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ABSTRACT
Sadullah el-Ankaravi :
Daily Concerns of an Ottoman Astrologer
by
Giil¢in (Tunah) Kog

This thesis aims to study daily concerns of an Ottoman astrologer who lived in the first
half of the 19® century in Ankara: Miiderriszade Sadullah el-Ankaravi. Beside his prominent
feature as an astrologer, he held the posts of naib, miiftii and nakib-iil esraf af different times.
In addition to all of these, he was also a poet. His personal notes recorded at the edge of the
calendars and horoscope collections were mainly analyzed in this study in order to understand
the daily concerns of this fnulti-dimensional personality. Several other subjects like the places
he lived in, his family, ilﬁz-i niicum, his books, his education were considered to have a
broader scope for the issue. Hence, the estate records and zemettuat records about him were
taken into consideration, either.

This thesis does not bglong to the genre of “classical biography” which was based on
chronologicai order. Nevertheless, it has a particular type of narration which is tried to be
emphasized throughout the thesis. For instance, an analogy between the daily concerns of
Sadullah Efendi and his residence has been conducted in which his daily concerns has been
narrated in the relevant rooms. Thus, it is aimed to approach the life of Sadullah Efendi as it

was presented in his notes.
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OZET

Giil¢in (Tunah) Kog
Sadullah el-Ankaravi :

Bir Osmanh Miinecciminin Giindelik Endiseleri

Bu tezde 19.yy’in ilk yarisinda yasamis miineccim 6zelligi 6n plana ¢ikan, aym
zamanda naiblik, miftiilik, nakib-iil egraflik yapmus, sairligiyle | de taninan
Miiderriszade Sadullah El-Ankaravi’nin giindelik endiseleri incelenmistir. Bunun i¢in
Sadullah El-Ankaravi’nin diizenlemis oldugu takvimler ve zayige mecmu’alarmdaki
kisisel notlarindan faydalamlmstir. Ayrica bu endiseleri anlayabilmemiz igin yasadig
yerler, ailesi, miineccimlik, okudugu kitaplar, aldig1 egitim de séz konusu edilmistir ve
bunlara ulagabilmek i¢in, tereke ve temettuat kayitlarina da ayncd miiracaat edilmigtir.

Tez, klasik kronolojik biyografi kurgusu diginda kendine has bir kurguya sahiptir
ve tezin ‘anlatr’ _dlma Ozelligi on plana ¢ikarilmaya ¢ahisilmistir. Mesela Sadullah
Efeﬁdi’nin giindelik endigeleriyle yasadifi konag: arasinda analoji yapilmis, konak
anlatilirken endiseler de alakali odalara taksim edilmis ve bu odalarmn iglerinde
anlat1hn1§lard1r. Tezin kendisine 6zgii bir ‘anlat’sinin olmasiyla Sadullah Efendi’nin
hayatina, kendisinin notlar aracihiftyla bize sundugu §'eklliyle yaklagabilmek amag

edinilmigtir.
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Introduction

Garibattandir.  Yetmisghir senesi Rebi-i sani
gurresinde hamam odasinda daima oturup yazi
yazdigim fencerenin oniinde pes tahtamin Oniine
tesbihimi komus idim. Ufak taneli bir agag
tesbihtir. Ferdasi giinii gordiim imamesinden
maada tanelerini fare yemis. Siibhanallah! Sastim.
Giiya hap gibi yutmus. Omriimde gbrmedim ve

duymadim. Imamesi ve kaytan: parcalart kalmus.

Miiderriszade Seyyid Sadullah b. Abdiilkerim
b. Mustafa Seyhi el-Ankaravi

On a cold Ankara night in the winter of 1855, in a room sleeping in silence, a
little dormouse with shiny eyes cannot help gnawing a small string of wooden prayer
beads. |

In the morning, a man enters the room and to his suprise sees that his prayer
beads have been devoured by a hungry dormouse and only a few chewed up pieces
remain. Having never seen anything like this before, he is very astonished and records
in his calendar what the dormouse has done.

Time elapses and the new era of the 20™ centurykis ushered in. Sometime during
the first decade of the new century, a man by the name of Fatin GGkmen buys this
calendar from one of the antiquarian booksellers in Istanbul.

By the 1980’s, the calendar, numbered 251 in the inventory has been waiting,
forgotten, on the dusty shelves of Kandilli Observatory for many years.

At the beginning of the new millennium, in the autumn of 2000, when the author

of these lines reads the last page of calendar number 251, written by Miiderriszade



Sadullah bin Abdiilkerim el-Ankaravi so many years earlier, she discovers what the
hungry dormouse did and, startled, whispers, “What a coincidence!”
* k % % % %

As 1 whispered those Words, I was remembering that only six months before I
had read the same story about the dormouse included as a last note in an article about
almanacs of the Miineccimbas: (the Chief Astrologer).! The writer had used many other
notes in order to create the atmosphere of the calendars. His main purpose was to
illustrate the value of them as historical sources for dating correctly catastrophié events
such as fires, earthquakes, eclipses, great wars or famines, and politiéal events such as
appointments and dismissals of the ministers. The dormouse story, however, can,
according to the author, be read as an example of the Chief Astrologer’s personal
relationships and family ties.?

When I read the article, however, 1 was not much interested in either great
historical events or the family ties of the Chief Astrologer. Instead, I was impressed by
the fact that the writer had written about what a little mouse had done. The author of the
article, Aydiiz, mentioned neither the name of the Chief Astrologer nor the number of
the calendar he took it from. I was so impressed that, to satisfy my curiosity I went to
the Kandilli Observatory to see if there were more of these notes. To my astonishment 1
found, there were 1339 books, 358 of which were calendars in the collection at Kandilli
Observatory which had been founded in ‘1911 by Fatin Goékmen. He had collected
Islamic manuscﬁpts written in Arabic, Persian and Turkish, which deal mainly with
astronomy and astrology. There are also 168 books on mathematics, geography and a
snialler number of works on other subjects. The oldest work in the collection, Tahdid

Nihayat al-Amakin Tashih Masafat al-Masakin, is dated 416 (A.D.1025), and written in

! Salim Aydiiz, “Miineccimbag: Takvimleri ve Kaynak Olarak Tarihi Degerleri,” Cogito 22 (Bahar 2000)
1 132-144.



Arabic by Biruni. The oldest calendar is the Persian one prepared for Sultan Bayezid in
897 (A.D.1489-90) which bears his personal seal.
In order not to be drowned in this sea of manuscripts, I first consulted Cevad

Izgi’s unpublished work describing the calendars and Muharrem Dizer’s catalogue, theh
the catalogue corﬁpiled by UNESCO.? Under their guidance, I began to study only the
calendars containing annotations in the margins. At the beginning, I became perplexed
since I had never encountered such texts before. At first glance, their arrangement
seemed nonsensical. I could not understand the lines saturated with astrological
knowledge written in Ottoman Turkish, let alone decipher the many symbols and
diagrams. Gradually with the help of the sources which are related to this subject, I
began to solve the puzzle or at least grasp that it was not difficult to understand the
language of the notes recorded on the edges. Some of these were charts consisting of
columns of information on the relative position of the seven celestial Bodies on each day
of the month in question when the position of the moon in the zodiacal signs, or
ihtiyarat, was suitable on important days such as the three big religious feasts, called et-
tevkiat.* Concentrating on these annotations, I began to fill my note-books with these
personal notes. Although I knew something of the private life of the chief astrologers, 1
knew little about their identity, because only a few of them had recdfded their names.
Among  those whose names had been noted, it was Miiderriszade Sadullah b.

Abdiilkerim el-Ankaravi whose works most frequently contained pﬁvate notes such as

2 Ibid., 140.

? A photocopy of Cevad Tzgi’s work was donated to the ISAM library by Salim Aydiiz. Muharrem Dizer,
Kandilli Rasathanesi Kitablig: Takvimi, (Istanbul: 1973) ; Glinay Kut and others, haz., Kandilli
Rasathanesi Katalogu, unpblished catalogue. (UNESCO, 1996). This work has been prepared under the
project of Memory of the World, which was organized and supported by Unesco. A CD-ROM version of
this catalogue is also available in three languages: B.U. Kandilli Observatory and Earthquake Research
Institute: Catalogue of Astronomical, Astrological and Mathematical Manuscripts (Memory of the World
Program, UNESCO, 1996)

* Salim Aydiiz, “Osmanhilar’da Miineccimbagilik Miiessesi” (Unpublished ML A. thesis, Istanbul
Universitesi, 1994), 183. M. Hofelich, “Takwim”, in Enc. of Islam, new ed. vol.10, 145-6. Hereafter EZ.



his dreams, information about his son Mustafa Pertev, his servants, his jobs, his p_ipe,

his health and etc. Although in addition to these notes, he recorded many ‘official’

historical information focusing on the appointments and the dismissals’, it was above

mentioned privacy which led me to wonder about his life more than that of the others |
and as he had left behind a relatively large number of almanacs, I found myself focusing

on him. In a short time, I became so familiar with his style that I was even able to

distinguish his calendars among the anonymous ones. Calendar Number 251 is one

example of an anonymous work which I have been able to attribute to Sadullah el-

Ankaravi. As mentioned above, I was by chance confronted once more with the story of
the mouse. From that time on, I never thought of studying any subject other than the

intriguing private world of Sadullah Efendi.

Perhaps the lack of general interest in the histories of “small” individuals is‘the
reason why the owner of the prayer beads attracts the attention of only a very few
people. Along with the rarity of historians dealing with “micro” subjects, is the
commonplace assumption that there are not many sources in Ottoman historiography
that include “self narrative™.® It was claimed that such personal writings, a corpus in
which authors talked about themselves, needed a strong sense of individuality which
pre-modern Ottomans lacked,” a claim which is applied to all non—Westem societies.
This can be seen espec‘ially in the historians of Arabic autobiography. Dwight F.

Reynolds states that “the structural and rhetorical characteristics of the western

3 In this type of notes, there is an interesting parallelity between Hafiz Mehmed b. Siileyman’s and
Sadullah Efendi’s records. Besides the ‘news’ from the careers of the officials, they recorded weddings,
deaths, births, and other informations about their friends with dates. For comparison, see Kemal Beydilli,
Osmanli Déneminde Imamlar ve Bir Imamin Giinliigii (Istanbul: Tarih ve Tabiat Vakfi yay., 2001).

8 Notable exceptions include: Cemal Kafadar, “Self and Others: the Diary of a Dervish in 17 ¢. Istanbul
and First-person Narratives in Ottoman Literature”, Studia Islamica 69 (1989) : 121-150.

Derin Terzioglu, “the Sufi and Dissident: Niyazi Misri,” unpublished PhD. Thesis, (Harvard Univ., 1999);
Suraiya Faroqghi, Stories of Ottoman Men and Women (istanbul: Eren yay., 2001); Madeline C. Zilfi, “The
Diary of a Miiderris: A New Source for Ottoman Biography,” Journal of Turkish Studies 1 (1977) : 157-
173. ; Cornell Fleischer, “Secretaries’ Dreams: Augury and Angst in Ottoman Scribal Service,” in
Armagan: Andreas Tietze, ed. Ingeborg Baldauf, Rudolf Vesely (Prag : Enigma Corp., 1994.) : 77-88.



.chrondlogical, narrative-based autobiography have become the gauge by which scholars
seek to measure the level of ‘self-consciousness’ and ‘individual identity’ present in
other historical periods and other cultures, by-passing the changing literary conventions
that mediate these expreséions of the Self.”® Parallel to this, many manuscripts are
ignored and not taken as first-hand personal narratives through which the life of the
individual can be discovered. On this issue, Cemal Kafadar is emphatic, saying, “I hope
to have shown that there is a wide spectrum of unknown or ignored first-personal
writings as a lacuna among Ottoman historical sources. There is every reason to assume
that systematic research in manuscript collections will yield many more diaries, dream-
logs, autobiographies, memoirs of captivity, or letters, which carry a potential of
extending the horizons and traditional boundaries of Ottoman studies, introducing a new
personal dimension to Ottoman social and cultural history.””

His words fit these almanacs perfectly. For nearly a century they have been
sitting on the dusty shelves of the Kandilli Observatory’s library. As with other
neglected manuscripts, the fact that these contain first pérsori narrative is a point not
much considered. Instead, researchers'® have seen them as a source for the history of
Ottoman astronomy, from which to learn the exact dates of disasters, for instance, or
dates of the setting-up of headquarters, or other dates in general .(-)'ttoman history.
Moreover, the fact that every culture has its own way of presenting the self is also
ignored. For instance, the role of poetry as a “rhetoric of emotion”, employed in “art” to

reflect a person’s inner feelings is not included in the self-narrative genre. Whereas, in

" Cemal Kafadar, “Self and Others,” 124.

8 Dwight F.Reynolds, ed., Interpreting the Self: Autobiography in the Arabic Literary Tradition,
(Berkeley/Los Angeles : Univ. of California Press : 2001), 19.

® Cemal Kafadar, “Seif and Others”, 124.

1 They are also few in number. Among them, Caroline Finkel (in her study on earthquakes), Menage and
Atsiz (to enligthen the early Turkish historiography), Ekmeleddin Thsanoglu, Ramazan Sesen, Cevad izgi
and Salim Aydiiz (in their work on the history of astronomy and science) can be counted.



both Islamic and Chinese cultures, poetry acts as an alternative discourse for expressing
the self.!" Additionally, the recording of dreams, personal letters and travel accounts can’
be counted as lying on the border of this genre. For Kafadar, to catch hold of those
traces that mark the individual in Ottoman history, the historian must be possessed of an
amazing spirit. In this sense, it is uncertainty that must provoke the historians, not the
known facts. “Exploration means reaching into the unknown, and the explorer who
knows in advance what he will .ﬁnd is not an explorer.”'?

As T explained above, my experience with the sources began in a vacuum. That
is, I faced a body of unknown material from which I did not know what subject might
emerge. At this point, firstly the material and my interests oriented me to Sadullah
Efendi, but the same feeling of uncertainty continued. At that time I did not know what
I would focus on in the material of Sadullah Efendi. Questions such as “What can I do
with Sadullah Efendi?” ; “How can I evaluate his notes?” or “Which aspects of his life
can I use?” were flying through my mind. However, such questions, my own interests
and the material itself determined how the subject would develop. In this sense, I was
like a detective who tries to collect evidence to catch the killer through asking
questions. S/he does not know in advance who the killer is. Instead, throughout the
subsequent adventure s/he faces a kind of deductive process through which to finish
his/her job. In thé flow of events, s/he usually changes his/her mind about the identity of
his/her enemy. So that the previous step does not necessarily lead to the next. Although
this may seem like ‘failure’ or ‘indecision’ on the road to a proper conclusion, all of the
experiences s/he lives through have some effect. This was also true for me. Like the

detective with a corpse on his hands, I had Sadullah Efendi on mine. Step by step, with

" Pei-Yi Wu, Confucian’s Progress: Autobiographical Writings in Traditional China, (Princeton:
Princeton Univ. Press, 1990), 6; Reynolds, 98-99.

12 William B. Willcox, “the Strange Nature of Pure Joy” in The Historian as Detective: essays on
evidence ed. Robin W. Winkel (New York: Harper and Row Publishers, 1968), 500.



new evidence and further questidns, I experienced the same deductive process. During
this process, if someone had asked me what I was doing, s’he would probably havé |
received many different answers until my perspective had developed. However, there is
one difference between a detective and me: for him, to catch the killer means resolving

the problem; but, for me, to reach a conclusion was not a solution. I could not be sure of

exactly what had happened in history. In this sense, the historian’s craft is not to arrive

at great conclusions, but to give the reader a sense of history based on his/her selective

The second process began when I concentrated on Sadullah Efendi’s life hidden
and dispersed throughout his personal notes. It was dispersed because, as there were not
calendars for every year, nearly thirty-five years remained obscure. In this sense my
material was limited. However, this fact did not discourage me in the search for aspects
of his life and, accordingly, I cast my nets wider. The existence of “temettudt defterleri”
at a time when Sadullah Efendi was alive, 1844, urged me on to seek out Ankara
temettuat defters in the Ba;*bakanltk Argivieri (Ottoman Archives). It was a matter of
complete guesswork since for Ankara, at least, there were 203 independent regional
defters arranged according to the name of each neighbourhood and I did not know in
which part of the city he lived. More importantly, I was not sure about whether his
possessions were recorded or not! Nevertheless, I began to order these defiers
randomly. I went on to play this guess-which-quarter-he-lived-in game, until I noticed a
small detail noted by Sadullah Efendi. In one of his dreams, he mentions a place name
.in such a way as to suggest that it could not be far away from his house. Hence, from
this detail, the possibilities were lessened to five and in one of these, “Misafir Fakih
no:1”, I read the name for which I was seeking: Abdiilkerimzade Sadullah Efendi. This

experience delighted me so much that at this time [ wanted to throw myself into the sea




of documents to see what a wonderful world it was. The first thing I encountered on
doing this was a mysterious treasure box, “Ankara sicilleri”, that hid two beautiful
crowns: the estates of Sadullah Efendi and his son, Pertev Efendi. On these crowns,
many valuable diamonds -their clothes, properties, household items, wives’ names,
debts and books- were assembled together. With them, I acquired an almost complete
picture of Sadullah Efendi’s identity. Then, I saw two fish that could have not lived
outside this sea of wonders glowing in wonderful colours: his gravestone and his
residence. However, I was not entirely certain about their connection to Sadullah Efendi
and they might still be the inhabitants of my sea of wonders. To live in the land of
science, where one should tread securely on firm ground, there must be certain facts."
At this point, as questions never end, I had to settle my curiosity in order not to
spend a whole life-time on this subject. If T could not put an end to my desire to
discover all of the information I was able to about Sadullah Efendi, I would seem like
an architect who piles bricks up continuously without constructing a particular building.
Sé, I began to listen to my heart’s advice. I saw that to weigh one’s interests in order to
point oneself to one direction was harder than to dive into the depth of the sea of
wonder. With the materials I collected from that sea, I couid have made several studies
on Sadullah Efendi from various aspects. For example, I could havé’ focused on his
mental ‘world, or on his family ties, or merely on his astrologer side; or I could have
studied him in terms of network analyses, chronological biography and his specialities
in the realm of self-narrative in Ottoman historiography; or I could merely have
- discussed whether his notes might be treated as an example of the “diary” genre.
waever, in thinking of these as possible aspects, several facts disturbed me. First of

all, these subjects, although they were related to Sadullah Efendi, they did not let him

B As it will be mentioned below, although there are some clues on the connection of the gravestone and
the house’s to Sadullah Efendi, since they are not based on certain facts, I could not prove their accuracy.



speak. Whereas, if I based my research on what he talked about, I wanted to take into
consideration the points to which he gave importance. Moreover, in choosing one of
them, (except the chronological biography), I might lose the totality principle in

Sadullah Efendi’s life. Like the well-known anecdote about the description of an

clephant by the blind men, the whole picture of his life could not be reflected in single

subjects.'* As each touches one part of it and describes the elephant according to the

particulars he touches, his description does not reflect the elephant as a whole. At this
point, quotidian concerns are one of best ways to give a complete picture of Sadullah
Efendi as a person. By focusing on such concerns, we could gain simultaneously
information about his daily life, his relationships, his desires, his milieu, and his
emotions. Additionally, I.am not obliged to categorize his life into seperatertitles such
as: “Sadullah Efendi’s Daily Life”, “Economic Condition of Sadullah Efendi”,*Sadullah
Efendi’s Family Relationships”, “Sadullah Efendi’s Tarikat Affiliation”, “Sadullah
Efendi: the Miineccim” and so on. It is very possible that one can tell his life in a such

way, but, for me, this does not exactly mirror his life experience. In reality, he did not

, 1iys/gyg_sfmfhgﬂg@t@ggggs;whgAgxpgljicncsid_th@mwmi%@lﬂijy. If we consider the private
concerns of Sadullah Efendi once more, we notice his pecularity of being generous
enough to share his daily concerns with ‘us’: It is this which pfovidés the skeleton for
the present study. His persona as an astrologer which concerns itself mainly with the
ephemeral side of human life also goes hand in hand with my decision to focus on his
'own daily concerns.

While narrating the private concerns of Sadullah Efendi which is the main

corpils of this story, I have constructed an imaginary theater play that is composed of

the act and scenes. In this theater play, daily concerns constitutes the acts, whereas other

' This anectode tries to tell us what an elephant looks like from the perspective of the blinds.
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background information about Sadullah Efendi constitutes several scenes in which those

acts take place. These scenes serve as spaces for the acts to be performed in this piece.

In order to clarify, I can make a brief analogy between the life and theater play. We

should have some places in order to fulfil the roles in this world, as players of an act |
need to have scenes to perform their arts. In our play, our figure, Sadullah Efendi; plays

his role through his daily concerns that are recorded in his notes at the edge of the

calendars and also that take place in different scenes. Those scenes are the parts

containing information about where he spent his life, the art/science he conducted, his

education, his tutor etc. Hence, all of those scenes are the prepatory repertoire to the

main act of our play: Daily concerns of Sadullah Efendi.

What can be said about these concerns? In every phase of human life, there are
many, basic, quotidian concerns bound to the particular place, or time and to the human
beings themselves. As the specifics of each of those factors vary, daily concerns also
include the same variety. To be sure, A’s concerns are different from those of his or her
parg:nts, children, spouse, friends, colleagues, relatives, neighbors etc., and the ratio of
the differences increases if we compare these concerns with the concerns of people at
another time in another land. However, the factors which are the causes of the
differences also give the unifying characteristics to the daily interests.rFor instance A’s
concerns may resemble B’s if théy are of the same sex, share the same human values,
live in the same period and the same place. So, with the help of these kinds of unifying
characteristics, just knowing A, one can shed light on the other people’s lives if they
share the same conditions.

~ When this fact is considered with regard to Sadullah Efendi, it can be seen that I

used some criteria in order to determine what his concerns among the notes were. For

instance, I took into consideration only the ones which were directly related to him and
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in which he used the first person pronoun. (Although generally Saduﬁah Efendi uses the
third person plural prdnoun, “we”, or bu aciz, fakir etc. to express himself, I treateci
these as though he were speaking abbut himself in the first person.) Additionally, in
explorihg his concerns, I made two division for dealing with them; harem and selamlik. |
The reason for using those two categories was shaped after reading his notes again and
again. At first, I had many categories for his concerns, such as being a father, husband,
brother, son, relative, miirid, friend, miineccim, client, miiftii, naib, poet etc. and I tried
to relate them to the roles that every person -plays in her/his life span. However, there is
the pbssibility that the categories or the roles I thought to use have become
anachronistic. As seen in the above mentioned examples, my W not
reflect Sadullah BEfendi in real terms. To give an example, if nowadays being a poet
could be a role that has a distinguishing characteristic, in 19™ c. Ottoman society it
could be so ordinary aﬁd such a prevalent part of a highly educated person’s inner life
that there was no need to make a distinction between being a poet and being a client or a
murid. Furthermore, being a “miineccim” does not necessarily preclude being a muiftii or
a ﬁaib. Thus, 1 forced myself to consider Sadullah Efendi’s notes and with the help of
these, to probe into his life deeply in order to see it as it was presented there. My efforts
bore fruit in the end: I began to see that there was a kind of distinction between his
notes with regard to his life-style and the structure of his house. To put this more

clearly, I saw that Sadullah Efendi had many notes reflecting the harem-selamlik

division. As he lived in such a divided house and moved between the divisions, the
subjects of his notes also reflect a harem and selamlik separation. That is to say, the
notes in which he talks about his son differ from the ones about the arrival of pashas in

Ankara. From another angle, one can label this differentiation as “inner” and “outer”; or

“private” and “public”.!® Additionally, his private concerns are to be told within the

'3 For “public” and “private” problematic especially in Ottoman history, see Tiilay Artan, “Mahremiyet:
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rooms of his house. At this time, the functions of the rooms have a basic role in the
narration of the private concerns within them. As house means “shelter” for human
beings, it silently witnesses all their life experiences. So, reﬂectihg this fact, as he walks
from the stables to pass through the rooms of his house, we are confronted with
Sadullah Efendi’s daily concerns symbolized by one of the rooms. In this sense, the
stables represent his concern for his servants, the coffee-room for his health, tﬁe
selamhik for his status as a judge and census supervisor, whereas the divanhane
represents his concern for his pashas, the mabeyn room for his budget; the harem room
represents his concern for his harem and last but not least, Pertev’s room represents his
thoughts on his son, Mustafa Pertev Efendi.

If we come to the style of this study, that is as a kind of “biography”, it should

be said that narrative and "micro-historical"_’_qggroaches are given prefence.'® Although

for Ricoeur, all written history necessarily takes some kind of narrative form it is a well-
known fact that, in the name of “new history” which was more concerned with the
analysis of structures, historians dismissed that form."”” And because of this, in his

famous article on the re-use of narrative in historical writing, Stone talks about “the

Mahrumiyetin Resmi,” Defter 120 (1999) : 91-115; Fikret Yilmaz, “16. yy Osmanh Toplumunda
Mahremiyetin Siirlarina Dair,” Toplum ve Bilim 83, (1999-2000) : 93-109; Abraham Marcus, “Privacy
in 18™ c. Aleppo: the Limits of Cultural Ideals,” I/MES 18 (1986) : 165-183; Minna Rozen, “Public
Space and Private Space Among the Jews of Istanbul in the 16™ and 17" centuries,” Turcica 30 (1998) :
331-346.

16 About the use of narrative in history and the debate over it, see: David Carr, Time, Narrative and
History (Bloomington: Indiana Univ. Press, 1986); F.R. Ankersmit, Narrative Logic: A Semantic Analysis
of the Historian’s Language (Boston: The Hague, 1983); Hayden White, The Content of the Form
(Baltimore & London: Johns Hopkins Univ. Press, 1990); Keith Jenkins Why History? (London & New
York: Routledge, 1999); Georg G. Iggers, Historiography in the Twentieth Century (Hannover & London
: Wesleyan Univ. Press, 1997); Eric Hobsbawm, On History (New York: New Press, 1997); Alun '
Munslow, The Routledge Companion to Historical Studies (London: Routledge, 2000); Lawrence Stone,
The Past and Present Revisited (New York: Routledge & Kegan Paul, 1987); idem., “History and post-
modemism,” Past and Present 131 (1991) : 217-18; idem., “History and post-modernism,” Past and
Present: 135 (1992) : 187-94; Michael Stanford, A Companion to the Study of History (Oxford &
Cambridge: Blackwell, 1999); Hans Kellner, “Narrativity in History: Post-structuralism and since”
History and Theory, 26, no. 4 (1987) Beiheft: 26 : 1-26; C. Behan McCullagh, “The Truth of Historical
Narratives” in History and Theory 25, no.4 (1986) Beiheft: 25 : 30-46; L. B. Cebik, “Understanding
Narrative Theory” in History and Theory 25, no.4 (1986) Beiheft: 25 : 58-81.

' Peter Burke, “Overture: the New History”, in New Perspectives on Historical Writing ed. by Peter
Burke, (Oxford&Cambridge: Polity Press: 1995), 4.
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revival” of it.'"® One step further, Burke makes a distinction between “traditional”
narrative, which is favoured by those historians who claim that a historian’s job is to tell
a story and those who are concerned with structures rather than events, and “modern”
narrative.'” For Burke, historians of the latter persuasion try to reach a synthesis
between narration and analysis . They do not ask yet whether or not to write narrative;
instead, they debate the various ways of writing a narrative. Hayden White and ‘the film
historian and director, Siegfried Kracaucer, are two who discuss these ways. Kracaucer
claims that modern fiction in J oyce, Proust and Virginia Wolf “offers a challenge, an
opportunity to historical narrators”, and Hayden White also accuses historians of
neglecting literature.”® Moreover, a French historian, Jacques Revel, cites Sabina
Loriga’s study to demonstrate the fact that even cinema can be used by the historian as a
kind of narrative technique.®' Additionally, Burke mentions different cinematic
techniques sﬁch as “montage”, flashbacks, cross-cutting and the alternation of scene and
story which can be useful in the historian’s difficult task of making a synthesis between
events and structures and presenting multiple viewpoints.*> In this sense, Sabina Loriga
has‘ used Akira Kurosawa’s Rashomon in her study about 18" ¢. military history of
Piemont. Additonally, Spence narrates how, Matteo Ricci, a Jesuit missionary friar in
China, who lived at the end of the 16™ and beginning of the 17™ century used flashback
techniques. In this work, he tells, how this friar taught Chinese scholars to build a

“Palace of Memory”, based on the conventional techniques of mmemonics that stem

18 See Lawrence Stone, “The Revival of Narrative”, The Past and the Present Revisited (London & New
York: Routledge & Kegan Paul, 1987) : 74-96.

' Burke, “History of Events and the Revival of the Narrative” in New Perspectives on Historical Writing,
237.

*% Ibid., 237-8.

2! See for the interusage of different narrative techniques, Jacques Revel, “Micro-analyse et construction
du social”, in Jeux D ’échelles: La micro-analyse a I’experience, ed. Jacques Revel, (Gallimard/ Le

Seuil, 1996), 32-33. Burke, 245.

22 Burke, ‘“History of Events”, 246.
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from the very earliest times.”> The peculiarity of Spence’s study stems from the author’s
distinctive manner of narrating historical events. Rather than using the chronological
order, he thinks of his historical narrative as using four images and pictures from Matteo
Ricci’s memory palace. In this narration, he uses “flash-back” method, that is to say, he
frequently goes back and forth in time sequence. Thus, the aim of the author, to travel
with Ricci through the same icons of his mental structure and between Italy and China,
has been reached and also the narrative has been shaped in a different manner from the
familiar chronological one. In this sense, as a category of historical writing, or as a
genre, narration might encompass a wide range of style of writing. In Burke’s words
referring to W.R. Siebenschuh’s Fictional Tecniques and Factional Works (1983): “It

looks as if historians have to develop their own ‘fictional tecniques’ for their ‘factual

WOI'kS, 2924

Historians such as Carlo Ginzburg, Georges Duby, Emmanuel Le Roy Ladurie,
Natalie Zemon DaVis, Sabina Loriga and Jonathan Spence are among the ones who try
to write their works using narrative techniques. Their other common characteristic is
that all of them use the “micro-historical” approach in the below mentioned studies.”®
Although we know that micro history is an approach and “has no body of established
orthodoxy to draw on™?®, to give a sense of what it deals with, it can be useful to take
here the slogan Jacques Revel suggests for micro-history: “Why make things simple

when one can make them complicated?. “By this” states Levi, “he means that the true

3 See for a more detailed summary of the work, the first chapter of Jonathan Spence’s The Memory
Palace of Matieo Ricci, (New York: Penguin, 1984) : 1-23.
* Burke, 241.

2 See Carlo Ginzburg, The Cheese and the Worms: the Cosmos of a Sixteenth Century Miller, trans. by
Anne and John Tedeschi (Baltimore: Johns Hopkins Univ. Press, 1992); Natalie Zemon Davis, The
Return of Martin Guere (Cambridge & Mass. : Harvard Univ. Press, 1983) ; Emmanuel Le Roy Ladurie,
Carnival, tr. M.Fenney, (London, 1980); George Duby, The Legend of Bouvines, trans. by C. Tihanyi,
(Cambridge, 1990 Rabelias) Jonathan Spence, The Memory Palace of Matteo Ricci, (New York: Penguin,
1984); Sabina Loriga, Soldats. Un Laboratoire Disciplinaire: L armée Piémontaise au XVIII siécle,
(Paris: Mentha, 1991).
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problem for historians is to succeed in expressing the complexity of reality, even if this
involves using descriptive techniques and forms of reasoning which are more
intrinsically self-questioning and less assertive than any used before.”?’

Under the guidance of these definitions, I feel more secure in what I am doing
among the pile of historical studies. Additionally, instead of using a classical
chronological form, I try to give a sense of his daily concerns spreading throughout his
whole life. Moreover, to escape from the simplification of human experience by
assertive definitions, I also deal with a “small” person among the vast populace of
Ottoman history while emphasizing his multi-dimensional life. Like the mixed colours
on an artist’s palette, his life is so complex that single colour of one category could not
paint its variety.

At the end, I want to present the format of this work in order to guide the readers
andvconstruct a concrete form. Following this introduction, one year from the whole life
time of Sadullah Efendi welcomes us and opens the door of his residence, giving a
sense of the atmosphere conveyed by his notes. This is not a separate chapter, but,
rathér, a prelude ’to the theater play. It serves as an entrance to the story of Sadullah
Efendi. The scenes of our play follow this prelude. Scenes of “Ankara”, “Family”,
“Baghoca Ishak Efendi”, “Ilm-i Niicum”, “Resideﬁce” come respectivéiy. Those parts of
the narration, theater play, give the reader background information about Sadullah
Efendi, before the play goes on performing the act, which is composed of his daily
concerns. Then, the conclusion folllows the part of the act. Appendices, examples of
transcribed forms of the historical materials that are used and studied for this thesis have

been added at the end. In addition to those, some photographs showing an observatory

% Giovanni Levi, “On Microhistory”, in New Perspectives on Historical Writing, ed. Peter Burke, Polity
Press, 1995, 93,
7 1bid., 110.
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and items related to the science of astrology are appended. A glossary has also been
prepared for the attention of the readers in order to give them a sense of the people
Sadullah Efendi had a relationship with and also to introduce them to the terms that are

often mentioned throughout the study.
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Prelude

“Bu tali’de Kalecik’den c¢ikilub Ankara’ya
hanemize azimet olundu sabahdan ¢ikilub ba’del
gurub yatsu vaktinde hanemize duhul miiyesser oldu
kapumuz kapali bulunub dak eyleyub agtirdik ibtida
haremimizi gordiik ba’de mahdumu gérdiik gamuﬁ
ve hemum-u hasret mundafi’ oldu bi hamdillah-i
teala.”

Miiderriszade Seyyid Saduliah b.

Abdiilkerim b. Mustafa Seyhi el-Ankaravi

During the last half of May, one night in 1846, somebody was knocking the door
of a residence invMisaﬁr Fakih district. When a servant opened the door, he saw his
master who had returned from Kalecik.

That morning, Sadullah Efendi had left Kalecik where he was the representative
of qadi in charge of the court. Having journeyed throughout the day, he arrived at his
home in Ankara at that night.

Within a few minutes, first Necibe Hamm, his wife, and then his son, Mustafa

Pertev Efendi, had witnessed Sadullah Efendi’s happiness at meeting them again.
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Not long before, he had held the post of naib at Kalecik. He had casted a
horoscope to see whether he would be appointed to an auspicious position or not.
However, when he was appointed he did not know what he would be confronted with in
Kalecik. In fact, he experienced many difficulties in those years. While he was in
Kalecik a year before his arrival to Ankara among his acquaintances, almost every
living being perished from a year-long drought. He noted that many people died from
starvation. Wheat prices increased up to two hundred and eighty gurus a unit, but after
the spring, bread prices dropped to fifty-six para. As a result of this small disaster, he
suffered so much from a kind of financial crisis that that year’s almanac is full of notes
on his finances. In the beginning of the spring, he recorded the appearance of a flying
stork as a hopeful sign and followed it with a prayer. He even informed us that roses
have bloomed as a result of the rainfall, but they could not hear the nightingale singing
as perfectly as usual.”® Moreover, he mentioned the gladness of the surviving people:
“While -it was raining, people were touching the drops of rain on their faces then
putting their faces to the ground and thanking God, because for a year there had been
no fain. 2 Coincidentally with this happy alteration in the weather conditions, Sadullah
Efendi dreamed he received golden, silver and enameled boxes. He states that he filled
up his bosom with them. Somebody said he received them as a gift of “qaside”.*®
Sadullah Efendi prayed that the dream would become auspicious. One day later, his
dream came true; he learned that he had become the naib of Kangiri. However he had

already been waiting for six months to receive the happy news about his appointment,

because on the eighth of Zilhicce in the year 1261 (8/12/1845), he had cast a horoscope

2 Kandilli Rasathanesi Kiitiphanesi (KRK), T. 235/2b, 6 CA 1262.

B KRK, T. 235/2b, p.35. “Bu ayda emtar nazil oldukca halk-1 alem yiizlerine siiriib ve yiizlerin yerlere
stirtib Hak tealaya tegekkiir ettiler zira bir senedir rahmet miinkat:’ olmusg idi.”

