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ABSTRACT

ABSENCE/SILENCE OF A TRANSLATION AS A BORDERLINE ISSUE:

SEYTAN AYETLERI (THE SATANIC VERSES)

This thesis is particularly concerned with what the effects of ideology on the selection process
of the translation are and how and why ideology aborts authors or texts-to-be-translated.
Firstly, the significance of silence and absence in general is stressed to explain the reasons of
analyzing a book which has not been translated into Turkish: Salman Rushdie’s The Satanic
Verses. Then, the “ideclogy” concept of this thesis is defined: not just the specific thought
system of a group but a curriculum of power and control with its apparatuses, aims,
directions, financial resources and political aspect. Different dimensions of ideology, which
make it a curriculum, are also analyzed: the ideology of the author, the ideology of the
translator(s), the ideology of institutions, the ideology of countries, the ideology of concepts
and the ideology of theories. Ideology with all of its dimensions can affect the very first
movement of translation and try to repress or even abort a text-to-be-translated. Thus, this
thesis focuses on the place of selection, repression/ abortion and ideclogy in translation
theory. The third chapter of this thesis analyzes the repression and abortion of The Satanic
Verses both in the world and in Turkey to make concrete the ideas in the theoretical

framework.
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KISA OZET
i IDEOLOJININ CEVRILECEK METNIN SECIMINE ETKILERI: ‘

TURKCE'DE OLMAYAN/SESSIZ KAL AN BIR METIN: SEYTAN AYETLERI
Bu tezin amaci ideolojinin ¢eviride sec¢im siirecine etkilerini, ideolojinin nasil ve neden
cevrile(bile)cek bir metni ya da yazari engelledigini, dogmadan Sldiirdligiinii incelemektir.
Onecelikle, neden Tiirkce’ye gevril(e)memis bir kitabin incelendigini agiklamak i¢in genel
olarak sessizligin ve yoklugun hayatimizdaki énemine dikkat ¢ekilmigtir. Daha sonra, bu tezin
ideoloji kavramiyla neyi kastettigi belirtilmistir: sadece belli bir gruba ait diislince dizgesinin
toplami degil, tiim araclar:, amaclar, yﬁnieﬁ, ekonomik ve siyasal yapistyla bir izlekler
biitiinii. Ideoloji kavraminin tanimindan sonra yazarin ideolojisi, ¢evirmenin ideolojisi,
kurumlarnn ideolojisi, iilkelerin ideolojisi, kavramlarin ideolojisi ve kuramlarin ideolojisi gibi
kavramin farkh boyutlarn ele alinmgtir. Ideoloji tiim bu boyutlariyla bir metnin ya da yazarin
cevrilmesini stnirlamaya, zorlamaya ve hatta metnin ilk hareketi olan gevrilmek igin
secilmesini engelleyerek onu dogmadan oldirmeye ¢alisabilir. Bu nedenle, bu tez segim,
engelleme, siirect dogmadan 8ldiirme/ yok etme ve ideolojinin ¢eviri kuramindaki yerini
irdelemektedir. Tezin tigiincii boliimil Salman Riigdi’nin Seytan Ayetleri kitabiin hem
diinyada hem Tiirkiye’deki ¢evrilememe stirecini ele alarak kuramsal ¢ergevede aciklanan

fikirleri somutlastirmaya ¢alismaktadir.
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CHAPTER 1
INTRODUCTION

“Like the zero in mathematics, silence is an absence with a function, rhetorical one at
that” (Glenn, 2004, p.4).

Silence- the unspoken- is a rhetorical art that can be as powerful as the spoken or written
word. Like speech, the meaning of silence depends on power differential that exists in

every rhetorical situation: who can speak, who must remain silent, who listens, and what
those listeners can do (Glenn, 2004, p.9).

Tt is considered quite normal to talk about something that exists, but what about
something which does not yet exist and the reasons of this absence? Is not it as normal
as the first one? Think about a convict who does not speak despite torture, a fetus who is
aborted, the weapons of mass destruction which cannot be found in Irag or Godot who
does not come. A student Wﬁo has not done his/her homework can be a problem, or
absence of money in a family can be very important for the future of the family
members. Whenever there is a book fair, we discuss why people do not read as much as
they used to in the past. Words which are not said, the promises which are not kept,
feelings which are not expressed can play a significant role in our life. So, absence/
negation is also as striking as presence, and this is also valid for a particular work or an
author that has not been translated. It can be said that the books which have not been
translated can be as significant as the translated ones due to the reasons of their absence
and that absence is an anomaly which tells us something about translated texts. The
silenbes, the erﬁpty spaces in our life, the language which we use can tell us as much as
the contents, if we can watch for the unspoken, i.e. what is left out (Rich, 1979).
Selections necessitate exclusions and in Translation Studies, these selections and
exclusions operate at different levels: the selection of the language-to-be-translated and
excluded languages, the selection of the genre-to-be-translated and excluded genres, the

selection of the author-to-be-translated and excluded authors, the selection of the text-to-




be-translated and excluded texts, the selection of the linguistic items and excluded
words, usages, statements, the selection of the location of linguistic items and excluded
possibilities and the selections of the cover(s) of the book, the location of the name of
the translator and the excluded alternatives.

This thesis focuses on the excluded authors and texts. However, it should be
mentioned that this thesis considers translation as a movement, because translation is
constantly changing and moving. The content of translation concepts, the status of the
translated text and translator, and the political, cultural, social, economic and
philosophical polysystems which interact with translation are in constant motion. Also,
with the help of translation, texts travel for their new readers. Additionally, the initiating
factors, the directions and the effects of translations are as important as they are in any
kind of movement.

Every movement has an initiating force, at least one initiating reason which can
come from inside or outside. In transiatioﬁ movement, there is a system of
motive/initiator powers determining the author-to-be-translated, the text-to-be-
translated, the genre-to-be-translated, their translation processes, and lastly, the
reception and presentation of the translated text. This thesis proposes that we can call
this system ideology, and defines it not just as the specific thought system of a group but
as a curriculum of power and control with its apparatuses, institutions, aims, directions,
financial resources and political relations. In English Language Teaching departments,
curriculum is considered to include not only the syllabus of a course but also the
financial resources of that school, the teachers’ profile, students’ needs, the policy of
that institution, the educational policy of the government, and the decision-makers of

that policy. This multi-layered scope of the term “curriculum™ matches ideology. Thus,




this thesis considers ideology as a curriculum with its minor and major definitions,
controlling mechanisms, aims, techniques and institutions.

Considering this curriculum, one can discuss ideology in Translation Studies at
the following levels: the ideology of the author (and its reflection in the text), the
ideology of the translator (and its relation with the author’s, which one will dominate the
translated text), the ideology of institutions (such as publishing houses, ministries of
education, translator organizations and judgment procedures of a country), the
(dominant) ideology of the country (whether translation is used as a tool of colonialism
or as an identity forming process or for something else), the ideology of concepts (such
as “translation”, “visibility”, “freedom”, “responsibility”, “target-orientedness”,
“meaning”, “colonization™) and the ideology of theories.

Including all the effects listed above, ideology as a curriculum affects translation
at different levels:
a) The effects of ideology on the selectivity of text/author to-be-translated
b) The effects of ideology on the process of fransiating
¢) The effects of ideology on the presentation and reception of text/author-to-be-
translated
In Translation Studies, much ink has been spilled on ideology; however, studies
generally focus on the effects of a specific ideology on a process of translating. They
show how an ideology manipulates “the” text. However, before discussing how
ideology affects or manipulates a translated text, one needs this translated text. So, if
ideology as a curriculum affects the selection of a text-to-be-translated in a negative way
and hinders the translation of a text, stopping the movement from the very beginning,
one cannot have a translated text which s/he can discuss but has only an “aborted

translation”. The scope of Translation Studies includes this aborted translation




discussion like it includes pseudo-translations, because aborted translation can clearly
display the place of translation among all the polysystems, and the effects of ideology
curriculum on the different directions, concepts, individuals and institutions across
countries.

One of the best examples of the ideology and translation relation is Seytan
Ayetleri as an aborted translation in Turkish. The Safanic Verses by Salman Rushdie
started a wide range of controversies in the polysystems of literature, translation, politics
and religion. The book was banned in 20 countries. It was ceremonially burnt in
England. Ayatollah Ruhollah Khomeini issued a farwa with a price on the head of
Rushdie. Also, Rushdie was declared a persona non grata and he was banned from
flying with British Airways for nine years. Rushdie's Japanese translator, Hitoshi
Igarashi, was stabbed and killed in Tokyo in 1991, Also, Italian translator of The Safanic
Verses was beaten and stabbed in Milan. Norwegian publisher of the book, William
Nygaard was shot and severely injured in an attack outside his house in Oslo in 1993
(http://www japantimes.co). The newspaper Aydinlik was attacked a few times because
of discussions about publishing The Satanic Verses. In July 1993, thirty-seven people
were killed when their hotel in Sivas, Turkey was burnt down by radical Islamists
protesting Aziz Nesin, who said he was translating the book. Also, six people were
killed in the Pakistani city of Islamabad. In Bombay, India, twelve people were killed
and seventeen were wounded. “Four bombs were planted outside bookshops in Britain
owned by Penguin, the publisher of The Satanic Verses” (Reuters).

After all these events, can one say that The Satanic Verses is excluded from the
discussions of Translation Studies just because we do not have a published Turkish text
in our hands? Or can absence be the very point of discussion? What about the reason

why a text such as Seytan Ayetleri cannot be translated? This case not only made




translators visible, so visible that they could be killed, but also incited attacks on the
publishing houses or newspapers which were generally ignored by the readers in other
cases of translation. This reveals that ideology can immediately change the key items of
translation such as the status of the translator, the reception of the target text and the
position of the publishing house. The discussion about the translation of this book
caused the death of at least 60 people and many were wounded. So, in this case,
ideology affected the translation process at the very beginning and aborted it. Moreover,
the reactions against the translations of this book have been international, across the
borders; an Indian author in England writes a book, a Japanese translator is killed, a
Norwegian publisher and an Italian translator are wounded, a Russian publishing house
decides not to publish the translation because of the letters of Muslim citizens in Russia,
radical Islamists burn Madimak Hotel in Sivas, Turkey, which gives rise to Sunni-
Alawite tensions in Turkey, Ayatollah Ruhollah Khomeini issues a farwa for Rushdie.
Thus, it can be stated that these reactions abort translation and this abortion initiates new
reactions.

