Fatsa’yt ¢ikaran. Ilerici,
yurtsever, aydinlanmact insan konusunda Fatsa’nin bir sikintisi yoktu.” Aydin Akyazi, interview by
Kerem Morgiil, tape recording, Ankara, 20 February 2007.

25 «1925/45 yullart arasinda Ordu ili ve ona kiiltiirel acidan en yakin yer olan Fatsa’da onemli bir
kiiltiirel altyapt vardi. Bu kiiltiirel yapt Istanbul, Ankara gibi yorelere tahsil, askerlik gibi nedenlerle
giden ve dondiikten sonra oralarda kiiltiirel iliskileri her yonii ile devam ettiren Ordulu ve Fatsall
aydinlar tarafindan olusturulmustu. Tiirkiye’de koyde ilk gazete bu kadrolar tarafindan Ordu iline
bagh Uzunisa koyiinde ‘GUZELORDU’ ad: ile yaywmlamistir. Halkevierindeki kiitiiphaneler ve bu
aydin kisilerin kendilerinin zengin kiitiipaneleri yine bu kadrolar tarafindan olusturulmustur. Miizik,
tiyatro gibi topluma doniik gosteri organizasyonunun yine bu yillarda etkin bir sekilde yapildig
gozlenmektedir.” Giivemli, Dogu Karadeniz, p.161.
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The legacy of the Greeks and Armenians were also important in the making of
this cultural accumulation during the period. This was especially valid for theatrical
and publishing activities. In an age of increasing nationalism among various
minorities within the Ottoman Empire, it was non-Muslims who carried out the first
theatrical performances and set up the first printing houses in Ordu.*'® Inspired by
and competing with them, Turkish intellectuals and young literate people also
started to engage actively in cultural and publishing activities beginning from the
end of WWI*!'" The memoirs of Fevzi Giivemli, an intellectual who worked as a
public servant in various districts of Ordu including Fatsa, confirms this:

During the armistice and the following two years, the Greeks in the
town [Ordu] were quite happy. ... They had turned a wooden Greek
school near the church in Diizmahalle into a theatre, and were
organizing performances in Greek between themlselves. We, the Turkish
young people, began to envy this social development. A desire arose
within us. Could not we do this too? Yes, but we first needed a building,
where could we find it? ... An idea was brought forward: Could not we
borrow the theatre building from the Greeks sometimes? ...One day, we
visited the Metropolite at his house afternoon. ...When we told him our

wish, he welcomed, and promised to give us the key. ... He kept his

word, and two days later we entered the building. ... Our first

performance in this building was a work named “Intibah-1 Milli” (the

National Awakening).*'®

It might be argued that these literate people in the first half of the twentieth

century were the historical antecedents of the dissenter intellectuals in the 1960s and

1970s. Indeed, despite the fact that an absolute majority of these intellectuals frankly

218 Yurt Ansiklopedisi, pp.6328-9.

2" For a brief story of the development of theatrical and publishing activities in Ordu from this date
onwards see ibid., pp.6328-30.

28 “Miitareke ve onu izleyen iki yil icinde kasabadaki Rumlar’in keyifleri pek yerindeydi. ...
Diizmahalle’deki kilisenin yaminda ahsap bir Rum okulunu tiyatroya ¢evirmigler, Rumca temsiller
veriyorlardi kendi aralarinda. Biz Tiirk gencleri imrenir olduk bu sosyal gelismeye. Icimizde bir
heves uyandi. Biz de yapamaz miydik? Evet ama dnce bina gerekti, nerde bulacaktik? ... Bir diisiince
atildi ortaya: Rumlar’dan tiyatro binasii ara sira édiing alamaz miydik? ... Bir giin dgle sonrast
evinde ziyare ettik Metropolit’i. ... Dilegimizi anlatinca hos karsiladi ve anahtarin verilmesi icin
gerekeni yapacagini vaadetti. ... Adam soziinde durdu ve iki giin sonra binaya girdik. ... Bu yapidaki
ilk temsilimiz ‘Intibah-1 Milli’ (Ulusal Uyams) adinda bir eserdi.” Giivemli, Bir Zamanlar Ordu,
pp-63-5.

72



believed in Kemalist principles, they would not hesitate to raise their complaints
about the concrete problems of their region, and criticise the Republican Peoples’
Party (Cumhuriyet Halk Partisi - CHP) government. For instance, Fevzi Giivemli
was a faithful Ataturkist who initiated a campaign to make the women in Fatsa
remove their headscarves; however, when the CHP deputies came to Aybasti in
1950 to request the votes of villagers, his criticisms of them were pretty harsh:

There was little time left for the 1950 elections. Ordu deputies
Yusuf Ziya Orta¢ and Topaloglu Atif came. ... First, Ortag got out of the
jeep. There was mud on his topcoat, showing it to me he said “Mr.
Warden, we came here to look for democracy.” I was shocked. Work for
months, open the road, and this is the response! In reality, you even
don’t deserve to step on the soil of this beloved homeland! What did you
do as their deputy while the villagers of this homeland worked hard on
this soil so that you could drive through with your jeep? Probably you
even did not hear about; now you regard it as an act of altruism to come
here. They stayed two days in Aybasti. On the 6th of May, sitting in the
office of the subdistrict wardenship, they were discussing what speech
they would make that day. “First we should specify what we have given
the villagers recently so that we could ask them for something” said
Ortag. What had they given? “You gave...” I said. Immediately they
were awakened, and looked at me with hope. I went on: “Did you forget,
you gave every village a six-arrowed flag.”*"’

The relatively high importance given to education, which was touched on in
the second chapter, was undoubtedly another factor contributing to the good fortune
of Fatsa as regards the oppositional intellectuals and literate people. Really, along

with teachers, especially those graduated from village institutes, university students

or graduates composed a significant portion of the oppositional intellectuals in Fatsa

219 1950 secimine pek az kalmist. Ordu Milletvekili Yusuf Ziya Ortag ve Topaloglu Anf geldiler. ...
Once Ortag indi jipten. Pardesiisiine camur sicramisti, bana gostererek ‘Miidiir Bey, buralara
demokrasi aramaya geldik’ dedi. Basimdan asagi kaynar sular dokiilmiis gibi oldum. Aylarca ¢alis
cabala, yolu ag, gordiigiimiiz karsilik bu olsun ha! Sen aslinda bu aziz yurt topragini ¢cignemeye bile
layik degilsin! Sen jipinle gecesin diye bu yurdun koyliisii, bu topraga alinterini akitirken, onlarin
milletvekili olarak sen ne yaptin? Haberin bile olmamustir; simdi buralara kadar gelmeyi fedakalik
sayryorsun. Aybasti’da iki giin kaldilar. 6 Mayis giinii nahiye miidiirliigii odasinda oturmus o giin ne
nutuk atacaklarint konusuyorlardi. Ortag: ‘Once son yilarda bu koyliiye ne verdik, onu tesbit edelim
ki, onlardan bir seyler isteyelim’ dedi. Ne vermislerdi? ‘Verdiniz ya...” dedim. Canlandilar hemen ve
umutla baktilar bana. Devam ettim: ‘Unuttunuz mu, her koye alti oklu birer bayrak hediye ettinizdi.”
Giivemli, Bir Zamanlar Ordu, pp.117-20, 139-41.
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who not only embraced leftist ideas, but also played key roles in the distribution of
them among people. Dogan Celebi, who was previously a member of a left-wing
faction called People’s Liberation (Halkin Kurtulusu - HK), and who now leads the
Fatsa branch of the Association for Ataturkist Thought (Atatiirkcii Diisiince Dernegi
- ADD), stresses the significance of the teachers graduated from Samsun Akpinar
and Trabzon Besikdiizii Village Institutes for the enlightenment in Fatsa:
Here, there is an education army loyal to the fundamental values of
the Republic which spreads the light of the village institutes. We, as the
AAT, gather together the graduates of village institutes here. Last year,
we assembled seventeen people. Cevat Tiire, ismail Hakki Mutlu, Hakki
Sen, Kadir Sen, Halis Yiiksel... At the moment, none of us have the
passion and revolutionary struggle that exists inside those men. ... There
are two village institutes here: Samsun Akpinar and Trabzon Besikdiizii.
And the teachers they have grown are really outstanding. ... Everyone
used to say “T’ll be a teacher” while we were young. ... It’s him who

wears smart ironed trousers; it’s him who plays the mandolin, saz; it’s
him who sings well *%

Along with the obvious exploitation of hazelnut producers explained in the
second chapter, this historical and social background made it easier for left-wing
ideas based on social justice and equality to form an ideological hegemony among
broad social segments in Fatsa in the 1960s. Ahmet Becioglu, a relative of Fikri
Sonmez who worked for a while as an assistant to M. Kemal Camas, the mayor of
Fatsa from the ANAP between 1994 and 2004, offers a depiction of the early days
of this process:

It was around 1965. At that time, I was 12-13 years old. Leftists
wouldn’t take part in fights, beat or mistreat people at that time. Some of

them were university students, some had graduated, and some were
teachers. Usually, they would come to Fatsa in summers. Even though

220 «“Burada Cumhuriyet’in temel degerlerine baglh kalmus, koy enstitiilerinin 1s1gint yayan bir egitim
ordusu. Biz ADD olarak koy enstitiisii mezunlarimi topluyoruz burada. Gegen sene 17 kisi topladik.
Cevat Tiire, Ismail Hakki Mutlu, Hakk: Sen, Kadir Sen, Halis Yiiksel... Su anda o adamlarin icindeki
ates ve devrim miicadelesi bizim hi¢ birimizde yok. ... Bu bolgede iki tane koy enstitiisii var: Samsun
Akpinar ve Trabzon Besikdiizii. Ve yetistirdikleri ogretmenler de gercekten miikemmel. ... Herkes
ogretmen olacagim diyordu bizim gengligimizde. ... Gicir gicir iitiilii pantolonu giyen o; mandolini,
sazi1 ¢alan o; sesi giizel olan 0.” Dogan Celebi, interview by Kerem Morgiil, tape recording, Fatsa, 11
April 2007.
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they were poor, all used to wear ties and always ironed clothes. They
used to look in the eyes of the people and express their ideas
impressively. Of course, they used to talk in a leftist language.
Everybody would regard them as communists. If somebody was talking
about leftism he was certainly a communist. At that time, there was
Bahceli restaurant. They, as 4-5 friends, -there would be Fikri Agabey
(elder broher) [Sonmez], Ziya Agabey [Yilmaz], Ertan Sarthan, Ismet
Duman, Kemal Kara, our English teacher Ersin Agabey used to talk
between themselves while eating. Everyone in the restaurant would
prick up their ears to learn what they were talking about. They had a
very polite fashion reflecting the Istanbul education. ... The birth started
this way in Fatsa. ... Things began to develop while talking within a
small cirle in restaurants, wedding feasts, feast days, shops and tailor’s
shop of Fikri Agabey called Olimpiyat.**'

In the local newspaper Fatsa Giines, Kemal Ozkara gives a picture of how the
high number of oppositional intellectuals shaped the political outlook of Fatsa in
favor of the left:

People such as Ziya [Yilmaz], Ertan [Sarthan], Zeki [Sarthan],
Sener Sadi were among those who went before us. Sener Sadi was
working as a lawyer in his homeland of Fatsa after he had graduated
from Ankara Faculty of Law. For the first time, Fatsa intensively
embraced its university graduate young people, and became a place for
them to work and make a living. ... In this way, a transformation was
initiated in the social structure of Fatsa. The ‘68 generation took its
place in Fatsa. Beginning from 1970, together with me, our Social
Democrat friends including lawyers Abdullah Cam, Hasan Aydin,
Mubhsin Bostanci, Kemal Burnaz also took their places in Fatsa. And
others... Of course, there were friends who did not share our ideas.
Valuable people such as Sener Yildiran, Faik Orhan, Cevat Eraslan,
Kemal Emiralioglu. And lawyer agabeys Nail Dervisoglu, Giiney Yalin,

Litfii Topaloglu. ... The number of leftist and social democrat
intellectuals broke the balance in favor of the left. The time was such a
.22

time.

21«65 yulardi. Ben o zaman 12-13 yaslarindaydim. ... Solcular o zaman kavga, doviise karismaz
adam dovmez, insanlara koti davranmazdi. Kimisi iiniversitede okurdu, kimi bitirmisti, kimi
ogretmendi. Genellikle yazin gelirlerdi Fatsa’ya. Fakir olsalar da karavat takar, hep iitiilii elbise
giyerlerdi. Insanlarla gz temast saglar, diisiincelerini giizel izah ederlerdi. Onlar tabi sol tandansh
konusurlard:. Herkes onlara komiinist diye bakardi. Bir insan solculuktan bahsediyorsa muhakkak
komiinistti. O zaman Bahgeli Lokanta vardi. Onlar 4-5 arkadag -Fikri Abi olurdu, Ziya Abi olurdu,
Ertan Sarthan olurdu, Ismet Duman olurdu, Kemal Kara olurdu, Ingilizce dgretmenimiz Ersin Abi
olurdu- yemek yerken konusurlardi kendi aralarinda. Lokantadaki biitiin insanlar onlar ne konusuyor
diye kulak kabartirdi. Cok kibar, Istanbul terbiyesini yansitan bir tarzlar vardi. ... Dogum béyle
basladi Fatsa’da. ... Lokantada, diigiinde, bayramda, diikkanlarda, Fikri Abi’nin Olimpiyat
Terzihanesi’nde kiiciik bir cevrede konusurken giderek filizlenmeye basladr olay.” Ahmet Becioglu,
interview by Kerem Morgiil, tape recording, Fatsa, 07 April 2007.
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In the Central and Eastern Black Sea region as a whole, there were three main
pillars of this enlightenment process: the Village Improvement or Villagism
Associations (Koy Kalkindirma Dernekleri also known as Kdyciiliik Dernekleri -
KD), the local branches of the TIP, and oppositional local newspapers. The KDs
which were formed to deal with various problems of villages were so crucial for the
development of social opposition in the region that Yesilyurt claims that the peasant
movement started with them in the Black Sea.””> There were a number of them in
Fatsa, but perhaps the most influential was the Beyceli Improvement Association
founded by teachers Zeki and Ertan Sarithan, who also began to publish a newspaper
in January 1966 called Ileri Kiy to serve the targets of the association.”** By means
of this newspaper and with the aid of other KDs, the association carried out a
number of activities such as preparing public meetings in Beyceli, Yassitas,
Yukaritepe, Sarmasik and some other villages about village improvement; realizing
campaigns for book donation to open libraries in villages; and making an Ornek

225 .
Moreover, in the

Muhtar (Model Headman) campaign in the villages of Fatsa.
Spring of 1966, together with the teachers of Yassitas, Mesebiikii, Duayeri,

Yukarardig, Orencik and Demirci villages, the Sarihan’s organized village festivals

22 « Ziya, Ertan, Zeki, Sener Sadi, gibi isimler bizim oniimiizde gidenlerdi. Sener Sadi Ankara Hukuk
Fakiiltesi’ni bitirdikten sonra memleketi Fatsa’da avukatlik yapiyordu. Fatsa ilk defa yogunluklu bir
sekilde iiniversiteli genglerini bagrina basiyor onlara is ve ekmek kapisi oluyordu. ... Boylelikle
Fatsa’min sosyal yapisinda bir gomlek degisimi baslanusti. Altmis sekiz kusagr Fatsa’da yerini
alryordu. 1970 senesi ile beraber; benimle birlikte, avukatlik mesleklerini yapacak olan Abdullah
Cam, Hasan Aydin, Muhsin Bostancioglu, Kemal Burnaz gibi sosyal demokrat c¢izgideki
arkdaslarimiz  da Fatsa’daki  yerlerini alacaklardi. Ve digerleri... Bizim diisiincelerimizi
paylasmayan arkadaglarimiz da vardr elbet. Sener Yildiran, Faik Orhan, Cevat Eraslan, Kemal
Emiralioglu gibi degerli isimler. Ve agabey durumundaki Nail Dervisoglu, Giinay Yalin, Liitfii
Topaloglu gibi avukat agabeyler. ... Sol, sosyal demokrat bir anlayistaki aydin sayisi olgiiyii ve
dengeyi sola dogru kaydiracakti. Zaman boyle bir zamand:.” Kemal Ozkara, “Merhaba Fatsa,” Fatsa
Giines, 13 April 2007.

2 «Kgyeiiliik dernekleriyle bagsladi koylii hareketi Karadeniz'de.” Ismail Yesilyurt, interview by
Kerem Morgiil, tape recording, Istanbul, 08 January 2007.

224 7eki Sarthan quoted in Uyan, Toplumsal Dalganin, p.19.

22 Ibid.
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in which each school presented their artistic works.?* Actually, in all these village
activities teachers played a major role. Ismail Yesilyurt, the son of a powerful big
landowner family in the Alacam district of Samsun, who took an active part in the
Black Sea organization of small tobacco producers, the THKP-C, and finally the
Liberation faction, emphasizes the key part played by teachers in the dispersal of
leftist thoughts among villagers throughout the region:
People used to have respect for intellectuals and teachers. In

villages we had a saying: ‘headman, imam, teacher.” We would strive to

be at the top of this trio. ... In that period, with the members of the old

Workers” Party and with our teacher agabeys graduated from village

institutes, we focused on the organization of teachers. And through

teachers we tried to organize villagers.227

The second pillar, as we have put it, was the local branches of the TIP. Almost
all of the leading socialist figures in the region were more or less in relation with the
TIiP. Most of them were founders or administrators of these local branches. As
HiiseyinYavuz, a university student who participated in the village practices in the
Black Sea region including Fatsa argues, they did not completely lose their
connection with the TIP even when factional divisions dominated the party in the
late 1960s. In fact, thanks to the solidarity the life itself dictated upon them, in the
countryside socialists were much less prone to the factional disputes and divisions

that were widespread among socialists in big cities.*® In Fatsa the TIP was founded

in 1965 after the opening in 1964 of the Fatsa Idea Club (Fatsa Fikir Kuliibii), a

26 Ibid., p.20

2 “Toplumun aydinlara ve ogretmenlere sayigisi vardi. Koyde soyle espiri yapiyorduk: Mubhtar,
imam, ogretmen. Biz bu iiclemede birinci olmaya ¢alisiyorduk. ... O donemde eski isci partililerle,
koy enstitiisii -mezunu Ogretmen abilerimizle Ogretmenlerin orgiitlenmesine agirlik verildi.
Ogretmenler araciligiyla da kéylerin orgiitlenmesine calisildi.” Tsmail Yesilyurt, interview by Kerem
Morgiil, tape recording, Istanbul, 08 and 17 January 2007.

28 Hiiseyin Yavuz, Isyan Giinleri I Bir Uzun Kogsuydu *68 (istanbul: Biz Anadolu Kiiltiir Yayinlari,
2005), p.407.
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university youth organization which had close ties with the TIP by university
students from Fatsa studying in Istanbul and Ankara. ™’ Ziya Yilmaz, Fikri S6nmez,
Ahmet Sesisen, Ahmet Atasoy and Mazhar Yerebasmaz were only a few of the chief
members of the Fatsa branch of the TIP, which really had a pretty influential
organization. That is why when the senior members of the TiP including M. Ali
Aybar, Behice Boran, Riza Kuas and Cetin Altan came to the Black Sea for the
Central Black Sea Meeting in 1966,%' they also visited Fatsa. Becioglu narrates the
incidents when they came:

Initially, leftism was within a small circle. As soon as it made
some progress, backing came from Istanbul. ... When Behice Boran
came here in 1966, the first incidents occured. She was to make a speech
in the Park Cinema. The rightists did not let her speak to the people.

They stoned the car, threw eggs, and insulted Behice Boran. ... Those

men who attacked her did not do it due to an idea, but because they

ignorantly thought communists were coming. He doesn’t know who

Behice Boran is. He has just heard that she is a communist. It was like

that at that time. There was a notion that communism must be destroyed

wherever it was seen..”>

Indeed as Sezai Sarioglu, a revolutionary from Unye, claims, in the Black Sea
region there was a strong anti-communist tradition especially based on the
Georgians despite the fact that the TIP was able to bring about an important rupture

among them.” In reality, since the end of WWII, thanks to the Cold War era, anti-

communism had been propagated by various governments to direct the reactions of

22 Giilten Akin, “Fatsa Olgusu Fatsa Halkinin Miicadele Gelenegi,” Demokrat, 07 May 1980.
20 7eki Sarthan quoted in Uyan, Toplumsal Dalganin, p.19.
> Sarioglu, p.166.

B2 <Solculuk once kiiciik bazdaydi. Biraz gelisince Istanbul’dan destek geldi. ... 66 yilinda buraya
Behice Boran geldiginde ilk olaylar oldu. Park Sinemasi’nda konusma yapacakti. Sagcilar halka
hitap etmesine izin vermediler. Arabayi tasladilar, yumurta attilar, Behice Boran’a hakaret ettiler. ...
Ona saldiran adamlar bir fikirden dolayi degil, bilingsiz bir sekilde komiinistler geliyor diye
tizerlerine saldirnuslar. Tanumiyor Behice Boran’i. Adint duymugs sadece komiinist diye. O zaman
oyleydi. Komiinizmin goriildiigii yerde basi ezilmelidir anlayisi vardi.” Ahmet Becioglu, interview by
Kerem Morgiil, tape recording, Fatsa, 07 April 2007.

23 Sezai Sar1oglu, interview by Kerem Morgiil, note taking, Istanbul, 12 December 2006.
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the masses who were unhappy with the ongoing social and economic
transformations against oppositional and leftist social movements that threatened the
existing power relations.”* To be a communist was such a big accusation in those
years that even the most faithful followers of it did not publicly accept this label.
The third pillar was oppositional local newspapers, as already mentioned.
There were many of them in the Black Sea constituting a rich tradition.”> Most
were published by local TIP supporters. Among them were Yegsil Fatsa (Green
Fatsa) published by Ziya Yilmaz, and fleri Koy (Advanced Village) published by
Ertan and Zeki Sarthan in Fatsa, Alinteri (Hard Work) published by Ismail Yesilyurt
and Harun Sarithan in Alacam, Savas (War) published by Atilla Asut and his friends
in Trabzon, Calt: (Thornbush) published by Miibeccel Koyutiirk in Samsun, Uyants
(Awakening) published by Kemal Aksoy in Ordu as well as the newspapers
published by the Savas-Is Trade Union in Sinop, and Miislim Tunaboylu in
Corum.”® In reality, Yesil Fatsa was not the first newspaper published in Fatsa. As
Erbil states, the first newspaper published in Fatsa was the weekly Fatsa, which was
supporting the CHP government. Its initial copy was published on 28 December
1948. The second one was the weekly Demokrat Fatsa (Democrat Fatsa) favoring
the DP opposition the first issue of which was published on 10 January 1949.%’

After these rival newspapers were closed, in the 1960s and 1970s several others

were opened including Ismet Yolu (Honesty Way), Hakikat (Truth), Fatsa Giines

2% Mehmet Ali Agaogullari, “Asirt Milliyetci Sag,” Irvin C.Schick and E. Ahmet Tonak (eds.), Gegis
Siirecinde Tiirkiye, 4th ed. (Istanbul: Belge Yayinlar1, 2003), p.207.

23 Sarioglu, p.166.

20 Ibid., pp.166-7; Ismail Yesilyurt, interview by Kerem Morgiil, tape recording, Istanbul, 17 January

2007; isrpail Yesilyurt, interview by Turhan Feyizoglu in Turhan Feyizoglu, Mahir On’larin Oykiisii,
9th ed. (Istanbul: Ozan Yayincilik, 2005), pp.235-6.

>7 Erbil, Fatsa Tarihi, p.9.
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(Fatsa Sun), Safak (Dawn), Hamle (Move) and Devrim (Revolution)23 8 following a
relatively rich publishing tradition to which Yesil Fatsa belonged too.
Through these newspapers and the local branches of the TiP, gradually strong

relationships developed between socialists in the Black Sea.**’

Yesilyurt states that
Ziya Yilmaz and Ertan Sarihan from Fatsa were very effective in the organization of
these relationships: “The Sinop, Samsun, Ordu, Giresun, Trabzon, Alagam,
Carsamba branches of the TIP were acting together. We were exchanging ideas and
acting jointly, but it was a spontaneous movement. Ertan Sarthan and Ziya Yilmaz
attempted to make this 01rganized.”240 Also Ismet Oztiirk (also known as Cortiik
Ismet) from Carsamba district of Samsun, a quite distinguished revolutinary who
had vital contributions to the organization of left in the Black Sea, claims that
besides himself, Ziya Yilmaz and Ertan Sarthan were the most important people in
the Black Sea with regard to the organization of social opposition.241 Along with
some other prominent figures such as Fikri Sonmez and Ahmet Atasoy, they made
Fatsa a major center of social opposition in the Central and Eastern Black Sea
region.

A factor that had a considerable effect on this organization process was the
individual abilities and charismatic personalities of these leading figures. Ozkara’s
depiction of Ziya Yilmaz is a proof of this:

Ziya Yilmaz ... was the first financial advisor of Fatsa. He had
moved to Fatsa after graduating from the Academy of Istanbul

Commercial Sciences. He was already Fatsa origined. Tall, with a wide

forehand and an always present smile together with a warm approach
towards people, he was loved by everyone in his environment. His large,

28 Yurt Ansiklopedisi, p.6330.
29 Sario8lu, p.166.
240 fsmail Yesilyurt, interview by Turhan Feyizoglu in Feyizoglu, p.236.

2 {smet Oztiirk, interview by Kerem Morgiil, note taking, Istanbul, 27 December 2006.
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thick, black beard would make him seem majestic. ... He was our
ideologist.242
Various informal social relations also contributed this process. One of them
was ethno-religious communal ties. Indeed, each of the major leaders in Fatsa
belonged to a different one of the main ethno-religious groups of the town. As
Yesilyurt states, Ziya Yilmaz was a Georgian from Kabakdag village who played a
significant part in the inclination of many Georgians including Fikri S6nmez
towards socialist ideas while Ertan Sarthan was a Turkoman from Beyceli village.**
On the other hand, Ahmet Atasoy was a poor Alevi nomad from a distant village of
Fatsa called Sarihalil.*** His local relationships in rural areas especially among the
Alevis were very significant for the organization of social opposition. However, of
course, this does not mean that the socialists stressed ethno-religious identities
during the organization process. On the contrary, more often than not, they didn’t
even ask each other from which ethno-religious origin they came. Yet, these
identities were at work in the background in the course of organization within the
people. For instance Yesilyurt states:
A significant portion of those who participated in the movement
were from Alevi villages. I realized this later. We did not approach
people like that. We tried to prevent inter-ethnic clashes. We did not
stress ethnic identities but they were influential. ... After the 12 March,
. we founded the Association of the Tobacco Producers’ Union of
Sinop (Sinop Tiitiin Ureticileri Birligi Dernegi) in the Kabal1 subdistrict
of Sinop. We made Birinci’s father the chairman. He was from the

Eastern Black Sea. The secretary was a Circassian. The accountant was a
Georgian. ... When I come everbody follows me. We visit villages. I

242 “Ziya Yilmaz ... Fatsa’mn ilk mali miisaviriydi. Istanbul Ticari Ilimler Akademsini bitirdikten
sonra Fatsa’ya yerlesmisti. Aslen Fatsa’ltydi zaten. Uzun boyu genis alni ve eksik olmayan giiliisii,
insanlara sicak yaklasimi gevrede kendisini hemen sevdirmigsti. Iri, kalin siyah biyiklart ayri bir
heybetli gisterirdi onu. ... Bizim ideologumuzdu.” Kemal Ozkara, “Merhaba Fatsa,” Fatsa Giines, 13
April 2007.

3 fsmail Yesilyurt, interview by Kerem Morgiil, tape recording, Istanbul, 08 January 2007.

% Abdullah Yilmaz, interview by Koray Diizgoren in Koray Diizgoren, THKP-C ve Kizildere
(Istanbul: BDS Yayinlari, 1988), p.24.
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come back a month later and ask “What have you done?,” “Nothing.”

The secretary said, “Here, certainly there is a dispute among the

Georgians, the Circassians and the Laz. Land dispute, girl dispute...

When you come we gather together, when you go we start quarrelling.”

“Agabey,” he said “If we unite with the Georgians, then the Turks and

Turkomen would follow us, too. There are only a handful of the Laz.

Birinci has to come, too.” ... We had to pay attention to ethnic

identities.**

As Feyizoglu maintains, another social relation affecting the politics was
familial powers. Both Ziya Yilmaz and Ertan Sarthan were members of well-known

246 Ertan Sarthan was

and powerful families that had extensive social connections.
the son of Liitfii Sarthan, who had for almost twenty years held the chair in the Fatsa
branch of the CHP.**” On the other hand, two hundred armed men were said to come
down from Kabakdag when anyone dared to slap Ziya Yilmaz.>*® It could be argued
that this familial power was not increased their influence within their own
communities, but also discouraged any possible enemies.

Actually, there were many other social relations that might be recalled with

regard to the organization and development of social opposition in Fatsa. For

instance, Nihat Yilmaz played a significant role in the strengthening of the Fatsa

* “Harekete katlanlarin énemli kismi Alevi koylerindendi. Sonradan ben bunu bilince ¢ikardim. Biz
yaklasirken oyle bi’ seyle yaklasmadik. Biz etnik ¢atismaya engel olmaya ¢alistik. Etnik kimlikleri
vurgulamadik ama etkili olmugstur. ... 12 Mart’tan sonra, ... Sinop Kabali’da SITUB-DER’i kurduk.
Birinci’nin babasimi baskan yaptik. Dogu Karadenizli. Sekreter Cerkes. Sayman Giircii. ... Ben
geliyorum herkes pesimde. Koy koy dolastyoruz. Bir ay sonra geliyorum ‘Ne yaptiniz?,” ‘Bir sey yok.’
Sekreter dedi ki ‘Burda Giirciiler, Cerkesler, Lazlar... Mutlak aralarinda bir dava var. Toprak
davasi, kiz davasi... Sen gelince toplaniyoruz, gidince birbirimize diisiiyoruz.” ‘Abi,’ dedi ‘Giirciilerle
biz birlesirsek Tiirklerle Tiirkmenler de gelir pesimize. Lazlar zaten bir avug. Birinci de mecbur
gelecek.’ ... Etnik kimlikleri dikkate almak zorunda kaldik.” Ismail Yesilyurt, interview by Kerem
Morgiil, tape recording, Istanbul, 08 January 2007.

246 Feyizoglu, p.237.
247 Dogan Celebi, interview by Kerem Morgiil, tape recording, Fatsa, 11 April 2007.

8 «Siyle Ziya Yilmaz'a bir tokat vurdun mu Kabakdag'dan iki yiiz silahli adam inermis.” Tsmail

Yesilyurt, interview by Kerem Morgiil, tape recording, Istanbul, 08 January 2007.
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branch of the TIP in rural areas as he was a minibus driver organizing regular

journeys to Kumru, Korgan and Aybastl.249

The Initial Steps in the Streets

After some time, these developments brought into being a somewhat political
consciousness which was exhibited in various political actions through which people
sought their rights. The first significant one of these was the Beyceli March in July
1967, which was organized in order to urge the officials to build a road to the
village. Zeki Sarihan describes it:

On Friday, after the Friday namaz, we discussed the issue in front
of the mosque. We took a poll. The majority voted for a march. In Fatsa
the march committee was set up. ... We were to walk behind a placard
reading “Beyceli Villagers Are on the Road March.” There were slogans
such as “We begged for a road, [but] listened to lots of stories” and
“They [go] to the Moon, we [go] on foot.” ... On the morning of 27
July 1967, the drummer walked around the neighbourhoods, and the
villagers set out on the march. Perhaps it was the first villager march. ...
They went down to Fatsa. Monday was the market day for Fatsa, and
under the curious glances of the people, the Beyceli villagers walked to
the front of the Governmet Mansion. After eating lunch here, they
moved to Ordu. ... The total length of the road to be walked was eighty-
two kms. ... There were approximately a hundred people. On the
morning of 28 July, they continued to walk. A group greeted them in
Persembe and gave them oil and bread. They arrived in Ordu in the
afternoon. ... The governer demanded representatives from the villagers.
Beyceli villagers chose ten people from themselves. The Governor
Orhan Mirkelamoglu talked to them. ... In conclusion, the Beyceli
villagers could not get the bulldozer, but its promise. ... The
governorship provided them with two trucks. Singing songs, the
villagers returned to Fatsa.”>*

9 Abdullah Yilmaz, interview by Koray Diizgoren in Diizgoren, p.26.

0 “Cyma glinii Cuma namazindan sonra caminin oniinde konuyu tartistik. Oylama yaptik. Cogunluk
viiriiytis istedi. Fatsa’da yiiriiyiis komitesi olusturuldu. ... ‘Beyceli Koyliileri Yol Yiiriiyiisiinde’
pankarti arkasinda yiiriinecekti. ‘Yol yol diye inledik, ¢cok martaval dinledik,” ‘Eller aya biz yaya’
gibi yazilar vardt. ... 27 Temmuz 1967 sabahi davul mahalleleri dolasti ve koyliiler yola ¢ikti. Belki
de ilk koylii yiiriiyiisii idi. ... Fatsa’ya inildi. Pazartesi Fatsa’nin pazari idi ve Beyceli koyliileri
halkin merakly bakislart altinda Hiikiimet Konagi oniine kadar yiiriidii. Burada 6gle yemegi yendikten
sonra Ordu’ya hareket edildi. ... Toplam 83 km yiiriinmesi gerekiyordu. ... Yaklasik 100 kisi vard.
28 Temmuz sabahi yola devam edildi. Persembe’de bir grup koyliileri karsilayip zeytin ekmek sundu.
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In the same year, another march was held in Fatsa against poverty, and the
representatives of 33 villages declared a manifesto against usury.251 Moreover, as
Giilten Akin states, the Fatsa branches of Fiskobirlik and the Ziraat Bankasi were
occupied by producers. Owing to these occupations, they saw that their products
were stolen by some merchants who added sand and stones to the hazelnuts.
Seventeen of these merchants were arrested, but also the judge Remzi who punished
them was exiled. As Akin goes on to argue, at this time, the administrators of the
Villagism Association were arrested, and the association lost its function.
Nontheless, this gap was filled by the TOS which played an important role in the
foundation of committees on hazelnut exploitation in 50 villages. According to
Akin, this provided the revolutionaries with considerable respect.252

In 1968, the headmen of 24 villages issued a communique entitled
“Amerika’ya Ik Ihtar” (The First Warning to the USA),> and in 1969 the
“Hazelnut Prices and Democratic Rights” meeting was organized after the
distribution of an invitation to all villages.”>* The invitation was signed by Ismet
Duman, Ahmet Sesisen, Fehmi Akar, Siikrii Giileg and Nazim Dervisoglu, and it
read “The hazelnut grown by villagers feeds usurers.”™’ During the meeting,

producers carried placards reading, “Food to usurers, thanksgiving to villagers,”

Ordu’ya ogleden sonra varild. ... Vali koyliilerden temsilci istedi. Beyceli koyliileri aralarindan on
kisi secti. Vali Orhan Mirkelamoglu koyliilerle goriistii. ... Sonugta, Beyceli koyliileri dozeri
alamamuslardr ama soziinii almislards. ... Valilik iki kamyon saglamisti. Koyliiler tiirkiiler soyleyerek
Fatsa’ya dondiiler.” Quoted in Uyan, Toplumsal Dalganin, pp.20-1.

»l Uyan, Toplumsal Dalganin, p.21.

232 Giilten Akin, “Fatsa Olgusu Fatsa Halkinin Miicadele Gelenegi,” Demokrat, 07 May 1980.

233 «Anadolu’nun Miicadele Tarihi Kanla Yazilmistir, Silinmez! Karadeniz (1)” censored article in
Bagimsizlik ve Demokrasi Yolunda Kurtulus, no.22 (19 March 1999). Available [online]:
http://www.ozgurluk.org/kitaplik/webarsiv/kurtulus/eskisayilar/b-yolunda22/karadeniz.htm. [19 June
2007].

254 «“Fatsa Koyliileri Tefecilere Bas Kaldirdi,” Tiirk Solu, n0.89 (29 July 1969).

25 «Kgyliiniin yetistirdigi findik tefecileri ve faizcileri beslemektedir.” Tbid.
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“Open your eyes, see what happens, where is your share ask the thief,” “They let
foreigners in the homeland, together with them robbed it, and made us poor,” “We
are masters in the elections, we are slaves in the livelyhood,” “The Ziraat Bankast,
the cash box of the rich,” “Independent Turkey,” and “No to American
exploitation.”>®

The last two placards indicated a shift during the late 1960s in the language of
social opposition, namely the increasing weight of the National Democratic
Revolution (Milli Demokratik Devrim - MDD) notion the most prominent advocator
of which was Mihri Belli. In fact, the MDD was brought forward against the
Socialist Revolution (Sosyalist Devrim - SD) strategy supported by the TIP leaders
which gave priority to an anti-capitalist struggle led by the proletariat through
democratic ways. Claiming that Turkey was a semi-feudal, underdeveloped, and
dependent country with a weak working class, the proponents of the MDD strategy
envisioned, before the socialist stage, an anti-imperialist and anti-feodal struggle
carried out by a national front including the national bourgeoisie, and led by military
and civil intellectuals.”®” As Aydmoglu maintains, this stagist approach reflected the
official theses of the communist international, and the experiences of the communist
parties of various Third World countries such as Syria, Iraq, Egypt, Indonesia and
Sudan.>®

Actually, this view had been presenet within the TIP at least since the second
party congress held in 1966; however, beginning from 1968 it gained much more

strength as a reaction to the ineffective, pacifist and parliamentarist stance of the TIP

8 “Faizcilere sapir supur, koyliilere yarabbi siikiir,” “A¢ goziinii gor olami, hakkin nerde sor
calam,” “Eli yurda soktular, birlik olup soydular, bizi yoksul koydular,” “Secimlerde efendiyiz,
gecimde koleyiz,” “Ziraat Bankasi, zengin kasasi,” “Bagimsiz Tiirkiye,” and “Amerikan somiiriisiine
hayir.” Ibid.

37 Aydioglu, pp.82-3, 113-4; Belge, pp.168, 170-1.

28 Aydinoglu, pp.114-5.
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against the increasing radical activities of university students and other non-
parliamentary social movements.” This directed a significant part of the university
students towards the MDD idea; therefore, the most dynamic section within the TiP
was detached from the party.*® As a sign of this, the TiP supporters were purged
from the Federation of Idea Clubs (Fikir Kuliipleri Federasyonu - FKF), and in its
fourth general assembly on 9-10 October 1969, it was renamed the Revolutionary
Youth Federation of Turkey (Tiirkiye Devrimci Genglik Federasyonu - Dev-

261 However, the MDD front was not free from internal tensions and

Geng).
divisions. As Feyizoglu states, in the 12th issue of Aydinlik magazine (October
1969), the Dogu Peringek group published a manisfesto entitled “Proleter Devrimci
Saflan Celiklestirelim” (Let’s Strengthen the Proletarian Revolutionary Ranks), and
condemned what they called as left-wing anarchism. By this, they criticized the
radical activities of university students, especially those of Deniz Gezmis and his
friends. Also in the same issue an article of Sahin Alpay was published with the
heading “Tiirkiye’nin Diizeni Uzerine” (On the Order of Turkey) where he argued
that the proletariat was not meeting the objective and subjective conditions to lead
the revolution, therefore Dogan Avcioglu was right to give priority to nationalist
revolutionaries. These developments sharpened the tensions between the Peringek
group on the one hand and Mahir Cayan, the feature leader of the THKP-C, and his

friends on the other. At last, Aydinlik magazine was divided into two as Aydinlik

Sosyalist Dergi (ASD) (Light the Socialist Magazine) published by the Cayan

29 1bid., p.111; Feyizoglu, pp.88-9; Unsal, p.6-7, 9, 15.
260 Unsal, p-9

%1 Sosyalizm ve Toplumsal Miicadeleler Ansiklopedisi, Vol.7, pp-2139-40.
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group, and the Proleter Devrimci Aydinlik (PDA) (the Proletarian Revolutionary
Light) of the Peringek glroup.262

In the 15th issue of ASD dated January 1970, Mahir Cayan refreshed the
debates within the MDD by writing an article entitled “Sag Sapma, Devrimci Teori
ve Pratik” (Rightist Deviation, Revolutionary Theory and Practice). In this article,
Cayan first criticized the notion of the pacifist transition to socialism supported by
the TIP leaders. Then he decried those who defended the leadership of the petty
bourgeoisie within the anti-imperialist front. Rejecting the establishment of a
mechanistic relationship between the level of industrial development and the
revolutionary subjectivity of the working class, he argued that the MDD was an
adoption by Mao of the Leninist Permanent Revolution (Kesintisiz Devrim) thesis to
colonial countries which envisioned a peasant uprising under the leadership of the
working class to realize continuously in the first place the democratic revolution,
and then the socialist one. According to Cayan, there were two intermingled
responsibilities before the proletarian revolutionaries in a semi-feudal country under
the hegemony of imperialism: To come together with all national classes to form an
anti-imperialist front, and to bring consciousness to the working class, and make it
the leading force of the revolution. He maintained that the latter was the primary
duty at that time. Although he stated that the leadership of the working class was not
an actual, but potential one when its current level of political consciousness and
organization was considered, he also claimed the recent working class movements
indicated a transformation of the proletariat from a class in itself to a class for

itself.”*® Six months later, he wrote “Yeni Oportunizmin Niteligi Uzerine” (On the

262 Feyizoglu, pp.159-176.

263 Mahir Cayan, “Sag Sapma, Devrimci Teori ve Pratik,” Mahir Cayan, Biitiin Yazilar, ed. M. Ali
Mugultay (fstanbul: Evren Yayinlari, 1976), pp.76-130.
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Quality of New Opportunism) in the 20th issue of the same magazine dated June
1970. In this article, Cayan developed his previous ideas and claimed that the MDD
was a peasant revolution under the ideological leadership of the working class for
which a People’s War (Halk Savast) based on the countryside was an inevitable
stage. In addition, he severely condemned those who stayed within the legal limits
drawn by the constitution.”®* This emphasis made by Cayan on the leadership of the
working class (though with some reservations and a step backwards in the second
article) and the subjectivity of the peasants in the MDD unlike those who granted
precedence to civil and military intellectuals over wider social classes should be
evaluated with reference to the increasing social movements in the country in those
times. Indeed, the period between 1967 and 1971 was quite fruitful in terms of
peasant actions and working class movements among which the June-July 1969
Alpagut incidents where 786 mine workers occupied and acquired the management
of the lignite enterprise, and the 15-16 June 1970 resistance where hundreds of
thousands workers fought against the proposed change in the Trade Unions Law that
aimed to eliminate the DISK were the most significant ones.>*

Soon after the inclination of university students towards the MDD, the idea
also gained strength among socialists in the Black Sea region. As Feyizoglu states,
on 21 December 1969, the Central Black Sea branches of the TIP arranged a
meeting in which they decided that the TIP had to adopt the MDD as its strategy.
Among those who signed this decision were attendees from the Fatsa branch

including Fikri Sonmez as the chairman, Ahmet Sesisen as a member of the board of

6% Mahir Cayan, “Yeni Oportiinizmin Niteligi Uzerine,” Mahir Cayan, Biitiin Yazlar, ed. M. Ali
Mugultay (Istanbul: Evren Yayinlari, 1976), pp.131-185.

25 For peasant movements in this period see Babus, pp.146-172; Sosyalizm ve Toplumsal

Miicadeleler Ansiklopedisi, Vol.7, pp.2136-9, 2151-2. For the working class movements see Ibid.,
pp.2146-9, 2155-6, 2161; Cumhuriyet Donemi Sendikacilik Hareketi, pp.49-61.
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directors, and Ahmet Atasoy and Ziya Yilmaz as members.”*® To a degree, internal
divisions within the MDD were also reflected in the region. As Feyizoglu expresses,
the congess of the TIP Fatsa branch on 25 January 1970 was turned into an arena of
the conflicts between the ASD and PDA groups. While Dogu Peringek and Hasan
Yalgin attended the congress on behalf of the PDA group, irfan Ucar and Mustafa
Ulusoy, a member of the General Board of Directors of the Dev-Geng, attended in
the name of the ASD group. During the Congress, Fikri Sonmez, Ziya Yilmaz,
Ismet Oztiirk and Cem Erogul made a speech, too. After the congress, Ucar and
Ulusoy met Ziya Yilmaz, the natural leader of the MDD-leaning cadres in the Black
Sea region, who asked them to send a few people from the Dev-Geng to explain to
them the divisions within the MDD. Yilmaz also told them that they would be
pleased to meet Mahir Cayan, the writer of “Sag Sapma, Devrimci Teori ve Pratik.”
So, at the beginning of the March 1970, together with Mustafa Kemal Kacaroglu
and Mehmet Beslioglu, Mahir Cayan went to Fatsa. There, in the Yesil Fatsa
printing house, he explained his ideas to 25-30 people most of whom were from the
TiP. After long discussions, they were convinced by his arguments.”’” All these
people who participated in the Fatsa TIP congress and the meeting in Yegil Fatsa
printing house were fairly influential figures within the revolutionary youth
movement, and this was an indicator of the importance given to the relationships in
Fatsa.

Actually there were some factors easing the acceptance of the MDD strategy
and the more militant version of it materialized by Cayan in the Black Sea region.
One of them, as Sarioglu argues, was the deep-rooted weapon culture in the region.