3 «“Alem-i manada ¢ok altin ve giimiis ve mineli kutular éniime konulub koynuma doldurdum kaside

caizesidir dediler. Allah teala hakkimizda miitemeyyin ve mesud ve milbarek eyleye amin.” KRK, T. 235/
3b.
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on this issue. He stated that it was the first time he had asked a question about himself.
With long practical prayers, he concluded that within five months and eighteen days, a
new appointment would occur. Then he added that the nivabet of .Kangm was given to
him six months after his casting the horoscope. So, it can be said that he guessed nearly
the right date. Then in order to go to Kangiri, he left Kalecik and arrived in Ankara as
mentioned above. In Kangiri, he immediately found himself at the centre of the sociél
network. The principal of Kangin, Halil Efendi, asked about his rank; Haci Ahmed
Efendi about his property; Miiftii Seyyid Efendi about his off-spring; Hac1 Said Efendi
about tali’; Hac1 Ali Efendi about infertility. Other things he noted were that the
muhassi’s danghter Naime Hamm had died, the sons of Topguoglu Hafiz Efendi and
Yusuf Bey had been born, he had paid the baker’s and the butcher’s bill, a total of 1262
gurus, and witnessed by the miiftii éfendi, he had bought four packhorses, Abdi Aga
had gone to Istanbul, muhassil’s son Riza Efendi had brought horses as a present to
Istanbul; Halil Efendi, Abdullah Efendi and Haci Bekir Efendi had gone to Ankara;
Vasif Pasa’s chief steward, Siilleyman Efendi, Mustafa, Pertev and Mehmed had made _
short visits to Kangir1, he (Sadullah Efendi) had sent a letter via pastor Cahk; miidiir
Hafiz Aga had brought a suit against Sadullah Efendi concerning Yaprakh Panayir
where the famous fair of Kanginn was held.*’ He acknowledged that he had suffered
from this last issue very much for a year and from his son’s and servants’
misbehaviours. He noted that they caused pain in his inner world that he éxperienced
every day. For his sake, when he was dismissed and returned to Ankara a year later,

nothing remained. He seemed to give up all of these problems in Kangiri. Although we

3! Cankirtli Ahmet Onay and Tahsin Nahit Uygur give information about famous Yaprakli Panayir
tradition. They say that it was held in the autumn, people sent their foods and clothes two days before it to
the gardens they went and it was important especially for the poets who came from various places of
Anatolia. See Cankirili Tahsin Nahit Uygur, Cankiri Halk Edebiyati (Kastamonu, 1932), 43 and Cankirih
Ahmet Onay, Agik Tokatl: Nuri, (1933), 5. Sadullah Efendi did not give a detailed information about this
lawsuit that he called as “Yaprakli Panayir”. Hence, one could not understand what kind of a suit it was.
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can not understand the essence of the problem between himself and both his son and
miidiir Hafiz Aga, the problems between his servants can almost be understood from his
notes. For instance, he expelled a servant called fsmail on the 25" of Receb 1262
(20/07/1846) because he dared to make love in the court when they all had gone to the |
32

meal.”” Yet he had joined the household of his own volition. Sadullah Efendi noted his

joining thus: “When we arrived at Cankiri, at first I saw a servant at the gate among the
people and I greeted him. After a month he came and joined us.” ** In addition, in that
year, he cast many horoscopes about finding a servant. These notes signified his need of
a loyal assistant. Thus, he cast many horoscopes devoted to his desire for the return of

Hidayet who was one of his most loyal servants.>*

2 KRK, Z.M. 342/108b. “Intisab-1 Cankirih Ismail 5 receb 1262 Medine-i Cankari’ya duhulumuzda
ibtida ehaliden olarak kapuda bir usak goriib ibtada ona selam verdim merkum usak bir mah mururunda
gelub bize intisab etti ismi Ismaildir talii budur ki ...mezbur yigirmi bes giin hizmet ediib biz ziyafete
gidiib mahkeme tenha kaldikta fushivata cesaret etmis istima olundukta Saban-1 serifin gurresi yevm-i
Cuma def” ve tard olundu.”

3 KRK, Z.M. 342/108b. “Medine-i Cankirt’ya duhulumuzda ibtida ahaliden olarak kapuda bir usak goriip
ibtida ona selam verdim merkum usak bir mah mururunda gelub bize intisab etti ismi Ismaildir.”
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Chapter One: Scenes of Sadullah Efendi’s Life

In this section, I used the term scene which eucompassés the places Sadullah
Efendi lived in®, and his family. Thus, I aim to show that the life of a person is carrying
out in lots of scenes that are taking place through the influence of several factors. As the
total of the scenes constitutes his life, I aim to understand what each of the scenés
means for Sadullah Efendi in terms of their interconnection to each other in this small
part.

If we consider the scenes generally, we see that he ga\}e a special importance to
his home-country and his house in that location. We may deduce this from his way of
speaking about Ankara and his house. It can be claimed that the idea of vatan, Ankara,
and hane, his house, are interrélated with each other in his mind in such a manner that
when he talks about his homesickness or his arrival in Ankara, he usually uses the two
terms together.® Secondly, he also includes his family in this term “vatan”. For him,
home-country means being with his family. Ankara automatically reminds him of his
fanﬁly so that when he is in Istanbul, he dreams of being in Ankara with his elder son
and little Mehmed in the coffee-room of his house, and when he is in Kuyucak village,

he wonders whether a letter will come from his home-country and his family.”’

* See KRK, Z.M. 342/126a-127b

3% This means that whether or not he was away from Ankara and his residence in this city, those places
continued to be Sadullah Efendi’s permanent residence.

36 The below mentioned expressions constitute good examples: KRK, Z.M 342/30b :“Sual-i fakir der
Islambul haneme varmak mukadder olur mu vatanima gider miyim?” 19 Ca 1265; KRK, ZM. 539/1a:
“Ankara’ya gitmek ve_haneme varmak mukadder olur mu deyii defaaten sual ittim bu tali zuhur etti
Ankara’ya ve hanemize duhuliimiiziin tali’idir.”” 11 Zilkade 1240 (27 Haziran 1825); KRK, Z.M.539/3a:
“Ankara’ya vusulumuz ve hanemize duhulumuzun tali’idir” 29 Cemaziyelahir 1261 (5 Temmuz 1845);
KRK, Z.M.539/4b: “Huruc ez kasaba-1 Kalecik 27 Ca 1262 (24.05.1846)Bu tali’de Kalecik den ¢ikilub
Ankara'va hanemize azimet olundu”; KRX, Z.M.539/ 5a: “Huruc ez Ankara ve ez fakirhane azimet be
Kankir1 3 C 1262 (29.05.1846)Kangiri niyabetine memur olmamizla bu tali’de Ankara’dan hanemizden
huruc olunub..”; KRK. Z.M. 539/6a: “Duhul-u be sehr-i Ankara ve duhul-u be menzil ve hane-i fakir” 14
B 1265 { 06.06.1849); KRX. T.240/13b: “...kendimi Ankara’da hanemde gordiim....” 28 S 1265

37 For seeing the usage of home-country, house and his family members : KRK.T.240/13b: “...derunuma
vatan geliib oflum ve Mehmed goziimiin §niinde giiya yamumda gibi bir hal olub bir mertebe-i igtiyak
galebe etti ki tabir olunmaz ba’de yatub riiyamda Mehmed’i gordiim bizim kahve odasinda helva yaparlar
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Moreover, when he is living in Istanbul, he considers himself to be in a foreign place,
gurbet, and regards himself as alone, garib; although he is surrounded by various people
from all walks of life.’® In this sense, the house almost loses its méaning if a family does
not live in it.* Thus, parallel to his thoughts, his family will be dealt with in the chapter
on this “scenes of Sadullah Efendi’s life” just after the one describing Ankara. In
addition to, including the concept of family, the house conceptually connotes life with
all of its problems and pleasures. Everything was experienced under the roof of the
house. In this Lebenswelt, Sadullah Efendi’s daily concerns might be taken into
consideration as being a part of this theoretical structure of the house. In this structure,
the house symbolizes the main axis of life. Thué, I will make an analogy between the
rooms of the residence of Sadullah Efendi and the sub-plots of his daily concems.
Namely, I am going to narrate each of his concerns with relation to a separate part of his
house. At the same time, the division of the physical space of his konak into haremlik-
selamlik should be kept in mind. The reflection of this division appears in the notes
about his daily concerns so that of “inner” and “outer” correspond respectively to the
hafém and selam part of the resideﬁce. Thus, T aim to show the “scenes” of Sadullah
Efendi as being composed of the city in which he spent most of his life together with his
family and his house. The last will include his daily concerns as relevant to each part of
the house. This idea is based on the aésumption that daﬂy concerns are an inevitable
part of life and they are experienced under the roof of the house, thus signifying the life

of its members.

imis...” 28 § 1265; For the synonymity of Ankara and his family: KRK. Z.M.342/99b: “Sual-i fakir ki
vatanimdan ehlimden mektub geliir mii? 22 § 1247 Kuyucak kasabasinda iken ehlimden mektub gelur mu
deyii sual ettiim bu tali’ geldi... mektub gelmez deyu hukm olundu fil vaki’ kasaba-1 mezburda iken
mektub gelmedi.”

¥ KRK.Z.M. 342/ I: “Garibin bagina gurbet diyarda neler gelmez...” 7 C 1264. Among those he has
relationship with we can mention Ayse Hamm, Nafiz Paga, Hayri Efendi, Hasila Hanim, izzet Pasa,
Sheikhiilislam, Hakki Efendi vs.
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Scene One : Ankara

We can move on Ankara, the city of Sadullah Efendi, which means for him not
only the birthplace, but also the city within which his family, his house, his property and
real estate and his friends come into existence. Ankara is located in the North-western
part of Central Anatolia on the plain of Ankara creek, which is a tributary of the Rivér
Sakarya. Its climate has the characteristics of a steppe climate, that means excessive
daily and seasonal temperature differences. In winter it is very cold, and in summer very
hot during the day but at night it is relatively cool. We can find some anecdotes in
Sadullah Efendi’s notes about the hot summers of Ankara. On the 15" of
Cemaziyelevvel in 1255 (27.7.1839), he expressed it in these words: “it was so hot that
the temperature was over a 100 C. Even our neighbor, Mumcu Emir Aga, said that
although he hbad put oil and candles in a very cold place in the harem, due to the heat,
they had melted. I have not seen this happen due to excessive heat for 40 or 50 years.”*°
Almost 20 days after this note he writes: “we(l) wore furs on account of malaria,
- altﬁougk it was very hot today.”*' Tn another note, he indicates a plague of locusts. On
the first days of Sevval in 1241 (May 1826), the people of Ankara went to the fields and
- waste areas to combat the locusts on the orders of Nuri Pasa, who was the governor of
Ankara at that time, but their efforts did not succeed. Thén the people came together at

the Namazgah to pray. Sadullah Efendi states that a big crowd was there. As mentioned

above*, severe droughts also took place in Kalecik and Kangir1 in 1261 and 62. In order

% About a philosophical interpretation on the meaning of the house in the Turkish culture and its relation
with language, especially Turkish; see Omer Naci Soykan’s “Ev Ustiine Felsefece Bir Deneme”, Cogito
18 (1999), 100-115.

0 “Bir mertebe sicak oldu ki yiiziin fevkinde hararet oldu, hatta komgumuz Mumcu Emin Aga nakl etti ki
hanemde pek serin olan mahalle mum ve yag koydum eriyib katre katre damlad: gérdiim dedi ve kirk-elli
senedir bu vakte gelinceye kadar bdyle siddet-i hararetten mumun ve yagn tebahiir ettigini gérmdim
dedi.” KRK, T. 215/6a

' KRK, T. 215/7a

*2 See, Prelude part above.
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td overcome the heat, people migrated in summer to the vineyards located near the city
and did not return until the beginning of autumn.®’ Sadullah Eféndi also owned a
vineyard-house, having bought Gékmen Aga’s for 600 gurus, and about two months
later he went there with his family.** 7

It can be safely claimed that Sadullah Efendi’s life was connected to Ankara in
every aspect. Apart from the weather conditions, its economic, administrative and socio-
cultural atmosphere had many effects on his relatively small world.* Under the
guidance of this fact, we can begin to see a strong relationship between Ankara and
Sadullah Efendi in commercial activities. To begin with the economic effects, if we
look at his estate inventory, we are able to see that Sadullah Efendi has many shops that
played significant roles in the commercial life of Ankara. In the beginning, we notice
that in Atpazar he owned a coffee-house, two tekneci shops, a barber-shop and a plot
for a shop, worth a total amount of 22,000 gurus,. In Abacilar Bazaar, he owned a
coffee-house and a restaurant, asc: diikkani, worth 5,500 gurus. In addition to these, he
had others in the Bedesten’s Havvaf bazaar: two shoe-maker’s shops, a draper’s, eleven
tailbr’s shops, a textile, ¢ulha shop valued at a total of 15,500 gurus. The list goes on to
- cite; a ¢ulha shop near Piring Ham (1500 gurus), a locksmith’s in Koyunpazan (2500
gurus), an shop selling olives in Balikpazan (3000 gurus), a coffee-house (3000 gurus)
near the Hisar gate, a lime depot, kirechane (4000 gurus) and sweet-maker’s and
seller’s shop, helvact (2500 gurug) near Tahtakale, a farrier’s (1000 gurus) and a

tekneci (1000 gurug) shop at Ulucalar Bazaar. The markets, khans and other places

 Seref Erdogdu, Ankaram, (Ankara: T.C. Kiiltiir Bakanlig1, 2001), 149

“ KRK. T. 215/ 4b and KRK. T.215/ 8a

45 As these factors are intermingled with each other in daily life of Ankara, their influence on Sadullah
Efendi also carries out a complex feature although I will not state this for practical reasons. To make it
clearer, while talking about the economy of Ankara, for example, it could not be forgotten that its
economy is not independent from other factors. As my aim is not to show this complexity in Ankara and
hence in Sadullah Efendi’s life, I talk about them in a manner without any reference to their influence on
each other. An analyse of their interrelation could be a subject of an another work instead. Hence below
mentioned sentences should be red bearing in mind this fact.
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where his shops were located had a significant role in the commercial life of Ankara.
Let me begin with Atpazan first of all which was one of the most important commercial
centres of Ankara at that time. This important district wass also known as “the area of
hans”, “hanlar bdlgesi”, and located between the Bedesten and the outer walls of the
Citadel. Many hans were built together in this district. Among them, Sadullah Efendi
owned a shop in the Piring Han, which was constructed in 18™ c.*® According to
Ozdemir, Abacilar Bazaar was located near Atpazan."’7 The Bedesten, now the Museum
of Anatolian Civilizations, was also situated at the south-western part of Atpazar
district and was constructed in the 15™. ¢ by Mehmed the Conquer’s vizier, Mahmud
Paga. It was one of the most crowded commercial centres of Ankara. Security (because
it was guarded by private custodians) played an impprtant role in its importance as well
as the trade of various items, including the famous Angora wool, Ankara sof, mainly
sold there.”® As I mentioned above, Sadullah Efendi also had several shops concerned
with the textile trade there. Even Koyunpazarn was a significant place for trade activities
due to its nearness to Atpazan and the Bedesten. Mehmet Tuncer declares that there was
an ‘iron-makers market in K()yunpazan.49 This information agrees with the details given
in Sadullah Efendi’s estate, which indicates an iron-shop in the place mentioned above.
In addition to all of these, there was another market called Balikpazari. In the sicil defter
of 1827, a tax record indicates that many fish-shops and bﬁve-shops were to be found
within this market area.” This record indicates them as being in that quarter and shows
that the same kind of taxes were collected from both fish and olive sellers which agrees

with the details given in Sadullah Efendi’s estate in which both of these were listed as

46 Mehmet Tuncer, Ankara (Angora) Sehri Merkez Gelisimi (14-20.yy), (Ankara: T.C. Kiiltiir Bakanhg,
2001), 60. »

41 Rifat Ozdemir, 19.yy. 'm ik Yarisinda Ankara, (Ankara: Kiiltiir ve Turizm Bakanhg Yay., 1987), 58.

* Ozdemir, 26-27; Tuncer, 39-40.

* Tunger, 46.

 Ozdemir, 230.

& Bojazisi Universitesi Katdphanesi &
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being in Balikpazari. Apart from those, Sadullah Efendi possessed shops in the
Tahtakale district, which was located between Hac1 Bayrafn Mosque and the Karacabey
complex. Another market was that of Ulucalar, whose location is not clearly expressed -
in the sources. Probably, it coincided with todéy’s Ulucanlar Caddesi, between the
Kayseri gate and Atpazari. Tuncer informs us that iron and tinplate shops were to be
found alongside Ulucanlar street at the beginning of the 20" century.>! This informatién
agrees with Sadullah Efendi’s estate record: he owned a farrier’s shop in the same
quarter. Hisarkap it connects the Citadel to Iplik Pazar was very close to the probable
place of the residence of Sadullah Efendi.®> From this account of Sadullah Efendi’s
shops and this description of the commercial life of Ankara, we are able to recognize
how both are interconnected. The life of and properties owned by Sadullah Efendi, a
relatively wealthy person of that era, show a parallelism with Ankara as a center of trade
and commercial activities.

If we consider the administrative-political aspect of Ankara, we realize that the
reforms of the Tanzimat era had a clear influence upon the life_ of the city. As one of the
consequences of Tanzimat reforms in 1836, the Ankara, Kastamonu, Safranbolu, Corum
and Cankini sanjaks were collected under the rubric of “Redif-i Mansure Ankara
Miigirligi”, under the government of Izzet Pasa. After him, accordihg to the Ankara
Salnamesi of 1325 (1907), Davut Pasa (1254-56), Palash iémail Pasa (1256-57), Tayyar

Pasa (1257-59), Ismet Paga (1259-61), Vasif Pasa (1261-63), Hasan Paga (1263-64), K.

51 Tuncer, 94.

52 Sadullah Efendi had also properties and shares unseen in his estate. Those were found in the Register of
Profit taxes (temettiiat defterleri) and counted as 20 shops in Atpazar and Koyunpazari; 40 shops in
Bedesten and Iplik Pazari. Those shops were belonging to Isabey and Mahmutpaga foundations and
Sadullah Efendi took their rental income. Furthermore, he owned fields of clover and vegetable gardens
in different districts of the city. Notwithstanding that those properties were not recorded in his estate, the
traces of those unrecorded properties appear in the court case between Pertev Efendi and Adile Kadin
after twenty-two days of Sadullah Efendi’s death. In this case, Adile Kadn, who was the deputy of her
children, claimed that the half share of several shops that are recorded only in Temettiiat record were
burned down and destroyed and conributed that Pertev Efendi has left his share to his siblings. Thus, she
gained additional 23,950 gurus in the name of her children. ASS. 264/80,81-139,141.
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Serif Bey (1264-65), Giritli Mustafa Pasa (1265-68)) and K. Sadri Bey (1268471)
respectively were in charge of Ankara as vali>® However,_ if we look at Sadullah
Efendi’s notes, this list seems unreliable. According to his notes, the appointment and
dismissal of the governors of Ankara are shov;/n in this order : Mehmet fzzet Pasa (?-
1255), Davut Paga (1255-56), Sadullah Pasa (1256-56), Tayyar Pasa (1256-57), Ismail
Paga (1257-58), Riistem Paga (1258-59), Ismet Pasa (1259- 1261), Vasif Pasa (1261-
1263), Hasan Pasa (1263-?), Mustafa Paga (?-1270), and Sadri Bey (1270-70).

Another novelty of the Tanzimat era was the establishment of a “tax-
collectorship” under the name of muhassallik. Muhassil was the official who was in
charge of collecting the taxes of one sanjak or eyalet. This system lasted only one or
two years. In his notes Sadullah Efendi often talked Ziihdii Mustafa Efendi, who held
the position of muhassal for almost one-and-a half years. In his divan, Sadullah Efendi
even wrote down a satirical poem about Mustafa Efendi, because he had appointed a
young boy called Sakir to a high post for which he did not have the neéessary skills.
(22773) In Muharrem of 1256 (September 1840), he quotes, a lyric by Davut Pasa, but
does not give any additional information on this subject:

“muhassilina sami derler samiri
. . 7. . w54
katib-i divan iderler kafiri”

Instead of muhassils, officials were then hold responsible for the fiscal issues
until 1859. Many lines can be seen in his “divan” about one defterdar of Ankara, Galip
Efendi. Another defterdar was Cazim Efendi for whom Sadullah Efendi composed a
chronogram to commemorate the date of the appearaﬁce of his collection poems. For

instance, in addition to poems about Galip Paga, there were some about his repair of the

3 Ankara Vilayeti Salnamesi 1325, haz. Kudret Emiroglu, Ahmet Yiiksel, Omer Tiirkoglu,Ethem Cogkun,
(Ankara: Ankara Enstitiisii Vakfi Yay.: 1995), 44.
* KRK. T.215/13b
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Taceddin lodge, about catching cold, building a fountain, the death of his daughter, and
a poem imitating ferci -z bend by Galip Pasa.

Another novelty from the perspective of gox)emment by Mahmut II was the
establishment of councils which at the begi@ing were called “muhassilik meclisi”.
After the abolishment of these councils, another council called “memleket meclisi”
(council of country) was set up instead. Those councils performed a role as courts in the
cases emerging between the government officials of various ranks and the ordinary
public. Those cases were processed by these councils and a decision reached at the end.
They were like Anatolian counterparts of the “Meclis-i Vala” located in Istanbul.
Although they did not resemble them in executive issues, they were similar in the way
they had the authority to inspect or check the governor’s income and tax incomes, and
audit the annual inventories kept by provincial governors, officials of provincial |
treasuries etc.”® In one of his notes dated the 13™ Muharrem of 1256 (17 September -
1840), Sadullah Efendi comments on this assembly as follows: “In order to be a
member of the board, lots were drawn during Tanzimat-1 Hayriyye. Lots were cast first
for ﬁae, then for Hayri Efendi, Dizdar Aga and Behget Efendi, to become members of the
council.”® Again in the note following this, he recounts that he gave up this job
voluntarily fo become naib of Beypazari. As he records the date of the document for
receiving his salary, we grasp that while he was a member of the council, he héd ‘
received money. Furthermore, his office at the ministry of the population, which we will
mention below, enables us to suggest a parallel between his life and the various

administrative functions of the city. It is also very clear that the web of his relationships

55 Musa Cadircy, Tanzimat Déneminde Anadolu Kentlerinin Sosyal ve Ekonomik Yapisi (Ankara: Tiirk
Tarih Kurumu Yay., 1997), 215.

38 «“Tanzimat-1 hayriye zuhurunda aza-y1 meclis olmak igin kura olundukta ibtida bu fakire ba’de Hiiseyin
Efendi’ye ba’de Dizdar Aga’ya ba’de Behget Efendi’ye kura zuhur ediib aza-y1 meclis tayin
olundugumuzun tali i zayicesidir.” KRK. ZM. 342/8b
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consisted of the elite and honored people of Ankara, in general. Many of those people
were officials in the administration of the city during the Tanzimat period. Apart from
them, he also draws attention to the traditional part of the society, which included
muftis, sheikhs, nakibs, qadis, naibs and tradestnen. Thus, we can see how his socio-
cultural milieu was made up.

About this socio-cultural aspect, it can be said that some dervish 1odgesv,
especially those of Hac1 Bayram, Taceddin and Bahaeddin Naksi, occupied a significant
place within the social life of both the city and of Sadullah Efendi. Moreover, the feasts,
visits, and meetings of the Pashas were important events within their lives. Every
activity affecting Ankéra also had some influence on Sadullah Efendi. For instance,
public performances of Arabic acrobats, fires, the arrest of prostitutes, treasure hunters,

and news of important men coming to Ankara were regularly recorded by him.

Scene Two : Family Background

In the second scene, his family background will be narrated. This will
constitute his lineage in the broader perspective because the significance of the people
around him makes this scene an inevatable part of the ‘story about Sadullah Efendi’s
daily concerns. Thus, this scene aims to present the reader first the lineage of Haci
Bayram Veli, and then the members of the family.

If we consider the full name of Sadullah Efendi -Miiderriszade Seyyid
Sadullah b. Abdiilkerim b. Mustafa Seyhi el-Ankaravi- we come across the relevant
information about his 1ineag¢. Firstly, his patronymic of “Miiderriszade” refers to one of

subdivisions of the line of Haci Bayram Veli. Seyhi Mustafa was the grandfather of
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Sadullah Efendi and mother of Seyhi Mustafa, Saime Hatun, was the lineage of Haci
Bayram Veli. She married Miiderriszade Ahmed b. Abdurrahman b. Mehmed and thus,
their two sons Mustafa and Mehmed Emin were the founders of the Miiderriszade
subdivision of the family. This was reinforced ihrough the marriage of Mehmed Emin
Efendi’s daughter, Aﬂfe Hanim, to the father of Sadullah Efendi, Abdiilkerim Efendsi,
who was, himself, a son of Seyhi Mustafa.’’ Even if, according to Bayramoglu’s
accounts, we do not have any relevant information about Mehmed Emin Efendi, we
know that Mustafa Efendi was knowledgeable about poetry, science and astrology, and
received the pseudonym of Seyhi. When he received fame in Ankara thanks to his talent
in astrology, Sultan Mustafa I, who was interested in astrology, called him to
istanbul.>®

Sadullah Efendi mentions the date of his father’s death and his dreams about
him. Abdiilkerim Efendi was also an expert on astrology (ilm-i niicum) like his father,
Seyhi Mustafa, and historical sources narrate him as being one of the famous scholars of
. Ankara. When he died on the 21% of C.ahir 1228, Sadullah Efendi was living in
Istaﬁbul. He received information on this issue in a letter from his uncle.”® Fuad
Bayramoglu informs us that Galip Bey, who was the grandson of Sadullah Efendi,
wrote down in his private notes that Abdiilkerim Efendi was a poet and skilful in
calligraphy.*® Indeed, in one note of Sadullah Efendi (19 M 1265), he sayé that he has
| received a booklet written in his father’s own handwriting from Galip Efendi.®' In his
dreams, Sadullah Efendi realizes his father was always in a good position. In one of

them, Sadullah Efendi describes his father as if he is his teacher : He gives Sadullah

57 Bayramoglu, Fuat. Hact Bayram Veli Yagami-Soyu-Vakfi, 2 cilt. Ankara: TTK Yay., 1988, cilt.2,
105,113.

%8 Ibid., 113-4.

P KRK. Z.M 342/ 1

% Fuad Bayramoglu, 118.

' KRK.T.240/10a
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Efendi an ornamented book which he takes and says that he can understand it. At this
time Abdiilkerim Efendi expresses his admiration. Then Sadullah Efendi asks him about
the influence of the stars and his father answers hirn.é2 There- is no other information
about him. However, from these dreams, we understand that Sadullah Efendi accepts

that his father was a well-educated and virtuous person.

d otk ok %ok ok ok ok

We are familiar now with the astrologer side of Sadullah Efendi’s father and
grandfather. It seems that he has been inherited his knowledge/talent on ilm-i nticum
firstly from these close relatives. We can understand from this family background that
in what kind of social milieu Sadullah Efendi has grown up, and how this environment
did shape; him. As we mentioned above, his father seemed to him as if he had been his
tutor, we may guess that after the lessons by his father on ilm-i niicum; he had taken
courses about fenn-i niiciim from the Chief Miineccim of the Palace, Rakim Efendi, and
thel second miineccim, Dﬁrakpawzade ibrahim Bey.” We know that he studied the
methods for preparing the astrological calendars with them and in two calendars he
especially points out that he prepared these under the supervision of Rakim Efendi.®*

Mehmed Rakim Efendi comes from a family in which his grandfather was also a
miineccimbag: like Sadullah Efendi. He married the daughter of the muineccimbas:

Cihangirli Mehmed Sadik Efendi, and after his father-in-law died in 1812, Rakim

2 KRK.T.240/12a. “Riyamda pederimi gérdiim yedime miizehheb bir kitab verdi bakdim bunu ben

okurum dedim tahsin etti vefk tesir eder mi dedim tesir eder dedi vakt-i muhtar yazinca ona insaniyet

karusub ruh bulub tesir eder dedi mahz haywdir insallah” 17 Ra 1264 ; KRK.T.525/11b: “Pederimi

riyada gordiim mahalt-i a’la-yr aliypedeydi” 10 L 1254; KRK.T.525/12a: “Pederimi riyada gérdiim
iizel bag ve bahgede ve giizel sular gordiim haywdir. Fethullahiil hayr Amin.” 22 L 1254.

3 Z.M. 539/ la.

 Millet kiitiip. Ali Emiri-Riyazi, no:231 and KRK, no: 334.
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Efendi was miinecimbag: until his death in 1826.% At the same time, we know that the
well-known Kethiidazade Mehmed Arif Efendi, who was among the chief instructors of
the Besiktas group who used their residences in Begiktas district for the purpose of
learning, took lessons from him in his youth as Sadullah Efendi did.®® When it comes to
the place, although we do not know where Sadullah Efendi took lessons on ilm-i niicdm,
it may be said that Rakim Efendi’s or Durakpasazade’s residence was used for that
purpose.’’ Durakpasazade Ibrahim Bey remained as the miineccim-i sani for seven years

and died in 1832. He left behind him many books on ilm-i niicum and it is recorded that

he knew French well.®®

We do not know which books Sadullah Efendi oWned concerning this science,
: unfortunately. The reason for that is the unknown recorder of the estate who cut short
the section on the books on ilm-i niicum; he did not write their names, instead he wrote
down their total price of 3,100 gurus and noted only the general title: various books on
ilm-i niicum.® In addition, Sadullah Efendi informs us that he had read Hiilasatii-1
Hesab under the tutorship of Ishak Efendi who is among the most important figures in
the history of Ottoman Science. For this reason, we find it appropriate to open a small

“section about him.

% Salim Aydiiz, “Miineccimbagilik Miiessesesi”, 210-3. .
% Ekmeleddin ihsanoglu, “19.Asrin Baglarinda Kiiltiir ve Egitim Hayat ve Besiktag Cemiyet-i [lmiyesi
Olarak Bilinen Ulema Grubunun Buradaki Yeri” Osmanl: limi ve Mesleki Cemiyetleri: 1. Milli Tiirk Bilim
Tarihi Sempozyumu: 3-5 Nisan 1987. haz. Ekmeleddin Thsanoglu, (Istanbul: IRCICA, 1987), 62.
67 11
Ibid., 44, 46.
& Aydiiz, “Miineccimbagihk”, 213.
% ASS. 264/ 38-21.
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Scene Three : Bashoca ishak Efendi

Let me move on one of the influential person in Sadullah Efendi’s life: His tutor,
Baghoca Ishak Efendi, who occupies one of the scenes among Sadullah Efendi’s life
due to the significance he played in the life of the main actor of this small part.

On the first page of the “zayice mecmua” # 539, Sadullah Efendi recorded that
when he was appointed to Siidliice-Haskdy as a naib, he also attended the lectures of
Miihendis Hac1 Ishak Efendi, which were held in the “Mﬁheﬁdishane” in Haskdoy.
During the course, they read Hiilasat-ul Hesab’s whole text.”® This book was taught
until the eve of 20™ century in various madrasas of the Islamic world.”" There are nearly
100 copies of it in Turkish libraries. Among them the oldest one dates back to 1654, and
the newest one dates back to 1886. In the beginning, it was written by Bahauddin
Muhammed b. Hiiseyin el-Amili who was the scientist of the period of Sah Tahmasb b.
Sah Ismail el- Erdebili, emperor of the Safavi state. It was translated into German,
French and Turkish in 18™ and 19" centuries and there are several §erhs of it in the
libraries.”

In the 'calendafs, we encounter the name of Ishak Efendi when his son Said Bey
died and when Sadullah Efendi’s son, Mustafa Pertev, married the daughter of ishak
Efendi, Lebibe Hanmim.” About the bride, we know that P‘ertev was her second husband
from the fact that, on the 3M of Cemayizelevvel 1247, Halil Esrar Dede, her first
husband, died.” However, it is possible that Pertev married another daughter of Ishak
Efendi whose name was not recorded. It is clear that this rﬁarriage was conducted after

the death of bride’s father in 1252 (1836).

7M. 539/ 1a.

" Cevad Izgi, Osmanli Medreselerinde Ilim, 1. cilt: Riyazi llimler (Istanbul: iz yay., 1997), 139.
2 Ibid., 144.

3T. 236/ 10b, 20 M 1264 and T. 240/ 9b, 4 M 1265,
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To focus on the main actor of this small section, we turn to the study by
Ihsanoglu under the title of “Chief Instructor Ishak Efendi/ Pioneer of Modern Science
in Turkey”. In this detailed book it is claimed that Ishak Efendi was a Jewish convert
from Yanya.”” Ishak Efendi’s birth date and education prior to the Mithendishane is
unknown. Ihsanoglu indicates that he learned Hebrew from his family and Greek in the
village where he was born. His knowledge of Turkish, Arabic and Persian shows that hé
had a Madrasa or similar education in his childhood or youth, after his conversion to
Islam. His teaching of the Isagoci book in his logic courses, his derivation of new
Ottoman términology from AraBic roots prove this fact. After his education at the
Miihendishane, where he also gave lessons as a senior class student at the same time, he
was assigned to be Imperial Court Dragoman. In 1830, he was appointed to the
Miihendishane as chief instructor to restore order and raise the level of education with
the provision that, if he did not succeed, he would be punished. In 1834, he was sent
abroad to repair the sacred buildings (ebniye-i miibareke) in Medine. He died in
February 1836 on his way back to Istanbul from Medine.”®

After examining some details concerning Ishak Efendi and Sadullah Efendi’s
relation to him, we may analyse his importance in Sadullah Efendi’s character
formation. It is widely known that among his students there were famous scientists and
scholars of 19™ c.; Chemist Dervis Pasa, “Miisir” Emiﬁ Pasa and “Mirliva” Esad Pasa
who contributed to the development of Western sciences in the Ottoman state. Esad
Efendi, the writer of Mirat-1 Miihendishane stated that “Among the scientists of his
period, Ishak Efendi had a very special place with his hard-working and committed
character and it is impossible not to admire him after reading his works....He talked with

a Jew in Hebrew, with a Christian in Latin. When people from Arab countries, Persia or

™ Sicil-i Osmani, Mehmed Siireyya, pg. Cilt 2.
™ Ekmeleddin Ihsanoglu, Baghoca Ishak Efendi (Ankara: Kiiltiir Bakanhig1 Yay., 1989) , 96.
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France came to his house, he could make conversation with them in their mother
tongue. At the same time people from the Christian population or the Patriarchate

visited him at the Mithendishane for help in reading or translating complicated old

documents””’

In addition, Esad Efendi gives some information about his daily-life: “In his
private life, Ishak Efendi lived in Yavuz Selim with his brdther, Esad Efendi. When hé
had not courses, he stayed in his house and spent his time writing or translating books,
going only to Sultan Selim Mosque to pray. He translated books while leaning against a
pillow and supporting the book for translation upon his knees, the paper in his hands.
At the same time he enjoyed smoking a nargile.”’® About him, Ekmeleddin ihsanoglu
claims that “The swift and widespread translations made by him and the new methods
and organisation he brought into the Miihendishane-i Berr-i Hiimayiin’s educational
system, can be considered to be the basis of intensive reforms made in the Ottoman
educational system and sciences after the Tanzimat period.”” Thsanoglu also accepts
Ishak Efendi’s famous book Mecmua-1 Ulum-u Riyaziye as “the first attempt to compile
the Turkish texts of nétural and mathematical sciences such as mathematics, physics,
chemistry, astronomy, biology, botanic, zoology and mineralogy in a compendium.”
Similarly, Ismail Kara considers him to be among the pioneers who were careful to use
Ottoman terms while translating works based on foreign sources.®'

As Thsanoglu informs us some of the terms coined by him were still being used

in Turkey in the year 1930 and one can find them even today in some Arabic works.®

We know that in 1249, Ishak Efendi was teaching Etienne Bézout’s (1730-1783) Cours

7 Ibid., 97-99.
" Ibid., 26.
™8 bid., 27.
P 1bid,, 95.
% Ibid., 102.
¥ fsmail Kara, Bir Felsefe Dili Olusturmak (Istanbul : Dergah Yay., 2001)
82 Ihsanoglu, Boshoca, 105.
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de Mathematiques a 1'Usage du Corps Royal de I’Artillerie.®® Additionally, in his
above-mentioned book, Mecmua-i Ulum-u Riyaziye, Ishak Efendi referred to Bezout’s
work in the sections on mathematics and mechanics. %

After the discussion on his education, particularly on ilm-i niicum, I want to shift

the focus on what it consists of as a science/art with a more detailed outlook to the

issue.

Scene Four : Ilm-i Niicum

In this scene, another subject thaf constitutes an important part in the life of
Sadullah Efendi comes into appearance: Ilm-i Niicum. This scene aims to explore what
this art/science is and how Sadullah Efendi conduct this art/science from the perspective
of his daily concerns.

Humankind has witnessed a signal change in the scope of science which is
bound up With the color of the relationship between the East and Western world. The
history of science literature contains many examples coﬁcerning the great paradigm
shift that occurred in the Western world and its influence throughout the world.®
Specialists call this shift a “scientific revolution”, which designates the total
transformation of the way people experience their perception of the universe. At this

point, Sadullah Efendi stands out as a person dealing with the interpretation of star-

8 fhsanoglu, Baghoca p. 59, based on Takvim-i Vekayi.

* Ibid., 104.

8 For a detailed information on this issue, see: Sir Herbert Butterfield, The Origins of Modern Science:
1300-1800 (New York: Free Press, 1965). Sir Karl Raimund Popper, All Life is Problem Solving, tr.
Patrick Camiller, (London & New York: Routledge, 1999). S. Thomas Kuhn, The Essential Tension:
Selected Studies in Scientific Tradition and Change, (Chicago: Univ. of Chicago Press, 1977), idem., The
Structure of Scientific Revolutions (Chicago: Univ. of Chicago Press., 1970). Ismet Ozel, U¢ Mesele
(Istanbul: Cigdem Yay., 1988). ithan Kutluer, Modern Bilimin Arka Plan: (Istanbul: Insan Yay., 1985).
Fritjof Capra, The Turning Point: Science, Society and the Rising (New York: Simon and Schuster,
1982). G. Sarton, Inroduction to the History of Science, 3 vols. (Baltimore: 1927-48). Steven Shapin, The
Scientific Revolution (Chicago: Univ. of Chicago Press, 1996).
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signs depending on Ptolemaic universe which today is accepted as non-scientific and
irrational. Although there is one case in which he approaches ilm-i niicum as being
invalid and claims that he will give up practising it, he continues‘to be a miineccim.®® He
kept on living in the world in which for Grunebaum “(there is) no mandatory or even né
clearly perceived dividing line between natural and the supernatural, any more than (i)
between the possible and (i) the impossible.”®” He calls this one of the features of a pre-
modern world, in which the Western world before Descartes was also included.
Throughout several centuries, before modernity came into the Islamic world alchemy,
astrology, mysticism and dream interpretation were not left aside but were categorized
under the title of “batini ilm” as complementary to the “zahiri ilm”s such as geométry,
physics, chemistry, medicine and astronomy.*® Both of them were included under the
classification of “akli ilm”/rational science, a complement to the “nakli ilm”/science.
Sadullah Efendi also conducted astrology in the same encompassing/total character of
science in Islam. So that, like many other people, he did not find any contradictory
situation in his mental world from being educated in both fikh and ilm-i niicum, a nakli
scieﬁce and an akli one. In addition, as we will see below, he did not see ilm-i niicum as
unnatural in meaning both astronomy and astrology, a zahiri science and a batini one.