This thesis considers translation as a movement which can be controlled by
ideology as a curriculum in three main stages: selection of a text-to-be-translated, the
process of translating, and the presentation and reception of that text. The main aim of
this thesis is to argue that aborted translation/absence of translation is as significant as
the existing translated texts for Translation Studies, and to comprehend the reasons of
selection: what we read, whom we read and how we read and in which language. To
make the point clearer with a specific example, Seytan Ayetleri by Salman Rushdie will
be analyzed as an aborted translation with the reactions both in the world and in Turkey.

Chapter 1, which you have been reading, serves as the introduction to the subject.




Chapter 2 is made up of three main sections: the significance of absence,
ideology in general and ideology in Translation Studies. The first section tries to explain
the significance of absence in the movement of translation. The second section analyzes
the definitions, nature, aims and vehicles of ideclogy through Terry Eagleton and Louis
Althusser and also explains why this thesis considers ideology as a curriculum. Ideology
in Translation Studies section starts with the effects of ideology on individuals,
institutions, groups, countries, concepts and theories. Then, it briefly summarizes the
effects of ideology on the process of translating and the effects of ideology on the
presentation and reception of a translated text. After that, it focuses on the effects of
ideology on the selection of text/author-to-be-translated through Lawrence Venuti,
Douglas Robinson, Andre Lefevere and Aijaz Ahmad.

The Satanic Verses by Salman Rushdie is selected because its exclusion has
become a “taboo”, which points to the possible reasons of exclusions and selections in
translation: Generally books are translated into other languages, which causes no
problems. Sometimes, translators have problems because of political, ideological
reasons and some translated books are banned and publishing houses, editors and
translators are repressed but in both cases books are translated. Even the Kor’an, which
is considered the word of God and so untranslatable, was translated and will be
translated into other languages even if these translations are called “méal” (meaning). In
the prefaces of these “méals”, it is generally stated that “the Kor’an cannot be fully
translated into any language. A translation cannot be considered the Kor’an itself no
matter how good the translation is (http://www.kuranmeali.com /turkcemealler).
However, they point out that reading the Kor’an in Arabic without understanding cannot
be considered reading the holy book, either. So, translations are needed and all

translations are open to discussion, because no one can say the last and final word on the



Kor’an. There are 65 translations of the Kor’an in Turkish. (Also, 36 in Latin, 47 in
German, 31 in French, 51 in English, near 100 in Urdu and more than 100 in Persian)
(http://www.kuranmeali.cony/ turkcemealler). However, The Satanic Verses has not been
translated, and will not be translated in a lot of countries for years to come, which makes
it a “taboo”.

Chapter 3 consists of five main sections: Salman Rushdie (his life, bibliography
and criticisms of Rushdie), The Safanic Verses (summary, characters, and the items
causing resentment), the Reactions to the Book in the world and the Reactions in
Turkey, and conclusion: the implementation of ideology curriculum in this aborted
translation: Seyfan Ayetleri. Salman Rushdie and The Safanic Verses sections are to give
general information about the author, the book and the causes of indignation. In The
Reaction to the Book section, the timeline of The Rushdie Affair and the reactions in
Turkey are examined chronologically. The last chapter sumimarizes and concludes the

thesis.




CHAPTER 2

THEORETICAL FRAMEWORK

Ideology in General

Defining Ideology

“Man is an ideological animal by nature”

(Althusser, 1971, p. 170)

As Eagleton says “Ideology has a whole range of useful meanings, not all of which are
compatible with each other. To try to compress this wealth of meaning into a single
comprehensive definition would thus be unhelpful even if it were possible” (Eagleton,
1691, p.1).

Ideology as a concept was first used in the late eighteenth-century in France and
since then its meaning has been “twisted, reformulated and recast” (Thbmpsbﬂ, 1990,
p.2) and it has been taken up by social and political analysts and “incorporated into the
emerging discourses of the social sciences; and it has filtered back into the everyday
language of social and political life” (Thompson, 1990, p.2).

So, ideology has acquired multiple meanings after centuries of discussion. Marx
and Engels define ideology in two ways: “the ideas of the ruling class which achieved
dominance in a specific historical era” and “legitimate ruling class hegemony, which
disguised particular interests as general ones” (Marx and Engels 1975, p.59). Thompson
stresses the thought system and meaning and power relations while defining i&eology:

“the thought of the other, the thought of someone other than oneself” , “‘systems of




thought’, *systems of belief” or ‘symbolic systems’ which pertain to social action or
political practice” and “meaning in the service of power, an interplay of meaning and
power” (Thompson, 1990, p. 5-9).

FEagleton gives a variety of definitions of ideology in his book titled /deology: an
introduction:

the process of production of meanings, signs and values in social life, a body of
ideas characteristic of a particular social group or class, ideas which help to
legitimate a dominant political power, false ideas which help to legitimate a
dominant political power, systemically distorted communication, that which
offers a position for a subject, forms of thought motivated by social interests,
identity of thinking, socially necessary illusion, the conjuncture of discourse
and power, the medium in which conscious social actors make sense of their
world, the confusion of linguistic and phenomenal reality, action-oriented set
of beliefs, semiotic closure, the indispensable medium in which individuals live
out their relations to a social structure, the process whereby social life is
converted to a natural reality. (Eagleton, 1991, pp.1-2).

Despite this variety of meaning, it can be suggested that there are two mainstream
definitions:
One central lineage from Hegel and Marx to Georg Lucacs and some later
Marxist thinkers, has been much preoccupied with ideas of true and false
cognition, with ideology as illusion, distortion and mystification; whereas an
alternative tradition of thought has been less epistemological than sociological,

concerned more with the function of ideas within social life than with their
reality or unreality. (Eagleton, 1992, p. 3)

The approach of this thesis to ideology is more similar to the second lineage.
The term “ideology™ is also used often in daily speech. For instance, one can say that
somebody is talking ideologically, which means s/he judges that specific situation or
event through a “rigid framework of preconceived ideas which distorts her/ his
understanding” as Eagleton puts it (1991, p. 3). So, it can be deduced that ideology
embodies the power of some dominant group and its presuppositions and ideas on a
specific matter and that ideology legitimates this power and its own realities.

Power is not necessarily limited to armies and governments; however, Michel

Foucault (1979) refers to power as a pervasive, intangible network of forces, which can




be observed in our daily life as well. This power needs to reproduce itself and so it uses
ideology, i.e. values, meanings, signs, preconceived ideas to maintain ideology’s
dominant role. Additionally, it has some other devices such as unification,
naturalization, self-deception and universalization (Gramsci, 1971).

At this point, one must take a look at Lukacs’ ideas on history and ideology.
Lukacs claims that a mere reflection of the world around us does not accurately
represent reality, and that inner contradictions caused by class struggle (rather than
anything else) cause the development of history. He adds that the reader must be aware
that writing is not itself reality but rather is “a special form of reflecting reality, a
'correct' reflection of reality”. Lukacs states that "development in history is not random
or chaotic, nor is it a straightforward linear progression, but rather a dialectic
development., In every social organization, the prevailing mode of production gives rise
to inner contradictions which are expressed in class struggle” (Lukacs, 1971, pp.13-14).

Thus, how power constructs meaning and transfers it to people through which
apparatuses are the key questions at this point, because this definition of ideology
includes not only a system of shared ideas and values but also who determines these
ideas and values. In addition, the social contexts in which meaning is constructed and
transferred and the relations between people in daily life are eminent too, because daily
lives are “the contexts within which individuals spend the bulk of their time, acting and
interacting, speaking and listening, pursuing their aims and following the aims of
others” (Thompson, 1990, p.7).

In this thesis, ideology is used not just as a specific thought system of a group
but as a curriculum of power and controlling with its apparatuses, institutions, aims,
directions, financial resources and political relations, to apprehend the effects of

ideology curriculum on selections and exclusions at every level in Translation Studies.
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The nature of ideology

It is clear that ideology can be defined in several ways; however, rather than trying to
define ideology, one can comprehend its nature and its features which make all these
definitions both valid and invalid. Ideology is firstly dynamic and ever-changing,
because it is time-specific, context-specific, individual-specific and struggle-initiating: It
is time-specific, because in different time periods, different ideological patterns can be
valid in the same place or for the same person (diachronic divergence). Additionally,
ideology is context (place) specific, because different ideologies can occur in different
countries, cultures, groups or to put it more comprehensively, in different contexts at the
same time (synchronic divergence). Then, it is individual-specific, because even in the
same ideological group, people have their own version/interpretation of that ideology
due to their different backgrounds. Lastly, ideology is struggle-initiating, because every
ideology struggles with the others to be the dominant one of its own time and context.

This thesis discusses ideclogy keeping in mind its dynamic and ever-changing features.

Apparatuses of Ideology

Every ideology struggles for hegemony. As Gramsci (1971) explains, hegemony means
the ways in which the institutions of society try to shape, directly or indirectly, the
cognitive and affective structures through which individuals perceive and evaluate social
reality.

Institutions such as family, school/education, law, politics, media and culture are
the main tools of ideology, which Althusser calls “ideological state apparatuses” (ISA)
and “a certain number of realities which present themselves to the immediate observer
in the form of distinct and specialized institutions” (1971, pp.110-1). He lists these

apparatuses: “the religious ISA (the system of the different Churches), the educational
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ISA (the system of the different public and private Schools, the family ISA, the legal
ISA, the political ISA (the political system, including the different parties), the trade-
union ISA, the communications ISA (press, radio and television etc.) and the cultural
ISA (Literature, the Arts, sports etc.)” (1971, pp. 110-1).!

He calls “the Govermnment, the Administration, the Army, the Police, the Courts
and the Prisons Repressive State Apparatuses™ (1971, p.110). “The Repressive State
Apparatuses function by violence, whereas the Ideological State Apparatuses function
by ideology” (1971, p.111). Ideology is secondary for the Repressive State Apparatuses
and it is vice versa for ISA’s. Althusser adds that “Schools and Churches use suitable
methods of punishment, expulsion, selection etc. to discipline not only their shepherds,
but also their flocks. The same is true of the Family (...) The same is true of the cultural
IS Apparatuses (censorship, among other things), etc.” (1971, p.112).