Unlike the SD, the MDD implied a direct connection between the weapon and the

6 Feyizoglu, pp.183-4.

7 Ibid., pp.184, 215.
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revolution.”®® On the other hand, the impact of the revolutionary students who made
village practices269 in the region was significant, too. According to Ismet Oztiirk,
they were an inseparable part of the region:
Like almost everwhere in Turkey, the members of the Dev-Geng

who were making village practices were pretty influential. Some used to

stay until the end of village practices, some used to stay longer since

they were runaway. Therefore, they had become a component of the

region. Nurettin Oztiirk, Hiiseyin Cevahir, Sinan Kazim Oziidogru and

Sabahattin Kurt were a few of them. ... Among them, there was almost

no one supporting the central TIP policies. ... I think that this played a

part in my being a MDD proponent.270

Indeed, in the late 1960s and early 1970s, many revolutionary university
students took part in these village practices in the Black Sea region. According to
Yesilyurt, one of the reasons for that was the fact that in the Black Sea region, the
contradiction between the producers and the state was very clear compared with
many other regions where the contradiction with big landowners were more evident.
Indeed, tobacco, hazelnut and tea producers had obvious contradictions with the
state through Tekel, Fiskobirlik and Caykur, respectively. Another reason was the
NATO bases in the region such as the Samsun Toptepe and the Sinop radar bases

which created a suitable environment for an anti-imperialist sentimality.””' In

addition, as Feyizoglu states, the geographical conditions of the region which were

% Sarioglu, p.169.

%9 These were the practices carried out by revolutionary students in accordance with the MDD idea
in villages throughout the country to organize meetings with small agricultural producers and
landless peasants, and thereby increase their political consciousness. For detailed information see
Babus.

270 “Tiirkiye’nin hemen her yerinde oldugu gibi koy calismalari yapan Dev-Geng’liler de ¢ok
etkiliydi. Bir kismi koy ¢alismalart oldugunda is bitene kadar kaliyor, bir kismi kacak durumda
oldugundan uzun donem kaltyordu. Dolayisiyla onlar artik bolgenin bir pargast haline gelmislerdi.
Ornegin Nurettin Oztiirk, Hiiseyin Cevahir, Sinan Kazim Oziidogru, Sabahattin Kurt bunlardan
birkagidir. ... Bunlarin icinde hemen hemen Tip’in merkez politikasini destekleyen kimse yoktu. ...
Benim MDD’ci olmamda bunun énemli etkenlerden biri oldugunu diisiiniiyorum.” Ismet Oztiirk,
interview by Kerem Morgiil, note taking, Istanbul, 27 December 2006.

! fsmail Yesilyurt, interiew by Kerem Morgiil, tape recording, istanbul, 08 January 2007.
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appropriate for hiding, protection and sheltering had an effect, too. Moreover, the
TIP was very strong in the region so that there were lots of people with whom they
had connections, and it was easier to achieve mass support.272

In the summer of 1970, producers organized a number of remarkable hazelnut
demonstrations with the help of the village practices of these young people. Babus
states that the primary region where revolutionary students carried out village
practices in the hazelnut area around May and July 1970 was Fatsa. He also says
that some villagers in the hazelnut area compared them to the Turkish gangs who
fought against the Greek gangs during the National Struggle (Milli Miicadele)
period.273 In fact, the villagers established a connection between the eskrya culture
prevalent in the region and the modern guerilla image.274 They considered these
revolutionary students, like the egskiyas, as heroic people who fought against
injustice and the ruthless on behalf of the weak and the poor. Similar to what they
did for the eskiyas, they produced legends about these young people in which they
were depicted as very tall and handsome.”” Yavuz, who participated in these
practices, states that in the Friday speeches, most of the preachers spoke in favor of
them, and even a de facto fatwa was declared letting them eat from those hazelnuts
hanging from trees near roads.”’®

Although they believed that they brought political consciousness to villagers

from above, in reality these young revolutionaries were in a mutual process of

2 Feyizoglu, p.237.
3 Babus, pp.95, 101.
27 Sariog8lu, p.169.

5 1bid., p-186. For a work on such egkiyas in the Eastern Black Sea region see Yasar Kiigiik, Dogu
Karadeniz Bolgesi Eskiya ve Kabadayilar: Tiirkiiler-Destanlar (Trabzon: Serander Yayinlari, 2006).

276 Yavuz, p.423.
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teaching and learning.277 While they were trying to increase the politicization of the
producers, they were also learning the concrete problems of the villagers, and the
local social life from them. Moreover, as Yavuz shows, sometimes the villagers
brought forward more radical suggestions than themselves, such as burning
hazelnuts in village squares.”’®

After these practices, hazelnut meetings were organized in Fatsa on 1 June, in
Bulancak and Gorele on 2 June, in Unye on 3 June, in Persembe on 4 June, in
Vakfikebir on 5 June, in Carsamba on 1 July and in Ordu on 8 July.279 Babus states
that the day before the Fatsa meeting, a village headman named Nazim who was in
the organization committee was taken into custody to prevent the meeting.
However, a crowded group of villagers blocked the Ordu-Fatsa-Samsun highway for
a while. Some of them also gathered infront of the police station and threatened to
raid it unless the headman was let free. At last, the man was released. This was
important because by this villagers through their actions became successful at
forcing local administrators to make a concession.”®® On the other hand, the Ordu
meeting on 8 July turned out to be a crucial turning point in the struggle of hazelnut
producers:

The crowd waited impatiently for the end of the speeches, as if the
words they had heard many times did not satisfy them. Suddenly people
rushed to the coast. ... In a few minutes, nobody was left in the meeting
area except the old and children. On the coastal highway, there were a
barricade to Fatsa made by the cars from Fatsa; a barricade to Bulancak
composed of the cars from Bulancak; and thousands of people between
these two barricades. The Black Sea coastal highway was closed to

traffic though it had not been planned before. [They said:] “Either the
Minister of Commerce will come and declare the floor price or the

217 Sarioglu, p.170.
278 Yavuz, p.420.
2 Feyizoglu., p.253.

%0 Babus, pp.104-6.
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highway will not be opened. If needed, they would die. Actually, they
were not living like a man, at least they would die like a man.” ... The
first intervention to the situation came from the Governor of Ordu. ...
He promised to bring the Minister to Ordu provided that they opened the
road. ... After being booed by thousands, he and his official car were
stoned. After a few hits, without any serious harm he got in his car and
moved away from there. ... The situation was exceeding the local police
and gendarmerie. A commando unit came from Merzifon. ... The
Colonel was standing like a statue on his jeep. ... “The most important
thing for a soldier,” he shouted “is to accomplish the duty he is given.
My duty is at any price to open this road!” This determined speech was
responded to by a more determined old villager: “Do you order the sons
to attack their fathers? Are these people the enemy? But if you bring the
situation to that point, do you believe that you can get out of here alive?”
... “I,” said the Colonel “can open this road if I want, but I would not
like to go down in history as a black spot.”281

In the end, after blocking the road for thirteen and a half hours, the producers
ensured that the floor price was increased from 575 kurus to 850 kurus.?*? In this
resistance people from Fatsa played the principal role as the pejorative words of
Sitk1 Cebi shows: “In the 8 July events, it’s said that the anarchists who were the

protagonists of those who encouraged the people to ravages and blocked the

highway were some people from Fatsa; and the leftists from Bulancak, Persembe

B “Konugmalarin sona ermesini sabirsizlikla bekliyordu kitle, sanki defalarca duyduklart benzeri
laflar onlart kesmiyordu. Sahile dogru bir akin oldu birden bire. ... Birkag¢ dakika i¢cinde hi¢ kimse
kalmanmusti miting alaminda, yash, ¢coluk cocuklarin disinda. Sahil yolunda, Fatsa arabalarindan
olusan bir barikat, Fatsa tarafinda; Bulancak araglarindan olusan bir barikat, Bulancak tarafinda;
iki barikat arasindaki bogluk ise binlerce insanla doluydu. Onceden planlanmayan bicimde
Karadeniz sahil yolu trafige tamamen kapatilmisti. ‘Ya Ticaret Bakani gelip taban fiyatim
agiklayacak ya da yol agilmayacakti. Gerekirse bu ugurdu oliinecekti, zaten adam gibi yasadiklar
yoktu, bari adam gibi Olsiinlerdi.’ ... Duruma ilk miidahale Ordu Valisi’nden geldi. ... Bakan’t
Ordu’ya getirecegine soz veriyodu, tek ki yol agilsindi. ... Binlerce insamin agzindan ¢ikan yuuuuh!
Sesinin arindan makam araci, Vali ayurt etmeksizin tag sopa yagmuruna tutulmustu. Zaten tetikte
bekleyen vali yedigi birka¢ darbeden sonra énemli bir hasara ugramadan hizla araca atlayp oradan
uzaklasmusti. ... Yerel polis ve jandarmayi asan bir durum vardi ortada. Merzifon’dan komando
birligine kald is. ... Albay cipinin iistiinde bir heykel gibi duruyordu. ... ‘Bir asker i¢cin en onemli
sey,” diye bagirdr ‘kendisine verilen gorevi yerine getirmektir. Bana verilen gorev bu yolu ne
pahasina olursa olsun agmaktir!” Bu kararli nutka daha da kararly yasl bir koyliiden geldi karsilik:
‘Evlatlarvm babalarimin iizerine mi saldirtiyorsun! Diisman mu buradaki insanlar! Ama yok isi o
raddeye getirirsen, sen buradan sag c¢ikacagini mi saniyorun?’ ... ‘Ben,’ dedi Albay ‘bu yolu
acmasina agarim, ama tarihe de kara bir leke olarak gecmek istemem.”” Yavuz, pp.459-61.

22 1 iitfii Yilmaz, “Findik: Karadeniz’in Cani, Kani, Alinteri 8,” Demokrat, 17 July 1980. In this
article Yilmaz states that the meeting was in 1969, but it should be 1970.
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and Ordu with the same anarchist aim joined them.”*® This was really a remarkable
moment because for the first time producers saw that they were able to achieve
notable gains when they acted in an organized and collective manner. As the victory
of the producers was great, so were the reaction of the dominant classes. For
instance, in Haber newspaper, which was published in Ordu, Tarik Ozsoy lost
control while swearing badly about the organizers of the meeting:

This country is not the toy of some bast...s and son of b.....s,
neither does it belong to those forgers who drive them here and there
behind the scene, and whose sauce-colored brains and hearts are inferior
to those of dirty worms. Of course, those who deny their moms and dads
can’t know at what costs this homeland was founded. There may be
disloyal, vile, coward treators within society. To be deceived by them,
and to take into consideration their blackmail and vomit wouldn’t solve
any of our problems. It is a national duty to know those who
continuously abuse the tolerance and the requirements of democracy
making it look like the pants of their moms, and ... to chase them with a
fly swatter.”**

Nonetheless, the meeting was not completely successful. As Yavuz states,
unlike the tobacco producers in Alacam, they failed to establish a permanent
organization based on producers after the village practices and meetings in the
hazelnut region. According to him, the chief reason for that was the overly

cosmopolitan structure of the practice area within which significant class and other

differentiations and conflicts were gathered together.285 In addition, the incidents

2«8 Temmuz olaylarnda halki tahribata tesvik eden ve yolu kesenlerin ele basiligim yapan
anarsistlerin, Fatsa’li bazi sahislar olduklari; bunlara Bulancak, Persembe ve Ordu’daki ayni
anarsik gayeyi arzulayan solcularin katildiklar: séylenmigtir.” Sitki Cebi, Ordu Tarihi ve 50. Yilda
Ordu Sehri (Ordu: Ordu Ticaret ve Sanayi Odas1 Yayinlari, 1973), pp.106-7.

2 “By memleket p.. kurulart ile birtakim o....u ¢ocuklarinin oyuncagr olmadigi gibi, bunlar: piyon
yapip oteye beriye siiren perde arkasi salca renkli, kalp ve beyinleri pislik solucanlarindan daha
asagiltk sahtekarlarin hi¢ degildir. Bu memleketin neler pahasina kuruldugu, nelere mal oldugu,
herseyi ile anasimi babasini inkar edenler tarafindan elbette bilinemez. Toplum iginde satilik,
asagilik, kansiz, memleket ve vatan hainleri olabilir. Bunlara aldanmak, bunlarin santaj ve
kusmalarina doniip bakmak, nemizi ¢oziimler? Demokrasinin miisamahasint ve icaplarini durmadan
igfal edip, analarimin donuna benzetenleri tanimakla ... bu zibidileri sinek raketi ile kovalamak
ulusal gorevdir.” [The original text was not censored]. Quoted in Cebi, p.107.

* Yavuz, pp.456-7.
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inside the city during the meeting had a negative effect, too. As Yavuz states, while
the producers were blocking the highway, some spontaneously appeared gangs
ravaged whatever came infront of them within the city center. Yet, the main targets
were the houses and businesses of merchants. At a moment of panic, a merchant
shot at the crowd around his house and killed an old man.**® These events
discouraged a considerable number of producers, and estranged them from such

collective actions in the future.

The Road to Kizildere

Along with the working class actions, these peasant meetings were the peak
point of mass movements until that time, and they persuaded some revolutionary
students that it was time to form a Marxist-Leninist party to guide these social
uprisings, and gradually initiate a People’s War leading to a socialist revolution. As
Laciner states, especially after the 15-16 June events, the revolutionary youth began
to see society like a volcano that was about to explode, and regarded themselves as
the ones to set fire to the detonator.?®” In other words, it was assumed that an armed
struggle would initiate a wider social uprising. With this intention, Mahir Cayan,
Sebahattin Kurt and Hiiseyin Cevahir went to Fatsa several times to make
observations in the region, and established relationships for their struggle.288 As
Ziya Yilmaz stated in his testimony to the military prosecutor, after the hazelnut

meetings they also set up camps, and conducted educational programs in rural

2 Ibid., p.461.

7 Omer Laginer, “THKP-C: Bir Maceranin Baslangic1,” Toplum ve Bilim, n0o.78 (Autumn 1998),
p-16

28 fsmet Oztiirk, interview by Kerem Morgiil, note taking, Istanbul, 27 December 2006.
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areas.”® Finally, the THKP-C was founded around December 1970. The
organizational structure was designed as a firm party with a more loose front around
it,” and this was in accordance with Cayan’s strategy of a People’s War to be led
by a Marxist-Leninist party.

After that, in January 1971, Mahir Cayan, Yusuf Kiipeli, Ertugrul Kiirk¢ii and
Miinir Ramazan Aktolga published a booklet and broke their ties with Mihri Belli,
whom they accused of reformism and depending on other actors than the subjective
forces of the revolution. According to them, while the peasantry was the primary
force of the revolution, the working class was the leading force. Therefore the
revolution was to be initiated from the countryside, and extended towards urban
areas.””! As Feyizoglu states, meanwhile, the People’s Liberation Army of Turkey
(Tiirkiye Halk Kurtulus Ordusu - THKO) established by Deniz Gezmis and his
friends started urban guerilla activities such as bank robberies, which generated
considerable sympathy within the revolutionary youth movement. With the pressure
of this, after the 12 March military memorandum, the THKP-C, too, was drifted
away from mass practices towards urban guerilla activities that it had not planned
before. Of course, the stagnation and decline of social movements after the summer
of 1970 was a major factor in this tendency. Moreover, the guerilla struggles in the
Third World, and the translation, in that period, of the books of such guerilla leaders

as Douglas Bravo, Carlos Marighella, Alberto Bayo and Regis Debray had an

29 Sinan Dogan (ed.), THKP-C Dogusu ve Ik Eylemleri (1969-1973), 3rd ed. (istanbul: Kaynak
Yayinlari, 1987), pp.14-5.

290 Yayla, p.256.

2! Mahir Cayan and et al., “Aydinlik Sosyalist Dergiye A¢ik Mektup,” Mahir Cayan, Biitiin Yazilar,
ed. M. Ali Mugultay (Istanbul: Evren Yayinlari, 1976), pp.189-211.

96



effect.**? Soon, this development brought about uneasineass among some leaders of
the organization, including Kiipeli and Aktolga.293

In April 1971, Cayan wrote “Kesintisiz I’ (Permanent I) where he explained in
detail the Permanent Revolution thesis and the revolutionary organization
understanding of Lenin.”** As Feyizoglu explains, in May 1971, the organization
kidnapped Efraim Elrom, the consul general of Israel, and then killed him after a
widespread search was started by the security forces. This initiated an extensive
state operation as a result of which Ulas Bardak¢i, Ziya Yilmaz and Mahir Cayan
were arrested and Hiiseyin Cevahir was killed. These operations further sharpened
the divisions within the THKP-C. On 29 November 1971, together with Omer Ayna
and Cihan Alptekin from the THKO, Cayan, Yilmaz and Bardak¢i escaped from
Maltepe Prison. In December, Kiipeli and Aktolga were dismissed from the THKP-
C 29

In this period Cayan wrote “Kesitisiz II-III” (Permanent II-III) which is,
together with “Kesintisiz I’ the most significant and extensive theoretical text left
from the THKP-C. In this text, Cayan put forward a detailed revolution strategy,
too. He claimed that Turkey was an underdeveloped country where capitalism had
been developed by external powers. A foreign-dependent local industry, hence a
monopolistic local capital, was built so that imperialism had become an internal, not
external phenomenon. According to Cayan, with this hidden occupation (gizli isgal),
the imperialist powers were able to utilize a less costly way of exploiting the country

in the third general depression period of imperialism during which a war between

2 Kamil Dede, interview in Dogan (ed.), pp.133-4.
23 Reyizoglu, pp.321-2, 354-69.

2% Mahir Cayan, “Kesintisiz I,” Mahir Cayan, Biitiin Yazilar, ed. M. Ali Mugultay (istanbul: Evren
Yayinlari, 1976), pp.237-303.

% Feyizoglu, pp.384-494.
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the imperialists was no longer possible to solve the competition among them. He
also defended that as a consequence of this dependent development of capitalism,
there was an always-present national crisis (milli kriz) which lay down the objective
preconditions of an armed struggle. However, he also argued that this dependent
development seemingly softened the contradictions, and an artificial balance (suni
denge) had been set up between the masses and the oligarchy. On the other hand,
since the local monopolistic capital was not strong enough to protect the existing
relations of production, it had to make an alliance with feodal powers. Together with
the relative weakness of the working class, this made the country prone to a colony-
type fascism (somiirge tipi fasizm), which made it compulsory for the proletarian
party to fight from the beginning. Therefore, it was impossible to realize the
revolution through a peaceful democratic transition or after a long evolution period
during which laboring masses would prepare for a general uprising. Along with the
always-present national crisis, this meant that in dependent countries such as
Turkey, the evolution (evrim) and revolution (devrim) stages that Lenin had
distinguished for revolution were intermingled. Cayan maintained that because of all
of these, the revolutionaries in Turkey had to give priority to an armed struggle
carried out by the vanguards of the proletariat (dncii savast), which would break the
passivism of the broad masses, and make them join the revolutionary combat. This
struggle was to be guided by a Marxist-Leninist party which had to perform also
non-military practices to ensure mass support for the revolution, and achieve the
essential stage of the People’s War. Cayan called this strategy the Politicized
Military War Strategy (Politiklesmis Askeri Savag Stratejisi - PASS). In this strategy,

the peasantry composed the major force whereas the working class was the leading
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force. The Kemalists and the international socialist block were regarded as auxiliary
forces.”®

As Feyizoglu states, after they escaped from prison, the revolutionaries
decided to undertake an impressive action to save the imprisoned THKO leaders
Deniz Gezmis, Yusuf Aslan and Hiiseyin Inan, who were to be hanged. However,
because of widespread state operations during which Ziya Yilmaz was caught and
Ulas Bardakg¢1 was killed, it became almost impossible for them to stay in Istanbul
and Ankara. After the insistence of Ertan Sarthan they decided to go to Fatsa.””’
Mahir Cayan, Ertugrul Kiirkcii, Omer Ayna, and Cihan Alptekin were brought by
Hasan Pekbiiyiik, the nephew of Ziya Yilmaz, to the Yaprakli village of Fatsa and
settled in Mehmet Atasoy’s house®”® while Sinan Kazim Ozﬁdogru, Hiidai Arikan,
Saffet Alp, and Sebahattin Kurt stayed at Hiiseyin Gilimiis’s house. The
relationship between them was provided by Ahmet Atasoy, and Harun Sarthan was
sent to Ankara to find money and meet some other requirements.’” As Feyizoglu
explains, on 25 March lawyer Sener Sadi took Cayan, Kiirkcii and Ertan Sarihan to
Unye where they had decided to kidnapp foreign technicians from the NATO radar
base. That night, Cayan, Kiirk¢ii, Arikan and Alptekin stayed in the office of lawyer
Ali Kaynar. Meanwhile, Fikri Sonmez and his apprentice Avni Kayac1 were taken
into custody, and brought to Ankara. Jeweller Turan Kiiliink informed Cayan and

his friends via Ali Kaynar about these arrests.

26 Mahir Cayan, “Kesintisiz II-III,” Mahir Cayan, Biitiin Yazilar, ed. M. Ali Mugultay (Istanbul:
Evren Yayinlari, 1976), pp.307-381.

#7 Feyizoglu, pp.498-508, 520-30.
28 Ibid., pp.522-3.
*° Emrullah Aslan, interview by Koray Diizgéren in Diizgren, p.107.

% Feyizoglu, pp.524-5.

99



On 26 March, around 19:00, they kidnapped two English and a Canadian
technician from their apartment above Kaynar’s office, and since they had nowhere
else to go, on 28 March they went to the village house of Emrullah Aslan, an Alevi
headman, in Kizildere. After the kidnapping, Ali Kaynar, Sener Sadi, Turan Kiiliink,
Abdullah Yilmaz and Hasan Yilmaz were taken into police custody, too. After a
while Hasan Yilmaz (also known as Yiincii Hasan) brought security forces to
Kizildere, and Emrullah Aslan gave them a confession letter he had written
earlier.”®' As a result of an operation conducted by the security forces, along with
the three foreign technicians, Cayan, Kurt, Ozudogru, Arikan, Alp, Ayna, Alptekin,
Ertan Sarthan, Ahmet Atasoy and Nihat Yilmaz were killed while Kiirk¢ii was
caught alive.’” After Kizildere events, which is considered to be one of the most
important moments in the history of the socialist left in Turkey, the first period of

the social struggles in Fatsa came to an end.

Reorganization and the Anti-Fascist Struggles

The social struggles in the second half of the 1960s and early 1970s left behind
a significant legacy in the town. First of all, there was a more or less strong tradition
of struggle among hazelnut producers by the mid-1970s. As Zeki Isik argues, in the
previous period socialists had carried out extensive practices and set up deep
relations in the villages among producers. Therefore, the villagers were not so

apolitical.3 ®Ina corresponding manner, Aydin Akyazi states that thanks to the

3! Ibid., pp.527-30, 532-3.

392 1bid, pp-533-541. It is still debated whether the foreign technicians were killed by the security
forces during the clashes or by the revolutionaries after the operation began.

33 Zeki Isik, interview by Kerem Morgiil, tape recording, istanbul, 01 February 2007.
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earlier struggles, they met enlightened producers in almost every village of Fatsa
during their village practices after 12 March.*** The preceding period of social
struggles had had an encouraging impact also on the intellectuals and the youth in
the town. In the first place, this was a consequence of the fact that three of the
“revolution martyrs” who died in Kizildere, namely Ertan Sarithan, Ahmet Atasoy
and Nihat Yilmaz, were from Fatsa. Zeki Isik claims that since these were very well-
known and respected people in the town, despite their malicious representation by
the press, by many people they were regarded as heroes who undertook the risk of
dying in the name of their struggle to help the poor.3 % In addition to the legendary
inheritance of these heroic people, as Sebahattin Akyazi, a young revolutionary in
the 1970s, explains, there were many other leading figures in the town left behind
from the TIP and THKP-C processes, who influenced and guided the youth.3 06
Indeed, these advantages eased the reorganization of social opposition and the
revolutionary youth movement in Fatsa in the second half of the 1970s; however,
the earlier period had some discouraging effects, too. As Pertev Aksakal states, after
the Kizildere events, Fatsa became one of the principal targets of the establishment,
and great pressure was applied on the progressive, democratic and revolutionary

people in the town.”"”

The fear stemming from this pressure and the preceding
incidents were negatively affecting the reorganization process. For instance, in an
unrecorded conversation Ahmet Ozdemir, a primary school teacher and a member of

the Fatsa District Committee of the Dev-Yol, told me that until the social opposition

reached considerable strength at the end of 1978, they were unable to get organized

394 Aydin Akyazi, interview by Kerem Morgiil, tape recording, Ankara, 20 February 2007.
305 7eki Isik, interview by Kerem Morgiil, tape recording, Istanbul, 01 February 2007.
3% Sebahattin Akyazi, interview by Kerem Morgiil, tape recording, Fatsa, 07 April 2007.

397 Pertev Aksakal, Fatsa Gergegi (Ankara: Penta Yaymncilik, 2007), p.23
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throughly in villages where the THKP-C had previously been influential. Likewise,
Sedat Go¢cmen, a member of the Central Committee of the Dev-Yol, who was in
charge of the Black Sea region, states that during their hazelnut meeting practices in
the villages, they met some villagers who reminded them of the violent events in the
1970 Ordu meeting and refused to take part in the practices.’*®

After 12 March, like everywhere in Turkey, an intensive left-right polarization

especially among the youth emerged in Fatsa. The fascist right organized in the

309

town through the Fatsa branch of the Hearths of Ideal (Ulkii Ocaklar1),™ the Union

of Ulkiicii Teachers (Ulkiicii Ogretmenler Birligi - Ulkii-Bir) and various martial arts
schools.>'® On the other hand, as Naci Sonmez, the son of Fikri Sonmez, and a
young revolutionary in those years, states, the socialist left organized primarily via
the Fatsa People’s House and the Association of All Teachers’ Unification and
Solidarity (Tiim Ogretmenler Birlesme ve Dayanisma Dernegi - TOB-DER). Once
again teachers played a crucial role in this process:

All young people were going to the People’s House. There used to
be seminars, theatrical rehearsals. Teachers were coming. Skillful people
from the neighbourhood were coming. ... The People’s House was a
center where social, artistic and political activies were carried out.
Although it was not a political organization, it had more political
functions than today’s parties. ... What was decisive were the People’s
House and TOB-DER. Teachers were very important in those days. Not
like today. They were pretty much interested in politics. ... There was
Selahatin Ozakin. He was our English teacher. There was his wife,
Giilsiim Ozakin. She was our Turkish teacher. There was Senal Sarthan,
my Turkish teacher. There was Zeki Sarthan. There were other teachers,
too. The political struggle in Fatsa was pulling those teachers who had a
little leftist culture to the focal point of the cause. ... My English teacher
used to come to the People’s House to explain social classes to us. ...

3% Sedat Gocmen, interview by Kerem Morgiil, tape recording, Istanbul, 21 March 2007.

% The youth organization of the MHP. The Fatsa branch of the Hearths of Ideal is said to have been
opened in the 1970s by Nail Dervisoglu, and Aydin Akin is told to have been one of the leading
members of it.

319 Aydin Akyazi, interview by Kerem Morgiil, tape recording, Ankara, 20 February 2007; Yagar

Durmus, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007; Yasar Durmus, interview
by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, pp.33-4.
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And it was very crowded. There were different sessions. The first,
second and third classes were separate. We were not as small as
today.3 1

According to the indictment of the Fatsa Dev-Yol Trial, the Fatsa TOB-DER
was opened on 8 December 1974 by Bekir Yerli, Selahattin Ozakin, Hasim Sarihan,
Bekir Sarthan and Mehmet Ozdemir. The Fatsa People’s House was founded on 13
September 1975 by Vural Soytekin, Dursun Mehmet Can and student A.Salih
Satiroglu. In these organizations teachers and students gathered together regularly,
carried out educational activities, read oppositional publications, and discussed the
problems of the common people in the region. When Fikri Sonmez was released
from prison in 1974, his tailor’s shop also became one of the main places for the
organization of the socialist left.*?

Soon, the tension between the leftists and rightists increased, and it turned into
fights between these two groups. Fatsa High School was one of the major places of
this conflict:

During the Nationalist Front (Milliyetci Cephe - MC) period, there
was an intensive kadrolasma (cadre appointment) in schools. Where
they were weak, as in Fatsa High School, Carsamba and Terme, they

performed transfers from outside, brought Zilkiicii students and appointed
those teachers who were inclined towards the MHP as school managers.

S <“Biitiin gengler Halkevi’ne gidiyordu. Seminerler, tivatro ¢alismalart oluyordu. Ogretmenler
geliyorlardi. Mahallede yetenekleri olan insanlar geliyordu. ... Halkevi sosyal, sanatsal, politik
faaliyetlerin yiiriidiigii bir merkezdi. Politik bir orgiit olmamasina ragmen giiniimiiz partilerinden ¢ok
daha fazla politik islevi vardi. ... Esas belirleyici olan Halkevi ve Tob-Der’di. Ogretmenler ¢cok
onemliydi o zaman. Simdiki gibi degil. Politikamn cok icindeydiler. ... Selahattin Ozakin vardi.
Ingilizce ogretmeniydi. Esi Giilsiim Ozakin vardi. Tiirkce dgretmenimizdi. Gene Senal Sarthan vardi,
Tiirkce oOgretmenimdi. Zeki Sarthan vardi. Baska ogretmenlerimiz de vardi. Fatsa’daki siyasal
miicadele az bir sey sol kiiltir almig Ogretmenleri isin odagina cekiyordu. Halkevi’'nde benim
Ingilizce dgretmenim gelir toplumsal simiflart anlatirdr. ... Cok da kalabalik oluyordu. Seans seans
oluyordu. Birinci, ikinci, iictincii. siniflar ayri. Simdiki gibi parmakla gosterilecek kadar az degildik.”
Naci Sénmez, interview by Kerem Morgiil, tape recording, Fatsa, 04 April 2007.

312 jddianame, Kovusturmaya Yer Olmadigt ve Sorusturmanin Gegici Olarak Durdurulmasi Karari,
Fatsa licesi Yasadisi THKP/C DEVRIMCI YOL Davasidir (Ankara: T.C. 3. Ordu ve Sikiyonetim
Komutanligr Askeri Savciligi Erzincan, Evrak No: 1981/1299, Esas No: 1981/1019, Karar No:
1982/196, 1982), pp.153-7. In this thesis, the indictment is referenced as a reliable source of data as
long as the arguments in it are backed by the congruent statements of various actors who participated
in the processes mentioned.

103



... In the course of time, the lkiiciis started to crowd together in front of

the school and make demonstrations of power to intimidate us. The

MHP, which was trying to get organized via karate and taeckwondo

courses, started to utilize this street power as a means for discouraging

us. This became an external factor which directed us to solve the

problem of life security, and assure further solidarity. ... The tension in

the entire country, and the polarization within the youth began to spread

to our Fatsa district as well. As a precaution, we began to go to and

return from school collectively, and tried to shape our lives in a way as

to ensure our safety.’"”

As a response to the increasing attacks from iilkiiciis, at the beginning of the
1977-78 academic year, the revolutionary students at Fatsa High School arranged a
march where they buried ethics books, and shouted slogans such as “Fascists will
go, education will continue!” “Fascist headmaster, resign!” and “Long live
democratic education!”'* At last, the headmaster Abdullah Barin was removed
from office during the CHP government, and Ahmet Ersan was appointed in his

- 315
place on 19 April 1978.

The clashes between the two sides reached their climax in June 1977 when

Kemal Kara, an esteemed Alevi and the chairman of Fatsa People’s House, was

killed by fascists backed by a policeman named Necati Budak.’'® It might be

claimed that the murder was one of the first demonstrations of the civil-war strategy

33 “Milliyetci Cephe doneminde okullarda yogun bir kadrolasma yasaniyordu. Zayif olunan yerlerde
disardan nakil kanallan calistinlarak, érnegin Fatsa Lisesi’nde, Carsamba’da, Terme’de, Ulkiicii
gengler okullara yiginak yapiliyor, yonetici kadrolart MHP ye yakinligiyla bilinen dgretmenlerden
olusturuluyordu. ... Zamanla iilkiicii kesim okul onlerine yigilmaya, bize gozdagi vermek icin giic
gosterisi yapmaya basladi. Karate, tekvando kurslariyla orgiitlenmeye ¢alisan MHP bu sokak giiciinii
bizim iizerimizde yildirma aract olarak kullanmaya basladi. Bu, bizi de can giivenligi sorununu
ortadan kaldirmaya, daha ¢ok dayanisma icinde olmaya iten bir dis etmen oldu. Ulkenin genelindeki
gerilme, genclikteki saflagma bizim Fatsa ilcemize de yayilmaya basladi. Biz tedbir olarak okula
toplu gidip gelmeye, can giivenligini ¢ozme babinda bir yasam sekli olusturmaya ¢alistik.” Yasar
Durmus, interview by Kerem Morgiil, Fatsa, tape recording, Fatsa, 06 April 2007.

M “Fagistler gidecek, egitim siirecek,” “Fagist miidiir istifa,” and “Yasasin demokratik egitim.”
Quoted in “Fatsa Lisesi Fasistlestirilemez,” Devrimci Yol, no.12 (1 January 1978), p.7

315 Iddianame, p-168.
316 «“Fatsa Halkevi Baskani Kemal Kara Fasist Katiller Tarafindan Katledildi,” Devrimci Yol, no. 5 (1

July 1977), p.3.
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of the MHP aiming to initiate an inter-secterian violence between the Sunnis and
Alevis, which was to cause hundreds of deaths later in several places including
Malatya, Sivas, Kahramanmaras and Corum. Nonetheless, this strategy failed in
Fatsa thanks to the fact that the Alevis and Sunnis had always lived together in a
mixed manner in the town.>!” In this togetherness the attitude of left was influential,
too. For instance, although he was an Alevi, Kemal Kara worked as an apprentice
near Fikri S6nmez, who was a Georgian of the Sunni sect.’'® Aydin Akyazi and
Cumbhur Yavuz, a Dev-Yol member sent to Fatsa in 1979 from Ankara state that like
other places in Turkey, there were politicized tensions between different ethno-
religious groups in Fatsa, yet to a great extent, the left was successful at forming a
higher community embracing all identities in the town:
There were Sunnis, Alevis, Circassians. But this never turned into
an Alevi-Sunni-Georgian conflict. The Georgians were rather Turkish
nationalists. There were Turkish nationalist Circassians. In that
politicization process, ethnic divisions did not become a reason for

clashes; however, fascist militants emerged more from the Georgians.
They were more prone to chauvinist propaganda.*"”

There was somewhat a differentiation based on such concepts as
natives and foreigners. Foreigners were Sunni Georgians. Natives were
Alevis in some places. Those who came from the Soviets were settled in
the richest sections of the coast. Most of them were fascist. There were
Alevis in the most infertile and rural mountain villages. Those who
participated in the revolutionary movement were mostly them. However,
in Fatsa, there were revolutionaries from all groups going beyond ethnic
differentiations.**

317 Kemal Sendur, interview by Kerem Morgiil, tape recording, Fatsa, 07 April 2007.
318 fkrami Celebi, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, p.36.

319 “Siinnisi de Alevisi de Cerkesi de var. Ama bu hi¢cbir zaman bir Alevi-Siinni-Giircii ¢atismasina
donmedi. Giirciiler daha ¢ok Tiirk milliyet¢isiydi. Tiirk milliyetcisi Cerkezler vardr. O siyasallasma
stirecinde etnik ayrimlar ¢atisma sebebi olmadi, ama fagsist militanlar daha ¢ok Giirciilerden ¢ikti.
Onlar goven propagandaya daha yatkindi.” Aydin Akyazi, interview by Kerem Morgiil, tape
recording, Ankara, 20 February 2007.

320 “Yerli yabanci gibi kavramlar iizerinden bir ayrum yer yer vardi. Yabancilar Siinni Giirciilerdi.

Yerliler bazi yerlerde Alevilerdi. Sovyetlerden gelenler sahilin en zengin yerlerine yerlestirilmisler.
Cogu da fasist. En ¢orak ve en kirsal dag koylerinde Aleviler var. Devrimci harekete de en ¢ok
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Kara’s killing was the first political murder in the town, and it became a
decisive moment in the history of the social opposition in Fatsa. First of all, the
majority of the people showed a strong reaction to this dirty killing, and thousands
gathered at Kara’s funeral which turned into an impressive anti-fascist rally.**' As
Yasar Durmug explains, the great magnitude of this social reaction encouraged the
revolutionaries to extend the scope of their struggle in a way as to exceed the anti-
fascist struggles among young people and form deeper relationships within the
broad masses. Moreover, after this bloody event, the revolutionaries realized that the
fascist attacks were not the work of a few vagrants, but were systematic assaults in
which the state forces took part, too. Therefore, they decided to establish stronger
organizations to realize a more active resistance against fascism. As a result, they
gradually broke the power of the iilkiiciis, most of whom had to leave the town by
mid-1978.%** After that, revolutionaries found a more suitable atmosphere to get

organized within wider social segments.

The Massification of Social Opposition:

Struggles Against the Black Market and the Exploitation in the Hazelnut

As noted above, beginning from 1978, revolutionaries started to focus on the

concrete problems of wider social segments in Fatsa, and to develop deeper relations

katilan onlardi. Ama onun disinda Fatsa’da etnik ayrumlart asan, her kesimden devrimci vardi.”
Cumbhur Yavuz, interview by Kerem Morgiil, tape recording, Ankara, 13 February 2007.

321 Yasar Durmus, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007; Sebahattin
Akyazi, interview by Kerem Morgiil, tape recording, Fatsa, 07 April 2007; Dogan Celebi, interview
by Kerem Morgiil, tape recording, Fatsa, 11 April 2007.

322 Yagar Durmus, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007. However,
fascist attacks did not completely come to an end in Fatsa after this date. From time to time, they
infiltrated in the town and made assaults on known leftists. For instance, in May 1979, Oktay Orbey
who disguised himself as a woman killed a revolutionary young man named Isa Aydemir. “Isa
Aydemir,” Devrimci Yol, no.28 (25 May 1979), p.7.
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with the laboring classes. Sedat Go¢men states that they started these practices first
in the coastal parts of the town: “In Fatsa, the class base was the poor peasantry, but
would we begin from the poor peasantry or the coastal section? It was more
animated, more crowded, the literacy rate was higher, we could grow cadres faster.
Therefore we decided to focus on the coastal section first, and go to higher parts
later.”*** The principal problem of the laboring classes in the coastal part of the
town was black marketing: “In that period, there were shortages in the country.
Employers were boycotting the Ecevit government. As a result, stockpiling had
become a reality of the country. Fatsa extremely took its share from this. Basic
needs such as oil, fuel-oil, cigarette, sugar and margarine were sold on the black
market.”*** Soon, the revolutionaries began to deal with this problem, and owing to
their mutual relationships with the common people and small tradesmen, in the
course of time, they became more effective at preventing black marketing:

At that point, we, the Revolutionary Youth,325 began in an
organized manner to make operations to black marketers. When we
raided those black marketing canteens, we told the owners sitting in
front the cash box to sell their products for a normal price. Since the
district was small, it was heard quickly. ... Immediately, queues used to
appear where we raided. We used to inform the municipality police and
deliver products to them. Products used to go to the municipality, but
since we couldn’t watch the process well enough, they used to be sent
back to their influential owners at night about one or two o’clock. In the
course of time we began to receive complaints from our canteen owner

friends. They said “Is your power only enough for us? We’re petty
tradesmen. Here, the center of the black marketing are big businessmen

33 “Fatsa’da swifsal temel yoksul koyliiliik ama yoksul koyliiliikten mi baslayacagiz yoksa sahildeki
kesimden mi? Daha fikir fikir, daha kalabalik, okuma yazma orami daha yiiksek, daha hizli
kadrolasabiliriz. O yiizden dedik ki dnce sahil kesimine odaklanacagiz, yiiksek kesime daha sonra
gidecegiz.” Sedat Go¢men, interview by Kerem Morgiil, tape recording, Istanbul, 21 March 2007.

24«0 dénem iilkede yokluklarmn oldugu bir donemdi. Isverenler, Ecevit hiikiimetini boykot ediyordu.
Bunun sonucu olarak stokguluk iilkenin bir gercegi olmustu. Fatsa da bundan fazlasiyla nasibini alan
bir yerdi. Temel ihtiya¢ maddeleri; yag, mazot, sigara, seker, margarin gibi, karaborsa satiliyordu.”
Yasar Durmus, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007.

325 Devrimei Genglik or Dev-Geng as the abbreviation for the Federation of Revolutionary Youth
Associations (Devrimci Genglik Dernekleri Federasyonu) founded in August 1976. On the other
hand, literally Dev-Geng¢ means the Giant Youth, creating a legendary image for the organization of
being powerful and everywhere.
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and those people who own large stores. Products are distributed to the
market from there. Can’t the Dev-Geng¢ beat them, but us?” We re-
evaluated the situation and decided that they were right. Because, they
couldn’t buy at a normal price either. They were buying from the centers
of stockpilers. Then, we began to get informations. The addresses of
stockpilers were given to us. ... We raided a silo belonging to a pilgrim.
He closed the silo and fled after he heard that the Dev-Geng was
coming. There was a considerable stock of margarine inside. Our friends
got him from his home. We didn’t exercise violence. Perhaps because of
the power of the Dev-Geng, we didn’t see any serious response from
those we caught, hence we didn’t apply violence to anybody. The Dev-
Geng did not touch that thing called money. We gave the price of every
product to its owner.>*®

During these raids, the revolutionaries also confronted security forces of the
state. who were called by store owners, and this provided them with a great
opportunity to show the people the alliance between the exploiters and the state. In
other words, by their own experiences, people realized that while the revolutionaries
were struggling for them, the state forces were protecting the black marketers who
were robbing them mercilessly:

When we caught that margarine, I climbed up an electricity pole.

Two or three thousands of people crowded together. Of course, they

were those citizens who had rushed to meet their needs. I made a speech

to them. [I said] “The hands of those blackmarketers who steal the bread

of the people will be broken. From now on the Dev-Geng is on your

side.” The gendarmerie raided that crowd, and shot in the air. Shouting
slogans, we retreated towards the hillsides of Cullu. The citizens threw

326 “Biz bu noktada Dev-Geng orgiitliiliigii olarak organize bicimde, hangi noktada kim karaborsa
yapryor, bunlara operasyonlar diizenlemeye basladik. Karaborsa satilan biifelere baskin
yaptiginizda kasamin basinda oturan mal sahibini kaldirmadan bunu normal fiyattan satacaksin
dedik. Ilce kiiciik oldugu icin hemen duyuluyor zaten. ... Amnda kuyruklar olusurdu bastiginiz
yerlerde. Ve biz belediye zabitalarina haber verir, mali teslim ederdik. Mal belediyeye gider, tabi biz
o zincirin halkalarint o kadar takip edemedigimiz icin gece 1’de 2’de belediye ambarlarindan hatirli
sahiplerine iade edilirdi. Zaman igerisinde biifeci dostlarimizdan sikayetler almaya basladik.
‘Giiciiniiz bize mi yetiyor. Biz kiiciik esnafiz. Burada karaborsamin merkezi biiyiik isadamlaridir,
biiyiik magazalart olan falanca insanlardir. Bu piyasaya mal buralardan dagilir. Dev-Geng’in giicii
bunlara yetmiyor da bize mi yetiyor?’ dedikleri noktada biz durumu yeniden degerlendirdik ve kiiciik
esnafin hakli olduguna karar verdik. Ciinkii o da normal fivattan alamiyordu. Istifcinin
merkezlerinden aliyordu. Artik bize ihbarlar gelmeye bagslamisti. Karaborsa magazalarinin,
stkocularin oldugu adresler bize veriliyordu. ... Bir ambar bastik, haciydr sahibi. Kapatip kacmis
Dev-Geng geliyor denince. Hatirt sayilir bir margarin deposu icerde. Arkadaglarimiz evinden aldt
geldi. Biz siddet uygulamiyoruz. Ve bu siire¢ icerisinde, belki Dev-Geng’in giiciiniin etkisindendir,
vakalananlaran ciddi bir karsilik gormedigimiz icin hi¢ kimseye cebir, siddetin bir drnegi yoktur.
Para denilen seye Dev-Geng hi¢cbir zaman elini stirmemigstir. Her malin iicreti sahibine ddenmigtir.”
Yasar Durmus, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007.
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whatever they could get their hands on, stone or soil, at the gendarmerie.
It was like a mass uprising against the reaction of the gendarmerie. Even
unpoliticized people shouted, “Go and crush the heads of black
marketers, you are our sons!” And when I got down from the pole,
people whom I did not know hugged and kissed me. This spread
quickly.*”’

In the meantime, the revolutionaries also began to go to villages and carry out
activities to organize hazelnut producers. For this aim, a special edition of Devrimci
Yol about the hazelnut question was published on 27 June 1978, and 40,000 copies
were handed out in the hazelnut region including Fatsa besides 10,000 posters, and
handbills.**® There were eight essential demands in the journal:

1. Hazelnut floor price should be at least 40 TLs.

Credits should be given to small producers and poor peasants.

3. Hazelnut producers should ensure their own organization
directly led by themselves.

4. Producers should have a word in price, credit, fertilizer and
marketing issues.

5. Fascists, the enemies of the people, should be expelled from
Fiskobirlik and the corrupt practices in Fiskobirlik should be
investigated.

6. Enough fertilizer and pesticide should be given to producers in
time, cheaply and on credit.

7. Hazelnut producers and workers should be provided with all
sorts of social security.

8. The workdays of hazelnut workers should be lowered to a
normal level, and they should be granted health, social security
and other guarantees.329

27«0 margarini yakaladigimizda elektrik diregine ¢iktim. Kalabalik 2-3 bin kisi toplandi. Bunlar
elbetteki ihtiyaclarimi karsilamak igin hiicum eden vatandaglardi. Onlara bir konusma yaptim.
‘Karaborsacilarin, halkin ekmegine el uzatanlarin elleri kirtlacaktir. Dev-Geng bundan sonra sizin
yammizdadwr.” Jandama basti o kalabaligi, havaya kursun atti. Biz Cullu eteklerine kadar slogan
atarak cekildik. Vatandas jandarmaya eline gecirdigi tas, toprak neyse atti. Bir kitlesel baskaldirt
gibi oldu o jandarmamn tepkisine karsi. Politize olmamis insanlar bile ‘Gidin karaborsacilarin
kafasint ezin, siz bizim evlatlarimizsiniz’ diye bagirdi. Ve ben direkten indigimde de hi¢ tanimadigim
insanlar kucaklayp optii. Bu dalga dalga yayildi.” Yasar Durmus, interview by Kerem Morgiil, tape
recording, Fatsa, 06 April 2007.