Besides, like the Renaissance astrologer, Cardano Bruno, Sadullah Efendi lived also

% On Cemayizelevvel 1264 (April 1848), he expressed himself with these fragile words: “Although I left
my country home and arrived at Istanbul when my star map was under very proper condition as
Batlamyus said, I did not realize any influence of it. I suffered so much when I stayed there and I could
not even hold onto any niyabet that were given out generously to the illiterate and inadequate ones. So it
indicates the invailidity and falsehood of Batlamyus’ sentences. All the astrologers are big liars, even if in
the past these stars had influence, at the moment they become unsound. So all the astrologers and their
sciences are out-of-date. Astrologers! Look at my condition, take lessons and leave this miineccimlik, here
1 leave it.” However he kept on interpreting stars.

8 G.E.von Grunebaum, “The Cultural Function of the Dream as Illustrated by Classical Islam” in Dream
in World History, ed.by G. E. von Grunebaum and Roger Calliois (Berkeley: Univ. of California Press,
1966), 6.

8 There were also several other classifications such as medeni, tabii, ilahi, ta’limi, ameli, nazari etc. For
the classification of the sciences, see Nev’i Efendi, [limlerin Ozii, haz. Omer Tolgay, (Istanbul: Insan
Yay., 1995). Ibn-i Khaldun, The Mukaddimah: an Introduction to History, tr. Franz Rosenthal (Princeton:
Princeton Univ. Press, 1967). Farabi, Thsa ‘ul-uliim: [limlerin Sayim, tr. Ahmet Ates (Istanbul: MEB
Yay., 1990).
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“not only in a world of wonders, but in one of signiﬁers.”89 Hence, both of them, like
their pre-modern colleagues, trusted in the reality of dreams as firmly as in planetary
motions. As he lived in a society where dreams were seenb as privileged signs™ ,
Sadullah Efendi left behind nineteen dreams recorded in his private calendars. His
intention in recording his dreams may be sought in the habit of “sharing them with

5591

intimates™" and in the tradition of oneirocriticism which is essentially concerned with

allegory, news from the “outside reality.”* As it is known, “the recording of dreams

2993

and the soliciting of dream interpretations were common Ottoman activities™” as in

medieval Islamic society from where the libraries have “innumerable dreams scattered

in every literary genre™®*

nearby in the (auto)biographical documents.” In a sense, we,
today, hav¢ less need of our dreams than the people of earlier times.*® Grunebaum tries
to explain the reason for this in these words: “We are no longer so deeply concerned
with the Hereafter ﬁnd the supernatural; better put, the borders of the ‘natural’ have
been pushed out, and with this expansion of the rationally, even experimentally,

accessible, the importance of the dream, the vision, the revelatory communication has

shrunk within our daily lives and our intellectual lives as well.”” The same statement

% Anthony Grafton, Cardano’s Cosmos/the Worlds and Works of A Renaissance Astrologer (Cambridge
[w.a.]: Harvard University Press, 1999) ,169. ’

* Fedwa Malti-Douglas, “Dreams, the Blind, and the Semiotics of the Biographical Notice”, Studia
Islamica 51 (1980), 142. ,

! Cornell Fleischer, “Sectaries’ Dreams: Augury and Angst in Ottoman Scribal Service” ,87. About this
issue Fleischer also says: “..the discussion of dreams and delineation and interpretation of their significant
commonalties (‘I dreamed about such and such’) would have been a regular part of conversation in the
household or in the bureau.” same page.

%2 Fedwa Malti-Douglas, 145 ; Grunebaum, 21.

%3 Robert Dankoff, The Intimate Life of an Ottoman Statesman, 16. see also Cemal Kafadar’s
“Miitereddit Bir Mutasavvif: Uskiiplii Asiye Hatun’un Riiya Defteri”, Topkap: Sarayr Yillig1 9 (1990) :
168-222. The unique article about this issue has a preliminary survey of the literature so that we do not
see it necessary to give information beyond his detailed work.

% Toufy Fahd, “The Dream in Medieval Islamic Society” in Dream in World History, 351.

% “Since dreams were so closely interwoven with Muslim life, the autobiographies of many prominent
Muslim figures contain extensive dream diaries and accounts of decisions based upon dream revelations.”
Rober L. Van de Castle, (New York: Ballantine Books, 1995), 72.

% Although psychoanalysis is widely conducted on dreams, its systematization and world-view is leaned
on modern scientific assumptions that are very different from “pre-modern” conception of the universe
and hereafter.

%7 Grunebaum, 20
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could be taken as valid for astrology. Although it seems to be persisting, it is clear that

astrology has survived without its cosmological and epistemological background and

seems to survive in a more vulgarized and popularized way in the columns of

newspapers and periodicals.

To understand this, firstly one must learn what ilm-i niicum is. Literally it means
“science of the stars” and it is the description of the situation of the state of the sky and
what it contains. In short, it is about the use and the preparing of the zics which are
comprehensive handbooks containing both theoretical chapters on astronomy and the
relevant tables, calculating the stars’ and the planéts’ elliptical co-ordinates, their sizes,
motions etc., preparing the calendars and the interpretation of the stars’ moyements and
positions in time.”® Ilm-i niicum is based on the principle that, as a microcosm, man has
affinities with the entire macrocosm and is subject to the influences of the stars.”® The
cosmos in this science is the one based on “L’Amour che mouve il sole el’altre stelle”
in the Dantean sense. In this cosmos, the microcosm is humankind, with the four
elements-earth, air, water and fire, at the centre. Outside the realm of the elements,
which reaches up to the sphere of the moon, the planets revolve, embedded in
crystalline spheres: the moon, Mercury, Venus, the sun, Mars, Jupiter and Saturn.
Outside the last Sphere appear the signs of the Zodiac with four angels; Gabriel, Azrael,
Michael and Israfil.'®

As the link between astrology and astronomy is not clearly separated in Islamic
culture at least until the 19™ c., the term miineccim signifies both astrologer and
astronomer.'®' However, from the thirteenth century onwards, if one needs to make a

distinction between the two, astronomy was commonly referred to as ilm-i felek (science

% In appendix part, there are two photographs showing how the astrologers of Europe and of Ottoman
Empire were working. See Appendices.
% Nalhno “Astrology” in Encyclopedia of Islam, (new edition), vol. I 495

% see, Seyyed Huseyin Nasr, fslam ve Ilim ter. Ilhan Kutluer (Istanbul Insan Yay., 1989), 27-36.
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of the spheres) or ilm-i heyet (science of the [heavenly] configurations), and counted as
a mathematical science instead of the applied physical sciences in which astrology,
referred to as ilm-i ahkam-1 niicum (science of the decrees bf the stars), belongs,y
together with agriculture, medicine and alchemy.'* Ibn-i Tawus cites part of a list of
topics that an astrologer should learn. Saliba says that the list covers two full printed

pages of mainly astronomical subjects. Again learning from Saliba, Al-Qabisi states that

€e <

the perfect astrologer’ is supposed to know astronomy so well that he would need no
one else to help him develop his own observations and ephemeris.”'® For Cabir bin
Hayyam, “the astrologer must be a mathematician; he must have mastery of astronomy;

this is a part of the astrology.” Similar to these words, Adovardo, an European

astrologer from the 15 century, cites that :

Ah! Anyone who wants to give a really full account would have to
have a lot more precepts than this. Imagine someone whom the astronomers
have taught that Mars inspires the force of armies and the rage of battle,
Metrcury teaches many sciences and subtlety of intellect and marvellous arts,
Jupiter governs ceremonies and religious minds, the sun grants rank and
soVereignty, the moon stimulates voyages and female and plebeian movements,
Saturn hinders and delays our thoughts and efforts. Imagine that he knew all of
their natures and powers, but had no idea in which part of the sky, or at what
elevation, each of them has more or less power in itself, and with which rays
each of them forges friendship or enmity with the others, and what effect they
can have, in conjunction, toward causing good or bad fortune. Certainly he

would be no astrologer.'®

In medieval Islamic and Renaissance Western society, one of the ways to

become a miineccim was to study a major astrological text, such as the Almagest of

191 Salim Aydiiz, Osmanlilar 'da Miineccimbaguik Miiessesesi, 2 and 12.

12 George Saliba, A History of Arabic Astronomy: Plenetary Theories during The Golden Age of Islam
(New York: New York Univ. Press, 1994), 66.

193 Saliba, “The Role of the Astrologer in Medieval Islamic Society” in Bulletin d’Etudes Orientales
XLIV (1992), Damas, 54-5.
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Ptolemy (EI-Majesti of Batlamyus), then learn some basic astronomy and
mathematics in order to use or even construct an ephemeris, then step by step learn
how to cast a horoscope.'” For this, an astrologer must use an astronomical
instrument, for example, an astrolobe, to tell the exact time and the almanac, “a
work largely consisting of tables, which would provide him with all the data he was
likely to need to constmét and interpret genitures and interrogations™% to
determine the positions of the heavenly bodies for the required moment.'”” We
know that Sadullah Efendi had many astrolobes and several ephemeris like other
miineccims. Probably, in the making of an astrologer, the way which was frequently
followed was to be an apprentice like an artists, at the hands of an astrologer. There
are many references attesting to such relationship in medieval Islamic soéiety. In
addition, in Ottoman society, the same one-to-one tutoring basis seems to have been
conducted. With the help of Salim Aydiiz’s work, we may trace this in the lives of
the miineccimbagis.'® Sadullah Efendi’s life also gives many clues: he tried to
teach his son, Pertev, how to prepare a calendar when he was still a child. Since
Sadullah Efendi’s father, Abdiilkerim Efendi, was a well-known miineccim, this
style of teaching is reminiscent of what Sadullah Efendi himself might have
experienced in his childhood. Additionally, as explained above, he notes that he has
taken courses frohmthe Chief miineccim of the palacé, Rakim Efendi, and the
second miineccim, ibrahim Bey, in preparing calendars. Under the tutorship of

ishak Efendi, he also reads “Hiilasat-iil Hesab”.'*

1% Grafton, Cardano’s Cosmos, 30.

19% Saliba, “The Role of the Astrologer”, 52.

19 Grafton, 22.

' Saliba, “The Role”, 52.

1% Aydiiz, “Osmanlilar’da Miineccimbagilik”.

199 See page 33-34 for the detailed information on this book.
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If we turn our attention to ilm-i niicum again, we see that it has a very old
tradition. Indians, Persians, Syrians, Copts and Greeks “had reached higher levels of
sophisticatiqn, whether in mathematical planetary theory, in claims to evaluate the ways
in which the stars influence human events, or in calendar systems with astronomical
content.”''* Even the Arabs themselves had some kind of basic knowledge of the “lunar
mansions and the heliacal rising of certain stars.”''! Islamic Civilisation in which
astrology was practised, also widens its border. Then came a well-known translation
phase. Several texts began to be translated into Arabic from Greek, Pahlavi, Syriac and
Sanskrit especially from the ninth century on. These texts included the Tetrabiblos and
Almagest of Ptolemy, books by Dorotheus of Sidon and Zik-i Shatro-ayar (Zij al-Shah).
In addition to such developments, many observatories were founded in different corners
of the “Dar-al Islam”: important instances are those of Sammasiye in Baghdad and
Kasiyun in Damascus 9™ ¢)); in Maragha in 13™ century (in which there were several
astronomical staff, such as Nasir Al-Din Al-Tusi, and a Chinese scholar, Fao Mun-ji); in
Samarkand (founded by Ulug Bey [1393-1449]) in 1420/1 and in Istanbul (by
Takiyeddin [1521-1585] on the orders of Murad III [1574-1595] ) in 1574/5. The
Samarkand observatory has a special place among these, because, under the direction of
Ulug Bey, famous scholars of the time, such as Ali Kugcu, Giyaseddin',' Kadizade Rumi,
worked there and produced the long-lasting astronomical tables known as Ulug Bey
Zic.''? Additionally, miﬁarets, clock-towers (muvakkithanes) and other high places were
used for the observation of the sky in areas where there was no observatory established
for these tasks. While these improvements were taking place, hot debates on the nature

of ilm-i niicum were going on. Several scholars, including Farabi, Ibn-i Khaldun, Tbn-i

1% yohn North, Astronomy And Cosmology (New York and London: W.W. Norton &Company, 1995),
174. .
"W Saliba, A Hist. of Arabic Astronomy, 67.

12 Gee Aydin Sayili, Observatory in Islam (Ankara: 1969)
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Qayyum Al-Cazwiyya and Ibn- Rushd (Averroes), took up a definite stance against this
science.''® For instance, a ninth century poet, Abu Tammam al-Habib ibn Aws, in his
famous poem in words such as:“The sword is much more telling than the [astrologer’s]

books...”mocks the false prediction of the astrologers that al-Mu’tasim would not be

114

able to conquer Amorium, * However, Kindi, Ihvan al-Safa and Fahr al-Din-i Razi did

not reject astrology. The famous Al-Biruni chose to take part in this debate: he attacked
astrology and said that he discussed it only to warn the intelligent man to reject that
science; but at the same time he compiled the best encyclopedic work on medieval
Islamic astrology.115

Along with these debates, ilm-i ahkam-i niicum was categorized by its
definition and methodology. Accordingly, it was divided into two branches: natural
astrology, consisting of the observation of the influences of the stars on the natural
elements, and judicial astrology consisting of the observation of the influences of the
stars on human destiny. The latter is applied to two important areas of human life:
genethlialogy (mevalid) and hemerology (ihtiyariyat, literally elections). The first is
“the most common type, dealing with the problems of individuals, mainly through a
reading of the heavenly configurations at his time of birth, starting from the point of the
‘horoscope’, that is, the point of the ecliptic that is ascending the eastern horizon at that
timc.”“/6 It is concerned with the fate of individuals and permits the compilation of their
horoscope, starting from the date of birth. Saliba states that the artistic depictions of
medieval astrologers present either individually or in groups at the time of the birth of a
child are extremely numerous.''” Ihtiyarat and Mesail (Choice and Interrogation) are

types of less importance but much more widely practised. The former consists rather in

113 About this issue, see Saliba, A History of..., 66-72.

" Tbid., 68.

' 1bid., 69.

Y1 George Saliba, A History of Arabic Astronomy, 70-71.
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distinguishing the auspicious (sa 'd) and inauspicious (naks) astrological signs (ahkdm),
the opportune and inopportune hours to take action, the favourable and unfavourable
moment for such conduct, all in terms of the sun’s position in the signs of the Zodiac,
the path that the sun traces through the sphere of the stars, and the moon in its mansioné
(menazil), and the relations which result from them, such as opposition (mukabele),
lupar quarter (terbi’) and sixth (tasdis) etc. In addition it deals with the questions
(mesail) which are asked by clients concerning their daily activities and their
outcome.''® In the case of the “ihtiyariyat” and “mesail”, the ascendant to be determined
was that of the moment in question. In the notes about these questions, Sadullah Efendi
generally adds information on which moment he uses for determination. Also the range
of questions under these two branches is very wide. Concerning this, we will give
examples from the notes of Sadullah Efendi and see the variety of questions being asked
of him. |

Since antiquity the Zodiac had been divided into twelve signs, each of which is
represented by an animal or other symbol. In Arabic (English names in bracelets) these
symbols are : Hamel (Aries), Sevr (Taurus), Cevza (Gemini), Seretan (Cancer), Esed
(Leo), Siinbiile (Virgo), Mizan (Libra), Akreb (Scorpio), Kavs (Sagittairus), Cedy
(Capricon), Delv (Aquarius) and Hut (Pisces). The following are the names of the seven -
planets : Utarid (Mercury), Zithre (Venus), Mirrih (Mars), Miisteri (Jupiter), Zuhal
(Saturn), Kamer (Moon) and Sems (Sun). There are many miniature paintings depicting
these signs in the manuscript collections. Each of them was believed to have its own
character and influence which must be learned in order to be an astrologer. In Sadullah
Efendi’s Zayice Mecmua'’s, one may follow such knowledge; while he was charting a

horoscope with the help of the almanacs, astrolobes or simple clocks, after determining

7 1dem., “The Role of the Astrologer”, 57, fn. 72.
Y8 Encyclopedia of Islam, (new edition) vol.7, 550-8, 106-8.
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the ascendant (fali’), from which the initial (awa’il or marakiz) of the remaining eleven
celestial houses were calculated'"®, he interprets this data by his skilled knowledge of
the above-mentioned signs. There are various parts or points of the Zodiac which are of
the highest importance through their relation to the sun, the moon and the five planets,‘
for they show their limits (Audud), houses and injurious influences (vebalat),
ascendancies (esref) and decline (hubutar).'”® In terms of the planets, the astrologer
must take into consideration the fact that “each planet, like each house, had a character.
Each, accordingly, also had properties that set it apart from the rest, being hot or cold,
dry or wet, and exercised a particular influence on the mutable creatures on the earth
below.”'?' As we learn from 'Nallino, “even the degrees of Zodiac are considered by
many astrologers to have their own peculiar nature, such as masculine, feminine,
shining, dark, coloured, smoky etc.”'** Sadullah Efendi is supposed, too, to have the
knowledge to determine how each of the_ planets affected the others’ powers,

“enhancing or diminishing them by a complex set of rules”'?

. These “aspects” are as
follows: Opposition (istikbal) (180 degreed), Trine (teslis) (120 degrees), Quadrature
(tefbi ) (90 degrees) and Sextile (tasdis) (60 degrees). Opposition and quadrature‘are
hostile relations, whereas trine and sextile are positive. In the notes of Sadullah Efendi,
there are several examples of how he interprets the positions of heavenly bodies;
however, as mentioning them is not the purpose of this work, we will leave them out.
Instead,k we are interested in the colour of the questions he faced during his life-span.
About the practise of ilm-i niicum, first of all it must be said that as Grafton

pointsb out, “all astrology, like all politics, is local”. Like Cardano who worked with the

Milanese, Sadullah Efendi had a strong client network in Ankara. Although he also had

!9-Nallino, “Iim-i Nitjum”, 496.

120 1hid., 495.

12! Grafton, Cardano’s Cosmos, 26.
122 Nallino, 495.
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a relationship with some high-ranking officials from Istanbul via correspondence, most
of these officials had been in Ankara previously. So it can be‘safely claimed that his
personal relationships were established during their stay in Ankara. With some of them,
Sadullah Efendi so improved his personal friendship that during his time in Istanbul, hé
frequenly visited | their residences along the Bosphorous and even stayed there. For
‘instance, Izzet Pasha and Nafiz Pasha’s big residences were available for him to spenci
the night at. Presumably he also improved his relations with them during their duties in
Ankara. As will be explained below, his desire or need to establish connections with
prominent people stems both from the néture of astrology and also from the Ottoman
idea of a patron/client-based bureaucratic system. We base this section heavily on the
former one. In an article on “The Role of the Astrologer in Medieval Islamic Society”,
George Saliba mentions such a relationship in the same words. For him, astrologers’
patrons were usually men o.f political power. He says that “like other craftsmen, artists,
and professsionals, they had to depend on a patronage system for their sustenance, and
they seem to have exploited that system with some success.” In the Ottoman Empire
“priﬁces, rulers, caliphé, and local officials consulted with astrologers before embarking
on actions of any major important.”124

As mentioned above, Sadullah Efendi had many local patrdns, but not from
the court. The court astrologers, who were paid monthly salaries and even gifts were the
most lucky ones. It is true that Sadullah Efendi mentioned receiving some gifts from the
pashas, but he received them mostly as a result of his presenting with a kaside. He did
not leave any record of payment for his astrological services. However, based on the

fact that Sadullah Efendi wrote down nearly every piece of money he received in his

expenditure notes, we can guess that he probably did not take money for his astrological

123 Grafton, 30.
124 Saliba, 66.
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practices. Instead, in one note, he recorded that he received a letter of thanks containing
compliments on his astrological knowledge. However, he might have preferred not to
note down the gifts in cash. In addition, one of the reasons why Sadullah Efendi
continues to chart diagrams could be related to the conditions for the subsistence of h1m
and his family that he complains about. Nevertheless, these are speculations; we claim
with more confidence that he seems to use his poetical ability and astrological service
more or less for prominent people in order to receive gifts and construct the politicél ties
which he needed for his appointments. No wonder then, that poems and horoscopes
were the main tools Sadullah Efendi used in the arena of hard competition in which the
Ottoman ulema strove for their livelihood. If we look at the range of the questions
Ottoman statesmen asked Sadullah Efendi, we see that the concern about or stress of
their political lives constitute the highest number. Usually, he was confronted with
questions such as the following: “How long will I remain in this position?”, “Will I get
a good appointment in that position and gain a good reputation & pererty?”. They also
wonder the same things about their political rivalries. Sometimes, Sadullah Efendi drew
up genitures for them. In these genitﬁres, every information about their‘possible lives is
noted. So we can follow the life expectancy of prominent 19™ ¢. Ottoman people from
these.

To make sense, a typical one of the genitures will be presented here. It was
prepared for Cazib Salahaddin Aga b. Sheikh Ahmed Efendi. In this paper the geniture
will be shortened because in order to translate the whole, one must have a good
knowledge of ilm-i niicum. As our purpose is about the hidden or clear genre of the
geniture’s text, astrological details are unnecessary. With Sadullah Efendi’s astrological

interpretations, a possible course for the life of Salahaddin Aga is as follows:
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...he does not look like his mother, Jfather, uncle or tutor. ...his appointments are
not in his home country, but instead in the provinces ... he can not escape ﬁ‘dm
illness... indicates that his sense of hearing and appetite is very strong... he also
has a nervous character. Because Mars is under the sun’s position, he is always
frightened of the privileged persons and if he becomes angry, he is unable to
control himself. He is always upset and becomes grieved even about small
things... indicates that he has a hard character...indicates that he married of his
own will but antipathy exists beMeen him and his wife. This negative feeling does
not cause trouble, but gossip and uneasiness will always exist in their domestic
lives. However, although he does not appreciate the fact, his wives manage the
household well... indicates that he has the opportunity of being close to notable
people and through their influence, he will reach high positions and gain
(valuable) property. His rank in the state will be in office and government
departments, not in academics. (Interestingly) he dislikes and does not want to see
those prominent persons who help him in‘taking office. He will even try to cut off
relationships with them...indicates either the death of his slave or concubine or
their illnesses in the provinces...indicates that he will inherit a fortune which he
will squander. He (also) becomes possessed of property without any effort on his
part which suggests it will be illegally obtained. God knows best... indicates love,
he likes women very much. I (Sadullah Efendi) trust that at the moment he is in
love. ...indicates that he will be seperated from his parents in far provinces and
even that his father will die there...indicates that he has got a few brothers but
even they are in a bad position...indicates that contrary to his success with money,
he will own rentable property only with difficulty...indicates the death ofhis wife:
and it seems that she was a good person and people will be upset by her death,
they will not lament the living one...indicates abundance of money and property. I
(Sadullah Efendi) have not seen such richness before. However, he can not

give/leave money to his relatives.'”

In the above mentioned geniture, Sadullah Efendi seems to look at some

issues in particular. His attitude shows the existence of a mutual understanding between

125 KRK, Z.M. 342/ 23b-24a.
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his gxplanations and Salahaddin Aga’s expectations from life. We can safely claim that
they communicate within the same boundries. It may be said that if Sadullah Efendi
were to make the same interpretations for a contemporary Turkish bureaucrat,
presumably he would find few things making sense to him. Although he might inquiré
about his health, money, job and love conditions, the genre of the geniture would be
settled differently. The change in the state system and family relationships means thaf
people’s life-time concerns would also change. In the case of Cazib Salahaddin Aga, we
can easily follow possible anxiety areas. Sadullah Efendi’s interpretation of his
relationships with prominent people, his parents, brothers, servants, wives and children
reflect the personal worries of Cazib Salahaddin Aga and possibly of other 19™ century
Ottoman statesmen. Alongside, this might be the fact that universal concerns on health
and money constitute the areas of greatest speculation and in his character analyses,
Sadullah Efendi must show his ability to the full. The crucial point in the case of Cazib
Salahaddin Aga is his fear of everybody. Sadullah Efendi writes this down at the heart
of the horoscope diagram with such words: “Heman korkar heman korkar avamdan ve
havasdan heman korkar”. At the end of the geniture, he adds such information: “In
1223(1808), his father died in the provinces. Cazib Selahaddin Aga became a notable in
Ankara and got property in this rank. Then he was raised to the rank bfkapucubay. He
is good at quick replies... he was appointed to Edirne in the west, Diyarbakir and Halep
in the east. He has been married four times and became the father of four children. He
is a very rich person with real estates and farms. Mostly he was complaining about a

pain in his...”'?

126 7. M. 342/ 23b: “1223 senesi Rebiul'ula evasttinda Mevludun pederi Sheikh Ahmed Efendi gurbette
vefat etmigtir. Mevlild Ankara’dan ayan ve gayet-iil gaye nafiz olub gayet mal-dar olmugstur. Ve
muratibdan dahi ibtida tarik-i kuzata duhul idiip sonra kapucubag olmustur. Marifetten beheryab ve sair
ve husku ve hazir cevap ve hub-u manzwr vesat-iil kame nahif-iil viicud Ankara’dan garbi olarak
Edirne’ye ve sarki olarak Diyarbakir ve Haleb taraflarina mansiba azimet ve sefer itmistir. Ve dort
tezevviic idiib dort evladi olmustur. Ciftlik ve akarat sahibi bir zattir. Ve ekser vech-ii butun ve sancidan
sikayet eder sahib-i tahi beyt-iil marazda oldugundandr.”
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Confusion stems from the repetitive feature of this additional information and
the text itself. As Sadullah Efendi draw up this geniture on 19 Safer 1271, (10.11.1854),
his prediction about the death of Sheikh Ahmed Efendi and other information about his
wives, children and property seems to be nonsense. It repeats an already known facf.
The geniture seerﬁs not to be a prediction but merely an interpretation of already known
conditions. It also suggests that Sadullah Efendi has drawn up this chart only as a;n
exercise. A sense of prediction in his interrogations prepared for many people, but
especially for prominent bureauracts, about their possible appointments and dates of
dismissal is lacking in this geniture. Additionally, comparing the genitures to the
interrogations, the former constitute a very small place in his horoscope collection.
However, it is also possible that he might have had another collection, merely devoted
to them, which has not come down to us.

‘In the end we can speculate that Sadullah Efendi was probably an astrologer
dealing with less important but widely practised issues, rather than being an investigator
of world history or one who drew up genitures which are “the most central and
challenging task of the skilled astrologer over the centuries and millennia”'?’. As well
as casting horoscopes for the above mentioned prominent people of the society,
Sadullah Efendi also cast horoscopes for relatively unimportant peoplé. Although they
form only a small portion, we see that these people also ask him questions. To give an
example, on the 8™ Sevval 1264 (07/09/1848), when Sadullah Efendi and the son of one
of his uncle, Hayri Efendi return from seashore residences along the Bosphorous to
offer good wishes on the occasion of the Kurban Bayram, he notices a women who is
praying in his residence. After praying, she says, “I have learned of your astrological

knowledge. As you are an astrologer, I would like to consult you about the condition of

127 Grafton, Cardano, 9.
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my daughter and son who are in Crete.” Sadullah Efendi was surprised at her
knowledge of him. He notes this: “Whatever her source of news, she heard that I am an
astrologer.” He makes a chart for her question and concludes that the news of their
death will come soon, but piously observes that God knows best.'*® Most of the time;
whether the person is important or relatively unimportant, Sadullah Efendi casts
horoscopes for his friends. For instance, when he and his friends sit together they ask
him questions about their “stars”. These consultations occur in a friendly atmosphere
different from that of his consultation for the Pashas. In his own words, his friends’
questions occur in this way: “bila niyet meclisde otururken bazi ahbab tali’ime bakiver
dedikleri su’alin zayiceleri”” Among those friends can ve counted the defterdar and
miiftii of Ankara: Izzet Efendi and El-Hac Osman Vafi Efendi, Dervis Siileyman, his
servants Mustafa and Ali and Italikzade Ibrahim Efendi. About the reason for people’s
resorting to him for various anxieties of everyday life, it is to be seen that getting
appropriate answers make people relax in return to their concerns.

Sometimes Sadullah Efendi himself expresses one dimension of his art
clearly. He calls this “teselliyat”/ consolation in which he chooses to say pleasant words
in order to give consolation. For instance, on 19 N 1254 (06.12.1838), he records a
horoscope and adds some information about it. It says that when one of his friends,
Enverzade Nurullah Molla, in a state of despair and sadness, was sitting in a village,
away from the urban community, he wrote a letter to him. In his letter, he advises him
to return to Ankara at the exact time that he has made a chart for. Sadullah Efendi
confesses at this point that he prepared this chart only in order to console him.
Afterwards, Nurullah Molla, unaware of Sadullah Efendi’s real purpose, comes back to
Ankara on Sadullah Efendi’s advice. A kind of miracle occurs two months later: he

becomes chief acrobat and then a wealthy person. Sadullah Efendi seems surprised with

128 7 M. 342/ 102b.
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this result and tries to direct the attention of the reader to the condition of the stars at
that time.'” He offers consolation to Nurullah Molla in these words: “Let’s see what
God will do”. It is reminiscent of a poem by Erzurumlu Tbrahim Hakk1, which adds
following line to the former one: “Whatever he will do is beautiful.” In this case;
Sadullah Efendi’é intention was to relieve his friend of a depressed condition by using
his experience in ‘the knowledge of the sky. He practises the same “psychological”
method in other cases, t0o. In some of them, he offeré. consolation to couples who want
children very much. If he does not find a hopeful result, he again expresses this in the

same way: he says: “As it is known that ‘every astrologer is a liar’, it was offered to

them as some words of consolation.”'*°

In another case, Selim Pasha asks about an appointment and its rank while he
is returning from Marag to his home-town, Bursa. At this time, because Sadullah Efendi
is a naib of Beypazar, through which Selim Pasha is passing on his journey, he consults
Sadullah Efendi in certain hope. Nevertheless, bad news is awaiting him: when Sadullah
Efendi charts the horoscope, he concludes that Selim Pasha will become miserable. For
the sake of his mental health, however, he does not inform the pasha what he saw in the
chart. Instead, as he notes down, he prefers to offer him a consoling interpretation.
131

Afterwards, he informs us that, as he had predicted, Selim Pasha became miserable.

Although the information Sadullah Efendi gives in an additional note is not very clear,

12 RRK, Z.M. 342/ 117b: “Vakt-i muhtar beray-1 duhul-u hane ve belde Nurulah molla 19 N 1254”
“Ahbabimizdan Enverzade Nurullah efendi perisan hal ve bi ser-u samn dermanda kalub karyede sakin
olurdu bu vakti ihtiyar ediib su vakiite gel haneye ki dahil ve sakin ol gdrelim Allah neyler deyii teselliyat
iciin bu vakti ihtiyar ediib haber verdim ol dahi bu tali vakitte hanesine dahik olub sakin oldu heman 1-2
mah murur ediib tabiatyla canbazbagilik kendiisiine tevcih idiib ve esbab-1 bulunub cambazbagisi olub
onunla oldukga ta'yis eyledi ahval-i tali’a ve kevakiba dikkat buyrula fesubhanallah.”

1307, M. 342/ 100b. “Kiillii miineccimin kezzab fehast iizere veled olur deyii cevab veriib teselli eyledik./
kiillii miineccimin kezzab fehasinca teselli icin veled olur deyii cevab verdik el-ilm-u inde-lallah”

1317 M. 342/ 83a. “Sual-i Selim Pasa ez mansib ve ‘izz-u seref 17 Rebiulahir 1259 “Sabikan Marag
valisi Selim Pasa Marag 'dan azl olunub mahall-i ikameti olan Bursa’ya giderken Beypazari’nda bizden
tali’ini su’al itmistir bu tali’ oldu el-ilm-u inde-lallah-u teala ... ‘izz-u saadete ve mansiba delil yoktur
mansib yoktur ... malm perisan etmege delalet eder ... afiyetten dahi bir iyilik goriinmez ... bu zat pek ¢ok
zahmet ¢ceker el- ‘ilm-u inde-laah ahkam budur ama kendiisiine biraz teselliyati havi ahkam yazulub
verildi ba’de zaman istima tm oldu ki gayet perisan olmus.”
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the last example is the most interesting one. In this horoscope, Sadullah Efendi seems to
be confronted with an inappropriate question. The question is “Is there any sinful act
between the two?” The intention of Said Molla while asking this could not be
understood without the help of Sadullah Efendi’s explanation. He notes that hé
answered him in some pleasant phrases of consolation, but did not give a true
interpretation. Instead he preferred to leave this question aside until he had more timé
for examining it and pondering over it. As the reason for this, he explains that the
question is a very disgraceful and evil one.'*? So, we can grasp that it carries a kind of
unpleasant meaning. However, the sentence is still obscure, because one can not read
between the lines and find the exact sinful act. The term “two” starts the confusion: it
signifies both the day of Monday on which the question was asked, énd also two
persons. Thus, the meanings of the question changes: firstly it may mean “Is there any
sinful act between the Mondays?” or, secondly, “Is there any sinful act between two
persons?”. Neverthless Sadullah Efendi reads that person’s heart’s and foresees what
would come next. Through this act, we can safely claim that he is a clever man.
HoWever, as we learn from Grafton, in some circumstance, court astrologers especially
have to play this game in some circumstances, in which they could not carry out their
duty of telling their clients the corﬁplete truth.'>-At the end, we see that, like Cardano,
Sadullah Efendi “made no bones about the connection between horoscopy and
networking”.'** He also uses his ability as a psychological adviser. People come to him

to hear pleasant words about their concerns. Centuries before Sadullah Efendi, Firmicus

Maternus from the West recommends astrologers to conduct the delivery of judgements

27 M. 342/ 99b. “ Sual-i Said Molla isneyn beyninde haram var midw yok mudur? 2 Ra 1253 yevm-i
isneyn” “Ahkam soyler gibi giizel tabirler ile teselli olunub ahkama tasaddi olunmad: vakt-i vasi'da
kendiimiiz miilahaza ve miitale’a itmek iizere terk olundu zira kabih ve fena ve kesf-ii ayuba miite’allik
su’aldir.”

133 Grafion, 123.

3 Grafton, 113.
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just as Sadullah Efendi does: “ In drawing up a chart, do not show up the bad things
about men too clearly, but whenever you come to such a point, delay your responses

with a certain reticence, in case you seem not only to explain but also to approve what

the evil course of the stars decrees for man.”'* _

L T O T L A

Return to Scene Two : Family Background

After this long remark on ilm-i niicum, we want to turn again our attention into
the family of Sadullah Efendi. The younger son of Seyhi Mustafa, Tiifenkgibagt
Mehmed Arif Efendi lived in Istanbul and was educated at the Palace school (Enderin).
According to Fatin’s memoirs, Mehmed Efendi was born in 117'1 (1757). In 1209
(1793), he became fifenkcibagi. After being promoted gradually, he received the
position of judge in Yenisehir, in Edirne and then in 1239 (1823) in Mecca. In 1242
(1826), he became a judge in Istanbul and died in 1245 (1829). He was a poet and was
also the author of “ A History of the Tiifenk¢ibas1”, Tiifenk¢ibasi Tarihi which was
referred to by Cevdet Pasa in his famous Tarih-i Cevdet. Sadullah Efendi mentions his
uncle sometimes; for instance, he notes that his uncle has recorded the death of -
Miineccimbagi Rakim Efendi, who was one of Sadullah Efendi’s teachers.*® Sadullah
Efendi talks about his cousins (sons of Mehmed Arif Efendi), too. He writes down that

Danis Efendi came to Ankara on the 1% of Saban in 1255 (18/12/1839) and on 2™ of

135 Grafton, 19.
BERRK, Z. M. 342/ 2.
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Sevval he visited Sadullah Efendi in his residence; in Ramazan of the same year, he
became surgeon to the Ankara cavalry.'*” His other cousin, Hayri Efendi, was described
in the sources as Molla of Aleppo.'*® Sadullah Efendi also records this appointment on
30 Sevval 1264, in his calendar number, 240, page 7b. Relying on Sadullah Efendi’s
own words, it seems that while Sadullah Efendi was in Istanbul during 1263 and 1264,
Hayri Efendi spent some time with him. For instance, in one case they went together t§
shore residences along the Bosphorus to offer their good wishes on the occasion of
Bayram; in others, they visited each other in their respective houses.'”  Another son
of Abdiilkerim Efendi is Vahid Efendi (1210-1273/1796-1856). There is no additional
information about Vahid Efendi, except that his wife Sabire Hanim was the sister of
Sadullah Efendi’s wife, Necibe Hanm.'** Sadullah Efendi talks about him in some
notes. He informs us that on the 27-th of Sevval 1241, a court case took place between
Vahid Efendi and Haci Bayram Veli Sheikh Said Baba, and at the beginning of the year
1242, Vahid Efendi went to Istanbul. In addition to this information, Sadullah Efendi
recounts that the daughter of Vahid Efendi became engaged in Safer, 1257. Two months
aﬁef this event, Vahid Efendi, Hakim Efendi and Sadullah Efendi together went to visit
a girl in order to betrothe Pertev to her.""!