With the help of these apparatuses, one is “interpellated by the dominant
ideology” and “inexorably drawn into™ it (Zoonen, 1994, p.24). In this process, the
dominant ideology can be invisible, because it aims to show that everything is normal,
natural and the same for everyone. To create this illusion, the dominant ideology uses
apparatuses such as those listed above, techniques like mystification, domination and
masking, and it also uses people such as religious bodies, teachers, intellectuals and rich

people operating the money market (Gramsci, 1971).

The (assumed) aims of ideology

In addition to Althusser’s Ideological State Apparatuses, borrowing the term
“patronage” from Lefevere can help the perception of ideology, its aims and power

struggles. Lefevere defines patronage as “the powers that can further or hinder the

! cf. the concept of “polysystem™ by Even-Zohar (1978)
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reading, writing and rewriting of literature” (2000, p.236). Also, he states that patronage
can be differentiated when different patrons represent different, conflicting ideologies
and undifferentiated when it is extended by a single person, group or institution (2000,
p.236). Either differentiated or undifferentiated, patronage wants to create a society
where there are people who share the dominant ideology and framework and do not pose
a threat for its powerful status. Patronage may use its ideology in three ways, which can
be called the traffic lights effect: red, yellow and green. Red effect means discouraging
people from behaviors which threaten the patronage directly or indirectly (sometimes
through force). A dominant ideology can prevent the translation process of some authors
aﬁd books which criticize the dominant ideology and/or encourage people to be active
and “aware”. Yellow effect means keeping people as they are, ignorant and unaware of
what patronage does and preventing them from changing the system of the patronage. A
dominant ideology can direct the attention of a generation to some other subjects to keep
them indifferent to the asymmetries in society. Lastly, green effect means encouraging

people to adopt a kind of behaviour or thought system that belongs to the patronage. A

dominant ideology can help the translation process of the books and authors that support
the “realities” created by that ideology.

Ideology creates a group which does not pose a threat to its status through its
vehicles. It leaks to all the network of relations in society through vehicles such as
politics, religion, economy, education and language. All these (poly)systems are
necessarily interrelated. People can behave in a red, yellow or green direction and adopt
the current ideological patterns because of economic factors (to get a job, keep their job,
to survive or earn more money), because of political and religious factors (faith in a
group who leads human beings to a better world) or indirectly because of the education

they have received or the language they have been exposed to. Thus, some translated
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work can be analyzed within this framework. If a translated work is not in parallel with
the aim of patronage or reacts against it, patronage will intervene in the production
and/or reception of this work. The first thing ideology can do is to hinder the translation
of a specific text or author, which will be discussed in the later parts of the thesis.
However, it should be remembered that this situation does not mean that it is impossible

to criticize, affect and change this system.

Power, Ideology and Translation

Power Turn in Translation Studies

Translations have been ideological simply by existing (like £lfric’s transfer of The Life
of Saints); by being subjected to various forms of (religious) creeds, which ultimately
took translators to be burnt at the stake or to be threatened and killed by notorious
fatwas...

(Fawcett 1997, p.110, emphasis mine)

“All language is ideological. Translation is an operation carried out on language use.
This undoubtedly means that translation itself is always a site of ideological encounters”
(Fawecett 1997, p.107)

Towards the end of the eighties, a shift of focus appeared in Translation Studies: the
cultural turn. Gideon Toury and Itamar Even-Zohar were the pioneers of this shift. Theo
Hermans and Andre Lefevere also contributed to this approach. The translated text was
accepted to be one of the facts of the target system. Nowadays, Translation Studies is
witnessing another shift of focus named “power turn”. The key names and works of this
turn are: André Lefevere and his Translation, Rewriting, and the Manipulation of
Literary Fame, Lawrence Venuti and his Rethinking Translation: Discourse,
Subjectivity, Ideology, Translator’s Invisibility, The Scandals of Translation, Edwin

Gentzler’s Contemporary Transiation Theories, Roman Alvarez and M.Carmen-Africa
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Vidal’s Translation, Power, Subversion. Anuradha Dingwaney and Carol Maier’s
Between Languages and Cultures, Susan Bassnett and Harish Trivedi’s Post-colonial
Translation: Theory and Practice, Maria Tymoczko and her Translation in a
Postcolonial Context, Tejaswini Niranjana’s Siting Translation, Eric Cheyfitz and his
The Poetics of Imperialism, Gayatri Chakravorty Spivak’s article “The Politics of
Translation”. (Gentzler & Tymoczko, 2002, pp.xiii-xvi)

Power can be defined in various ways: the “ability to do or effect something”,
“to act upon a person or thing”, “might, vigour, energy”, “possession of control or
command over others”, “dominion, rule, government, domination”, “legal ability,
capacity or authority to act” (Gentzler & Tymoczko, 2002, p.xvii). The concept of
power in Translation Theories generally focuses on the human factor with an ideological
background, thus on the asymmetrical relations between countries, translators and
writers, translators and publishing houses.

With the power turn, the intersection of translation, ideology, identity and power
relations has gained importance and ethics in translation has started to be discussed
again, because it emphasizes that translations can be “primary literary tools that larger
social institutions-educational systems, art councils, publishing firms, and even
governments- have at their disposal to ‘manipulate’ a given society in order to
‘construct’ the kind of ‘culture’ desired” (Tymoczko, 2002, p.xiii).

In these discussions, the translator as a human being is no doubt an important
topic. The term “translator” is not a fixed concept, but it changes in each translation.
Even the same transiator changes with time. Translators live in the real world with the
other people, so they are not isolated from the realities of daily life. Their identities,
ideologies, life conditions and styles, educational backgrounds unavoidably affect their

work. They are “individual[s] with linguistic and cultural skills and [their] own agenda
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(Tymoczko, 2002, p.216). In translation theories, it should not be neglected that
“translators are engaged, actively involved, and affiliated with cultural movements”
(Tymoczko, 2002, p. 200). Additionaly, “ideclogical effects will differ in every case of
translation-even in translations of the same text-because of the translator’s particular
choices on all these various levels”(ibid.).

However, the translator is not the only decisive factor in the translation. What
happens in the source and target contexts can affect the work. As Tymoczko clearly
explains, translation is “motivated and determined by the translator’s cultural and
ideological affiliations as much as or even more than by the temporal and spatial
location that the translator speaks from.” (Tymoczko, 2002, p.183). So, the translated
text has traces of the target context conditions.

As another important point, the relations between the source and target cultures
can change the entire picture. One of them, as a colonizer culture, can dominate the
translation process and sometimes use translation to colonize “others™ or to maintain this
colonization. Tymoczko states that franslation is “a successful means of engagement and
social change — like most political actions—and it requires affiliation and collective
action” (2002, p.201). “A translator in turn creates a text that is a representation with its
own proper locutionary, illocutionary and perlocutionary forces which are determined
by relevant factors in the receptor context” (Tymoczko, 2002, p.182). Thus, with the
powert turn, the ideology of translators as well as the ideological relations in the target
culture and ideological relations between the source and target cultures have gained

importance.
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Translation as a Movement and the Effects of Ideology on this Movement

Translation as a Movement

To survive, human beings need to move. In other words, fo carry on our existence, we
need to carry our existence on different levels. Abandoning this motion means death.
Thus, if it is remembered that “metaphor” means “carrying across”, translation is not
just a metaphor of something, but it is the very concept of metaphor.

What do translation and movement have in common? Translation has been
compared to immigration and travel because of its movement(s) as Vermeer (1997)and
Cronin (2000) pointed. Both of these comparisons do not consider travel, movement,
immigration or translation between two, fixed poles: from A to B. Yet, they stress that
the points of departure and arrival are dynamic and change constantly.

The relation between translation and movement can be reconsidered in five
dimensions: The movement of translation between cultures, the movement of
translators (especially interpreters) to other countries and discussions about where they
belong to, the movement of terms and concepts of Translation Studies (their dynamic
meanings), translated text’s moving to (becoming) another text whenever it is read by
a new person and by the same person and finally translation studies as a discipline
moving between disciplines. The reasons of movements, immigrations, travels and
translations can be internal or external, financial, social, political or individual reasons.

First of all, translation is a way of communication between cultures. Through
translation, different cultures can build relations and they have opportunities to know
“the others”. Yet, these relations are not always as innocent as they sound as

postcolonial theoreticians clearly showed.
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Translation can be used as “a channel of communication and decolonization”
(Robinson, 1997, p.31). The colonizer culture can use translation as a tool for
manipulating the colonized culture. Cronin also mentions this communication as
follows: “translation can be the ultimate expression of linguistic hospitality welcoming
new languages, cultures, ideas into the mother tongue, or it can be a fortress of
hegemonic difference translating people into the langnage of dominant cultures and
annihilating difference” (Cronin, 2000, p.38).

As a conclusion, the direction of movement —even before that the existence of
movement— can be affected (supported or aborted) by ideological, economic, social
factors. This thesis focuses on the role of ideology in determining the existence of
movement, The ideology of people, institutions, terms, countries and theories can
affect the selection of the language, the author and the book to be translated/ moved. In
other words, firstly the existence, then the direction, amount and type of movement
can be affected by ideology.

The second dimension is the movement of translators (especially interpreters)
to other countries and discussions about where they belong to. Translation is a
“nomadic practice” (Cronin, 2000, p.4). First of all, especially interpreters move from
a place/context to another, Secondly, translators move between different identities
such as readers, translators, culture experts, negotiators, and facilitators. Whether they
belong to the source culture or the target or the third space has been discussed widely
in Translation Studies.

The term “translator” is not a fixed concept, but it changes in each translation.
Even the same translator changes in the process of time. Translators live in the real

world with other people, so they are not isolated from the realities of daily lives. Their
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identities, ideologies, life conditions and styles, educational backgrounds affect their
work unavoidably.

In addition to the movement of translators, meaning, scope and connotations of
terms such as translation, target-orientedness, translator, colonization, assimilation and
foreignizing move constantly as we see in the previous levels above.

Ideology has a certain role in determining the meanings and connotations of
terms. The colonizer countries create their own terminology which polishes the
activities they do in the colonized countries, i.e. colonization. Translator is not a fixed
concept but a human being; s/he carries her/his own features. There are of course
differences between a translator from a colonized country and one from a colonizer
country. The key point is who approaches fo whom in a “target-oriented” way and the
role of translation studies amid the asymmetrical relations of power.

As another example, “source-text” can be thought as “text-to-be-translated””.
As it is stated in the introduction, to carry on our existence we need to carry our
existence on different levels. Thus, source text needs to be translated in order to
survive both in different cultures and also in the source culture. Derrida (1988)
comments that source text is in debt for its translation.