328 “Bindik Somiiriisiine Son!,” Devrimci Yol, n0.20 (31 July 1978), p.8.

329 «] Findik taban fiyati en az 40 TL olmalidir. 2. Krediler kiiciik iireticilere ve yoksul koyliilere
verilmelidir. 3.Findik iireticisi dogrudan kendi yonetimindeki orgiitlenmesini saglamalidir. 4.Fiyat,
kredi, giibre, pazarlama konularinda iiretici séz sahibi olmalidir. 5.Halk diismani fagsistler
Fiskobirlik’ten atilmali, Fiskobirlik’teki yolsuzluklarin hesabi sorulmalidir. 6.Giibre ve ilag iireticiye
zamaminda, yeterli miktarda, ucuz ve kredili olarak verilmelidir. 7.Findik iireticileri ve iscileri her
tiirlii sosyal giivenceye kavusturulmalidir. 8.Findik is¢ilerinin isgiinii normale indirilmeli; saglik,
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As a result of such practices, several “End to the Exploitation in the Hazelnut”
meeting were organized in Fatsa, and thousands of hazelnut producers attended.
These included the meetings in Fatsa town center on 17 July 1978 and in July 1979,
in Camas on 8 July 1978, and in Ilica in July 1979.%*

Another major aspect of the practices against the exploitation in the hazelnut
was the struggles against usury. As Yasar Durmus expresses, when they got
stronger, the revolutionaries also performed raids on known usurers and took the
deeds from their hands. Undoubtedly, this brought about a considerable relief for
many producers who had been crushed under the heavy burden of debt until then,
thus it further strengthened the sympathy for the revolutionaries.*’

The revolutionaries touched on various other problems, too. For example,
together with small fishermen who asked them for help, they sent those big fishing
boats hunting with trawls that undermined the livelyhood of small fishermen away
from the seaport of Fatsa.™* Similarly, they strongly backed Fatsa canal workers
whose resistance of eight days resulted in the acceptance by their boss of all their
demands, which included increasing the wages, improving the working conditions,
providing every worker with insurance, and granting them a holiday during the

333
hazelnut season.

sigorta ve diger giivenceleri saglanmalidir.” “Findikta Somiiriiye Son!,” Devrimci Yol, Findik Ozel
Sayisi no.22 (27 June 1978), p.1.

330 “Rindik  Somiiriistine Son!,” Devrimci Yol, 10.20 (31 July 1978), p.8; “Camag’ta ‘Findik’ta
Somiiriiye Son’ Mitingi Yapildi,” Devrimci Yol, no.29 (18 July 1979), p.9; “Fatsa, Unye, Camas,
Ilica, Espiye, Kesap’ta ‘Findik’; Pazar’da ‘Cayda Somiiriiye Son’” Mitingleri Yapildi,” Devrimci Yol,
no.31 (October 1979), p.6.

3! Yasar Durmus, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007.

32 “Trolciiler Limanlara Yaklagamiyor Karadeniz Balik¢ilarimin Trolciilere Karst Miicadelesi
Yiikseliyor,” Devrimci Yol, no.23 (24 October 1978), p.6.

333 “Ratsa Kanal Iscilerinin Direnisi Basariya Ulast1,” Devrimci Yol, no.29 (18 July 1979), p.9.
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As Sedat Go¢men states, all these practices were going in hand with the anti-
fascist struggles:

While you make hazelnut practices, they shoot at you. You have to
protect yourself and the people around you. At that point, while working
for the hazelnut, we are also driving fascists out from the villages. ...
That is to say, all are intermingled, not separate. But the hazelnut is the
dominant point. ... There is a municipal place named Camas. In Asag
Camas leftists, in Yukar1 Camas fascists are effective. ... Sehittin Tirig
was one of our militant friends in Camas. We have Black Sea guns in
our pockets, but Sehittin has a Dokuzlu Star. Its hammer is up, and his
hand is on it. ... He is a clerk at the Junior High School. They organize a
football tournament between villages in Camas. After the matches, [he
says] “Let’s go to Yukar1 Camas and drink tea.” Gunned men will
protect [people], himself being the first. In six months we acquired the
control of the region including Yukar1 Camas. ... On the one hand, you
do sports and get socialized, on the other hand you make a
demonstration of power.334

Legitimacy and Power

Two vital features of all these struggles were legitimacy and power. Although
a significant part of these activities were illegal, they were considered to be
legitimate by the majority of the people. This might be explained with reference to
Thompson’s concept of moral economy, which he defines as “a popular consensus
grounded upon a consistent traditional view of social norms and obligations of

several parties within the community” determining “what are legitimate and what

34 “Sen findik calismast yaparken sana kursun atiyorlar. Sen de kursuna karsi kendini ve cevrendeki
insanlart koruyacaksin. O noktada biz findik icin calisirken fasistleri de siiriip atiyoruz koylerden. ...
Yani hepsi i¢ ice. Tek tek kopuk seyler degil. Ama hakim nokta findik. ... Camas diye belediyelik bir
yer var. Asagt Camasg’ta solcular, Yukart Camas’ta fasistler etkin. Sehittin Tirig Camas bolgesinde
militan arkadagslarimizdan birisiydi. Cebimizde Karadeniz tabancalari, ama Sehittin’de bir tane
Dokuzlu Star. Horozu kalkik, eli iistiinde. ... Sehittin ortaokul katibi. Camas koyleri arasinda bir
futbol turnuvasi diizenliyorlar. Maglar yapild: bitti, ‘Haydi gidelim, Yukart Camas’a ¢ay igelim.’
Silahly adamlar koruyacak, ama kendisi en basta. Altr ay gibi bir siirede bolge Yukar: Camas da
dahil olmak tizere bizim kontroliimiize gecti. ... Bi taraftan sosyallesiyorsun, sporunu yapiyorsun,
obiir tarafan da govde gosterisi yapiyorsun.” Sedat Gogmen, interview by Kerem Morgiil, tape
recording, Istanbul, 21 March 2007.
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are illegitimate practices in economic activites.” 333 n this sense, it could be argued
that the actions of the revolutionaries intersected with the historical sentiments of
the people such as solidarity, justice and virtue. The words of Selguk Hazinedar, a
revolutionary from Aybasti who studied at Fatsa High School and later took part in
the Revolutionary Left (Devrimci Sol - DS) faction, confirms this argument:

In that period when rising, money, and even occupation and
personal emancipation notions were spreading; sharing, solidarity and
socialistic aspiration was already present in this society as a unique
historical and cultural code. Because of this, calls and actions received a
great return where the capitalist individual had not emerged and
partaken in capitalist emancipation. The soil and the climate were
suitable.”

Hiiseyin Uygun, a worker in the municipalities of first Nazmiye Komioglu and
then Fikri Sonmez, stresses the strength of this notion of justice in Fatsa via the
reactions of tradesmen to black market raids:

A great majority of the tradesmen too were not tolerating black
marketing. Because it’s not moral. You try to earn more than your right
at the expense of the poor’s buying the half of the amount they would
have bought otherwise. Fatsa has such a tradition too, the feeling of
justice is developed. Because of this, they didn’t slander revolutionaries
later as well.’

A demonstration of this cultural atmosphere was the dislike of the rich in the

region. For instance, Ali Giirsoy (also known as Gavur Ali), a revolutionary from

Bulancak district of Giresun, asserts that they were already uneasy with the lives of

335 Edward Palmer Thompson, “The Moral Economy of the English Crowd in the Eighteenth
Century,” Past and Present, no. 50 (1971), pp.78-9.

36 «“Yiikselme, para ve hatta meslek ve kisisel kurtulus fikirlerinin yaygnlasng o donemde;
paylasma, dayanisma ve sosyalizan dzlem ozgiin bir tarihsel, kiiltiirel kod olarak bu toplumda zaten
vardl. Bu nedenle ¢agrilar ve eylemler, kapitalist bireyin olusmadigi ve kapitalist kurtulusa dahil
olamadigi noktada biiyiik karsilik buldu. Toprak ve iklim miisaitti.” Selcuk Hazinedar, interview by
Sezai Sarioglu, in Sarioglu, p.111.

337 “Karaborsaciligt esnafin da biiyiik cogunlugu hos karsilamiyordu. Ciinkii ahlaki olmayan bir sey.
Hakkinizdan fazla bir sey kazanmaya ¢alisiyorsunuz, yoksullarin alacagi seylerin yarisint almast
pahasina. Fatsa’nin boyle bir gelenegi de vardir, adalet duygusu geligmistir. O yiizden daha sonra
da devrimcileri tu kaka etmediler.” Hiiseyin Uygun, interview by Kerem Morgiil, tape recording,
Fatsa, 04 April 2007.
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the rich long before they participated in leftist politics.338 Owing to this historical
and cultural structure, the leftists became the representatives of justice in the region.
They were the ones from whom the people expected to accomplish justice. That is
why when a leftist cheated during an Okey game in a coffeehouse, a villager berated
him: “You cheat even though you’re a leftist.”** Surely, their way of dealing with
problems had an affect on this strong trust in the revolutionaries. In this context,
Cumhur Yavuz emphasizes the impact of their fair manner in black market raids:
“You sell for a suitable price and give the money to the owner. You don’t confiscate
[the products]. This generates an awesome impact. You are not a looter, you get
what you need. You play the role of arbitration between the people and
merchants.”**’

The word “arbitration” here recalls the warning of Thompson not to fall into
an “uncontextual moralistic rhetoric” when talking about moral economy. As he
maintains, the concept should be placed within class and power relations by
recognizing the notions of “social reciprocity or mutual obligations” and ‘“the

' In other words, moral

bargainining between unequal social forces” it implies.*
economy is not only a set of moral values, but also a collection of norms that define

the mutual obligations and ensure a somewhat stable balance between the weak and

the strong, that is to say, between different social classes.

3% Ali Giirsoy, interview by Sezai Sarioglu, in Sarioglu, p.442. This dislike of the rich by the broad
masses was also touched on by Mahir Cayan. Cayan, “Kesintisiz II-1II”", p.363.

39 “Hem solcusun hem de das caltyorsun.” Selguk Hazinedar, interview by Sezai Sarioglu, in
Sarioglu, p.113.

340 “Uygun fiyata satip parasini adama veriyorsun. El koymuyorsun. Bu korkung etki yaratiyor.
Capulcu degilsin, ihtiyacin olani altyorsun. Hakem rolii goriiyorsun halkla tiicar arasinda.” Cumhur

Yavuz, interview by Kerem Morgiil, Ankara, 13 February 2007.

**! Thompson, “The Moral Economy Reviewed,” pp.341-5.
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This is evident in the Fatsa case, too. For instance, an old woman from Fatsa
named Fatma said to a reporter of Demokrat asking questions about the mayoralty
of Fikri Sonmez that, “Chairmen should know and protect the weak. The chairman
should look after the poor or he cannot hold the presidency here.”*** As it is clear, in
these words there is not a direct questioning of the existence of the poor and the
rich, or the governed and the governors, but there is a demand from the strong that
they look after the weak. In fact, some of the local notables in the town were aware
of this, and they were against such activities as black marketing and usury which
violated the popular consensus within the community, thus undermining their
“legitimate” privileges. Sitki Pazarbasi, a writer in the local newspaper Fatsa Giines
which was inclined towards the Justice Party (Adalet Partisi - AP), accused those
who infringed the line drawn by moral economy, of making Fikri Sénmez, the
revolutionary candidate, stronger before the 14 October 1979 local elections. With
this article he also took a clear picture of Fatsa in those days:

Those profiteers lacking commerce ethics who say “I don’t have
it” and on the third day sell for 50 liras the product they sold for 10 liras
the day before; those factory owners who grudge a sack of crust to the
people whose children tremble because of the cold in winters, and send
trucks of crust to other districts and cities for prices much higher than
the amount specified by the municipality; those heartless black
marketers who forget the holiness of Ramadan, and care for the
opportunity of a kilogram of oil; those gas station owners who smuggle
fuel despite the drivers who can’t find fuel to take their patients to the
hospital; those black marketer gas companies which say “We have run
out of gas” and disband people waiting in gas queues until late hours;
those stockpilers who fill their silos with the most important foods and
create artifical shortages from time to time; and those municipality
officials and other authorities who do not check the market prices they
specified as if all they have to do is to determine prices; ... ALL THESE
WILL MAKE FiKRI SONMEZ BE ELECTED CHAIRMAN.*"

32 “Reis kismusi diigeni kalkani, oleni kalam bilecek, sahip c¢ikacak. Reis fakiri tutmali, yoksa
baskanlik yapamaz burda.” *“‘Reis Kismis1 Fakiri Tutmali,”” Demokrat, 08 May 1980.

3 “Bir giin evvel on liraya sattgr mali bir giin sonra ‘Yok’ deyip, iiciincii giinii 50 liraya satan
ticaret ahlaki yoksunu vurguncular; kis aylarimin dondurucu sogugundan ¢oluk-cocugu tir tir tireyen
halkin bagvurularina ragmen bir ¢uval kabugu ¢ok goriip, yok diyerek, belediye rayicinin ¢ok
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Nonetheless, they were also against the interventions of the revolutionaries,
who threatened their power altogether. In other words, as Thompson claims for
England, the moral economy of the crowd in Fatsa supporting direct actions and
“illegal” interventions had differed from that of paternalists.’** For instance, lawyer
Liitfii Topaloglu, the chairman of the AP in Fatsa, said in an interview after the
military operation to Fatsa that:

The prevention of black marketing and usury was good, but it
should have been done by the state. There was an uneasiness among
people since those who were not authorized were doing it. There were
those who were pleased with what was done. To be honest, there were
some events with which we were pleased, too. For example, when it was
impossible to find oil, we were happy with the detection of three or five
hundred tins of oil.**

The second feature of social struggles in this period involved power, which
was complementary to legitimacy. As already noted above, during their struggles,
the revolutionaries clashed with either state forces or civil fascists. In these
confrontations, they proved that they were strong enough to protect themselves and

the people around them. More often than not, they resorted to displays of power so

that they not only disheartened their enemies, but also gradually broke the fear

iistiindeki fiyatlarla kamyonlar dolusu kabugu baska il ve ilcelere sevk eden fabrikatorler; bir kilo
yag icin firsati ganimet bilerek, Ramazan aywn kutsiyet ve mukaddesatint unutarak, vicdanlarini
korlestiren stok¢u karaborsacilar; hastalarimi  doktora yetistirebilmek icin benzin bulamayan
soforlere ragmen benzin kacakciligt yapan benzin istasyonu sahipleri; gaz kuyruklarinda gec
saatlere kadar sira bekleyip, sonunda gaz bitti diyerek halkt dagitip karaborsa gaz aktaran sirketler;
en onemli gida maddelerini ‘yok’ diyerek, zaman zaman suni buhran yaratip, depolara dolduran
istifciler; hele hele rayic vermekle sanki biitiin isleri bitmis gibi, verdigi rayigleri dahi kontrol etme
liizumunu duymayan belediye yetkilileri ve diger ilgililer; ... ISTE BUNLAR FIKRI SONMEZ’i
BELEDIYE BASKANI SECTIRECEKLERDIR.” [Capitalizing belongs to the original text]. Sitki
Pazarbasi, “Hangi Adaym Kazanacagini Soruyorlar Bize!,” Fatsa Giines, 20 July 1979 quoted in
Uyan, Toplumsal Dalganin, p.71.

344 Thompson, “The Moral Economy of...,” p.98.

3 “Karaborsamin énlenmesi, tefeciligin engellenmesi giizel seylerdi. Ama, devletin yapmasi gereken
islerdi bunlar. Sorumlu olmayanlarin yapmast halkta bir tedirginlik yaratiyordu. Yapilanlardan
memnun olan kesim vardi. Ictenlikle soylemem gerekirse, bizim de memnun oldugumuz olaylar oldu.
Ornegin yag bulunamazken, ii¢ besyiiz teneke yagin ortaya ¢ikariumasindan sonra hep birlikte
seviniyorduk.” Liitfii Topaloglu, interview by Erbil Tusalp in Erbil Tusalp and Saim Tokacoglu,
“Operasyon Sonrasi Fatsa 5,” Cumhuriyet, 19 August 1980.
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among the people. For sure, this accelerated the massification of social opposition.
However, this was not the sole face of their power. The more important one was the
ability of the revolutionaries to produce urgent and concrete solutions to the urgent
and concrete problems of the laboring classes. Owing to this, they demonstrated
their difference from traditional politicians, who just talked but did nothing, and
gained the trust and support of the people. For example, Ahmet Ozdemir maintains
that the black market raids in the Ramadan of 1978 and 1979 played a significant
role in their winning the hearts of the broad masses:

In that period, struggles against the black market ensured that
people further believed in and trusted the revolutionaries. What
remained in the memories of the people is the Ramadan period in 78 and
79. Since people were more interested in basic needs during Ramadan,
but many products did not exist or sold for black market prices, they
were experiencing great trouble. They trusted those who eradicated this
trouble. “Revolutionaries” is the name of trusted people in that period.
... Those who supported the National Salvation Party (Milli Selamet
Partisi - MSP) (There was a religious sect organization coming down
from Korgan led by a hodja called Kiraz Hoca) ... recognized the real
faces of the revolutionaries, too. In the following period, they backed the
revolutionaries’ struggles against the black market. ... Social consensus,
in fact, is a consensus grounded upon social needs.**®

As a result of these two features, the revolutionary youth movement emerged

as a fair and effective power in the eyes of the people.347

As Yasar Durmus states,
because of this, people began to carry all their problems including even family

issues to them. For instance, women were reporting their gambling or alcoholic

36«0 donemde halkin devrimcilere daha cok inanmaswni, giivenmesini saglayan somut ornektir
karaborsayla miicadele. Insanlarin belleklerinde kalan da 78 ve 79’daki Ramazan ayi donemidir.
Ramazan ayinda insanlar daha ¢ok temel ihtiyag maddelerine ilgi duyduklarindan, bir ¢ok iiriin de o
donemde olmadigindan ya da raf altlarinda karaborsa fiyatlarla satildigindan halk biiyiik bir sikinti
cekiyordu. Bu sitkintisint kim ortadan kaldirtyorsa ona giiven duyuyordu. Devrimciler giiven duyulan
insanlarin adidir o donemde. ... Milli Selamet Partisi’nden yana olanlar da (Korgan’dan asagilara
dogru inen bir tarikat orgiitlenmesi vardr o donemde, Kiraz Hoca dedigimiz hocamn liderliginde) ...
devrimcilerin gercek yiizlerini tamdilar. Daha sonraki siirecte devrimcilerin karaborsaya karst
miicadelesinde yanlarinda yer aldilar. ... Toplumsal mutabakat aslinda boyle toplumsal
ihtiyaclardan ériilii bir mutabakattir.” Ahmet Ozdemir, quoted in Aksakal, Fatsa Gercegi, pp.147-8.

**7 This point is admitted by Oktay Eksi, who regarded this development as a vital threat to the state

authority. Oktay Eksi, “Fatsa’dan Ders Almali,” Hiirriyet, 12 July 1980. We shall return to this
article in the next chapter.
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husbands who beat them to the revolutionaries.”*® That is why when Fikri S6nmez
won the local elections, Hikmet Altintas, the owner of Fatsa Giines, claimed that:
Our people sought an authoritarian chairman. They saw the gap in

the government. They wanted to find the municipality which they had

not seen for years for various reasons. Since the majority of the people

believed that Fikri Sonmez would meet this desire, an absolute majority

voted for him.**

Actually, it could be argued that the revolutionaries more or less focused on
the tangible problems of the broad masses not only in Fatsa, but almost everywhere
in Turkey in those years. In many places, they tried to solve the actual problems of
the laborng classes and organize within them. There were many such places in the
Black Sea region where they were quite successful. These included Ayancik of
Sinop, Alacam and Carsamba of Samsun, Aybasti of Ordu, and Bulancak of
Giresun. Nonetheless, in this context, Fatsa had some further advantages compared
to the others. In the first place was the relatively richer tradition of struggle dating
back to the mid-1960s, and a higher number of qualified local revolutionary and
democrat cadres among the people. As Sedat Go¢gmen argues, the elimination of
fascists to a great extent, and the non-existence of another effective leftist faction in
the town were among other factors that contributed to their ability to efficiently deal
with the concrete problems of the people.®® Thanks to these, as Yasathak Aslan, one

of the leading figures in the Dev-Yol, argues, Fatsa became more prominent among

other places:

3 Yasar Durmus, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007.

3% “Halkimiz otoriter bir baskan aramistir. Yonetim boslugunu gormiistiir. Yillardir Fatsa’mizdaki
tiirlii nedenlerle goremedigi belediyeyi bulmak istemistir. Cogunluk bu istegini Fikri Sonmez’ de
bulacagina inandigi icindir ki ezici bir cogunlukla oyunu ona vermigtir.” Hikmet Altintas, “Secimler
ve Fatsa,” Fatsa Giineg, 26 October 1979 quoted in Uyan, Toplumsal Dalganin, p.81.

350 Sedat Gogmen, interview by Kerem Morgiil, tape recording, Istanbul, 21 March 2007.
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In all aspects, we were much stronger and had more mass support
in Kars. But, since we couldn’t raise the anti-fascist struggle, whose
actuality was declining, to another struggle, that is to say making Kars
Fatsa, within the borders of the city; internal dissolution and
degeneration occured in Kars. In this sense, Fatsa was also a solution to

our own internal “crisis.

In addition to these, the flexible organizational structure and the revolution

strategy of the Dev-Yol which granted a considerable weight to the decisions and

actions of local subjects played a vital role in this process. This will be explained in

the next section.

The Dev-Yol

“Once, there was a pretty hot
debate between revolutionaries.
Was the revolution going to
happen from the countryside
towards the urban areas or from
the urban areas towards the
countryside? “It is going to
happen on the way” I used to say,
and raise the options to three.”*>

In the early 1970s, there was widespread ideological and organizational

disorder within the socialist left as a result of the previous defeat following the 12

March military memorandum, and the reflections on Turkey of the increasing rivalry

between the Communist parties of China and the Soviet Union.*> An important

aspect of the debates was about the evaluation of former struggles. The followers of

31 “Biz Kars'ta her acidan daha giiclii ve kitleseldik. Ama il simirlart icinde giincelligi azalan anti-
fasist miicadelenin yerine bir baska miicadeleyi, Kars’1 Fatsa yapma ¢abasini geciremedigimiz icin
Kars’ta i¢ ¢oziilme ve dejenerasyon yasandi. Fatsa, bu anlamda kendi i¢ ‘krizimiz’ icin de ¢oziimdii.”
Yasathak Aslan, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, p.275.

352 “Bir zamanlar pek atesli bir tartisma vardi devrimciler arasinda. Devrim kirdan kente mi, kentten
kira dogru mu olacak diye. ‘Yolda olacak’ diye segenegi iiclerdim aklimca.” Can Yiicel, “Kendini

Kurtarmis Bir Yer,” Demokrat, 05 May 1980.

353

Sosyalizm ve Toplumsal Miicadeleler Ansiklopedisi, pp.2245-6.
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the THKP-C were suffering from this situation, too. Some rather small bands were
advocating to continue the armed struggle of the THKP-C from where it had left.
These included the Acilciler circle mainly composed of Middle East Technical
Universtiy (Orta Dogu Teknik Universitesi - ODTU) students, some of whom later
established the Revolutionary Vanguards of the People (Halkin Devrimci Onciileri);
the THKP-C Unity of Action (THKP-C Eylem Birligi) founded by some THKP-C
followers in Izmir; and the Union of Marxist Leninist Armed Propaganda (Marksist
Leninist Silahli Propaganda Birligi) which was set up in Istanbul.** On the other
hand, another THKP-C-rooted group which later formed the People’s Path (Halkin
Yolu) faction in Istanbul, began to publish a maganize called Militan Genglik
(Militant Youth) in which they accused the THKP-C of neglecting mass movements,
and suggested carrying out practices within the working class and broad masses
before starting an armed struggle.355

As stated in Sosyalizm ve Toplumsal Miicadeleler Ansiklopedisi (the
Encyclopedia of Socialism and Social Struggles), similar discussions soon took
place within the remaining cadres of the THKP-C who were released from prison in
1974. That circle who later published Kurtulus Sosyalist Dergi (Liberation the
Socialist Magazine), and set up the Liberation faction which rejected such notions of
Mahir Cayan as the fusion of evolution and revolution stages, artificial balance, and
vanguards’ war. Thus, they argued that prior to initiating an armed combat, they
should get organized within the working class in a long evolution stage. In addition

to these, they also criticized the THKP-C for its positive view of Kemalism, and

regarded the Kurdish region as a colony of Turkey.356

354 Ibid., pp.2264-5.

% Ibid., pp.2245-6, 2248.
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On the other hand, the other party led by Nasuh Mitap, which Oguzhan
Miiftiioglu’s group joined later, began to publish Devrimci Genglik (Revolutionary
Youth) in which they embraced the major theses of the THKP-C, and adopted them
to the anti-fascist struggles of that time.””’ Claiming that the country was drifting
towards a civil war (i¢ savas), Devrimci Genglik regarded the anti-fascist resistance
as the key component of the revolutionary struggle, and proposed an active defence
against fascism that was to be organized within broad masses.”® Indeed, fascist
attacks had risen dramatically after the coming to power of the MC government in
1975. As claimed in Devrimci Genglik magazine, these attacks were not targeted
only at the revolutionary youth, but also at the broad segments of the society.
According to the magazine, since the beginning of the MC government till
November 1976, fascists had made 347 bloody attacks which had killed 73 and
wounded 1,893 people. While 253 of these assaults were on workers, teachers and
civil servants; in 192 cases students were attacked. ™ As a consequence of this, the
active defence strategy of Devrimci Genglik against fascism quickly gained popular

support surpassing student circles, and this resulted in a search for a mass

0 Ibid., pp.2253, 2265, 2268.

3T THKP-C ve Devrimci Yol’dan Bugiine Gegmis Degerlendirmesi Bu Tarih Bizim (Istanbul: Devrim
Dergisi Yayinlar1, 2006), p.50.

38 THKP-C ve Devrimci Yol’dan, pp.50-1. Also see “Anti-Fasist Miicadele Karmagik Bir Gorevler
Biittiniidiir,” Devrimci Genglik, no.2 (8 December 1975), quoted in Emperyalizme ve Oligarsiye
Karst Devrimci Genglik’ten Secmeler, 2nd ed. (Istanbul: Biresim Yayinlari, 1997), pp.27-30; “Fasist
Saldirilar Karsisinda ‘Sol’daki Yanlis Egilimler,” Devrimci Genglik, no.4 (16 January 1976), quoted
in Emperyalizme ve Oligarsiye, pp.31-3; “Mevcut Demokratik Ortami Korumak Anti-Fagist
Miicadelede Temel Alinamaz!,” Devrimci Genglik, no.5 (12 February 1976), quoted in Emperyalizme
ve Oligarsiye, pp.34-8; “Anti-Fasist Eylemlerimizi Ulke Capinda Bir Program Dogrultusunda
Yiikseltelim!,” Devrimci Genglik, no.12 (12 September 1976), quoted in Emperyalizme ve Oligarsiye,
pp-39-41; “Fasizme Kars1i Miicadele Devrimci Eylemi Giiclendirecek! Devrim, Fasizme Karsi
Miicadeleyi Zafere Ulastiracak!,” Devrimci Genglik, no.13 (6 October 1976), quoted in
Emperyalizme ve Oligarsiye, pp.42-4; and “Bugiinkii Siyasi Durum Uzerine,” Devrimci Genglik,
no.16 (24 January 1977), quoted in Emperyalizme ve Oligarsiye, pp.45-9.

399 «Fagist Saldln}ar Karsisinda Demokratik Haklarimizi ve Can Giivenligimizi Savunalim,”
Devrimci Genglik, Ozel Say1 (29 November 1976), quoted in Emperyalizme ve Oligarsiye, p.61.
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organization, which led to the genesis of the Dev-Yol by the publication of Devrimci
Yol Bildirgesi (the Dev-Yol Manifesto) in April 1977.%%

The manifesto regarded the foundation of a proletarian revolutionary party and
ensuring the ideological unity of left as the chief duty in a time when spontaneous
social movements were rising, but left was divided and disorganized. Most of the
contentions in the manifesto were taken from “Kesintisiz I’ and “Kesintisiz II-III"
of Mahir Cayan, such as the Leninist permanent revolution thesis, hidden
occupation, colony-type fascism, the fusion of evolution and revolution stages,
artifical balance, the PASS, and the necessity of a People’s War for the revolution.
The only significant novelty was that anti-fascism was considered to be a
determining constituent of the anti-imperialist and anti-oligarchic revolution to
which other struggles had to be adopted. According to the manifesto, the reasons for
the defeat of the THKP-C were to be found in its practice not ideology. The
organization had defended that the revolutionary struggle should be guided by a
proletarian party which would carry out non-military practices besides the military
ones, and connect the struggle of vanguards to mass movements. However, in
practice the THKP-C leaders were not able to create such a party capable of
fulfilling multiple functions, and ideological divisions stemming from different
struggle areas had arisen among them in a critical historical moment making the

defeat inevitable.*®"!

30 «“Devrimci Yol’un Kisa Oykiisii I,” Devrim, no.11 (March 1998), quot;d in Semra Ocak (ed.),
Diinden Yarina Kalan: Devrimci Yol ve Devrim Dergilerinden Se¢meler 1 (Istanbul: Devrim, 2006),
pp-269-70.

1 Devrimei Yol Bildirgesi quoted in Devrimci Yol ve Devrim Dergilerinden, pp.133-170. For the
evaluation of the THKP-C by the Dev-Yol, also see “Kizildere’nin Yildoniimiinde Gec¢mis
Degerlendirmelerine Iliskin Baz1 Notlar,” Devrimci Yol, no.17 (1 May 1978), pp.10-2; “Kizildere’nin
Yildoniimiinde Ge¢mis Degerlendirmelerine iliskin Baz1 Notlar (2),” Devrimci Yol, no.18 (22 May
1978), pp.12-3; and “Geg¢mis Hareket, Bugiinkii Gorevler ve Devrimci Hareketin Gelecegi,”
Devrimci Yol, n0.19 (20 June 1978), pp.10-1, 19.
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What the Dev-Yol proposed to get over the practical flaws of the THKP-C was
the Partilesme Siireci (the Partification Process). In the manifesto, the Partilesme
Siireci was defined as a conscious effort to create a party that was capable of
fulfilling multiple functions and carrying out the policies laid down by the political
program. To achieve this target, enough numbers of qualified cadres had to be
trained. Thus, the Partilesme Siireci, in its essence, was a matter of cadres.
According to the manifesto, qualified cadres could only be formed inside the
political practice of the masses. Therefore, the conscious effort meant increasing the
political activities of the broad masses, and at the same time forming skilled cadres
within these masses.*® By the Dev-Yol, this approach was abstracted as the
principle of “En Genis Kitle Calismasi i¢inde En Dar Kadro Calismasi” (The
Narrowest Cadre Practice within the Broadest Mass Practice), which suggested that
the party be formed within the struggle and in interaction with the broad masses.>®
To put it in other words, the Dev-Yol did not identify itself as a complete party, but
as a movement towards it. Hence, its institutionalization was not finished, and it did
not have an absolute ideology that all cadres shared. For that reason, Oguzhan
Miiftiioglu described the Partilesme Siireci as a stage of defective political struggle

(eksikli siyasal miicadele).*®*

382 Devrimei Yol Bildirgesi, pp.164-8. Also see “Partilesme Siirecine Iliskin Bazi1 Elestiriler ve Parti
Sorunu,” Devrimci Yol, no.15 (21 February 1978), pp.8-9, 15. The stress made on practice by the
Dev-Yol is quite strong in this context. In the manifesto it was said: “Our practive will be the
touchstone of our revolutionary character.” “Pratigimiz bizim devrimciligimizin mihenk tast
olacaktir.” Devrimci Yol Bildirgesi, p.168. A demonstration of the importance given to practice was
the usage of the term “revolutionaries” for identifying the Dev-Yol cadres instead of such labels as
“socialists” or “Marxists” since it implied active subjects. Ugras Ulas Tol, Halk¢t Soylem-Swnif
Soylemi Tiirkiye’de Sosyalist Sol Soyleminde 1977-1980 Tarihleri Arasinda Demokratik Popiiler
Adlandirmalar ve Sunif Adlandirmalart (M.A. Thesis, Ankara University, Social Sciences Institute,
Public Administration (Political Science) Department, 2001), pp.45-6.

33 THKP-C ve Devrimci Yol'dan Bugiine, pp.71-2.

3% Oguzhan Miiftiioglu, “Devrimci Yol Uzerine Notlar,” Sosyalizm ve Toplumsal Miicadeler

Ansiklopedisi, p.2251.
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However, this “deficiency” which was to be “fixed” in the course of time,
became, at least in the beginning, a key advantage for the Dev-Yol as it granted
local actors a considerable level of autonomy and initiative. Owing to this
flexibility, broad social segments found a suitable organization to be smoothly
articulated to without being completely absorbed and assimilated. Along with the
social atmopshere in the country, this provided the Dev-Yol with an extensive
massification. This large and quick massification surpassed the control of the Dev-
Yol center, further extending the Partilesme Siireci.

On the other hand, what was a greater fortune for the Dev-Yol was that this
stage of “defective political struggle” also included learning from the masses as
much as teaching them. This was a direct consequence of the notion that qualified
cadres could only be trained within mass struggles. For instance, in Devrimci
Genglik, it was argued that “The education of cadres is the process of gaining the
ability to ... educate the masses for revolution within the revolutionary practice, ...
and to learn from them those things benefitial for revolution, then to take them to
action by giving these things back to them in a simple and comprehensible way.®
This brought about a dialectical relationship between the revolutionaries and the
people. According to Dirlik this is an essential condition for a revolutionary
leadership that has a truly liberating potential:

In other words, the revolutionary, too, must be “listening” all the

time and must not merely impose his abstractions upon the revolutionary

process. ... While the revolutionary is in the process of leading, ... his

leadership must be defined in terms of the dialectic between the
revolutionary consciousness and the consciousness of the social present

with which he must integrate himself if the revolution is to issue in a
new culture of liberation. This dialectic, too, has no center, and it is only

365 “Kadro egitimi, ... kitleleri devrim igin, devrimci eylem icinde egitmek ... ve onlardan devrimin

yararina olan seyleri dgrenmek, ... [bunlar1] basit ve anlasiir bir bicimde tekrar onlara sunarak
[onlar1] harekete sokabilmek gibi yetenekler edinme siirecidir.” “Kadrolar,” Devrimci Genglik, no.14
(9 November 1976), quoted in Emperyalizme ve Oligarsiye Karst, p.171.
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to the extent that revolutionaries resist the temptation to establish such a

center that revolution appears as a liberating possibility.366

The words of Pertev Aksakal, a RP cadre who carried out practices especially
in the rural areas of Fatsa, denotes the existence of such a relationship between
revolutionaries and the people in the town:

June and July is the time of hazelnut meetings in Fatsa. ... We had

a discussion with some villagers in Fatsa. [They said] “They won’t give

us a good price for the hazelnut, let’s not take our hazelnuts to the

market.” Actually, this was directly villagers’ demand. Can it happen or

not? A really radical decision. ... Sometimes revolutionaries make such

proposals, villagers refuse. Sometimes we refuse the requests of

villagers. In other words, between revolutionaries and villagers, there are

... relations based on a balance. Not revolutionaries here, and villagers

there, there is a combined, yet balanced relation respecting and

considering each other.*®’

Of course, this dialectical relationship was constitued upon the efforts to solve
the everyday problems of the broad masses. This meant that policies were not
determined and put into practice from above on the basis of some ideological
dogmas, but were shaped by a mutual relationship developed between the common
people and the revolutionaries inside the fresh struggles of everyday life.*®® That is
why Cumhur Yavuz claimed that they had a more local character than other
organizations:

Thanks to our style we could manage to be local better. We had

such a tendency. We wouldn’t use the language of ordinary Marxist-
Leninist organizations. Ours was a more sincere and familiar language.

3% Dirlik, p.44.
37 “Haziran ayt ve Temmuz findik mitingleri zamanidir Fatsa’da. ... Fatsa’daki bir kisum koyliilerle

. soyle bir tartismamiz olmuustur. ‘Bunlar bize iyi bir findik taban fiyatt vermeyecekler. Biz
findigumize indirmeyelim.” Aslinda bu dogrudan koyliilerin talebi idi. Ya bu olur mu olmaz mi?
Hakikaten ¢ok radikal bir karar. ... Bazen devrimcilerin boyle talepleri olur, koyliiler reddeder.
Bazen kovyliilerin taleplerini biz reddederiz. Yani devrimcilerle koyliiler arasinda ... bir denge iizerine
kurulu iliskiler vardir. Devrimciler burada, koyliiler orada degil de i¢c ice ama birbirlerine saygt
duyan, birbirlerini gozeten bir dengeli iliski vardir.” Pertev Aksakal, interview by Mahmut Memduh
Uyan, in Uyan, Toplumsal Dalganin, pp.150-1.

% THKP-C ve Devrimci Yol'dan Bugiine, p.51.
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... The vital needs of the people was the basis of our organization. ...We

wouldn’t use top-to-down political arguments often. It was this

characteristic of ours that got us together with masses.*®

This point might be better understood when the attitudes of other factions in
the region are considered. As opposed to the flexible and local character of the Dev-
Yol which allowed it to deal with all sorts of everyday problems of the broad masses
efficiently, other factions were generally acting on the basis of some apriori models
which not only caused them to miss the opportunities the everyday life lay before
them, but also restricted their spheres of influence to a few struggle areas. As argued
above, there were many other towns in the Black Sea where revolutionaries were
very influential. However, contrary to those in Fatsa, the revolutionaries in these
towns did not consider participating in local elections to win the municipality, a
political device which, as we shall see, gave a significant boost to the revolutionary
movement and the social opposition in Fatsa. Zeki Isik, a member from Fatsa of the
Liberation faction confirms this: “For example, the same thing could have happened
in Alacam, Ayancik, and Bulancak too. Why didn’t we take part in local elections?
We used to regard this as a rightist, backward and passive way.””’® On the other
hand, Vahit Geng, a member in Ordu of the Progressive Youth Association (/lerici
Gencler Dernegi - IGD), a youth organization in relation with the Communist Party
of Turkey (Tiirkiye Komiinist Partisi - TKP), states that they consumed all their

energy to organize the workers in the factory of Sahra:

39 “Biz tarzmizla yerel olmayr daha iyi becermistik. Boyle bir yatkinligimiz vardr bizim. Bildigimiz
Marksist-Leninist orgiitlerin dilini kullanmiyorduk. Daha icten, bizden bir dildi bizimkisi. ... Halkin
yvasamsal ihtiyaclart orgiitlenme temelimizdi. ... Daha tepeden siyasal argiimanlar: gerekli gereksiz
kullanmazdik. Bizi kitlelerle bulusturan bu yanimizdi.” Cumhur Yavuz, interview by Kerem Morgiil,
tape recording, Ankara, 13 February 2007.

0 “Aymi sey Alacam’da da, Ayancik’ta da, Bulancak’ta da olabilirdi mesela. Biz neden girmedik

yerel secimlere? Bizde bu geri, sag, pasif bir yol olarak goriiliiyordu.” Zeki Isik, interview by Kerem
Morgiil, tape recording, fstanbul, 01 February 2007.
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In those days, we used to regard the working class as the dominant
force. We used to say that the revolution would be realized under the
leadership of the working class. ... There was a factory of Sahra in
Ordu. All our practices were to organize the workers there and make
them unionized. We used to spend all our days and nights for this.>"!

Likewise, Dogan Celebi from the HK faction and Zeki Isik too, express that
unlike the Dev-Yol which focused on the peasantry and the urban poor in the town,
they gave priority to organization within the working class,”’* which, more often
than not, came to mean factory workers. As Necmi Erdogan puts it, these factions
generally charged the Dev-Yol with populism implying that it neglected the class
perspective, and bandwagoned the spontaneous movements of the masses.
Nonetheless, this flexible characteristic of the Dev-Yol which made it prone to the
effects of local, spontaneous, and autonomous forces was composing the primary
source of its dynamism and rupture from the classical left. In other words, the
inability to complete the Partilesme Siireci was what granted the Dev-Yol its
uniqueness and the image of being a social movement.*”

Another distinctive contribution of the Dev-Yol to the legacy of the THKP-C
was the Resistance Committees (Direnis Komiteleri). Actually, in compliance with
the nature of the Partilesme Siireci these committees were born out of and
developed within social struggles. They were established to improve and organize

the spontaneous anti-fascist resistance tendencies among people in schools,

factories, neighbourhoods and villages; and link them to the revolutionary

3 “Biz 0 zaman isci stnifint basat aliyorduk. Isci sinifi onderliginde devrim olur diyorduk. genglikle
ogrenci gengligin onderliginde... Ordu’da bir Sahra fabrikast vardi. Biitiin ¢alismalarimiz ordaki
iscilerin orgiitlenmesi, sendikali hale gelmesi icindi. Biitiin gecemizi giindiimiizii buna ayirtyorduk.”
Vahit Geng, interview by Kerem Morgiil, tape recording, Istanbul, 21 March 2007.

3 Dogan Celebi, interview by Kerem Morgiil, tape recording, Fatsa, 11 April 2007; Zeki Isik,
interview by Kerem Morgiil, tape recording, Istanbul, 01 February 2007.

373 Necmi Erdogan, “Demokratik Soldan Devrimci Yol’a: 1970’lerde Sol Popiilizm Uzerine Notlar,”
Toplum ve Bilim, n0.78 (Autumn 1998), pp.24, 26, 33.
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struggle.374 That is to say they were not only an important element of the strategy of
active defence against fascism, but also a key constituent of the revolution strategy
of the Dev-Yol. According to the Dev-Yol, in Turkey, the revolution was to be
realized through a long and indirect People’s War, and the power was to be acquired
not suddenly in the entire country, but gradually in separate fragments.’”> Here, the
Resistance Committees had a twofold task. First, they were regarded as a
mechanism to establish the connection between the struggle of vanguards and the

broad masses so that the People’s War could be achieved.’’

Second, they were
considered to be the nuclei of the people’s government (halk iktidarinin niiveleri),
which would gradually give birth to a new set of human relations, and in the course
of time rise as alternative power bases to the existing state bodies.*”’

Erdogan claims that this indicates a Gramscian transition in the Dev-Yol from
war of manoeuvre (manevra savast) to war of position (mevzi sava§l)378 in the sense
that the revolutionary practice was not confined to the efforts to acquire state power,
but it was also regarded as a process of developing alternative social relations
beginning from that time. Actually, this was a consequence of the idea of Partilesme

Siireci and the following stress made on dealing with the concrete and urgent

problems of the people instead of acting according to some apriori theories. In Tanil

3 «“Fagizm ve Fasizme Kars1 Miicadele Sorunu Uzerine (2),” Devrimci Yol, no.13 (15 J anuary 1978),
pp.11; Direnis Komiteleri ve Fasizme Karst Miicadele (a Booklet published by the Dev-Yol in 1979)
quoted in Devrimci Yol Belgeler, (DVD) (Istanbul: Biresim Yayinlari, n.d.).

375 “Parti-Cephe [liskileri, Direnis Komiteleri ve Partilesme Siireci,” Devrimci Yol, n0.16 (20 March
1978), p.9.

37 bid.
m Direnis Komiteleri ve Fasizme Karsi Miicadele Booklet.

7 Erdogan, p.29. Along with its incomplete Partilesme Siireci, this view of revolution generated
civil-societism (sivil toplumculuk) and spontaneousism (kendiligindencilik) accusations for the Dev-
Yol. For instance see Kendiligindenci Bir Hareket Devrimci Yol, (Istanbul: Miicadele Yayinlari,
1990). For a discussion on war of position and war of manoeuvre, see Perry Anderson, Gramsci
Hegemonya Dogu-Bati Sorunu ve Strateji, trans. Tarik Giinersel (Istanbul: Salyangoz Yaynlari,
2007), pp.84-111.
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Bora’s words, this amounts to a transition from the revolution as a moment of
drastic rupture to the revolution as a process of continuous makjng.3 ” According to
Bora, a significant portion of the radical left tradition suffers from a cynicism
stemming from too abstract and macro explanations for concrete problems. For
Bora, this not only makes leftists overlook the specificities of each case, but also
causes them to avoid “small works,” which they usually regard as healing
capitalism. Against their viewing practice as a strategical and instrumental act
following an apriori theory, Bora suggests an understanding of practice that is not
predetermined, but open-ended, and shaped by historical subjects in the process of
solving their authentic problems. By that he argues, dichotomies such as theory-
practice, and target-instrument could be transcended.*®”

In accordance with the aims mentioned above, the resistance committees were
planned in a way as to bring the broad masses and all anti-fascist elements together
in a united revolutionary front, whether they were a Dev-Yol supporter or not, and
besides the anti-fascist struggles they were powered to carry out economic, social
and cultural practices to solve all of the problems of the people.*®' In short, while
the Partilesme Siireci was about the organization of the party, the Resistance
Committees were a unit of frontal 01rganization.382 At that point, we had better take a
look at the organizational structure of the Dev-Yol.

Following the THKP-C, the leaders of the Dev-Yol adopted a dual

organizational structure: The party consisting of professional revolutionaries, that is

379 Taml Bora, quoted in Banu Uzpeder, “Tiirkiye Solunda ‘Tas Ustiine Tas Koyma’ Cag1,” Nokta
Dergisi, n0.8 (21-27 December 2006), p.37.

380 Taml Bora, “iki Sinizm, ki Pragmatizm ve ‘Eylem’i Yeniden Diisiinmek,” Birikim, no.210
(October 2006), pp.16-23.

381 Ibid.

382 “Parti-Cephe lliskileri, Direnis Komiteleri ve Partilesme Siireci,” p.8.
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cadres, and the front composed of broad social segments. As already explained,
Resistance Committees were a unit of this frontal organization. Other than these, the
Dev-Yol carried out mass practices wherever it performed cadre practices. These
included trade unions, universities, and occupational organizations such as the TOB-
DER, the TMMOB, and the Association of All Civil Servants’ Unification and
Solidarity (Tiim Memurlar Birlesme ve Dayanisma Dernegi - Tiim-Der). The results
of the elections for the administration in these mass organizations were regularly
published in Devrimci Yol.