About his sister, also called Necibe Hanim, Sadullah Efendi gives very brief
information also. Sadullah Efendi names his new-born daughter, Necibe. She was born
15 years after the death of her aunt and Sadullah Efendi probably wants to
commemorate her. This is the second time he has done this, however. About her sudden
death he writes a poem dedicated to the date of her death in these words:

Dedim hemsiremin tarihin sa’da niyaz ile

137 KRK. T.525/ 9b,11b.

%8 Fuad Bayramoglu, 117.
B39 RRK. T.40/7a, 9b, 4a, 5b.
0 Fyad Bayramogtu, 118.
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Necibe Hanim't ya rab cenanda culuh saz eyle™ (29 Receb 1255- 8/10/ 1839)

Interestingly enough, in these notes there is no word containing any emotion
that could show us how grieved Sadullah Efendi was. Instead he seems to use poems
simply to express himself. Necibe Hamim’s name is seen first (;n 11" Z of 1240
(27/6/1825), when Sadullah Efendi looks at the horoscope of his arrival at his house in
Ankara. He notes that he came from Istanbul and first visited Necibe Hanim before

going to his own house.'* Two years later he writes that his sister had a daughter but

144

she did not live long.™ Thirteen years later, four months before the date of this sad

event, on the 27M S of 1255 (12/5/1839) Sadullah Efendi mentions that he has bought a

145

clock for her. ™ Because he did not give the details we can not understand whether it

was a present or a commission. At the end, he writes down that his sister, Necibe
Hamim, died in 28 Receb 1255 and was buried in Taceddin Dergahi near Sheikh
Sehabettin Efendi’s grave. Apart from those, we have no information about her.

As he comes from the lineage of Haci Bayram Veli, his family ties are closely
intermingled with those of the Bayramiyye order. Several times, he gives information
aboﬁt the Bayrami sheikhs of his period, especially about Muhlis Baba, Said Efendi and
Resad Efendi. Muhlis Baba is also his father in law, and Said Efendi and Edhem Resad
Efendi are his wife, Serife Nesibe Hanim’s brothers."*’ Therefore, it seems worthwhile
to give some information about this order here. Haci Bayram Veli lived in 15" ¢.
Ankara and the order he had established was the first Turkish order of mystics in
Anatolia. After its establishment, many people were attracted to his path and became

members of this tarikat. Bayramiyye began to spread after 815/1412 in the

I RRK. T.186/1a,7a; KRK.T.221/14b; KRK.T. 222/4b.
2 Divan : no. ?

43 KRK.Z.M.539/1a

144 KRK.T.186/13b

145 KRK.T.215/2b

146 KRK.T.215/7b
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surroundings of Aunkara, when Haci Bayram Veli came back to Ankara after the death
of his sheikh. He began to teach people according to the discipline. In ten vyears', the
number of his pupils increased very fast and as a result, he was summoned to Edirne by
the Sultan dile to a misunderstanding of his activities by the state authorities. After this
visit, good relationships emerged between the state and the Bayramiyye order and it was
considered legitimate part of the state. After the death of Haci Bayram Veli, thé
Bayrami order separated into two divisions: Semsiyye and Melamiyye. There were also
various k#Aalifs of Haci1 Bayram, representing the order in various city centers around
Ankara. Except four poems, one letter and one risale, no written sources belonging to
Haci Bayram telling the views of his order are extant today. However, in is commonly
accepted that, after his meeting with the Sultan in Edirne, the Sunni cha;acteristics of
his order developed. Haci Bayram dealt with the peasantry to provide for his
subsistence and was known as “Ahi Baba” among artisans. This feature indicates that he
supported a kind of sufism that merged with the social life of the people, and had
dynamic aspects. His followers were moétly peasants and artisans. In the yéars
folléwing and through the centuries, the sheikhs of this order made crucial contributions
to the formation of the social and religious life of Anatolian people.'*®

In addition to Bayramiyye, Sadullah Efendi had relations with the Halvetiyye
order. Sheikh Halil Efendi is at the center of this rélationship. Although he did not
mention his order’s name, from the “Kastamonu Jumél Defter” of the year 1252-53, 1
learn that Sheikh Halil Baba was the Halveti sheikh of Kastamonu-Gerede.'*’ Sadullah

Efendi records two notes about him, in the first of which, he informs us that he has

received a letter from him; and in the second, he notes his death in 2 M 1259. After his

7 For these notes, see KRK.T. 161/10b; T.186/1b,9a; T. 208/ 4a; T.525/ 6b, 7a, 11b; T.224/5a; T.240/5b
and T.251/1b. .
1% Puat Bayramoghu, Nihat Azamat, “Bayramiyye”, DIA, cilt. 5, 269-273.
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death he also wrote a kasida dedicated to him in which he calls him “pirimiz>.!>

Similar to his sister’s death, at this time Sadullah Efendi uses a poem to express his
emotions:

Bize .. bize kim gitti cihandan pirimiz

Bir alay bicarayiz kim bilmeziz tedbirimiz.
Goklere ¢iksin gibar-1 .. miz feryadla
Bunca bey viraneyiiz kabil degil tamirimiz
Riizgar ... ... .... ...

Oyle bir pervaneyiiz kim kalmads tenvirimiz
Bir yetimiz kim goziimiiz yagi dinmez hasre dek
Kimsemiz yok ki sile ruhsar-1 piir taksirimiz
Oyle mecnunuz ki bilmez kimse leylamizi
Neyleyim diisdi aduvvun destine zincirimiz
Izzetin baht-1 siyahi gibi ser taserine*

Tuttu afak: sevad ah ..miz"!

Apart from this description of Sheikh Halil Efendi, he also describes the Halveti
tekke near his house that he visited in Istanbul.'”* The Halveti order was the most
widespread order of the Islamic world. The founder of i;[ was Omer el- Halveti (d.
800/1397-98), who was a pupil of his uncle Ahi M. Halveti (d. 780/1378-79). He
became sheikh of the order after the death of his uncle. Several other order such as
Celvetiyye originated from this order. The so called second founder was Seyyid Yahya-
y1 Sirvani. The order ofiginated in Azerbaycan and spread over Anatolia. From
Anatolia, the members caused the order to reach out into the Balkans, Syria, Egypt,
North Africa, Sudan, Ethiopia and South Asia. The order was introduced to Anatolia

first by Amasyah Pir Ilyas. In various cities, many khalifs tried to spread the teaching

" Kastamonu Jurnal Defteri, haz. Abdiilkerim Abdulkadiroglu, I.Hakki Aksoyak and Necip Fazil Duru,
(Ankara: Bagbakanlik Devlet Arsivleri Midirlagi yay. No: 11), 1998, 270-1.

130 KRK.T.224/6b: “Seyh Halil efendimizden mektub geliib inabet ettik Allah teala darinda aziz eyleye ve
saadet darin ile mazhar-1 esrar-1 tevhid eyleye amin. ” 24 B 1258; KRK.T.224/11b.

! KRK.T. 224/11b
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and belief of the order and to begin their own teaching activities. Habib Karamani‘
established a sub-division of tarika which caused Kemaleddin Ishak Karamani (d.
933/1517) to bring the order to Istanbul. This order has four important divisions:
Riseniyye, Cemaliyye, Ahmediyye and Semsiyye.'>

4Besides Bayramiyye and Halvetiyye, Sadullah Efendi describes Mevleviyye,
especially its sheikh Hiisameddin Efendi. Up until his death in 1 C 1269 (12/03/1853),
Sadullah Efendi gives information about his journeys between Ankara and Istanbul, and
his post as a member of the meclis of Ankara.154 However, Hiisameddin Efendi does not
constitute his only tie to the Mevlevi order. In his estate inventory, Mesnevis and a

commentary on it show us that he liked to read Mevlana Celaleddin-i Rumi’s poems.

152 KRK.T.240/3b: “Camii Fatih’de salat ba’de-1 eda civarimizda Halveti tekkesine gittik”. 25 C 1264
153 Sijleyman Uludag, “Halvetiyye”, TDI, c. 15, 393-394.
154 KRK.T. 525/8a; T.236/9a; T.221/9b and T. 249.
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III.  Chapter Two : Skeleton of the Play

Acts : Daily Concerns of Sadullah Efendi; Scene : His Residence

Until this part of the present study, I have given lots of background information
about Sadullah Efendi in order to understand him and his daily concerns in a more
accurate way. Now, the acting part of this play which is composed of daily concerns of
our figure begins. These daily concerns will be narrated as if the play is being
performed in the residence of Sadullah Efendi. Thus, Sadullah Efendi’s house
constitutes the scene of the act, whereas the scenario of the act might be read within the
structure of his residence. Daily concerns are to be found as distributed to each room or
part of the residence. In this distribution, the function of each of those part is taken into
account and daily concerns are put to the corresponding room of the house.

The house in which Sadullah Efendi usually passed his days and received his
guests had an important role throughout his life-span as has being briefly mentioned
above. He notes when he repairs one of its corners, enters it on returning from a long -
journey, or sees it in his dreams, and he talks about it frequently. He calls it hane,
fakirhane or konak, and the fact that it is located in the Inner Citadel will be shown
below. We can add some additional information about Sadullah Efendi’s possible love
for his house. Several times, he notes the date when oné of its corners was repaired or
when the rooms were changed according to winter or summer seasons. Sometimes he
especially orders his servants to furnish a room in which he wants to sit. It is clear that
these notes reflect the importance he gives to his house and when we think of the
reasons for this interest, we are able to find some clues. First, we can make a connection
between his interest in it and its value. As it was the most expensive commodity in his

estate, valued at 28,500 gurugs, he takes pains over it. As to have a big expensive
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residence was one of the basic indicators of prosperity, Sadullah Efendi might vWant to
gain some kind of respect by means of it. However, We also know that he had a
prominent place in society through his family background, oc;:upational duties and his
wife’s position as daughter of an important sheikh of Ankara. Nevertheless, he might
have wanted to use it to strengthen his highly already respectable position. Secondly, as
mentioned above, in dreams even where the event is not related, he gives many details
about his dwelling-place so that we can find many clues about it. In one case, however,
we directly see him unconsciously make the analogy between his home-sickness and the
house. In one dream, he recorded: “isbu Rebiiilulanin 3. Sebt giinii konakda ba’de-l isa
saat 3'te derunuma vatan geliib oglum ve Mehmed géziimiin oniinde giiya yammda gibi
bir hal olub bir mertebe-i istiyak galebe etti ki tabir olunmaz ba’de yatub riiyamda
Mehmed’i gordiim bizim kahve odasinda helva yaparlar imis helva getiiriib benim
agzima koydu ityandzm bu riiya haywdwr ingallah-ii teala kariben bir neyabet ve ikbal ve
saadet ile mesrur olacagimiza delalet ider insalla-ii teala.”**® This relates that on the
third of Rebiulula of 1264 (February 1848), he misses his country home so very much
that he feels that hlS son and grandson are with him. Then he goes to sleep and sees a
dream in which he is in the coffee-room of his residence in Ankara, helwah is being
cooked there and Mehmed, his grandson, brings some and puts it. in the mouth of
Sadullah Efendi. Then he awakenes and prays that this may be a sign of his appointment
as niyabet. As mentioned at the beginning of this chapter, he makes an unintended
analogy between Ankara and his house in this dream. When he misses his home-
background very much, he finds himself in his residence. So, the concept of vatan/
home-country is bound up with his home and his relatives. Hence, we can claim that the

idea of “home, sweet home” has very strong ties with both Ankara and his relatives. His

135 KRK., T.240/14b
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house has some symbolic references too. Thifdly, these notes may also Be connected
with the strong feeling for their houses in the lives “pre-modern” Ottoman people. It is
clear that in Sadullah Efendi’s life, his idea of home and the hburs spent inside it, were
different from ours even though we live in the same lands. While our lives are moving
towards “public” space, and this is shown as one of the basic indicators of being
“modern”, Sadullah Efendi seemed to spend his life more in the “private” realm.
Especially for Turkish women, showing themselves in the “public” domain is perceived
as a liberating act.®® At the end, after telling all the possible reasons for Sadullah Efendi
to write down so many details‘ concerning his house, we must also make a connection
with his astrological side. The latter also indicates the importance of these details in
Sadullah Efendi’s perception so that he appraises them as being signs in the universe of
the stars. Hence, we can claim that his astrological curiosity concerning his house does
not constitﬁte the only possible reason for his intentions in recording them; instead, it
acts as a complementary factor to the above-mentioned reasons.

After these words on the essence of relationship between Sadullah Efendi and
his house, we can focus on his house’s location. We begin with the Citadel which was a
fortress which contained a garrison. It was used as a storage space for money and
valuables belonging to the Ottoman State'”’ and as a jail.'*® Additidhally the Citadel
was full of privéte dwellings;which, according to Aktﬁfe, Ozdemir and Faroghi, tended
to be those of a large number of wealthy residents.'” Ozdemir says that as foreign

European merchants bought houses in this district as is recorded in the Ankara sicil

156 Nevin Meri¢, Osmanli’da Adab-1 Muaseret ve Giindelik Hayatin Degisimi (Istanbul: Kakniis Yay.,
2000), 171-196. and Ekrem Isin, Istanbul ‘da Giindelik Hayat (Istanbul: Iletigim Yay., 1995), 111-123.

157 Faroqhi, Men of Modest Substance: House Owners and House Property in seventeenth century Ankara and
Kayseri (Cambridge: Cambridge Univ. Press, 1987), 35.

138 In Sevval 1241, Sadullah Efendi notes that nearly ten prostitutes were held and jailed in the fortress for 3-4
days. KRK, T. 186/ 2b.

159 S.Faroghi, Men of Modest Substance, 146.
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“defters”, it must have been among the most desirable residential areas.'®® Also its
nearness to the commercial centres such as the Bedesten, At Pazari and Iplik Pazar as

well as its special feature of being well protected might have been an important element

161

for its attractiveness. ™ Unlike the other Citadel mahalles Sultan Alaeddin, Emirler, Dig

Hisar, the name of the mahalle Sadullah Efendi belonged to, Misafir Fakih, is not found
before the 1830 population census. In this census, the Citadel is recorded as being the
most densely populated district of Ankara. Sadullah Efendi’s house may have been in
the same area of Akkale because in one of his dreams, when he saw ships coming to
Akkale, passengers from the ships pass along the street in front of his house.'® It may
have been near the Sultan Alaeddin Mosque, because his gravestone is found in the
small garden of this mosque.'®® However, the most important evidence comes from one
detail. In Yavuz’s article on the inner Citadel settlement, one house, Yayceken no:20, is
called to our attention by its resemblance to Sadullah Efendi’s. The first similarity
comes from the same basic feature of the two : the division into haremlik and selamlik,
which will be mentioned below. For Yavuz, this division of the residence belonged to
the third construction period and dated from 1246/1831. In the first period, the house

was built into the Citadel wall and had an outer courtyard. By the fourth period, it had

1% Ozdemir, 43.

16! Rifat Ozdemir, 19. Yy. Ankara, 43.

12T 240/ 13b : “Saban’in 28.ci Cumartesi gecesi riiyada bir bagge ve biraz hevatin goriib biriyle sohbet
ettim uyandim sabah namazindan sonra yine yattim o defa riiyamda garaibden olarak kendimi Ankara’da
hanemde gérdiim ki iki aded ..vapur her giin Akkala nam mahalle geliir imig ve yine geliirler ben dahi
Akkala tarafina gittim bizim konagin valasindaki sokaga adamlar imis onlar: gérdiim konagumizin
verasindaki yokus bir tozlu giizel yol olmus ve ol vapurlar geliirler iken bakdim bizim konak ¢atisindan
yukarida vapurun birinin bacast iizérinde dort kbge demir kug gibi nesne ve birinin bacast iizerinde ayn
kus resmi bir demir ugarak gelirler gilya onlar vapurun yiiriidiigiine alametler imis ve vapurlar geldiler
deyii onlarin taraflarina vardum hemgiremin kapusu tarafinda olan sokaga duman ¢ékmiis hatta komiirtin
fena rayihas: damaga gidib burnumu tutdum dumanda kesafet yok vapurlar nerede kalmis deyii bakdim
goremedim lakin...tekerlerinin ...tutdum...”

' Fuat Bayramogly, Haci Bayram Veli, cilt. 2, 118. Also, as an additional information, when we visited
Ankara, we went to this mosque for finding out his grave. We faced with a broken stone. This could
indicate either his grave or his son’s, because the sentence has been cut of in “Seyyid Abdiilkerimzade
bin...”. And the first lines did not give any distinctive details to identify whether it belongs to Sadullah
Efendi or his son Pertev.
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been divided into two separate houses.'® This chronology isr also in agreement with
Sadullah Efendi’s life-span. It is possible that the third construction was made by
Sadullah Efendi himself, and the fourth division was made by his close-relatives after
his death. Possibly, Pertev and his step-mother, Adile Hanim, wanted to separate their
houses after the only tie between them died. The other similarity is that of the bath-

room. In Sadullah Efendi’s house, there was a bath, hamam, the dates of reperation of

which he mentions.'®

In Yayceken number 20, there is also a small beautifully
decorated gusulhane. Although Sadullah Efendi does not call it a gusulhane, he
mentions that he always writes in the hamam oda. We know that this gusulhane was
within the room and there was no other house with a bath in the Citadel. The confusion
stems from the terminology Sadullah Efendi he uses concerning the bath. Although we
know that hamam and gusulhane refer to different things in Ottoman architecture, as
this gusulhane is a decorated one which resembles a small hamam' 66, it is possible that
Sadullah Efendi calls it “hamam” instead of gusulhane. The last similarity which helps
us to conclude that the house in Yaygeken street and Sadullah Efendi’s are the same,
comes from a very interesting piece of information. On the 1929 Ankara Survey Map,
an incline that goes up to Atpazan' and Yayceken Streets is recorded as Miineccim
Yokusu.'” This might also be an indication of Sadullah Efendi’s reéiding in this area
especially as we know that his residence also was located between a road and én upward
slope. The former was in front of the residence, and the latter at the back.'®® The house

in Yayceken Street fits this location, as in front of it is the Yayceken Street and at the

back side is a small hill-like slope which leads from the castle wall.

164 Aysil Yavuz, “19.yy Ankarasinda Kale-i¢i”, Tarih Iginde Ankara der: E. Yavuz ve U.N. UBurel
(Ankara: ODTU Mimarhik Fak. fsligi, 1984), 189.

' KRK, T. 208/ 10b.

166 yavuz, 163.

167 Mehmet Tunger, Ankara 'min Geligimi, 92.

188 RRK, T. 240/ 13b. “.. bizim konagn valasindaki sokaga adamlar imis onlar1 gordiim konagimizin
verasindaki yokus bir tozlu giizel yol olmug..”
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When we come to the inner furnishing of this large house, we can use only a
few of the notes of Sadullah Efendi. His tereke may help us, bearing in mind that the
inventory of his house is incomplete as the possessions of his wife are not included.!®
Even this incomplete estate shows a certain level of comfort. The total sum of the
household furnishings was valued at 3,795 gurus. Most of his household furnishings
consisted of textiles in numerous forms; pillows, cushions, matresses, bed coverings,

floor coverings, mostly of high quality.!”

By comparing 16™ ¢. Uskiidar estates, Seng
concludes that “Ottomans appeared to be early practitioners of minimalism.. The
number and mass of items remained small even as a person rose in socio-economic
level, each basic item becoming more expensive and more embellished. Thus, although
we see a slight rise in such as the number of household furnishings, they remained of a
mass that could be easily transported, that could be packed up and moved in a few
trunks, by cart or pack animal.”'’! It can be said that the same is true of the life-style of
Sadullah Efendi, who lived in 19%c. Ankara. With the new technological innovations,

there are few additions: the only difference in the household furnishings of Sadullah

Efendi is three chairs, one of which is made of iron. The equipment for the preparation

19y Seng, ,,The Uskiidar Estates*, 137.

" The term “ceyyit” which means “excellent, good” has been used frequently for the household
furnishings of Sadullah Efendi, whereas “kéhne” meaning “worn” has been used rarely for the same
objects. About this issue, Mathews puts forwards her/his thoughts as such: “a working hypothesis might
even be formulated that states that wedding goods-regardless of whether they were brought to the
marriage by the husband or the wife- should be interpreted as personal capital and not as goods intended
for daily use. This was prompted by the presence of a general array of household goods in the inventories
of deceased males that often differed very little from those of deceased females. If property is conceived
as personal and not joint, and if many of the goods bear no marker in the inventory signifying that their
condition is “used” (mus’temel) —or old”(kéhne-eski) or “worn out, threadbare”(kurade) — we may be
_ allowed to consider the possibility that such goods (as well as other property) were brought to the
marriage by each party for some other purpose that ordinary use. ...scholars reported that, typically,
brightly polished copperware was lined up on shelves in the houses only for display. ..finally, when we
focus our attention on the term “used”, it would seem natural to assume that personal and household
goods should have been in a “used” condition. Yet the term “used” is employed rather infrequently in
these inventories. This alone should urge us to investigate whether a custom of not using such goods in
daily life was in force. (alternatively, a better translation of miistemel should be sought) ..reframed, our
supposition could state that only those in dire straits would have been forced to actually use their wedding
goods and that their safekeeping represented their potential utilization as a contingent from of capital or
credit instrument.” Matthews, “Isolario” in Consumption Studies, 55-6.

' Seng, 289-90.
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and serving of food comprised the remainder of his possessions together with basic
household implements: kitchen utensils made of copper or other metals, dishes, serving
trays, with chests, candlesticks, lanterns, braziers, metal vessels for ablution and for
washing the clothes. To give some details and explain their functions, it can be said that
Ottoman people ate their meals sitting on the ground, and helped themselves from big
metal service trays called sini. Everybody ate from the same dish or from sahans, round
shallow dishes with knobbed covers. Sadullah Efendi also had small saucepans called
kushane, various other saucepans, metal bowls for soup, water and compote, frying
pans, a large open copper kettle, kazgan, aﬁd several trays produced in Damascus,
Dimagski tepsi. As the number of these items is an indicator of prosperity, it can be said
that Sadullah Efendi had a prosperous life by looking at the number of approximately
85 pieces of kitchen utensils and their total value of 4105 gurus. Of the other household
items, chests made from several kinds of wood and cane were used for the storage of
clothes and other items. Candlesticks and lanterns were the main instruments of light.
Sadullah Efendi had a billur fanus, which is a glass or gauze shade folding lantern and
a fiske, a small one with a handle, several samdans (candlesticks), a big fener (lantern)
and a kandil (lamp). Lanterns were used for the outside lighting in the same way as the
street-lamps of modern times. People commonly used them on evening visits. Sadullah
Efendi’s six mirrors both decorate his residence and were ‘in daily use for checking their
apparel. They varied in price from 40 to 100 gurug. Braziers were widely used for
heating. Sadullah Efendi had five, both big and smaH; one of them of brass, and another
in European style. Alongside these, he had a stove and probably in the rooms there
were fireplaces. Long—spouted ewers (ibriks) and small washbowls (legens) were used
for ablution and Washing the hands; large copper pitchers with handles (giigiims) were

used for several purposes related to washing the clothes as were the big legens. They
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were all made of metal. Additionally, as a sign of prosperity, he had spoons and china
tea and coffee cups.'”? These were termed “cini” which possibly refers to their Chinese
origins, or to their production in Iznik, or other ceramic cent'res173 such as Kﬁtahya?
because Sadullah Efendi also owned a coffee box produced there. As Lane describes,
the handle-less coffee-bowl is placed within a cup (called “zarf”) of silver or brass.!”
Sadullah Efendi had two zarfs, of silver and enamel. Abdiilaziz Bey and Edward Lane
state that the servant knows the appropriate gestures in serving the coffee such as
holding the foot of the zarf with his thumb and first finger, with great care.'”
Additionally he owned a samovar which costs 151 gurug for tea preparation.'”
However, as in Seng’s examples, Sadullah Efendi’s wealth was tied up in real property:
the total value of which was 90;000 gurus together with the konak. Approximately 75
percent of his wealth consisted of real estate.

After citing the kitchen utensils of the konak, we more or less try to make sense
of Sadullah Efendi’s household’s table-manners and etiquette of eating in which the
above mentioned items are used both for preparing and serving food. On this issue, we
must apply to foreign visitors’ travel accounts. They left many pages full of
descriptions of Ottomans table-manners. However, we can not mention all of them, so
we choose a description of one witnessed in 1835 in the residence of a respectable

merchant. In the following, Julia Pardoe recounts her impressions of the iftar'™’) or

172 About the addiction of coffee, it is known that from the 16™ ¢. onwards it was drunk but it became
widespread from the 18" c. on in the Ottoman territory. It came from Yemen to Mecca and from there with the
pilgrimages to Cairo and Istanbul. Sometimes it was even forbidden and coffechouses were closed by the
sultans. About tea, Faroghi says that it came via Russia or Southeastern Asia from China. Along with tea lots of
Chinese porcelain was also exported from China. Faroghi, Osmanl Kiiltiirii ve Giindelik Yagsam: Ortagagdan
Yirminci Yiizyila ter. Elif Kalig (Istanbul: Tarih Vakfi Yurt Yay., 1997), 234,

'3 Seng, 132-3.

1" BEdward Lane, An Account of the Manners and Customs of the Modern Egyptians: 1833-1835, printed
by East-West Publications, (Great Britain, 1989), 142.

!> Abdiilaziz Bey, Merasim ve Tabirler, 1. Cilt, 179-180 and Lane, 143.

176 ASS, 264/ 21-39.

" Melman calls Pardoe’s description in the same way. Billie Melman, Women’s Orients: English Women
and the Middle East, 1718-1919 (London: Macmillan, second ed. 1995).



68

meal concluding the daily fast in Ramazan. By citing this, however, we do not claim
that it represents Sadullah Efendi’s household’s daily menu in particular. Bear in mind

that it can only create a general atmosphere in which we find some clues about the

household’s table-manners.

“...at the centre of the floor was spread a carpet, on which stood a frame, about two feet
in height, supporting an immense round plated tray, with the edge slightly raised. In the
centre of the tray was placed a capacious white basin, filled with sliced cheese,
anchovies, caviar and sweetmeats of every description: among them were scattered
Spoons of box-wood, and goblets of pink and white sherbet, whose rose-scented
contents perfumed the apartment. The ouier range of the tray was covered with
Sfragments of unleavened bread, torn asunder, and portions of the Ramadan cake, a dry,
close, sickly kind of paste, glazed with whites of eggs, and strewed over with aniseeds
... As soon as the serious business of the repast really commenced ... and [we] squatted
down with our feet under the round dinner tray, having on our laps linen napkins of
about two yards in length richly fringed; the room was literally filled with slaves ...
Fish, embedded in rice, followed the side or rather circle saucers ... With the fish, the
spoons came into play, and all were immersed in the same dish; but I must not omit to
add that this custom is rendered less revolting than it would otherwise be, by the fact
that each individual is careful, should the plat be partaken of a second time (a rare
occurrence, however, from the rapidity with which they are changed ), always to
confine herself to one spot. The meat and poultry were eaten with the fingers, each
individual fishing up, or breaking away, what pleased her eye; and several of them
tearing d portion asunder, and handing one of the pieces to me as a courtesy, with
which, be it remarked, par paranthesie, I should joyfully have dispensed. Nineteen
dishes, of fish, flesh, fowl, pastry and creams, succeeding each other in the most
heterogeneous manner — the salt following the sweet, and the stew preceding the
custard- were terminated by a pyramid of pillauf (pilav) ... the instant that an
individual has satisfied his appetite, he rises without comment or apology, washes his

o . . 178
hands, and resumes his pipe or his occupation.”
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Also customarily every person before and after sitting down to the tray/sini,
washes his hands. A servant brings to him a basin and ewer (called legen and ibrik),
that mentioned above. Lane vividly describes ther with such words: “A basin has a
cover pierced with holes, with a raised receptacle for the soap in the middle; and the
water, poured upon the hands, passes through this cover into a space below, so that

when the basin is brought to a second person, the water with which the former one has

washed is not seen.”'””

Now, I am going to tell about other personal properties which, among other
household items, seem to be his private belongings. These can be determined mostly
through an analysis of the list of his estate, as we rarely see notes on his expenditures.
Without a doubt, we can say that Sadullah Efendi pays a special attention to his pipes.
He even records the time he orders them and worries deeply when they are lost.'*® We
can relate this to the common addiction to smoking in 19" ¢. Ottoman lands or to the
pleasure-values of Ottomans, or it can be seen as a sign of the hospitality of the host
that increases his prestige.'®' Sadullah Efendi had fourteen pipes and thirteen nargiles
with a total value of 1,553 gurus. Generally, a pipe is between four and five feet long
(but some are shorter or of greater length) and made of wood. The mouthpiece called
“imame, the most expensive part of the pipe, is composed of two or more pieces of
opaque, light-colored amber, ornamented with enaméléd gold, agate, jasper, carnelian,
or other precious substances.'® Sadullah Efendi’s tereke’s scribe records that Sadullah
Efendi left amber mouthpieces and jasmine-stick pipes. The tereke lists several types of

nargiles, a pipe in which the smoke passes through water before being in holed: brass?,

7% Ibid., 124-125.

1" L ane, 148 and for similar description see Abdiilaziz Bey, cilt.1, 212.

“OKRK, Z.M. 342/114b-115a -

18! Abdiilaziz Bey states that in the great residences there were even servants called ‘titiinciibagt aga’
who were responsible from the serving and the cleaning of the pipes which requires to be cleaned very
often. See; Abdiilaziz Bey, Osmanl Adet, Merasim ve Tabirleri, Lcilt, (Istanbul: Tarih Vakfi Yurt Yay.,
1995), 180-181.
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walnut?, enameled, sim sirl, maden sirl, balgami (a yellow chalcedony) with
“marpug”s or “tapi¢”s that are very long flexible tubes from which the smoke comes to
the mouth. Another kind of nargile has a glass vase called “sise” and Sadullah Efendi
also had this type. In one expenditure note, also he records that he ordered a nargile
from a Yemenite jeweler in Beyoglu Masst and spent 97 gurus on it.'*

On the morning of the fourth day of Saban 1270 (1854), he realizes that his pipe
has been stolen. Fourteen days later, during the night, he prays for his pipe to be found
by morning. In addition he prepares a horoscope for the stolen pipe on the basis of the
moment he realized that the pipe was gone (by looking at the clock) and asks “Will my
Dpipe be found?”. From this very interesting horoscope, we learn that the pipe was stolen
from the pipe-cupboard (hiicre misiillii qubukluk). The horoscope shows that: “ Thief
must be from among our servants, s/he knows the house and us well. Thief seems to be
a female, she has not given it to anybody yet..I wonder whether Mahbube has stolen it.
After the thief is found, I hope I will treat him/her humanely not nastily. Lord, help me
to behave well... It seems that I will get my property back.” '8 On the 7™ day of
Ramazan, he again asks the same question and interprets the horoscope and describes
the thief so vividly that I can’t help but cite it in Turkish in his own words: “Bu
zayicede merih delil-i sartktir ve Merih'in sureti kizil yiizlii ve kizil saglu ve koyun
baktu gozlii ince ¢eneli ve keman kaslu ve tez jﬁriiyiidi’i ve kezzab ve karzetane? haris
ve edib ve etine dolu... erkek suretinde avret yahud avret suretinde erkektir.( ) Rabbim
malimi bana nasib ede amin. »185 Additionally, nearly two months later, in the month of
Zilkade of the same year, (August 1854), he informs us that apart from the first one,

another pipe and a marpug have been stolen from the chest and he prepares another

182 1 ane, 141.

' notes, pg. 41, 1262.
'# notes; pg.64

18 KRK, Z.M. 342/114b
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horoscope. At the end of 1ong definitions of the positions of the stars and planets, he
expresses his hope of finding the thief. He seems not to be satisfied with the answers of
the sky so that after a month, on the 10" of Zilhicce, he consults the Sheikh about this
situation and the Sheikh gives him hope in these words: “/They] will be found within
twenty one days beginning from this Friday.” However, he did not leave any
information as to whether he found them or not. The only clue comes from the last
dream he saw only two months before his death. On the evening of 26™ of Rebiiilevvel
in 1271 (17.12.1854), he dreams of himself in various positions in several episodes. In
one of them, Latif Bey told him that “A pipe which I borrowed [from you] could be
yours.” Sadullah Efendi notes the beauty of it in his dream-narration. Later when the
sequence changes, he sees himself with Suyuti Paga who is carrying a big pipe. Suyuti
Paga gives it to Sadullah Efendi who “ took one or two puffs of it.”'* He is so fond of
his pipes that he even sees them in his sleep. In both of these episodes, Latif Bey and
Suyuti Paga give him pipes. This might represent Sadullah Efendi’s desire to get his
own back. As we know he thinks that they were stolen, but instead of the thief returning
theﬁ, he gets them back from Latif Bey and Suyuti Pasa. |

Abdiilhak Sinasi Hisar discusses Ottoman people’s interest in clocks in his book
“Bogazi¢i Yalilar” as follows: In former times people were very busvaith day-clocks
and night-clocks. Their special interest iﬁ clocks are sibgns of the pursuit of worship,
pleasure and perseverance. These old clocks that are wound up every night with keys
reckoned the hours from sunset to twelve. For these people, the common clocks in their
residences also carry an exceptional importance together with their personal watches.
~And we fdund that in all of these past times the sounds of happiness or sadness

(according to our daily mood), come from the house’s body and heart instead of the

18 KRK, T.251/The last page
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clocks themselves.'®” Just like the people discussed above, Sadullah Efendi, too, has a
special interest in clocks. His interest in clocks might be nurtured from the same source
as that of other Ottoman people. But this interest results also from his background in
astrology. The fact that astrology is closely bound up with the study of time, means that
clocks play a basic role in the life of Sadullah Efendi. However, clocks are not the only
tools for making precise measurements of time. The records of Sadullah Efendi’s real

estate indicates that he used an astrolabe, five quadrants (rubu fahtast) and a iistiibec?

in his measurements.'s®

In the chapter on clocks, Resad Ekrem Kogu notes the close
relationship between the people engaged in making/selling/repairing of clocks and ilm-i
niicum. He states that they pay gréat attention to first winding up a new clock made by
themselves at an auspicious time. For this, they have to have some essential astrological
knowledge.'® He also tells a historical anecdote dating back to the 16™ century, about
the bad results of winding up a new clock at an inauspicious time.'*® Sadullah Efendi
had many precious clocks and even a chest containing the tools of a professional clock-
repairman. He mentions clocks when he wants to buy one or when he prepares a
horéscope. For instance, on the 20 of Ramazan 1255 (27.11.1839), Sadullah Efendi
notes that he bought a sapphire clock for 250 gurus. On the 4% of Sevval 1262
(26.09.1846), he asks whether he could bliy “pe;tahta”(table—clock) at an auction.
Probably this was a real-estate auction. After he interprets the horoscope, he hopes that
he will be able to buy that clock. He even prays for this. On the 1* of Muharrem 1252
(18.04.1836), he notes the date of purchasing a clock but he does not give details about

it. In addition to this, he also buys an expensive clock for his sister, Necibe Hamim,

‘which might have been a special order from her or Sadullah Efendi’s present to her.

187 R emal Ozdemir, Osmanly’dan Giiniimiize Saatler (Istanbul: Creative Yay., 1993), 146.

18 At the end, pictures for an astrolobe and quadrant are appended. See the appendix part.

' Resad Ekrem Kogu, Tiirk Giyim,Kusam ve Siislenme Sozligii (Ankara: Stimerbank Kiiltiir Yay., 1967),
198.
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From his note on the last page of the‘year 1256 (1840), we learn that he bought it for
1500 gurus and he paid down half the cost of it. This clock must have been a very
precious one because for the same amount of money one could buy a modest house in
Ankara. Sadullah Efendi has several valuable clocks but, none of them is as expensive
as that of Necibe Hanim. In his estate, we come across the above-mentioned sapphire
clock recorded as “sapphire alarm-clock: 200 gurug”. As there is no other recorded
“sapphire” clock, it seems that in nine years its value has declined by 50 gurus (because
of the economic conditions or because the clock has lost some of its quality over time)
or else the scribe has estimated wrongly. The existence of a “customer” who tries to
cut its price do§vn because s/he wants to buy that item, is among the possibilities.'”’
Other types of clock are: a cased clock for 201 gurus, a faris (Paris?) clock for 245
gurug, a musical cased clock for 200 gurus, masali clock for 400 gurus, a clock for 120
gurug and alarm clocks for 170 and one for 81 gurus. Masal: clock represents a
different example of escapement'®” and one may still see long-case clocks with their
long pendulums in the old mosques in Istanbul, leaning against the wall. In most cases
they are decorated with Edirne-made ornaments. It is said that as their pendulums move
from right to left in their long wooden boxes, the most favoured ones sound like the
chanted utterance of "Allah".!”® The “Faris” clock could be Parisian in Vdrigin, but this is
only a specﬁlation.

Among Sadullah Efendi’s personal properties, writing materials prove to be
one group of very basic items. Since withoﬁt them he could not have written anything,
we put down these items first. He had four writing sets that cost a total of 232 gurus.