Fourth dimension is text’s becoming another text while being read. The
background and context of the reader can change the text. Last dimension is the
movement of the discipline. Cronin calls translation studies “a discipline that travels
continuously between disciplines” (Cronin, 2000, p.4). It cannot be expected of
translation studies to be a discipline with clear-cut boundaries far away from other
disciplines while the texts, individuals creating these texts, the concepts to explain

them and all the meanings are in a constant motion.
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Ideology as a Curriculum
In the previous part, different dimensions of translation movement were mentioned.
Ideology, like movement, has different dimensions. One can discuss ideology in
Translation Studies from different perspectives. First one is the ideology of the author
(and its reflection on the text) and the second one is the ideology of the translator (and
its relation with the author’s, which one will dominate the translated text). As
Tymoczko states translators are “individual{s] with linguistic and cultural skills and
[their] own agenda” (2002, p.216) and they are “actively involved and affiliated with
cultural movements™ (2002, p.200). However, they are not the only decision makers,
because they are affected by their “temporal and spatial location” they speak from as
well (Tymoczko, 2002, p.183).
Third dimension of ideology in Transiat.ion Studies is the ideology of institutions
(such as publishing houses, ministries of education, translator organizations and the
judgment procedures of a country). Venuti points the ideologies of institutions as
follows:
Institutions, whether academic or religious, commercial or political, show a
preference for a translation ethics of sameness, translating that enables and
ratifies existing discources and canons, interpretations and pedagogies,
advertising campaigns and liturgies- if only to ensure the continued and
unruffled reproduction of the institution. Venuti (1992, p.81)
The fourth dimension is the (dominant) ideology of the country (whether translation is
used as a tool of colonialism or identity forming process or for something |
else).Translation can be used as “a channel of communication and decolonization™
(Robinson, 1997, p.31). The colonized culture translates much more than the colonizer.
The colonized culture considers these translations from the colonizer culture as precious

pieces. The colonizer culture generally translates only from a canon of the colonized

which is created again by the colonizer. Being translated into the colonizer culture is
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quite important for the authors of the colonized culture. (Jacquemond, 1992, p.154 also
in Robinson, 1997, pp.31-32)

The West assumes that it has “the power to represent the Oriental, to translate
and explain their thoughts and acts not only to the Europeans and Americans but also to
the Orientals themselves” (Niranjana, 1992, p.11). The West categorizes “the East” as
the “third world”, and as Spivak points out, “literature by a woman in Palestine begins
to resemble in the feel of its prose something by a man in Taiwan” (Spivak: 2000, p.
400).

The fifth dimension of ideology is the ideology of concepts (such as

b 11

“translation”, “visibility”, “freedom”, “responsibility”, “target-orientedness”,

LAY T eL

“meaning”, “colonization” “counter-canon” “third world”, “postcolonial™ )
As Aijaz Ahmad states:
By the time a Latin American novel arrives in Delhi, it has been selected,
transiated, published, reviewed, explicated and allotted a place in the
burgeoning archive of ‘Third World® literature through a complex set of
metropolitan mediations. That is to say, it arrives here with those processes of
circulation and classification already inscribed in its very texture, (Ahmad,
1992, pp. 44-5, italics mine)
The ideology of theories can be considered as the last dimension of ideology in
Translation Studies. As Arrojo stresses, “a general, indisputable set of principles and
absolute rules that would be morally acceptable for the organization, discipline and
evaluation of the translator’s task is the purposeful illusion of the West to make their
Jocal beliefs universal” (Arrojo, 1997, pp. 5-24).
As stated above, the relation between ideology and translation has been
discussed from different perspectives. However, it is generally neglected that ideology
not only affects translators, the translating process of a text or its function in the target

system, but also determines which texts and authors are to be translated. Therefore, if

ideology hinders the translation of a text and one does not have that translated text, this

21




situation can be located within the scope of translation studies researches and
discussions. As Tymoczko states “(...) a process of selectivity and interpretation is
ideological and will inevitably invite controversy” (Tymoczko, 1999, p. 24). Also,
Kaplan highlights that
Publishing houses in Turkey have become offices of the ones in New York and
London. Our cinema is under the hegemony of American films. The news
presented by our newspapers, television channels and radios is the translation of

the news prepared by the American and British news agencies” (Kaplan, 2002,
p.270).

So, it can be deduced that there is a mechanism: an ideology curriculum® which affects
whom people read, what people read and how they read it, and one can see the effects of

ideology by looking at the texts or authors it has hindered and the methods with which it

has hindered. This thesis focuses on the effects of these dimensions of ideology in the
first step of translation movement: the selection, so the exclusion of texts. Before
analyzing this situation deeply, this thesis will summarize the views of four names who

mentioned the effect of ideology on the selection of texts.

The concept of “selection” in Translation Theories

Lawrence Venuti

Venuti is one of the key names who takes into consideration the role of ideology in
Translation Studies at different levels such as the ideology of the translator, the identity-
forming power of ideology, the institutions using ideology, ideology-ethics relation,
ideology-criticism relation and differences and inequalities between cultures. Venuti
points out that translation has multiple determinations such as “linguistic, cultural,
institutional and political” determinations (Venuti, 1992, p.1).

Venuti claims that ideology works in every stage of translation:

? ¢of, “culture repertoire” by Even-Zohar (2002)
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Translation in its many aspects- from the selection of foreign texts to the
implementation of discursive strategies to the reviewing and teaching of
translations-wields enormous power in the construction of national identities and
hence can play an important geopolitical role. The most useful form this
recognition can take is the elaboration of the theoretical, critical, and textual
means by which translation can be studied and practiced as the locus of
difference. (Venuti, 1992, p.13, emphasis mine)
The conception of the translation, the expectations from the translator and the status of
translation are manipulated by power relations, ideologies and also institutions. These
institutions and ideologies want to create an “identity-forming process” to ensure their
power and status (Venuti, 1998, p. 82). They decide “what is true, possible and good”
(Venuti, 1998, p. 78). According fo this, people assume roles and perform expected
functions.

Within this framework, Venuti offers “developing a theoretical discourse to
study the conditions of the translator’s work, the discursive strategies and institutional
structures which determine the production, circulation, and reception of translated texts
(1998, p.67)”. Venuti highlights the importance of the “rethinking of translation that is
philosophical, but also political, engaged in questions of language, discourse, and
subjectivity, while articulating their relations to cultural difference, ideological
contradiction, and social conflict” (1992, p.6)

Additionally, he states that “translation, like any language use, is a selection
accompanied by exclusions...” (Venuti, 1998, p.30, emphasis mine) and adds that “[the
process of inscription] is initiated by the very choice of a foreign fext to translate,
always an exclusion of other foreign texts and literatures, which answers to particular
domestic interests” (Venuti, 1998, p.67, emphasis mine). Venuti also clarifies the
possible reasons of these exclusions with the following words:

The selection of foreign texts and the development of translation strategies can

establish peculiarly domestic canons for foreign literatures, canons that conform

to domestic aesthetic values and therefore reveal exclusions and admissions,
centres and peripheries that deviate from those current in the foreign language.
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Foreign literatures tend to be dehistoricized by the selection of texts for
iranslation, removed from the foreign literary traditions where they draw their
significance. And foreign texts are often rewritten to conform to styles and
themes that currently prevail in domestic literatures, much to the disadvantage of
more histoticizing translation discourses that recover styles and themes from
earlier moments in domestic traditions. (Venuti, 1998, p. 67, emphasis mine).

As Venuti explains above, ideology can operate on the selection, production and
reception of texts with certain aims such as keeping its powerful status or forming
society. Thus, the texts \%rhich are left out, the excluded authors, texts or parts can reveal
not only the reasons of their exclusion but also the selection of the translated texts and

authors.

Douglas Robinson

In Translation and Empire, Robinson gives a description of the nature of Translation
Studies before Postcolonial Theories and then explains the relation between translation
and empire. According to Robinson, before the postcolonial studies, translation was
discussed in mechanical ways, translators became the subject matter of discussions only
if they were “faulty”, and the real world interactions were ignored. Postcolonial
Theories created a turn in Translation Theories by claiming that “translation has always
been an indispensable channel of imperial conquest and occupation” and it is “a way of
communicating and subjecting” people (Robinson, 1997, p.10).

Hence, postcolonial theory necessitates a critical look at the differences between
cultures and emphasizes that power differentials should not be omitted, because
translation is no longer considered a technical work done by one who knows two
languages, but it has a close relation with the effects of power. Before explaining the
power differentials, Robinson (1997, p.31) lists the three roles of translation in
postcolonial studies: “a channel of communication”, “a lightning-rod for cultural

inequalities continuing after the collapse of colonialism” and “a channel of
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decolonization”. These three roles demonstrate that ideology can use franslation as an
apparatus. Therefore, there exist specific reasons behind the selection of translations.

The power differentials, in turn, lead to four main tendencies in translation.
Firstly, the colonized culture translates much more than the colonizer one. Secondly, the
colonized culture considers these translations from the colonizer culture precious pieces.
Third, the colonizer culture generally translates only from a canon of the colonized
which is created again by the colonizer. Lastly, being translated into the colonizer
culture is quite important for the authors of the colonized culture. (Jacquemond, 1992,
p.154 also in Robinson, 1997, pp. 31-32)

It can be deduced that the translated texts in the colonized culture are extensions
of the postcolonial relations between countries and the selections of language, genre and

author to be translated are affected by these postcolonial relations.

Andre Lefevere

The other theoretician to be mentioned in this part is Andre Lefevere, who just before
the power turn introduced the concept of “patronage” to Translation Studies. According
to Andre Lefevere, the literary system possesses a regulatory body: the person, persons,
and institutions who or which patronize it. “The term patronage is employed to imply
the powers that can further or hinder the reading, writing and rewriting of literature”
(Lefevere,1992, p.15). Patronage has at least three components (Lefevere, 1992, p.16):
First one is the ideological component. Literature should not be allowed to get far out of
step with the other systems in a given society. This acts as a constraint on the choice and
development of form and subject matter. The second component Lefevere points is the
economic one. The patron assures the writer’s livelihood. S/he provides the writer with

money but makes him/her dependent on his/her own ideology.
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The third component is the status component. The writer achieves a certain position in
society. If you choose a patron of a certain lifestyle, you have to adapt yourself to it and
you will be associated with it.