On the other hand, as stated in the indictment of the Fatsa Dev-Yol Trial, the
party side had a hierarchical order. At the top, there was a Central Committee
consisting of Oguzhan Miiftiioglu, Mehmet Ali Yilmaz, Nasuh Mitap, Ali Alfatli,
Ali Bagpinar, Sedat Go¢men, Melih Pekdemir and Mehmet Akin Dirik. This
committee was divided into four parts: The political bureau responsible for
determining, realizing and checking policies, the military wing, the organization
secretariat ensuring the cooperation between different organization units, and the
press and foreign relations unit. Besides the Central Committee, there was a General
Committee which was empowered to discuss the problems and policies of the
organization, and to take advisory decisions. Its members were composed of the
Central Committee members and prominent Dev-Yol cadres. Under the Central
Committee, there were Regional Committees which were further divided into City,
District and Neighbourhood Committees. Each region had a person in charge. For
the Black Sea region, this was Sedat Go¢gmen. Other than spatial committees, there
were also committees established within occupational organizations.

According to the indictment, the Fatsa organization of the Dev-Yol was

founded at the end of 1977 under the leadership of Yusuf Atasoy, the son of Ahmet
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Atasoy’s uncle, who, during the THKP-C period, was arrested because of working
as a courier, but released as he was too young. Along with Yusuf Atasoy, in the
Fatsa District Committee there were Kemal Atasoy, Atif Ozgel, Aydin Akyaz,
Sezai Cesur, Habil irgﬁl, Ahmet Ozdemir and Fikri S6nmez. After the foundation of
the Fatsa Committee, together with Yusuf Atasoy, Evren Karagoz, Kof Mustafa and
Kamil Geng, Sedat Go¢gmen set up the Eastern Black Sea Committee. Meanwhile,
the Ordu City Committee, too, was established. It was consisting of Yusuf Atasoy as
the chairman, Yasar Durmus, ihsan Unal and Adnan Keskin. In theory, the Fatsa
District Committee was tied to the Ordu City Committee while the Ordu City
Committee operated under the Eastern Black Sea Committee and Sedat Go¢cmen.
Above these was the Central Committee.”™

Nevertheless, as a result of the factors already discussed, in practice this
hierarchy did not work in a one-way manner. Like between the revolutionaries and
people, there was a dialectial relationship between the central and local cadres of the
Dev-Yol. In other words, the center was providing local cadres with a general
perspective, but local cadres were adopting these to the concrete conditions of their
regions, and their practices were playing a significant role in the re-shaping of the
general perspective and policies of the organization. According to Hakan Tanittiran,
an intellectual close to the Dev-Yol circles, there was a close relationship between
the Dev-Yol center and Fatsa, and the Fatsa experience had a considerable effect on
the whole Dev-Yol organization:

Fatsa was influenced by the Dev-Yol, and the Dev-Yol by Fatsa.
... What happened in Fatsa could be identified as the learning process in

practice of local Dev-Yol cadres who were the children of local people.
Fatsa was one of the places which had the most direct relationship with

3% Jddianame, pp- 147-152, 157, 173. At this point, i’d like to put it again that here the indictment is

referenced because a considerable part of the arguments and names in it are parallel to the
information I have collected from various actors who participated in these processes. Yet, I have to
admit that I could not get all these names confirmed, so there may be a few mistakes among them.
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the Dev-Yol Center. ... However, in Fatsa, Fikri S6nmez had more
impact than any Dev-Yol cadre. ... Fatsa was not a design from above of
the Dev-Yol.**

As Ahmet Ozdemir states, it was the result of this dialectical relationship and
mutual interaction between the Dev-Yol Center, local Dev-Yol cadres and the
indigeneous people that led them decide to take part in the 14 October 1979 local
elections:

The Fatsa experience was ... the practical projection of the
decision of the Dev-Yol in 1979 to boycott the general elections but
participate in local elections. On the other hand, in particular, Fatsa was
not an application of a theorized experience. On the contrary it was
theorized within local measures and through various experimental
processes. When we came to the end on 11 July, there were many
differences between what we knowed before and after about local
governments. ... We were the apprentices of that period.385

The local elections and the municipality experience will be explained in detail

in the next chapter.

3% “Fatsa Devrimci Yol’dan etkilendi, Devrimci Yol da Fatsa’dan. ... Fatsa’da yasananlar daha ¢ok
yerel Dev-Yol kadrolarimin, ki bunlar yerel halkin ¢ocuklarrydi, pratik icerisinde 6grenme siireci
olarak nitelebilir. Fatsa, Dev-Yol merkezi ile en dogrudan iligkisi olan birka¢c yerden biriydi.
Bununla birlikte Fatsa’da biitiin Dev-Yol kadrolarindan ¢ok Fikri Sonmez’in etkisi vardi. Fatsa, Dev-
Yol’un yukaridan tasarimi degildi.” Hakan Tanittiran, interview by Kerem Morgiil, tape recording,
Istanbul, 14 December 2006.

3 “Fatsa deneyimi... 1979’da Devrimci Yol tarafindan ongoriilen ‘Genel secimleri boykot, yerel
secimlere katthm’ diisiincesinin pratik izdiisiimiiydii. Ozel olarak ise Fatsa teorize edilmis bir
deneyimin uygulamast degildi. Tersine yerel olgiilerde planlanan, cesitli deneyimsel siireclerden
gecilerek teorize edilen bir ornekti. 11 Temmuz daki sona geldigimizde yerel yonetim hakkinda
bildiklerimizle baslangictaki bildiklerimiz arasinda ¢ok ¢ok farkliliklar vardi. ... O donemin
ciraklartydik diyebiliriz.” Ahmet Ozdemir, quoted in Aksakal, Fatsa Gergegi, pp.130-1.
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CHAPTER IV

THE MUNICIPALITY EXPERIENCE

The Local Elections

As Fikri Sonmez states in his court defence, in the 1977 local elections,
Nazmiye Komitoglu, a retired teacher known for her democratic personality, was
elected as the municipality chairman from the CHP with the support of all of the
revolutionary and democratic circles in the town. However, shortly after these
elections she became seriously ill, and had to hand over her chair to the vice
chairman, Kemal Burnaz, who was also the president of the Fatsa branch of the
CHP. According to Sonmez, Kemal Burnaz was quite close to various interest
groups, and this brought about a deep split within the CHP. Meanwhile, although
Mrs. Komitoglu sent her resignation several times to the municipality, Burnaz did
not put it into practice since this would necessitate new elections, which would
definitely result in the defeat of the divided CHP. Nevertheless, the plans of Burnaz
failed when the District Elections Board (ZIce Secim Kurulu) declared 26 August the
date of new elections after Komitoglu died.*®® This was the beginning of the end of

the long CHP rule in the town.”’

386 Quoted in Pertev Aksakal, Bir Yerel Yonetim Deneyi Fatsa (Istanbul: Simge Yayinevi, 1989),

pp-35-6.
7 In fact, Fatsa was one of the fortresses of the CHP during the 1960’s and 1970’s. The CHP was by

far the winner party in 1963, 1968, 1973 and 1977 local elections in the town. Available [online]:
http://www.yerelnet.org.tr/belediyeler/index.php?belediyeid=127383. [17 July 2007]. On the other
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At this point, the revolutionaries decided to take part in the elections. As
already mentioned in the prior chapter, this decision was taken by a mutual
interaction between the Dev-Yol center and local Dev-Yol cadres as well as between
these cadres and the local people. Partially the decision was a reflection of the Dev-
Yol’s policy of boycotting the 1979 senate by-elections in order to struggle against
the martial law and its pressures, but participating in local elections since local
governments were, to a degree, autonomous from the cenral government, opening a
space for the development of local initiatives.”® This was also parallel to the Dev-
Yol’s view of revolution claiming to acquire power not suddenly in the entire
country but gradually in separate fragments. That’s why Yasar Durmusg claims that
they considered the municipality to be a means for organizing a different life style,
and showing people that a life without exploitation and unfair gains was possible.’®
Actually, this stress made by the Dev-Yol on local governments, too, was developed

in the course of time within social struggles. Before the decision to participate in

local elections, in the Devrimci Yol magazine, there had been several evaluations by

hand, it also easily won the 1969, 1973 and 1977 general elections in the district. (Unfortunately
there aren’t district statistics for 1965 general elections). For 1969 elections see DIE, 12 Ekim 1969
Milletvekili  Secimi  Sonuglari, pp.1012-5; For 1973 elections see Available [Online]:
http://www.konrad.org.tr/secim/ayrinti.php?il_id=486&ilce_id=5160&yil_id=7&sonuc_getir=TRUE
&x=T3&y=5. [17  July 2007]; For 1977 elections see Available [Online]:
http://www.konrad.org.tr/secim/ayrinti.php?il_id=419&ilce_id=4522&yil_id=8&sonuc_getir=TRUE
&x=45&y=9. [17 July 2007]. A reason for the CHP’s strength in Fatsa might be the high literacy rate
in the town. As Mardin maintains, in those years, most of the literate people advocated Kemalist
principles. Mardin, p.255. On the other hand, it could be argued that, in the 1960s and 1970s, there
was a close relationship and mutual interaction between the social base of the CHP and some
revolutionary factions such as the Dev-Yol and the TKP. Therefore, where revolutionaries were
strong, the CHP was strong too, and vice versa.

388 Oguzhan Miiftiioglu, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, p.54.
For the boycott decision see “Namlularin Golgesindeki Secim Aldatmacasina Hayir! Tek Yol-Tek
Alternatif Halkin Kendi Iktidaridir,” Devrimci Yol, n0.30 (3 September 1979), pp.1-3; “Boykot
Gergek bir Demokrasi Miicadelesidir!,” Devrimci Yol, no.31 (October 1979), pp.2-3; “Secimlerde
Devrimci Tavir ve Boykot,” Devrimci Yol, no.31 (October 1979), p.8. Acording to the Dev-Yol, the
boycott was quite influential. While the AP did not increase its votes, the CHP lost almost a million
votes. See “Secim Sonuglarinin Degerlendirilmesi,” Devrimci Yol, n0.32 (1 November 1979), pp.3-4;
“Boykot Etkili Bir Siyasi Protesto Eylemi Olarak Gerceklesti,” Devrimci Yol, no.32 (1 November
1979), p.5.

** Yagar Durmus, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007.

133



local cadres based on their own experiences about the significance of local
governments.3 % On the other hand, as Mehmet Glimiig, a music teacher in Fatsa
High School, argues, this decision was also taken as a result of the pressures from
the people of Fatsa who, thanks to previous struggles, trusted the revolutionaries as
a just and strong authority that had the will and power to solve their problems."

After the declaration of the date of new elections, the revolutionaries and
people began discussing candidates. According to Mehmet Giimiis, for the most
part, it was not the revolutionaries but the people who selected Fikri Sonmez:

I remember that we focused on three names. One of them was a
teacher friend of ours named Sezai [Cesur]. Another one was Hamdi
Sarihan, the son of Ertan Sarithan’s uncle, and a geography teacher in the
high school where I worked, too. In addition to these, between ourselves
we had begun to talk about the candidacy of Fikri S6nmez. This did not
last long, and transcending us, our people declared Fikri S6nmez as the
candidate for chairmanship. ... When one chatted about the
revolutionary movement in Fatsa, Fikri Agabey was recurring in the
mind. People knew and saw him, he was at the front stage in all hazelnut
and black market struggles. If we were to raid a stockpiler’s shop, Fikri
Agabey would lead it. When products were delivered to the market,
Fikri Agabey used to make the speech. At hazelnut meetings Fikri
Agabey used to make the speech... Therefore, our people had already
proclaimed him as the chairman. ... The people chose him,
spontaneously without asking us.***

* For instance see “Malatya Olaylari ve Cikarilan Dersler,” Devrimci Yol, no.18 (22 May 1978),
p.2; and “Elazag Halkimin Fagizme Kars1 Direnisi Siirecek,” Devrimci Yol, Ozel Say1 no.30 (29
October 1978), pp.1-2.

31 Mehmet Glimiis, interview by Kerem Morgiil, tape recording, Istanbul, 13 March 2007.

392 «“Benim hanrladigum ii¢ tane aday iizerinde duruldu. Birisi Sezai diye bir 6gretmen arkadagimizd.
Birisi Ertan Sarthan’in amcasimin oglu yine benim lisede ¢alistigim ogretmen arkadasim Hamdi
Sarthan adli cografya oOgretmeni arkadasumizdi. Bir de Fikri Sonmez’in adayligi konusulmaya
baslanmisti. Kendi aramizda tartisma yasanirken. Bu ¢ok siirmedi, bizi asan bir boyutta, halkimiz
Fikri Sonmez’i baskan adayt olarak ilan etti. ... Fatsa’da devrimci hareket deyince Fikri Abi akla
geliyordu. Halk onu biliyordu, onu goriiyordu, tiim findik ¢alismalarinda, tiim karaborsayla ilgili
miicadelenin basinda Fikri Abi vardi. Bir stok¢unun diikkanina gidilecekse basinda Fikri Abi vardi.
Mallar ¢ikaritlir piyasaya, konusmayi Fikri Abi yapar. Findik mitinginde konusmay: Fikri Abi
yapar... Dolayistyla halkimiz Fikri Sonmez’i zaten baskan olarak ilan etmisti. ... Halkimiz se¢misti
onu yani bize hi¢ sormadan. Kendiliginden se¢misti.” Mehmet Glimiig, interview by Mahmut
Memduh Uyan, in Uyan, Toplumsal Dalganin, p.53.
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Because of this fact, Feridun Altintag claimed in Fatsa Giines on 29 June 1979
that Fikri Sonmez was the candidate of the people:

On 26 August, there will be elections for the municipality
chairmanship left vacant after Nazmiye Komitoglu. The candidates of
parties are not certain. However, in the public opinion, there seems to be
a single candidate declared by the people. In our observations, many
individuals state that Tailor Fikri Sonmez has been dealing with the

problems of the people for years, and people believe that Fikri

SONMEZ would carry out the chairmanship in a fair and impartial

manner.393

At this point, we had better have a look at who Fikri Sonmez was.

Fikri Sonmez

Fikri Sénmez was born in 1938 in Kabakdag, which was one of the most

394 As his son Naci Sonmez states, Kabakdag was a

conservative villages in Fatsa.
Georgian village, and an absolute majority of its inhabitants were inclined towards
right-wing political parties. The family of Fikri S6nmez was no exception to this. It,
too, was a conservative, religious family, and his father was an AP supporter. Naci
Sonmez goes on to assert that after finishing primary school, he started working as
an apprentice to a tailor. Soon, he went to Istanbul, and began working with a
French tailor. Thanks to this, Fikri Sonmez became a first-class tailor to whom the

most decent people of Fatsa brought their clothes. When he returned to Fatsa, he

began working for a relative of Ziya Yilmaz, who was from Kabakdag like himself.

393 “Nazmiye Komitoglu’ndan bosalan Belediye Baskanligi icin 26 Agustos’ta secim yapilacaktir.
Partilerin adaylart heniiz belli degildir. Ancak, kamuoyunda halkin ilan etmis oldugu tek bir aday
goziikmektedir. Yaptigumiz incelemelerde pek ¢ok kisi, Terzi Fikri Sonmez’in yulardan beri halkin
sorunlariyla ilgilendigini ve halkin da belediye hizmetlerinde Fikri Sonmez’in tarafsiz ve adil bir
baskanlik yapacagina inanci oldugunu belirtmektedir.” Feridun Altintas, “Fikri Sonmez Belediye
Bagkanligina Aday,” Fatsa Giineg, 29 June 1979 quoted in Uyan, Toplumsal Dalganin, pp.52-3.

394 Naci Sénmez and A.C. Giiney, “Devrimci Bir Halk Onderi: Fikri Sénmez,” Diiniin ve Bugiiniin
Defterleri Tiirkiye Sorunlart 5, no.1 (July 1988), p.52.
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As a result of this, soon, he became acquainted with Ziya Yilmaz, who played a big
role in the development of his political ideas. At that time, Ziya Yilmaz was still a
university student. His and his student friends’ visits to Sonmez’s tailor shop
introduced Soénmez to the political trends among the university youth.™”
Additionally, as Ahmet Becioglu contends, those university students who returned
to Fatsa in summers and had their clothes repaired in Sénmez’s tailor’s shop, too,
had a considerable impact on the political thoughts of Sénmez, who was a DP

supporter in the late 1950s.%%°

In short, owing to his very social and daring
personality combined with the increased social mobility, Fikri S6nmez managed to
get himself out of the conservative environment of Kabakdag. Meanwhile, at the age
of twenty-seven, he married 19 year old Nurten S6nmez by an arranged marriage.3 o7

As Sonmez and Giiney contend, following his acquaintance with leftist ideas,
Fikri Sonmez joined the TIP around 1965. Until 1971, he served the TIP as a
District Secretary and President. During this period, he also actively participated in
the rising anti-imperialist struggles. In 1969, he was among those who protested the
US Sixth Fleet in Istanbul and Izmir. Beginning from 1968, he took part in the
organization of hazelnut producers throughout the Black Sea, and contributed, as an
organizer and a speaker, to the “End to the Exploitation in the Hazelnut” meetings
arranged in the area from Samsun to Trabzon. To the 1970s, he backed MDD
supporters against the TIP administration. Later, in the midst of 1970 when the
MDD front was divided, he supported Mahir Cayan’s group. After 12 March, he

was imprisoned for aiding Cayan and his friends, and released after about twenty

months. After 1974, he was one of those who did not condemn, but embraced the

3% Naci Sénmez, interview by Kerem Morgiil, tape recording, Fatsa, 04 April 2007.
3% Ahmet Becioglu, interview by Kerem Morgiil, tape recording, Fatsa, 07 April 2007.

37 Nurten S6nmez, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, p.23.
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past struggles. Dating from 1977, he played a key role in the struggles against fascist
attacks, black marketing and the exploitation in the hazelnut.**® As already stated,
Sonmez’s consistent struggles made him a trustworthy person in the eyes of the
people, who, consequently, declared him as their candidate for the municipality
chairmanship. Moreover, thanks to these prolonged and determined struggles, he
was regarded not simply as a senior revolutionary, but as an elder brother by all
revolutionaries in the town regardless of their comparative statuses in the
organizational hierarchy. That is why even the high-ranked Dev-Yol cadres in the
Fasta District and Ordu City committees or even those in the Central Committee of
the Dev-Yol still call him Fikri Agabey.

In this high degree of trust and the great respect to him, some other
complementary characteristics of Sonmez had an effect, too. First of all, as all his
friends and comrades argue, he was really a very social person who took part in
almost all social places and activities in the town such as coffeehouses, pubs,
weddings, and circumcision ceremonies. Besides, he was one of the founders of
Fatsa Esnaf Spor football club.*®* In the words of Nurettin Demirbas, a civil
cervant, he was where people were.*” Thus, as Hiiseyin Uygun claims, Fikri
Sonmez never saw himself different from common people, and in fact he was not;
he was a tailor coming from applrenticeship.401 This not only earned him the
affection of the common people, but also, as Naci Sonmez contends, provided him

with the ability to observe and understand their reactions and feelings better than

% S6nmez and Giiney, p.52-4.
3% Fazli Hayta, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, p.23-4.
490 Nurettin Demirbas, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalgamn, p.43.

! Hiiseyin Uygun, interview by Kerem Morgiil, tape recording, Fatsa, 04 April 2007.
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other revolutionaries.*” Tt may be argued that, with this ability, Fikri Sonmez
ensured a closer relation between the revolutionaries and the local people who, as
Uygun maintains, thought that “If Fikri is in the business, there is no harm there.”*%?
In other words, Fikri Sonmez was a key link between the revolutionary youth
movement on the one hand and the hazelnut producers, agricultural workers and the
urban poor on the other. He played a crucial role in the shaping of the revolutionary
cadres’ decisions and actions in accordance with the desires and reactions of the
common people. This was what made him one of the most important actors in the
history of the social struggles in Fatsa.

When talking about Fikri Sonmez, one ought to mention his remarkable
oratory skills, too. As Aydin Akyazi claims, although he was not a great
theoretician, he was a powerful speaker who could easily make a connection with
broad social segments, and impress them.** Leyla Gedik, a member of Fatsa
children’s chorus, states that he spoke in a very simple and clear style so that even
children were able to understand the point.*” Nurten Sénmez told me in an
unrecorded conversation that this had attracted the attention of Hamdi Magden, an
Ordu deputy from the AP, who, in the 1960s, had offered Fikri Sénmez a seat in the
parliament in exchange for his membership to the AP.

To sum up, with all these characteristics, Fikri Sonmez was, naturally, a
spokesman of the people, who had a great influence not only on the revolutionary
youth movement, but also on the common people of Fatsa, and thus he was able to

establish a stronger connection between them.

492 Naci Sénmez, interview by Kerem Morgiil, tape recording, Fatsa, 04 April 2007.

493 “Fikri isin icindeyse ordan bir zarar gelmez.” Hiiseyin Uygun, interview by Kerem Morgiil, tape
recording, Fatsa, 04 April 2007.

404 Aydin Akyazi, interview by Kerem Morgiil, tape recording, Ankara, 20 February 2007.

405 Leyla Gedik, interview by Sezai Sarioglu, in Sarioglu, p.145.
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The Election Campaign

The key theme of Fikri Sonmez’s elections campaign was the government of
and by the people. According to S6nmez, all municipality administrations who were
in charge until then had been the representatives of the dominant classes, not the
people:

All the municipality chairmen who have been, until now, elected
with the support of a few black marketers, profiteers, and stockpilers
violating the laws have had to serve those interest groups which got
them elected. They granted all the benefactions of the municipality to a
few profiteers. They made our people robbed by a few cruel men in all
areas. ... They divided us, the poor people, into political parties such as
the AP, CHP and MSP, or along racial differentiations so that they could
steal from us.**°

As a response to this, Sonmez did not deliver sweet promises, but claimed that
they could only solve their problems with the active participation of the people; that
is to say through the government of and by the people:

We, the revolutionaries, do not deliver imaginary promises like
the candidates of the ruling class. Our promise is the light of our Dev-
Yol. Under this light, the people of Fatsa will bring not only a new
municipality chairman but also a new world view to the municipality.
This view shall ensure that our people have a word and authority in the
municipality.407

406 «oqi 7 . .
“Simdiye kadar ... bir avug¢ karaborsaci, vurguncu, stokcu ve yasa tanumayan ¢ikarct ¢evrelerin

destegi ile secilen belediye baskanlari, kendilerini sectirmis olan ¢ikarct cevrelere hizmet etmek
zorundaydi. Bir avug vurguncuya belediyenin biitiin nimetlerini yedirmislerdir. Halkimizi bir avug
zorbaya her alanda soydurmuslardir. ... Biz yoksul emekg¢i halki yillardir AP,CHP,MSP gibi
partilere ve 1wk ayrimina bolmiisler, kendileri de bunu degerlendirip bizi soyup sogana
cevirmislerdir.” “Bagimsiz Belediye Baskan Adayi Fikri Sonmez’in Halka Aciklamasi,” Fatsa
Giines, 06 July 1979, quoted in Pertev Aksakal, Fatsa Devrimci Yol Savunmasi Bir Yerel Yonetim
Deneyi, 2nd ed. (Ankara: Penta Yayincilik, 2007), p.313.

W7 «Biz devrimciler egemen swmifin adaylart gibi hayali vaadler vermiyoruz. Bizim vaadimiz Devrimci
Yol’umuzun 1s1g1dir. Bu 1518in altinda Fatsa halki yalniz bir belediye baskani degil, ayni zamanda
belediye yonetiminde yeni bir diinya goriisiinii de getirmis olacaktir. Bu diisiince belediyede
halkimizin soz ve karar sahibi olmasimi saglayacaktir.” “Bagimsiz Aday Fikri Sonmez’in Halka
Aciklamalar,” Fatsa Giineg, 07 September 1979, quoted in Uyan, Toplumsal Dalganin, pp.72-3.
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Therefore, Sonmez claimed, at every opportunity, that the oncoming elections
were to be between the people and dominant classes in Fatsa.*® Naci Sénmez
argues that with this strong emphasis made on “doing together with people,” or, in
more scientific terms, the idea of “participatory municipal administration,” which
had not even taken place in Devrimci Yol magazine before, Sonmez had more
impact than anybody else thanks to his personal qualities mentioned above.*”
Although this is right, it is not true to hold only Soénmez responsible for this
approach. Actually, the idea in question was not only in conformity with the Dev-
Yol’s style of doing politics, but also, as Yasar Durmus states, it was a practical
solution to overcome the obstacles that were to stem from the structure of the
municipal administration within which an independent mayor alone would not be so
effective.'” This point will be re-adressed in the People’s Committees section.

Another salient theme in the campaign was the guarantees given to small
tradesmen. In his elections speechs, Sonmez stressed that they were not the enemies,
but guarantors of tradesmen, thus only black marketers and stockpilers robbing the
people had a reason to fear them.*'' This point is quite understandable since Fatsa
town center was, as mentioned in the first chapter, a commercial center where many
small tradesmen lived. On top of this, as some meatball sellers said to a reporter
from Demokrat, during the elections process, some people told the tradesmen not to
vote for the revolutionaries, who would confiscate their properties: “Before the

elections some people said to us ‘If the revolutionary candidate wins the elections,

%8 For instance see “Belediye Bagkan Aday:1 Fikri Sonmez’le Miilakat,” Fatsa Giines, 28 September
1979, quoted in Aksakal, Fatsa Devrimci Yol Savunmasi, p.315.

499 Naci S6nmez, interview by Kerem Morgiil, tape recording, Fatsa, 04 April 2007.
419 yagar Durmus, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007.

41 “Fikri S6nmez’in Secim Konugmalarindan Izlenimler,” Fatsa Giines, 5 October 1979, quoted in
Aksakal, Fatsa Devrimci Yol Savunmasti, p.315.
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he will get your wheelbarrows from you. They are against private property.” No
doubt, we got frightened a little.”*!?

As stated in Devrimci Yol, after the announcement of the elections decision,
the revolutionaries divided the municipal area into different units where they
established election committees consisting of four or five people in each of them.
Also a Central Election Committee (Merkez Se¢cim Komitesi) was founded to which
unit committees were bonded. In addition to these, Women’s Committees were set

413 Besides, in a town with around

up to operate together with the unit committees.
8,000 registered voters, as Sedat Go¢men argues, almost 1,000 people, a
considerable section of whom did not identify themselves as revolutionary, actively
participated in the campaign. During this process, almost every village and house
was visited, and those who had houses both in villages and in the town center were
convinced to come to the center and use their votes.*'*

Mehmet Giimiis compares these practices to a festival, and argues that it is
very difficult to reach such a spirit again.*"” T think it is impossible to understand
this enthusiasm without taking into consideration the hopefulness among the broad
masses and revolutionaries. For the broad masses, the revolutionary cause was not

only a rhetoric and practice addressing their feelings of justice. It was also a rational

survival strategy for them which not only promised a life without exploitation, but

412 “Secimden once bazi kisiler bize ‘Devrimci aday kazanirsa, arabalarinizi elinizden alacak. Onlar
miilkiyete karsidir’ dedi. Tabii ki biz de biraz korktuk.” “‘Belediyemiz Bizden Yana,”” Demokrat, 8
May 1980.

413 “Fatsa Belediye Baskanligi Se¢imini Halkin Devrimci Adayr Kazandi,” Devrimci Yol, no.32 (1
November 1979), p.12.

44 Sedat Gogmen, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, p.74. These
great efforts, indeed, played a significant role in the elections victory, yet, as Ahmet Ozdemir
maintains, it was primarily their previous struggles which earned them the municipality. In other
words, they had won the municipality elections much before the elections itself. Ahmet Ozdemir,
“Halkin Yonetimindeki Fatsa Belediyesi,” Diiniin ve Bugiiniin Defterleri Tiirkiye Sorunlari 5, no.1
(July 1988), p.67.

1> Mehmet Giimiis, interview by Kerem Morgiil, tape recording, istanbul, 13 March 2007.
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also realized this alternative to some extent. In short, against the pitiless exploitation
by the dominant classes, which made life extremely difficult for them, the
revolutionary struggles was a hope for the laboring classes in which they saw their
survival. Ayten Yilmaz, a daughter of a villager family, describes the excitement
and euphoria in their village prior to hazelnut meetings:

I remember a hazelnut meeting in Giirgentepe, Ordu. I was about
ten years old. We didn’t have a cloth to write on or oilpaint to write
with. My dad used to send us into the streets. We used to collect
batteries, used in pocket lamps, and so forth. We used to open those
batteries. Inside was a black thing like coal. My dad used to crush it and
make paint. And my mom used to have sheets. One side was white.
They used to take quilts from the closet, and get two or three of them.
My father used to sew them and make a placard. From the seven-year-
old to the seventy-year-old, except for a few people, we used to set out
by tractors at four or five o’clock in the morning.416

On the other hand, for the revolutionaries hope had a different meaning.
Looking from the present, this may seem quite naive; however in those times, the
revolutionaries were sure that a socialist revolution was about to come. Thus, they
were working hard to fulfill their revolutionary duties. This optimism was one of the
most fundamental characteristics of the socialist movements in the 1970s. Fatsa was
not different in this context. For instance, Hiiseyin Uygun states:

There is a close place fifteen kilometers far from here. Yalikoy.

The revolution had come to Yalikdy. The revolution was going to

happen. We were struggling hard with these emotions. With a great faith

and no exhaustion, we were going to create the government of the

people. The problems were to going to come to an end, and people were
going to be happy.*"’

46 «Bijr Sfindik mitingi hatirliyorum, Ordu, Giirgentepe’de. 10 yasinda falanum. Elde yazacak bez yok,
yvagliboya yok. Babam sokaklara gonderirdi bizi. Fenerlerde vs. kullanilan pilleri toplardik. O
pillerin icini acardik. Icinden komiir gibi siyah bir sey cikardi. Babamlar onu ezer, boya yapard.
Annemin de yatak yiizleri vardi, bir tarafi beyaz olurdu. Yiikliikten indirirlerdi yorganlari, 2-3
tanesini alirlardi. Babam onlart dikerdi, pankart hazirlanirdi. 7°den 70’e kdyde birkag tane insan
harig¢ traktorlerle gece 4’te 5’te yola cikardik.” Ayten Yilmaz, interview by Kerem Morgiil, tape
recording, Fatsa, 06 April 2007.

7 “Yakin bir belde var burdan on bes kilometre kadar uzaklikta. Yalikéy. Devrim Yalikéy’e kadar
gelmigsti. Devrim olacakti. O duygularla kosturuyorduk. Biiyiik bir inangla, yorulmadan halkin
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Moreover, in a rapidly changing world, the revolutionary cause provided the
revolutionaries, most of whom were young people, with a solidarist community, a
honorable identity, and a noble reason for which to live. For example, Naci Sonmez
contends that even though only a handful of them managed to go to university after
finishing high school in those years, they did not find themselves in a vacuum
thanks to their revolutionary relationships.*'® On the other hand, the words of
Mahmut Altintag, a Dev-Yol cadre from Aybasti who had been to Fatsa several
times, demonstrate the role of revolutionary identity in supplying young people a
dignified and satisfying goal in their lives:

It was a marvellous sentiment. Feeling yourself like an eagle, and
different. Of course, we were afraid, but we did not give up. ... There is
nothing sweeter than rebellion on the earth. It’s a wonderful thing to get
rid of your chains and leave yourself to the wind. What we experienced
during our revolutionary struggles was such a state of mind. ... We
didn’t have a family or a private life. Our everything was that struggle.
Some of our friends had left their education. Some were carrying out
their occupations in a sketchy way. Everyone had given up everthing
else. ... There wasn’t such a concern as whether to meet our darlings or
to visit our mom’s in the evening. Which meeting can we organize in
which village, where can we make another person join us, whose
vegetable garden can we hoe, for whose land can we build a wall? ... A
genuine mobilization spirit.*"”

No doubt, the dominant classes and the iilkiicii militants did not stand idle

while the revolutionaries and the people were carrying out extensive practices for

iktidarint yaratacaktik. Sorunlar bitecekti, insanlar mutlu olacakti.” Hiiseyin Uygun, interview by
Kerem Morgiil, tape recording, Fatsa, 04 April 2007.

18 Naci S6nmez, interview by Kerem Morgiil, tape recording, Fatsa, 04 April 2007.
49 “Cok miithis bir duyguydu o .Kendini kartal gibi hissetmek, farkli hissetmek. Tabi ki korkuyorduk.
Ama birakip gitmek yoktu. ... Yeryiiziinde isyandan daha tatlt hicbir sey yoktur. Zincirlerinden
kopmak, kendini riizgara birakmak harika bir seydir. Bizim yasadigimiz o halet-i ruhiyeydi iste
devrimcilik yaparken. ... Bizde bir aile yasantist yoktu, ézel yasam yoktu. Herseyimiz o miicadeleydi.
Kimi arkadaslarimiz egitimini biraknusti, kimi arkadaglarimiz mesleklerini yarim yamalak icra
ediyordu. Herkes diger herseyini birakmusti. ... ‘Aksamleyin sevgilimle mi bulusacagim, anama mi
gidecegim?’ diye bir kaygt yok. Hangi koyde hangi toplantiyt yapabiliriz, nerde bir tane daha insan
kazaniriz, hangi insamin bostaminmi ¢apalariz, hangi insamin tarlasimin duvarim yapariz? ... Gergek
bir seferberlik ruhu.” Mahmut Altintas, interview by Kerem Morgiil, tape recording, Kocaeli, 20
March 2007.
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the oncoming elections. As Sonmez claimed in his court defence, first of all,
although he had applied to the District Election Committee fifteen days before the
deadline, he had been requested to pay a huge amount of money to make his
candidacy definite only three hours before the deadline. Thanks to the fact that he
had taken precautions for such a situation, he had been able to pay the money on
time. After that some administrators of the Fatsa branch of the CHP had gone to
Ankara and tried to convince the Prime Minister Biilent Ecevit to suspend the local
elections in Fatsa since a defeat in Fatsa was going to be a significant blow to the
CHP before the 14 October senate by-elections. Ecevit had not accepted the idea,
but delayed the elections to 14 October so that local CHP cadres had gained some
more time for their election campaign.420

After this decision, as Pertev Aksakal states, Fikri Sonmez managed to survive
several assasination attempts. On 5 September 1979, while returning to his home in
Kurtulus neighbourhood, which was one of the few remaining places in Fatsa where
iilkiiciis could still find shelter, some fascists started firing at him. However,
fortunately Sonmez escaped from the attack with only two wounds in his leg. This
time on 3 October, the iilkiicii commandos fired at and wounded Celal Aslan, whom
they confused with Sonmez. Later, on 5 October 1979, fascists raided a coffeehouse
from which S6nmez had departed a short time earlier after arranging a meeting. In
this assault, Tevrat Giiler was killed along with three wounded. Finally, just a few
days before the elections, together with some militants, Hiiseyin Erdal, a Yozgat

deputy from the MSP, was caught by the police with guns and bombs.**!

420 Quoted in Aksakal, Fatsa Devrimci Yol Savunmasi, pp.44-5.

421 Aksakal, Bir Yerel Yonetim, pp.133-4. The exact date of the last incident is not clear. In the books
of Aksakal and Uyan, 12 September is given as the date. However, Uyan quotes Fatsa Giines asking
“Did Fatsa survive from a significant danger two days before the elections?” Uyan, Toplumsal
Dalganin, p.67. That means the real date is probably 12 October. Nonetheless, in his court defence,
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In the end, the elections were held on 14 October 1979, and despite all these

hindrances, Fikri Sonmez obtained the majority of the votes, starting a new period in

Fatsa (See Table 7).

Table 7. The Results of the 14 October 1979 Fatsa Mayoralty Elections.

Name of Candidate Party of Candidate Number of Votes
Fikri Sonmez Independent 3,096
Zeki Muslu CHP 1,133
Riza Ozmaden AP 859

Source: Aksakal, Bir Yerel Yonetim, p.134.

As Aksakal states, when compared with the 1977 local elections, these results
revealed that Fikri Sonmez had obtained the votes of not only revolutionaries, but
also the broad masses, who previously had supported the CHP, AP and MSP, which,
in 1977, had 2,430, 1,340 and 154 votes, respectively.***

In the indictment, these elections were compared to the coercive elections of
the Union and Progress Party ([ttihat ve Terakki Partisi) with the claim that

oppositional peope had been silenced by force.*?

However, my interviewees refute
this claim. For instance, Ismet Hosaflioglu, a civil servant in charge of one of the
ballot boxes during these elections, states:

I was in charge of a ballot box in the elections. The guy gave his

vote by himself. He said “We’ve tried everthing else, let’s try this one.’
Do you understand? He said ‘If we don’t like him, we would overthrow

Fikri Sonmez claimed that the incident had been four days before the elections. Quoted in Aksakal,
Fatsa Devrimci Yol Savunmasi, p.49.

422 Aksakal, Bir Yerel Yonetim, p-134.

3 Jddianame, p.127.
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him.” I tell you that I was in charge of a ballot box. Everbody gave his
vote voluntarily and in accordance with the laws.***

The Reconfiguration of the Municipal Structure

The People’s Committees

As soon as they won the elections, the revolutionaries began to search for new
mechanisms that would ensure the government of and by the people since they had
only gained chairmanship in the entire municipal administration which was
controlled by system parties. For instance, among 26 associates of the Municipality
Assembly (Belediye Meclisi) the CHP had sixteen, the AP had eight, and the MSP
and the Democratic Party (Demokratik Parti) had one members.* At this point,
Resistance Committees proposed by the Dev-Yol became a model for them.*® As
explained, these committees were not only defensive structurings against fascist
attacks, but also the nuclei of the people’s government where alternative human
relations would gradually flourish beginning from the present, making these
organizations rise as alternatives to the existing power bodies. As Ahmet Ozdemir
states, it was this latter aspect on which they focused in Fatsa. Thus, although they

also carried out anti-fascist practices, it was primarily municipal works and

424 “Ben secimlerde sandik basindaydim. Adam kendiliginden verdi yahu. ‘Bir de bunu deneyelim’

dedi, anliyor musun? ‘Herseyi denedik, bir de bunu deneyelim’ dedi. ‘Begenmezsek yikariz’ dedi. ...
Ben sadik basindaydum diyorum, goniillii, usulii, kaidesi neyse oyunu kullandi herkes.” Ismet
Hosaflioglu, interview by Kerem Morgiil, tape recording, Fatsa, 07 April 2007. Nurettin Demirbas,
another civil servant in charge during the elections, confirms this too. Nurettin Demirbas, interview
by Kerem Morgiil, tape recording, Fatsa, 07 April 2007. Moreover, Kemal Sendur, who previously
voted for the AP, too, verifies that the elections were fair. Kemal Sendur, interview by Kerem
Morgiil, tape recording, Fatsa, 07 April 2007.

3 Uyan, Toplumsal Dalganin, p.103.

426 Sedat Gogmen, interview by Kerem Morgiil, tape recording, Istanbul, 21 March 2007.
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neighbourhood problems that they dealt with in the People’s Committees (also
known as Neighbourhood or Municipal Committees) in Fatsa.*”’ In short, the
People’s Committees were the adaption of the Resistance Committees idea to the
local conditions of Fatsa, that is to say a town where revolutionaries had, to a great
extent, eliminated fascist attacks, and won the mayoralty.

Consequently, as Ozdemir maintains, Fatsa, which had seven neighbourhoods,
was divided into eleven units according to the quality of problems, and in each unit
a People’s Committtee consisting of between three and seven members was
established through elections based on secret voting and open counting. These
elecions were held in the assembly halls of neighbourhood schools, and about two
and three hundred people participared in each. The mechanism was the same in all
these meetings. First, Fikri Sonmez, the mayor, was making a speech about what
had been done until then, and how they had come to that point. Then, with the
guidance of the members of the Public Relations Office (Halkla Ilisiler Birimi),
another new organizational unit which will be discussed later, people were
discussing and identifying the problems in their neighbourhoods. After that
candidates were being chosen in relation to these problems, and finally committee
members were elected by the inhabitants of each neighbourhood.428

As Sebahattin Akyazi, who presided over the People’s Committee of Kurtulug
Neighbourhood for two periods, argues, along with revolutionaries, all people
regardless of their political tendencies were able to vote and be elected in the
committee elections except the fascists:

Those people were not appointed from above but elected from

below with the broad participation of the people on the basis of secret
voting and open counting. Who can deal with local problems concerning

27 Ozdemir, pp.69-71. Also see Ahmet Ozdemir, interview in Aksakal, Fatsa Gercegi, p.137.

428 Ahmet Ozdemir, interview in Aksakal, Fatsa Gergegi, p.133.
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the municipality best? ... The elections were held in Kurtulus Primary
School. Actually I was not eager to take part in the committee, but I
became a candidate with the recommendation of my friends. I was
elected. The majority of the Kurtulus Neighbourhood participated in the
elections. There were people from all political ideas, but the fascists. For
instance, there were Kemal Sendur and Ekrem Giindiiz from the right.
There was Server Akilli as a CHP suppoter. He has as much power as I
have. We made a division of labor between us about municipal
problems. The problems were being reported from below. We were
chosing someone among us, and reporting these to the municipality. We
did not have a serious dissidence about municipal problems.**

Hiiseyin Uygun claims that the revolutionaries had a guiding role during the
process of determining candidates, but it was not rare that not these candidates, but
those suggested spontaneously by the people themselves were elected.** Ahmet
Becioglu’s story confirms this:

Fikri Agabey looked in my eyes, and all of a sudden, the people in
that place wrote my name on the board. Hey! I can’t be a committee
member. Why? I have work to do, I can’t bother with that. There were
six candidates. My Fikri Agabey says, “For municipal affairs, elect five
or six representatives between yourselves. When there is a need of help
from the municipality, speak to these people, do not come to the
municipality all together.” Anyway, the elections were held, and I lost
by one vote. Fortunately, I lost. Afterwards, their names were specified
by the police. After 12 September, they were all imprisoned.**’

29 “Secilen insanlar yukardan asagi atanmig kimseler degil, halkin genis katilimiyla asagidan yukar:
gizli oy agik sayumla segilen insanlardi. Belediye ile iliskili yerel sorunlari en iyi kim gotiirebilir?
Mekan olarak Kurtulus Ilkokulu kullamldi. Benim aslinda komitede yer almak gibi bir derdim yoktu
da arkadaglarin onerisiyle yazildim. Secildik. Kurtulus mahallesinin biiyiik kismu katildr secimlere.
Her partiden her diigiinceden insanlar katildi secimlere, fasistler haric. Ornegin Kemal Sendur ve
Ekrem Giindiiz vardi sagdan. Server Akilli, CHP kokenli vardi. Benim ne kadar etkim varsa onun da
o kadar var. Belediyeyle ilgili sorunlarda kendi aramizda gorev boliimii yaptik. Zaten tabandan
sorunlar geliyor. Icimizden birer gorevli secerek belediyeye aktariyorduk. Ciddi anlamda,
belediyeyle ilgili sorunlarda goriis ayriligi ¢ikmadi.” Sebahattin Akyazi, interview by Kerem
Morgiil, tape recording, Fatsa, 07 April 2007.

430 Hiiseyin Uygun, interview by Kerem Morgiil, tape recording, Fatsa, 04 April 2007.

B “Fikri Abim bir goziime bakti benim. Ordaki insanlar birden bire benim adumi yazdilar tahtaya..
Ya ben komite iiyesi olamam. Niye? Benim igim var, onla mi ugrasacagim ben? Alti tane aday ¢ikt.
Fikri Abim diyor ki ‘Belediyeyle ilgili isler igin bes alti tane aranizdan temsilci segin, belediyeden
yardim almak gerekirse bu temsilcilerle muhatap olun, burdaki insanlar hep beraber belediyeye
gelmesin.” Neyse secimler oldu, ben bir reyle kaybettim. Iyi ki kaybetmisim. Daha sonra onlar polis
tarafindan tespit edilmis. 12 Eyliil’den sonra hepsi dolduruldu iceriye.” Ahmet Becioglu, interview
by Kerem Morgiil, tape recording, Fatsa, 07 April 2007.
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To come to the point, the revolutionaries and the common people were
working together in these committees, and the revolutionaries were not commanding
or directing the people, but they were their collaborators.** Uygun argues that these
committees were fully authorized about local problems concerning the municipality,
and top-to-down interventions in them from the Fatsa Dev-Yol organization was out
of question.*** Furthermore, as Ahmet Ozdemir argues, people had the right to call
back their representatives in case they were not pleased with them. Such an incident
occurred when it was understood that a few committee members had distributed oil
and fuel needs of the people to their relatives.***

In this way, these committes became tools by which the people discussed their
everyday problems and took measures about them with the help of the municipality.
Aydin Akyazi contends that when a problem or a decision was brought to them by
the committees, the municipality did not use to keep people waiting too much, but
immediately acted in accordance with their suggestions.””> As Sedat Gé¢men
contends, the Municipality Assembly could do nothing, but approve these decisions
since its sessions were being broadcasted live to the people, hence none of the

associates could dare to oppose the decisions of the people.**®

432 Hiiseyin Uygun, interview by Kerem Morgiil, tape recording, Fatsa, 04 April 2007. According to
Uygun the number of the revolutionaries in the Mustafa Kemalpasa Neighbourhood was almost equal
to the number of others. Ibid. On the other hand, Sebahattin Akyaz1 states that in their committee, the
ratio of the revolutionaries to the common people were one in three. Sebahattin Akyazi, interview in
Aksakal, Fatsa Gergegi, p.93. On this matter Sedat Go¢cmen argues that in the first elections they did
not nominate too many revolutionary candidates because they rather wanted the common people to
take part in the committees and embrace their own problems. Sedat Go¢cmen, interview by Kerem
Morgiil, tape recording, Istanbul, 21 March 2007. However, confirming this, Ahmet Ozdemir
maintains that in the next elections, they run more revolutionary candidates since some committee
members failed to fulfill their duties. Yet, the majority of the members still consisted of the common
people. Ahmet Ozdemir, inteview in Aksakal, Fatsa Gercegi, p.134.