These were composed of a tekne? divid worth 70 gurus, a sim divid worth 200 gurus,

190 : »

Ibid., 198. :
! For the same issue see; Yavuz Cezar, “Bir Ayan’m Muhallefats,” Belleten XLI/161 (1977), 51-53.
2 Wolfgang Meyer, Topkap: Saray: Miizesindeki Saatlerin Katalogu, [y.y.,t.y.] (Istanbul: Umit
Basmmevi), 9.
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an ebony divid worth 22 gurug, two writing kuburs(holster) worth 19 gurug, a pair of
scissors at 21 gurug and two inkpots. Divits are pen-cases with inkwell which are worn
in the girdle. In a writer’s apparatus at that time, one could find inkpots, reed pens,
scissors, pen-kpives, a sand bottle that was used to sprinkle sand on wet ink, a sponge-
box and sponge for cleaning the reed pens after writing and a small water-ewer for
diluting inks, with a tray for putting all of these on.'* They might be made of silver,
porcelain, ebony or glass. Sadullah Efendi has silver and ebony pen-cases, and a special
pencilbox called “kubur” can also be found in his estate.'”® Expensive jewellery also
formed part of Sadullah Efendi’s estate. Interestingly enough, this seems to have
belonged to a woman rather than to a man. If we think about it, we can guess that, as
there is no cash in his estate, he might have kept the jewellery instead of cash. Other
possibilities are that he keeps it as an investment, or it has been left to him by his
mother or he got it after the death of his first wife, Nesibe Harum or his sister, Necibe
Hanuh. Whatever the reason, it is clear that he had two diamond rings, one green ruby
ring, one pearl-studded watch cover (incili saat kabi), one pearl-ornamented comb, one
golci watch, one ruby ring, one diamond- decorated snuffbox, one string of pearl prayer-
beads, two pieces of gold of hundred carats each, one gold piece of twenty carats, three
small peér—shaped gold medallions (armudiye), and one other armudiye. Their total
valué reached nearly '6,800 gurug. As indicated many times before, one could .have
bough six houses in the Hisar district with this amount according to the records Qf
Sadullah Efendi’s estate. If we add the value of eight other strings of prayer-beads to
this amount, the total worth reachs 7400 gurug, the price of Sadullah Efendi’s most
: expensive shop which is a coffee-house in Atpazaﬁ. Among the beads, two recorded

are made from the root of the coconut palm (kuka) and cost 301 gurus, but for the

192 Celal Esat Arseven, Sanat Ansiklopedisi (Istanbul : Maarif Matbaas1,1943), 4:1735.
1% Abdiilaziz Bey, Lcilt, 201-204.
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others there are no details. As well as the jewellery, Sadullah Efendi had weapons. He
had two pairs of yellow pistois, a Mausér rifle, two large (bala) swords, a pair of silver-
mounted pistols and a small English pistol, worth a total of 554 gurus.

In addition to all of the items mentioned above, Sadullah Efendi also had a rich
‘wardrobe’ in his house. As would be expected, since clothing is among the basic
indicators of the status of a person in society, we learn lots of things about Sadullaﬁ
Efendi by looking at what he wears including the head coverings that are also important
signs of status and social rank."”® The clothing of Sadullah Efendi is valuéd at
approximately 3509 gurug, which comprised three percent of his wealth and for this
amount one could purchase three small houses in the town. Although their total value is
high, the percentage remains very small, like that of the estates of lower-level members
of society. As a mark of wealfh, he possessed several sets of clothing as opposed to
those who owned only a single set of clothing. He even had thirty different head
coverings: eight white, seven green, three Indian, eleven abani. As their colour has
special meanings, his position as an ulema and his seyyid background clearly show
ther;lselves when we look at the white and green sariks. Green sariks especially have a
clearer meaning implying those descended from the prophet Muhammed. So, to wear
them without being a seyyid is strictly forbidden by law. It is even amdng the duties of
nakibs to find the false seyyids, checking the ones who are wearing a gfeen sarik;
Sadullah Efendi himself was appointed three times as a nakib. A white sarik is womn by
different people especially by those who are from a higher social rank or the ilmiye
class. The Indian type of head-covering was popular among the wealthy. This trend

“may also be seen in the estate of Sadullah Efendi: three Indian sariks are valued at 83

195 Arseven, c. 2: 1100.
1% Seng, 291, -
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gurug, whereas seven white or green ones are valued at approximately 50 gurus.'”’
About th¢ abani types of head-covering, Resat Ekrem Kogu informs us that it was
originally called “agabani” which is white linen cloth adorned with silken yellow
leaves.'”® He adds that the most beautiful ones were made in Bursa. Furthermore
Sadullah Efendi owned skullcaps and two fezzes. The latter demonstrates the famous
Mahmudian (I.Mahmud) reforms in the dress code. As is known, Mahmut I revised
the codes and ordered trousers and the fez to be worn in offices. As Sadullah Efendi
worked for seven years as a bureaucrat in the population administration o‘fﬁce (niifus
nezareti) in Ankara, he seems to have worn these as an obligation.

Other signs of wealth that cah be traced in his ‘wardrobe’ are the various furs.
Ten furs are valued at‘ approximately 1000 gurus and a small house beionging to him
also has the same value. His furs are defined as kakum, samur, petum (fur of unknown
provenance) and sali. Sali fur means the outer part is made of sali, which was widely
known as Angora mobhair, and the inside is fur. The others are very famous fur types and
they indicate a remarkable level of prosperity. Additionally, he owns various colourful
(red; green, black, white) garments (kebe or ciibbe) made of felted wool (¢uka), another
wool (kazmir) garment and one of Angora mohair (sali); various robes (entari), drawers
(don), shirts (gonlek), shawls (sal), socks, a pair of baggy trousers (;dlvar) and a
hooded-robe (kukulata). The notes of Sadullah Efendi also contain a. number of cloth
names, which are similar to the above-mentioned ones. However, they also include
shoes and trousers that are missing in the estate. Wheri ‘Sadullah Efendi writes down the
debts and the money owed to him at the end of the calendar of 1254(1838/39), he notes

that he bought four pairs of shoes for 42 gurus and a pair of slippers worn in the inner-

197 ASS. 264/22-39.
198 Kogu, 16,
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part of the house (mest pabug) for 23 gurus.'™ In addition, at the end of the calendar of
1257-8(1841/42), he does the samé and from this note we learn that he bought fezzes
and trousers for himself and his son, Pertev, from Krikor for 130 gurus.®® Another
reason to touch on the clothes in the notes along with the notes on expenditure concerns
his astrological curiosity. He gives special importance to finding out the favourable time
for his acts by the interpretation of the movement of the stars and their positions. Wheﬁ
he is making these calculations, he also prays to God for the act to be auspicious. In one
note, this desire shows itself clearly; when he is preparing a star map about wearing a
robe, he writes down that, three hours after this, Mustafa came with good news and they
had a very pleasant conversation. He wonders what will occur then and hopes it will be
auspicious.””’ Besides, on 10 Ca 1262 (67/05/1846) after finding out the auspicious time
for wearing a new robe, he points out that because long robes have been prohibited, he
should not wear it, but as many people, especially scholars (ulema) of which he is a
member, began to wear long robes, and he is wearing a new long robe t00.2%

If we come to the description of the inner structure of Sadullah Efendi’s house in
order to make an analogy with his transitory concems, firstly, we have to mention two
feature of its dimensions. The first one is its peculiarity in being divided into two parts,
as haremlik and selamlik. As is discussed in the introduction, his notes both in the
calendars and zayice collections, through which we arrive at his concerns, seem to have
two different scopes. Together with notes on formal matters, he also gives information
about his own private life. This “outer” and “inner” distinction remindé me of the
structure of his house being divided into two parts. In his estate inventory, this basic

distinction is reflected as “hariciyelu” and “dahiliyelu”, which means “outer” and “

19 KRK, T. 525/ 18a.

200 KRK, T.222/ 14b.

2! KRK, Z.M. 342/ 118a. On 7 Saban 1263 (21.07.1847)
M2 KRK, Z.M. 342/ 116b.
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inner” respectively, thus indicating “selamlik” and “harem” sides’®® As he lives
according to this division in his house, his notes unconsciously reflect two similar
aspects which may also be named “public” and “private”. Hence, his notes on his
health,and about his harem, his son ( Pertev), or his servants have different features than
the ones on his profession (niyabet and nazwrhik), or about the pashas or expenditure.
The former are included in his notes on “haremlik” side and the latter on “selamlzk; ’
side.

The second dimension is about the rooms themselves which play crucial roles in
this analogy. According to their function in the daily life of Sadullah Efendi, his
concerns are narrated and put within the walls of the rooms. This time, instead of
harem-selamhk division, it is their function which is focused on. For instance, if we take
into consideration Sadullah Efendi’s notes about his servants that are included on the
harem side, these are narrated within the stables which are located on the selamlik side.
Because the servants occupy rooms on the same floor as the stables, information about
them is given within the selamlik. In addition to this, his daily concerns follow the
arraﬁgements of the rooms of his house. Bearing in mind these facts, the narration will
begin with the stables and the servants, including Hidayet. Then, since it is on the same
floor, comes coffee-room, where Sadullah Efendi’s concerns for his health are
fepresented. After ascending the stairs to the second ﬂoor,» we come to the selamlik
room>® which welcomes the male guests, and where various issues, especially
appointments and dismissals, are talked about. Parallel to this, Sadullah Efendi’s

concerns about his posts as niyabet and nazirlik are noted. The main reception room,

203 Faroghi accepts them as indicators of the outer and inner courtyards, whereas Yavuz interprets the
same as selamlik and harem. For the discussion of these terms, see:, Suraiya Faroghi, Men of Modest
Substance: House Owners and House Property in seventeenth century Ankara and Kayseri, (Cambridge:
Cambridge Univ. Press),1987 and Aysil Yavuz, “19.yy Ankarasinda Kale-I¢i”.

204 gadullah Efendi mentions in his notes a room called giiz odast. On the classical sources about the inner
structure of Ottoman house, there is not any reference to giiz odasi. See Sedat Hakki Eldem, A.
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divanhane, is on this floor also. Fully furnished with large and small cushions, with
pillows, mattresses, bed coverings, and floor coverings, mostly of high quality, it
constitutes the most prestigious room of the house. Tn particuiar, honoured persons are
welcomed there with careful service. Of these the pashas are the most important aﬁd
also there represent also Sadullah Efendi’s main concern through their being the key to
the doors of social, economic and cultural benefits. From this side of the house, one can
pass to the harem side by using the mabeyn. As it is located between the two parts,
Sadullah Efendi’s income flow through it to the harem and debts flow from the harem to
the selamlik. Hence his financial calculations, including debts, credits and expenditures,
are put into this room. Passing through the mabeyn, Sadullah Efendi comes to the harem
side which is used by the women, children and head(s) of the family. On this same
floor, the second, a harem room is located. As it represents the heart of the house, his
hidden concerns about his wives and his thoughts on marriage are described there. His
elder son, Mustafa Peﬁev Efendi, also lives in his own room(s) on the harem side, so
Sadullah Efendi’s concerns about him are blocated here. Apart from these, although
Sadﬁllah Efendi mentions the name of other rooms such as yukar: yaz odalari, the upper
summer rooms, asagr kig odalari, the lower winter rooms, camlu oda, a room with
windows, and hamam oda, bath room, as he does not give detailed information as to
their exact place, 1 do not use them in this above—mentioﬁed narration. However, some
additional information about the function of summer and winter rooms, can be added.
According to -Kﬁmﬁrcﬁoglu, the characteristics of Ankara houses are separate rooms for
summer and winter. They were constructed with the purpose of adapting the life of the
household to seasonal conditions; small winter rooms were always on the first floor

with lower ceilings, small windows and doors so that they would be well-protected from

Komiirciioglu. I bave deduced from the sources that the room Sadullah Efendi called as giiz odas:
corresponds to a separate selamitk room in selamlik side.
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the cold.” On the other hand, the summer rooms were on the second floor with large
windows and high ceilings. When we look at Sadullah Efendi’s life-style, we notice that
they move from summer rooms to winter rooms in November and from winter rooms to
summer rooms in April or May. Before they change rooms, as Sadullah Efendi notéé,

the empty room is furnished and prepared for the use of the family members.?%
Act One : Siziim Bu Iki Goziim el-Vefa ve Tam Vefa

Showing the inner structure of the house means beginning with the stables®®’
on the ground floor of the selamlik side and taking a look at the servants’ rooms as
mentioned above. These rooms encountered many different servants throughout
Sadullah Efendi’s life: The sheets on which he takes notes are also familiar to them
because he records his servants’ names frequently. The way of he indicates them as if
they are members of the family causes me to add them to the harem concerns. Several
times he describes how he suffers from them. His servants’ misbehaviour causes trouble
in his house and he relates this to his personal zodiac.”® Their misbehaviour contains
disloyalty which Sédullah Efendi is reluctant to see. He prepares horoscopes: for every
servant to learn about their loyalty. In these horoscopes he takes their time of joining the
household as the indicator for the positions of the sfars, and prays to God for their
devotion. In one case he even writes a line about it: “sézim bu iki gbziim el-vefa ve tam

vefa. » 209 However, these servants did not turn out to be as loyal as he expected. Most

2% Eyiib Komiirciioglu, Ankara Evieri, (Istanbul: n.p., 1950), 46.

206 KRK. T.525/10a: “Kis odaswn tefris ettik”, KRK. T. 215/10a: “Kig odast asag oda ve Pertev’in odas
tefris olundu”.

27 About the stables, it can be said that relying on Sadullah Efendi, ground floor of his residence consists
of it, which was constructed, in 1 N 1251(21/12/1835) with opening up the wall of the lower divane?
room. Although he did not write about it, nearby the stables this floor might be inhabited by the servants
and there might be storage spaces such as samanlik, kiler etc.

2% KRK, T. 221/ 14a. Z.M. 342/ 2a, 42b, 107b, 109b.

29 KRK, Z.M. 342/ 109b. On 213aban 1263 (04.08.1847).
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of them stay for only short periods; sometimes just hours. Two of them even left him
soon after they had been given a pair of shoes and a garment.?'° Although, most of the
time, he does not write down the causes of their leaving, he mentions these once in a
while when he fires them or when there are exceptional cases. For instance, in Ra 1256
(May 1840) he expelled Nuri, a convert from Vidin, because he suspected that Nuri was
a thief or disloyal, and reports that Nuri cried while departing.211 On the 8" of Receb
1257 (25/08/1841), Ali from Hisar served for 20 days and left because he was
drafted.'? Furthermore, Sadullah Efendi expelled Mehmed from Ciga on 18 Zilkade
1257 (01/01/1842) because he was suspected of having had a relatioﬁshjp with a
woman.”’ Also, he expelled ismail from Cankiri on 25 Receb 1262 (20/07/1846)
because he dared to make love in the court when the place was deserted, ras they all had
gone to the meal. Yet he had been employed of his own free will in Cankiri. Sadullah
Efendi writes this about the way he became employed: “When we arrived at Cankir1, T
first saw a servant at the gate among the people and I greeted him. After a month he
came and took up service with us.”*** About mad Mehmed he notes that he could not
put 'up with his madness and disobedience and this seems to be the reason for his
dismissal on the 9™ of Ramazan 1263 (22/08/1847).>'> Also it should be noted that
Sadullah Efendi’ does not like lazy servants. If they are lazy, he notes down their
laziness and his discontent.”'® However, although this characteristic was the reason for
their expulsion in many cases, he only wrote down their laziness as a detail. If we turn
to look at him as their patron, we see a merciful person. He takes care not retreat them

badly. In the Ramazan of 1270 (June 1854), when his long-stemmed tobacco pipe

20 KRK, Z.M. 342/ 106b, 110a.

2 KRK, Z.M. 342/ 106b.

22 KRK, Z.M. 342/ 107a.

2B KRK, Z.M. 342/ 107b.

24 medine-i Cankir'ya duhulumuzda ibtida ahaliden olarak kapuda bir usak goriip ibtida ona selam verdim
merkum usak bir mah mururunda gelub bize intisab etti ismi Ismaildir.” ZM. 342/ 109b.

215 KRK, Z.M. 342/ 109b.
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(¢ubuk takimi) has been stolen from his pipe-cupboard, he looks at the star map and
interprets it thus: * The thief must be from among our servants, one who knows the
house and us well. The thief seems to be Sfemale, as she has not given it to anybody yet. I
wonder whether Mahbube has stolen it. After the thief is found, 1 hope I will tfeat
him/her humanely, not nastily. Lord, help me to behave well... It seems that I will get
back my property.” 2Y7Als0 in the case of Ahmed from Ayas, Sadullah Efendi treateci
him like a father. Although he became ill and could not work, he stayed in Sadullah
Efendi’s house for a long time as if he were their son. About him Sadullah Efendi
writes: “He joined the household on the 12" of § 1251 (03/12/1835). Six months after
his coming, a kind of sore appeared on his leg. He suffered very much from it. He
stayed with us for three years without working. Then he returned to his own town, Ayas,
because he was embarrassed by his illness. However, I and my son and others of the
household were very pleased with him. May God give him health!”*'® In these three
years Sadullah Efendi did his best to help Ahmed recover. For instance, Tiifenk¢i Laz, a
doctor of that era, saw Ahmet, but the medicine he offered did not work, unfortunately.
They used the water cure as well; Ali Aga and Ahmed went to Destarli Baths and stayed
there some time. Two months after their return, Ahmet returned to Ayag.219
Furthermore, Sadullah Efendi was concerned about Ahmed in his dreaims; he saw him
three times during a period of eleven days. In the first dreams he saw him cured and

serving Yusuf Aga, but in the last one he saw him as he was when he came to them and

21° KRK, Z.M. 342/ 108b, 107a.

NTKRK, Z.M. 342/ 114b-115a. “ ...sartk mal-1 mesruku kimseye vermemistir kendindedir...acaba
Mahbube mi sirka etti ola ingallah zuhur ettikte hiisn-ii muamele eyleyim bedluluk etmeyeyim Rabbim
hiisn-ii muameleye muvafik eyleye amin...ben mal-1 mesruka vasil olacagim.”

28 Intisab kerden Ayash Ahmed 12 S 1251

., Merkum intisabdan 6 ay sonra ayagindan sarica illeti peyda olub ¢ok zaman miimted oldu ol illetle
malul olarak ii¢ sene perisan bila hizmet yammizda kalub ba’de illetinden mahcub olub vatam olan
Ayas’a gitmistir. Lakin kendinden ben ve oglum ve sairi gayet memnun idik Allah sifa vire." Z.M. 342/ 115b.
2P KRK, T. 525/ 6a, Ta, 8a, 10a.
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fell i11.2% However, as will be indicated below, he was concerned not only about
Ahmed. Mustafa and Hidayet were also part of his main daily concerns. For instance,
like a father, he advises Mustafa not to drink wine: “Mustafa’ya sarab i¢me deyu
nasihat itdim kabul etmedi akibetin fena olur dedim dinlemedi gorelim ne zuhur edér.

29 B 1252 Mustafa on bir sene sonra geregi gibi seametini gektikten sonra feragat idiip
| kendiye nedamet geldi ama ne faide zararm miisahade itdi ba’'de hicabindan nagi
biitiin biitiin mebhur degil idim dedi mahza giinde icerdi. '

When one entered the service of Sadullah Efendi, one became a member of
the household. It should be noted that, in general, servants changed their patrons quickly
and it was difficult to find loyal ones. In the writings of Sadullah Efendi, we notice
some kind of network among servants and patrons, in terms of finding each other,
described in the following manner: when some of his servants left, he heard that they
had found somebody to employ as servants. It must have been the rule of the game, as
even he himself saw his former servants in dreams as being employed by somebody
else.”** The network between them must have worked well so that servants knew the
oneé they would be willing to work for, because in somé cases they came and took up
service with Sadullah Efendi of their own volition. For instance, as we saw above, after
Ismail saw Sadullah Efendi at the gate in Cankir, he came to take“up service with
Sadullah Efendi of his own free will. At this point some questions should be asked; the
first one is about the intent of Ismail in being there, the second is the way in which
Ismail had found out about Sadullah Efendi. These can only be answered by guesswork.
About the first one it may be said that the gate was one of the places where unemployed |

servants stood in order to “catch” a job, or it may have been only a coincidence. 1t is

2OKRK, T. 525/ 11b.
21'T.180/12b
222 e saw Ahmed and Hidayet as being employed by someone. KRK, T. 525/ 11b.
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more difficult to find an appropriate answer to the second one, but, at least, it is certain
that finding out about an administrator of a small town must have been easy. Sé he
could have learned who the stranger passing by was. It should be added that, in
Anatolian towns like Cankir, everybody knew each other well; even if there was no
need, unemployed servants might look to the newcomers as a source of income. This
suggestion also helps us to understand the reason why Ismail stood at the entrance to the
town. Additionally, the network worked by the help of intermediaries. This fact may be
seen from a description of Sadullah Efendi about his servants. In some cases, along with
the names of the servants, he mentioned the names of high-ranking people of the
society. He noted that the servants came to him with a reference from these people.
They were probably the servants of former patrons or mutual acquaintances. It is clear
that to apply with a strong reference must have been advantageous. Nevertheless, this
reference might also come from the servants’ relatives who were known by Sadullah
Efendi, for instance from their fathers. The below—mentioned Mustafa was the son of his
neighbour, Siileyman Usta. It should be added that Mustafa was among the few who
wefe from Ankara. Most of them came from various other places in Anatolia, such as
Marag, Kemah, Yabanabad, Kayseri, Cemisgezek and | the townships of Ankara
province, which were Cankiri, Ayas, Beypazarn and Kalecik. Where Sadullah Efendi
has given their names, if they are local people, he has written their fathers’ ﬁames.
However, if they are not from nearby, he has mentioned only the names of their home-

towns.

© Act Two : Hidayet Gelir mi?

Among the above-mentioned servants, Hidayet bin Ebubekir Aga must have

had a special place in the household because over a ten-year period Sadullah Efendi
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keeps writing down. On the 18™ of Zilkade 1253 (14/03/1838), Sadullah Efendi
mentions Hidayet for the first time: he joins Sadullah Efendi’s household but leéveé it
again after eighteen days. On the 13™ of Muharrem 1254 (09/04/1838), Sadullah Efendi
looks at his star-map to see whether Hidayet will return or not. He predicts that he will.
He was right, bécause seven months and seven days later Hidayet does return.”” In the
eyes of Sadullah Efendi, this fnust have been a special event because he re-reads the
horoscope aﬁd adds the current news in red ink. In the first month of 1257 (February
1841), Sadullah Efendi says at the very edge of the calendar that he puts this down in
order not to forget the pain he suffered in his heart when the house became disorder
because of Hidayet’s absence from the house. Six months later, on the 8" of
Cemaziyelevvel 1257 (28/6/1841), he writes that Hidayet asks for permission to leave
and twenty days later we are informed that he went to Konya.”** On the 29" of Saban,

Ahmet, another servant, asks about Hidayet’s situation.??’

On the 12" of Sevval 1257 (27/11/1841), Sadullah Efendi informs us that
Hidayet first took up service with the qad: of Konya and then went to Istanbul 2*® Agéin
on the 6™ of Safer and 11" of Ramazan, 1257 (19/3/1841 and 16/10/1841), Ahmed asks
about him.??” Also on the 5" of Ramazan, 10™ of Ramazan and 28" of Zilkade 1257
(21/10 and 26/10/1841, 11/01/1842), Ali Aga asks about Hidayet.**® To these questions
Sadullah Efendi gives various answers, such as, Hidayet is alive, he may be under the

patronage of ulema or viizera, or that he is travelling, or that he has gained some money

23 KRK. Z.M.342/130a

24 KRK.T.221/14a, KRK. T.222/5b

25 KRK.Z.M.342/124a

226 KRK. T.222/6a

27 KRK.T.222/13a, KRK.Z.M.342/124b
28 KRK. Z.M.342/124a,124b
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and gone into service with an efendi but that he must be both frightened and making
progress. Sadullah Efendi inquiries for three years eight months about the condition of
Hidayet and then on the 18™ of Rebiiilahir 1261 (26/4/1845), he writes that after three
years, eight months, twenty-two days he has talked with him in Istanbul, in the house of
Kadiasker. About this meeting, Sadullah Efendi mentions that although Hidayet found
him and came to him of his own will, he did not re-join the household.??® Again on the
23" of Saban in 1261 (28/8/1845), when he looks at the star map, he sees that Hidayet
may be ill or he may die. He hopes that this result will be proved wrong. He worries as
to whether any of Hidayet’s relations or any news about him would come so that he can
learn how Hidayet is.2*® These questions become his main concern because after this
date up until the 28™ of Sevval 1263 (11/8/1847), Sadullah Efendi keeps on worrying
about the condition of Hidayet. Furthermore, while he is wondering about Hidayet, he
dreams about him. First on the 23" of Ra 1258 (5/5/1842) Hidayet is seen with Sheikh-
ul hac Halil Efendi while Sadullah Efendi was kissing Halil Efendi’s hand.*' On the
22" of C 1259 (20/7/1843), Hidayet is scen bending his arm behing his back.”*” In the
calendar of the same year Sadullah Efendi notes without a date that, after Mustafa, in
the world of visions he saw Hidayet coming from his house with a heybe on his
shoulder. The last dream is noted down on the 11" of Zilkade 1262 (01/11/1846) in
which he sees Mustafa and (') Aga and Mustafa informs him about the coming of
Hidayet and says that Hidayet and his bfather are in Demirlibaggce as they will go to live
in Kayseri. Sadullah Efendi also saw Hac1 Ahmed Efendi riding a horse and going to his
house in the lower part of the town and saw himself going in the opposite direction.

After this dream he makes a ‘horoscope in the morning and asks whether Hidayet will

29 KRK.Z.M.342/126b
20 RRK.Z.M.342/126b
21 KRk.T.224/2b
BZKRK. T.226/5a
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come or not and then he interprets the result as a sign that a messenger, a letter or news
about Hidayet will come on that day.”*? Unfortunately Sadullah Efendi did not write
down whether this came true or not. Finally, we can say that, for some unknown reason,

Sadullah Efendi gives great importance to this servant. Throughout the years when he
waits for and misses Hidayet, he is also anxious about him.

Act Three : Na-mizac Oldum

The coffee-room of the house was probably located on the first floor of the
selamlik side. In this room, a hearth had been constructed for preparing coffee, and
there was a cupboard to keep the coffee-cups in and a bench for the guests who wanted
to drink coffee in this room. His concerns about his health are represented by this room
because, in the calendars fof the years 1256-57 (1840-41), 1258-59 (1 842-43) and 1264-
65 (1848-49), Sadullah Efendi mentions his chronic haemorrhoids, a condition which is
closely related to his eating habits. Although we do not know exactly what Sadullah
Efendi eats, we can follow up the clues from his tereke. The abundance of sets of pipes
and | narghiles, ¢ubuk & nargile takims, and the existence of coffee-grinders, kahve
degirmens, and sets of coffee-cups, fincan takims, indicate that he smokes tobacco
frequently and usually drinks a lot of coffee.”* These addictions may be the reason for
his complaints. He suffefs so much that in the year 1264-5 (1848-9) he cannot even fast
in Ramazan.?® In one case he tries a laxative but it does not work.”*® Also he cites some
cures for haemorrhoids: one of them is made from isirgan otu (urtica dioica), another
from zerdali (prunus arraeniaca). Mustafa Aga, probably one of his friends, advises him

to crush the stone of zerdali and mix it with water, then drink this mixture. It acts like

B3 KRK.Z.M.342/127a

B4 see ASS.264/ 22,23-39

B5 KRK.T.240/6a
BSKRK.T.221/5bin 5 R 1255
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an antihelmintic and laxative.?’ Sadullah Efendi also prays to regain his strength and
notes the favourable result. On the 24™ of Sevval 1255 (31/12/1839) he talks about the
recurrence of a sore on his leg. He cures it by cauterisation.”® The last complaint is
about his eyes. In 1263, he suffers from the eye-strain for from three to five days. He
brings ‘tasct karl; to his house, who removes 4 stones wiﬂwut seeing and then, thanks
God, he recovers.”” This traditional method reminds us of the medicine man’s curing
methods which can be seen in pre-Islamic Turkic culture also. In shamanistic traditions,
as well as various methdds of healing, the shaman sucks out poison from a patient with
the help of an object which has been ‘shot’ into the patient by an evil spirit. The object
may be a piece of wood, a small pebble or a piece of stone or a bone which the shaman
has previously hid in his mouth. It is supposed that in this way, poison becomes

transferred from the paﬁent to the object.*?
Act Four : Asitane’den Nazirltk Miihrii Geliib Ahz Eyledim

The upper storey is accessible by a staircase which must have been on the
selamlik side because in his dream on the 26" of Ra 1271 (17/12/1854), when he takes
Suyuti Pasa from the stables, they climb a staircase and then arrive at the upper storey.

There Sadullah Efendi finds that Sheikh Tiridzade has come and is sitting in a room

241

which faces the street.””" Although this dream includes many details, we do not need all

57T KRK.T.224/11A

2% KRK.T.215/10b

% Bu eyyamda goziim agriyub ti¢-bes giin hayli mihnet gektim ba’de tasci karwy getirttim gormeden
dort tay gikartti gifayab oldum el-hamdulillah.* 06 Za 1263. KRK. T. 236/8a

0 The Hlustrated Encyclopedia of Mankind, vol. 19, (Marshall Cavendish Limited, 1978), 2459.

M w71 senesi rebiulevvelinni 26. Ehad giinit Hamdi pasadan atiyye geliib ahsaminda yani isneyn gecesi
riiyamda bir halka-1 zikrde kelime-i tevhid ettimn o mertebe tevhid ettim ki kendime bir hal geldi galiba
kesf hali budur deyii diisiindiim onun ertesi Sali gecesi dahi “rabbena feth beynena ve beyn-i kavmina bil
hak ve ente hayrul fatihin” diyerek konak kapisint actim ve bir kur ata sivar olmusum kendimi at iizerinde
ve dizgini elimde gordiim onun ertesi Carsamba gecesi dahi Latif Bey ve Rifat Bey ikisi bir yerde oturub
sohbet ediyorlar ve sohbetleri mala ve esyaya miiteallik olub bunlar babalarimin malini taksim ediyorlar
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of them at this point. From the above-mentioned detail only, we learn that Sadullah
Efendi’s male guests are welcomed in the upper storey, above the stables. The sela;nlik
room 1s located on this floor. It functions as the office of Sadullah Efendi where he
holds conversations ‘vwith his visitors. The subject of those conversations might have
been appointments and dismissals as he talks about these in his notes frequently.
Although he became muiftii and nakip-iil esraf of Ankara, his main posts were as niyabet
and niifus nazirligr. Therefore, they will each be narrated separately.

Among the reforms of Sultan Mahmud IT (1808-1839), the institution of a
census had an important place. He gave the order to hold a censﬁs as part of his effort to
create a new army and a new system of bureaucracy, following the abolition of the
Janissary Corps in 1826. As Shaw points out, “in this census only men were included,
since only they served in the army and paid taxes, and the count was long delayed
because rof the Ottoman-Russian war that followed, and was completed only in
1831.7** The census was held throughout the empire with the help of the religious
hierarchy, which had its (v)wn- organization alongside that of the newly reorganised
bLlréatlcracy.243 After that year, a separate Census Department (Ceride-i Niifus Nezareti)
was also established for the first time as part of the Ministry of Internal Affairs. It was
organised in 1835 in order to provide general control and to compile and keep the
empire-wide population records.244 We realize that Sadullah Efendi was assigned as a

census supervisor (deffer-i niifus nazirt) in Ankara on the 20™ of Sevval 1250 (19 Subat |

ben yanlarinda bulunmak miinasib degil gizli sohbetleri vardir ben gideyim deyil miilahaza ederken Latif
Bey bir sagir basma kitab verdi onu aldim ve sana verdigim ¢ubuk takimum senin olsun dedi bir hog
cubuk takim imis bade kendimi konagimda gordiim Suyuti Paga geldi dediler gilya bana takiib tegevvig
vermek icin atira saklanmis heman ahura varub bana bu gadri kim etti nigin boyle saklanub beni
korkutursun deyiib ete@ini opiip koltuguna girip yukariya cikardim elinde bir biiyiik takilmali cubuk var
imis bana verdi alub aralikta bir iki nefes igerek yukarya ¢iktik giiz odasina oturttum bunun akibinde
seyh Tiridzade Efendi bize gelmis odanin gordiim ve asa Debbaghane yolundan Tiridzadenin oglunun
hatim ve .. alayi diinbek ve kudum c¢alarak gegerler imis seyhi ¢cagirdim gel pencereden bakalim dedim
yine tevhid ettik bu riiyalar acayib seylerdir gérelim hayirlar zuhur eder insallah.” KRK, T.251/ 14b.

2 Stanford F. Shaw, “The Ottoman Census System and Population, 1831-1914,” IJMES.O (1978) ,325.
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1835).245 Although in the sources his assignment is related to his former position as
nakib-ul e;raf kaymakami, as he was introduced by Mehmet Izzet Pasa to the Census
Department in Istanbul, it is probable that his actual appointment took place within the
scope of the unofﬁcial and intimate relationship between them.

In the ﬁrét note about his position, he writes down that the imperial edict from
Istanbul reached him on the 10" of Z 1250 (10.03.1835), nearly 20 days after the
assignment. Relying on the court records, Rifat Ozdemir writes that Sadullah Efendi
worked without salary for one year. But Mehmet izzet Paga notices the inconsistency of
the situation and sends a letter to Istanbul for a monthly salary of 500 gurus to be paid
to Sadullah Efendi.**® We learn that this amount was not paid regularly, because at the
end of the calendar # 215, Sadullah Efendi notes that for eight months, from 1254
Receb to 1255 Safer, he had received a total amount of 4000 gurus in salary from
Osman Efendi.**” In addition, in the middle-of the year 1256 (1840), he states that he
went to Tiridzade and Taceddin Dergahi about his éalary. He informs us that he prayed
in the Autbe, after which he felt better and Sheikh Tiridzade said “This job had been
disﬁlissed from you but it remained, don’t care, that’s O.K.(?)** In this position,
Sadullah Efendi’s duties were to supervise the writing down of the names of the people
who were born and who died, to record the cizye owners, to follow up those who left
Ankara‘and give them travel permits (murur tezkiresi), record all of these in the note-

249

books and send them to Istanbul every six months.”” In the details of his notes,

Sadullah Efendi explains some of the above-mentioned duties, such as beginning or

243 Shaw, 326 and Musa Cadirci, Tanzimat Déneminde Anadolu, 45. Rifat Ozdemir, 1 9yy.’m Ik Yarisinda
Ankara, 64.

2 Shaw, 327.

3 Ozdemir, 164.

6 Ozdemir, 164-5.

1 KRK, T. 215/ 14b.

M8 KRK, T. 221/ 6b. “Tiridzade’ye ve taceddin Dergahi'na gitim maasim igin nezer ettim hutbede tefeul ?
ettim giizel geldi. / Tiridzade bu mahsil azl olunacak idi kaldi gayri olsun dedi.”

2 Ozdemir, 165.
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finishing the recording of the people in the city and its towns, writing letters to the
Census Department and carrying out the imperial edicts. Additionally, he distributes the
seals for census receipts (niifus tezkiresi) or travel permits (miirur tezkiresi), or both of
them, to the local mayors (muhtars) and imams.*>® Alongside these notes, he also |
mentions his son, Pertev Mustafa, as a census recorder (niifiss mukayyet). In general, he
went to the towns to supervise the census counts.”>' One of his records is found in thé
Basbakanlik Arsivi. He writes down the name of every man in the different villages
from Muharrem of 1252 to Receb of 1252 and from 1253 Receb to 1254 Muharrom.
Again, from such details we learn that there was also a scribe (jurnal katibi) in Ankara
as well as in other towns such as Kasaba-1 Bala and Abana. This scribe was in charge of
recording the facial and physical characteristics of people and the reason why they came
to the city and left it. When he had recorded them, he gave travel permission documents
(miirur tezkireleri) to them. Additionally, he also recorded the ones who died or had
" married.”? Although Sadullah Efendi does not describe the scribe of Ankara clearly,
Rifat Ozdemir informs us that his name was Celilzade Said Efendi. We found in the
notes of Sadullah Efendi that Celilzade Said Efendi’s wife dies and that within three

d.254

months he had remarrie With regard to the office, at one point he noted that they

moved from the jurnalhane to the palace on the 1% of Ca 1257 (21/06/1841). Musa
Cadirc: also points out that there was a jurnalhane in Ankara, for which a rent of 518

gurug was been paid in the first half of the year 18372

20 KRK, T.208/ 6a, 24 Ca 1251.

BUKRK, T. 208/ 3a, Sa.

252 BOA, Kefeci Niifus Defteri, no: 6303.

25 We get those information from Kastamonu Jurnal Defteri (1252-53/1836-37), haz. Abdiilkerim
Abdulkadiroglu, I. Hakki Aksoyak, Necip Fazil Duru (Ankara: T.C. Bagbakanlik Devlet Arsivi Genel
Md. Yay., 1998).

4 KRK, T. 208/ 62, 9a.

253 Cadircy, 47-8.
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To sum up, from the 10" of Z 1250 (09/04/1835) to the 1% of S 1257
(17/09/1841)*%, Sadullah Efendi remains in the position of census supervisor of
Ankara. This is his longest post and seemed among the most highly prestigious ones, in

accordance with Sultan Mahmud II’s centralisation reforms.
Act Five : Amasya Niyabetine Nail Olur muyum?

Another concern about his jobs that is set in the selamlik foom is his post as
naib, the assistant of the judge.