It should be noted that patronage is usually more interested in the ideology of
literature than its poetics. The patron gives authority to the professional when it comes
to poetics. Patrons can be kings, queens, religious bodies, political parties, social classes,
royal courts, publishers, and last but not least, the media (newspapers, magazines,
television corporations).

“Patrons try to regulate the relationship between the literary system and the other
systems which together make up a society, a culture” (Lefevere,1992, p.15). They do it
by “operating through academies, censorships, bureaus, critical journals and educational
establishments. Patrons count on the professionals to bring the literary system in line
with their own ideology” (ibid.).

In short, the acceptance of patronage implies that writers and rewriters work
within the parameters set by their patrons and should be willing and able to legitimize
both the status and the power of those patrons.

Patronage can be either differentiated or undifferentiated. It is undifferentiated
when it is extended by a single person, group or institution characterized by “the same
ideology” as an absolute ruler. It is differentiated when different patrons represent
different, conflicting ideologies. In systems with undifferentiated patronage, the critical
establishment will be able to enforce the poetics whereas in systems with differentiated
patronage, poetics will compete, each trying to dominate the system. (Lefevere, 1992,
p.17)

To sum up, Lefevere defines translation as a rewriting of an original text. All

rewritings, whatever their intention, reflect ideology and a poetics and as such

26



manipulate literature to function in a given society in a given way. Rewriting is
manipulation, undertaken in the service of power, and its positive aspect can help in the
evolution of a literature and a society. Lefevere’s ideas establish a basis for the
discussions initiated by the power turn. Patrons —whether differentiated or
undifferentiated— have the power to select who translates which book of whom from
which language and they can use political and religious institutions and the media to

further their ideology.

Aijaz Ahmad

In this part, Ahmad’s ideas about the selection of literature will be analyzed within the
framework of Translation Studies. Ahmad clearly points to the indirect movement of
literature between “Third World™ countries and explains the reasons and effects of this
indirect relation in his book Ir Theory: Classes, Nations, Literatures:
Literature from other zones of the ‘Third World” —African, say, or Arab or
Caribbean- comes to us not directly or autonomously but through grids of
accumulation, interpretation and relocation which are governed from
metropolitan countries. By the time a Latin American novel arrives in Dethi, it
has been selected, translated, published, reviewed, explicated and allotied a
place in the burgeoning archive of ‘Third World’ literature through a complex
set of metropolitan mediations. That is to say, it arrives here with those
processes of circulation and classification already inscribed in its very texture.
(Ahmad, 1992, pp.44-5, emphasis mine)
As seen above, the selection of the books/authors to be translated is not an innocent,
ordinary business but includes the ideological and political realities of the current world.
So, what people read is planned, determined through multiple processes and by
dominant power figures.
Ahmad also emphasizes the limited direct access of “Third World” countries to

each other in his interviews:

Indians, for example, don't import novels from Latin America. We read only
those Latin American novels which get translated and published in English, in
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places like London and New York. In order to read such novels critically, an
Indian would typically read the scholarship about Latin America that is produced
in the same Atlantic zones. I don't mean that there is only one ideology that
determines which Latin American novels will be translated or how they will be
read. But [ do mean that my knowledge of such novels is highly mediated,
virtually determined by the complexes of knowledge assembled in Anglo-
American universities and publishing houses. (Repovz & Jeffs, 1995, p.2)

Within this framework, Ahmad criticizes the category of “Indian literature”, because he
states that “a vast archive of texts has accumulated, which is available to the
metropolitan university to examine, explicate, categorize, classify, and judge as to its
worthiness for inclusion within its curriculum and canon” (1992, p.80). So, the West
decides what Indian literature is and what it is not. However, what about the
authors/books excluded from this category? How are they affected by this exclusion?
Ahmad states that there is an expansion in the number of works which are not translated
into the metropolitan languages and stresses that “these do not belong to any unified
archive; many, in fact, have no archival existence at all” (1992, pp.80-1, emphasis
mine). Ahmad also stresses that “world literature is especially a useful category for
curricula in the advanced capitalist countries as an antidote against their own
xenophobias™ (Repovz & Jeffs, 1995, p.6) and he defines western domination as “a
capitalist universalization, in which the dominant ideologies and cultural artifacts are
produced in the core countries and either exported to or copied in the rest of the world”
(Repovz & Jeffs, 1995, p.5, emphasis mine).

Therefore, it can be said that selection ushers the existence of the books. As long
as “the canonizing agency selects certain kinds of authors, texts, styles, and criteria of
classification and judgment, privileging them over others”, those authors, texts, styles
gain the privilege of existing and being translated (Ahmad, 1992, p.123, italic mine)’.

However, the excluded ones iry to be accessed in spite of abortion and hindrance.

* of. Toury (2002) & Even-Zohar (2002)
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Aijaz Ahmad considers Salman Rushdie as one of those privileged authors and
his texts as selected and desired by the canon. Hence, Ahmad criticizes Rushdie, his
“exile”, style, and works. This will be discussed in the Salman Rushdie part of the
thesis.

This section of chapter 2 aimed to analyze the power turn in Translation Studies
and suggest ways of tracing ideology in franslation. The movements of translation
were studied and the dimensions of ideology were explained. This thesis focuses on
the effects of ideology on the existence of translation movement. The ideas of Venuti,
Robinson, Lefevere and Ahmad emphasized different dimensions of ideology. Venuti
emphasized the ideology of institutions and Lefevere centered on the ideology of
people and institutions. The main point of Robinson’s ideas was the ideology of
countries. Lastly, Ahmad mentioned the ideology of countries, concepts and theories.
Next section will analtyze the effects of ideology on the existence of translation

movement and the reasons and methodology which is used by ideology in detail.

The Place of Selection, Repression/ Abortion and Ideology in Translation Theory

In the previous part, the ideas of Venuti, Robinson, Ahmad and Lefevere about the
effects of ideology on selection were summarized. Keeping the ideas summarized in the
previous part in mind, this part of the thesis will ask a few more questions on selection,

abortion/exclusion and ideology in translation, and will try to answer those questions.

Books or Authors Ideology (Curricalum) Represses/ Aborts/Excludes

One of the topics ignored in the discussion of translation and ideology relations is “what

gets translated, what is valued and what is excluded” (Fawcett, 1997, p.107). In every
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language, of course, there can be a great number of books which have not been
translated. However, what this thesis stresses is the ones which could have been
translated — the cases in which some books are not translated into other languages ora
specific language for ideological reasons.

Ideology represses texts and authors (whether they are source or target texts) if
they threaten the control, the identity forming power and the status of ideology. A lot of
literary classics have been challenged throughout the years such as John Steinbeck’s Of
Mice and Men and The Grapes of Wrath, James Joyce’s Ulysses, William Golding’s The
Lord of the Flies, F. Scott Fitzgerald’s The Great Gatsby, Jonathan Swift’s Gulliver’s
Travels, Mark Twain’s The Adventures of Tom Sawyer, Toni Morrison’s Beloved, Ernest
Hemingway’s 4 Farewell to Arms and For Whom the Bell Tolls, Jack London’s The
Call of the Wild and Truman Capote’s In Cold Blood.

In Turkey, from 2000 to 2005, 284 books were seized. Forty seven of them are
released now, but the other 237 are still banned (www.milliyet.com). The list includes
Fettullah Gitlen’s Fasildan Fasila, Sttha Taci Faruki’s Hizbut Tahrir ve Hilafet, books
of Abdullah Ocalan, Mehmet Bayrak’s Gegmigten Giintimiize Kiirt Kadim, Porno
translated by Kivang Giiney, Kerim Sadi’s Yatak Odasinda Felsefe, Sibel Torunoglu’s
Travesti Pinokyo and Mehmet Kiigtik‘s Seks Isyanlar:, Toplumsal Cinsiyet, Baskaldirt
ve Rock’n Roll (www.milliyet.com). It should also be mentioned that although these
kinds of lists include a wide range of books, the kind and amount of repression for each

other are not necessarily the same.

The Religious, Ideological and Sexual Reasons of Repressions

The reasons of these repressions are generally religious, political or sexual features

of the text or the resisting features/remarks to the dominant perception of
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concepts/events they incorporate, For instance, religious features can be any kind of
criticism of the dominant view of religion (the religion of the majority) or any
encouragement of other religions or any claims that question the very idea of religion
and God. As an example to repressions, in 1534, Martin Luther King’s translation of the
Bible was “hunted and burned” by the Catholic Church (Lynn, 2002, p.1,http:// www.
news.uiuc. edu/news/ 02/1217 censorship.html). Dialogue Concerning the Two Chief
World Systems by Galilei Galileo was banned by Pope Urban VIII “for heresy and
breach of good faith” in 1633 (http://author, forbiddenlibrary.com). As another example,
On the Origin of Species by Charles Darwin was banned from Trinity College in
Cambridge, UK in 1859. It was also banned in Yugoslavia in 1935 and in Greece in
1937. The teaching of evolution was also prohibited in Tennessee from 1925-1967
(http://author.forbiddenlibrary. com). “In 1954, in the USA, the Providence, RI post
office attempted to block delivery of Lenin's State and Revolutior to Brown University,
citing it.as subversive” (http: //www.news.uiuc.edu /news/ 02/1217 censorship.html).
Also, from 1926 to 1956, the Bible and the Kor’an were removed from libraries and
their import was banned in the Soviet Union. Catcher in the Rye by 1.D. Salinger was
demanded to be removed from a high school library in Florida in 1991 due to “profanity,
reference to suicide, vulgarity, disrespect, and anti-Christian sentiments”
(http://author.forbiddenlibrary.com).

The ideological reasons can again be any criticism of the dominant ideology, or
support encouragement for a revolution. The dnalects of Confucius was one of the
challenged books. “The first ruler of the Chin Dynasty ordered all books relating to the
teachings of Confucius burned” in addition to burying hundreds of followers of
Confuctus alive in BCE 250 (http://author.forbidden library. com). The Odyssey by

Homer also was tried “to be suppressed because it expressed Greek ideals of freedom by
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Caligula”, and “Plato suggested expurgating it for immature readers in BCE 387"
(http://author.forbiddenlibrary. com). Alice’s Adventures in Wonderland by Lewis
Carroll was banned in China in 1931 for portraying animals and humans on the same
level because “animals should not use human language™ (http: //author.forbiddenlibrary.
com). As another example, Brave New World by Aldous Huxley was banned in Ireland
in 1932, and challenged through the years. Lastly, in 1993, it was challenged in a high
school in California because the book is “centered on negative activity” (http://author.
forbiddenlibrary.com).