433 Hiiseyin Uygun, interview by Kerem Morgiil, tape recording, Fatsa, 04 April 2007;

434 Ozdemir, pp-71-2, 82.

# Aydin Akyazi, interview by Kerem Morgiil, tape recording, Ankara, 20 February 2007.
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As Gdgmen goes on to claim, soon, people began to bring not only municipal
problems, but also all their everyday troubles such as family issues, land disputes,
blood feuds and girl abductions (kiz kagirma) to the People’s Committees.””’ Since
the rural areas and the town center of Fatsa were quite integrated, this tendency
showed itself in the villages of Fatsa, too, where similar committees were
established by the people spontaneously.**®
Together with the previous struggles of the revolutionaries to solve the

concrete problems of the people, these developments resulted in a decline in the

volume of the work of the courts in the town (See Table 8 and 9).

Table 8. The Volume of the Work of Civil and Criminal Courts of First
Instance (Asliye Hukuk ve Asliye Ceza Mahkemeleri).

Number of Cases
Year Civil Court of First Instance Criminal Court of F.Instance
1975 1,154 447
1976 1,113 495
1977 892 463
1978 848 432
1979 809 400
1980 655 385

Source: Yayla, p.199.

6 Sedat Gocmen, interview by Kerem Morgiil, tape recording, Istanbul, 21 March 2007.
7 Ibid.

438 Pertev Aksakal, interview by Kerem Morgiil, Istanbul, 16 March 2007. For example, following
Fatsa, the people of Kayakoy neighbourhood in Ilica established their own People’s Committee to
solve their road problem. See “Fatsa Kayakdy Mahallesi Halki Yolunu Kendi Yapiyor,” Demokrat, 7
May 1980. It may be argued that the idea of People’s Committees intersected with the traditions in
high Alevi villages where people solved their problems through communal meetings without the
intervention of the state. Yet, this point needs further investigation.
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Table 9. The Volume of the Work of Civil and Criminal Courts of Peace (Sulh
Hukuk ve Sulh Ceza Mahkemeleri).

Number of Cases
Year Civil Court of Peace Criminal Court of Peace
1975 647 763
1976 624 737
1977 567 707
1978 552 606
1979 567 379
1980 507 320

Source: Yayla, p.200.

In the Indictment, because of these developments, the S6nmez municipality
and the revolutionaries were accused of forming illegal People’s Courts where they
judged people, bypassing the official state organs.43 ? Cumhur Yavuz argues that the
first accusation was just funny:

The judge asks “Did you see the People’s Courts?” “I saw,” says
the guy. “Where was it, underground?” “No,” he says “it was in the
middle of the village. Sir, these people gathered all villagers at the
square. Everybody spoke. ... In the end, it was decided that they would
not acknowledge him and cut off their neighbourhood relations with
him.” Prosecutor, who thought he had found something, makes a fool of
himself. People laugh in the court. ... The story of the People’s Courts is
this.**

On the other hand, the second accusation was right, but in itself it was not

something bad. Indeed, as Sedat Go¢cmen and Naci Sonmez argue, all these meant

that gradually a dual power structure began to appear in Fatsa. First was the official

Y9 Jddianame, pp.128, 159.

M0 “Hakim soruyor ‘Halk mahkemesini gordiin mii?’ ‘Gordiim’ diyor. ‘Nerdeydi, yerin altinda nmi?’
‘Yok,” diyor ‘koyiin ortasindaydi. Efendim bu insanlar biitiin koyliiyii topladilar meydanda. Herkes
konustu. Sonucta buna kimse merhaba demesin, komguluk iliskimizi keselim diye karar ¢ikti.” Bir sey
buldum sanan savci giiliing duruma diisiiyor. Salonda insanlar kahkaha atiyor. ... Halk mahkemesi
hikayesi bu.” Cumhur Yavuz, interview by Kerem Morgiil, tape recording, Ankara, 13 February
2007.
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bodies of the state such as the municipal police and courts. Second was the non-
official establishments of revolutionaries and the people that generated solutions to
eveyday problems without a need for (in fact despite) the official bodies.**' Since
this was circumventing the state’s reason for the existence, it was really a great
threat to the establishment. This point was stressed by Oktay Eksi the day after
Target Operation in Fatsa as a warning to the rulers of the country:
Since this government [the S6nmez municipality] met the greatest

expectation of the people, that is to say an effective and just authority, it

was able to integrate with the people, grew stronger, and gradually

surpassed the authority of the state in that region. ... The embracing by

the people of the district, of an illegitimate authority formed around

Fatsa municipality and the mayor should give a lesson to the ruler of

Turkey. Because, our people give them such a message: “We look for a

just government which would solve our problems, listen to us, and

demonstrate its effectiveness.” It’s the only way out to get this message,

and meet the needs of citizens with an effective and fair state

administration before new Fatsa’s come into being throughout

Turkey.442

On the other hand, the People’s Committtees were not the sole participatory
mechanism in the Fatsa municipality. As Mahmut Memduh Uyan states, once every
two or three months, people gathered together at People’s Meetings where they
directly put forward their suggestions about the municipality or criticized the mayor

and his staff who were present there, too. At the start of these meetings the

municipality administration gave an account of their performances straightforwardly

41 Sedat Gogmen and Naci Sonmez, interviews by Mahmut Memduh Uyan, in Uyan, Toplumsal
Dalganin, pp.162-3.

M2 «By yénetim halkin en biiyiik beklentisine yani etkin ve adil bir otorite istegine cevap verip Halk
ile biitiinlestikge giiclenmis ve o yoredeki devlet otoritesini geri plana itmigti. ... lice halkinin, Fatsa
Belediyesi ve Belediye Baskani ¢evresinde olusmus bir Gayri mesru otoriteyi benimser bir tavir
almalari, Tiirkiye’yi yonetenlere ders vermelidir. Ciinkii halkimiz onlara ‘Biz, bizim sorunlarimiza
coziim bulacak, bize kulak verecek ve etkinligini gosterecek adil bir yonetim ariyoruz’ seklinde bir
mesaj vermektedir. Biitiin Tiirkiye’de yeni Fatsa’lar olusmadan bu mesaji almak ve etkin, adil bir
devlet yonetimiyle vatandagin ihtiyacina cevap vermek tek ¢ikis yoludur.” Oktay Eksi, “Fatsa’dan
Ders Almali,” Hiirriyet, 12 July 1980.
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to the people. The first of these meetings was held on 18 December 1979 in Cinema
Cem.*®
Thanks to all these participatory devices, the Fatsa experience has usually been
a source of pride among the Dev-Yol circles. For example, Sedat G6¢men claims
that in Fatsa they put into practice a sample of Athenian direct democracy.
According to Gogmen, while in Athens only slaves were unable to vote and
participate in the government, in Fatsa only fascists were excluded from the
power.444 Similarly, stressing the democratic essence in both experiences, Mahmut
Memduh Uyan argues that Fatsa is as important for the history of Turkey as the
Paris Commune is for the history of social struggles.445

Indeed, as Can Hamamci argues, with regard to the municipality
administration, Fatsa is an example of participatory model which was implemented
especially in left-wing municipalities in France and Italy during the 1970s, and
advocated by many CHP candidates before the 1977 local elections.**® Nevertheless,
I think there are two basic problems regarding this strong emphasis on the
democratic and participatory essence of the Fatsa experience. First of all, more
often than not, these claims about Fatsa are utilized as a means of glorifying the
entire past record of the Dev-Yol by implying that unlike other leftist organizations,
it contained a strong criticism of bureaucratic socialism, and had a democratic
character. Usually a sentence seemingly about Fatsa and the future adresses the

whole Dev-Yol or its center and the past. For instance, Oguzhan Miiftiioglu

w3 Uyan, Toplumsal Dalganin, pp.103-4.

444 Sedat Gogmen, interview by Kerem Morgiil, tape recording, istanbul, 21 March 2007.

s Mahmut Memduh Uyan, interview in Fatsa Gergegi Unutturulanlar-1, (Documentary Film)
(Ankara: Ozgiir A¢ilim, 2007).

46 Can Hamamci, “Belediye Ozerkligi ve Fatsa Deneyimi Uzerine 1-2-3,”Demokrat, 5-6-7

September 1980.
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contends that “If in Turkey a democratic, libertarian and enlightened future is to be
discussed, it shall be a future grounded upon the revolutionary politics that created
Fatsa.”*"’

It is clear that here the causal link is reversed, and the democratic and
participatory essence of the Fatsa experience is presented as a direct and typical
outcome of the Dev-Yol’s policies. As a result, the past of the Dev-Yol, or to put it
more clear, of the Dev-Yol leaders, is exalted. No doubt, the incomplete Partilesme
Siireci which granted local actors, who knew the local problems well, a high degree
of autonomy, and the idea of Resistance Committees had a significant impact on the
participatory nature of the Fatsa experience. However, it is not possible to claim that
before the Fatsa experience reached a certain point, the Dev-Yol had either any clear
idea of or proposal for participatory democracy or a mature criticism of bureaucratic
socialism. In fact, all its discussions with other factions were based on quite
orthodox Marxist arguments. An indicator of this was the reading lists published in
Devrimci Yol. The most referenced thinkers in these lists were V.I. Lenin, Karl
Marx, Friedrich Engels, Joseph Stalin, Mao Zedong and Mahir Cayan.*** In short, as
argued before, Fatsa was not an identical implementation of the Dev-Yol idea, but
the reshaping and transcending of it in practice by local cadres and people in
accordance with local conditions. In this context, as much as it was a part of it, the
Fatsa experience can also be regarded as a criticism of the Dev-Yol since the

historical subjects in Fatsa did not consider armed propaganda to be the primary

a “Eger gelecekte Tiirkiye’de demokratik, ozgiirliikcii ve aydinlik bir gelecekten soz etmek soz
konusu olacaksa bu ... Fatsa’yi yaratan devrimci siyasetin temelleri iizerinde yiikselecek bir gelecek
olacaktir.” Oguzhan Miiftiioglu, interview in Fatsa Gergegi Unutturulanlar-1.

48 See “Marksist Teorinin ve Teorik Egitimin Onemi Uzerine,” Devrimci Yol, no.1 (1 May 1977),
pp-13-5; “Marksist Felsefe Egitimi Uzerine,” Devrimci Yol, no.3 (1 June 1977), pp-13-5; “Ekonomi
Politik ve Egitimi Uzerine,” Devrimci Yol, no.5 (1 July 1977), p.13-4; “Tarihsel Materyalizm,”
Devrimci Yol, no.8 (1 September 1977), p.12-3; and “Emperyalizm 1,” Devrimci Yol, no.15 (21
February 1978), p.12-3.
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struggle method, and focused on solving the conrete problems of the people in a
more or less participatory structure.

This brings us to the second point of objection. No doubt, Fatsa had a
democratic participatory core which must be embraced and defended; however, as
Fatsa was the reshaping and going beyond of the Dev-Yol idea in practice,
participation was not a fully achieved target, but an ongoing and incomplete
tendency still needing to be developed. For instance, Ahmet Ozdemir argues that
they were unable to include the majority of the people in the process of
participation. He claims that in the “End to Mud Campaign” which was very
successful, only about thirty percent of the local people took part. In the first days of
this campaign, this ratio was even lower, around 10-15 percent.449 Likewise,
Sebahattin Akyazi claims that a significant portion of the people expected the
solution of their problems from the revolutionaries instead of actively taking part in
the process.*™ In other words, although there was a positive change, “the authority
and the ruled” dichotomy did not disappear altogether. This point will be further

discussed in the fifth chapter.

The Public Relations Office and the Municipality Personnel

After the elections, besides People’s Committees, a unit named Public
Relations Office was set up within the municipality. Prominent members were
Kemal Atasoy, Aynur Tandogan, Seher Ertop and Ahmet Ozdemir.”! According to

Ozdemir, this office was thought of as a complementary and facilitating mechanism

9 Ahmet Ozdemir, interview in Aksakal, Fatsa Gergegi, pp.140-1.
430 Sebahattin Akyazi, interview by Kerem Morgiil, tape recording, Fatsa, 07 April 2007.

#! Sedat Gogmen, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, pp.101-2.
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backing the People’s Committees in their aim to ensure the participation of the
people in the local government. In other words, the Public Relations Office was the
first municipal unit where committee members or other people were to bring their
problems. Then, according to the characteristics of the problem, this office contacted
directly with the mayor or other sub-committees within the municipality such as the
technical committee, accounting committee, and electricity and water affairs
committee.*>> To make a long story short, this office was the central unit within the
municipality which coordinated the relations between the people and the People’s
Committees on the one hand, and the mayor and the relevant municipal units on the
other.

What was done about the internal operation of the municipality was not
confined to these structures. The new municipality administration also carried out an
operation about the municipality personnel in order to be able to put into practice
their understanding of local government. As Sonmez claimed in his court defence,
by the time he won the elections and became the mayor, the municipality personnel
had been unable to get their wages for months. Thus they all had debts to shops,
coffeehouses and so on. According to Sonmez, this miserable condition of the
municipality workers not only prevented them from implementing the orders of the
municipality and intervening in illegal affairs in the town but also, caused
widespread blribery.453 As Sedat Gogmen states, in order to bring an end to this, the
municipality did not fire any workers. Instead, their wages began to be paid, and a
very good social contract was signed between the personnel and the municipality.454

With this social contract workers not only gained economic rights such as a 150-300

42 Ahmet Ozdemir, interview in Aksakal, Fatsa Gergegi, pp.125-6.

453 Quoted in Aksakal, Fatsa Devrimci Yol Savunmasi, pp.73-4.

% Sedat Gogmen, interview in Uyan, Toplumsal Dalgann, p.102.
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percent increase in their wages and equal wages for equal work, but also political
rights such as the continuation of wage payments in case any worker was
imprisoned beause of his/her political thoughts.455

Practices during the Municipality Period

The End To Mud Campaign, 13-18 November 1979

As Sonmez stated in his court defence, in the first neighbourhood meetings
which were organized to establish the People’s Committees, the most urgent
problem of the neighbourhoods was specified as the mud covering every street of
the city which stemmed from the started but unfinished sewage system works during
the previous municipality. Every street had been digged, and the cobblestones
ripped up and the extracted mud thrown to each side of the roads. Since Fatsa was a
rainy town, the holes were filled with dirty water which became a shelter for
mosquitos and frogs. Also some sewer pipes were broken, causing waste water to
mix with drinking water. Not only were all these a serious threat to the public
health, but also they made the lives of the people who lived, worked or passed
through these streets very difficult. For instance, the torn up roads prevented
vehicles such as fire engines and ambulances from entering neighbourhoods.

As Sonmez went on to claim, after the meetings the issue was brought to the
technical committee of the municipality, which estimated that more than four years

would be required to fix all these problems with the existing municipality sources.*®

453 “Esit Ise Esit Ucret Fatsa Belediyesinde Imzalanan Sozlesmeyi Isciler Hazirladi,” Demokrat, 31
May 1980.

% Quoted in Aksakal, Fatsa Devrimci Yol, pp.52-3.
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However, as Sedat Go¢gmen argues, this was the first significant test for them, and
they wanted to create a shocking effect among people by quickly solving the
problems in ques‘[ion.457 As a result of several meetings in the Municipality
Assembly and the People’s Committees, it was decided that they could manage to
complete all works in a short time if everybody would clean the in front of their
houses, that is to say, by the active participation and contribution of neigbourhood

inhabitants.*®

Kemal Sendur from Kurtulus Neighbourhood verifies the
participation of the people in this campaign:
There was unity and togetherness. Those who had trucks came

with trucks, those who had tractors came with their tractors. Some

people came as workers. There was solidarity. Some brought gravel,

some carried away soil. That is, if work is done, this people, these

citizens come without caring for left or right provided that there is a

leader. And they came and did. How many years have passed since?

Twenty-five years. As many roads were never opened after that. ... Why

wouldn’t this people help when they see this?*’

However, as Ahmet Ozdemir maintains, the ratio of the participation of the
local people in the campaing was not more than 30 percent. Especially in the initial
days, it was much lower until women encouraged their husbands to take part in the
work.*® This was probably stemming from the fact that it was primarily women
who had to deal with the consequences of muddy streets, such as washing the

clothes and taking care of ill children. In order to guarantee the success, along with

some revolutionary engineers and architects living in big cities, many Dev-Yol

7 Sedat Goemen, interview by Kerem Morgiil, tape recording, Istanbul, 21 March 2007.
8 Brom the court defence of Fikri Sénmez quoted in Aksakal, Fatsa Devrimci Yol, pp.53-4.

49 “Birlik ve beraberlik vardi. Kamyonu olan kamonla geldi, traktorii olan traktoriiyle geldi. Kimi
isci olarak geldi. Dayanisma vardi. Kimi ¢akil getirdi, kimi toprak gotiirdii. Yani bir ig yapildig
zaman sol sag diye bir sey yok, bu millet, bu vatandas gelir. Yeter ki onder olsun. Ve geldiler
vaptilar. Kag sene oldu? Yirmi bes sene oldu. Daha ondan sonra boyle yol acilmadi. Bu halk bunu
gordiigiinde niye yardimci olmasin?” Kemal Sendur, interview by Kerem Morgiil, tape recording,
Fatsa, 07 April 2007.

460 Ahmet Ozdemir, interview in Aksakal, Fatsa Gergegi, p.141.
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cadres from near towns and cities including Samsun, Sinop and Artvin were brougt

to Fatsa.*®!

In addition to this, as Sonmez claimed, vehicles of all the nearby
municipalities and relevant state institutions such as the Highway Administration
(Karayollart) and the Public Waterworks Administration (Deviet Su Isleri) were
requested, and almost all of them whether they were from the CHP or AP sent their
workers and/or vehicles to Fatsa.*®*

As Uyan states, all those people coming from outside were accommodated by
native people. Moreover, some women spontaneously began to prepare meals for
workers, and this spread to every street where the “End to Mud Campaign” was

carried out.*®

Atf Ozgel, a member of Fatsa District Committee of the Dev-Yol and
the Public Relations Office, states that:
We used to say “In this street we are twenty people, prepare meals
for twenty people,” but they would never prepare meals for twenty
people. To many people who didn’t live in that period, this may seem to
be exaggerated, but they would prepare meals for two hundred people.
And some used to reproach us, asking “Why don’t you eat our food?"***
In short, as Sebahattin Akyazi and Hiiseyin Uygun contend, the “End to Mud”
campaign was carried out in the genuine spirit of the imece tradition.*® In other
words, getting the inspiration from the long-standing customs of the people, the

revolutionaries revived and reproduced the old and declining imece tradition in

accordance with actual needs. Owing to this collective work, a major problem of

81 Sedat Goemen, interview by Kerem Morgiil, tape recording, Istanbul, 21 March 2007.

462 Brom the court defence of Fikri Sénmez quoted in Aksakal, Fatsa Devrimci Yol..., p.54.

463 Uyan, Toplumsal Dalganin, p.111.

464 «By sokakta yirmi kigiyiz, yirmi kisilik yemek yapilsin’ derdik, ama hicbir zaman yirmi kisilik
yvemek ¢ikmazdi. Belki bu bir ¢oklarina, o donemi yasamayanlara abarti gibi gelecek ama iki yiiz
kisilik yemek ¢ikardi. Ve orda da bize goniil koyan olurdu, ‘Bizim yemegimiz niye yenmiyor?’ diye.”
Atif Ozgel, interview in Fatsa Gergegi Unutturulanlar-1.

45 Sebahattin Akyazi, interview by Kerem Morgiil, tape recording, Fatsa, 07 April 2007; Hiiseyin
Uygun, interview by Kerem Morgiil, tape recording, Fatsa, 04 April 2007.
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Fatsa was solved only in six days. During the campaign, not only were the streets
cleaned, but also new streets were opened including a main street of four km, a new
sewage system was built in a neighbourhood, and the existing sewage systems were
repaired.466 What was done was indeed a great work. Because of this, a month later,
just at the end of the second month of new municipality, Sitki Pazarbagi claimed in
Fatsa Giines that along with A. Cevat Giivenkaya, Atif Topaloglu and Nihat Kutsal,
Fikri Sénmez was one of the most successful mayors in the entire history of
Fatsa.*’

The most important consequence of the campaign was that the people of Fatsa
realized that they could achieve anything as long as they came together and worked
collectively. That is why Devrimci Yol claimed that with the strong arms of the
people, every job could be done, and all obstacles could be overcome.*®® Moreover,
thanks to the campaign, Fatsa established further closer relationships with the

. .. .. . 469
surrounding municipalities, towns and villages.

The People’s Culture Festival, 8-14 April 1980

One the most important activities during Fikri Sonmez’s mayoralty was the

People’s Culture Festival, which was decided in February 1980 by the Municipality

466 “Halkin Giiglii Kollartyla Yapilamayacak is Asilamayacak Engel Yoktur! Fatsa’da ‘Camura Son
Kampanyasi” Sonuclandi,” Devrimci Yol, no.33 (3 December 1979), p.16; Uyan, Toplumsal
Dalganin, p.111.

47 Sitka Pazarbasi, “Belediye Baskanlar1 ve Hizmetleri,” Fatsa Giines, 14 December 1979 quoted in
Uyan, Toplumsal Dalganin, p.142.

498 “Halkin Giiglii Kollartyla Yapilamayacak Is Asilamayacak Engel Yoktur! Fatsa’da ‘Camura Son
Kampanyas1” Sonugland1,” p.16.

469 Uyan, Toplumsal Dalgann, p.111.
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Assembly, and realized in April.470 As stated in Devrimci Yol, the principal aim of
the festival was to contribute to the revolutionary social struggles by breaking the
ideological and cultural hegemony of the dominant classes over the people:

Therefore, the Revolutionary cultural battle will be a part of the
struggles for setting up the revolutionary people’s power and a new life
style against the current dominant bourgeois culture; instead of a culture
grounded upon such bourgeois understandings as individiual interest,
selfishness, and keeping the laboring masses from political activity, it
will be, before anything else, a struggle for developing a Revolutionary
people’s culture aiming to establish a new system of relations (a new
socialist life style) based on forming the people’s own power
(participation in the government of itself and the society), developing the
people’s creativity, and collectivity... There may be those who say that
such an engagement is unnecessary, and all these are problems related to
the post-revolutionary period. ... With such a comprehension, it’s
impossible to realize a true revolution. ... Fatsa is a real challenge to the
decadent and degenerate social relations of the dominant classes in favor
of a brand new social order.*”!

This Gramscian target was also stressed by Fikri Soénmez in the opening
speech of the festival: “Friends, do not let anyone be deceived by the word
‘festival.” Our purpose is not to try that degenerate way again which is used by the

dominant classes by entertaining and easing you. Cultural struggle, too, is a part of

our people’s struggles for survival in all areas.”’> On the other hand, as Siikran

470 Brom the court defence of Fikri Sénmez quoted in Aksakal, Fatsa Devrimci Yol, p.55.

1“0 halde, Devrimci kiiltiir savasi da bugiinkii egemen burjuva kiiltiiriine karst, halkin devrimci
iktidarint ve yeni bir yasam tarzim kurma miicadelesinin bir parcasi olacaktir; bireysel cikar,
bencillik ve emekgi kitlelerin politik pasiflik icinde tutulmast gibi burjuva anlayiglarin esas alan bir
kiiltiir yerine, herseyden once halkin kendi iktidarimi kurma (kendisinin ve toplumun yonetimine
katilma), halkin yaraticihiginin gelistirilmesi, kollektiflik temeli iizerindeki yeni bir iligkiler sisteminin
(veni-sosyalist bir yasam tarzimin) olusturulmasini esas alan Devrimci bir halk kiiltiiriiniin
gelistirilmesi miicadelesi olacaktir... Boyle bir ugrasin bugiin icin gereksiz oldugunu ve biitiin
bunlarin devrim sonrasina ait bir sorun oldugunu soyleyenler bulunabilir. ... Boyle bir anlayisla
gercek bir devrimin bagarilmast sozkonusu bile olamaz. ... Fatsa, ... egemen swniflarin her yoniiyle
cliriimiis, yozlasmis toplumsal iliskilerine karst yepyeni bir toplumsal diizen adina yapimis gercek
bir meydan okumadir.” “Halkin Devrimci Kiiltiiriinii Yaratma Yolunda: Fatsa Halk Kiiltiir Senligi,”
Devrimci Yol, n0.35 (April 1980), p.6.

Y2 “Dostlar, senlik sézii kimseyi yanmltmasin. Amacumiz eglendirerek rahatlatmak, egemen siniflarin
kulladigi yoz bir yolu bir kez daha denemek degildir. Kiiltiir miicadelesi de halkimizin her alanda
verdigi yasam miicadelesinin bir parcasidir.” Quoted in Giilten Akin, “Fatsa Olgusu ‘Kiltiir
Miicadelesi Halkin Yasam Miicadelesinin Bir Pargasidir,”” Demokrat, 6 May 1980.
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Ketenci, a journalist in Cumhuriyet, argues, another target of the festival was to
introduce Fatsa to the outside: “Actually, Fatsa was disclosed to the outer world by
the festival. It was why they held that festival. Formerly we did not know what was
happening there exactly. I did not know as well.”*"?

It can be argued easily that the festival was able to meet both ends. Within the
scope of the festival, a series of cultural and intellectual activities about social issues
and problems were done. These included painting, photograph, design and cartoon
exhibitions, poetry, chorus and folkloric music concerts, folk dance and slide shows,
theatres, movies and panels. In these activities famous intellectuals and artists took
part, including poets Can Yiicel, Giilten Akin and Adnan Yiicel, minstrels Ali Asker
and Feyzullah Cinar, academics, thinkers and journalists Unsal Oskay, Murat Belge,
Yazgiilii Aldogan, Giindiiz Vassaf, Ahmet Abakay, Mahmut Tali Ongoren, Emil
Galip Sandalci, Siikran Ketenci, Tugrul Eryillmaz and Ali Thsan Mlhgl.474 After the
festival, many of these people wrote about or described their observations in
newspapers.”” In these observations, they stressed especially the participatory
character of the local government, the peaceful and secure atmosphere in Fatsa

unlike in other parts of the country, the great interest shown by the common people

3 “Fatsa aslinda dig diinyaya senlikle acildi. Zaten o senligi yapmalarimin amact oydu. Ondan
oncesinde ta orada neler oldugunu tam bilmiyorduk. Ben de bilmiyordum.” Siikran Ketenci,
interview in Fatsa Gergegi Unutturulanlar-1.

4% ODTU and People’s Houses Headquarters also took part in the festival with their chorus, folk
dance and theatre teams. For all activities and participants see 8-14 Nisan ‘80 Fatsa Halk Senligi,
(Festival Program) Milli Kiitiiphane Arsivi (National Library Archive), code numer: BR 1994 AD
2094. (See Appendix).

5 For instance see Siikran Ketenci, “Fatsa Senligi: Alisilmamis Bir Deney,” Cumhuriyet, 17 April
1980 quoted in Uyan, Toplumsal Dalganin, pp.125-6; Can Yiicel, “Ekmekbol,” Demokrat, 26 April
1980; Can Yiicel, “Kendini Kurtarmis Bir Yer 1-2,” Demokrat, 4-5 May 1980; Tugrul Eryllmaz and
Mahmut Tali Ongﬁren, interviews in “izlenimler,” Demokrat, 6 May 1980; Adnan Yiicel and Ahmet
Abakay interviews, in “‘Iste Susuzluk Iste Caglayan Bir Irmak,”” Demokrat, 7 May 1980; Siiha
Goriin and Siikran Ketenci, interviews in “Izlenimler,” Demokrat, 8 May 1980; Yazgiilii Aldogan,
Unsal Oskay, Turhan Salman, and ibrahim Hitay, interviews in “‘Fatsa Halkin Kendi Kendini
Yonetmesinin Ornegidir,”’ Demokrat, 9 May 1980; Can Hamamci, “Halkin Belediyesi: Fatsa
Ornegi,” Demokrat, 18 May 1980.
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in intellectual and cultural activities, the high level of consciousness among the
laboring masses, and the rise of new human relations in the town based on self-
confidence, participation, justice and solidarity. Thus, for the intellectuals, the
festival was an extraordinary, suprising and fascinating experience. For instance
Siikran Ketenci wrote:

Fatsa municipality organized a festival between 8 and 14 April. ...
For some reason, the press paid almost no attention to this festival.
Nevertheless, few journalists and more artists, writers and scientists
were astonished by what they saw in Fatsa. ... What suprised those
coming from big cities much more was the new life style developing
around the Fatsa municiality, and the extraordinary behaviour of the
people of Fatsa from children to 70 year olds. ... Can you think that
women over 40-50 years with white cheesecloths on their heads and in
villager dresses, bearded hodjas, and some mothers and fathers with
children listened to the intellectual debate made by Can Yiicel, Murat
Belge and Ali ihsan Mihg1 about culture? ... That a modern dressed
ODTU student and a clean dressed, headscarved town women over her
50s attended an anthem sung on the people’s night together sitting side
by side... That in the people’s chorus, people from all degrees took part
from the student, tradesman, and car repairer to the grandfather over 55
... That there were women with loincloths who joined the coffeehouse
chats of the guests coming from big cities ... That guests from the cities
were accommodated in the houses of the people of Fatsa, and those
families to whom a guest did not come although they were prepared to
regarded it as an insult. That there occurred arguments between vendors
and guests who wanted to eat or buy something because vendor did not
accept money...*"°

476 “Fatsa Belediyesi 8-14 Nisan tarihleri arasinda bir senlik diizenledi. ... Basin nedense bu senlige
hemen hemen hi¢c onem vermedi. Oysa senlige katilan az sayida gazeteci, daha ¢ok sayida
sanatg¢iyazar, bilim adamlari Fatsa’da gordiikleri karsisinda saskina donmiislerdi. ... Biiyiik
kentlerden gelenleri daha da ¢ok sasirtan Fatsa Belediyesi gevresinde gelisen bir baska yasam
bicimi ve ¢ocugundan 70 yasindakine kadar Fatsalilarin alismisin disindaki davranislart oldu. ...
Can Yiicel, Murat Belge, Ali Thsan Mih¢t'mn kiiltiir iizerine tek kelime ile ‘entelektiiel’ diizeyde
yaptiklari bir tartismay: baslarinda beyaz tiilbent ve koy giysileri ile 40-50 yasin iistiinde kadinlarn,
sakalli hocalarin ve hatta bazi ¢ocuklu anne babalarin dinleyebileceklerini diisiinebilir misiniz? ...
Halk gecesinde sazla soylenen bir marsa, modern giysili bir ODTU égrencisi ile teniz giyimli bast
esarpla ortiilii 50’in iistiinde bir kasaba kadininin yan yana oturduklar: yerden eslik edeceklerini ...
Halk korosunda ogrencilerden, esnaftan, araba tamircisinden, 55 yasn iistiindek dedeye kadar her
kademeden Fatsalimin yer aldigin ... Biiyiik kentlerden gelen konuklarin kahve sohbetlerine belinde
pestemali ¢ikarmadan katilan kadinlar oldugunu ... Kentlerden gelen konuklarin Fatsalilarin
evlerinde agirlandiklar:, hazirlik yapmasina karsin evine konuk gelmeyen ailenin bunu kendisine
hakaret saydigini. Bir sey yemeye ya da ufak bir ani esyasi almaya kalkan yabancilarla saticilar
arasinda para alinmak istenmemesi yiiziinden tartisma ¢iktigini...” Siikran Ketenci, “Fatsa Senligi:
Alsilmams Bir Deney,” Cumhuriyet, 17 April 1980 quoted in Uyan, Toplumsal Dalganin, pp.125-6.
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Ahmet Abakay, the General Secretary of the Comtemporary Journalists’
Association (Cagdas Gazeteciler Dernegi), too, was surprised at what he had seen:

I and other guests were really surprised that a small district could
organize and put into practice a festival with such a broad scope and
content. ... Another positive observation is that it was not, as usual, the
youth who participated in the overcrowded panels, but men and women
from the laboring people who took part in the production process.*’’

In fact, as Leyla Gedik contends, who was fascinated was not only the
intellectuals, artists and journalists coming from outside, but the local people as
well:

In a small place like Fatsa, the Culture Festival was a big thing.
We were preparing because some people were coming from outside.
Some people were coming to watch and get to know you. Everybody
was like professionals. As if all housewives were intellectuals. I, who
can’t stand even occupational meetings now, struggled to watch them.
Headscarved women watched the activities in the cinema halls,
fascinated. Everbody was fascinated by each other. And the participants
were fascinated by them... I don’t remember anything bad from those
days. If there had been any, as a child, we would have easily seen and
felt it. We were very happy. ... Everything was festive...*’®

Indeed, the people the visitors saw in Fatsa were not a passive crowd. An
interesting demonstration of this happened when a crowded group of people who

could not find a place for the performance of the Fatsa Youth Theatre (Fatsa

Genglik Tiyatrosu) marched to the municipality and then occupied the theatre hall in

417 «Bir kiiciik ilcenin bu denli genis kapsamli ve icerikli bir senlik diizenleyebilmesi ve bunu yasama
gecirebilmesi beni ve diger konuklar: gercekten sasirtti. ... Bir baska olumlu gozlem ise tiklun tiklum
dolan salonlarda ozellikle panelleri izleyenlerin alisilmis oldugu iizere gengler degil, kadin-erkek
iiretim siireci icinde yer alan emek¢i halktan kisiler olmastydi.” Ahmet Abakay, interview in “‘Iste
Susuzluk Iste Caglayan Bir Irmak,”” Demokrat, 7 May 1980.

48 “Fatsa gibi kiiciik bir yerde Kiiltiir Festivali biiyiik bir seydi. Disaridan birileri gelecek diye
hazirlik yapuiyordu. Birileri seni bilmeye, gormeye geliyordu. Herkes profesyonel gibiydi. Ev
kadinlart sanki silme entelektiiel olmustu. Simdi mesleki toplantilara bile zor katlanan ben, onlart
izlemek icin cirpmmirdim. Sinemalarda yapilan etkinlikleri basortiilii kadinlar biiyiilenerek izlerdi.
Herkes birbirinden biiyiilenirdi. Katilimcilar da onlardan biiyiilenirdi... O giinlerden kotii hicbir sey
hatirlamiyorum. Kotii bir sey olsaydi, bir ¢ocuk olarak onu ¢ok rahat yakalar, hissederdik. Cok
mutluyduk. ... Senlikliydi her sey...” Leyla Gedik, interview by Sezai Sarioglu in Sarioglu, pp.140-1.
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order to make the play be performed again.479 Likewise, Sedat Go¢gmen argues that
although many of them were incapable of that matter, hundreds of people
participated in the poem reciting competition showing that they were not afraid of,
but eager to make public performances.*™ In other words, the local people were not
just spectators, but also active participants in the festival. They asked questions,
made criticisms and put forward proposals to the panels.**!

Besides sports contests between neighbourhoods, they performed their own art
activities. One of these were theatrical performances. As Ahmet Ozdemir maintains,
the people of Fatsa was already familiar with theatre. Since 1972, the TOB-DER-
member teachers had been organizing plays every year. Additionally, the People’s
House had been putting on theatrical performances since 1975-1976. There were
also theatrical companies that had worked for years in the surrounding districts and
cities."™ As a result, the Fatsa Youth Theatre and the Ordu Municipality Theatre
(Ordu Belediye Tiyatrosu) gave performances in the festival."™ Mehmet Giimiis
says other significant activities carried out by the local people were the People’s
Chorus prepared by himself, and the Children’s Chorus directed by Ahmet Ozdemir.
The People’s Chorus consisted of women and men between 20 and 70 years.*** On

the other hand, as Leyla Gedik states the Children’s Chorus mainly consisted of the

sons, daughters, small brothers and sisters of the revolutionaries. The songs they

479 «Sanat Gosterileri,” Demokrat, 7 May 1980.

480 Sedat Gogmen, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, p.134.
81 «pir Senligin Ardindan,” Demokrat, 8 May 1980.

82 Ahmet Ozdemir, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, p.129.

3 See 8-14 Nisan ‘80 Fatsa Halk Senligi, (Festival Program). We have already touched on the

relatively rich cultural infrastructure in the region beginning from the pre-Republican period which,
no doubt, had a considerable effect on this.

4 Mehmet Giimiis, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalgann, pp.122-3.
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sang were about the social life in the town, and they were composed with the

contributions of children under the guidance of Ahmet Ozdemir.**

As Leyla Gedik claims, the Children’s Chorus was often accused of being a
mechanism through which children were used for political ends; however, in reality,
it was an indicator of the politicization of children themselves spontaneously in an
already politicized environment:

In those days, there was widespread enthusiasm in Fatsa. ... There
were many incidents around, and we, the children, were not outside this.
People in our houses were not chit chatting. There were politics
everywhere your eyes looked and your ears listened. We were even
asking Preceptor Ahmet the difference between factions. We, the
children, heard everything... Even our games were different. We used to
make slings and collect stones in order to hunt “sis gobek” (literally
means “fat ass” implying exploiters)... In the “End to Mud Campaign”
we worked together with all kinds of people we loved. They were fixing
our door, and we carried water to them. We were aware of the pleasure
stemming from our contribution and togetherness. We were all hazelnut
producers, we knew the problems. We wondered how we could
contribute to the “End to the Exploitation in the Hazelnut” meetings
which were frequently organized in Fatsa and the region, and we even
made a list of duties as the Children’s Chorus. We said, “We’re strong
enough to carry a placard,” and after intensive discussions we decided to
sign it Dev-Cocuk (An abbreviation for the Revolutionary Children). ...
For Fatsa, they often say “children were used.” Looking from that point,
it is impossible to understand our tale. ...**

* Leyla Gedik, interview by Sezai Sarioglu in Sarioglu, p.140.

86«0 giinlerde Fatsa’da kitlesel bir cosku yasaniyordu. ... Etrafinizda bir siirii olay yasaniyordu ve
biz ¢ocuklar bunun disinda degildik. Evlerimizdeki insanlar havadan-sudan konusmuyordu.
Goziintiziin gordiigii, kulagimizin duydugu her yerde politika vardi. Ahmet Hoca’ya fraksiyonlar
arasindaki farki bile soruyorduk. Biz ¢ocuklar her seyi duyuyorduk... Oyunlarumz bile farkliydi, ‘sis
gobek’ avlamak icin sapan yapar, taslar toplardik... ‘Camura Son Kampanyast’nda her kademeden
sevdigimiz insan mozayigi ile birlikte calisiyorduk. Kapimizin onii yapiuliyor, biz de onlara su
tastyorduk. Katkinizin verdigi hazzin, birlikteligin bilincindesiniz. Hepimiz findik iireticisiydik,
stkintilart  biliyorduk. Fatsa’da ve bolgede sikca gerceklestirilen ‘Findikta Somiiriiye Son’
mitinglerine katkimiz ne olabilir diye diisiinmiis, Cocuk Korosu olarak gorev listesi bile ¢ikartmuistik.
‘Giiglityliz, pankart tasiyabiliriz” demis, yogun tartigmalar sonucu pankartimiza Dev-Cocuk imzasi
atmayt kararlastirnustik. ... Fatsa icin sik¢a ‘cocuklar kullanildi’ denir ya. O noktadan bakarak
bizim masalimizi anlayabilmek miimkiin degil.” Leyla Gedik, interview by Sezai Sarioglu in Sarioglu,
pp.143-4.
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In other words, Fatsa was a fairy tale for children in which they emulated the
adults, and were full of a similar enhusiasm and joy stemming from realizing
themselves through a collective and socializing struggle:

Fatsa was a fairy tale land. We used to emulate the adults. ... The
children had their own autonomus, naive life style. We used to read the
children’s and books’ page in Demokrat newspaper. ... And then came
Target Operation, the magic was broken, they stole our fair tales. ... It
was a disgusting scene, a beautiful day was rising and tanks were
entering from all sides. In the morning, I gathered my friends together,
we scattered the bottles we had broken on the roads where the tanks
were to pass. Supposedly, we were going to puncture the wheels of the
tanks... How could we know that they do not puncture?487

If one side of the new human relations claimed by intellectuals and journalists
was about children, the other side was undoubtedly about women. In his article in
Demokrat, Can Yiicel emphasized this:

Another result of this collective fusion is that the contradictions
between women-men and adult-children have brought towards healthy
combinations. Both children and women are free from men. Neither the
women are submissive to their husbands nor are the children obedient to
their fathers. Because they are side by side on the way to revolution. The
succes of that sweetheart Children’s Chorus is because of this. That is
why elder sisters call visitors from the road and shake our hands in a
friendly manner, as if we are guests in their housholds.***

In fact, women were not only side by side with men in all of the struggles, as

Can Yiicel argues, but more often than not they were even in front of them. One of

the reasons for women’s participation in and strong support of the social struggles

7 “Fatsa bir masal diyariydi. Biiyiiklerimize oykiiniirdiik. ... Cocuklarin, kendilerine ait, ozerk, naif
bir yasam bicimi vardi. Demokrat gazetesinin ¢ocuk sayfasini, kitap sayfasint okurduk. ... Ve sonra
Nokta Operasyonu geldi, sihir bozuldu, masallarinuzi ¢aldilar. ... Igreng bir goriintiiydii, giizel bir
sabah oluyordu ve dort bir taraftan tanklar giriyordu. Sabah arkadaglarimi topladim, kirdigimiz
siseleri, tanklarin  gegecegi yollara serptik. Giiya tanklarin tekerlerini patlatacagiz...
Patlamayacagini nereden bilelim?” Leyla Gedik, interview by Sezai Sarioglu in Sarioglu, pp.149-50.

488 «py toplu kaynasmanin bir baska sonucu da kadin-erkek, yetiskin-cocuk arasindaki celiskilerin
saglikli birlesimlere dogru gotiiriilmiis olusu. Gayri ¢cocuk da, kadin da erkek karsisinda erkin. Kadin
kocasinin karsisinda el penge divan durmuyor, ne de ¢ocuk babasimin karsisinda iki biikliim. Devrim
yolunda hepsi yan yanalar ¢iinkii. O giizelim ¢ocuk korosunun basarisi bu yiizden. Bacilarin,
konuklart yolda cevirip, hanelerine konuk gelmisizcesine dost¢a elimizi sikmalart bu yiizden.” Can
Yiicel, “Kendini Kurtarmis Bir Yer 2,” Demokrat, 5 May 1980.
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was the revolutionaries’ practices against domestic violence towards women and the
bad habits of husbands such as alcoholism, gambling and idleness. Because of this,
Mahmut Tali Ongoren wrote:

Do you know who supports the new independent local government
of Fatsa most? Women. Because the revolutionaries who founded this
municipality saved their men from drunkenness, gambling and
coffeehouses. It’s said that, formerly, those men who earned a little
money would rush to drinking, playing cards and backgammon. When
they got into trouble, they would run to the house and take their wives’
jewelry. “Now they are all at work,” says a woman who accommodates
us in her house.**’

Stikran Ketenci stresses the same point:

I have heard this from many women. The woman said, “My
husband no more beats me, they have told him in the coffeehouse not
to.” Again women told clearly, “They have saved my husband from his
gambling habit.” One of the most important reasons why they loved it.
... A youth movement, perhaps her own child was in it, too, producing
solutions directly for family problems and women-men exploitation,
they loved it very much. They were always apparent, women were
always at the front stage, and they were the majority.

In addition to these, Giilin Bayraktar, a revolutionary who came to Fatsa from
outside, claims that they also carried out programs in villages where they taught

women how to read and write, and told them such issues as the negative effects on

their lives of bearing too many children.*”' As Pertev Aksakal argues, the People’s

8 “Fatsa’min yeni bagimsiz yerel yonetimine kim en cok destek oluyor, biliyor musunuz? Kadnlar.
Ciinkii bu belediyeyi kuran devrimciler onlarin erkeklerini sarhosluktan, kumardan ve kahvelerden
kurtarmislar. Biraz para kazanan erkekler hemen solugu ickide, kagit oyununda ve tavlada alirmig
eskiden. Bast sikisinca eve kosup karisimin boynundaki besibiryerdeyi ayni amagla koparirmis.
‘Simdi hepsi isinde giiciinde’ diyor evinde bizi konuk eden bir kadin.” M. Tali Ongoren, “Fatsa
Gergegi,” Tiirkiye Yazilar: (June 1980), quoted in Aksakal, Bir Yerel Yonetim, pp.320-7.

490 “Kag kadindan dinledim bunu. ‘Kocam, kahvede anlatmislar, artik gelip beni dévmiiyor’ diyordu
kadin. Gene kadinlar anlatiyorlar ¢ok net olarak: ‘Kocami kumar aliskanligindan kurtardilar.’
Sevmelerinin en dnemli nedenlerinden biri. ... Dogrudan dogruya aile sorunlarina ve de kadin-erkek
somiiriistine ¢oziim iireten bir genglik hareketi, kendi ¢cocugu da belki icinde, onu ¢ok seviyorlardi.
Hep ortadaydilar, hep ondeydiler kadinlar her yerde ve ¢ogunluktular.” Siikkran Ketenci, interview in
Fatsa Gergegi Unutturulanlar-1.

! Giilin Bayraktar, interview in Fatsa Gergegi Unutturulanlar-1.
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Committees were a useful mechanism for women to struggle against unequal gender
relations and violence towards themselves. Accordingly, the participation of women
in the decision-making processes together with men made it difficult for the men to
preserve some of their privileges within the social life. Especially, the bringing of
violence issues to the committees was quite dissuasive for the men.*

On the other hand, according to Nurten Demirbas, who joined te
revolutionaries after she had come to Fatsa as a bride, the behaviour of the
revolutionaries towards women was generally egalitarian:

There wasn’t such conservatism among the revolutionaries. They
were quite open and enlightened. When I met them, I loved them all. ...
There wasn’t such an attitude like “Women should stay at home.” We
were making our practices together. ... When we came together, if I was
preparing the meal, they used to prepare the table. If I was washing the
dishes, they used to tidy the house. I learned women-men equality and
women’s rights after I met the Dev-Yol.*”?