It is widely known that the kadi had an overwhelming authority in the legal |
system of the Ottoman Empire. As the Ottoman Sultan was the representative of an
Islamic state, who ruled by virtue of the legitimacy accorded to him by the law of Islam,
the kad: functioned as a symbol of the Islamic foundation of the state.>’ However his
ﬁmction went beyond that of a judge in the ordinary sense. Relying on the Bursa court
records of the 17™ c., Haim Gerber says “the kad: in the Ottoman system was the chief
proﬁncial administrator, and the major link connecting the central government with the
mass of its citizens.”>*® Among the duties of the kadi was that of issuing the firmans
directing tax collection, redress of grievances, suppression of banditry and other
administrative matters®™, to hear the cases and to prepare notary deeds about every
aspect of human lives. However, from the 18" c. on we see more and more naibs, kadis’
agents, carrying out these duties instead of kadis. Especially in the Ankara of 19% ¢,

Ozdemir and Cadirci claim that all these matters were carried out by the naibs and even

28 Only from 5 S 1255 to 6 M 1256 (for four months) he was dismissed.

57 Joyce H.Matthews, “Toward an Isolario of the Ottoman Inheritance Inventory” in Consumption Studies and
the History of Ottoman Empire 1550-1922 ed.D.Quataert, (Albany: State Univ. of New York Press, 2000), 49.
258 Haim Gerber, “Sharia, Kanun and Custom in the Ottoman Law: The Court Records of 17"c. Bursa”, Int.
Journal of Turkish Studies 2, no. 1, (1981), 133. _

29 R.C. Jennings, “Limitations of the Judicial powers of the Kad1 in 17" ¢. Ottoman Kayseri,” in Studia
Islamica XLVUI (1979} : 151,
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official correspondence was sent to them.”® It seems that after taking a kazé as arpalik,
the kad preferred to pay a naib to carry out such dutics instead of doing these himself.

Sadullah Efendi was one of these naibs and he did performed this work during
the following periods: 1228-29 (1813-14) [Ayas], 1235-38(1820-23) [Ayas], 1238- |
42(1823-26) [Sudliice-Haskdy], 1257-60 (1841-44) [Beypazari], 1261(1845) [Kalecik],
1262-63(1846-47) [Cankint]. 1In the sources, it is written that Sadullah Efendi
completed his madrasa education in Ankara and decided to become a naib.25"

About this early education of Sadullah Efendi, we know nothing. However,
since madrasa education has not changed much since then, we can guess the nature of
Sadullah Efendi’s education. Of the style of teaching, it can be said that, all over the
Muslim world, from Yemen to Anatolia, the same education method based on recitation
and memorisation is at work. As Messick writes: “Recitation and memorisation were at
the foundation of Muslim pedégogy, in both literal and general methodological sense. In
neighbourhood Qﬁranic schools in Ibb, as elsewhere in the Muslim world for many
centuries, young children began their instructional lives by acquiring the sacred text by
rote; The goal was recitation from memory, and the basic method was oral
~ repetition..”®® Also, “..pedagogical activity, in primary instruction as in advanced
work, proceeded ideally from an initial oral recitation (or dictation) by the teacher to the
listening students. The student later repeated the text segment on his own, often until
memorisation was achieved. Finally, returning to the teacher, the student endeavoured
to accurately reproduce the original recitation. Writing intervened in these procedures in

facilitating the work of repetition.””®> When J.de Kay visited the “Miihendishane” in

®R.C. Jennings, “Limitations of the Judicial powers of the Kad1 in 17" c. Ottoman Kayseri,” in Studia

Islamica XLVIIL (1979) : 151.
20 Bzdemir, 178-179, Cadiray, 79-87.
261 Salim Aydiiz, ,,Sadullah Efendi (Milderriszade)* YYOA, 2. cilt (Istanbul: Yapi Kredi Yay.,1999), 480-
481.
262 Brinkley Messick, The Calligraphic State (Berkeley: Univ. of California Press, 1993), 21.
263 :
Ibid,, 22.
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1831, he described the method of the education carried out by ishak Efendi: “ They
(students) were all seated in various positions on the floor, and had their papers before
them, copying literally after the dictation of the lecturer.”2%*

In this system, as Serif Mardin points out, “One master, initiating his studeﬂts
into the intricacies of the classics in his own field, and, in secondary studies, one book,

learned by rote, passed around from student to student, brought out of the cupboard to

29265

resolve new questions.” For him, the emergence of schoolbooks for all was a “major

cultural watershed” because it “replaced a system of face-to-face contacts in learning
and teaching.”®*® Since the books that were read under their supervision contain the
teachers’ names, the icazatnames can be found in this system. Unfortunately Sadullah
Efendi’s has not survived till today, and so, as emphasized above, wé do not know
exactly what his early education was. However, we can guess more or less what he read
in the madrasa.

In the madrasa curriculum, a special order of study is followed: firstly, students
learn the grammatical structure of the Arabic language. For this, Emﬁile, Bina, Maksud,
Izzi, Merah and Safiye are read. In the nahiv section, which is about syntax, Avamil,
Ezhar, Kafiye and Molla Cami are studied. Telhis, Muhtasar Meani, Mutavvel are the
works of Arabic Literature that are also part of the curriculum. Students learn rhetoric
from these books. After them comes logic, and the book for this Subject is called
Isagoci. From this level on, students choose to focus on a branch of science. From the
estate of Sadullah Efendi, we can follow the track of what he read during his madrasa

education and also what he chose.?%” He had three copies of Molla Cami, Kafiye, Isam

264 1.de Kay, Sketches of Turkey 1831-32 by an American (NewYork: J. And J. Harper, 1833), 139.

265 Qerif Mardin, Religion and Social Change in Modern Turkey: the Case of Bediiizzaman Said Nursi
(New York: State University of New York Press, 1989), 119.

2 Ibid., 119.

267 Although the deed of the estate is not a perfect guide for the books that Sadullah Efendi read during his
life-time, it can serve to help us recognize his own taste in selecting them from the shelves of book-sellers
or the estate of a dead person. On the other hand, we must not forget that some books might have be
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(one of the commentaries of Molla Cami) and one copy of Avamil, Mutavvel and
Merah. In addition, he had Buhari from hadis, T efsir-i Kadr and Tefsir-i Celal from
tefsir, the exegesis of the Koran. Most importantly, in his estate, there are several books
about fikih which shows that he specialised in law and decided to be a judge. Netice-ﬁl
Fetava, Kuduri, three Miilteka, Fetva-i Uskiibi, three Nikolali Ali Efendi Fetvasi,
Mecmuat-ul Fetava, Salih Efendi Fetvasi, two Diirer, Fetva-1 Ataullah and
commentaries of Miilteka- all of these underlie his education in ilm- fikh. Especially, the
books on fetvas clearly fulfill the practical need of a man who was several times
appointed miiftii and naib as we expressed in this section.

Among the books on ilm-i fikh, Sadullah Efendi had Bezzaziye, Diirer ’iil-
Hiikkam_, Hidaye, Miilteka, el-Feraizu's-Siraciyye, Nikolali Ali Efendi Fetvasi,
Mecmu’a-i Fetava, Behcetii’l Fetava, which will be discussed below. He also had
Kesfu'l Esrar, Neticet'iil-Fetava, Mecmu’a-i Mesail, Fetava-1 Uskiibi, Salih Efendi
Fetvasi, Fetava-1 Ataullah on the same subject. There are also some books that could
make him seem even more cultivated, such as Cikannuma, Travels of Evliya Celebi,
Kan‘un; Nevadir-i Stiheyli, Ragid Efendi Tarihi, Tezkiret-iis-Suara and Sekayik-i
Numaniye. Lastly, he had several Mecmuas (magazines) though we could not find out
what their contents were.

Let me begin with the common/ popular books: Kafiye, Molla Cami, Isam,

Nahiv Ciimlesi. Kafiye is the famous work on Arabic grammar by Ibn-i Hacib (d.

inherited from his father or grandfather. He might also have been a person who was interested in
collecting books at random. Additionally, it is possible that he did not read all of them. However, it can be
safely claimed that the contents of his books correspond to his persona. That is to say, there are many
books on ilm-i niicum, many other books relating to common madrasa education and popular books read
by every average Ottoman scholar and fikih books and divans, all of which mirror his mineccim, naib and
poet sides. Unfortunately, we do not know the names of books on ilm-i nilcum, because in the estate
inventory record, they were written down under the title of “various books on ilm-i niicum”, without
indicating their names. In Pertev Efendi’s inventory, the number of them was given as: “a hundred
volume on ilm-i nuciim”. As we suppose that Pertev Efendi inherited them from Sadullah Efendi, a
hundred copies indicates the latter’s great interest in this art/science.
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646/1249). This book, together with Birgivi’s el-Avamil and fzhar, was used as a text-
book in Ottoman madrasas for centuries. The whole of it is called Nahiv Ciimlesi or
Mecmuasi. 1t is composed of three chapters on nouns, verbs and words, respectively.
There are many commentarieson this book. One of them is known as Molla Cam.i,
which was written by Abdurrahman-1 Cami (d. 898/1492), who was a Persian and the
author of Baharistan. “Isam” is a commentary on the latter book.26®

Mevakif is considered to be the most perfect and systematic work in kelam. It
was written by Adududdin Abdurrahman b. Ahmed b. Abdiilgaffar es- Siddiki el-Bekri
es-Sebankari el-Ici who lived between 1281 and 1355 in Shiraz. He became miiderris
and kad: in Shiraz after he had attended lectures given by the most prestigious scholars
of his time. He wrote many books on kelam and Safii fikih. El-Ici accepted kelam as the
most eminent and fundamental science. Subjects such as wisdom, existence, essence,
matter, imamate were discussed in Mevakif. There are many commentaries on this but
the best one is by Seyyid Serif Ciircani (1340-1413) which became more famous than
the Mevakif itself. Although Serh-i Mevakif (which Sadullah Efendi owned) was
written in Sarharkand, it was dedicated to Pir MuMMed Iskender, governor of Shiraz.
With Seyyid Serif’s commentary, Mevakyf was widely read by the Ottomans in the
madrasas and re-printed several times.*®

Altparmak Mecmua is the work of Altiparmak Mehmed Efendi (d. 1623-24),
who was born in Skopje. His father was employed as the kad: of Mecca and Medine.
Mehmed Efendi joined the Bayramiye tarigah in Istanbul, and he gave lectures on
hadith, tefsir and figih at Fatih Mosque. Later he went to Cairo and stayed there until his
death. While there he engaged in fasavvuf. He translated ;‘Mearicﬁn-nﬁbﬁvve”, Molia

Miskin’s book on Prophet Muhammed’s life and the history of the prophets, from

268 Hulusi Kk, “Kafiye”, DIA, c. 24, 153-154.
2 Serafeddin Golcitk, Kelam Tarihi (Konya: Esra yay. 1992), 179-183.
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Persian into Turkish. It gained fame as Alfiparmak and was published in Istanbul in
125727

Another book that appears in Sadullah Efendi’s library was noted down as Dede
Congii. The Wvord “conk” has been used to mean both “journal” and “boat”. In
librarians’ terminology, cénk is used to mean a book form. These types of works are
listed in the libraries as “collection of poems”, but they do not only contain poemé.
Although there are some works in the form of cénk consisting only of prose narratives,
there are others containing even religious information and prayers.”’! Kemaleddin
Ibrahim b. Bahsi b. Ibrahim ’s (d. 1567) Dede Congii is one of them which became very
famous among madrasa students. This is the annotation, hagiye of Taftazani’s
commentary, serh to Li’t Tasrif of El-izzi on Arabic morphology. It contains
comprehensive explanations of some Arabic terms and words from the perspective of
morphology. It took the name of “Dede Céngii” because it was compiled as a “conk”."?
Coming from the madrasa, Sadullah Efendi also had one copy of it which was priced at
80 gurus.

Kara Davud - was the most famous Turkish commentary on Muhammed b.
Siileyman el-Celuzi’s collection of prayers called Deld ilii’l-Hayrat by Karadavudzade
Mehmed Efendi (d. 1170/1756). The most important feature of this book is its special
style that addressed the feeling of the common people by using lots of short stories in
order to comment on the prayers. It was re-printed fifteen times between 1254 and 1330
(1838-1912).*™ It might not have been read in the madrasas, but probably it was used

by the pupils as a supplementary text.

270 Adnan Karaismailoglu, “Altiparmak,” DIA, c.2, 542.

21 Orhan Saik Gokyay, “Dede Congii” DIA, c. 9, 73-74.

22 Ahmet Akgiindiiz, “Conk” DI4, c. 9, 76-77.

23 Hatice Kelpetin Arpagus, “Kara Davud”, Di4, c. 24, 459.
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Birgivi’s fzhdr, Avimil and Tarikat-1 Muhammediye: Mehmed b. Pir Ali el-
Birgivi (929-981/1523-1573) is known for his insistence on the protection of the sacred
law against any non-observance of the faith and from even the slightest deviation from
it. After completing his education, he taught in the madrasas of Istanbul, became é
kassam to the afmy and at last became a miiderris in the madrasa of Birgi, where he is
buried. His two grammatical works, the Jzhar and the Awamil, were widely used iﬁ
madrasas for many years and considerably facilitated the study of Arabic. His Tarikat-i
Muhammediye, written in Arabic, was highly esteemed among scholars. It contains his
sermons and homilies on ethics, tasavwuf and Islam. His Turkish manual of the
rudiments of theology, entitled Vasiyetndme, is known also as Risale-i Birgivi. We can
-very briefly comment on him as a scholar who focused on the needs of the common
people in terms of their questions on religious matters and tried to satisfy these needs.”’

Cevihir is the work of the famous Ebi’l Fazl Adudiiddin Abdurrahman b.
Ahmed b. Abd’iilgaffar el-ici, who was born probably in 680/1281 in Ic, near Shiraz.
On completing his education, he became the kad: of Sultaniye, the new capital of the
Ilhanids. He twice became a kad:r of Shiraz. Because of political rivairies, he was léter
imprisoned in the fortress of Direymiyan and died there in 756/1355. He had a peculiar
influence on Ottoman intellectual thought and his works were widely' read throughout
Ottoman madrasas. Their popularity is evident from the great number of commentaries.
“Cevahir’iil Kelam” is his work on theology and was dedicated to Giyaseddin
Muhammed b. Residuddin, an Ilhanid vizier. This work was like a summary of another
of his works, Mevakif. 215

Muhammed b. Ismail b. Ibrahim b. EI—VMugire b. Bardizbah ebu Abdullah el-

Cufi el-Buhari, known for short as Buhari, was a famous traditionalist, a muhaddis,

274 K asim Kiifrevi, “Birgivi”, EF (new edition), vol. I, 1235. Emrullah Yiiksel, “Birgivi”, DI4, ¢.6, 191-
194,
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who lived between 194 and 256/ (810-870 of the present era). Since his childhood, he
had been credited with a remarkable memory. His journeys in search of the traditions of
the prophet began with his pilgrimage to Mecca ai the age of sixteen. Throughout his
life, he travelled widely in the Islamic world, from Horasan to Egypt. In later lifé;
Buhari experienced the hostility of the governor of Nigapur and died in the village to
which he had been exiled by the governor. In his life-time, Buhari was known for his
great perception in detecting defects in traditions of the prophet. His most famous work
is the Sahih. It was known és Sahih-i Buhari, Buhari for short. It took him sixteen years
to compile this huge work which was arranged in ninety-seven books containing 3,450
chapters. The material was arranged according to subject matter. By the 10™ ¢., Buhari’s
Sahih, along with Muslim’s “Sahih”, was placed at the head of collections of the Sunni
tradition.*”®

Delailiin-Niibiivve is a term used for the books which aim to prove the truth of
the prophet Muhammed’s prophecies. For this, miracles, both shown by himself and
those which appeared at his birth, are taken as evidence by the authors of the Dela’il.
Théy needed to write “evidences of the prophecy” in separate books or in theology
books. From the history of Islam, scholars had written several such books under
different names. Those scholars, such as Beyhaki, el-Isfahani, el-Eg.’aﬁ, Bakillani, Ton-i
Ishak and Ebu Hatim er-Razi are famous for their Delails.””” As there is no additional
information about its author, we could clearly not discover the author of Sadullah
Efendi’s Delail.

Siyer-i Veysi is the work of Uveys b. Mehmed (1561-1628) who used the pen ~
name of Veysi and who died while he was the kad: of Skopje. He was known as one of

the most famous prose writers of Divan Literature. His book on the life of the Prophet

215 Tahsin Gorgiin, “el-ici, Adudiiddin”, DIA, c. 21, 410-14.
716 3, Robson, “Al-Buhari”, EF, vol. 1, 1296-97.
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Muhammed, Diirretii’t-tas fi siret-i sahib’l Mirac, known for short as Siyer-i Veysi,
finished at the Battle of Bedir in the second volume, because he could not complete it. It
was first printed in 1820 and then re-printed in 1867 in Istanbul. Sadullah Efendi had
one volume of it which cost 21 gurusg. |

Tefsir-i Tibyan is a well-known commentary on the Koran by Ebii’l Meali
Muiniiddin Muhammed b. Abdirrahman b. Muhammed el-ici es- Safevi, who was borﬁ
in Ic, one of the townships of Shiraz in 832/(1429). He took lessons from pupils of
Seyyid Serif Ciircani and other important scholars. He visited Mecca and lived there for
approximately ten years. During that time, he gave lessons and wrote books. He died
there in 905/1500. Cevami'ut- tibyan fi Tefsir-il Kur’an was written in front of Ka’ba
according to the wishes of the author’s father. He completed it when he waé forty years
old, after taking two long years over this piece. In the book, he quoted the words and
speeches of the Prophet. It resembles Tefsir-i Celaleyn in terms of its shortness and
reliability.”’® Sadullah Efendi owned one volume of this important work priced at 255
gurus.

Ihya-i “Uliim iid-Din is a great book by Ebu Hamid Muhammed b. Muhammed
el-Tisi (450-505 / 1058-1111), who was an outstanding theologian, jurist and mystic in
Islamic history. He was born at Tus in Horasan. In 484 / 1091 he was appointed by
Nizam-ul Miilk to be miiderris at the Nizamiye madrasa founded by him in Baghdad.
After a few years, he abandoned his active career as a jurist, theologian and professor
and eleven years later in 499/1106 he returned to teach at Nisapur. During this period,
al-Ghazali was liv.ing as a poor sufi. It was during this period that he compiled his
greatest work, JThya-t ‘Ulim iid-Din (The Revival of the Religious Sciences). After

starting to teach at Nisapur, he also wrote the autobiographical work, al-Munkiz min al-

2 Yusuf Sevki Yavuz, “Delailiin-Niibuvve”, DI4, c. 9, 115-117.
8 Muhamed Eroglu, “el-Ici es-Safevi”, DI4, c. 21, 414-16.
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dalal (Deliverance from Error.). Before his death in 505/1111, he had once again

abandoned his teaching activities and retired to Tus where he had already established a

hermitage to train young disciples. He left behind him many famous books written at

different times of his life. His greatest piece was the Jhya, which was composed of equal |
four parts dealing with cult practices, social customs, vices, and virtues. Each one of

those parts was divided into ten books. The fhya has been taken as a complete guide for

devout Muslim in every aspect of the religious life.”

As we mentioned several times above, Sadullah Efendi was an Ottoman
‘scholar educated in the madrasa. His books on ilm-i fikh is one of the indicators that
Sadullah Efendi occupied a position as naib. He used them to fulfil his occupational
needs.

Bezzaziye is a work on Islamic canonical law by Hafiziiddin Muhammed bin
Muhammed bin Sihab el-Kerderi el Harizmi el-Bezzazi (d. 1424). Although it is known
as el-Feteva’'l Bezzaziye or Feteva’l Kerderi, its actual title is el-Cami ul- | Veciz. It
contains several fetvas from Hanefi scholars of different time-periods. However, its
main feature is that it contains fetvas on several problems confronted in el-Bezzazi’s
time togethef with questions and their answers by some fakihs.**°

Diireril- Hiikkam is a commentary on the Giirer il- Ahkqni of Molla Hiisrev
by the author himself. He was an Ottoman jurist of 15™ century and for long periods
was employed as kadi or kadwasker. With its short, concise judgements, Diirer seems:

like a Sultanic code of regulations without sections. Nevertheless, it was widely used as

an informal law-text by his successors. It was written according to Hanefi law and its

219 W Montgomerry Watt, “Al-Ghazali” in EI vol. 2, 1038-1041.
20 Ahmet Ozel, “Bezzdzi”, DI4, c. 6, 113-14.
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plan was organized parallel to the other fikik books: Containing 55 books, it begins with
“Kitabii’t-Tahare” and ends with “Kitabii’l- Vasiyye”. 2!

Hidaye is one of the most esteemed and famous texts of Hanefi Sikih. It was
written by Burhaneddin el-Merginani who died in 1197. Tt is a commentary on
Bidayet "iil-Miibtedi by the same author. Its perfection in both Arabic and fikih gained
him an enduring fame among scholars and it was taught in the madrasas as a basic text.
There are many commentaries on it and there are translations of it in several libraries.”®?

Miilteka el-Ebhur is the work of Halepli Ibrahim b. Muhammed b. fbrahim
who lived in 16" century. He went to Egypt to study and then came to Istanbul. He was
employed as imam in several mosques in Istanbul. When he was an imam in Fatih
Mosque, he became a miiderris in Dar’iil- Kurra. He died in 956. Miilteka is the sum of
his work, containing Kuduri, Muhtar, Kenz, Vikaye and Hidaye. There are many
commentaries on it and it was widely used by Ottoman jurists.?®*

El-Feraizu’s-Siraciype was written by the Hanefi scholar, Ebu Tahir
Siracuddin Muhammed b. Abdiirresid es-Secavendi [d. 596/(1200)]. It is widely known
as Siraciyye and as given as such in Sadullah Efendi’s deed of estate. It is on Islamic
inheritance law only and accepted as the best of the books on the subject. Its existence
1in his deed of estate is quite normal because he must have bee;n confronted with several
suits stemming from inheritance disagreements among inheritors.

Nikolali Ali Efendi Fetvast consists of a collection of fetava(pl.fetva) by
Catalcali Ali Efendi (d. 1692). It includes 4412 fetava given in answer to the questions
of the 17" ¢. Ottomans. It is one of the most reliable fetva collections of Ottoman

scholars. The arrangement of the fetava has been made according to the classical style,

! Ahmet Akgiindiiz, ,,Diirer-iil Hikkam* DI4, c. 10, 27-28.
2 Cengiz Kallek, ,el-Hiddye* Did, .17, 471-73.
283 Mustafa Uysal, [zahli Miilteka Terciimesi (Istanbul: ?, 1968) , 11-13,
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i.e., first question, and then answer. It was printed in more than ten different editions.zsf1
It is clear that Sadullah Efendi used it and the ones following for practical purposes.
When he was the muftu of Ankara and the naib of several towns, he must have looked
for help from these fetva collections in order to answer people’s inquiries.

Mecmu’a-i Fetiva is the work of Sheikhiilislam Ankaravi Mehmed Emin
Efendi (d. 1098/ 1687). He composed his fetvas under the rubric of el—Fetdva-yi

Ankaraviyye or Mecmu'a-i Fetdva. In this work, the classical style of question-answer

was not used. Instead, ferwas were given without the questions. The Ottoman jurists

also used this style of arrangement.®

Behgetii’l-Fetava is a collection of the canonmical decisions given by
- Sheikhiilislam Yenigehirli Abdullah Efendi (d. 1156/1743), prepared by Fetva Emini
Mehmed Fikhi el-Ayni. As it is one of the most important fetva collections of the
Ottomans, there are copies in many libraries. It was printed twice between 1266 and
1289.%%

If we come to his performing of niyabet practically, it can be said that in order
to be appointed, finding out a strong patron was the main part of the game. Several
times Sadullah Efendi writes about being interviewed for this post by high-ranking
people. For instance, on the 9™ of C 1248 (03/11/1832), he looks at his bhoroscope to see
whether he would be appointed as naib or not. Because Esad Efendi, under whose
patronage Sadullah Efendi works, is in Istanbul at that time, Sadullah Efendi seems to
have asked him for employment.”*’ He interprets thé stars as saying that it would not

happen and he adds that this came true. On the 8™ of Zilhicce 1261 (08/12/1845), he

284 Cengiz Kallek, “Catalcali Ali Efendi,” DI4, c. 12, 438.

285 Ahmed Akgiindiiz, “Fetava-i Ankaraviyye”, Di4, c.12 438-39.

28 Ahmed Ozel, “Behcetii’l-Fetava,” DI4, c. 5, 346.

BT KRK, Z.M. 342/ 29b. “Asitane-i aliyyede iken hizmetinde oldugum devletlii Esad Efendi hakkuimda
himmet idiib naiblige talib oldugunda fakirin sualidir... adem-I husiil ile hitkm olunmus idi hitkm-1
mezbur isabet etti.”
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again looks at his horoscope about the same issue and says that this time it was
auspicious because it seems that some important people’/person’s favour would
influence his appointment to come about. After that he is appointed as a naib of
Cankiri.”®® However it is clear that, beyond that of important people the real help he ‘
seeks is from God. He prays in such words, which reveal this intent: “O My Lord!
Grant me an auspicious employnéent, grant that kindness and favour will come to thfs
humble person (Sadullah Efendi) through the help of Lord. "*%

Additionally, he sees many dreams, which are basically professional, that
mirror “the ardent hopes of advéncement nurtured by”**® him. The first one of these
dreams is dated 19 C 1263 (03/06/1847). It runs as follows: “On Sunday night (ehad
gecesi) in my dream I talked with Sheikhiilislam. I said: ‘I presented a kaside to you.’ ‘It
came.’ He replied. [Then] I said: ‘I will be put to the examination, but I have no
knowledge.’ [He answered as] ‘I will make sure of the instructor, so he will not ask you
difficult questions.’ He wore a white robe [and] I kissed it. May it be auspicious.”"
The colour of Sheikhiilislam’s robe is remembered from the other details of the dream
becéuse Sadullah Efendi gives it a special meaning: the colour white is good and
auspicious. The other “professional” dream is recorded on the 14" of Safer 1264
(21/01/1848). Sadullah Efendi saw himself like this “ I was a qadi of Ankara. I was
riding a red horse and going to Pasha...] wore a kavuk on my head and my uncle was
giving books in such and such neighbourhoods. May it be auspicious.””* The year

1264/1848-9, when Sadullah Efendi is in Istanbul and under the patronage of Nafiz

28 7 M. 342/ 30a. ,

28 ihid., 30a. In Turkish: **.. Rabbim haywli mansib ihsan eyleye ve kerem ve inayet bu abd-i acize imdad-1
Rabb-u tealadan olur. Kesmem iimidimi eltaf-1 Hiidadan sa'da/ Hakkimdir eger mekani? Inayet ferma."”

0 Cornell Fleischer, 82.

PURRK, T. 236/ 3b. “Ehad gecesi seyhiilislam: rilyamda gordiim size kaszde takdim ettim dedim geldi
dedi imtihan olacagim lakin ¢ok ilmim yoktur dedim hocaya tenbih edeyim seni sikmasinlar dedi
arkasinda beyaz cebesi vardi bus ettim insallah hakkimizda haywrdir.”19 C 1263.

2 KRK, T. 236/ 11a. “Riiyamda Ankara’ya kad olmusum ve bir al ata biniib pasaya giderim .. basimda
kavuk var idi ve ammim filan mahallede kitablar verirler? Hayirdir ingallah.” 14 S 1264
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Pasa, is clearly a time of hope and anxiety for Sadullah Efendi in terms of his job. The
reason for that is the fact that again on the 28™ of Saban 1264 (30/07/1848), on Friday
night (Cumartesi gecesi), he sees some strange dreams. In the second part of one of
these dreams, he dreams of himself in a large courtyard with the Sultan. Somebody says
to him that a new law has been passed about the holding of the offices of kad: and muifti
and they recommend him to apply for a job and ask the favour of the Pagas. He replies
that they know about the issue and may be they have done this for him. Then he
awakens.” One page later, before the second dream recorded on the 3™ of Rebiiilevvel
in 1264, Sadullah Efendi gives some additional information. He states that after Nafiz
Pasa asked the Sheikh-iil islam for a post (niyaber) for him, he then summoned Sadullah
Efendi and sent him to the examination. This sentence follows one on the third of
Rebiulula of 1264 (February 1848), in which he misses his home so very much that he
feels as though his son and grandson were with him. Then he goes to sleep and dreams
that he is in the coffee-room of his mansion in Ankara, halvah is being cooked there and
Mehmed, his grandson, brings some to him and puts it in his mouth. Then he wakes up
and prays that this may be a sign of his appointment as niyaber®* Although he
interprets these dreams as signs of auspicious news, sometimes he gets frustrated while
he is still in Istanbul, running from one influential bureaucrat to the other. The note
below mentioned shows Sadullah Efendi’s temperament. He wrote reproachfully about

the “system” when he could not gain any employment although he had seen many

3 T 239/ 13b. “Ondan sonra kendimi bir vasi” avluda gérdiim ki Padisah-1 ebniyelerinden bes-alti
kademe merdivandan ¢ikdim askere yeni bir kanun agilmis ve miiftii yahud kach nasb olunacak imis bana
sen taleb ol pasalara rica eyle dediler ben dahi pasalarin bilirler belki bu hususu benim igin yaptilar
beni gotiiriirler dedim boyle uyandim hayiwrdir insallah.”

P47 240/ 14b. “Devletlii Nafiz Pasa bu fakir i¢in seyhiilislamdan niyabet rica ediib binaenaleyh
sheikhiilislam dahi bu fakiri celb ediib imtihana havale ettikten sonra isbu Rebiiilulanin 3. Sebt giinii
konakda ba’de-l isa saat 3’te derunuma vatan geliib oglum ve Mehmed goziimiin éniinde giiya yanimda
gibi bir hal olub bir mertebe-i istiyak galebe etti ki tabir olunmaz ba’de yatub riyamda Mehmed’i
gordiim bizim kahve odasinda helva yaparlar imis helva getiriib benim agzima koydu uyandim bu riya
haywdir ingallah-ii teala kariben bir niyabet ve ikbal ve saadet ile mesrur olacagimiza delalet ider

insalla-ii teala.”
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auspicious dreams. In Cemayizelewel 1264 (April-May 1848), he expressed himself in
these words: “Although I left my home and arrived at Istanbul when my star map was bin
a very proper‘ condition as Batlamyus said, I did not witness its influence. I suffered so
much when I stayed there and I could not even gain any of the niyabets that were giveﬁ
out geherously to illiterate and inadequate persons. So it shows that Batlamyus’ words
were false and invalid. All the astrologers are big liars, even if in the past these stars
had influence, at the moment they are not reliable. So all the astrologers and their
sciences are out-of-date. Astrologers! Look at my condition, learn your lesson from it
and leave this-miineccimlik, I hereby relinquish it.”**> However he keeps on consulting
the stars.

It can be added that Sadullah Efendi hopes to be honoured even after the
appointments have been done. In the above case, he complains about not being
appointed and accuses the stars and the scornful bureaucrats of his failure, but even aftér
the appointments had been made he kept hoping to be singled out by the members of the
appointing body. For instance on 7™ of R 1262 (04/04/1846), he arrives in Cankin.
About the time of his arrival, he notes that he travelled comfortably, and during the stay,
he received respect and honour there. He especially adds that the Kaymakam let him
stay in his palace when he first arrived there and, again, two weeks léter, when he was
leaving, he gave him a present.””® Then he comes back to Kalecik and stays there until

he is appointed to Kangiri as naib. He mentions that Hafiz Aga, who had previously

25 KRK, Z.M. 342/ 46b. “Yevm-i mezkurda acele ediib saat ii¢ bugukta azimet ettiik Allah miitemeyyin ede
amin kale batlamyus.....malum ola ki bu talide vatanimizdan hareket ve fslam_bula azimet ettiim dort
kevkeb-i burc serefinde bulundu dahi biri tali’de bulundu hi¢ faidesi olmad Islambul’da bir sene hur-u
haz? Ve hakir oldum hatta alime ve ciithela-1 kuzatta mebzul olan bir niyabete nail olmadim iste
Batlamyus 'un bu kelam batil ve kezb-ii sarih oldugu niimayan oldu kiillii miineccimin kezzab ve kiillii
niicum kiillab eger zaman-1 evailde bu niicumun tesirati var ise de kohneleniib batil olmus binaenaleyh
miineccimler de batil ilimleri de batil vesselam vel eklam miineccimler bu zayice benim halime bakub
ibret alsinlar yok... miineccimligi terk etsiinler iste ben terk ettim.”

2% 7 M. 539/ 4a. ,,Azimet be Kangwr1 7 R 1262. Bu seferimizde rahat ve sefa ile azimet ve Kangiri’da
hiirmet-ii riayet ve izzet bulunup hayli giizel oldu ve menfaat dahi oldu. Avdetimiz giinii gecesi devletli
kaymakam Bey hediye ihda buyvrdular vardiguimiz anda devletlii kaymakam bey sarayina misafir ettiler.”
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offended his feelings, accompanied him on this journey and they were content. He also
writes down that during the stay, he experienced comfort, affluence, enjoyrﬁent and
cordial behaviour.?”’ Interestingly enough, on the same matter, Sadullah Efendi used a
very different tone in another note. On the 3rd‘of C 1261 (09/06/1845), he claims that he
experienced trouble, difficulty and even a great famine in Kalecik. Only, in the former
one, he indicated his appointment to Cankirt as happy news.?”® We can understand this
contradiction by looking at the details of the dates. In the former one, he especially
emphasizes the conditions in the last month of his duty in Kalecik. However in the last
note he makes a generalisation. In fact, before these notes he considers the issues in
Kalecik and makes some complaints; for instance on the absence of court cases and the
severe drought. In addition, in the calendar of the year 1262 (1846), Sadullah Efendi
mentions this great famine in which he sees the death of his friends. He speaks about the
delight of the people when it rained: “While it was raining, people felt the drops of rain
on their faces, then, bringing their faces down to the ground, they thanked God, because
for a year there had been no rain.”* So it may be understood better that after the
troubles and difficulties he had already experienced in the first months, he writes down
the good conditions he experienced in later days. In addition, from the details of debt
that were noted on the first pages of 1262-63 year’s calendar, we can grasp that he had
incurred debts while he was in Kalecik. He states that ﬁe settled his debts on the 25™ of
Sevval 1262 (19/08/1846) when he was in charge of the administration of Cankin
through the notary duties he had undertaken. This is in the estate inventories where he

recorded his own share of them in the first pages of calendar no. 235.

7 1bid., “Avdet ez Kangiri ve azimet be Kalecik 20 R 1262. Bu seferde dahi zevk ve asayis ve sefa ile
geldik. Mukaddem bize bedhah olub goniil azablar: veren miidir-i sabik Hafiz Aga refikimiz olub hiisn-ii
muageretle geldik Kalecik kazast mahkemesine dahil olduk."

298 7 M. 539/ 9b.

297 235/ 2b. “Bu ayda emtar nazil olduk¢a halk-1 alem yiizlerine siiriib ve yiizlerin yerlere siiriib Hak
tealaya tesekkiir ettiler zira bir senedir rahmet miinkat’ olmus idi.”
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It should not be forgotten that Sadullah Efendi relied on court cases in terms of
income. If there had been no lawsuits about notary deeds, he could not have made a
living. For instance, on the 29" of Zilkade 1264 (28/10/1848), he complains about the
lack of litigants and the closure of the court ralthough Cankin had a big administrative
unit. Generally we expect that naibs preferred to be appointed to greater administrative
units both because of their prestigious positions and the fact that from these positions
they could be appointed to higher and more prestigious ones. However, in this sentence,
the hidden desire of a naib to be appointed to a higher position in the hierarchy of
appointments, reveals itself as such: if a place is a big one, there would be more
inhabitants. Inhabitants mean relations; relations mean the need for a court whethe;
these relations are friendly (marriage, sulh etc.) or hostile (various lawsuits). Again,
more inhabitants directly‘ means more need for notary transacﬁons such as estate
inventories. So in the above-mentioned note, he consulted the star map to see whether
he would earn money or gain property and prayed to God to send him these from some
unseen treasure-chest. On the 16" of Za 1262 (06/11/1846), he refers to the fact that
theré were three lawsuits going on in the court.’®

When he is in charge of Kalecik in 1261 (1845), he also notes two journeys to
the villages in order to plead before a court. The court represents Sadullah Efendi’s
personality in these cases as understood from the notés. He does not give the name of
the first village but he said that he gained as much as 150 gurus and returned after a
week.3%! As for the second journey, he gives the names of both villages where the

disagreement took place: Timurtag and Kunk respectively. He informs us that he arrived

at Timurtas one night, but the inhabitants of Kunk village did not come to the court of

3001 235/ 9a.
317 M. 539/ 3b.
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pleas and he returned without carrying out his task.*2 Although in these cases Sadullah
Efendi himself represents the court, in other cases special places were used. In 1261
(1845) in Kalecik, for example, the residence of Haci Mustafa Aga was used as the

court and it had a clerk and other officials.’®® n 1258 (1842) Beypazari, a madrasa

functioned as a court’™ and in Cankin in 1262 (1846), the residence of Haci Said

Efendi was used for this purpose.’®

To sum up, it can be claimed that although Sadullah Efendi insists on
becoming a naib, in this post, his concerns increase and he benefits little from
remaining a naib. Maybe throughout his life, he wants to be appointed to a higher place,
but unfortunately, the palace and the stars do not take into consideration the

recommendations of the high officials on his account.
Act Six : Sual-i velilinneam Izzet Pasa ez mansib

In the upper floor of-the selamliik, there was also a divanhane. It functioned as |

a spacious reception chamber for male guests and usually it faced the street. In most
cases, divanhanes were heavily decorated but we do not know about Sadullah Efendi’s.
Only, we guess that it was also more decorated than th¢ other rooms. He welcomed his
respected guests in this room. Being very active in personal relationships, he needs such
a room. Among the persons, he receives as guest, pashas, or high government officials,
have a significant place.

| It is very obvious that Sadullah Efendi could not live without his Pashas. Each

of the calendars he prepared contains lots of information about the pashas with whom

302 7 M. 539/ 4a

393 ibid., / 4a.