A book sometimes can be banned in different countries for different —even
contrasting- ideological reasons. For instance, Bible was banned in Communist
countries that support Atheism and banned in Saudi Arabia for not being of the
Muslim faith. Additionally, “The Bible by William Tyndale, who partially completed
translating the Bible into English, was captured, strangled, and burned at stake in 1536
by opponents of the movement to translate the bible into the vernacular”
(http://author.forbiddenlibrary.com).

The sexual reasons can be any comments or parts of a text on gender which can
affect the identity forming power of the dominant ideology or can be talking about sex
beyond the borders drawn by this dominant power. For instance, Canterbury Tales by
Geoffrey Chaucer was subjected to revisions in 1928. It was also removed from a
senior college preparatory literary course for its “sexual content” in 1995 (http://
author.forbiddenlibrary.com). 4 Doll’s House by Henrik Ibsen was also rejected in
Alabama in 1983 because it propagates feminist views (http: //author. forbidden
library.com). As another example, in 1857, Baudelaire’s The Flowers of Evil was
published and soon the daily newspaper Le Figaro criticized the poetry book because

it “emphasized lesbianism and realism” (ibid.). The French government decided that
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the book should be sued. In the court, six poems were tried because they were “an
outrage to public and religious morality, or to good morals” (Lynn, 2002, p.1,
http://www.news.uiuc. edu/news/02/1217 censorship.html). “Baudelaire was fined 300
francs, which later was reduced to 50 francs after a high profile member of French
royalty interceded for him. Nearly 100 years later, the court’s judgment against
Baudelaire was vacated” (ibid.). Shakespeare is not an exception to exclusion and
censorship. “The Associated Press reported in March 1996 that Merrimack, NH
schools had pulled Shakespeare's Twelfth Night from the curriculum after the school
board passed a ‘prohibition of alternative lifestyle instruction act” (Lynn, 2002, p.1,
http:// www.news.uiuc.edu/news/ 02/1217 censorship.html). In addition to this,
Hamlet, Macbeith and King Lear were demanded to be excluded from class readings
because of references to violence and sex.

Because of these religious, sexual or political reasons, ideology can hinder
translation. It can exclude the translation from the lists, syllabi or as an extreme way, it
can abort the translation in the production phase or it can manipulate the translation.

These repressions can be overt or covert. If they are overt, they are called
censorship and they are backed up by laws. However, ideology mostly represses in a
covert ways. It makes the translation or publishing process difficult, it can repress
publishing houses, authors or translators even if there is no law against the translation.
Sometimes translators, publishing houses or authors censor themselves, which can be
called auto-censorship because it is a result of the former conflicts with ideology. So,

the readers may not be aware of this censorship because it is concealed.
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Local Repressions and Worldwide repressions

The reasons of repression can be local and particular, if the aborted text or author
disturbs the common, dominant values of the target system. The Turkish translation of
Le Petit Prince (The Little Prince) is an example. In this book, Saint-Exupery calls
Mustafa Kemal Atatiirk a “dictator”. However, translators censored themselves by
translating it as “the leader of the Turks”, “an authoritative leader” or “the excellent
leader”. One translation which included the word “dictator” led to discussions and got
banned. (Ozgan &Yurtman, 2005, pp.70-73, Karakus, 2005, p.1)

Sometimes there can be a world-wide negative reaction against a book or author
because it criticizes the general dominant ideology in the world, or some books can
disturb the values of a lot of countries and this can lead to not local but more
international debates such as those about The Satanic Verses by Rushdie. The decisions
of one country about a book can shape the decision process of others. Of course, in both
local and global cases, there can be exceptions, radical people behave in a different way

from the rest of the society or the world.

The Processes and Tools Which Ideology Curriculum Uses for Repression

Ideology as a curriculum aborts texts and authors. In this curriculum, institutions which
Althusser calls “repressive state apparatuses™ and “ideological state apparatuses” have a
significant role, which is summarized in “key techniques and apparatuses of ideology”
part of the thesis.

Ideology can censor the books, fine publishing houses, send the police to
investigate the publishing houses or seize the books (this can be an example for the
function of repressive state apparatuses and also legal and political ideological state

apparatuses because some of these actions are decided in the parliament). However,
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ideology generally uses “ideological state apparatuses” rather than repressive ones.
Educational institutions and the media are the most widely used ones (they can be called
communications and educational state apparatuses). The syllabus of literature courses
(like the 100 books recommended by the Ministry of Education in Turkey), the
anthologies in the reading lists of schools can be easily affected by the ministries of
education, which is an example of cultural state apparatuses. Also, the media can prepare
biased news about a book or an author or it can exclude the news about an author or a
book (like the news on Pinter in Turkey after he won the Nobel Prize). Last but not least,
religious institutions can criticize some books or authors or ideas, and this has an immense
effect on people (like Ayatollah Khomeini’s fatwa).

As an example to the role of institutions, in 443 BCE, the office of Censorship was
founded in the Roman Republic to collect statistics about books and to check their

-accuracy (Ward, 1994, p.1, http://www.tabularasa.info/ DarkAges/Censorship Timeline
html). In 1667, in Paris, an office of censorship was founded for the “supervision of
customs and the censorship of books” (ibid.). The establishment of the British Board of
Film Censors in 1909 is another example (Ward, 1994, p.1, http://www.tabula-
rasa.info/DarkAges/ Censorship Timeline.html).

The third method ideology uses for exclusion is about “how the material is
translated, what is omitted, added, altered, to control the message” (Fawcett, 1997, p.107).
In Translation Studies, the effects of ideology discussions are generally limited to this
aspect, which focuses on what kinds of omissions and additions are made because of
ideological reasons. This is a very common method of ideology and discussing it is really
significant for Translation Studies. However, without considering the effects of ideology

on selection as well, it becomes partial.
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In Turkey, some articles of the penal code such as 301 (formerly 141, 142), 216
and 163 have been the legal reasons of banning books and were debated much for many
years. The article 301 is against demoralizing and insulting to the institutions of the state,
the parliament, the republic, the army and the police. The articles141 and 142 were against
inciting people with the aim of making a social class dominant over others. The article
216 is to prevent incitements for fights between different sects or groups of society. The
article 163 was against incitement against secularism. 141, 142 and 163 were removed in
1991 but some other articles fulfill their function. (hitp://www.bgst.org, Bilim ve Toplum
(Science and Society)) According to the human rights world report, “prison sentences
were also handed down under article 155 for ‘alienating the people from the institution of
military service,” article 159 for ‘insulting state institutions,” and article 8 of the Anti-

Terror Law for ‘separatist’ statements” (www.hrw.org/wr2k1/europe/turkey.htmi).

Reactions of People in the Target System to the Repressions

If people in the target system notice these abortions, the intellectuals, journalists, unions
and groups can organize meetings to discuss and protest these repressions/abortions and to
support those who are repressed/ aborted. They can write about the event or make
speeches or send letters to governments, institutions or to the repressed authors. Ideology
at first ignores these activities, then tries to repress them, if it does not, ideology can
change some of the decisions about repression/abortion.

To give an example of the protests, in Tityap book fair of 2006 in Turkey, there
was a section for banned books where readers could read them aloud. Also, the letters
from Orhan Pamuk, Giinter Grass and Margaret Atwood to Rushdie are examples of

giving support to the banned author. Additionally, when Elif $afak was charged because
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of Baba ve Pi¢ (The Bastard of Istanbul), a lot of people wrote, spoke about it and also
supported her in court.

However, if people are not aware of the existence of abortion/repression, this can
lead to a society in which one way of thinking dominates in the long run. Readers can
consider what is served them as normal and the right way and they may not feel the need
for criticism and alternative thoughts. For instance, there are hardly any of Pinter
translations in Turkish but this situation is not emphasized or discussed. There are only a
few translations, which are very old, Why can the Pinter issue be considered an
abortion? There are three reasons. If one compares his franslation with the other theatre
of the absurd authors in Turkey, or with the other Nobel Prize winning authors and if
one compares the type (“the English author who supports the PKK won the prize”) and
the amount of news announcing Pinter’s winning the Nobel, the anomaly can be

realized.

Changes in the Ideology (Curriculum)

Ideology curriculum has a dynamic nature. When the specific ideology group in the
curriculum is replaced by a new one (for example, when the government, the ministry of
education or an administrator in any institution changes), the new group can give some
repressed/aborted texts or authors their freedom while repressing/aborting some new
ones according to the aims of the new authoritative group. Generally, governments and
administrations in schools can be considered good examples of that situation. They can
try to regulate and manipulate what is read. For example, after the 1980s in Turkey, a lot
of books were banned while others were encouraged by the military government. Also,
since the AKP government, it is being discussed that there has been an increase in the

number of books translated with religious skopoi.
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Each new group tries to discipline the people in the institutions to work in line
with the aims of the current ideology. It can employ new people or repress the
employees. This is parallel to the economic factor of patronage Lefevere explains.

In Turkey, The Ministry of Culture and Tourism presented some previously
banned books in Beyazit State Library in May 2005. This exhibition included the books
of Nazim Hikmet, Aziz Nesin, Attila IThan, Adalet Agaoglu, Bedilizzaman Said Nursi,

Lenin, Karl Marx and Che Guevara (http://www.zaman.com.1r).

Conflicts between the Ideology Curricula of the Source and Target Systems

There can be conflicts between the ideology curriculum in the source system and the one
in the target system. For example, Salman Rushdie is a very popular author in England.
However, in Turkey he is not as popular as in England. His popularity in England is
related to postcolonial discourses, his presentation as a counter-canon, as a man in exile;
however, his being unpopular in Turkey is related with The Satanic Verses and also to
the fact that postcolonial discourses and discussions are not as outstanding in Turkey as
they are in England.

Therefore, ideology curricula can have some features in common about
controlling; however, each of them also has specific features. When making

generalizations on ideology, one should keep in mind that they are generalizations.

The Signification of Analyzing Aborted Texts/Authors in Translation Studies

Ideology not only affects translating process (production), but also the selection and
reception. By analyzing the anomaly, one can recognize what is considered normal and
question this. Through looking into what s/he cannot access, one can perceive the covert

effects of ideology and have an idea of what s/he reads, that is, the choices of canon.
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While discussing the relation between ideology and translation, one can see the big
picture and recognize the complex nature of translation.