However, Sedat Go¢men maintains that they were not so strong in terms of
both women’s issues and their overall behaviour towards women:

We were quite weak at the issue of women. ... We went to one of
our friends’ house, sat at the table, ate food. There was water at the edge
of the table. “Ayseee come, give me water,” he called [her wife] from
far inside. ... In the course of time, as political movement developed, we
began to emphasize a little women-men equality. ... To the 1980s, the
participation of women increased. ... But we never had a significant
number of women militants. We had some women friends at the cadre
level, but it was not enough. It’s one of the points we couldn’t get over.
There were some friends who had come to Fatsa from outside. For
instance Giilin [Bayraktar] had come instead of working as a music
teacher outside. We had brought Aynur Karasan to Fatsa, she was at
Samsun Education Institute. We had got Seher as Fikri Agabey’s

2 Aksakal, Fatsa Gergegi, pp.50-1.

3 “Devrimcilerde oyle bir tutuculuk yoktu. Gayet aciklardi, aydinlardi. Onlarla tanmistigimda hepsini
cok sevmistim. ... Kadinlar evinde otursun tavri yoktu. Calismalarimizi kadin-erkekli yapiyorduk. ...
Biraraya geldigimizde ben yemek hazirliyorsam onlar da masay: hazirlardi. Ben bulasigt yiktyorsam
onlar da ortaligi toplardi. Ben Devrimci Yol ile tamistiktan sonra ogrendim kadin-erkek esitligini,
kadin haklarim.” Nurten Demirbas, interview by Kerem Morgiil, tape recording, Fatsa, 06 April
2007.
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secretary. There were also a few girls from the high school. Throughout

the whole region, we didn’t have a widespread women’s program.**

Actually, women’s programs were not the sole reason that led the considerable
portion of women to strongly support and participate in the social struggles. It must
be noted that it was women who were primarily affected by the exploitation in the
hazelnut and black marketing, with which the revolutionaries were quite effective at
dealing. As already discussed in the second chapter, in hazelnut production, there
was an unequal division of labor between men and women. While women, along
with children, were mainly responsible for the difficult production processes, it was
chiefly men who controlled the marketing side. Furthermore, while men owned the
lands, women were, to a great extent, in the status of unpaid family members. Thus,
women were exploited twice as much as men: both as producers and as women.
Consequently, it was no surprise that they embraced struggles against the
exploitation in the hazelnut as much as men did, if not more than them. Similarly,
for the most part, women experienced the negative consequences of black marketing
at a closer range than men since it was usually they who did the shopping or had to
take care of children’s nutrition. For that reason, they were mostly at the front stage
in black marketing raids and meetings against price increases (See the pictures in the

Appendixes section).

¥4 “Kadinlar konusunda olduk¢a zayifnk. ... Gidiyoruz bizim arkadaslarin evine. Masada
oturuyoruz, yemek yiyoruz. Masamn kenarinda su duruyor. ‘Ayseee gel. Su koy.” Taa icerden
cagiriyor. ... Zaman igerisinde politik hareket gelistikce kadin-erkek esitligi iizerinde durmaya
basladik biraz. 80’lere dogru kadinlarin katilimi daha artti. ... Ama ¢ok sayida kadin militana sahip
olmadik hicbir zaman. Kadro diizeyinde kadin arkadaslarimiz vardi ama yeterli degildi.
Asamadigunmiz noktalardan birisidir. Fatsa’ya disardan arkadaslarimiz gelmisti. Giilin gelmigti
mesela, disarda miizik ogretmenligi yapacagina. Aynur Karasan Samsun Egitim Enstitiisii’ndeydi,
onu getirmistik Fatsa’ya. Seher’i Fikri abinin sekreteri olarak almistik. Liseden bir iki kizimiz vardi.
Biitiin bolge ¢apinda da yaygin bir kadin ¢calismamiz olmadi.” Sedat Go¢cmen, interview by Kerem
Morgiil, tape recording, [stanbul, 21 March 2007. For similar comments see Ahmet Ozdemir,
interview in Aksakal, Fatsa Gergegi, pp.135-7.
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Last, without doubt, it may be argued that in many cases women were not
less militant, courageous and altruistic than men, as seen during and after Target
Operation. An example is given by Ayten Yilmaz:

There was Habil’s mother. She was tortured so badly. Because she
was a woman who cooked from night till morning and carried the food
on her back to the caves. At night she was followed. When she realized
that she was being followed, she made the children escape, and was
caught herself. Habil’s mother was really a very revolutionary woman.
She had organized and educated herself. ... She was tortured. “They beat
me, my girl,” she says, “they applied electricity, did whatever is out of
humanity, but I did not tell them any secrets.” If only she was alive now
and we went to her together.495

Another story of this kind is narrated by Bahtiyar Yesiltas, a Dev-Yol member
in Fatsa:

Somewhere around Cullu road, a barricade was set up. We got the
hot bread in our hands to distribute it to those people waiting at the edge
of the barricade. I got out of the car with the bread bag in my hands, a
baby was crying. I came closer and looked, a woman was trying to
suckle her child. It was two o’clock at night. I said “Sister, what are you
doing here with the child?” She said “I am guarding.” I said “Sister, is
this your business with a two-months old child, who told you to guard?”
“Nobody told me to, I came myself,” she said ... “brother, when the
fascists raid here as they did in Giirgentepe, Golkoy and Camas, will
they keep me apart saying ‘You are married, you have a child, your
husband is not here’ ?” “No” I said. “Thus,” she said “I guard here with
my child to feel more secure. I told the people here that ‘I can’t struggle
against fascists with a stick or gun. Instead of being sleepless, go to my
house and have a rest. If they come for the raid, I would run, tell you that
they have come.” While I and my child are sheltered at home, they, too,
would protect me.”*°

493 “Habil’in annesi vardi. O kadar ¢ok iskence gormiistii ki. Ciinkii gece sabaha kadar yemek

pisirip sirtinda magaralara tasiyan bir kadindi. Gece takip ediliyor. Takip edildigini farkedince
cocuklart kagirtiyor kendi yakalaniyor. ... Habil’in annesi hakikaten ¢ok devrimci bir kadin. Kendi
kendini orgiitlemis, kendini yetigtirmis. ‘Dovdiiler kizim,” diyor, ‘elektrik yaptilar, insanlik dist ne
varsa yaptilar, ama ser verdim sir vermedim.” Keske hayatta olsaydr da birlikte gitseydik simdi.”
Ayten Yilmaz, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007.

496 “Cullu yoluna ¢ikan yerin orda bir yerde barikat kurulmus. Sicak ekmegi aldik elimize, barikatin
kosesinde bekleyenlere ekmek dagitacagiz. Arabadan bir indim, ekmek poseti elimde, bir bebek
agliyor. Yaklastim bir baktim, kadinin bir tanesi ¢cocugunu emzirmeye c¢alistyor. Gecenin saat 2’si.
‘Bacim sen ne yapiyorsun burda ya,” dedim ‘cocukla?’ ‘Nobet tutuyorum’ dedi. ‘Bacim sana mi
kaldi bu is yaa,” dedim ‘iki aylik cocukla, kim dedi sana nobet tut diye?’ ‘Kimse demedi, ben kendim
geldim’ dedi ... ‘kardesim buraya fagsistler baskin yaptigi zaman, Giirgentepe’ye, Golkoy’e, Camas’a
yaptiklari gibi ‘Sen yeni evlisin, senin ¢ocugun var, senin kocan burda degil’ diye beni ayiracaklar
mi?” Yooo' dedim. ‘Iste, dedi ‘ben cocugumla beraber kendimi daha giivende hissedeyim diye
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Struggles against the Black Market, Exploitation in the Hazelnut and Fascism

After winning the local elections, the revolutionaries acquired a better
opportunity for carrying on their previous struggles against black marketing,
exploitation in hazelnut, and fascism. This was especially evident in the struggles
against black marketing. As Sonmez stated in his court defence, thanks to the
People’s Committees, the municipality was able to check and control all of Fatsa,
house by house and shop by shop. In other words, owing to these committees, the
municipality had ears and eyes everywhere.497 This also meant that from then on,
black market raids acquired a legal status as they were performed by committees
which were tied to the local government. Thus, the municipal police or security
forces were no longer able to intervene in raids in favor of shopkeepers. As a result,
the efficiency of struggles against the black market increased noticeably. For
instance, in one case, even a member of the Municipality Council (Enciimen) from
the CHP, Cevat Biricik, was caught with a considerable stock of oil in his silo:

We raided an oil silo belonging to Cevat Biricik, a Municipality

Council member from the CHP. [He said] “You can’t raid here. I shall

report you to Fikri Bey.” He had somehow stayed in prison during the

THKP-C period, and relying on his friendship, he thought Fikri S6nmez

could save him from the Dev-Geng. We said “Go to Fikri Sonmez, he

wouldn’t react differently.” We loaded the oil onto a truck, and sold it to
citizens at a suitable price.498

burda nobet tutuyorum. Burdakilere dedim ki ‘Ben elime ne sopa ne tabanca alip fasistlerle
miicadele edemem, siz gidin burda uykusuz kalacaginiza benim evimde yatin, dinlenin, eger onlar
baskina gelirse ben kosarak gelirim, geldiler derim.” Ben ¢ocugumla evimde korunurken,onlar da
beni korur zaten’ dedi.” Bahtiyar Yesiltas, interview by Kerem Morgiil, tape recording, Fatsa, 09
April 2007.

497 Quoted in Aksakal, Fatsa Devrimci Yol, pp.73-4.

48 «pir yvag ambarini bastik. Cevat Biricik. CHP’den Belediye Enciimen iiyesi. ‘Siz burayt
basamazsimiz. Ben sizi Fikri Bey’e soylerim.” Yani onun dostluguna giivenerek, o da ge¢cmiste nasilsa
THKP-C doneminde hapis yatmig, o beni Dev-Geng’ten kurtarir diisiincesiyle bize tepki
gosterdiginde, ‘F.Sonmez de bizden farkli bir tepki gostermez, sen git ona’ dedik. Kamyona yiikledik
yaglari, getirdik vatandasa normal fiyatiyla sattik.” Yasar Durmus, interview by Kerem Morgiil, tape
recording, Fatsa, 06 April 2007.
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In his court defence, Sonmez narrated the event as follows:

When he [Cevat Biricik] was caught by the municipality officials
with his store with 110 containers of oil, he said to the municipal police
that “I’'m a prominent person of the CHP, in fact I did not bring these for
black marketing, I was going to distribute them to shops in villages. I
would speak to Mr.Mayor, don’t seize these products.” ... Cevat Biricik
phoned me and wanted me to ignore that issue. But, ... I wanted the
product seized immediately and brought to the municipality. On this
matter, Cevat Biricik was fined in a Council meeting. In the following
Council election in June period, he was removed from Council
membership by the People’s Party.*”

In another case, as Sebahattin Akyazi states, a great stock of oil was caught in

the depot of Fiskobirlik:
There was a lot of oil in the depots of Fiskobirlik. We went to the

master and said: “You are going to open these. People will benefit from

them whether they are Fiskobirlik members or not.” The depot was full,

the guy was resisting, and citizens had run out of oil. After some time,

he couldn’t resist anymore. What’s the market price? We put citizens in

a queue. Official friends collected the money at the cash box, and a few

friends of us checked. We sold oil at Fiskobirlik for a week.”"

Beginning with the municipality period, these raids turned out to be much
more important for the survival of the laboring classes than they had before. As a
study reported in Demokrat shows, in those days while the real incomes of the

workers, agricultural producers and civil servants were declining, the prices of

consumption materials were constantly increasing at drastic levels. Accordingly,

Y9 “Kendisi, belediye ilgilileri tarafindan magazasinda 110 koli yag yakalattiginda, belediye zabita
memurlarina soyle diyor: ‘Ben Cumhuriyet Halk Partisi’nin ileri gelen bir insantyim, ben bunlar
esasinda karaborsa icin getirmemistim. Koylerdeki bakkallara dagitacaktim. Ben reis beyle
goriistiriim, siz bu mallart miisadere etmeyin.” ... Cevat Biricik, telefon ederek benden bu isin idare
edilmesini istemisti. Ancak ... malin derhal miisadere edilip belediyeye getirilmesini istedim. Bu
konuda enciimen toplantisinda Cevat Biricik’e para cezast kesildi. Daha sonraki Haziran
donemindeki enciimen seciminde de Cevat Biricik, Halk Partisi tarafindan enciimen iiyeliginden
diistiriildii.” Quoted in Aksakal, Fatsa Devrimci Yol, pp.72-3.

00 «Fiskobirlik’in depolarinda diinya yag dolu. Miidiire gittik, dedik ‘Bu depolart agacaksin.,
Fiskobirlik’e iiye ya da iiye olmayan insanlar bu yagdan yararlanacak.” Depo dolu, direniyor adam,
vatandas da yagsiz. Bir siire sonra daha fazla direnemedi. Piyasada fiyat ne? Vatandasi siraya
dizdik. Memur arkadaslar kasada parayt topluyor. Bir iki tane arkadasimiz da denetliyor. Bir hafta
yag sattik Fiskobirlik’te.” Sebahattin Akyazi, interview by Kerem Morgiil, tape recording, 07 April
2007.
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considering 1963 values to be a hundred, the wholesale price indices rose from
869.9 in December 1978 to 1,513.7 in November 1979. In other words, in eleven
months the prices rose by 79 percent. Meanwhile, the net wage indices of civil
servants decreased from 100 to 77.3. In addition, the net wage indices of insurance
holder workers fell from a hundred in December 1978 to 88.8 in August 1979.
Furthermore, the internal terms of trade indices for the agricultural sector declined
from 84.5 in December 1978 to 67.9 in November 1979, which meant that the prices
of industrial materials were rising more than agricultural products so that the net
incomes of agricultural producers were declining, t00.”®! One can easily observe
from the newspapers of the period that this tendency increasingly continued during
1980, making the lives of laboring masses unsustainable. Against rapidly rising
prices which deteriorated their living standarts, the people of Fatsa organized several
demonstrations. For instance, in February 1980, 2,000 people marched in the town
against price increases, and on 29 March approximately 10,000 people, of whom
housewives composed the majority, protested rising costliness.”"*

Nevertheless, these raids were not an obstacle to the revolutionaries and the
municipality to improve, in the course of time, their relationships with a
considerable section of small tradesmen. For instance, Ahmet Ozdemir claims that,
after the elections, one of the first things the municipality did was to impose a fine
on drivers and tradesmen who parked their cars carelessly in streets causing many
people to complain. However, the drivers and tradesmen objected this application,
arguing that the decision had not been discussed and settled by the people

themselves as had been promised before the elections. As a result, a meeting was

1 «1979°da Tiirkiye Ekonomisi 2: Enflasyon Tirmanirken Emek¢i Gelirleri Siirekli Diisiiyor,”
Demokrat, 24 January 1980.

502 “Fatsa’da Zamlar Protesto Edildi,” Demokrat, 6 February 1980; “Fatsa’da Pahalilik ve Baskilari
Protesto Mitingi Yapildi,” Demokrat, 2 April 1980.
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arranged on 18 December 1979, and the municipality accepted its fault. In the
meeting, it was decided a new garage would be built, and parking areas were
determined. Moreover, this meeting initiated a series of other meetings thanks to
which the municipality established close relations with petty tradesmen.’”
Similarly, as Aydin Akyaz1 argues, when the revolutionaries wanted them to close
their shops on Monday for the whole day in order to protest the Kizildere events on
their anniversary, the tradesmen opposed the idea as it was the market day of Fatsa,
on which they relied for survival. In the end, they agreed to close the shops for an
hour.”™

During the municipality period, struggles against the exploitation in the
hazelnut continued, too. However, in this period meetings were not in the district
center, but rather in other residential areas of the town. One of them was in Catak

(Catalpinar), one in Ilica and one in Yahkdy.505

These meetings showed that by
1980, hazelnut producers had reached a significant level of class consciousness and
a strong determination for further struggles through their own experiences and
previous resistances. For instance in the Catak meeting a producer said to the

reporter of Demokrat that, “There is nothing left but our own strong arms to protect

us. Let’s unite, organize and get our rigths from usurers, merchants and

393 Ozdemir, pp.73-5.

S04 Aydimn Akyazi, interview by Kerem Morgiil, tape recording, Ankara, 20 February 2007.

05 «Golkody ve Catak’ta ‘Findikta Soémiiriiye Son’ Mitingleri Yapildy,”Demokrat, 8 July 1980;
“Yalikoy’de 1500 diretici: Findiktaki Somiiriiye Hayir,” Demokrat, 10 July 1980; “Fatsa’nin
Giirgentepe ve Ilica Bucaklarinda ‘Findikta Somiiriiye Son’ Mitingleri Yapildi,” Demokrat, 12 July
1980; Uyan, Toplumsal Dalganmin, pp.148-9. Actually Giirgentepe was not tied to Fatsa but to
Golkoy. In the newspapers, I could not find any information about the Aslancami meeting, but it is
mentioned by Uyan. According to Uyan beginning from 1978 until Target Operarion on 11 July
1980, there had been eight “End to the Exploitation in the Hazelnut” meetings in Fatsa. Ibid.
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exploiters.”5 06 Similarly in the Yalikdy meeting another producer named Ferhat
Sirin said:
They said “You’re poor” and silenced us. They said “It’s a sin to
covet the property of the rich” and deceived us. ... We no longer intend

to guard this homeland hungry and poor, we are not going to collect

alms in these lands. We are going to carry on our struggle till the end

together and united, shoulder to shoulder, side by side, as mothers and

fathers, and sisters and brothers.””’

Meanwhile, during the municipality period, in the town, anti-fascist struggles
were carried out via protests or celebrations on the anniversaries of some significant
days. For instance in December 1979, on the first anniversary, the Kahramanmaras
incidents, during which hundreds of Alevis were murdered by fascists, were
protested in Fatsa. During the protests, 5,000 people organized a meeting, tradesmen
closed their shops, students did not take part in lectures, workers and civil servants
did not go to work, and the Ordu-Samsun highway was blocked for two hours.”®
Later, on the anniversary of the Kizildere events, various demonstrations were
organized in the town including students’ boycotting school for a day.” On top of

these, the celebrations of the May 1 Workers’ Day, in which 6,000 people

participated, turned into an anti-fascist demonstration.”"°

96 «Bizi koruyacak kendi giiclii kollarmizdan baska bir sey kalmamsur. Gelin birleselim,
orgiitlenelim, faizcilerden, tiiccarlardan, somiiriiciilerden hakkimizi alalim.” “Golkdy ve Catak’ta
‘Findikta Somiiriiye Son” Mitingleri Yapildi,” Demokrat, 8 July 1980.

07 wegiz fakirsiniz’ dediler, susturdular bizi. ‘Giinahtir zenginin malina goz dikmek’ dediler,
aldattilar bizi. ... Artik bu vatami a¢ ve yoksul beklemeye niyetimiz yok, bu topraklarda sadaka
toplamayacagiz. Bizler bir ve beraber olarak, omuz omuza, yan yana, ana baba, baci kardes
miicadelemizi sonuna kadar siirdiirecegiz.” “Yalikoy’de 1500 iiretici: Findiktaki Somiiriiye Hayir,”
Demokrat, 10 July 1980.

398 «5000 Kisinin Katildigr Miting ve Yiiriiylisle Marag Katliami ve Fagizm Lanetlendi,” Fatsa
Giines, 28 December 1979 quoted in Uyan, Toplumsal Dalganin, pp.153-5; “Maras’1t Unutmadik,
Unutmayacagiz, Unutturmayacagiz,” Devrimci Yol, no.34 (January 1980), p.5.

9 Fatsa Giines, 4 April 1980 quoted in Uyan, Toplumsal Dalgann, p.156.

219 “Fatsa’da 1 Mays,” Demokrat, 13 May 1980.
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Municipal Practices: Rebuilding the Urban Space

The practices of the municipality were not restricted to the above struggles. It
also took actions regarding municipal services and the urban space. Fikri Sonmez
explained the municipal practices performed until then in his speech at the opening
of the Municipality Assembly in June. Accordingly, other than the “End to Mud
Campaign” the municipality had had realized many urban works. One of them was
the opening, building, and enlargement of numerous roads and main streets in the
town. For this, the municipality had to demolish some buildings belonging to local
notables which were illegal according to the building scheme (imar plant) of the
town. These included Muharrem Cebi’s restaurant, Erdem Payci’s bakery, and
Erisler’s store.”’' On the example of the demolition of Cebi’s restaurant, Nurettin
Demirbas argues that during Sénmez’s mayoralty, common interests were cared for
instead of private interests:

The roads Fikri Sonmez opened were roads which couldn’t be
opened although the expropriation compensation had been paid fifty
years ago. There, at the corner, Cebiler had a restaurant on the road to
Magazalarbasi where the current building of the MHP is. [Fikri Sénmez]
said to the guy “You have a month’s time, remove it. You have already
received the expropriation compensation.” The guy was an old corner
boy, he got stubborn. “Fifteen days,” [Fikri Sénmez] said, “if you say
one more word, I will call the bulldozer immediately.” Look, before
Fikri S6nmez, you would enter this city you see now from the beginning
of Siiliikgoli and get out from Su square. There weren’t any
connections. All these roads belong to Fikri Sénmez. ... Look, there, a
building goes into the road. The former mayor... They bought the land
from a poor citizen, then made changes in the building scheme, and gave
it improperly to one of their business partners. The guy built a ten-flat
building there. ... It was a children’s playground. Now there is a ten-
flats building there. Children’s playground something everone can
benefit from, it is an area of common usage. Could you have done this
during the Fikri Sénmez period? Absolutely impossible.’'*

11 «Belediye Bagkaniin Meclis Acilis Konusmasi,” Fatsa Giines, 6 June 1980 quoted in Uyan,
Toplumsal Dalganmin, pp.158-60.
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It is clear here that Nurettin Demirbas points out the difference between the
use and exchange value of urban space, which Siikrii Aslan stresses as a
distinguishing character of diverse urban politics. Aslan maintains that the city is an
arena of conflicts, contradictions and struggles between different social segments
and interest groups, and that urban planning is a significant device determining these
struggles. Following Henry Lefebvre, David Harvey, John Turner, Manuel Castells
and Anthony Giddens, Aslan argues that urban space and social processes are
integrated, therefore the reproduction of urban space is related to the reproduction of
capitalist social relations. Against the capitalist approach to urban space based on its
exchange value, Aslan proposes focusing on its use value grounded upon public
interests. Moreover, he regards urban social struggles and local governments as a
possible means for solving urban social contradictions in favor of the urban poor
and broad social segments. In this context, he considers the Fatsa experience to be
an attempt to transform capitalist social relations through alternative urban politics
carried out by a local government led by socialists.”'®> However, as noted in the first
chapter, this view does not explain the Fatsa experience sufficiently since what was
in question in Fatsa was a wider social movement grounded upon both urban and

rural social groups, which acquired the local government after prolonged struggles.

12 “Fikri Sonmez’in acugi yollar elli senedir istimlaki édenip de acilamayan yollardur. ... Surda
kosede, simdiki MHP binasimin oldugu Magazalarbasi’na giden yol var, orda Cebilerin lokantast
var. Adama diyor ki ‘Sana bir ay miisaade, bunu kaldir. Istimlagim almigsin.” Adam eski kiilhanbeyi,
dikleniyor. ‘On bes giin,” diyor, ‘bir kelime daha soylersen hemen dozeri ¢agiriruim.” Bakin, simdi
burada su gordiigiin sehir, Fikri Sonmez’e kadar, Siiliikgolii’niin basindan giriyordun, Su
Meydant’ndan ¢ikiyordun. Baglantilar yoktu. Bu yollarin hepsi Fikri Sonmez e aittir. ... Bakin, surda
bir bina yola geliyor. Eski belediye baskani.. Bunlar fakir vatandasin elinden arsayt alryorlar, ondan
sonra imarda tadilat yapiyorlar, gidiyorlar kendi is ortaklarindan birine peskes cekiyorlar. Adam da
oraya on katli bina dikiyor. ... Orasi ¢ocuk parkiydi. Simdi orda on katli bina var. Cocuk parki
toplumun tamaminin yararlanacagr bir yerdir, ortak kullamim alamdir. Bunu bir Fikri Sonmez
zamaninda yapabilir miydin? Hi¢c miimkiin degil.” Nurettin Demirbas, interview by Kerem Morgiil,
tape recording, Fatsa, 07 April 2007.

513 Aslan, pp.11-2, 25-7, 30, 36-44, 50-61, 73-5. For a master thesis focusing on Fatsa from this
perspective see Hade Tiirkmen, Radicalisation of Politics at the Local Level: The Case of Fatsa
During the Late 1970s (M.A. Thesis, Middle East Technical University, The Department of Urban
Policy Planning and Local Governments, 2007).
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Other municipal works performed during the period in question included
building and repairing sewer systems, bringing water and electricity networks to
Hastanebasi, Akil Tepesi, Cullu and Sakarya neighbourhoods, draining the swamp
in Kurtulus neighbourhood, ameliorating the stream in Sakarya neighbourhood,
cancelling the flour distributorship belonging to private persons and providing
people with cheap bread, bringing an end to the power of the mafia over garages and
terminals and lowering the costs of transportation, bringing new buses for
transportation, constructing new shops and a new market place, increasing the
number of municipality vehicles, and increasing the income of the municipality as a
result of all these practices.”"

In his speech at the opening of the Municipality Assembly in June, S6nmez
also talked about the plans of the municipality; however he did not have time to
realize these plans since a military operation was conducted in the town on 11 July
1980 in order to end this “threatening” process. The response of the ruling classes to
the developments in Fatsa, and Target Operation will be analyzed in the next

chapter.

314 «Belediye Bagkanmin Meclis Acilis Konusmasi,” Fatsa Giines, 6 June 1980 quoted in Uyan,
Toplumsal Dalganin, pp.158-60; “Belediye Calismalar1,” Fatsa Giines, 30 May 1980 quoted in
Uyan, Toplumsal Dalganin, pp.144-5; Giilten Akin, “Fatsa Olgusu Fatsa Belediyesinin Calismalar1,”
Demokrat, 9 May 1980; Can Yiicel, “Ekmekbol,” Demokrat, 26 April 1980; Ahmet Ozdemir,
interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, pp.145-7; Uyan, Toplumsal
Dalganin, pp.142-4.
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CHAPTER V

THE RESPONSE OF THE ESTABLISHMENT

No doubt, neither the national government nor the local notabes just stood as
onlookers to the above-mentioned developments in Fatsa. As Uyan states, shortly
after Fikri Sonmez’s and the revolutionaries’ success in the local elections, the
newly founded Siileyman Demirel government replaced Cafer Eroglu with Hikmet
Giilsen as the new governor of Ordu. As soon as he sat in his seat, governor Giilsen
successively performed two minor operations in Fatsa, first on 24 January 1980, and
second on 8§ March 1980. In both operations the municipality was raided by a large
team of security forces, it was searched utterly by force, and the workers were
insulted and even slapped.”’> Moreover, as Sénmez told Demokrat newspaper,
during this period, an unofficial embargo was applied on Fatsa because of which the
people of Fatsa could not get enough of some basic consumption materials such as
fuel oil, oil, coal, and cigarettes. According to Sonmez, this was a way of punishing
the people of Fatsa for not submitting to the robbery and exploitation of the

dominant classes, and chosing their own revolutionary candidate as the mayor.5 6

31 Uyan, Toplumsal Dalganin, pp.171-4.

316 «“Belediye Baskam Fikri Sonmez: ‘Fatsa Belediyesi ve Halk Siyasi Baski Altinda,”” Demokrat, 1
March 1980.
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Governor Resat Akkaya and the Terrorizing of Ordu

If the pressures on Fatsa were confined to these, it would not have been too
difficult to cope with; however, these were just the beginning. On 20 April, the
Demirel government unseated Hikmet Giilsen, and appointed Resat Akkaya
instead.”"” Not only is this interesting because a government removed from office a
governor whom it had appointed a few months earlier, but also because of the
shining(!) record of the newcomer Resat Akkaya. Before becoming the governor of
Ordu, Akkaya, a Crimean immigrant, had been removed from office first in Mersin
and then in Eskisehir as Police Chief (Emniyet Miidiirii). Later, when the Demirel
government came to power, he was appointed as the Police Chief of Ankara, but had
been unable to hold this seat for a long time, too, since even the Ankara Martial
Commandership (Sikiyonetim Komutanligr) could not stand his extremely biased
behaviour. During his service in Ankara, Akkaya had fired those police officers and
dedectives who had caught MHP supporter suspects of the Balgat and Mamak
massacres.’ Indeed, Akkaya was a firm MHP supporter. Later, he was accussed, in
the indictment of the Ankara MHP Trial, of requesting new cadres, devices, and
guns from Alpaslan Tiirkes, the chief of the MHP, after becoming the governor of
Ordu.”"”

In his first commentary as governor, Akkaya claimed that he would do his best

to end the anarchy and terror in Ordu, and show the strength of the state as soon as

31 Uyan, Toplumsal Dalganin, p.176.

318 For the past record of Resat Akkaya see “Vali Akkaya'nin Atanmasindan Sonra Ordu’da 41
Cinayet Islendi,” Cumhuriyet, 21 July 1980; “Ordu Valisi Akkaya'nin Sicili,” Demokrat, 15 July
1980; Hiiseyin Ozkan, “Camas-Fatsa Kavsag1 11,” Demokrat, 26 July 1980.

1% Quoted in Uyan, Toplumsal Dalganin, pp.177-8.
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he had formed his own administration cadre.’”® Indeed, soon Governor Akkaya
began to form his team in Ordu by assigning known MHP supporters to the most
significant seats. For instance, Celal Sahin, one of the founders of the Hearths of
Ideal in Ordu, was appointed as Director of National Education (Milli Egitim
Miidiirii), and Zeynel Abidin Aksoy who was accused of taking part in the killing of
a citizen in Amasya, was appointed as Police Chief.”*'

However, instead of declining, the number of clashes and killings in Ordu
increased dramatically after Governor Akkaya’s arrival. As argued in Cumhuriyet
on 21 July 1980, during Akkaya’s governorship 41 murders were committed in
Ordu in three months while this number had been 16 in five months while the
previous governor Giilsen was in chaurge.522 According to Pertav Aksakal, during

Akkaya’s governorship, murders per year rose more than 25 times (See Table 10).5%

520 «“Deyletin Giicii Ordu’da Gosterilecektir,”” Fatsa Giineg, 2 May 1980 quoted in Uyan, Toplumsal
Dalganin, p.176.

21 Aksakal, Bir Yerel Yonetim, p.145.

22 «yali Akkaya’min Atanmasindan Sonra Ordu’da 41 Cinayet Islendi,” Cumhuriyet, 21 July 1980.
52 Aksakal, Bir Yerel Yonetim, pp-150-1. Mahmut Memduh Uyan shows that most of the murders
during Akkaya’s governorship occured in June and August 1980 (A total of 73 killings). Mahmut
Memduh Uyan, “Direnis Komiteleri ve Fatsa,” Diiniin ve Bugiiniin Defterleri Tiirkiye Sorunlar
Dizisi 7, n0.3 (June 1989), p.120.
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Table 10. Killings in the Districts of Ordu Before and After Resat Akkaya.

Number of Killings Between Nz%‘:z;;zfs Iélél\l/grgr?o?sfiglg
1977 and 20 April 1980 (5 Months)

Golkoy - 8
Giirgentepe - 2
Aybasti 5 42
Unye 9 10
Fatsa 20 68

Total 34 130

Source: Aksakal, Bir Yerel Yonetim, p.150.

As far as one can follow from the newspapers of the period, there was a
common agreement among many Ordu deputies, politicians and mayors that it was
Resat Akkaya who was chiefly responsible from the rapidly increasing clashes and
disturbances in the city.”** As a response to these developments, at the beginning of
June, the mayors of Ordu, Persembe, Fatsa, Akkus, Giirgentepe, Yolkdy, Bolaman,
Ilica, Sariyakup, Yesilce and Isiktepe gathered together in a meeting in Giirgentepe,

525

and decided to act jointly against fascism.” As Sonmez stated in his court defence,

> For instance the CHP group consisting of senator Orhan Vural, and deputies Memduh Eksi,
Ertugrul Giinay and Temel Ates, which made investigations in Fatsa after Target Operation, stressed
that it was Akkaya who brought about classhes between brothers in Ordu. “‘Ordu’ya Kardes
Kavgasim1 Vali Getirdi,”” Cumhuriyet, 15 July 1980. Parallelly, Temel Ates argued that before the
coming of Akkaya, the enemy of laborers, Ordu was one of the most peaceful places in Turkey. Ates
also accused Akkaya of torture, and giving guns to the fascists. Temel Ates, “Ordu Ili Gergegi ve
Fatsa Operasyonu 1,2,3,” Demokrat, 24, 25, 26 July 1980. Similarly, speaking on behalf of the CHP
group, Ertugrul Giinay claimed that Akkaya was not a partner of the egkiya, but he was an eskiya
himself (Here eskiya is used pejoratively meaning lawless). “Fatsa’ya Disaridan Getirilen Fasistler
MHP Binasina Yerlestiriliyor,” Demokrat, 24 july 1980. In addition to these Kazim Tiirkmen, the
mayor of Ordu claimed that it was impossible to prevent the incidents unless Akkaya left Ordu.
“‘Resat Akkaya Burada Kaldikca Olaylar Onlenemez,”” Demokrat, 27 August 1980. On the other
hand, Orhan Yilmaz, the mayor of Giresun and the president of the Union of Black Sea
Municipalities (Karadeniz Belediyeler Birligi), went further to argue that Akkaya not only had to be
removed from the governorship, but also he had to be taken out of the society. Orhan Yilmaz,
interview by Erbil Tusalp, in Erbil Tusalp and Saim Tokagoglu, “Operasyon Sonrasi Fatsa 1,”
Cumbhuriyet, 15 August 1980. Likewise, the chairmen of the local branches of the CHP and MSP in
Golkoy maintained that the best operation to do in Ordu was to unseat Akkaya. “Ordu’da Yapilacak
En Tyi Operasyon Vali’nin Gérevden Alinmasidir,” Demokrat, 10 September 1980.
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in Ordu 27 of 36 village, town, district and city municipalities were from the CHP,
and these were the first targets of Governor Akkaya. Actually, Akkaya was planning
both to terrorize all progressive and democrat municipalities in Ordu, and to encircle
Fatsa, the center of social opposition in the city, from rural areas and the
surrounding municipalities.”*® One of Akkaya’s initial victims was the Giirgentepe
municipality. At the end of June, at midnight, security forces led by the governor
himself raided and damaged the municipality building, and they took the mayor
Ekrem Aydin into custody.527

Shortly after this raid, serious incidents occured in Camas, a bucak 15 km far
from Fatsa center. As Hiiseyin Ozkan states, beginning from Akkaya’s arrival in
Ordu, some foreign iilkiicii militants were settled in Camas, especially in Hasancik
village, and they began to attack known revolutionaries, and harrass the people. In
one such event on 18 June, Cumali Eliagik, a Dev-Yol cadre from Fatsa who was in
charge of Giirgentepe, was killed. Meanwhile, Osman Uygun, the mayor of Asagi
Camas, was beaten and taken into custody, and Giirez Simsek, the mayor of Yukar
Camag was barred from entering Camas. On 2 July, approximately 5,000 people
began marching from Asagi Camas towards Yukart Camas to protest these

developments. The iilkiicii militants opened fire on the crowd, and Sehittin Tirig, a

well-respected and beloved person who was also the Dev-Yol member in charge of

52 «Ordu’da Yerel Yonetim Bagkanlar1 ve Halk Fagizme Kars1 Birlik Toplantist Yapti,” Demokrat, 6

June 1980.
326 Quoted in Aksakal, Bir Yerel Yonetim, p.79. Also see Temel Ates, “Ordu ili Gercegi ve Fatsa
Operasyonu 3,” Demokrat, 26 July 1980; Cumhur Yavuz, interview by Kerem Morgiil, tape
recording, Ankara, 13 February 2007; Aydin Akyazi, interview in Fatsa Gergegi Unutturulanlar-1.
Mehmet Yildiz, a social democrat in Fatsa, argues that when they went to Unye, Samsun or another
city outside their town, the people of Fatsa were being attacked and beaten regardless of whom they
were. Mehmet Yildiz, interview by Kerem Morgiil, tape recording, Fatsa, 09 April 2007.

77 “Ggzaltina Alip Sahverilen Giirgentepe Belediye Bagkani: “Vali Boliiciilik Yapryor,”
Cumbhuriyet, 23 June 1980.
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Camas, was killed.”*® Shortly after that, clashes began between the security forces
and the people protesting Tiri¢’s death, as a result of which two revolutionaries and
military petty officer (astsubay) Nurettin Kaymaz were killed.”*

These developments indicated a change in the strategy of discouraging and
supressing the social opposition. Under martial law conditions, the main axis of anti-
fascist struggles, increasingly, turned out to be not against civil fascists, but against
the official security forces of the state; and massive clashes began to appear more in
places like Artvin, Fatsa, Izmir, Antakya, Tarsus, Mersin and Adana where civil

fascists had been expurgated to a considerable extent.”*’

“Leave Corum, Look at Fatsa:” Target Operation

While these events were happening in Ordu, backed by some police officers
organized in the Union of Police (Polis Birligi - Pol-Bir), fascists provoked people
with the claim that communists attacked mosques, and they initiated a massacre
attempt in Corum which was responded to with strong resistance by the people. Yet,
the clashes resulted in tens of deaths and more than a hundred wounded. Initially,
the government presented the incidents as an inter-secterian conflict between Alevis
and Sunnis, and Prime Minister Demirel claimed that it was the CHP which had
caused the bloody events in Corum. In addition, Internal Affairs Minister Mustafa

Giilciigil argued that the rightists in Corum were supporting the state against

528 Hiiseyin Ozkan, “Camas-Fatsa Kavsagi 13,14,15,” Demokrat, 28,29,30 July 1980.

329 “Fatsa’da Cikan Olaylarda Biri Astsubay Dért Kisi Oldiiriildii,” Demokrat, 3 July 1980; “Fatsa’da
Cikan Catismada Bir Astsubayla Uc Terdrist Oldii,” Cumhuriyet, 3 July 1980; “Fatsa’da Solcu,
Corum’da Sagc1 Teroristlerin Cikardigi Olaylarda 1°i Astsubay 8 Kisi Oldii,” Milliyet, 3 July 1980.
At the same time, two PTT officials and two drivers were killed by fascists in Aybasti. “Aybasti’da
Silahl1 40 Fasist 2 PTT Memuruyla 2 S6f6rii Oldiirdii,” Cumhuriyet, 30 June 1980.

39 THKP-C ve Devrimci Yol’dan, pp. 65-6.
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leftists.”®' At the same time, Demirel also tried to distract attention away from

Corum by responding to the journalists asking questions about the Corum events

532
“Leave Corum, look at Fatsa.”

Despite the recent disturbances, when people looked at Fatsa they saw rather a
relatively safe and peaceful place. By making a comparison with today’s Fatsa,
Nurten Demirbas claims that Fatsa was a much safer place in all aspects in those
days:

There was no vagrancy. There wasn’t such a fear that “Our girls
won’t be able to go out, our women can’t walk in streets.” For instance, I
remember going out alone in Fatsa at one or two o’clock at night without
any fear. But, ask me: “Sister, can you go out alone at twelve o’clock at
night in Fatsa?,” I can’t. Our village is fifteen minutes from the center,
sometimes I used to go and come back alone. Now, never. On top of
this, there wasn’t electricity, mobile phones, and road in those times.
People had to go through gardens. Now, we have electricity, telephone,
and road, but I can’t go, we don’t have security.533

In addition to this, especially the town center was almost completely free from

massive clashes between rival political groups and/or different ethno-religious

33! For the Corum events and the comments of Demirel and Giilciigil see “Fagistler Corum’u Yine
Kana Buladi,” Cumhuriyet, 3 July 1980; “Corum, Ordu’da Olaylar Onlenemiyor,” Cumhuriyet, 4
July 1980; “Corum Kanli Olaylara Sahne Oldu,” Cumhuriyet, 5 July 1980; “Corum’da Gog Siirerken
Olii Sayist Her An Artiyor,” Cumhuriyet, 6 July 1980; “Corum’da Olii Sayis1 ve Kayip Thbarlari
Artiyor,” Cumhuriyet, 7 July 1980; “Corum’da Bir Cok isyeri Acilamadi,” Cumhuriyet, 8 July 1980;
“Demirel Corum Olaylar1 Konusunda da Yine Sadece CHP’yi Sugladi,” Cumhuriyet, 11 July 1980;
“Icigleri Bakani Giilciigil: ‘Corum’da Devleti Yikmak Isteyen Solun Karsisina Devlete Destek
Fikrinden Hareket Eden Sag Cikt1,”” Cumhuriyet, 14 July 1980; “Fasistler Corum’u Yakip Yikmaya
Basladi Halk Direniyor,” Demokrat, 5 July 1980; “Corum Ayakta Fasistler Alevi-Siinni Biitiin Halka
Diigsman,” Demokrat, 6 July 1980; “Fasistlerin Katliam Girisimi Durduruldu Corum’da Mezhep
Catismast Yok,” Demokrat, 7 July 1980.

32 «giz Corum’u birakin, Fatsa’ya bakin.” “Demirel Atesle Oynuyor,” Demokrat, 10 July 1980.

333 “Serserilik yoktu. ‘Kizlarimiz sokaga ¢citkamayacak, kadinlarimiz sokakta gezemez’ korkusu yoktu.
Mesela ben su Fatsa’da gece 1’de 2’de hicbir korku tagimadan tek basima sokaga ¢iktigumi bilirim.
Ama de ki ‘Abla bugiin 12°de gece sokaga tek ¢ikabilir misin?,” ¢ikamam. On bes dakikadir bizim
koyiimiiz merkeze, tek basima gidip geldigim olmustur. Simdi asla. Ki o giin elektrik yoktu, cep
telefonu yoktu, yol yoktu. Bag, bahge aralariydi. Bugiin elektrik var, telefon var, yol var ama
gidemem, giivenligimiz yok.” Nurten Demirbas, interview by Kerem Morgiil, tape recording, Fatsa,
07 April 2007. Similar evaluations were made also by some intellectuals, journalists and politicians
who had visited Fatsa before the operation. For instance see Can Yiicel, “Kendini Kurtarmis Bir Yer
2,” Demokrat, 5 May 1980; Temel Ates, “Ordu Ili Gergegi ve Fatsa Operasyonu 3,” Demokrat, 26
July 1980; Yazgiilii Aldogan, interview in Fatsa Gergegi Unutturulanlar-1.
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communities as well as from political killings, assasinations and chaos that had been
a part of life in many areas of the country including big cities. For this reason, even
the New York Times argued just after Target Operation that, “Until recently Fatsa
had not been touched by the violence between left and right that has killed 9 to 12
people daily across the country.”**

Verifying this assertion, as a reply to Demirel and some provocative news, the
chairmen of the Fatsa branches of the CHP, AP and MSP declared, on 10 July, that
there wasn’t any serious trouble in Fatsa requiring an operation. For instance, the
chairman of the AP, Liitfii Topaloglu said: “We live in peace together with our
brothers from Fatsa. When we go to Unye and Ordu, we have problems. We are
beaten and treated badly. The Camas incidents made us very sad, and affected our
town. In our district, there is not blood, fire, or gunpowder.” In line with these
words, Feridun Karamolla, the chairmen of the CHP in Fatsa, said: “There isn’t a
communist occupation in Fatsa, there are people and the people’s government. ...
We are peaceful. Ask the people, they are happy too.” Similarly, the chairman of the
MSP, Cevat Kibar said: “There isn’t fire and gunpowder in Fatsa, why do they want
to create trouble in such a peaceful place? In this, there is the interest calculations of
some people.”535

Since then, all these arguments have been presented by many Dev-Yol cadres

as proof of the realization of “living together in peace” ideal in Fatsa unlike many

334 «Tyurkish Battalion Seizes a Town After Reports It is Leftist Center,” New York Times, 12 July
1980.

55 “Huzur icinde Fatsali kardeslerimizle yasiyoruz. Unye ve Ordu’ya gittigimizde sikintilarumiz
oluyor. Doviiliiyoruz, horlaniyoruz. Camas olaylart bizleri ¢ok iizdii, ilcemizi de etkiledi. Bizim
ilcemizde kan yok, ates yok, barut yok.” “Fatsa’da komiinist isgal yoktur. Halk vardir. Halkin
yonetimi vardir. ... Biz huzurluyuz. Halka sorun. Halk da memnun.” “Fatsa’da ates ile barut yok.
Boylesine huzurli bir yerde olay ¢ikarmayt istemek niye? Bunda bazi kisilerin ¢cikar hesaplart var.”
“CHP, AP, MSP Fatsa ng Baskanlar1: ‘Her Yerde Kan Var, Biz Burada Huzur 1§indeyiz,”’ Milliyet,
11 July 1980. Also see “Demirel Fatsa’ya Davet Edildi. AP, CHP ve MSP Ilce Baskanlar1 ‘Huzur
k;indeyiz’ Dediler,” Demokrat, 11 July 1980; “Fatsa’da Olay Yok ama Halk Tedirgin,” Cumhuriyet,
11 July 1980.
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other parts of the country.536 According to the examples, this really seems to have
been true to some extent. However, the stance towards other leftist factions gives a
clue about the limits of this tendency. Many Dev-Yol cadres I have talked to told me
that they did not prevent other factions from existing or pursuing programs in Fatsa
unless they engaged in harmful activities, but these organizations were quite weak
since the people of Fatsa did not show much interest in them.™’ On the other hand,
various leftists from other factions with whom i have talked claimed that although
the Dev-Yol let them stay in Fatsa personally, it did not let them organize or carry
out collective political practices. Especially, it was claimed that the organization in
the town of the IGD was prevented by force. In other words, as the real rivals of the
Dev-Yol, other leftist factions were deprived of those political rights which the
CHP, AP and MSP members enjoyed to a significant degree. In fact, as Hakan
Tanittiran argues, in those times each faction had its own sphere of organization,
and others were not allowed to intervene in this area.’>® This was valid in Fatsa, too.
For instance, Sezai Sarioglu who was from the Liberation faction claims that when
he went to the People’s Culture Festival in Fatsa, some armed men forced him to get
into a car, and then took him back to the Fatsa-Unye border.”*” As Leyla Gedik
narrates, an interesting revelation of the monolithic attitude of the Dev-Yol in this
matter happened when Can Yiicel raised his right hand instead of the left one during
an oath ceremony in the People’s Culture Festival:

I remember my elder sisters speaking about Can Yiicel. I had seen
that contrary to all others he had raised his right hand while swearing in,

336 For instance see Uyan, “Direnis Komiteleri...,” p.118.

37 For instance Mehmet Giimiis, interview by Kerem Morgiil, tape recording, Ankara, 12 March
2007; Pertev Aksakal, interview by Kerem Morgiil, note taking Istanbul, 16 March 2007; Yasar
Durmus, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007.