304 T 224/ 115,

305 7 M. 539/ 5a, T. 235/ 4a.
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Sadullah Efendi had some kind of a relationship. Even in one of his dreams, the vhidden
expectation of Sadullah Efendi to construct a network web with them reveal itself: on
the 28™ § of 1264 (30/07/1848), when he is at Istanbul, he sees a very strange dream. At
the end of it, he hears voices informing him aﬁout new appointments to the posts of kad:
and miifti. They advise him to apply to his patrons for these positions; he answers that
they already know the issue and maybe this possibility is the result of their efforts. Thén
he awakes: “...yeni bir kanun agilmis ve miiftii yahud kad: nasb olunacak imig bana sen
taleb ol pasalara rica eyle dediler ben dahi pasalar bilirler belki bu hususu benim icin
yaptilar beni gotiiriirler dedim béyle uyandim haywdir insallah. »306 A dditionally, in the
same year, he records the request of Nafiz Pasa from the Sheikhiilislam about his
appointment: “Devletlii Nafiz Pasa bu fakir icin sheikhiilislamdan niyabet rica ediib

binaenaleyh sheikhiilislam dahi bu fakiri celb ediib imtihana havale ettikten sonra...”

307

Which ways, then, are used by Sadullah Efendi in establishing this kind of
relationship with the pashas? We realize from his notes that Sadullah Efendi established
these relationships through his knowledge of ilm-i niicum and poetry. As we will clarify
below, however, being a miineccim meant at the same time béing a consultant.
Especially high-ranking people asked the miineccims’ advice about their personal
affairs. Poetry also, especially offering kasida to important officials, is a part of this
network game. For instance, on the 23" of Sevval 1255, Sadullah Efendi talks about the

benefit he gained in return for the kasida he presented to Davut Paga>®

In the year
1262, he dreams that three boxes with gold, silver and enamel ornamentation were put

in front of him and he was told that those were in return for kasida he had already

306 T, 240/13b
37T 240/14b
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1f>resented.3°9 Almost one year after this dream, in Cemaziyelahir of the year 1263, he
dreams this time of Sheikh ul-Islam and says to him : “I have presented you with a
kasida”. Sheikh ul-Islam in his white robe replies him that he ilas already received it.*'°
Indeed, he had prepared a kasida as thanks to Sheikh ul-Tslam Mekkizade Asim Efendi
for the post of regent in Beypazar1.>!' Sadullah Efendi also presented kasidas to Galip
Pasa, Serif Paga, Ismet Pasa, Riistem Bekir Pasa, Izzet Pasa, Davud Pasa, Halil Pasa and
Mahmut II. Those kasidas exist in his divan. For instance, in return for his kasida of
“kasida-i iyd” (kasida of the feast) presented to Sultan Mahmud II, he becomes the
recipient of the “Sultan’s gift”, according to his own expression.(Divan 22750). Some
of the above-mentioned pashas, to whom Sadullah Efendi has presented kasidas, did
not have any posts in- Ankara. While they were traveling towards their official posts,
they passed through Ankara and Sadullah Efendi presented them kasidas during their
stay there. Serif Paga, Halil Pasa and Riistem Bekir Pasa belong to this group of pashas. -
For instance, in 1256/1840, Rauf Pasa was assigned chief-governor of Maden and
while he was passing through Ankara, Sadullah Efendi was appointed to be responsible
for the welcoming ceremony. He presented a kasida on the date of this ceremony to
Rauf Pasa. (Divan 22734) He composed chronograms to commemorate the date of
several events pertaining to different people. For example, for his cousin Danis Efendi,
he prepared one td commemorate his starting school. Another one was for another of his
cousins, Hayri Efendi, on the occasion of his circumcision, and another one for the birth

of Sehzade (Crown Prince) Abdiilaziz. He composed some others for his uncle,

%% KRK.T.215/8b

309 T 235/3b: “Alem-i manada cok altin ve giimiis ve mineli kutular dniime konulub koynuma doldurdum
kaside caizesidir dediler. Allah teala hakkimizda miitemeyyin ve mesud ve miibarek eyleye amin.”

31T 236/3b: “Ehad gecesi seyhiilislami riiyamda gordiim size kaside takdim ettim dedim geldi dedi
imtihan olacagum lakin ¢ok ilmim yoktur dedim hocaya tenbih edeyim seni stkmasnlar dedi arkasinda
beyaz cebesi vard bus ettim insallah hakkimizda haywdir.”> 19 C 1263

3 gadullah Efendi, Evrdk-t Perisdn Mecmud-1 Esdr, (Bayezid Devlet Kiitiiphanesi, Bayezid, n.5749,
255vr.), 22745. From now on, the CD numeration of this work is used and named as Divan.
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Tifenkgibagi Tahir Efendi, on the occasion of his move to a mansion. For Zahide
Hamm, the wife of Hadi Efendi, Vakaniivis FEsad Efendi, Mehmet Izzet Pasa,
Sehsuvarzade Dervig Efendi, Selahaddin Cazib Bey and Cazim Efendi, he composed
chronograms to commemorate different eventé such as establishing a university, the
birth of a daughter, repairing the Taceddin lodge and Haseki madrasa, moving to a

konak, being assigned a new post as Kapicibagi, or the publication of a collection of

poems, respectively.*!?

We can also follow Sadullah Efendi’s poetical side by looking at the list of the
books in his estate. It can be said that in literature, he prefers mystic-moral lyrics and
the divans of his contemporaries. They could help him both in improving his poetical
ability, Persian and Arabic (together into the dictionaries mentioned below) and also in
presenting a feature which is necessary in the pashas’ meclis, where one of the main
conversation subjects was poetry. *'> He reads Hafiz, Giilistan, Mesnevi, Baharistan,
Senai in Persian and Makamat-1 Hariri, Hatim at-Tai, Ibn-i Zeydun in Arabic. Let me
desqribe these Persian and Arabic lyrics and then the divans of his peers.

Hafiz Divam is the principal work of Semseddin Muhammed Sirazi, the
Persian lyric poetvand pariegyrist, widely considered to be the pre-eminent master of the
gazel form. He was born in Shiraz, probably around 1325-6, and is assumed to have
died in the same city in 1390. Though he is credited‘ for his sophisticated works in
prose, his fame rests entirely on his Divan. His verse bears ample evidence of an
excellent command of Arabic, a knowledge of the Islamic sciences and of Persian
literature. It is generally claimed that he spoke through the standard themes and
terminology of hedonism, the lament for mortality, human and mystical love, and so on.

He is accepted as a superb linguistic and literary crafisman, who took these forms so far

32 Dyivan 22727, 22728, 22733,22735, 22740, 22742,22746, 22772.
313 gee Walter G. Andrews, Siirin Sesi, Toplumun Sarkist (Istanbul: Iletigim Yay., 2000).
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beyond the work of his predecessors that he practically cut off all succession; and he
revolutionised the gazel and the panegyric both, by making the one the vehicle for the
other in place of the kaside. It may be said that a serious interest in Hafiz seems to have
been born, after his death, in the Ottoman worldrand in India and had reached to Europe
by the late 18 century.’"* Hafiz’s Divan was the most favoured Persian text of the
Ottomans after Mesnevi-i Manevi and Giilistan. Tt was used for the purposes of
improving the Persian language and the technique of poetic aesthetic or for the example
of its mystical verses. Sometimes it was even used for fortune-telling. After praying for
a blessing on his soul and reading the quatrain of “ Ey Hafiz-1 Sirazi/ Bermen nigeb

endazi/ Men talib-i yek falem/ Tu kasifi her razi”, one opens the Divan and interprets

315

poems as one wishes.” > However, we do not know exactly for which one of above

mentioned purposes Sadullah Efendi possessed Hafiz’s Divan. Maybe, he owned Hafiz
for all these reasons.

Sudi Efendi was born in Bosnia, but received his education in Diyarbekir. He
took Persian courses from Diyarbekir’s muiftii and from an expert in Persian literature,
Muslihiddin Lari. From Diyarbekir, he moved to Damascus where he met with famous
scholars. After having stayed for a time in various cities such as Baghdad, Kufe, and
Necef, h¢ returned to Istanbul. He died there at the end of 16™ century. His knowledge
of Persian and Arabic is well-known. Because of this, he had a place among the mo.st
favoured critics of Ottoman literature. His famous Commentary on Divan-1 Hafiz, which
was recorded as Hafiz Serhi Sudi in Sadullah Efendi’s tereke, is the one which attracts

the attention of people, especially those who want to learn Persian.*'®

314 G.M. Wickens, “Al-Hafiz” the Encyl. Of Islam, (new edition) vol.Ill, 56-57.

315 Sirazi, Hafiz Divan, trans. Abdiilbaki Golpwmarh, Sark-Islam Klasikleri (fstanbul : MEB, 1992), 26
and 28.

316 Mustafa Kog, “Sudi Efendi,” YYOA cilt. 11, 549-50.
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Makamat-1 Hariri was written by Sheikh Ebu Mehmed Kasim bin Ali Hariri
who was born in 1054, near Basra. He received a very sound education thanks to
Basra’s cultural advantages. During his life-time, he was engaged in the family silk .
trade. The word “Hariri” comes from this feah;re of the family. He died in 1122 in
Basra. In his famous work, “Makamat”, he calls the attention of his readers to the
deficiencies and contradictions in society. To show these clearly, he wrote down thé _
adventures of a fictitious hero, Ebu Zeyd es-Seruci. Another imaginary character, Haris
bin Hemmanm, is the story-teller of the work in which Hariri used both verse and prosé
styles successfully.’'” For what reasons, however, did Sadullah Efendi have this book?
It might be because of his desire to improve his Arabic. Because Makamat-1 Hariri is
accepted as one of the masterpieces of Arabic literature, this desire fits the general
framework. The other reason can be related to Sadullah Efendi’s poetic personality. The
work might have delighted him in a totally different way. He might have got pleasure
out of Makamat’s literary beauty as he enjoyed a nargile from his yasemin cubuk. At
the same time, he might have made imaginary journeys into a fantastic world where he
became a kad:i riding a thoroughbred roan horse through the streets of Ankara and
fighting with corruption like Es-Seruci. On the other hand, it is also possible that
without traveling to an imaginary woild, while he was reading about Es-Seruci’s
adventures in a corrupted society, Sadullah Efendi migﬁt have been thinking abdut his
role as a judge in his own territory in the real world.

Hatim et-Tai is another name recorded by the clerk of Sadullah Efendi’s
tereke. This divan is attributed to Ebu Seffane Hatim b. Abdullah b. Sa’d et-Tai el-
| Kahtani who was the chief of the Tai tribe in Arabia. In the period of “Cahiliyye” he
was a poet famous for his generosity. Through this characteristic, he even became the

subject of an idiom: “More generous than Hatim (ecved min Hatim)”. In his poems, he

3V Hulusi Kihg, “Hariri” D4, c. 16, 191-192.
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praised generosity and, smiling, he called on people not to forgo selfishness. His Divan
that has came down to us today contains some poems that might not actually belong to
Hatim. His fame for being generous lives on in Anatolia and Persia even today.*'®

Ibn-i Zeydun refers to Ebu’l-Velid Ahﬁxed b. Abdullah b. Ahmed b. Galib el-
Mahzum el-Endulisi, who was a famous Andulusian poet bomn at Cordova of an
aristocratic family in 394 / (1003). Until his death in the year 463/1070, he actively
participated in the political life of the petty kingdoms of Andalusia. His poetry fits the
description of ‘neo-classical’. His poems, especially those about his lover Vellade and
his country, carry a certain talent in the expression of emotion. As well as his “diwan”,
he left short texts known as risales.’’® Sadullah Efendi probably possessed his divan
rather than his risales.

Hadika-i Hakim Senai, anothér of the same genre, is the mesnevi of the
mystic poet Senai (d.1131). It was the first mystic mesnevi in Persian literary history.
Dedicated to Gaznevid Sultan Fahriiddevle Behram Sah, it consisted of ten chapters
containing 10,000 couplets. 1t involves religious, moral, philosophical and didactical
subjects. It was said that Celaleddin-i Rumi has very fond of it.**°

Mesnevi is one of the books that has been read widely throughout the centuries
‘and has had an influence upon lots of people through the teaching of Mevlana
Celaleddin-i Rumi. He was the founder of the Mevleviyé order and lived between 604-
677 / (1207-1273). Although he was born in Balkh, in 626/(1228) his family moved to
Konya at the request of the Seljuk prince, Alaeddin Keykubad. In this city, he met in
642/1244 Semseddin Muhammed Tebrizi, who made a decisive alteration in the life of

Mevlana. The “Mesnevi” is a didactical poetical work in double verses in six “defters™.

38 Siileyman Tiiliicli, “Hatim et- Tai,” DI4, c. 16, 472-73. . .

3 G. Lecomte, “Ibn-i Zaydun,” in EP (new edition), vol. 11, 973-74. Rahmi Er, “Tbn-i Zeydun”, DIA c.
20, 464-66. _

320 Miirsel Oztiirk, “Hadikatii’l-hekika ve Seri’atii’t-tarika”, D4, c.15, 20.
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Except for the famous eighteeh verses of the introduction,-he dictated the whole work to -
his successor as Sheikh Celebi Hiisameddin Hasan. The whole of the work is composed
very informally in an unorganized way. The stories are ofien interrupted by other
stories: later on the previous story is picked up agairn.321

Gillsen-i Tevhid is a commentary on Mesnevi-i Manevi by lbrahim Sahidi
(14707-1550?). He was a Mevlevi dervish. He wrote a divan but he is not a prominent
poet. He knew Persian very well. His work was called Giilgsen-i Tevhid as well as
Giilsen-i Esrar or Giilsen-i Vahdet. He took 100 verses from each volume of Mesnevi
and explained each verse in five verse of his own.*??

Giilistan is the famous book of Ebu Abdullah Miiserrefeddin b. Muslih Sa’di,
known as Sheikh Sa’di, who lived between 610?-691/ 1213?-1292 and was from Shiraz
in Persia. Although theré is very little information on his life, his works reveal a general
intellectual sophistication in traditional Islamic education and his writings imply a wide
knowledge of the world beyond Persia. Sa’di’s fame rests on the Bostan, the Giilistan
and his gazels. The first two are both collections of moralising anecdotes and arranged
according to subject matter. In the case of Giilistan, there are eight books of these. The
mixture of prose and verse that is presented in Giilistan makes the genre central to
Persian literature. The Giilistan was completed in the same year as the sack of Baghdad
and the abolition of the Abbasi caliphate by the Mongolé. Sa’di’s suﬁsm which shows
itself in his works, would seem to be close to the ‘practical’ one of el-Gazali, that is, a
way of surviving with dignity in a morally dubious environment.’* Since its first

appearance, the Giilistan has been widely read and, as a result of this, there are

32! H Ritter, “Djaleddin-i Rumi”, £Z, vol. II, 393-95.
322 \furat A. Karavelioglu, “Sahidi, Ibrahim”, YYOA, ¢.2, 575.
323 R Davis, “Sa’di”, EI, VIII, 719-722.
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numerous volumes in libraries throughout the world. In the Ottoman education system,

it was widely used for teaching the pupils Persian.

Baharistan Serhi is a commentary on the Baharistan, which is a moral and
literary work of Abdurrahman-1 Cami (d. 1492) written in the Persian language and
dedicated to Sultan Hiiseyin Baykara in 1478. Tt has similarities in arrangement and
style to Sadi’s famous Giilistan, because Cami took it as a model for Bakaristaﬁ.
However, both of the works differ in terms of their context. In Baharistan, Cami
presents the Sufis’ thoughts and behaviour, the wisdom to be Just and generous that a
ruler must possess a generous person’s attitudes, love and lovers’ characteristics, jokes
and witty remarks, poems and poets, and lessons taken from fables, or stories that are
told by animals. It was one of the most favoured Persian works in Ottoman times
because of its didactic though joyful style.*?*

Hayali is the name of the divan of Hayali Bey, used by the unknown clerk of
Sadullah Efendi’s tereke. Hayali Bey was born in Vardar, Yenice and died in 964/1556-
57 in Edime. He accompanied to Suleyman the Magnificent to the sieges of Rhodes,
Irak and Baghdad. He also presented many panegyrics, kasa id, to Sultan Suleyman.
However, after the death of his two supporters, Iskender Celebi (d. 1534) and ibrahim
Pasa (d. 1536), he lost his influence as a palace poet. Instead of hini; Taglicah Yahya
Bey gained favour. The only work left by Hayali Bey is his divan. The sufi influence in
his poems is attributed to Yenice’s cultural atmosphere. As well as Fuzuli, he was
considered a great poet in his time.”> Among Turkish divans, Sadullah Efendi’s
preference for Hayali Bey can be attributed to his divan’s sufi characteristics, because,

as well as the works of several other poets, he also posesseed Hayali Bey’s.

3 Omer Okumus, “Baharistan”, D/4, c. 4, 470-T1.
325 Cemal Kurnaz, “Hayali Bey”, Di4, c. 17, 5-7.
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Akif Pasa Miinge’at1 refers to the manual for correct style and phraseology by

Mehmed Akif Pasa (1787-1845), who began his career as clerk o a local notable in his

birth place, Bozok. From here he went on to the divan-1 hiimayiin kalemi where after 27
years he became the chief clerk, reis-iil kiittab in 1247. He received the title of “pasha”
in 1253 and, like other pashas, was appointed mutasarrif of various Anatolian cities.
After his dismissal, he made a journey to the Holy Places. After becoming a hadji, hé
died in Alexandria on his way back to Istanbul. Akif Pasha is considered to be one of
the pioneers of the New Literature, Edebiyat-1 Cedide, (with his simple and short
senténces). Ahmed Hamdi Tanpinar adds that the context of his poems, especially Adem
Kasidesi, with the complaints in angoisse feature as new phenomena in Ottoman
literature. In spite of this, in Ahmed Hamdi Tanpmar’s opinion, his works were a
continuation of the old literature.*?® His miinsear and es’ar were printed in one book in
1259 in Istanbul and in Bulak in 1846.%?

Sururi refers to Seyyid Osman Sururi’s divan. He was very famous for his
chronograms, tarihs. He was born in Adana in 1165/1752, a son of Hafiz Musa. In
1779, he came to the capital and his poetical ability was encouraged by Yahya Tevfik
Efendi, who later became sheikhiilislam. During the years 1788-90, he was the kethiida
of his close friend, the poet Siimbiilzade Vehbi Efendi. When Sururi died in 1814, he
was buried beside Siimbiilzade’s grave in Uskiidar. His divan was printed in 1839 in
Bulak.”?®

Vasif Divan is the work of Enderuniu Vasif Osman Bey, widely known as
“enderunlu” as he was educated in the palace. After thirty years of service there during

the reigns of Abdiilhamid I (1774-1789), Selim IIT (1789-1807) and Mahmud II (1808-

326 A Hamdi Tanpmar, /9uncu Asiwr Tiirk Edebiyan Tarihi 7. Baski (Istanbul ; Caglayan Kitabevi, 1988),

95-96. )
327 fpniilemin Mahmut Kemal Inal, Son Asir Tiirk Sairleri 4 cilt. (Istanbul : Dergah Yay., 1988), 1: 80-88.

328 Bdith G. Ambros, “Sururi”, EI, IX, 895-6.
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1839), he retired of his own accord in 1818, and died in 1824 in istanbul. During his
palace years, the sultans were the subject of his panegyrics and he arranged many
chronograms for important events also. In his divan, printed in 1841 and 1868 in Cairo
and Istanbul respectively, the daily life of Istahbul, especially along the Bosphorus,
appears as an important subject. The language he used reflects everyday speech. He had
a special interest in the conversation of women and among these, a conversatioﬁ
between a mother and her daughter is a very famous one.’*

Coming to the dictionaries, these begin with a lyrical one, Tuhfe-i Vehbi. It
was written by Siinbiilzade Vehbi, a famous poet of 18" century who belonged to the
famous scholarly Siinbiilzade family of Maras. He received his education in Maras and
Istanbul. After that, he became first a miiderris and then kad: in Rumeli. During the
reign of Mustafa III, he became one of the members of Hacegin-1 Divan-i Hiimayun
and was responsible for state correspondence. Selim II helped him to progress in his
career as kadi. He died in 1809 in Istanbul. He was known as a poet of pleasure and also
lived a life of pleasure. He is accepted as being a follower of Nedim and Nabi. He
dedicated his Tuhfe to his son, Liitfullah, and to Arif and Nuri, two sons of Sadrazam
Halil Pasa, in memory of his Persian journey. The Tuhfe-i Vehbi, a Persian-Turkish
dictionary written in rhyme, was used in madrasas and re-printed several times.**°

Lugat-t Vankulu is the work of Mehmed b. ‘Mustafa al Vani, a famous
Ottoman jurist in the time of Murad IT (1574-95) who especially distinguished himself
in the field of fikh, lexicography and literature. Born in Van, he worked in a number of
towns (Istanbul, Rhodes, Manisa, Salonika, Amasya, Kiitahya and Yenisehir) as
miiderris, kadr and molla aﬁd died in 1591-92 as molla of Madina where he went in

1590 in succession to Su'udi. In his long period of 30 years’ service, he displayed great

32 1bid., c. 8, 515-517.
330 Mustafa Kog, “Siinbiilzade Vehbi”, YYOA, ¢.2, 655-56.
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diligence in writing and translating. His principal work was the Turkish translation of
the Sahah or Sihah of al-Djawhari, more esteemed by some people than the Kaﬁus of
al-Firuzabadi. This work brought him enduring fame. It waé printed in 1729 by
Miiteferrika as one of the first books printed in Turkey.**!

Galatat- Hafid Efendi is the work of Mehmed Efendi. Instead of his real
name, he was called Hafid, grandchild, after his grandfather Reis-iil kiittab Mustafa
Efendi. He became kadi of istanbul in 1799. He dabbled in politics, for example, in the
rebellion of Kabakg1 Mustafa Pasa and was exiled to Kastamonu by Alemdar Mustafa
Pasa. He was forgiven by Mahmut II and returned to istanbul with the title of Rumeli
Kadiasker. He died in 1811 while siill in this post. “Ed-Diirerii’l- Miintehabatii’l-
Mensure fi Islahi’l-Galatati’l-Meshure”, widely known as “Galatat-1 Hafid Efendi” was
written in 1804 and printed in 1221. It contains descriptions and etymologies of more
than 1000 Arabic, Persian and Cagatay T ﬁrkish terms. The most important feature of the
work is the fact that it gives historical, religious, sociological and folkloric information
about the words. For example, when he describes “kalem™, he also gives additional
information on books and calligraphy including a history of the latter. It is more like an
encyclopaedia on account of this additional information.>*2

Kamus  Terciime: Although the word “kamus” refers to the ocean, after the
Persian scholar Muhammed Mecduddin Yakub Firuzabadi used it as a title of his great
Arabic to Arabic dictionary, kamus came to be a common noun denoting a dictionary.
Miitercim Asim Efendi translated this work into Turkish in five years (1805-1810). The

first edition appeared in three volumes in 1814, 1815 and 1817 respectively, by

3317y Menzel, The Enc. Of Islam, (new edition), voL. X1, (Leiden: Brill, 2001), 138.
332 Apdiilkadir Ozcan, “Hafid Efendi” DI4, .15, 111-112.
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permission of Mahmud II. By achieving the difficult task of translating Firuzabadi’s
Kamus, Asim Efendi was considered one of the great translators of his time.>*?

Lehgetii’l- Liigat was the first Turkish dictionary by Sheikhﬁlislam Mehmed .
Esad Efendi and was written in 1732. The words he chose were the ones used by the
common people. In this case, the origin of the words was not taken into consideration,
instead preference was given to their usage in Turkish.>**

Ahter-i Kebir is a famous work of Muslihuddin Mustafa (1560-61) who was
born in Karahisar, and died in Kiitahya where he was employed as a miiderris. Ahter is
an Arabic-Turkish dictionary containing 40,000 words. Although it is no better than
Miitercim Asim’s Kamus, some of its features make it as valuable; for example its |
alphabetical order, its small size that makes it easy to use, and sentences giving
examples of fhe usage of words. It was written in an old Turkish dialect that was current
from 12™ to 15™ century. Its fame added “kebir”, “great”, o its title and so it was called
“Ahter-i Kebir” instead of its real title “Ahter”. It was printed in 1242 (1826).3%°

Kiilliyat-1 Ebu’l Beka is different from the former classical dictionaries. The
writer of this work, Ebu’l-Beka el-Kefevi was from the Crimea. There is not much
information about his life. We only know that he was appointed as qad: to Birgi and
Filibe aﬁd died in Istanbul in 1684. He dedicated his work, “Kﬁlliyéf”, to Merzifonlu
Kara Mustafa Pasa. This work was a dictionary that maihly explains the Islamic terms
used in Qur’an and Hadith. In the book, Ebu’l Beka focused on the meanings of words
in the contexts of grammar, philosophy, logic, hadith, canonical law, commentary on
the Qur’an, and Islamic theology. He also concentrated on the synonyms of these

words, trying to show the differences in their usage. Because of such characteristics, it

33 TDEA, c. 5, 136. _
34 Tyirk Dili ve Edebiyan Aniklopedisi, (Dergah yay.: Istanbul), 1985-86, c.6, 78.
335 Hulusi Kilig, “Ahteri,” DIA, c.2, 184-85.
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was considered an excellent work in its own time. Examining the dictionary reveals that
Ebu’l Beka made use of approximately 180 different sources.*>¢

- ’ s s oas . . . T - .
Burhan-i Kat’ is also a distinctive Persian to Persian dictionary written in

1652 by Muhammed Hiiseyin b. Halef-i Tebrizi. It was dedicated to Abdullah, one of
the sultans of Kutubsahi in Southern India. It containss 20,000 words and is arranged
according to alphabetical order. A translation of “Burhan” was prepared by Miitercim
Asim Efendi (d. 1819). It was first printed in 1214 in one volume. Resembling an
encyclopaedia, it consists of idioms, proverbs, food recipes, information on botany and
medicine preparation, children’s plays, various crafts and their tools, etc. Miitercim
Asim explained the reason for his translation of “Burhan” in terms of its broad range of
subjects that covers approximately thirty different sciences. In each field, the book
presents the origins and exact meanings of the terms and words relevant to the subject

matter. This is the reason why he translated it into Turkish.**’

After mentioning Sadullah Efendi’s poetical characteristics that helps him for
forming a network, back to Sadullah Efendi’s relationship with the pashas, we are able
to see that Sadullah Efendi most frequently mentioned Mehmet izzet Pasa. He was born
in Darende in 1207 (1792/93) and held various official posts such as guardian of the
Bosphorus, chief captain, grand vizier and‘chief governof of a province. He was very
active during the abolishment of the Janissary corps. On 1256 (1840), he was the chief
commander of the army which consisted of English, Austrian, Prussian and Russian
troops fighting against the Egyptian governor, Mehmed Ali Paga. The troops under the
control of {zzet Pasa won a battle near Beirut but on his way back he had an accident, as

a consequence of which his left foot became disabled. Consequently, he gained his fame

36 Hulusi Kihg, “Ebu’l Beka” D/4, . 10, 298.
37 Ayla Demirogly, “Burhan-1 Kat® ” DI4, ¢.6, 432-33.
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under the name of fzzet the Lame. At the same time, he was also famous for his
courage, anger, bravery and blood-thirstiness.’*® Sadullah Efend; gives lots of
information about the Pasha in his notes. He begins to talk aBout Izzet Pasa in 1251
(1836). His first note is on the gift of izzet Pasa on the 23 Z of 1251 (10/04/1836). The
last one comes fourteen years later: at that time, Sadullah Efendi informs of the date of
his return from the yali of izzet Pasa on the 20 S of 1265 (16/01/1849). Between these
dates, there are many notes about him in the calendars of Sadullah Efendi. He seems to
record every detail about him; such aé his journeys, appointments, questions,
campaigns, sons, wife, assistant, letters etc.”® In his horoscope collection # 342, he

cven opens a separate section on the questions of Izzet Pasa especially on his

appointments.>*

In this mecmua, there are nearly fifty horoscopes prepared for him.
Sometimes, Sadullah Efendi suffers from these endless questions. For instance, on 14
Za 1254 (1 29/01/1839), he writes thus: “Devletlii veliiinneam Izzet Pasa efendimiz
istemis hakipayane gittim magiyen yolda ¢ok zahmet ¢ektim ve diistiim yolar gayet
camur ve kar ve buz ile alude idi.”**' In this sentence, Sadullah Efendi complains about
[zzet Pasa’s desire to see him on such a stormy day to ask a question about honor.
However, the word “hakipayane” reveals that he must submit to izzet Pasa’s wishes,
because in his presence, the humble Sadullah Efendi is like the dust under his feet.
Davud Paga comes to Ankara éfter the dismissal of Izzet Pasa in 1255 (1839).
Their relationship lasts during Davud Pasa’s time there, which means that Sadullah

Efendi does not mention him after his departure in 1256 (1840). In his records, Sadullah

Efendi talks about Davud Pasa’s arrivals and departures, questions, gifts, actions

338 Uzungargih, 235-247.

339 For these details, see: T.208/4a, 6a, 8a, 9a; T.571-10/5b,8b; T.525/4b, 5b, 6b, 7a, 8b, 9b, 11b, 13a;
T.215/3b, 4b, 5a, 5b, 6a, 8a, 10a; T.221/ 3b, 9a, 9b; T.224/6b, T.231/4b; T.240/ 3a, 4a, 4b, 5b, 8b, 9b,
10a, 11a.

0 KRK.Z.M.342/121b-

3T 525/13a.
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concerning Ankarg and such-like.>*? Before their meeting, Davud Paga had the posts of

a governor of Bagdad, Basra and Bosnia. After his dismissal from Ankara, he became
seyhiilharem twice and died in Medine in 1267 (1851). |

About the following governors of Ankafa, Sadullah Paga, Tayyar Pasa, Ismail
Pasa, Riistem Pasa, Ismet Paga, Vasif Pasa and Hasan Paga®**, Sadullah Efendi gives
nearly the same information as in the case of Davud Paga.’* Only, for the first time, he
talks about Ismet Paga as “hain”/malicious, instead of using the usual praises such as
“devletli’”, “veliiinneam”. He even accuses fsmet Paga of causing his dismissal from the
niyabet of Beypazari.**

At the end, we recognize that Sadullah Efendi’s relationships to Pashas and his
poetical and astrological ability enable him to live in better conditions in the sense that
her either offers them some kasidas expecting in return some gains from them, or he
casts horoscopés for those officials. But we should keep in mind that this was the rule of

the game in the Ottoman Empire.
Act Seven : Hesab Cetelemiz Kirild:

From the selamlik side of the house, one can pass in to the harem through the
mabeyn room. As it is located between the two, Sadullah Efendi’s income flows through
it to the harem and debts flow from the harem to selamlik. Hence his concerns on

financial calculations including debts, credits, expenditures are put into this room.

342 Bor the notes of Sadullah Efendi about Davud Pasa, see; KRK.T.215/6a, 7b, 8b, 12a, 13b; T.221/5b.
343 Mehmed Siireyya, Sicill-i Osmani, (Tarih Vakfi Yurt Yay.: Istanbul), 1996, 408.

34 For Sadullah Efendi’s records about them, see; T.221/6b,6b,7b,8b,9b; T. 221/9b, T.222/1b,2b;
T.221/3b, 6a, 6b; T.224/5a,10b; T.226/ 4a, 5b, 6a, b, 9b and Z.M.539/%a; T.231/10b, 12b, T.236/2b, 8h,
9b, 11b; T.236/13a, respectively.

345 Apart from them, he mentions the names of other pashas, such as Nafiz Paga, Galib Paga, Halil Pasa,
Rauf Pasa, Selim Paga, Mustafa Resid Pasa etc.

346 7.M.342/43a and Z.M.539/9a.
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From a brief consideration of Sadullah Efendi’s notes, we can very easily
deduce how deeply he worries about the livelinood of the household and of the
members of the household. This seems to be natural, because he was the head of the
family. Also, he was responsible for the subsistence of the household. His concern may
be seen in his notes about financial issues, i.e., how much he borrowed and when he
paid his debts eic. Those concerns are important for us for two reasons. Firstly, they
belong completely to the realm of daily concerns of Sadullah Efendi, and secondly,
those concerns and the records of them may give us some clues about the organization
of expenditure and income within the everyday life of an Ottoman person.**’ Those
reasons are important for us as they led us to analyze the notes relating to the financial
concerns of Sadullah Efendi.

The notes seem to be written like doodles while dealing with other issues such
as astrological issues or reading a poem. When some of his credits or debts come to his
mind, he takes notes in the form of doodling and this makes the form and the style of his
notes related to finance less orderly. However, in one case he has given a title to his
expenditure notes: “this is a notebook of the debts and credits on 25™ of Sewal
1262 >* But this is a unique case. Except for this one, we do not have any other notes
underlying a special purpose. Nevertheless, those notes might give us éome clues about
the financial condition of Saduilah Efendi.

In analyzing the kinds of expenditures and incomes of Sadullah Efendi, I used
to help of the diagrams, because recording them one by one is a very difficult task. I can
say that he had three sources of income as stated in his notes. ) salaries from his offices,

ii) rents from his real estate, iii) payment of credits he borrows to someone to him back,

347 Gee for an instance of 2 bourgeois in Istanbul, Paul Dumont et Frangois Georgeon, “Un Bourgeois
d’Istanbul au début de XXe siecle”, Turcica XVII (1985): 127-179.
348 « Altnmg iki senesi Sevvali’nin yigirmi besinci giinii verilen ve eda olunan deynimiz defteridir.” KRK,

T. 235.
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even this is not a real income. The credit side of his table of accounts is composed of
these three types. On the other hand, the debit side of the table implies a variety. But
tried to classify them under some headings and finally two Broad categories were
reached: i) his debts and ii) his expenditures. The last category is an open category and

each of his purchases might be included within this category: books, pillows and etc.

Table 1

Account sheet of Sadullah Efendi

Inputs debits
credits expenditures
salaries debts
rents

Year: 1254 1254

” , expenditure:

Credit: 400 kurus from Seyyid Aga

Salary: 1500 kurus (annual) pipe: 80 kurus

Rent: 580 kurus books: 87 kurus

shawl: 36 kurug

bricks: 100 kurug
shoe: 42 kurus
mest: 23 kurus

debts: 30 kurus
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1255-
salary : 750 kurus

rent: 180 kurus
another salary: 4000 kurus

calculation has

done and

1256

7 pillows for mabeyn: 17 kurug
wine-garden: 600 kurug
salyane: 1550 kurug
servants: 15 kurus
soldiers: - 30 kurug
Emir Aga: 413 kurus

Exp. for Ramazan: = 544 kurug

Debt to Kirmizioglu: - 100 kurus
Clock for sister: 1500 kurug, 700
k. Cash

No debt no credit has remained.

1256-

1257

expenditures + salary of servants: 1155
kurug

Sakir: 20
kurus

Glasses: 20
kurug '

12

62

Baker: 100 kurus

Tailor: 90 kurug

Cloth: 90 kurus (3*30 kurug)
Fur: 300 kurus (bill of exchange)
Tailor: 130 kurus (senet)

Debts: 882 kurug total
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1262- 11263

incomes from the estates of dead|debts:

person he has recorded as naib of|141 kurug to Seyyid Aga
Kalecik: 128 kurug to Muhzir Hiiseyin
80 kurus to butcher

940 kurug total from 13 different|32 kurus to baker

estates. 15 kurug kiilabc

40 kurug tailor Memis Efendi
46 kurug jewelry

60 kurus Hac1 Bahar

50 kurug :

10 kurus cooker

70 kurus monthly rent of the residence
to Ismail Aga

35 kurus Muhzir Hac1 Ahmed
7 - kurus to honey-producer
39 kurus to son of baker

50 kurug to candle-seller Ali Aga
66 kurus to butcher

204 kurus to soup-cooker

32 kurug

32 kurus

25 kurug to grocer

17 kurug for coffee

Act Eight : Tezevviic olur mu?