As stated in the Introduction within this framework, The Satanic Verses by
Salman Rushdie has been chosen as the case study of this thesis, because this is an
extreme case which shows the influence of ideology in a very clear and blatant way.
This thesis tries to analyze this process comprehensively, and tries to reveal why
ideology as a curriculum represses/aborts the translation of a text, within the framework

of Translation Studies.
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CHAPTER 3

CASE STUDY

Salman Rushdie
His life

Salman Rushdie is an Anglo-Indian essayist and fiction writer. He was born in Bombay,
India, in 1947, which was the year Pakistan and India became two separate countries
(Cundy, 1996, p.xvi). “The result was a chaotic and extremely violent period as
6,000,000 Muslims moved north to the newly-established Islamic state and 8,000,000
Hindus and Sikhs moved fleeing it” (Brians, p.2004). However, Rushdie’s parents
stayed in Bombay, His grandfather was a poet and his father was a Cambridge-educated
businessman. He has three sisters and he is the only son and the eldest child of the
family.

Rushdie graduated from Rugby School in England and King’s College,
Cambridge. He worked for a television in Pakistan for a short time and he was also an
actor at the Oval House, Kennington from 1971 to 1981 (Bloom, 2003, p.267). In
England, he worked as a copy-writer for an advertising agency. “In 1971, he finished a
novel entitled The Book of the Pir, but it was rejected and it has never been published”
(Brians, 2004, p.5). |

His first novel is Grimus, which was published in 1975. It is about the twelfth
century Sufi poem The Conference of Birds, Simurg which is a pre-Islamic Persian
mythology. His next novel, Midnight's Children was published in 1981 and brought him
both fame and the Booker Prize, then the ‘Booker of Bookers® prize in 1993. It is an
allegory of Indian history through telling the story of 1000 children born after the

Declaration of Independence. (Cundy, 1996, p.12-28)
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Rushdie’s third novel Shame, which was published in 1983 and was shortlisted
for the Booker Prize, is considered an allegory of Pakistan. The history of the family in
Shame is considered a metaphor for the situation of Pakistan. (Cundy, 1996, p.44)

Rushdie’s fourth novel The Satanic Verses (1988) has been considered a
blasphemy against Islam and has led to controversies, accusations and murders.
Ayatollah Ruhollah Khomeini, the leader of Iran, issued a fatwa for Rushdie. “About a
year after the issuing of the fatwa, a film portraying a successful attack on the author
was released but not widely viewed” (Brians, 2004, p.7). The film was first banned in
England, but then was released. Japanese scholar Hitoshi Igarashi, who is the translator
of the book, was stabbed to death in Tokyo on July 12, 1991. The Italian translator was
beaten and stabbed in Milan. Rushdie's Norwegian publisher William Nygaard was shot
and severely injured in Oslo in 1993 (www japantimes.co). The newspaper Aydinlik,
which published some extracts from The Satanic Verses, was attacked and thirty-seven
people were burnt in the Madimak Hotel, Sivas, Turkey, because the fundamentalists
claimed to “protest” Aziz Nesin, the editor-in-chief of Aydiniik. The reactions to the
book will be analyzed in detail in the following parts of the thesis.

In 1990, Rushdie wrote a book for children: Haroun and the Sea of Stories,
which is about an Arabian princess waiting to be rescued, genies and sea stories. It won
the Writers’ Guild Award. Then, Rushdie wrote a book of essays in 1991, Imaginary
Homelands: Essays and Criticism 1981-1991, a book of short stories, East, West in
1994 and in 1995 he wrote his fifth novel The Moor’s Last Sigh. In 1999, Rushdie
published The Ground Beneath Her Feet and in 2001 Fury. Rushdie also has a travel

narrative The Jaguar’s Smile (1987). (Bloom, 2003, p.268)
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Rushdie published his most recent novel in 2005, Shalimar The Clown. He is
Honorary Professor in the Humanities at the Massachusetts Institute of Technology
(MIT), and Fellow of the Royal Society of Literature. (http://www.biblio.com/authors)

Rushdie was awarded a knighthood for services to literature in Queen Elizabeth's
birthday honors list published on June 16, 2007 Saturday. Rushdie’s knighthood will be
analyzed in the part titled “The Rushdie Affair: Timeline of Reactions”.

Salman Rushdie is generally considered “one of the most prominent novelists of
the late 20 century” and a “martyr of free speech” (http://www. contemporarywriters.
com). It is commented that “like Marquez in Spanish, Rushdie has taken history as his
subject and fictionalized it, thus instituting a new genre” (ibid.). Also, Rushdie is said to
have “challenged the official historical truth” and to wrap the readers with the genre
“magical realism”, fairy tales, and dreams and his wit. (http://www. contemporary
writers.com)

It is also admitted that the farwa issued by Khomeini made the novel famous all
around the world and drew worldwide attention to the book. Otherwise, it might have
been unnoticed by many people. Rushdie’s language is generally described as a mixture
of history and magical realism with brilliant allegories. (Cundy, 1996, p.97)

Rushdie is said to borrow and use the “elements of East and West” together, and
his intertextuality and hybridity amazes the readers. Rushdie’s identity problem (in-
betweenness), binarism and plurality are his other features which are often cited:

As he quotes from, alludes to, or otherwise translates "high" and "low" Eastern

and Western literary and cultural texts in The Safanic Verses, Rushdie not only

redefines the "English" novel, but he also lives in the pages of his text his
migrant, translated personality...The Satanic Verses advocates an embrace of
plurality as the solution to the existing binarism of East and West, a plurality it

attempts to embody both in its form and thematic focuses. (Mann, 1995, p.1,
http://findarticles.com/p/articles/mi)

42



As a consequence, Rushdie’s style, his varied themes, his identity and its reflection in
his work differentiates him from other contemporary novelists.

Salman Rushdie is also criticized in a negative way. In this part, the critical
opinions of Aijaz Ahmad are summarized. Ahmad criticizes the image of the
immigrated, exiled man in between. He states that “immigration (...) has had its own
contradictions: many have been propelled by need, others motivated by ambition, yet
others driven away by persecution; for some there really is no longer a home to return
to (...)” (Ahmad, 1992, p.86). He says that some people “choose to live in a
metropolitan country” and criticizes that “exile, immigration and professional
preference become synonymous” (ibid.).

Ahmad sees Rushdie as an author privileged by the canonizing agency of “the
West” (1992, p.123). In addition to this, he criticizes Rushdie’s “excess of belonging”
and says “the idea of the availability of all cultures of the world for consumption by an
individual consciousness was, of course, a much older European idea...”(1992,
pp.128-30). He also gives an example:

[Plowerful capitalist firms originating in particular imperialist countries but

commanding global investments and networks of transport and communication,

proclaim themselves nevertheless to be multinationals and transnationals- as if
their origins in the United States or the Federal German Republic were a mere

myth, as if their ability to accumulate surplus-value from a dozen countries or
more were none other than an excess of belonging. (1992:p.130)

Belonging nowhere indeed means belonging everywhere (1992, p.157). Ahmad
defines the idea that “we are all migrants...cross frontiers™ as “complete narcissism”
(1992, pp.154-5).

Additionally, Ahmad claims that the content, style, and reception of Rushdie’s
books are “primarily British, secondarily among the immigrant intelligentsia” (1992,

p.131). He also differentiates Rushdie from the writer-in-exile:
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Writers-in-exile often write primarily for readerships which are materially absent
from the immediate conditions of their production, present only in the country
from which the writer has been forcibly exiled, hence all the more vividly and
excruciatingly present in the writer’s imagination because their actuality is
deeply intertwined with the existential suffering of exile... The self-exile has no
such irrevocable bond...(1992, p.131)

According to Ahmad, it is intolerable that Rushdie sees “’the East’ as an entity about
which some last words can be said” and which we can “learn by slices...” (1992, p.136).
Ahmad also dedicates one chapter of his book to the criticism of Rushdie’s Shame. In
this chapter, he shows Rushdie’s misogyny in his novel stemming from “a generalized
structure of representation in which each [woman] turns out to be at least dislikable and

frequently repugnant” (Ahmad, 1992, p.144).
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The Satanic Verses

Summary of the Book and the Provocative Parts

Before the summary, it should be indicated that one of the most controversial topics in
the Rushdie Affair is the “satanic verses” themselves. The Arabic meaning of the verses
is “tilk al-gharaniq al-"ula wa inna shafa'ata-hunna la-turtaja” ("these are exalted
females whose intercession is to be desired™). It is claimed that the Satan interjected
these verses, which present the goddesses Lat, Manat, Uzza as holy creatures, into the
speech of Prophet Muhammad and so to the 53rd sura of the Kor’an. Then, God is said
to withdraw these verses and denounce them as satanic. Some commentators have
accepted the Prophet’s momentary acceptance of these verses and claimed that there are
passages in the Kor’an which accept the satanic verses. However, others have refused
this idea because they believe the Prophet’s ultimate trustworthiness and the authenticity
of the Kor’an, because it is the “word of God”. They have also claimed that these verses
are not coherent with the other verses in the Kor’an.

[lhan Arsel, Server Tanilli and Turan Dursun are outstanding names who
approach Islam in a critical way and support that it has controversies. In the first volume
of his book titled Kuran'in Elestirisi, Arsel claims that Kur’an has verses which

conflict with each other and it is not as original as it is presented because it was turned
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into a book long after the Prophet’s death and it does not have a chronological order
(1999, p.207). Server Tanilli also criticizes Kor’an in his book titled Islam Cagimiza
Yart Verebilir mi. He supports that Islam contradicts with science and reason. Among
the names criticizing Kor’an, Turan Dursun, who was a mufti, especially focused on the
satanic verses. His outstanding books are Din Bu 1: Tanri ve Kur 'an, Din Bu 2:

Hz. Muhammed, Din Bu 3: Islam’da Toplum ve Laiklik, Seriat Boyle, Kuran
Ansiklopedisi (eight volumes) and Din ve Seks. Dursun also wrote essays on the
existence of the satanic verses (see also www.turandursun.com).