338 Hakan Tanittiran, interview by Kerem Morgiil, tape recording, Istanbul, 14 December 2006.

5% Sezai Saroglu, interview by Kerem Morgiil, note taking, Istanbul, 12 December 2006.
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and had wondered why he did so. Everybody was shocked as he had

raised his right hand. Because, there was one thing in Fatsa. It was what

was beautiful and right. Really people were thinking like that. There was

one thing good; the left hand was to be raised. And it was the Dev-

Yol.*

When Demirel asked everybody to look at Fatsa instead of Corum, along with
the right-wing press, some big newspapers had already began publishing
provocative and sensational news about Fatsa. On 9 July, Hiirriyet claimed in the
headline that after the kidnapping of two military petty officers by the Dev-Yol
members, Target Operation had been put into practice in Fatsa, and the town had
been surrounded by security forces.”*' Moreover, in the newspaper, Fatsa was
portrayed as a liberated zone where there were no police or gendarmerie, but
barricades and controls at the entrances and exits. Also it was argued that Fikri
Sonmez challenged the governor and the government claiming that it was
impossible to enter Fatsa by killing 50-60 people.”** Similarly, on 10 July, Milliyet

presented Fatsa as a town where 11 People’s Committees consisting of Dev-Yol

militants had acquired, by force, the responsibilities of the state including the

30 “Aplalarumin Can Yiicel’i konustuklarini hatirliyorum. Ant icilirken herkesten farkli olarak sag
elini havaya kaldirdigini gormiis, ‘Neden boyle? diye merak etmistim. Insanlar, ‘neden sag elini
kaldirdr diye soke olmuslardi. Ciinkii Fatsa’da bir tane bir sey vardi. Giizel olan, dogru olan oydu.
Hakikaten boyle diisiiniiliiyordu. Iyi olan bir sey vardi, sol el havaya kalkardi. Ve o da Devrimci
Yol’du.” Leyla Gedik, interview by Sezai Sarioglu, in Sarioglu, p.141.

341 “Ratsa’da ‘Nokta Operasyonu,’” Hiirriyet, 9 July 1980. It seems that Hiirriyet received, from a
source within the state, an information about the oncoming military operation in Fatsa even with its
name, but somehow failed at the timing. It’s also possible that Hiirriyet distributed these news on
purpose in order to draw attention to the district. When journalists rushed to Fatsa the next day, they
saw that nothing had happened in Fatsa. While Sonmez disproved the words Hiirriyet ascribed to
him, the District Gendarmerie Commander (fice Jandarma Komutani) disavowed the claims that two
military petty officers were kidnapped. Because of these news, journalist Ulkii Arman had to
apologize from Fikri Sonmez and the people of Fatsa on behalf of Hiirriyet. Demokrat, 10 July 1980.

2 “iste Fatsa Barikatlar, Giris-Cikis Kontrolleri, Polissiz, Jandarmasiz Bir ilge,” Hiirriyet, 9 July
1980.
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jurisdiction. According to the newspaper, the people of Fatsa were under great
pressure, and they were even forbidden to leave the town when they wanted t0.*

Finally, around 3:30 am on 11 July, Target Operation began, and on the first
day more than 300 residents were taken into custody, including the mayor Sonmez
and the chairmen of the Fatsa branches of the CHP, AP and MSP, who had declared,
the day before, that Fatsa was a peaceful town.>* Since, as a result of the
provocative news, severe clashes were expected, the operation was realized by a
huge force which included a mechanized infantry battalion, three gendarmerie
commando squads, the City Legion Commandership reinforcement troops, police
teams from varios cities, and three assault boats from the sea. ® However, no
resistance or clashes occured during the operation. As Ahmet Ozdemir states, just
before the operation, the revolutionaries retreated towards the rural parts of the
town. However, risking his life Sonmez decided to stay in the district center in order
not to overshadow the legitimacy of what he had done until then.>*

Up to now, this decision not to resist the operation has much been debated
among revolutionary circles. I don’t want to get into this debate deeply since it does
not have much significance for the intentions of this thesis, yet it would be
appropriate to briefly mention the arguments of different sides. Some lower-ranked
revolutionaries argue that the Dev-Yol leaders never had any will or preparation to

fight although the organization had this ability, and they always stressed armed

33 “Sokaklarda Bir Tek Polis ve Giivenlik Gorevlisi Yok ama Fatsa’da 11 Halk Komitesi Var,”
Milliyet, 10 July 1980.

34 “Patsa’da 300 Kisi Gozaltinda,” Demokrat, 12 July 1980; “Fatsa Operasyonu: 300 Kisi
Gozaltinda,” Cumhuriyet, 12 July 1980; “Fatsa’da Biiyiik Arama,” Milliyet, 12 July 1980; “Fatsa’da
‘Nokta Operasyonu’ Tamamlandi,” Hiirriyet, 12 July 1980; “Fatsa’ya Devlet Girdi,” Terciiman, 12
July 1980; “Turkish Battalion Seizes a Town After Reports It is Leftist Center,” New York Times, 12
July 1980.

345 “Fatsa Operasyonu: 300 Kisi Gézaltinda,” Cumhuriyet, 12 July 1980.

34 Ahmet Ozdemir, interview by Mahmut Memduh Uyan, in Uyan, Toplumsal Dalganin, pp.206-9.
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struggles as the ultimate method to achieve the revolution.”*’ Higher-ranked cadres,
on the other hand, contend that they did not have the capacity to carry out a long
struggle against such a big force, and that the decision to resist would not only have
been a suicide for the common people of Fatsa, but also it would have been utilized
by the dominant classes as a means for undermining the legitimacy of and
discrediting the Fatsa experience.”*® It is also understood that they did not expect
such a strong and prolonged operation and thought that they would be able to re-

3% On the other hand, it’s not true to maintain that no

gain the control after a while.
resistance was shown in Fatsa, because, though spontaneously and in a separate and
disorganized manner, many small groups of revolutionaries carried on fighting with
security forces even until the end of 1983.7%°

After the operation, both Siileyman Demirel and the governor declared that at
last they had brought the state to Fatsa.””! Looking at the practices during and after
the operation, it’s understood that the state they were talking about was the
predecessor of the police state that was to come with the 12 September coup.
Indeed, during and after the operation, state officials did not bother to obey any of
the laws defined by the state itself. The most striking instance of this fact was the

utilization by the state of some masked people in the operation. These people guided

uniformed state officials in house-to-house searchs, and showed them those people

%7 For instance Cumhur Yavuz, interview by Kerem Morgiil, tape recording, Ankara, 13 February
2007; Mahmut Altintas, interview by Kerem Morgiil, tape recording, Kocaeli, 20 March 2007.

38 For instance, Yasar Durmus, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007.

349 See Ahmet Ozdemir, interview in Aksakal, Fatsa Gergegi, p.155.

350 Cumhur Yavuz, interview by Kerem Morgiil, tape recording, Ankara, 13 February 2007; Mahmut
Altintas, interview by Kerem Morgiil, tape recording, Kocaeli, 20 March 2007. In these clashes tens
of revolutionaries were killed. For the list of all killed revolutionaries see Aksakal, Fatsa Devrimci

Yol, pp.321-3.

! “Fatsa’ya Devlet Girdi,” Terciiman, 12 July 1980.
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suspected of having part in oppositional activities.”>* At first the governor said that it
was an operation secret;”>® however, later it was realized that these were iilkiicii
militants previously sent away from Fatsa, some of whom were being sought by the
police because of several crimes including murder.”>* When he was asked a question
about these people, Demirel replied with the cynical style peculiar to him as if it was
not his responsibility: “The guy has hidden his face, what would I say as the prime
minister? He has behaved shamefully, then he took off the mask, apparently he was

1> On the other hand, the reply of Governor Akkaya to the same question

shamefu
was much more shameful than Demirel’s. When the CHP commission claimed that
the masked people in the operation had been iilkiiciis, Akkaya said, “In order to
receive information, we also utilize some women. We have them make love. Now,
can you call them w..res?" %0 Akkaya’s question was answered, before others, by
Hasan Sakir Sancaktar, the mufti of Ankara, who argued that according to the
religion it was allowable to pretend to be a prostitute, but not to make love.”’

Unfortunately, these statements were not funny for the people of Fatsa. These

masked militants were free to commit any crime in the town from, plundering

352 “Fatsa’ da Biiyiik Arama,” Milliyet, 12 July 1980.
333 “Fatsa’da Olan Yine Fatsali’ya Oldu,” Hiirriyet, 14 July 1980.

55 “Fatsa Halki: Demirel Huzurumuzu Bozdu,” Demokrat, 13 July 1980; “Ordu Valisi
Yargilanmalidir,” Demokrat, 15 July 1980; “Maskeli Demokrasi,” Demokrat, 16 July 1980; “Ordu
Valisi Yasalar1 Cignemeye Devam Ediyor,” Demokrat, 20 July 1980; “‘Fatsa’daki Maskeliler Ulkiicii
Militanlard1,”” Cumhuriyet, 13 July 1980; “Fatsalilar1 Gelisigiizel Toplayip Gerekgesiz Gozaltina
Aldilar,” Cumhuriyet, 14 July 1980; ‘“Fatsa’daki Operasyonda Muhbirlik Yapan Maskeli
Ulkiiciilerden 4’ii Tutukland1,” Cumhuriyet, 16 July 1980; “Fatsa’da Maskeli 4 Muhbir Daha Once
Haklarinda Giyabi Tutuklama Karar1 Bulundugu ve Cesitli Olaylara Karistiklari Gerekgesiyle
Tutukland1,” Milliyet, 17 July 1980.

335 “Adam vyiiziinii kapatmis, ben hﬁkﬁmezjn bagbakani olarak ne diyeyim? Aywp etmis, sonra agmis,
meger ayiplrymis.” “Demirel Maskeliler I¢cin ‘Ne Diyeyim, Ayip Etmisler’ Dedi,” Cumhuriyet, 18
July 1980.

%6 «piz. bilgi almak icin bazi kadinlardan da yararlaniyoruz. Onlara ask yaptirtyoruz. Simdi de
bunlara o...pu diyebilir misiniz?” [The original text was not censored]. “CHP’li Vural: ‘Ordu Valisi

Bilgi Almak I¢cin Kadinlara Ask Yaptirdigini Soyledi,”” Cumhuriyet, 17 July 1980.

357 « Ankara Miiftiisii: ‘Devlete Yardim Icin Ask Yapmak Caiz Degildir,”” Cumhuriyet, 17 July 1980.
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houses and businesses to exacting money from people and even raping women.”®

Indeed, they were under the protection of the state officials. For instance, when
some policemen who were sent to Fatsa from Erzincan attempted to arrest three of
them, they were seriously threatened by Kemal Sahin, the Police Chief of Fatsa. As
a result of such pressures, twelve of these policemen left the town before their terms
of office ended on the pretext that their lives were in danger. Eight officers among
them made a formal denunciation about the police chiefs of Fatsa and Ordu.
However, not the police chiefs but they were suspended from their occupation.559
Thanks to the protection of the state officials, the iilkiicii militants were also able to
set up the bureau of Hergiin newspaper, and the Path of Ideal Association (Ulkii
Yolu Dernegi - UYD) in Fatsa, which had not existed before the operation.560

The illegal practices of the state in the operation were not restricted to the
utilization of the masked iilkiicii militants. During the operation more or less all
houses were searched, and almost every male between 15 and 35 years of age was

561
f.

taken into custody without any reason or proo Also as Aydin Akyazi and Nurten

38 Aydin Akyazi, interview by Kerem Morgiil, tape recording, Ankara, 20 February 2007; Ahmet
Becioglu, interview by Kerem Morgiil, tape recording, Fatsa, 07 April 2007; Ismet Hosafhoglu,
interview by Kerem Morgiil, tape recording, Fatsa, 07 April 2007; “Fatsa’da Hara¢ ve Soygun Devri
Basladi,” Demokrat, 23 August 1980; “Fatsa’da Gozaltindayken Tecaviize Ugrayan Geng Bir Kiz
Cinnet Gegirdi,” Demokrat, 28 August 1980; “MHP’liler Fatsa’da Halki Tehdit Eden Bildiri
Dagitiyor,” Demokrat, 4 September 1980; Erbil Tusalp and Saim Tokagoglu, “Operasyon Sonrasi
Fatsa 2,” Cumhuriyet, 16 August 1980. The plundering of houses and businesses by the idealist
militants supports Giirel’s argument that fascism is not something peculiar to late-developer countries
or to those societies which are divided along ethno-religious differences, but it is primarily a reaction
by the disadvantageous to the unevennes generated by modern capitalism in the economic and
cultural realm. Giirel, pp.1-12. Harun Caliskan, an idealist of the period, states that the idealist
movement in Fatsa was mainly composed of poor young people. Harun Caligkan, interview by
Kerem Morgiil, note taking, Fatsa, 11 April 2007.

3% For these events see “Ordu Emniyet Miidiirii ile Fatsa Emniyet Amiri Hakkinda 8 Polis Memuru
Su¢ Duyurusu Yapt1,” Cumhuriyet, 21 August 1980; “Ordu ve Fatsa Emniyet Amirleri Hakkinda Sug
Duyurusunda Bulunan 8 Polis Aciga Alindi,” Cumhuriyet, 27 August 1980.

560 “Hergiin Gazetesi Basin Biirosu Acildi,” Fatsa Giines, 1 August 1980 quoted in Uyan, Toplumsal
Dalganin, p.246; Erbil Tusalp and Saim Tokagoglu, “Operasyon Sonrasi Fatsa 1,” Cumhuriyet, 15
August 1980; “Fatsa’da Bos Bir Binaya UYD Tabelasi Asild,” Demokrat, 30 July 1980. The UYD
was the name of the Hearths of Ideal after March 1980.
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Demirbag claim, most of those who were known or suspected to have supported the
revolutionaries or participated in the People’s Committees and such activities as
hazelnut meetings were arrested regardless of their sex and ages. Accordingly, in a
town with less than 10,000 adults, around 3,000 residents were taken into
custody.’®* Moreover, Fatsa was turned into a big torture house. At the beginning of
September, after an on-site inspection, a commision of the Contemporary Jurists’
Association (Cagdas Hukukcular Dernegi) led by Nevzat Helvaci claimed that until
then 1,500 people had been tortured in Fatsa. Among these people were
municipality workers and the mayor Sénmez who was severely il’lqu’Cd.563
Furthermore, in the course of time, especially after 12 September, numerous police
statitions were set up in the rural parts of Fatsa and Ordu, and villagers were tortured
as well.”®

To put it in other words, as Yasar Durmus maintains, the operation in Fatsa
was not put into practice only to catch and arrest revolutionary cadres, but more
importantly to punish and discourage the people.”® That is to say, what the
government and ruling classes were afraid of was not just the prominent and leading
socialists, but, as Murat Belge argued in Demokrat, the massification of socialism

itself:

Fatsa turned out to be a factor, almost a catalst which clarified the
principal class positions that emerged in the class struggle in Turkey. It

%1 Erbil Tusalp and Saim Tokagoglu, “Operasyon Sonrasi Fatsa 1,” Cumhuriyet, 15 August 1980.

362 Aydin Akyazi, interview by Kerem Morgiil, tape recording, Ankara, 20 February 2007; Nurten
Demirbas, interview by Kerem Morgiil, tape recording, Fatsa, 06 April 2007.

%3 “Fatsa’da Gozaltina Alinan 13 Kisi Kayip,” Demokrat, 6 September 1980; “Fatsa Belediye
Bagkan1 Sonmez’e Iskence Yapildi,” Demokrat, 14 .[uly 1980; Hiiseyin Ozkan, “Kanlanan Findik
Kabuklari,” Demokrat, 14 July 1980; “Fatsa Belediye Iscileri Iskence’den Gegiriliyor,” Demokrat, 31
July 1980.

364 Mahmut Altintas, interview by Kerem Morgiil, tape recording, Kocaeli, 20 March 2007; Cumhur
Yavuz, interview by Kerem Morgiil, tape recording, Ankara, 13 February 2007.

%% yagar Durmus, interview by Kere Morgiil, tape recording, Fatsa, 06 April 2007.
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was obvious that the AP government was goint to attack here. Despite

the fact that AP supporters living in Fatsa said, “Leave us alone,” no

doubt, the AP, which represents the deep fear of the dominant classes in

Turkey from everything about the people, and their awakening, could

not have tolerated the existence of the Fatsa example. ... All this parade

was done against an instance of massification. The question which made

some wear masks and some drop their masks was this: “What would

happen to us, if socialism massifies?” For sure, the answer to this

question will not be given only in Fatsa.”*®

Indeed, Fatsa was a very good example of the massification of socialism;
however, there were many such places in Turkey for which the same could easily be
argued. Thus, there needs to be some other complementary reasons for making one
of the first operations in Fatsa. In this context, Mahmut Memduh Uyan contends that
Fatsa was chosen in order to remove a possible alternative to the oncoming military
coup as the only hope in the eyes of the broad masses.”®’ Truly, to the end of the
1970s, a considerable number of people had begun to consider a military coup to be
the sole method to put an end to the anarchy and the political and economic
instability in the country. Fatsa presented a promising alternative to a coup, as a
town where, to a significant degree, security was ensured, and economic
exploitation was restricted. This point was stressed by Ilhan Sel¢uk in Cumhuriyet in
a perfectly sarcastic language:

I suppose that the residents of Istanbul, Ankara, Izmir, Adana, all
cities, those who complain about pressures, those who are fed up with

the prices, those who are exhausted because of hell-like life, those who
are always cheated in markets too would be interested in the Fatsa

%6 “Futsa, Tiirkiye’de sinif miicadelesinde beliren baslica sinif tavirlarini daha da net bir bicimde
aciga ¢ikaran ... bir etmen, neredeyse bir katalizor oldu. AP Hiikiimeti’nin buraya saldiracagt
belliydi. Fatsa’da oturan AP’lilerin ‘Bizi rahat birakin’ demelerine ragmen, Tiirkiye'de egemen
smiflarin halkla, halkin uyanisiyla ilgili her seye karsi derin korkusunu temsil eden AP, Fatsa
orneginin yasamasina tahammiil edemezdi elbette. ... Biitiin bu defile bir kitlesellesme ornegine
karst yapildi. Kimilerine maske taktiran, kimilerine de maske diisiirten olay buydu: ‘Sosyalizm
kitlesellesirse, ne oluruz?’ sorusu. Bu sorunun cevabi, siiphesiz ki yalniz Fatsa’da verilmeyecek.”
Murat Belge, “Fatsa,” Demokrat, 6 August 1980.

367 Uyan, Toplumsal Dalganin, pp.14-6.
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experiment. What do I know? Since Mr. Siileyman showed such a big
reaction to Fatsa, perhaps the life in Fatsa was orderly and cheap.568

As far as some newspapers have written Fatsa has joined the
Soviet Union; according to some newspapers it has become a Paris
Commune; according to some newspapers the Turkish army has saved
Fatsa. ... But I wonder something else: ... For the sake of God, how
much did the meat, milk, egg, vegetables and fruit cost in Fatsa? Or in
Fatsa were the prices in the Soviet Union applied? Is not there a curious
person to inquire this side of the issue?”®
In short, the operation was made because the dominant classes did not want
Fatsa to be an alternative model to the rest of Turkey. Moreover, this model was
showing signs of spreading to other places. For instance, based on his on-site
observations, Erbil Tusalp argued that though with slight differences, the people of
the Black Sea region were increasingly drifting away from the state, instead
integrating with local governments. Tusalp went on to argue that Giirgentepe,
Golkoy and Camas municipalities did not have much difference from Fatsa in terms
of the integration of the local government and the people. In addition, he stated that
in Yalikoy, Catalpinar, Ilica, Sariyakup and Persembe, the municipalities were
taking decisions with the participation of people, and in Akkus, Alankent,
Mesudiye, Yesilce, Esenyurt and Yogunoluk, people were becoming aware of the

fact that the state was moving away from them. Similarly, in an interview he made

with Orhan Yilmaz, the mayor of Giresun, the interviewee said that what they were

S8 “etanbullular, Ankaralilar, Izmirliler, Adanalilar, biitin kentliler, baskilardan yakinanlar,
fiyatlardan yaka silkenler, Cehennem hayatindan iflah kesilenler, ¢arsida pazarda durmadan kazik
viyenler de oyle saniyoruz ki Fatsa deneyine ilgiyle egileceklerdir. Ne Bileyim? Siileyman Bey
Fatsa’ya bunca tepki gosterdigine gore belki de Fatsa’da yasam diizenli ve ucuzdu.” Tlhan Selcuk,
“Disini Cektirenlerle Gozii Agriyanlar,” Cumhuriyet, 14 July 1980.

ey

Paris Komiinii olmus; bazi gazetelere gore Tiirk Ordusu Fatsa’yi kurtarmis. ... Ama benim merakim
baska: ... Allahaskina, Fatsa’da et, siit, yumurta, sebze, meyva kacaydi? Yoksa Fatsa’da da Sovyetler
Birligi’ndeki fiyatlar mi uygulaniyordu? Bir merakli yok mu isin bu yoniinii kurcalayacak?” Tlhan
Selguk, “Adem’in Kaburgas1,” Cumhuriyet, 15 July 1980.
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1°7° With regard to this point, the

doing was not different from the Fatsa mode
allegation of Zeki Muslu, who was the CHP member rival of Sonmez in the 14
October 1979 local elections, is remarkable: “I’m as sure about my name as that if
the local elections had been done in the year 1981, the independent candidates of the
Dev-Yol would have won Camas, Catalpinar, Bolaman, Yalikoy, Aybasti, Kumru
and even Korgan. In other words, it [the Dev-Yol] would have secured the entire
region.”’!

Besides this big picture, also local notables whose interests were hit by the
activities of revolutionaries and the municipality played roles in the making of the
operation. It was not a secret that some of these people were not pleased with the
developments, and were looking forward to bringing back to Fatsa what they called
as the state authority. In order to achieve this, some of them even lobbied the central
government. For instance, Siilleyman Ciiriiksu, a prominent AP member in Fatsa,
told Hade Tiirkmen in an interview that he was one of the three people who had
visited Ankara and asked Demirel for help to ensure the state control in their
town.””> Among the interests which were upset, those of Demas were emphasized
the most in newspapers. As already mentioned, Demas was a joint stock company
which operated in the fishing industry and marketing. However, from the beginning,
corruption allegations had not left the company alone, and it had been an arena of

prolonged struggles between small shareholders and big businessmen.’” Ugur

Mumcu claimed that these struggles, too, played a part in the operation:

370 Erbil Tusalp and Saim Tokagoglu, “Operasyon Sonrasi Fatsa 3,” Cumhuriyet, 17 August 1980.

31«81 yilinda belediye segimleri yapinus olsaydi, bagimsiz aday olarak Dev-Yol'un gisterecegi
adaylar Camas’t, Catalpinar’i, Bolaman’i, Yalikoy’ii, Aybasti’simi, Kumru’sunu hatta ve hatta
Korgan’1 bile alacagindan adim gibi eminim. Yani o bolgeyi tamamen silip siipiiriirdii.”” Zeki Muslu,
interview in Fatsa Gergegi Unutturulanlar-1.

°7* Siileyman Ciiriiksu, interview by Hade Tiirkmen, in Tiirkmen, p.134.
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Foreign Affairs Minister Hayrettin Erkmen had worked as the legal
counsel of this company, and for a while he had been the chairman of
the board of directors. Prime Minister Demirel’s brother Haci Ali
Demirel has a debt of several million liras to this company. Fatsa
municipality is one of the big shareholders of DEMAS. ... As a result of
the Fatsa Operation, this big and important shareholder of the company
was eliminated, and the iilkiicii militants brought to Fatsa surrounded
DEMAS. ... Soon, the company will make, under the trusteeship of a
MHP-supporter lawyer, a general committee meeting in a district in
Istanbul dominated by Idealist militants, and the administration of the
company will be again ceded to those directors who will give DEMAS
to the command of big businessmen, Hac1 Ali Demirel being the first. ...
There are such things too behind the operation in Fatsa.””*

Target Operation generated a widespread reaction in the public opinion. Many
people, politicians, intellectuals, journalists, and the representatives of some

important NGO’s condemned and criticized the government, state officials, and

security forces because of their roles and manners in the operation.575 However,

%?3 For instance see “Demas’in Yagmalanisi,” Demokrat, 19 May 1980; “Haci Ali Demirel Borcunu
Odemiyor,” Demokrat, 20 May 1980; “Halka, Vurguna ve Politikaya Acik Sirket: Demas 1, 2, 3,”
Hiirriyet, 31 May, 1, 2 June 1980.

51 “Dusileri Bakam Hayrettin Erkmen bu sirketin hukuk danismanhigin ve birara da yonetim kurulu
baskanligimi yapmustir. Basbakan Demirel’in kardesi Hact Ali Demirel’in bu sirkete milyonlarca lira
tutan borcu vardir. Fatsa Belediyesi, DEMAS’in biiyiik pay sahiplerinden biridir. ... Fatsa
Operasyonu sonucunda, sirketin bu biiyiik ve onemli ortagr saf disi birakilmis, Fatsa’ya getirilen
iilkiicii militanlar da DEMAS sirketini kusatmislardir. DEMAS sirketi bugiinlerde, MHP yanlist bir
avukatin yedieminliginde Istanbul’da iilkiicii militanlarin egemenligindeki bir semtte genel kurul
toplantist yapacak ve sirketin yonetimi yeniden, DEMAS’1, Hact Ali Demirel basta olmak iizere, sirti
kalin isadamlarimin emrine veren yoneticilere teslim edilecektir. ... Fatsa’daki operasyonun
arkasinda boyle isler de var.” Ugur Mumcu, “Danigman Erkmen,” Cumhuriyet, 2 September 1980.

> For some of the noteworthy reactions see Hiiseyin Ozkan, “Getirilen Huzur mu Kagirilan Huzur
mu?,”Demokrat, 13 July 1980; Can Yiicel, “Bir Devlet Araniyor,” Demokrat, 13 July 1980;
“Erbakan: ‘Ordu’ya Tanklarla Gidiyorlar, Boyle Huzur Olmaz,”” Demokrat, 13 July 1980; Emil
Galip Sandalci, “Fatsa Fatihi,” Demokrat, 15 July 1980; Arslan Bager Kafaoglu, “Fatsa
‘Operasyonu!’” Demokrat, 15 July 1980; “Fatsa Operasyonu Tepkiyle Karsilandi,” Demokrat, 16
July 1980; “Corum ve Fatsa Olaylarinin Tepkileri Siiriiyor,” Demokrat, 17 July 1980; Can Yiicel,
“ﬁnye Fatsa Arasi,” Demokrat, 17 July 1980; “TMMOB Yonetim Kurulu ve Oda Bagkanlart:
‘Corum’u Unutturmak Amaciyla Fatsa’da Operasyon Diizenlendi,”” Demokrat, 18 July 1980; Can
Yiicel, “Maskeler Asag1,” Demokrat, 19 July 1980; “Corum Katliam Girisimi ve Fatsa Operasyonunu
Protesto Gosterileri Devam Ediyor,” Demokrat, 19 July 1980; “Istanbul Barosu Bagkam Orhan
Apaydin: ‘Operasyon Fatsa Halkim1 Cezalandirmaya Yonelik Bir Harekettir,”” Demokrat, 20 July
1980; Yilmaz Dogan, “Fatsa’nin Cinarlari,” Demokrat, 20 July 1980; Muzaffer Erdost, “Maskeler,”
Demokrat, 23 July 1980; Orhan Apaydin, “Sorular ve Sorumluluklar,” Cumhuriyet, 13 July 1980;
“Ecevit: Fatsa’da Maskeler Indi, Fasizmin Cirkin Yiizii Cikt1,” Cumhuriyet, 15 July 1980; “Cagdas
Hukukcukar Dernegi: ‘Fatsa’da Anayasa Cignenmistir,”” Cumhuriyet, 16 July 1980; flhan Selcuk,
“Fatsa’da Halkin Zamanla Yarist...,” Cumhuriyet, 10 August 1980; Miimtaz Soysal, “Fatsa Ayibi,”
Milliyet, 15 July 1980; Miimtaz Soysal, “Corap,” Milliyet, 16 July 1980.
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there were also those who were pleased with the developments. For example, the
day after the operation, in an article in Terciiman, Ergiin Goze not only belittled
Fikri Sonmez by calling him “The Tailor in Fatsa,” but also he suggested that they
should not care for the laws “more then needed” in such cases threatening the
existence of the state.”’® The next day, in a quite agitative language, Nazli Tlicak
argued that for those who preferred the flag with crescent and star to the flag with
hammer and sickle, there was an incident in Fatsa to be intervened into.””’ Similarly,
in a series of articles, Kemal Onder portrayed Fatsa, which he considered to have
been “the Little Moscow,” as an important terror base in Turkey since the 1960s. He
claimed that thanks to the operation, the People of Fatsa were rescued at last.”"®
Moreover, on 23 July, based on a letter he claimed to have received on 21 June from
a CHP-supporter village headman in Fatsa, Ahmet Kabakli even claimed that the
wives and daughters of those who dared to give testimony against revolutionaries
had been kidnapped and raped for days.”” Actually, by this article Kabakli was
bringing up a well known theme in the conservative right tradition of Turkey during
the Cold War days, that is the immorality of the left. What, undoubtedly,
accompanied this was another classical theme: the hostility of the left towards
religion. For instance, on 14 July, based on the reports of Kemal Onder, it was
argued in Terciiman that owing to the operation, for the first time after ten months,
Muslims were able to go to mosques and worship freely in Fatsa.”®® Kemal Sendur,

who was, as already stated, an AP-supporter resident of Fatsa, rejects this claim:

576 Ergiin Goze, “Fatsa’daki Terzi,” Terciiman, 12 July 1980.
577 Nazlh Ihcak, “Fatsa’da Olay Var m1?,” Terciiman, 13 July 1980.
578 Kemal Onder, “Tiirkiye’deki Teror Ussii Fatsa 1,2,3,” Terciiman, 22,23,24 July 1980.

37 Ahmet Kabakli, “Fatsa 21/6/1980,” Terciiman, 23 July 1980.
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What do I tell you, here we were also able to perform namaz five
times a day. Once, Fikri Sonmez said: “This mosque does not befit
Siiliikkgolii, I would give every support, let’s make a new one.” ... I
never came across with such a thing like “Why do you fast, why do you
perform namaz?” The one who wants to perform namaz performs, the
one who does not want to, does not perfom. I didn’t come across with
such a thing. Even in the prison, I didn’t come across.”®!

In fact, mosques were among the primary places where the revolutionaries
carried out organization practices. Since settlements in the rural areas of the town
were quite diffused and far from each other, the revolutionaries were able to find
villagers collectively only in mosques during Friday namazs. So, first they would
perform the Friday namaz together with people, then in the courtyard of the mosque,
they would make propaganda.582 For those revolutionaries who consider religion, as
Marx argues, to be “the opium of the masses,” this might be surprising. However, in
Fatsa it was not. Since the revolutionary movement in Fatsa was predominantly a
local movement, the revolutionaries were, to a great extent, local people who were
a part of the wider society. Therefore, to a significant degree, they shared the

common values of this society. And in case they did not, they did not directly clash

with these values, but showed respect for and tried to transform them gradually from

380 “Ratsa’min Ikinci Kurtulusu Kutlaniyor,” Terciiman, 14 July 1980. In the same report, it was also
argued that as a consequence of the operation, children, too, were able to play games after a long
time, and while the people of Fatsa were celebrating their second liberation, women cooked pastries
for soldiers. For sure, these were just the fantasies of the reporter of Terciiman. In reality, as stated
even in Hiirriyet which backed the operation from the beginning, as soon as the operation began, a
curfew was declared in the town that lasted for days. Although people were allowed to go out for
shopping for two or three hours everyday, since all shops were closed, the town suffered from
famine. According to Hiirriyet, during the free hours, nobody was celebrating anything, but trying to
find food in a great quietness that had descended upon the town. “Fatsa’da Olan Yine Fatsali’ya
Oldu,” Hiirriyet, 14 July 1980. Also see “Aramalar Fatsa’ya Bagh Koylerde’de Siirdiiriiliiyor,”
Milliyet, 14 July 1980.

381 «“Ben sana ne diyorum, biz burda bes vakit namazinuzi da kiliyorduk. Hatta ‘Siiliikgolii’ne bu cami
yvakismaz, ben her tiirlii yardumi yapayim, yenisini yaptiralim® demisti Fikri Sonmez. ... ‘Sen niye
orug tutuyorsun, niye namaz kiliyorsun?’ diye bir seye ben ¢catmadim. Namaz kilan kilar, kilmayan
kilmaz. Ben dyle bir seye catmadim. Cezaevinde bile ¢catmadim.” Kemal Sendur, interview by Kerem
Morgiil, tape recording, Fatsa, 07 April 2007.

382 Sedat Gocmen, interview by Kerem Morgiil, tape recording, Istanbul, 21 March 2007; Cumhur
Yavuz, intervew by Kerem Morgiil, tape recording, Ankara, 13 February 2007.
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within. For instance, a semi-naked poster of Miijde Ar on a cinema building was

383 Cumhur Yavuz maintains that

removed since some people were uneasy about it.
this respect shown for their values were appreciated by the people: “We went to a
village. We went to perform namaz with the owner of the house. While we were
performing abdest, the guy joked: ‘Hey communists, I am really afraid of you, you
do this even better than us.” It catched his fancy, and he joked.””®* Similarly, Ahmet
Ozdemir claims that their decision not to drink alcohol had an important impact on
conservative people, and made it easier for the revolutionaries to establish closer
relations with them.”® In other words, thanks to this respectful behaviour and such
efforts based on social justice as the black market raids in Ramadan, in Fatsa the left
managed to break the hegemony of the dominant classes over religious and
conservative segments of the society, and to a considerable degree, prevented the
utilization of religion as a gun aimed at itself, or as a device to keep the uneasiness
of the laboring classes away from anti-systemic movements. It is even claimed that

586 .
However, it

in Fatsa there were imams who strove to spread revolutionary ideas.
is also true that sometimes more pragmatic concerns were decisive in this attitude.

For example, Hiiseyin Uygun claims that they had to be careful in their private lives,

too, since those people whose interests had been damaged by the revolutionaries’

83 Mahmut Tali Ongéren, “Fatsa Gergegi,” Tiirkiye Yazilari (June 1980), quoted in Aksakal, Bir
Yerel Yonetim, p.322.

8 “Bir koye gittik. Ev sahibiyle namaza gittik. Abdest aliyoruz. Adam ‘Ulan komiinistler sizden
korkulur, bu isi bizen bile iyi yapiyorsunuz’ diye takiliyor bize. Hosuna gidiyor, sakayla takiliyor.”
Cumhur Yavuz, intervew by Kerem Morgiil, tape recording, Ankara, 13 February 2007.

%85 Ahmet Ozdemir, interview in Aksakal, Fatsa Gergegi, pp.148-9.

% Mahmut Tali Ongoren, “Fatsa Gergegi,” Tiirkiye Yazilar: (June 1980), quoted in Aksakal, Bir
Yerel Yonetim, p.322; Vedat Sevim, interview by Kerem Morgiil, tape recording, Istanbul, 14
December 2006. This point may be a contribution to the current debates on the relationship between
left and religion, or on the so-called Muslim Left idea advocated by Nuray Mert and Mehmet
Bekaroglu. For an example of these debates see Alper Tas (ed.), “Din, Toplum, Sol, 1-7,” Birgiin, 26
February-6 March 2007.
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activities were standing by to take advantage of their potential faults.”’ This is
pretty understandable; nonetheless, occasionaly this pragmatism resulted in some
actions which cannot be justified on the basis of showing respect for the people’s
believes, and which are hard to defend when looking from the present. For example,
in one of the People’s Committees elections, a woman known to engage in
prostitution was elected a member of the committee by the votes of the people.
However, the revolutionaries intervened in the situation, and made her withdraw

from this post.588

This was not only an excessive concession given to patriarchal
social relations, but also it was against the principle of participatory democracy.

After all, the woman in question was elected by the people themselves.

The Trial Process

Haluk Tiirkmen, the lawyer of the defendants, states that the Fatsa Dev-Yol
Trial began in 1983 with 696 defendants whose number later went beyond 800, and
the trial process, which lasted eight years, came to the final stage at the end of
1988.°% As Uyan explains, when the trial was completed in 1989 in Erzincan, the
total number of the defendants had risen up to 851. Fifteen of these, including Fikri
Sonmez, died before the decision. For 169 defendants, the case was abated because
of timeout. On the other hand, while 444 defendants were acquitted, 8 defendants
were punished by death penalty, and 14 defendants with life imprisonment. Besides,

30 defendants were penalized by twenty years of imprisonment, 36 defendants with

% Hiiseyin Uygun, interview by Kerem Morgiil, tape recording, Fatsa, 04 April 2007.
88 Sedat Gocmen, interview by Kerem Morgiil, tape recording, Istanbul, 21 March 2007.
%% Haluk Tiirkmen, interview by Kerem Morgiil, tape recording, Ordu, 12 April 2007. According to

the New York Times, the trial began on 12 January 1983 with 740 defendants. “740 Suspected
Marxists Go on Trial in Turkey,” New York Times, 13 January 1983.
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between ten and eighteen years of imprisonment, and the rest with between one and
ten years of imprisonment.590 However, as Haluk Tiirkmen argues, in 1990 President
Turgut Ozal initiated a change in the penal code which decided that death penalties
would be converted into ten years of imprisonment, and other penalties would be
reduced by considerable ratios. As a result, nobody in the Fatsa Dev-Yol Trial was
executed, and by 1992 no one was left in prison.””!

On the other hand, it is not possible to claim that the trial process was carried
out in accordance with the universal norms of law. Haluk Tiirkmen argues that an
absolute majority of the proofs used in the trial depended on the depositions and
testimonies taken by torture or on the fictive charges of the rightists.592 Mustafa
Yayla, who was a police chief in charge of the interrogation of the defendants,
admits the existence of torture:

As a torture method, in those days there was dial-up telephone.

Man, this is not right! The guy trembles from head to foot. ... The

interrogation of Sehittin Tirig’s brother... It was obvious that those who

got him before me had tortured him badly. I came, they had obliterated

him, man! We let him go, but because of the blows he had, he did not

live long and died.””

In addition, Haluk Tiirkmen claims that the trial committee appointed by the

military regime and led by a military officer who did not need to be a jurist, was

inevitably biased and prejudiced against the defendants. However, Tiirkmen also

390 Uyan, Toplumsal Dalganin, pp.289-90.
%! Haluk Tiirkmen, interview by Kerem Morgiil, tape recording, Ordu, 12 April 2007.
%92 Haluk Tiirkmen, interview by Kerem Morgiil, tape recording, Ordu, 12 April 2007.

393 “fskence yontemi olarak o zamanlar ¢evirmeli telefon... ... Ya bu is degil ya! Tir tir titriyor herif.
... Sehittin Tiri¢’in sorgusu... Benden evvel alanlar ona acaip iskence yapnuglar, belliydi. Geldim,
mahvetmisler adami ya! Gonderdik, o aldigi darbelerin sonucu adam fazla yasamadi, oldii.”” Mustafa
Yayla, interview in Fatsa Ger¢egi Unutturulanlar-1. For a narration of torture during the operation
and in prison see Pertev Aksakal, interview by Ertugrul Mavioglu, in Ertugrul Mavioglu, Bir 12 Eyliil
Hesaplasmasi-1 Asimayip Beslenenler (Istanbul: Ithaki Yayinlari, 2006), pp.253-9. Also see
Aksakal, Bir Yerel Yonetim, pp.247-55.
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maintains that in the course of time, the trial committee became much more
impartial towards defendants as it saw the deficiencies of the proofs presented to the
court, and as the judges became convinced that the defendants were sincere about
their good desires for the future of the country. According to Tiirkmen, except some
examples such as Halit Cengiz, who was the military prosecutor, most of the jurists
in the Fatsa Dev-Yol Trial were loyal to law as much as they could be in those
times.””*

Indeed it is hard to claim that Halit Cengiz was a jurist. As Pertev Aksakal
states, on the basis of the reasoned decision of the trial, Halit Cengiz was a firm
MHP supporter who, arguing that they were acting on behalf of the state, decided to
dismiss legal proceedings not only for 300 policemen accused of torturing the
defendants, but also for those officials who, during an exploration, got angry when
they saw the corpse of one of their friends and killed the defendant Sadi Ekiz.
Moreover, Halit Cengiz was, later, penalized by twenty nine years of imprisonment
because of forcing many defendants to bribe him.”®> Similarly, Mustafa Yayla states
that the indictment of the trial was prepared in a biased manner by the prosecutor
Halit Cengiz and lawyer Sefik Yazgi, both of whom were MHP supporters.™®

Another significant fact to be mentioned about the trial process was the high
number of confessors. As Aksakal states, in June 1985, during the first Ozal
goverment, a law numbered 3216, which was publicly known as the “Compunction
Law” (Pismanlik Yasast), was legislated. By this law, the state, in fact, bribed the

defendants to make confessions and delation to get rid of heavy penalizations, and

%4 Haluk Tiirkmen, interview by Kerem Morgiil, tape recording, Ordu, 12 April 2007. Aksakal
contends that because of pressures from above, thirty two changes were made in the trial committee
during the trial process. Aksakal, Bir Yerel Yonetim, pp.215-6.

35 Aksakal, Bir Yerel Yonetim, pp-221-7.

% Mustafa Yayla, interview in Fatsa Ger¢egi Unutturulanlar-1.
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get out of prison earlier. As Aksakal expresses, many defendants applied to take
advantage of this law, and accused lots of innocent people by their fictive
testimonies. Even, different groups of confessors appeared which competed with

597
each other.

Aksakal claims that during the trial, they sometimes benefited from
the contradictory confessions, actually aspersions, of these confessors; however,
also lots of people were killed, or caught and tortured because of them. According to
Aksakal, a reason for the high number of confessors was the decision of Yusuf
Atasoy, who was the leader of the Fatsa organization of the Dev-Yol, and the
number one defendant in the trial, to make confession to derive benefit from the
law.”® Nonetheless, the reason should also be sought in the organizational

deficiencies of the revolutionary movement in Fatsa, which will be dealt with in the

next section.

The Drawbacks of the Revolutionary Movement

Two years after the 12 September military coup, a referendum was organized
for the approval of the new constitution which, to a great extent, curtailed the
political as well as individual freedoms and rights granted by the constitution of
1961. In the referendum, the new constitution was approved by an absolute
majority. The people of Fatsa, too, voted in favor of the new constitution: 95 percent
for, 5 percent against.599 After that, a new era began in Fatsa parallel to the
countrywide and global developments. As already argued in the first chapter, the

main characteristics of this new era was the increased social impoverishment

397 Aksakal, Bir Yerel Yonetim, pp.259-92.
38 Pertev Aksakal, interview by Ertugrul Mavioglu, in Mavioglu, pp.259-61.

% DIE, Tiirkiye Cumhuriyeti Anayasast Halkoylamast Sonuglart 7.11.1982 (Ankara, 1983), pp.76-7.
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accompanied by a sharp decline of the anti-systemic social movements. Moreover,
people were depoliticized and alienated from governmental processes through which
the decisions affecting their lives were taken. In other words, in this period,
individual opportunities and interests together with a clientalist approach to politics
replaced the previous ideals of joint struggle and collective emancipation. The latest
example of this transformation was the overwhelming election victory of the AKP in
the 22 July 2007 general elections in Fatsa and the entire hazelnut region despite the
great troubles the hazelnut producers had experienced during the first AKP
government.*”

All these changes occurred in the town after the military operation have been
presented by some people as the proof to the fact that in Fatsa the revolutionary
movement never had a genuine popular support, and its strenght was grounded upon
merely coercion and terrorism. According to the proponents of this idea, for this
reason, after the military operation, the people of Fatsa left the revolutionaries alone,
and the political scene was completely reversed.”' Nevertheless, as shown
throughout the thesis, this allegation is not true. Even in the indictment of the Fatsa
Dev-Yol Trial, it was stated that in Fatsa, the Dev-Yol was able to make broad
segments of the people from 7 year old children to 70 year old grandmas and

grandpas march their left hands up in the air.%” According to police chief Mustafa

5% In Fatsa as a whole, the AKP got 22,584 votes. While the main opposition party, the CHP got
8,576 votes, the third biggest party in the parliament, the MHP got 6,918 votes. The ODP, in which
the former Dev-Yol cadres are effective, got 415 votes. Available [online]:
http://www.haberunye.com/news/414.html. 27 July 2007. Of course, in this election victory of the
AKP, the incompetence of other parties which grounded their opposition chiefly upon the nationalist
and laicist propaganda instead of the everyday problems of the lower classes played a significant
role.

%1 For instance see Yayla, pp.213-4, 340-4.