After i)assing through the mabeyn room, one reaéhes the second floor of the
harem side. On this side, a harem room used by his core family is to be found. As they
have no separate rooms for sleeping, eating and other daily activities, these functions
take place in harem room. The below-mentioned style of interior decoration also
accomodated this multi-functionality. Coming to the users of this room, apart from the
male members of the family, it can be claimed that one of the most private concerns of

Sadullah Efendi is his wives. As he does not like to express himself on this matter, our
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interpretations can not go beyond the realm of historical speculation. I prefer to begin
with certainties, however. We know that Sadullah Efendi married twice. His second
marriage took place after his first wife’s, Nesibe Hanim’s, death. We have more
information about Nesibe Hanim because we have only indirect information about thé
identity of his second wife, Adile Kadin, whose name appears only in Sadullah Efendi’s
tereke. Sadullah Efendi’s family seems to have played a central role in his ﬁrét
marriage. His marriage benefits not only the families, but also all those of the lineage of
Haci Bayram Veli. With this marriage, the Miiderriszades vstrengthen their ties with the
main branch of the Haci Bayram Veli family.>* Being the daughter of Sheikh Tayyib
Baba and the sister of the Sheikh Mehmed Said Baba, Nesibe Hanim seems an
appropriate choice for them. So the marriage was performed probably in 1230’s
(1815/16). For Sadullah Efendi, marrying a bride from a well-known, prosperous family
must have had both advantages and disadvantages: It is clear that he gained honour and
respect by becoming the son-in-law of the sheikh but he may have felt great personal
. pressure because he had to take care of his wife in the way that she was accustomed to
1iviﬁg in her father’s house. There seems to have been some other difficulties in their
lives because they had only one son until the death of Nesibe Hanim, probably in 1267
(1850/1). About her death, their son Mustafa Pertev Efendi writes a p>oem, which also
indicates the date:
Rahmetullahi aleyha ile namin yad ola
Validem ruh-1 serifen fatihayla sad ola
Pertev oglun aglayub tarih yazdi ba-niyaz

Kabr icinde sana ya rabbi gafur evrad ola®®

3* Fuat Bayramoglu,, 92 and 118.
* 1bid,, 122.
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Additionally, for the reason that Sadullah Efendi’s work necessitated his living
se;parately from his family, he always misses them very much. For example, on the 27
of Ca in 1262 (24/05/1846), when he returns from Kalecik after he has been dismissed
from the post of naib, he notes that when he arrives at his house, he sees first his wifé
and then his son and then his grief and homesickness go away. After three years the
same scene is repeated when he returns from Istanbul. At that time he also mentions that
he feels comfortable in his own house. He suffers from homesickness so much that he
writes down how he waits for a letter from his family and wonders whether he will
return to his home town.>®' There are also some poems about being far away from
home, in which he refers to Ankara, his house and family interchangeably as we saw at
the beginning of this chapter. Apart from this type of complaint, in some of his notes
Saduilah Efendi expresses problems, caused by ‘harem’ and ‘home’. On the 8" of S
1255 (17/10/1839), he writes that ‘we went to orchard, they (his family) caused me
trouble so I suffered much’>>* As is stated in the part on Hidayet, in the first month of
1257, Sadullah Efendi writes at the very edge of the calendar that he puts down this note |
in order not to forget the distress (goniil azabi) he suffered when the house was in
disorder because he was looking for Hidayet. On the 13" of B 1259 (10/8/1843), he
notes that Hiiseyin, one of his servants, had left and not returned sd this act caused
gossip in the house. He adds that every year he suffers a great deal and this distress is
usually caused by the servants. As a miineccim, he relates this condition to his stars and

tries to interpret the position of the stars to resolve the problem. On the first page of

st KRK, Z.M. 342/30b. 19 Ca 1265: “sual-i fakir der Islambul haneme varmak mukadder olur mu vatanima
gider miyim? Asitane’de Nafiz Paga 'nin duthanelerinde sakin oldugum hengamda Cuma gicesi rilyamda elime
bir avu¢ bugday dolduruldu ve bir bostan gordiim hazirati gilya benim imig icare virmek iizere bir kimesne ile
mukavele ittim uyandim sabahleyin saat on birde yegil cebe telbis ettim ba’'de gayet camm sikilub bila mucib ve
la sebeb camim sklub gayet gammnak oldugum halde Ankara’ya gitmek ve haneme varmak mukadder olur mu
deyii defaaten sual ittim bu tali zuhur etti. ...sefer vakti olub vatamima muazzez gitmek ve varub beytime
muazzezen vasu olmak milyesser olur ingallah-u teala Rabbim hayr ve saadetle ve ikballe vasil eyleye amin bi
hiirmet-i seyyidel murselin.

P2 KRK, T. 215/8a. “Baga gittik fezahatle burnumdan getirdiler.”
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zayice mecmua # 342, he notes: “Bu seneki Ramazan’da(1263) cektigim mihnet ve
mesakkat ve sarf ettigim akce ve kazandigim bihuzurluk ciimlesi de haremden efzun
idi.”*** As the term ‘harem’ might indicate the whole house, not only his wife, we
cannot conclude for certain like that Nesibe Hanim was the only cause of the troubles‘.
Mustafa Pertev and the servants, maybe with the concubines, had a share in the troubles
of Sadullah Efendi.

When it comes to his second wife, Adile Kadin, we know only her father’s name,
Go6kmen. We see in the notes also that Sadullah Efendi states that he bought Gokmen
Aga’s vineyard in Cebeci for 600 gurus. It is possible that he is her future father-in-law.
She had twins by Sadullah Efendi, one of whom is named Abdullah the other is Necibe.
As is mentioned above, we come across Adile Kadin only after the death of Sadullah
Efendi. On the 15™ of Ca 1271 (02/02/1855), the tereke of Sadullah Efendi was
recorded in the Ankara sicil defter number 684. Adile Kadin’s share of the inheritance
was 14,497 gurug, Mustafa Pertev Efendi’s and Abdullah’s shares were 40,594 and
Necibe’s was 20,297 gurug. A week later, Mustafa Pertev Efendi and representative of
Adile Kadin came to the court with witnesses for dividing the property of the estate.
Karadanoglu Sadeddin Aga says that her share after this division is shops: “.... but all of
these shops are in ruin, they need reconstruction. The children’s livelihood could not be
procured from their rent. Mustafa Pertev Efendi ceded Iilis’ half share of his own volition.
My derhand from the court is to give permission to my client, Adile Kadin, the legal
executor (vasi) for her children, to take this amount from Mustafa Pertev Efendi.”**

The court accepted the request and after the court fees and the debts of Sadullah Efendi

353 «A|l of the difficulties I have undergone on the Ramazan of this year and the money I have spent, were the
results of Harem’s demands.”

354 ASS. 264/80-139. “...lakin dekakin.i mecmu’an-1 mezkuranin binasi ahsab ve ekserisi harab ve
muhtac-I tamir bulunub bazis1 dahi muhterik arsa olub gulle hastl olmayub sagiran-I mezburan dahi
nafaka ve kisveye ihtiyaglart oldugundan mum-I ileyh Pertev Efendi misf hisse-i mezkurasi olan hisse-i
sa’yi’ayr ma2lumasini ahire ferag murad itmegle sagiran-I mezburamn nisf hisse-I mezkurasi olan hisse-i
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had been paid, the total 22,950 gurus worth bf property was given fo Adile Kadin
because she was the legal executor. As we look at the names of the five witnesses, we
notice that they are high-ranking members of the society: one is ser muhziran, the other
_ is attarbasi and the other is duhanci aga. The remaining two have the title of efendi. As
Y.Seng demonstrates in a different case,””® the social weight of Adile Kadin, or of the
family within the community, is attested to by the positions held by the witnesses-to-
the-court (suhud-ul hal) who were notable figures from the Ankara community.
Therefore, although we do not know the position of Adile Kadin’s family as well as we
know Nesibe Hanim’s, we can conclude that she might have come from a prosperous
family, or that Sadullah Efendi had well-known friends who did not forget him and

helped his wife even after his death.

Act Nine : Vurud-u mektub nur-i aymim oglum Pertev Mustafa el-

hamdulillah-i teala

Because Mustafa Pertev lives in this konak, there is a sepafate room for his
residence in the harem section. In one of the notes, When Sadullah Efendi is talking
about his return from a journey and arriving home on 14 B 1265 (06/06/1849), he says :
“When I arrived at my house in Ankara at first I did not see any male person when I

entered the harem, I saw our harem.>*® Then my son Pertev heard me and came through

sa’yi’ayr ma’lumalarm ..... canib-i ger-i gerifden miivekkilem vasi-i mezbure Adile Hatuna verilmek bil-
vekale matlubumdur...”

335 y Seng, “The Uskudar Estates as Records of Daily Life in an Ottoman Town, 1521-24” (unpublished Ph. D.
diss.,  Univ. of Chicago, 1991), 154.

3% In the notes Sadullah Efendi never calls his wife as “my wife”, he prefers to call her as “our harem”
although he calls his son as “my son”. It could be explained by his attitude for giving great importance to the
privacy.
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the door, so I saw him also.”®" From this sentence it may be understood that Pertev
lived in the same building but with his own wife in another room at this date. In other
notes, Sadullah Efendi mentions Pertev’s room also.>>

Mustafa Pertev Efendi, who is noted by Sadullah Efendi with words of love
and appreciation; but also, or sometimes, of sorrow and worry, constitutes one of the
basic concerns of Sadullah Efendi. Although he could not realize all of his desires fof
Pertev, at least the choice of his name by Sadullah Efendi affects these desires. The
name Mustafa is given him after his grandfather, Miiderriszade Sheikhi Mustafa Efendi,
and Pertev means a ray of light which stems from the stars. There is little information
about him in the sources. Generally his poetical side and his work in the population
office of Ankara is noted. In Fuad Bayramoglu’s work, however, we learn that on the
occasion of his birth, Ahi Baba Necip Efendi gave the date as 1233/1818:

Soyledi miladina tarih dua ile Necib
Ide Seyyid Mustafa Pertev seni Hak kamiyab

Additonally, Sadullah Efendi records the same date, 23 Sevval 1233 (26/08/1818) as the
birtﬁ date of his son.*” About his death, as there is an estate record in the court
registers, we know that he died in 1277/1862, at the age of 44, six year after his father
died.

However, in contrast to the sources’ reticence, Sadullah Efendi speaks about
him freely. Most of the time, we can follow what he did and what he did not do. If we
arrange the record in chronological order, we come up with a possible life history of

Sadullah Efendi’s son, Mustafa Pertev Efendi.

»TKRK, Z.M. 539/ 6a.

38 KRK.T. 215/10a : 17 L 1255 “Kig odas: asa@ oda ve Pertev’in odas: tefris olundu/ bir dervig vefat
etmis”

3% 1233 senesi Sevvalil miikreminin 23.Sah giinii oglum Pertev kudum-u nehade-i kehvare-i viicud
olmugtur tul-ullzhi omrihi bil ameli salih,
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The first note about Pertev comes from 1241 (1826), when he was eight years
old. At the beginning of the calendar number 186, Sadullah Efendi records that, as an
exercise, he instructs him on how to write a calendar, and then he himself makes the
corrections. (Bu niishayr dahi oglum Pertev’in eli aligsin igiin yazdirdim kendim tashih
ettim.)*® Nearly a year later, on the 1% of Muharrem 1242 (05/08/1826), we learn that
Pertev starts primary school. He prays a meaningful prayer about this important evenf
saying: May God make him a dutiful successor with useful knowledge and devout acts.
(Oglum Pertev’i mektebe verdik. Aﬂah ilm-i nafi’ ve amel-i salih ile hayirli halef eyleye

361

amin.)””" Nine years later,i when Pertev is eighteen years old, Sadullah Efendi teaches

him how to prepare a calendar by using calculations. (Oglum Pertev’in ibtida hesab ve

362

talim ettigi takvim-i sefamet amim budur.)”" In 1836, we see Pertev as an ex-officer in

the Census Department of Ankara. Izzet Pasa seems to help not only Sadullah Efendi in

finding this job but also his son in order to become an assistant.’®

In the notes, we can
follow Pertev’s short trips to the villages and towns of Ankara on census business.
[Niifus tahririne bu fakir kasaba-1 balaya ve Pertev kasaba-1 zire azimet ettik. 1 S 1252
(]8/&5/]836)] and [Avdet ez ka&abq-z zir ve duhul-u Pertev be Ankara 22 R 1252
(06/08/1836)].°** When Pertev is in this position, he is nineteen years old. Nearly a
month later, an interesting note occurs: it says that Pertev’s shoes are lost. (Pertev’in
kundurast gaib sod. 29 Ra 1255)*%° Then slowly hard tiﬁles begin for Sadullah Efendi,
Pertev begins to be disobedient. (Siddet-i Pertev. 15 L 1254 (01/01/1839)°% However,

this is not a continuous state, because Sadullah Efendi next mentions Pertev’s dream,

his orders from Hasan Efendi and the furnishing of his room. [Pertev riiya gérmiis sems

30 RRK, T. 186/ 1a.
1T, 186/ 7.

362 KRK, T. 208.

363 Rifat Ozdemir, 166.
34T 208/ 3a.
3657525/ 5a.

- 3667525/12a
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miinkesif olmus kirk kadar sems peyda olmug. 13 B 1255 (22/09/1839)], [Hasan
Efendi’ye Pertev 100 gurus veriib bazi geyler siparig etti.15 .S 1255 (24.10.1839)], [Kis
odast asag1 oda ve Pertev’in odast tefrig olundu 17 L 1255 (24.12.1839)]*%" Two-and-
half years later, we see Pertev at the time he is engaged to Hiiseyin Efendi’s daughter.
(Hiiseyin Efendi’nin kerimesi Pertev’e séz oldu. 10 R 1257 (31.05/1841)), (Hakim
Efendi ve biraderimle Hiiseyin Efendi’ye varub kerimesini mahdumum Pertev ’é
helallige taleb eyledik. Alah-ii teala haywrli ve miitemeyyin eyleye amin. 3 Ca 1257
(23/06/1841)], [Haremden gidiib Hiiseyin Efendi’nin kerimesini bizim Pertev'e
nisanlayub yiiziik taktilar. Allah-ii teala miibarek ve miitemeyyin eyleye amin. 7 Ca
1257 (27/06/1841)]*%. The notes continue with professional news about Pertev, such as
his resignation from the Census Department and then his new job as an apprentice to the
divan efendisi. Sadullah Efendi prays to God that this new job may be auspicious and
bring good foﬁune to Pertev. [Mahdumum Pertev mukayyidlikten istifa eyledi ve istifa
kabiil sod.9 C 1257 (28/07/1841)], (Pertev divan efendisi yamag: oldu Allah miibarek
eyleyiib bais-ii izz ve ikbal eyleye amin.10 C 1257(29/07/1841)]°%° Two years after his
taking up this new occupation, we notice that Sadullah Efendi begins to Pertev him for
the first time by a title of “efendi” when he mentions his visit to him in Beypazar.
(Oglum Pertev Efendi Beypazari’na geldi. 3 § 1259 (21/08/1 843)]37‘O Three months
later, Pertev returns to Ankara in the entourage of a high treasury official of Ankara.
[Pertev maiyet-i defterdarla  Ankara va gitti Allah selamet vere. 26 Za 1259
(19/12/1843)] 3 Again two years later he makes another trip to Kangir1 for a week
(Mahdumum Pertev Kangiri’ya Bayrakli gormege geldi 03 § 1262(28/07/1846) /Reften-

i Pertev be Ankara 11 § 1262 (05/08/1846)) and then we learn that he becomes Ankara

37T .215/7a,8a, 10a.
368 T, 222/4b.

369 T 222/5b.

3710 7 226/6b
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Zaptieh Organization’s chief clerk on the 4™ of Muharrem 1263 (23/12/1846) when he
is 30 years old. (Bizim mahdum Pertev zabtiye bas katibi olmustur. 04 M 1263)*"
However, at this time, Sadullah Efendi prays that Pertev will keep this job after he
charts a horoscqpe for it. (Bizim mahdum Pertev zabita bas katibi olmug ve katib tayin
olundugu vakti bize tahrir eylemis eger sahih bu saatte olmussa tali budur.... Allah-u
teala hayirla bu memuriyetten halas eyleye amin.)®” The year 1263/1846-7 passed with
the re-emergence of misbehaviour on the part of Pertev. On the last page of this year’s
calendar no.236, Sadullah Efendi makes very serious complaints about Pertev. He even
prays about him as he is getting into trouble. He declares thaf he could not even finish
this calendar because of Pertev’s acts that made him sad at heart. Sadullah Efendi
apologizes to us/the reader for this calendar’s state of incompleteness and asks us to be
tolerant of this’. (Isbu takvimi .. hezar-1 mesakkat ve mihnet icinde oldugum halde ve
oglum olacak Pertev sekavetrev enva’-1 gam ve hezar — élem ve keder veriib delil..
azab-1 deruna giriftar oldugum hengam-1 melalet ve kederde ii¢ ayda giicliikle bir
tarafini yapabildim yine bu kadar dahi yapabildigime hezar-1 tahsin ki giiya na’l ile mih
arasinda kalmis gibi muazzaeb idim &yle azab verdi Allahindan bulsun 1263 C
evahirinde bu kadarcast ikmal oldu. )374 Before writing down these sentences, he also
informs us that Pertev’s disobedience and obstinacy which had continued for about four
months ended in that Wednesday, 6 S 1263 (20/07/1847). (Dort mahdan berii miimted
olan Pertev’in bag-ii inad ve ;'nﬁal ve azab isbu Carganba gecesi def” olub geliib elimi
ve ayagimi obdii. 06 § 1 263)>” We know that four months earlier, in Rebitilevvel of the
same year, Pertev resists and seems to deny his father entrance. However, the meaning

of ‘karsu gelmek’ in this context is not quite clear as it can also mean as ‘kargilamak’,

3111 .226/10b

3727 .235/5b,10b.

3B KRK.Z.M.342/67b.
34 T.236/13b
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“welcoming”. Sadullah Efendi acknowledges that after Pertev’s resistence, he directly
goes to his own house where his friends from Kalecik, Haci Ahmed Aga, Hact Mustafa
Aga, Hafiz Aga, Seyyid Aga and others are waiting to welcome him. He reveals that
this welcome of theirs makes him very happy. (Bu duhulumuzda oglum Pertev karsi
geliib dogru hanemize duhul ve nuzul ettik ve Kalecik handanlart Hac1 Ahmed aga ve
Hact Mustafa aga ve Hafiz aga ve Seyyid aga ve sairleri hanemizde mihman bulduk
ciimlesiyle goriisiib sad ve hazm olduk. 5 Ra 1263(21.02.184 7)™ Additionally, after
Pertev apologizes, Sadullah Efendi does not dwell on Pertev’s disappointing behaviour.
Instead, he refers to Pertev’s trip to the towns of Ankara with a Pasha, adding a prayer,
not a curse. (Pertev Pasa ile kazalara gitti Allah selamet ve bize hayirile kavusdursun.
06 N. 1263 (19.08.1847)"" Two years later, we are informed that he is married to
Hocazade Ishak Efendi’s daughter in 1265/ 1848. (Oglum Pertev Efendi Hocazade Ishak
Efendi’nin kerimesini tezevviic ediib Muharrem’in on birinci Pensembe giinii akd-i
nikah olmustur. Allah miibarek ve miitemeyyin eyleye amin. 04 M 1265 (01.12.1848))™
Although Sadullah Efendi does not reveal the name of the bride, as we have an account
of Pertev’s estate, we know that her name is Lebibe and that they have two young
children, Mehmed Galib and Siiveyde, at the time of Pertev’s death. Additionally, as the
last note about Pertev recorded six months after the wedding, refers to the presence of
Pertev in the house, we conclude that they live together in the same house. When
Sadullah Efendi returns to Ankara, he points out that he does not see anybody when he
enters on the harem side. While he was there, Pertev hears and comes to the door.
Thanks God, he feels comfortable in his house again. (Adnkara’ya ve hanemize duhul

olunub zekurdan kimesne goriilmeyiib hareme girdim haremimizi gordiim ba’de oglum

373 T.236/5a.
376 KRK.Z.M.342/46a.
31T, 236/6a.
378 T 240/9b.
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Pertev igidib kapudan geldi am gordiim ve el-hamdulillah-i teala hanemde rahat
oldum.14 B 1265 (06.06.1849))*”

Although Sadullah Efendi does not leave any othef record concerning Pertev
until his death on the 1% of C 1271 (19.02.1855), we again come across Pertev
indirectly: at this time he informs us that his father, Miiderriszade Sadullah Efendi has
died on that day.** |

We have a very rich source about what Pertev left behind as property. First of
all, like his father, he had many books on various subjects: ilm-i niicum, (in 100
volumes), ilm-i fikh, history, medicine and literature. The books comprised nine percent
of his wealth. This ratio is slightly under that of his father’s estate inventory: Sadullah
Efendi’s books cover approximately ten percent. Like books, the amount, percentage-
wise, of his clothing is aimost the same as his father’s two or three percent of their total
personal property. However, when we come to basic household items including clocks,
pipes and weapons, the difference reveals itself. When Sadullah Efendi dies, he leaves
behind approximately twelve percent of his estate as basic items. Whereas, Pertev’s
household items comprise twenty-four percent of his wealth. So it can be said that
Pertev seems to practice 1¢ss minimalization than the father. Also there is a declining
trend in his investments in real estate: 75 percent of his father’s wealth consisted of real
estate, but only 46 percent of Pertev’s wealth consisted of real estate and he was not the
sole owner, but just a share-holder. Nevertheless, instead of being an indicator of
investment choice, this could reflect the fact that Pertev was less wealthy than his
father: the total sum of his wealth is 78,549 gurus, which is 42,119 gurug below that of

his father. There is cash in his tereke which was to be obtained from Canbazoglu

¥ KRK.Z.M.539/5b.
0 In the calendar no. 251, on the page 12b, he writes: “Pederim Sadullah Efendi vefat etti...
Rahmetullahi aleyh nurullahi kabrehu...”
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Seyyid Mehmed Aga, Kazim Efendi and Sadeddin Aga, because they owe 5830 gurus
to him. Although money as cash comprises only seven percent of his wealth, it carries
an importance, because, whatever the reason, Sadullah Efeﬁdi did not own any ready
cash. Instead, he had very precious jewellery that formed six percent of his total wealth.
Pertev has also some valuable items but these only amount to two percent of his total
property. Another difference between the father and the son is the existence of a loan.
Sadullah Efendi does not have any debts, whereas Pertev has borrowed a total of 1350
gurugs from Muhtar Efendizade Ragid Efendi, Diirzi Ohannes and Mustafa. He also has a
debt of 1000 gurus as a mehr-i mueccel to his wife, Lebibe bint Ishak Efendi. Apart
from these, the existence of two mandolins, a violin and various kinds of paper such as
abadi, elvan, battal *®' shows a difference in the hobbies and interests of the father and
the son. Although it is not written down, Pertev seems to have had a musical talent. The
records of Sadullah Efendi help us to explaih the existence of this official paper. As

shown before, we know that Pertev held posts as a clerk in his life time.

3! Abadi Kagid is a kind of beatiful yellowish glazed writing paper, from Persia, India, or China. Battal
Kagid is a large-sized, thick writing paper, polished on one size only, and used in public offices for rough
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TIV. Conclusion

“The poetry of history lies in the quasi- miraculous
fact that once, on this earth, on this familiar spot of
ground, walked other men and women, as actual as we
are today, thinking their own thoughts, swayed by
their own passions, but now shall shortly be gone like
2,382

ghosts at cock-crow.

G.M.Travelyan

The aim of this thesis is to prevent one individual from being an unknown
ghost. I have tried to follow the traces of a person to remind ourselves, forgetful
creatures that we arey, of the existence of a person who lived in the past. This person is
Miiderriszade Sadullah el-Ankaravi, %1 leading miineccim and poet of his time, the first
bhalf of 19™ C., in his native area, Ankara. He has many other characteristics; and to
show the fallacy of our weak imagination on the lives of the past generations, all the
facets bf his life have been portrayed throﬁgh the lines. Thanks to God, Sadullah Efendi
“ has allowed generously me to re-construct his story from the notes on his quotidian
concerns with which he is at pdds most of the time. His house, the items he uses in
daily-life, his mental world, his books, his clothes, which seem very strange to us today,
disappear from the surface as well as his friends, his family, and his servants with whom
he has various conversations on different subjects. To give sense to all of them, I have
narrated his life as an imaginary theater play which is composed of several scenes and

acts. Scenes provide us background information about Sadullah Efendi that leads us to

3%2 G3.M.Travelyan, “Autobiography of an Historian”, 1949, 13.
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better understand the acts which consist of daily concerns of him. This division of the
play stems from the analogy between life and theater play. Scenes of this play enable us
to imagine the ‘cosmos’ of Sadullah Efendi. It includes the city and the house he lived
in, the family he comes from, his tutor and his knowledge on ilm-i niicum. The second
chapter narrates the acts which constitute the skeleton of this play. It includes nine acts
each of which has been narrated within a room of his residence. This scenario has beeﬁ
inspired by an analogy between the correspondence of his daily concerns and the
functions of the room. For instance, the first act tells about the servants as one of the
daily concerns of Sadullah Efendi and takes place in stable, where those servants spend
nights. Thus, each room constitutes a small scene for each act. Second act is about
Hidayet, the most lbyal servant of Sadullah Efendi about whom Sadullah Efendi had
recorded lots of notes. This act is being performed in stable, too. While narrating the
story within the residence, the all encompassing scene of this part, the inner structure of
the house has been narrated in order to give a sense to the reader how the scene is
composed of. Through the third act, health issues are narrated within the coffee-room.
Following the end of the third act, we are moving to the upper storey, the
selamlik room, where Sadullah Efendi’s concerns on his occupation, nrazirlik, are
explained. At the same floor, the next act takes place, either. In this abt, his niyabet is
explained. The following part is being played within divanhane, where his concerns
about Pashas of his time are narrated. His financial concerns follows this act, which is
played on the scene of mabeyn room. The harem room constitutes the scene for the next
two acts, “tezevviic olur mu?” and “vurud-u mektub nur-i aymim...”. The former one is
composed of his concerns about his harem, whereas the latter is about his son, Mustafa

Pertev Efendi.
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Throughout these lines, I aim to allow Sadullah Efendi to be free, so, in every
detail, he appears as if he is alive. The impossibility to categorizing people’s lives
within the models in our heads is an other purpose of this thesis. Generally, when we
look at the past, if one does not fit into our categories, we name the person concerned
s/he as “extraordinary”. In this process, as it is impossible to do so, we do not take into
consideration the whole huge bulk of people. Thus, we forget that without knowing all
of them, our categorizations become invalid, because with more examples, may be, our
“extfaordinary” person will turn out to be very “ordinary”. In order not to emphasize
this weak point, I try neither to show Sadullah Efendi’s ordinariness or
extraordinariness nor to put him into standard categorizations such as “A typical
astrologer of 19™ century”, “A naib from 19™ century Ankara”, “An extraordinary
Ottoman poet” or “Being a father in Otfoman lands” etc.

Additionally, I intend to show the deepness of his life in opposition to the
encyclopedic -articles based on chronological information. Parallel to this, the
encyclopedic style of biography is indirectly criticized. However, 1 also bear in mind
that in order to reflect all the diversity of past people’s lives, we need very detailed
sources. In this sense I am lucky. I have many notes recorded by Sadullah Efendi on his
calendars and horoscope collections, as well as his estate inventories aﬁd his divan. But
as C. Fleischer points out, for me, rather than the problém scarcity of sources, the main
problem lies in the fact that: “Taken as a whole, personal miscellany collections —
plentiful in manuscript libraries but generally exploited only for particular items of
interest they contain rather than being treated as whole texts — afford nearly panoramic

views of the social, cultural, and private psychic lives of individuals that can go far
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toward telling us the ways and means whereby they interpreted their environment and
assigned significance to their personal experiences within it.”*%

Finally, I want to add something about the peculiarityiof this thesis: It does not
contribute great ideas to Ottoman historiography, it is not written in an analytical way, it
is not based on any theory and it is only about Sadullah Efendi. However, without vthis
study, the result is that one researcher accepts him as one of the 19™. poets, another as ﬁ
miineccim; this one reads his calendars to determine the exact date of one event, that are
examined at his poem collecﬁons to see whether their style is new or old. While they
continue to be interested inv particular items, his life remains behind the thick walls of
the encyclopedia articles’ chronological information:

1206-1207/1792 : Miiderriszade Sadullah el-Ankaravi was born in Ankara.

1228/ 1813: His father, Abdiilkerim Efendi was died and he was appointed as
naib to Ayas;

1229/1814: As nakib to Ankara;

23 Sevval 1233/ 5.9.1818: His elder son, Mustafa Pertev was born.

1235/ 1820: He again held the position of nakib in Ankara;

1235/ 1820: Appointed as naib to Ayas;

1238/ 1823: He went to istanbul, held the post of niyabei of Siidliice and
Haskdy. Until 1240/1825, he attended the courses of Hoca Ishak Efendi, Durakpasazade
Ibrahim Bey and Rakim Efendi in mathematics and ilm-i niicum.

1242/1823: He was appointed as miiftii to Ankara.

1250- 257/1835-1841: He remained as a niifus nazir: of Ankara.

1256-1257/ 1840-1841: He was selected as a member of Ankara court.

1257/ 1841: He held the post of naib of Beypazan;

383 Fleischer, “Sectaries’ Dreams”, 84.
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1261/ 1845: Naib of Kalecik;

1262/ 1846: Naib of Cankari;

1264/ 1848: He went to Istanbul.

1265/ 1849: Returned from Istanbul to-his house in Ankara.

1267/ 1851: His first wife, Nesibe Hanmim, was died.

1270/ 1854: His twins, Abdullah and Necibe, were born to his second wife Adile
Kadm. |

1 C.evve1_1271/ 19.2.1855: He died in Ankara.

Hence, this study’s srﬁall contribution to the Ottoman historiography is to bring
one member of the public with all of his quotidian concerhs, through scenes and acts
mentioned above. To give a meaning to all of this, micro-historical approach and
narrative techniques are used deliberately, because I believe that human experience has
endless dimensions. To sum up, in this thesis, I have tried to open a small window on
the life of one person who tried to relate himself to a science of macro-cosmos: ilm-i

niicum.
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Figure 1. Islam ve Ilim p.120
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Figure 3 ; Sample page from one Calender KRK, T.222/5b.



148

Figure 4: Sample page from the horoscope collection. KRK, Z.M.342/29b.



150

ims at work

(98]

—
o
o &
= B
BE
82
&g
o
= @
b ]
Q.2
e

L

1=
&

F



151

GLOSSARY (A)

Aga: A lord or master, a petty-gentleman. Also in the 19" c. the term agha was

popularly used for illiterate officers while literate officers were addressed as efendi.

Defterdar: A financial commissary-general of a province.
Divan: A collection of poems by one author.

Divan Efendisi: A scriber of the council

Efendi: A title for educated péople, particularly, it signified traditional medrese
education. v
Eyalet: An alternative term for vilayet or beglerbeylik used from the 17™ ¢. on to

designate provinces.

Gazel: An ode, of not more than twelve distichs, of which the hemistichs must be of
the same metre, those of the first distich, and the last one of all other distichs ryhming
together. _

Gurus: A piastre, the one hundredth part of a Turkish pound.

Hadis: A tradition of the prophet Muhammad, handed down from one or more of his
companions.
Hagsiye: A commentary composed of marginal notes.

Hutbe: The sermon of the Friday-service by the hatib.

IlIm-i ahkam-1 Niicum: science of the decrees of the stars.

Ilm-i Fikih: The canon jurisprudence of Islam.
Icazetname: Certificate of a medrese granted to a graduafe enabling him to teach.

Kadi: A judge of the canon law of Islam and legal authority in particular judicial
districts known as kazas.
Kaymakam: Deputy. In the Tanzimat period (1839-1877), at first the governors of

sancaks then also the administrators of kazas were titled kaymakam.



152

Kaside: Panegyric. A poem of more than seven or twelve distichs, up to five hundred
arranged in the Arabian method, with all the distichs rhyming together.

Kelam: The science of the Koran, of Biblical theology.

Kethiida: An authorized deputy in the Ottoman administration. The term could also .
refer to leaders of specified units who were deputized to act as commanders.

Konak: A mansion, large house.

Medrese: Muslim college for higher education. The focus was on religious sciences,
specially theology, Koranic exegesis and jurisprudence. Prior to advanced learning,
students had to acquire a through knowledge of Arabic, the traditions of the Prophet,
and the proper language for all complemented the curriculum.

Meclis-i Vala-1 Ahkam-1 Adliye: the “Suprerne Council of Judicial Ordinances”,
commonly shortened to Meclis-i Vala, the Supreme Council, established in 1838 to
review and create legislative proposals.

Mihr-i miieccel: A dowry fixed at the time of a marriage to be paid by the husband to
his wife as her rightful marriage portion. In this type, a dowry agreed to be paid to a
wife in the event of her being divorced or widowed.

Muhassil: An Ottoman revenue official sometimes in charge of the revenues of a
sancak or vilayet, sometimes of the collection of a specific tax.

Muhtar: Local mayors

Mutasarnf: From the 18" c. on, some officials with the rank of vezir, when vacant
eyalets were not available, were assigned to administer saﬁcaks as mutasarrifs. The
mutasarriyfs then would appoint their own miitesellimé as agents to collect revenues.
Miiderris: Prbfessor of a medrese. |
Miidiir: In the Ottoman administration, the miidiir was the official in charge of sub-
districts of a sancak.

Miiftii: An expert of the shari’a officially recognized as competent to issue fetvas,
authoritative legal opinions. |

Miineccim: As the link between astrology and astronomy is not separated clearly in
Islamic culture at least until the 19" c., the term miineccim signifies both astrologer
and astronomer.

Miineccim-basi: “Chief Astrologer”. The highest position of the miineccims, assisting

the Sultan in propitious moments for the initiation of important state affairs in
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accordance with the astrological charts. Also they are responsible for preparing. the

calendars.

Naib: A deputy of a kadi, who appoints him to administer certain legal cases.
Nakib-iil esraf: The registrar of the descendants from the prophet Muhammad in
every province and city. All such descendants, are supposed to be registered on the
official rolls.

Niyabet: A being a substitute or a judge- substitute.

Sancak: Also known as liva, the basic military-administrative unit. Between four and
twenty-four sancaks constituted a province known as eyalet.

Sicill: Kadi register of court cases and regulétions.

Serh: A complete running commentary on every word in any uninspired human
literary work, containing fhe whole text as well.

Seyh’ii-1 Islam: the chief canonical functionary of the empire, the Minister of the
Canon Law of Islam, shari’a.

Seyh’ii-1 Harem: The civil governor of Medina.

Takvim: An almanac, a calendar showing the correct times or places of celestial
bodies. |

Tali’: The ascendant.

Tarikat: Sufi group of dervishes traveling on the same path.

Tefa’ul: A drawing an augury from a thing.

Tarikat: Sufi group of dervishes traveling on the same path.

Tefsir: A commentary on the Koran. '

Tekke: A lodge of a dervish order, a center of worship, a refuge from the corruption of
the world and an educational institution.

Tereke: The estate left by a person at death.

Zabtiye: The official designation of the police and gendarmerie after 1826.
Zayice: A horoscope

Zic: An astronomical table and also a book of such tables.
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Glossary B

A. Relatives of Sadullah Efendi:

Abdullah : his younger sbn, from Adile Kadin

Abdurrahman Efendi : his uncle, from mother side

Abdiilkerim Efendi : his father

Adile Kadn : his second wife

Afife Hanim: his mother, daughter of Mehmed Emin Efendi

Danig Efendi and Hayri Efendi: his cousins, sons of Mehmet Tahir Efendi

Esma Hatun: his cousine, from mother side, daughter of Abdurrahman Efendi
Gdkmen Aga: his father-in-law, Adile Kadin’s father

Hoca Ishak Efendi: father-in-law of Mustafa Pertev Efendi

Lebibe Hanim: his daughter-in-law, wife of Mustafa Pertev, daughter of Hoca Ishak Ef.
Mehmed Arif Efendi: his uncle, his father’s brother

Mehmed Emin Efendi: brother of Seyhi Mustafa Efendi

Mehmed Galib Efendi: his grandson, Pertev’s son

Mehmed Vahid Efendi: his younger brother

Mustafa Pertev Efendi: his elder son

Necibe Hanum: his sister

Nesibe Hanmim: his first wife

Sabire Hanim: Mehmed Vahid Efendi’s wife and niece of Nesibe Hamm

Siiveyde: his grandchild, daughter of Pertev

Seyh Ahmed Muhlis Baba: son of Seyh Mehmed Said Baba, Nesibe Hamm’s nephew
Seyh Mehmed Said Baba: his brother-in-law, brother of his first wife Nesibe Hanmim
Seyh Tayyib Baba: his father-in-law, father of Nesibe Hanim

Seyhi Mustafa Efendi: his grandfather
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B. Friends of Sadullah Efendi

Hadi Efendi, Sehsuvarzide Dervis Efendi, Salahattin Cazip Bey, Cazim Efendi,
Karadanoglu Sadeddin Aga, Hiiseyin Efendi, Haci Ahmed Aga, Haci Mustafa Aga,
Hafiz Aga, Seyyid Aga, Kazim Efendi, Seyhiilhac Halil Efendi, Osman Efendi,
Celilzade Said Efendi, Haci Ahmed Efendi, Seyh Tiridzade, Nuri Baba, Halil Esrar
Dede, Ziihtii Mustafa Efendi, Hayri Efendi, Dizdar Aga, Miiftii Seyyid Efendi, Hac1
Said Efendi, Hac1 Ali Efendi, Hac: Ahrﬁed Efendi, Top¢uoglu Hafiz, Yusuf Bey, Abdi
Aga, Abdullah Efendi, Hac1 Bekir Efendi, Kethiidazade Mehmed Arif, Hakim Efendi,

Dervis Siileyman, Galib Efendi
C. Pashas of Sadullah Efendi

Izzet Mehmed Pasa, Nafiz Pasa, Sadullah Pasa, Ismet Pasa, Selim Pasa, Vasif Pasa,

Riistem Pasa, Davud Paga, Suyuti Pasa, Serif Paga, Rauf Paga, Nuri Pasa

D. Servants of Sadullah Efendi

Mustafa, Hidayet, Ahmet, Hiiseyin, Nuri, Ali, Mehmet, Ismail.
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