2 [ddianame, p.129.
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Yayla even the cats would take part in the meetings of the Dev-Yol in Fatsa.’” In an
interview made by Erbil Tusalp, Hikmet Altintas, who was an AP supporter and the
owner of local newspaper Fatsa Giines, stressed this fact too: “They would organize
a meeting, [there would be] fifteen or twenty thousand people. Only I and my wife
were not among them. At first, we used to think whether they brought all of them by
force. In many issues, they managed to address the problems of the people.”*® In
fact, as an AP supporter in the town said to the New York Times reporter just after
Target Operation, the popular support of the municipality had risen up to about 90
percent prior to the operation.605

So, how has it been really possible that everything in Fatsa was reversed so
rapidly and dramatically? One of the reasons was, undoubtedly, the severity of the
operation and the pressures afterwards. After all Fatsa was just a middle-sized town,
but it was attacked by powerful state forces that were determined to uproot the
social opposition. As already seen, during and after the operation, more than 3,000
people were taken into custody and tortuted, and almost 1,000 people were brought
to court. This amounted to almost a person from each family. Moreover, the houses
and businesses were plundered by iilkiicii militants, and some people were even

killed. Because of the extreme pressures, as Leyla Gedik argues, a significant

portion of those people who had supported the revolutionaries had to emigrate from

593 Mustafa Yayla, interview in Fatsa Gergegi Unutturulanlar-1. Mustafa Yayla’s these words do not

exist in the final version of the documentary film.

604 «Bir miting diizenlerlerdi, onbes, yirmi bin kisi.Bir hanimla ben yoktum aralarinda. Hepsini mi
zorla getirdiler diye diisiiniirdiik onceleri. Halkin sorunlarina inmeyi basardilar bir ¢ok konularda.”
Hikmet Altintas, interview by Erbil Tusalp, in Erbil Tusalp and Saim Tokacoglu, “Operasyon Sonrasi
Fatsa 5,” Cumhuriyet, 19 August 1980.

895 «Turkish Town’s Vision of Revolution is Shattered,” New York Times, 17 July 1980.
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606

Fatsa.”™ Ahmet Becioglu’s narration of Fikri S6nmez’s funeral in 1985 indicates

that the town was still under great pressure five years after the operation:

It was time to pour soil. In a funeral, at least three tons of soil is
poured, but nobody could dare to touch the pick and the shovel.
Policemen were waiting over your head, but they did not tell people not
to pour. Pouring soil in the funeral of Fikri S6nmez was like
participating in the incidents. There was such a psychological pressure
on the people. Ahmet Agabey, Ali Faik Agabey and I managed to close
that grave difficultly. It was overcrowded, but nobody else poured soil.
Indeed, the policemen watched till the end. ... T had a red carriage
Renault. ... Its licence plate was marked as suspicious. ... After 15-20
days, I sold the car. Because they [policemen] were looking at me
wherever I went. That licence plate had been given to all policemen.
Until thay day there was not such a thing.607

Aydin Akyazi claims that these pressures even continue today:

Two years ago a revolutionary friend of us died in Fatsa. When we
went there, we were oppressed. ... We were going to Yalakkdy. The
gendarmerie blocked the road, and asked for our identity cards. We
asked ‘Why?’ A judge of the Court of First Instance had taken a decision
which said, ‘A member of an illegal organization, Yusuf Cayir, has died.
To the funeral, the members of the illegal organization from various
parts of the country are going to come.” No doubt, it was an ordered
decision. ... This is the view of the state.”®

The fear among people stemming from these severe and prolonged pressures
can be still observed in Fatsa. During my visit to the town, I came across some

examples of this fear. For instance, some people with whom I asked to make an

%% eyla Gedik, interview by Sezai Sarioglu, in Sartoglu, pp.150-1.

07 “Sira geldi toprak dokmeye. Bir cenazede ii¢ ton toprak dokiilecek en asagi. Kimse kiirege
kazmaya elini siiremiyor. Polis bekliyor basinda. Polis ‘Atmayin!” demiyor ha. Fikri Sonmez’in
cenazesinde toprak atmak olaylara katiimak gibi oluyor. Insanlar iizerinde dyle psikolojik bir bask
var. Ahmet Abim, Ali Faik abim, ben o mezart gii¢ bela kapattik ticiimiiz. Cok kalabalik, toprak atan
yok. Polisler harbi son ana kadar gozleriyle tespit ediyor. ... Binek bir Renault’'m vardr kirmizi. ...
Mimlenmis plaka. ... 15-20 giin sonra sattim arabayi. Nereye gidersem bana bakiyorlar ¢iinkii.O
plaka biitiin polislere verilmis. O giine dek Oyle bir sey yoktu...” Ahmet Becioglu, interview by
Kerem Morgiil, tape recording, Fatsa, 07 April 2007.

8 <fki yil énce bir arkadasimiz 6ldii Fatsa’da devrimci. Oraya gittigimizde baski gordiik. ...
Yalakkoy’e gidiyoruz. Jandarma yolu kesmis, kimlik sordu. ‘Niye?’ dedik. ‘Yasadisi orgiit iiyesi Yusuf
Cayir olmiistiir. Cenazeye yurdun degisik yerlerinden yasadisi orgiit iiyeleri gelecektir’ diye bir Asli
Hukuk Mahkemesi hakimi karar vermis. Tabi ismarlama. ... Devletin bakis agist bu.” Aydm Akyazi,
interview by Kerem Morgiil, tape recording, Ankara, 20 February 2007.
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interview were quite displeased with this request, and asked me why I wanted to
bring up the old troubles and pains again. In addition, some people even left the
interview place in a hurry while I was performing interviews with other people.
However, these pressures and the fear stemming from them are not enough to
explain everything. As argued above, the reasons for the defeat should also be
sought in the organizational deficiencies of the social opposition as well as in the
quality of the relations the revolutionaries established with the laboring classes.
Actually, during the late 1970s, the social opposition in Fatsa enjoyed a very rapid
massification. Partially, this stemmed from the appropriate political atmosphere in
the country. As Gilizen Zileli argues, in those times all of the leftist organizations
were able to obtain mass support easily: “This was such a fertile atmosphere that
none of those leftist organizations, which were in a process of recovery after the
kiling of their leaders and destruction in 12 March, led by the apostlers who had
been near now-dead leaders, did not pull the fishing net that they had thrown into
the sea of people empty.”®® Although, it was something desired, this huge and quick
massification also brougt about significant shortcomings for the revolutionary
movement. Sebahattin Akyazi argues that the level and pace of massification was
way beyond the control and capabilities of the revolutionaries who were young,
unexperienced, and deprived of enough knowledge:
To put it roughly, we were really amateur in that period. We tried
to go on with rough knowledge. This rough knowledge inevitably made
us hit the wall and fall down. ... All of them were people around 18 and
20 years of age. In that process, we rather focused on practice, we could
not improve the theoretical side. ... It is a fact that the developments
went beyond the cadres. The cadres became unable to control them.

There was a very fast development in Fatsa. ... Therefore, the
revolutionaries turned out to be inadequate. The Dev-Yol was not a

609 «py oyle bereketli bir ortamdi ki, 12 Mart’ta ytkima ugramis, onderleri ldiiriilmiis ve simdi
hayatta olmayan onderlerinin yakininda bulumug havarilerce toparlanma siirecine girmis hi¢bir sol
orgiit, toplum denizine attigi agni bos cekmiyordu.” Giin Zileli, Havariler (istanbul: Iletisim
Yayinlari, 2002), p.98.
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professional organization. As a result, it could not extensively intervene
in these developments. ... Let me give an example from myself. I was
the person in charge of the huge Siiliikgolii region, but I had little
knowledge. I learned many things in prison. I tried to obtain theoretical
knowledge in prison.610

A key dimension of this inadequacy of the revolutionary cadres in Fatsa was
their inability to see the countrywide developments well enough and determine their
strategy in accordance with the bigger picture. To a significant degree, this was
because of the local character of these cadres, thanks to which they had been quite
successful at obtaining the support of the laboring masses and the poor until then.
However, too much localness became a disadvantage later. Naci Sonmez, too,
emphasizes this fact:

Our world was the realm of ourselves, the district we lived in.
Before 12 September, we acted with the psychology that “The revolution
has come to Yalikoy, the job is done.” Because of this, the devastation
of 12 September was great. The inability to see outside, the inability to
open the windows... In everybody’s mind, there was the belief that
“Soon, we are going to acquire the government of the country.” ... The
people were uneducated. They could not see the future. They dived into
the matter. They supposed that this movement was unbeatable, but when
it was beaten so easily, and the resistance was not so strong, those
people became desperate, and they were dispersed.®"!

810 “Kabaca soylersek biz gercekten o donemde amatordiik. Kaba bilgilerle yiiriimeye calistik. Bu
kaba bilgiler ister istemez bizim duvara toslamamizi, yere diismemizi getirdi. ... Hepsi onsekiz, yirmi
yasinda insanlar. O siirecte daha pratikte kaldik. Teorik yamm gelistiremedik. ... Su bir gercek ki o
donemde gelisen durum kadrolart asti. Kadrolar kontrol edemeyecek duruma geldi. Hizli bir gelisme
var Fatsa’da. ... O nedenle devrimciler yetersiz kaldi. Devrimci Yol profesyonel bir orgiit degildi.
Olmadigi icin bu gelismelere kapsayict bir miidahale yapamadi. ... Ben kendimden ornek vereyim.
Koca Siiliikgolii’niin sorumlusuydum ama kirinti bilgim vardi. Ben cezaevinde ogrendim ¢ok seyi.
Teorik bilgi birikimini cezaevinde edinmeye ¢alistim.” Sebahattin Akyazi, interview by Kerem
Morgiil, tape recording, Fatsa, 07 April 2007.

811 «“Bizim diinyamiz kendi diinyamizdi, yasadiginiz ilceydi. 12 Eyliil’e gelmeden once biz ‘Devrim
Yalikoy’e kadar geldi, bu is bitti’ psikolojisiyle hareket ediyorduk. O nedenle 12 Eyliil’iin getirdigi
hiisran, yikim biiyiik oldu. Disariyi1 gorememe, pencereleri acamama... Fatsa’daki herkesin kafasinda
‘Aksama sabaha biz iilke yonetimindeyiz' psikolojisi vards. ... Insanlar egitimsizdi. Gelecegini
goremedi. Baliklama dalma derler ya patir kiitiir daldy isin icine. Onlar zannediyordu ki yenilmez bu
hareket, ama ¢ok kolay da yenilince, direnis ¢ok giiclii olamayinca, o tiir insanlar umutsuzluga
diistiiler, savruldular.” Naci Sonmez, interview by Kerem Morgiil, tape recording, Fatsa, 04 April
2007.
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As seen, the words of Naci Sonmez indicate another fact, too. In Fatsa, an
important factor contributing to the huge and quick massification of social
opposition was the power (real or supposed) of the revolutionaries. Prior to the
operation, the power of the revolutionary movement in the eyes of the people had
risen up to the point that, as Pertev Aksakal states, some families asked those young
men who wanted to marry their girls whether they were revolutionary or not.®"?
When this power collapsed quickly after the operation, people could not resist so
much. In other words, the social opposition which had risen rapidly and
spontaneously under suitable conditions, declined dramatically when the
circumstances were reversed. Mahmut Altintas stressed the same point when I asked
him the reasons for the quick retreat of the social opposition in Fatsa:

The people of Fatsa was saying, “We can’t be beaten anymore.

Even if the US army raids here, nothing would happen to us.” When, all

of a sudden, that organization exaggerated by empty propaganda, which

was regarded as unbeatable, retreated towards mountains, and they were

left in a vacuum, they failed and could not recover. A great self-

confidence. When Sehittin Tiri¢ was shot, the people of Camas burned

whatever belonged to the state. Before anyone came from Fatsa,
everthing, including the gendarmerie station, was destroyed. All were
non-cadre people. There was such a psychological ascendacy. When it

was removed, people were left in a vacuum.

Usually this point is regarded by some leftist circles as a proof to the so-called
universal law that small commodity owners or peasants, as a direct consequence of

their class characteristics, always tend to be inclined towards the power just in order

to maximize their individual economic interests, and therefore they cannot be the

612 pertev Aksakal, interview by Kerem Morgiil, note taking, Istanbul, 16 March 2007.

813 “Fatsa halki ‘Biz artik yenilmeyiz, ABD ordusu bile buraya cikartma yapsa, bize bir sey olmaz’
diyordu. Birdenbire o yenilmez dedigi ve bos propaganda ile sisirilmis orgiitliiliik daglara cekilip
kendisi bosta kaldiginda ¢uvalladi, toparlayamad: deyim yerindeyse. Miithis bir ozgiiven. Sehittin
Tirig vurulunca Camas halk: devlete ait ne varsa yakti. Tamamen kadro olmayan insanlardi. Daha
Fatsa’dan kimse gelmeden jandarma karakolu da dahil hepsi yikildi. Boyle bir psikolojk iistiinliik
var. O birden kalkinca boslukta kaldr insanlar.” Mahmut Altintas, interview by Kerem Morgiil, tape
recording, Kocaeli, 20 March 2007.
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trustworthy subjects of a genuine anti-capitalist change. The implication of these
arguments is that only a propertyless social class can be truly revolutionary. I
believe that this is a too much determinist and economist approach as it sees a one-
way and mechanical relationship between the social being and social consciousness.
As argued in the first chapter following Thompson, class is not a thing, but a social
and cultural formation grounded upon the experiences of historical subjects over a
certain historical period. For that reason, if in Fatsa the social opposition, which was
mainly based on small hazelnut producers, and its support for the revolutionary
movement declined rapidly after the operation, the reasons should be sought not in
some supposedly universal laws about their class characteristics, but rather in the
shortness of the historical period in question, and some organizational deficiencies
of the revolutionary movement. Besides, who can condemn the revolutionaries in
Fatsa because they did not let small households dissolve and join the landless
proletariat?®'*

In fact, this brings us to a crucial organizational defect of the revolutionary
movement in Fatsa. In the town, the revolutionary movement did not have such a
kind of organization that could have prevented the quick retreat of the social
opposition under unfavourable conditions. Indeed, when the revolutionary cadres
retreated towards the rural parts of the town, there was nothing left behind but
spontaneous and unorganized social relations. This primarily stemmed from the
reflection on Fatsa of the dual organizational structure of the Dev-Yol. As stated in
the third chapter, following the THKP-C, the Dev-Yol was designed to involve a

loose frontal organization made up of broad social segments around a firm party

81 For sure, there could have beeen some collective property attempts such as cooperative-like
production organizations. Sedat Go¢men claims that they had such plans to put into practice in a few
villages beginning from 1981, but they could not realize them because of the operation. Sedat
Gocmen, interview by Kerem Morgiil, tape recording, Istanbul, 21 March 2007.
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organization composed of well-trained, disciplined, and professional revolutionaries
(cadres) who were expected to educate and guide the masses. More or less, this
organizational scheme was reproduced in Fatsa. As a result, although the
revolutionary organization was led by the local people, and managed to obtain an
extensive popular support, it was not able to turn itself into the self-organization of
small hazelnut producers and the urban poor who composed the class base of the
social opposition. The fact that one of its most popular leaders was a poor tailor, and
that a considerable portion of its cadres were village-origined people does not
disprove this claim. Of course, this does not mean that the revolutionaries and the
people belonged to separate worlds. Actually, for the Fatsa case, it is not possible to
make such a clearcut sociological distinction even though it might be claimed that
middle-classes, that is intellectuals, teachers and students, had a broader
representation in the revolutionary organization than their actual ratios within the
entire society. Indeed, as already argued, the revolutionaries were the children of the
local people from all social segments in the town. However, because of the dual
organizational structure, politically and organizationally, a line was drawn between
the broad masses of agricultural producers, landless peasants, small tradesmen and
the urban poor on the one hand, and the revolutionary cadres most of whom were
young males on the other. No doubt, this points out the actual limits of the claimed
abolition in Fatsa of the dichotomy between the authority and the ruled. This
division might be seen from the statistics about the defendants of the Fatsa Dev-Yol

Trial:
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Table 11. Statistics About the Defendants in the Fatsa Dev-Yol Trial.

Number Percentage
Born in 1963 or After 131 16.5
1962-1960 132 16.5
1959-1955 166 21
1954-1950 170 21
1949-1945 98 12
1944-1940 34 4
1939 and Before 53 7
Death 2
No Information 13 2
Separated File 1
Total 800 100
Female Defendants 32 4

Source: Aksakal, Bir Yerel Yonetim, p.347. Note: These numbers are not perfect, and not every
defendant was a Dev-Yol cadre, yet the table still gives an idea about the cadre structure of the
revolutionary movement in Fatsa.

As seen, most of those who were accused of being a Dev-Yol cadre in Fatsa
were young males. Those who were younger than 20 years of age at the time of
Target Operation composed 33 percent of all defendants. The ratio of those who
were younger than 30 years of age at the same date amounted to 75 percent. On the
other hand, the ratio of women, who were, as already argued, more often than not at
the front stage of the social struggles in the town, was only 4 percent. This means
that despite the broad popular support it had obtained, and the very strong ties it had
established with the wider social opposition, the revolutionary movement (not the
social movement as a whole) in Fatsa was still predominantly a youth movement
with regard to its organizational structure. That is to say, the small hazelnut

producers, agricultural workers, and the urban poor lacked institutional mechanisms

214




to have a word in the strategical orientation and decisions of the organization. Such
mechanisms might have contributed to the perpetuation of the dialectical
relationship between the people and the revolutionaries, which was one of the key
reasons for the success of the social opposition until then. It may be argued that the
People’s Committees were such a mechanism, but, as seen, they were rather about
the everyday and municipal problems of the neighbourhoods. No doubt, they were a
very important step for the self-government of the people, but not enough. In this
sense, an option might have been production-based organizations such as a
producers’ union as a real alternative to Fiskobirlik. Organized from below and led
by the small hazelnut producers and agricultural workers, this organization might
have functioned as an influential interest group within the revolutionary
organization. In addition, it might have also earned producers a stronger tradition of
organization. Of course this would not have been enough to prevent the defeat
against such an enormous attack, but at least it might have reduced its devastating
effects for the future of the social opposition in the 1980s and afterwards. However,
reflecting the priorities of the young people composing its cadres, the revolutionary
movement focused rather on spatial organizations which were in accordance with
the anti-fascist struggle and the revolution strategy of the Dev-Yol. Therefore,
production-based organizations were not created. To put it briefly, in terms of its
organizational structure and capabilities, in Fatsa the revolutionary movement had
way fallen behind the rapidly developing social opposition.

There were some other reasons, too, for the decline of the people’s support for
the revolutionaries. One of them was the fact that the more revolutionary movement
got bigger and stronger the more it involved corruption, confirming the aphorism of

Lord Acton, which argued that “power tends to corrupt, and absolute power corrupts
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absolutely.”615 Unfortunateley, the revolutionary movement was unable to control
its rapidly increasing cadres, and some of these people benefited from the
movement’s power for their own interests. For instance Kemal Sendur states:

Three or four children with guns in their waists... Citizens were
scared. When they wanted three or five liras, they would give, how
could they manage to not give? There was no control, and what
destroyed this town was the lack of control. ... Since it grew all of a
sudden, the control could not be ensured. Affairs ran off the rails. Some
attempted to rob, some to shoot, some to steal. Some had blood feuds,
some were resentful as they had been unable to abduct their girls, some
had land disputes. They all translated these into here. Things got puzzled
when these were translated into left-right issue. Private issues got mixed
with this issue, everthing was puzzled.616
Another related problem was the use of violence by the revolutionaries for

political ends. Undoubtedly, in a time when the iilkiicii militants backed by the state
forces attacked them rigorously, the revolutionaries had the right to defend
themselves and the people. However, it seems that their acts of violence sometimes
went way beyond self-defence. This was especially true for the post-operation
period. As far as what I was told by various people during my visit to the town, even
children younger than 18 were killed by the revolutionaries with the claim that they
were fascists. Together with the corruption of some cadres, these acts of violence
caused revolutionaries, at least in the eyes of some people, to lose their hard-earned
reputation as the representatives of justice. Aydin Akyazi claims that such

regrettable incidents stemmed from the fact that many revolutionary cadres failed to

withstand the provocative acts of the operation forces:

615 Quoted in Andrew Heywood, Politics (New York: Palgrave, 1997), p.6.

816 «TJe, dort cocuk tabanca belinde, vatandas ¢ekiniyordu. Ug, bes lira isterse veriyordu, vermez
diye bir sey yok. Denetim yoktu, zaten bu memleketi yikan denetimsizlik oldu. ... Birden biiyiidiigii
icin denetleme olmadi. Rayindan ¢iktr is. Kimi soyguna kalkti, kimi vurmaya kalkti, kimi ¢carpmaya
kalkti. Kiminin kan davast vardi, kimisi kizi kaciramamis ondan hirst varnus, kiminin yer davast
varmis. Onu buraya doktiiler hep. Sag sol meselesi bu ise doktiigii zaman bu is hep karisti. Ozel isler
bu ise girdi, hep karisti isler.” Kemal Sendur, interview by Kerem Morgiil, tape recording, Fatsa, 07
April 2007.
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There, too many people were hurt. The guy was slained in front of

the security forces after he went out of his house for shopping. The

security forces went into houses with masked fascists, and tortured the

people. For that reason, we did not have the chance to stop some people.

They responded to them. It might be argued that they acted with a

feeling of revenge.®"’

Nonetheless, it is not adequate to explain the acts of violence only with
provocation. Partially, the problem stemmed from organizational defects, that is the
inability of the leadership to control its cadres, a considerable section of whom were
not actually qualified for such a responsibility. Since the connections between
different groups of revolutionaries were lost after the operation, this trouble got
further worse. However, the leaders of the revolutionary movement were not
completely innocent in this matter. It seems that, to a degree, they condoned the acts
of violence of the local cadres since they relied on their power for the efficiency of
the revolutionary movement. For sure, the attacks of the iilkiicii militants and the
state forces also caused that those cadres who fought better were preferred, hence
their acts of violence were not questioned so much. In addition, the stress made by
the Dev-Yol on armed struggles as the ultimate method to realize the revolution was
another factor contributing to the inclination of the cadres to use violence against
whom they regarded as the enemies of the revolution and the people. The symbol of
the Dev-Yol, which was a fist with a star, was just a demonstration of the
significance given to political violence by the movement. Moreover, the widespread
violence and weapon culture in the Black Sea region, of which the high prevalence

of blood feuds was an example, was added to this picture, further deepening the

problem. Finally, there was another reason which was perhaps more important than

7 “Orada cok sayida insanmin cani yandi. Evinden Pazar alisverisine ¢ikan adam giivenlik giiclerinin
oniinde katlediliyor. Giivenlik giicleri maskeli fasistlerle evlere giriyor, iskence yapiyor. Dolayistyla
bir kisim insanlart frenleyebilme sansin yok. O da cevap veriyor. Intikam duygusuyla hareket
ettiginden soz edilebilir.” Aydin Akyazi, interview by Kerem Morgiil, tape recording, Ankara, 20
February 2007.

217



all of the above factors: the breaking down of the dialectical relationship between
the people and the revolutionaries. After the operation, to a great extent, the
revolutionaries lost their everyday contacts and relations with the people, which had
composed a key mechanism of checks and balances for their actions previously.
Therefore, they could not measure the reactions of the people to their acts of
violence. Sebahattin Akyazi confirms this fact:

After a certain point, we put the socialist democracy aside. After
Target Operation we focused on the hierarchical order. Mistakes began
from this point. ... What did we say? There is love and imece among the
traditions of the people. What did you do? You shot people, opened fire
on their houses. This is not among our traditions. This is negatively
reacted.®'®

According to Akyazi, such actions, unfortunately, overshadowed the entire
Fatsa experience in the eyes of the people:

This people embrace revolutionaries in some fundamental points.
What they do not embrace is only those beating, killing events. Of
course we have a great mistake in that. ... Let me put it clearly, such
events in the past are still discussed. You cannot destroy the whole
Fatsa, a huge project with such actions! Those who go to Friday namaz
warm here. They say that “Ok, you have done good things, but why did
you beat that man, why did you kill that man?” ... This is a shame of the
revolutionaries in front of me. But, especially the actions of Fikri
Agabey is at the front stage. It makes everything beautiful. And it is
what gives a boost to our morale.®"”

818 “Belli bir noktadan sonra sosyalist demokrasiyi bir kenara ittik biz. Nokta Operasyonu’ndan
sonra hiyerarsik yapiyi temel aldik. O noktada hatalar basladh. ... Ne dedik? Sevgi, imece insanlarin
geleneklerinde var. Sen napiyorsun? Adam vuruyorsun, evini kursunluyorsun. Bu bizim
gelenegimizde yok. Tepkiyle karsilanir bu.” Sebahattin Akyazi, interview by Kerem Morgiil, tape
recording, Fatsa, 07 April 2007.

9 “Deyrimcileri bazi temel noktalarda benimsiyor bu halk. Sadece benimsemedigi nokta éldiirme,
dovme olaylari. Onda da biiyiik hatamiz var tabi. ... Ge¢misteki bu tip eylemler, acik soyleyeyim,
bugiin hala konusuluyor. Koca Fatsa’yi, koca bir projeyi sen boyle islerle yok edemezsin! Cuma’ya
gidenler burda isumir. ‘Tamam iyi seyler yaptimiz ama su adami niye dovdiiniiz, su adami niye
oldiirdiiniiz?’ diyorlar. ... Bu benim oniimde bir anlamda devrimciler ayibi. Ama ozellikle Fikri
Abi’nin yaptiklart on planda. O giizellestiriyor her seyi. Bize morali de o veriyor.” Sebahattin
Akyazi, interview by Kerem Morgiil, tape recording, Fatsa, 07 April 207.
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Still Room for Hope?

Indeed, as Sebahattin Akyazi argues in the above-quoted speech, despite the
unacceptable actions after the operation, and the prolonged efforts of the ruling
classes to decry the Fatsa experience, still the positive traces of the past in the
memories of the people have not been completely erased. When I asked common
people their thoughts about Fikri Sénmez, almost all of them recalled him with great
respect, and comparing his works with those of the succeeding mayors, they argued
that he was one of best mayors of Fatsa. For instance Kemal Sendur argues:

Still the roads he opened have not been paved. He was unable to
buy the licence of his house since he did not care for money. If Fikri
Sonmez had wanted money, he could have filled all the money of Fatsa
into sacks, and got it. Such a man as Fikri S6onmez comes to world so
rarely, really rarely. The current municipality is a municipality of private
interests. Now everybody cares for their interests. In those times, the
people were served. If today’s opportunities had been in those days,
Fatsa would have been a province. Where were the opportunities, where
were the cars? The people swimmed in the mud.®

Similarly, Ismet Hosaflioglu expresses his longing for the old days:

If we returned to those days, I would sacrifice an animal, what do
you say man! Is this life man? They were on the side of the people in
those days, what do you say man! Such a time would never come again,
it came and passed. I feel pity for generations like yours. It always gets
worse my brother, it does not get better. Those times, ufff... They were
all gracious kids, what do you say man!®*!

20 “Hala onun actigi yollar dosenmedi. Kendi evinin ruhsatini alamadi. Parayla isi yoktu ki. Fikri
Sonmez para isteseydi Fatsa’min parasmi ¢uvallara doldurur alirdi. Fikri Sonmez gibi adam ¢ok
nadir gelir, cok nadir. Simdiki belediye menfaat belediyesi. Simdi herkes kendi ¢ikarina gidiyor. O
zaman halka hizmet yapilryordu. O zaman bugiinkii imkanlar olsayd:i Fatsa vilayet olurdu. Imkan
nerde vardi, araba nerde vardi? Camurda yiiziiyordu millet.” Kemal Sendur, interview by Kerem
Morgiil, tape recording, Fatsa, 07 April 2007.

21 “Ben o giinlere donsek, kurban keserim, sen ne diyorsun yahu! Bu yagam mudir yahu? O zaman
halkin yamindaydilar, sen diyorsun yahu! Daha oyle devir gelmez, o bir geldi gecti. Ben sizin gibi
kusaklara acryorum. Hep kotiiye gidiyor kardesim, ileri gitmiyor. O devirler iiffff... Hepsi can ciger
cocuklard, sen ne diyorsun yahu?” Ismet Hosaflioglu, interview by Kerem Morgiil, tape recording,
Fatsa, 07 April 2007.
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Even Harun Caliskan, an iilkiicii, states that there were good things, too, in
those times: “Very painful things happened in Fatsa, but when I look from the
present, I say, ‘There were good things, too.” Here a flood occurred, the water was
completely fizzy. Apparently, there was detergent in the silo of the guy. Why did
you say ‘I don’t have it’ 7%

The traces left behind from the past in the memories of the people are not
restricted to these. Thanks to the previous struggles, the hazelnut producers in the
region still have a more or less rich struggle tradition. The resemblance of their
current struggle methods with those means they employed in the past is remarkable.
For instance, on 24 July 2006, 2,000 hazelnut producers gathered together in Fatsa
in a meeting organized by the ODP.** In an e-mail message to the ODP e-mail
group, Ozgiin Incedere argued that an absolute majority of the people in the meeting
were the producers from Fatsa, and women were (as in the past) at the front stage. A
week later, on 30 July 2006, more than 100,000 people assembled at the Cumhuriyet
Square in Ordu and protested the government because of the hazelnut floor price
which had even fallen behind the costs of hazelnut production. Just like what had
happened in 1970, after the meeting the producers blocked the Trabzon-Samsun
highway for about nine hours. Neither Ordu Police Chief Ridvan Giiler, nor City
Gendarmerie Commander Nevzat Yildiz and Region Gendarmerie Commander
Hiiseyin Giiney were able to convince the producers to open the highway. The

prostesters could only be dispersed by force.*

622 “Cok act seyler yasand: Fatsa’da ama bugiin baktigimda ‘Iyi isler de olmus’ diyorum. Burda bir

sel oldu, sular hep kopiikli. Adamin deposunda deterjan varmis meger. E hani yoktu deterjan?”’
Harun Caligkan, interview by Kerem Morgiil, note taking, Fatsa, 11 April 2007.

23 “Fatsa Halki: ‘Findik Halkindir, Elinizi Cekin’ [24 July 2006]. Available [Online]:
http://sendika.org/yazi.php?yazi_no=6903 [30 July 2007].
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These bring us to a vital point: Those people who took part in crowded
meetings, marched with placards and participated in the People’s Committees have
not dissappeared. They are still there. Their memories and experiences are not
completely dead yet. But, those historical actors who strove more than hard, and
made great sacrifices for the making of a strong social opposition are not there or
they do not feel strong and determined enough to carry out such persistant struggles
again. That is what primarily needs to be changed, not the people. With regard to
this point, the words of Cumhur Yavuz is important:

Since we have not faced with ourselves, with them, with our
relations, this people punish us. I got out of prison in August 1991.
Fourteen days later, I went directly to Fatsa. ... I visited villages. ...
Nobody turned their face away from me. They said, “Until now, nobody
has knocked at our door.” Those relations put my feet on the ground
again. I was not able to find where I went to, I was puzzled. The
problem is that the remainders of the revolutionary elements did not
attempt to perpetuate that process. The problem is not about the people.
... It is not possible to argue that masses acted because of fear or self
interest. [ went to a village, and came across a funeral namaz. The imam
saw me and we greeted each other with our eyes. He said, “Welcome.”
There, our relations with the people from the imam to villagers had been
good. The guy did not say, “Why has this communist come?” ... When I
returned, to those who said, “Do not go there. Nobody would welcome
you, and look in your face,” I said “You have attributed your fear and
submission to the people. Unless you get rid of your inaction, you
cannot get rid of the inaction of the people.”®*

24 For this meeting and the incidents after it see “100 Bin Ciftciden Findik Muhtiras1,” Radikal, 31
July 2006; “Karadeniz Yolu Trafige Kapandi,” Sabah, 31 July 2006; “Findik¢idan Hiikiimete:
Kimden Yanasimiz?,” Milliyet, 31 July 2006.

825 «Bijz kendimizle, onlarla, iliskilerimizle hesaplasmadigimiz, yiizlesmedigimiz icin bu halk
cezalandiriyor bizi. Ben 91 Agustos’ta ¢iktim. 14 giin sonra dogru Fatsa’ya gittim. ... Koyleri
gezdim. ... Kimse yiiziime bakmamazlik etmedi. ‘Bugiine kadar kimse bizim kapinmizi ¢almadi.’
dediler. O iliskiler benim ayaklarimi yeniden yere bastirdi. Gittigim yeri bulamiyordum, saskindim.
Mesele devrimci unsurlarin kalanlarmmin o siireci siirdiirme iddiasint gostermemis olmalaridir. Sorun
halkta degildir. ... Genel kitle icin korku veya ¢ikarla hareket ediyordu denilemez. Koye gittim bir
cenaze namazina denk geldim. Imam beni gordii, goziiyle selamlastik. ‘Hos geldin® dedi. Orda
imanundan koyliisiine herkesle iligkilerimiz iyiydi. ‘Komiinist neden geldi?’ demiyor adam. ... Bana
‘Oraya gitme, kimse seni hos karsilamaz, ytiziine bakmaz’ diyenlere doniince dedim ki ‘Siz kendi
iirkekliginizi ve yilginligimizi halka mal etmigsiniz. Siz kendi iizerinizdeki olii topragin atamadik¢a
halkin iizerindeki 0Olii topragim atamazsimiz.”” Cumhur Yavuz, interview by Kerem Morgiil, tape
recording, Ankara, 13 February 2007.
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CHAPTER VI

CONCLUSION

For almost three decades, we have been experiencing a process of neo-liberal
globalization which might be defined briefly as a global attack by Capital against
Labor. Paradoxically, this period is characterized by mass impoverishment, high
unemployment rates, low living standarts and increasing inequality within and
between countries on the one hand, and the decline of class-based social movements
on the other. Undoubtedly, Turkey has not been immune to these developments.
Indeed, the current weakness of the social opposition in the country forms a sharp
contrast with the 1960-1980 period during which broad masses embraced radical
projects against the social order. One of the reasons for this weakness is, no doubt,
the ideological hegemony of neo-liberalism which exhibits itself with such notions
as the inevitability of capitalist globalization and the impossibility of collective
emancipation.

A significant factor fostering these notions is the exploitation of the past as a
tool of the dominant classes. In the official historiography, the widespread social
struggles in the 1960s and 1970s are either completely disregarded or distorted as to
be merely left-right conflicts, youth radicalism and terrorism. Consequently, not
only class struggles carried out in the social arena are reduced simply to acts of
violence, but also possible alternatives to the current social order are marginalized,

and existing power relations based on inequality and exploitation are strengthened.
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On the other hand, in the social sciences literature about the period, the social
struggles are, more often than not, explained only with reference to some macro-
structures such as the economic crisis, thus the constituent roles and the experiences
of historical actors who took part in these processes are ignored. In fact, explicitly or
implicitly these studies depict social disturbances as a price paid for social and
economic modernization or as a symptom of defective modernization peculiar to
Third World societies. As a result, class struggles are concealed and the exploitation
of the laboring classes is justified on the ground of a unilinear progress narrative.

However, the colonization of history by the ruling classes, and the surrender of
a substantial portion of social scientists do not point out an absolute victory. This
process also involves counter-hegemonic struggles. In this sense, this thesis is an
attempt to make a modest contribution, via the Fatsa experience, to the efforts to
revive the collective memory about the social struggles in Turkey in the 1960s and
1970s. For sure, this is also an attempt to recall the potential alternatives to the
existing unfair social order.

Actually, the Fatsa case alone is enough to disprove the above-mentioned
reductionist views about these social struggles. As argued in the second chapter,
parallel to the commercialization of agriculture in Turkey beginning from the 1950s
onwards, a coastal town open to outside, Fatsa, developed as an agriculture-based
commercial center which marketed the hazelnut produced in its rural hinterland, and
reproduced itself with the income from this trade. What is presented by the official
historiography as left-right polarization within the youth, and by many social
scientists as the inevitable social reflections of some macro-structural
transformations were, in reality, the class struggles and alliances, carried out within

the framework of this social structure, between the state, local government, usurers,
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big merchants, small tradesmen, hazelnut producers, landless peasants and the urban
poor. In this context, the chief achievement of the revolutionary movement in Fatsa
was to embrace, to a large extent, the reactions of an absolute majority of the
laboring classes against the existing social order, and to make itself an indispensable
component of the social opposition by integrating with the everyday struggles of the
ordinary people.

Actually, the period between 1960 and 1980 in Turkey as a whole amounted to
a historical swelling of the social opposition wave which brought about a partial
departure from the traditional left that had risen predominantly on the shoulders of
intellectuals and students until then. In this epoch, the reactions and resistances of
workers, landless peasants, small agricultural producers, gecekondu dwellers, and
petty civil servants and tradesmen became the major dynamic of the social struggles
throughout the country. Intellectuals and students were still pretty influential;
however, their sphere of influence depended, first and foremost, on their relationship
with wider social segments. Indeed what worried the ruling classes principally were
not some leading socialists, but the massification of socialism itself. In this sense,
against those views that reduce the political arena to inter-elite struggles, and regard
common people as passive receivers of the outcomes of these struggles, this thesis
claims that in the 1960s and 1970s the struggles and resistances of laboring classes
were the main component that shaped the political arena all over the country.

Among these social struggles Fatsa had a place of special importance. Besides
the ceaseless efforts and limitless sacrifices of the historical actors in the town, the
key reason for this was the local character of the social opposition in Fatsa. Despite
the fact that it was influenced by the global and countrywide political atmosphere

and had organic ties with exterior oppositional movements (as in the case of the

224



village practices of university students), during the 1960s and early 1970s the social
movement in the town was mainly constituted upon the determined efforts of the
local cadres, such as Ziya Yilmaz, Ertan Sarthan, Ahmet Atasoy and Fikri S6nmez,
who knew the local problems very well and performed in-depth practices especially
about the hazelnut question.

Owing to the flexible organizational structure of the Dev-Yol, this local
character was preserved during the second half of the 1970s when the social
opposition grew a great deal all over the country. In fact, the Dev-Yol was initially
founded as an organization which gave priority to armed struggles to achieve the
revolution that was regarded as a two-stage process: first to acquire state power, and
then to initiate a top-down social transformation by using this power. Considering
state power to be the principal agent of social change, the Dev-Yol was following
what John Holloway defines as “the state paradigm,” which has been dominant in
the socialist thought either in its reformist or revolutionary form throughout the
tweentieth century.®”® However, drawing lessons from the THKP-C experience, of
which they were the heirs, the Dev-Yol leaders put forward a process of party-
building, named as the Partilesme Siireci, instead of organizing a complete party
immediately. According to them, building the revolutionary party was a matter of
training enough numbers of qualified cadres, and qualified cadres could only be
trained in practice. In other words, the institutionalization and the ideological
evolution of the Dev-Yol was incomplete, and political practices that were to be
performed within mass struggles were regarded as the remedy. Consequently, a
considerable autonomy and iniative were granted to local actors, and a dialectical

relationship was set up between the Dev-Yol center and local cadres on the one

2 John Holloway, Iktidar Olmadan Diinyay: Degistirmek, 2nd ed., translated by Pelin Siral
(fstanbul: Tletisim Yayinlar1, 2006), pp.25-7.
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hand, and local cadres and local people on the other. That is to say, policies were not
determined and put into practice from above on the basis of some ideological
dogmas, but were shaped by a mutual interaction developed between the
revolutionaries and common people inside the fresh struggles of everyday life on the
ground of “the concrete analysis of concrete conditions.”

This flexible structure opening door to localness allowed the revolutionaries in
Fatsa, who were local people too, to focus, with all their power, on the concrete
problems of the people in the town. The political practices in this era had three main
axes. These were the anti-fascist resistances, the black market raids, and the
struggles against the exploitation in the hazelnut, of which the struggles against
usury was a significant component. Thanks to these struggles, the revolutionary
movement in the town turned into a fair and effective power in the eyes of the
people, and acquired the local government through democratic elections. In this
period, the dialectical relationship between the revolutionaries and the people took a
great leap forward with the foundation of the People’s Committees, which were a
means for ensuring the participation of the people in the decision-making processes
that affected their lives. Besides the neighbourhood problems concerning the
municipality, the people of Fatsa discussed and settled all their everyday problems
including blood feuds, land disputes, girl abductions, family problems and unequal
gender relations in these committees. What provided the revolutionary movement in
Fatsa with an extensive social support in a highly differentiated population in terms
of social, economic and, to some degree, political identities was primarily this
determination and capability to solve the actual troubles of the people.

All these indicated a departure in Fatsa from “the state paradigm” the Dev-Yol

advocated initially. In fact, Fatsa was not an identical implementation of the Dev-
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Yol idea, but the reshaping and transcending of it in practice by local cadres and
people in accordance with local conditions. In this context, as much as it was a part
of it, the Fatsa experience can also be regarded as a criticism of the Dev-Yol. Using
the Gramscian terminology, this can be described as a transition from “the war of
manoeuvre” to “the war of position” in the sense that the revolutionary practice was
not confined to the efforts to acquire state power, but also regarded as a process of
developing alternative social relations beginning from the present. Indeed, in the
course of time, a new set of human relations based on self-confidence, participation,
solidarity, equality and justice began to flourish in Fatsa. In this sense, what
happened in Fatsa also amounted to a transition from revolution as a sudden
moment of drastic rupture to revolution as a process of continuous making. Having
an idea of revolutionary practice that was not predetermined, but open-ended, and
shaped by historical subjects in the process of solving their authentic problems, the
Fatsa experience can be regarded as a criticism, in practice, of determinist Marxism
which, as a result of too abstract and macro explanations for concrete problems,
overlooks the specifities of each case and neglects “small works” that are considered
to be dressing the wounds of capitalism. I think, as long as the big picture, that is
global capitalism, is not ignored, with the stress it made on localness, participation
and solving the concrete problems of the people, this criticism might re-open a space
for the currently declining social opposition again.

However, we should be careful not to exaggerate these tendencies in Fatsa,
which were in reality incomplete and immature. Despite its remarkable success at
integrating with the people and their problems, in the final analysis the revolutionary
movement in Fatsa could not manage to turn itself into the self-organization of the

small hazelnut producers and the urban poor, who composed the class base of the
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social opposition in the town. That is to say, the dichotomy between the authority
and the ruled did not disappear altogether. Because of the dual organizational
structure taken from the Dev-Yol, politically and organizationally, a line was drawn
between the broad masses of agricultural producers, landless peasants, small
tradesmen and the urban poor on the one hand, and the revolutionary cadres most of
whom were young male children of these people on the other. As a result, the
common people of Fatsa lacked institutional mechanisms to have a word on the
strategical orientation and decisions of the organization. To put it briefly, in terms of
its organizational structure and capabilities, the revolutionary movement in Fatsa
way fell behind the rapidly developing social opposition. For this reason, it is not
true to present the Fatsa experience as a near-perfect example of direct democracy
or living together in peace, as it is done in the official historiography of the Dev-
Yol. Actually, this is a left-wing instance of “the invention of tradition,” and as
argued in the first chapter, the danger awaiting the receivers of tradition is becoming
a tool of the power. For sure, turning the Fatsa experince itself into a dogma would
seriously harm the emancipatory potential it has for the laboring classes today. If
this thesis has any merit, I wish it would be a humble contribution to the realization

of this potential.

228



APPENDIXES

229



Fig. 2. Fikri S6nmez making a speech in a hazelnut meeting in the 1960s. Source:
Fatsa Gergegi Unutturulanlar-1 (Documentary Film), (Ankara: Ozgiir Acilim, 2007).
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Fig. 3. Special edition of Devrimci Yol about the hazelnut question.
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Fig. 4. Women protesting costliness and the pressures in Fatsa. Source: Demokrat, 2
April 1980.
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Fig. 5. Women during a black market raid. Source: Fatsa Gergegi Unutturulanlar-1
(Documentary Film), (Ankara: Ozgiir A¢ilim, 2007).

233



Fig. 6. Mayor Fikri S6nmez in his office. Source: Saim Tokagoglu Archive.
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Fig. 7. A People’s Committee meeting. Source: Fatsa Ger¢egi Unutturulanlar-1
(Documentary Film), (Ankara: Ozgiir A¢ilim, 2007).
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Fig. 8. Fatsa before the “End to Mud Campaign.” Source: Fatsa Gergegi
Unutturulanlar-1 (Documentary Film), (Ankara: Ozgiir Acilim, 2007).
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Fig. 9. Women swearing in at the opening of the People’s Culture Festival with their
left hands in the air. Source: Demokrat, 6 May 1980.
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Fig. 13. Terciiman celebrating Target Operation. Souce: Terctiman, 12 July 1980.
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Fig. 14. Governor Resat Akkaya (on the left) and Lieutenant Colonel Ibrahim
Karakaya a few hours after the beginning of the operation. Source: Saim Tokacoglu Archive.
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Fig. 15. A group of military troops during the operation. Source: Saim Tokagoglu
Archive.
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Fig. 16. A tank patrolling the town during the operation. Source: Saim Tokacoglu
Archive.
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Fig. 17. A masked iilkiicii (in white clothes) guiding the security forces in house-to-
house searches. Source: Saim Tokagoglu Archive.
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Fig. 18. Ulkiiciis setting up the bureau of Hergiin newspaper in Fatsa after the
operation. Source: Saim Tokagoglu Archive.

246



Fig. 19. Curfew. After the operation the people of Fatsa did not celebrate their
“Second Liberation” as Terciiman claimed. As seen, there were no one, but only journalists
and soldiers in the streets. Source: Saim Tokacoglu Archive.
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Fig. 20. Grave of Fikri Sonmez in the Kabakdag village of Fatsa. In the gravestone it
reads “Whatever I have done, I have done for and with my people.”
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Fig. 21. People of Fatsa waiting for Prime Minister Recep Tayyip Erdogan in April
2007. The picture gives a clue about the dramatic social and political transformation in the
town.
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Fig. 22. Producers in the hazelnut meeting organized by the ODP in Fatsa in July
2006. The picture shows that there is still room for hope. Source: ODP e-mail group.
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