Ismail Acarkan and Bahaettin Saglam severely criticize Turan Dursun because of
his comments on Kor’an and especially the satanic verses. They claim that the 53" sura
(Necm Sura) cannot include such a sentence: “they are the exalted birds, and their
intercession is desired indeed” because it conflicts with the other sentences in the sura:
“these are names which were made up by your ancestors. God has not sent you even a
single message to believe in them” (1991, p.135-6). Turan Dursun says that these
sentences which reject the satanic verses could have been added to Necm Sura after the
satanic verses were extracted. However, Acarkan and Saglam, who believe the accuracy
of Kor’an, say that it is unacceptable (1991, p.136). Dursun also presents some other
parts of the sura as evidence for the satanic verses, whose three different translations are
below:

Never have We sent a single prophet or apostle before you with whose wishes

Satan did not tamper. But God abrogates the interjections of Satan and confirms

His own revelations. God is all-knowing and wise. He makes Satan's

interjections a temptation for those whose hearts are diseased, whose hearts are

hardened. ("The Pilgrimage", Al-Hajj, verses 52, 53) (http://www.answering-
islam.de/Main/Responses/Saifullah/sverses.)

Never did We send a messenger or a prophet before thee, but, when he framed a

desire, Satan threw some (vanity) into his desire: but Allah will cancel anything

(vain) that Satan throws in, (and establish) His Signs: For Allah is full of
knowledge and wisdom. (trans.Y. Ali, www.kuranmeali.com)
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Never sent We a messenger or a Prophet before thee but when he recited (the

message) Satan proposed (opposition) in respect of that which he recited thereof.

But Allah abolisheth that which Satan proposeth. Then Allah establisheth His

revelations. Allah is Knower, Wise. (trans.M. Picktall, www.kuranmeali.com)
Acarkan and Saglam comment that these verses just explain that the Satan tries to
interject, but God always prevents this (1991, p.137). They also remind that the divine
inspiration is always between God and the Prophet and no one can interject something
into this process (ibid.). Dursun also reminds the claim that all people—including the
ones who believe in Lat, Manat, Uzza—yprostrated to the Prophet after listening to Necm
Sura, so this sura could include something which persuaded the unbelievers. Acarkan
and Saglam explains this with the power of God’s words (1991, p.138). They add that
Vakidi and Tbn Sa’d, who are Dursun’s references are unreliable because they have been
accused of making up verses by various theologians such as Derakutni, Zehebi, Nesei,
Imam Malik, Zerkani, Ayni, Imam Nevevi and Beyhaki (1991, p.139).

The discussion of the satanic verses will also be dealt with in the part titled
“Reactions in Turkey: reactions to the verses and the book”. Having introduced the
discussion of the verses, the part which you have been reading will summarize the book
and highlight the provocative parts of the book.

The Satanic Verses is considered to include elements of magical realism. It has
nine chapters and a lot of sub-plots given as dream visions. There are two protagonists
called Gibreel Farishta and Saladin Chamcha. They are both in the cinema business.
Farishta is a Bollywood superstar and Chamcha is a voiceover expert. The book begins
with their falling to the earth from a hijacked plane going to Britain. In the first chapter,
their roots, jobs, love lives, the hijacking event and details of the explosion of the plane
are narrated.

In the second chapter, Gibreel sleeps and dreams of the other story of the book:

the life of Mahound in the Jahilia period, which is quite similar to the life of the Prophet
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Muhammad. A few characters are introduced from the Jahilia Period such as Abu
Simbel, Baal the poet and his wife Hind. Mahound tries to convince the locals to
become Muslims. While trying to attract the attention of the Jahilia people, he tolerates
and praises three goddesses because of the satanic verses inspired by Satan.

This chapter is one of the chapters full of statements which led to indignation.
For instance, “I know; devil talk. Shaitan interrupting Gibreel” (Rushdie, 1988, p.93).
This statement questions the reliability of the words of Gibreel and the Kor’an, which is
intolerable for Muslims believing the ultimate accuracy of the Kor’an. Also, “Devil’s
synonym: Mahound” (Rushdie, 1988, p.93) has been accepted as a clear assault to the
name of the Prophet. It is claimed that “the name Mahound becomes a shield for
[Rushdie], it fictionalises the Prophet, yet it can still be recognized as referring to him”
(Patel, 1998, p.2).

The mocking tone is also another feature of the novel criticized most, such as
“there is a god here called Allah (means simply, the god). Ask the Jahilians and they’ll
acknowledge that this fellow has some sort of overall authority, but he isn’t very
popular: an all-rounder in an age of specialist statues™ (Rushdie, 1988, p.99). Another
example is “Why do I fear of Mahound?” says Baal “he always was an ambitious
fellow. Ambitious, but also solitary (...)” (Rushdie, 1988, p.102). In addition to the
mocking tone, some statements present Uzza, Manat and Al-Lat as equals of Allah,
which creates offense:

Uzza of the radiant visage, goddess of beauty and love; dark, obscure Manat, her

face averted, her purposes mysterious, sifting sand between her fingers-she’s in

charge of destiny- she’s Fate; and lastly the highest of the three, the mother,

goddess, whom the Greeks called Lato. Ilat, they call her here, or, more

frequently, Al-Lat. The goddess. Even her name makes Allah’s opposite and
equal. Lat the omnipotent... (Rushdie, 1988, p.100).

Another statement is against the Muslim belief that Allah is far away from any contest:

“We will set him a little test. A fair contest: three against one” (Rushdie, 1988, p.104).
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Similar to this, Mahound says “sometimes I think I must make it easier for the people to
believe (...) The people will not give up their gods. They will not, not” (Rushdie, 1988,
p.106) and “it is not suggested that Allah accept the three as his equals. Not even Lat.
Only that they be given some sort of intermediary, lesser status” (Rushdie, 1988, p.107).
It is inconceivable for the Prophet arranging such an offer.

In this chapter, there are also statements refusing the uniqueness of Allah:
“Messenger, do please lend a/ careful ear. Your monophilia/ Your one one one, ain’t for
Jehilia/ Return to sender” (Rushdie, 1988, p.106). Readers again meet slang words and
sarcastic statements about Gibreel and Mahound such as “Mahound comes to me for
revelation, asking me to choose between monotheist and henotheist alternatives, and I'm
Just some idiot actor baving a bhaenchud [slang.sister fucker] nightmare, what the fuck
do I know, yaar, what to tell you, help. Help” (Rushdie, 1988, p.109, emphasis mine),
and Gibreel says “Being God’s postman is no fun, yaar” (Rushdie, 1988, p.112,
emphasis mine). This following quotation can be another example: “Gibreel and Prophet
are wrestling, both naked, rolling over and over, in the cave of the fine white sand that
rises around them like a veil. As if he’s learning me, searching me, as if I'm the one
undergoing the test” (1988, p.122).

Last but not least, in the second chapter, there are clear references to the verses
claimed to be the satanic verses in Kor’an, which is a big controvercy in Islam:
Mahound says “Have you thought upon Lat, Uzza and Manat, the third, the other? (...)
They are the exalted birds and their intercession is desired indeed” (Rushdie,1988,
p.114, p.340, p.373 and p.459).

As seen above, the common reasons for indignation in the book are the portrayal
of the Prophet Muhammad as an ambitious businessman who uses strategies to convert

people, his failing the test and transferring the words of Shaitan (the satanic verses) and
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the suggestive language used for Gibreel and Muhammad. Muslims were offended by
both the representation of the Prophet and the strong words which was used against the
companions of the Prophet in The Satanic Verses (Patel, 1998, p.2).

In the third chapter, an old woman, Rosa, rescues Saladin and Farishta and then
she dies. The police arrest Saladin because he is an illegal immigrant. Saladin
transforms into a hairy, goat-like figure like a satyr. He is sent to a hospital, but Saladin
escapes. He comes back home and finds his wife Pamela making love to Jumphi Joshi
while Gibreel is traveling to London by train and transforming into an angel. At the end
of the third chapter, the ex-girlfriend of Gibreel, Alleluia Cone is introduced.

In the fourth chapter, “Ayesha”, Gibreel dreams about an Imam in exile in
London, who is very similar to Ayatollah Ruhollah Khomeini. The friends of the Imam
have the same names with the followers of the Prophet Muhammad and the enemy of
the Imam is called Ayesha, which is the name of one of the wives of the Prophet.
Ayesha dies and the spirit of Al-Lat (ene of the three goddesses in the satanic verses)
comes out while the Imam tries to “freeze time by destroying all the clocks in the land”
(Brians, 2004, p.45). “Rushdie provides his own commentary on this image in discussing
the Iranian revolution: ‘(. . .) the revolution sets out quite literally to turn back the clock.
Time must be reversed’” (1991, p.383). The main characters of this chapter are Mirza
Saeed Akhtar, his wife Mishal and an insane gir] again called Ayesha. Akhtar falls in love
with Ayesha but Ayesha and Mishal become close friends. Ayesha thinks that she gets
messages from the angel Gibreel and she has a prophecy that Mishal has cancer and she
will get weli only if she goes to Mecca on foot as a pilgrim.

The fifth chapter turns again to contemporary London. Jumpy, the boyfriend of
Saladin’s wife, takes Saladin to an apartment to hide him. Saladin phones his old boss

Mimi Mamoulian and learns that he has lost his job. Also, Saladin’s wife is pregnant from
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Jumpy, which makes Saladin crazy. In the next section of the chapter, he loses his
supernatural power in a night club. In the last section, the reunion of Gibreel and his ex-
girifriend and the new conflicts between them are told.

The chapter “Return to Jahilia™ narrates the story of Mahound’s travel from Mecca
to Medina. The events in this chapter show that the Prophet is not infallible, because a man
called Salman plays tricks to understand this and also it is claimed that Mahound is obsessed
with unnecessary laws and restrictions. The enemies escaping from Mahound hide in a
brothel and one of them, Baal, makes love to four prostitutes, whose names are those of the
Prophet Muhammad’s wives while Al-Lat, the goddess, comes to kill Mahound. This
chapter is the second chapter which caused resentment and ultimate aggression mainly
because it gives the names of the Prophet’s wives to the prostitutes. Again, there are several
statements mocking Mahound and questioning his status such as “[Mahound] became
obsessed by law. . .rules, rules, rules” (Rushdie, 1988, p.363), which has been accepted as
an assault on the Prophet. Another example is Abu Simbel’s saying “Will you merely lie
down before this false prophet, this Dajjal?” (Rushdie, 1988, p.371).

The brothel, where the prostitutes with the names of the wives of the Prophet
work, is the climax of the offence for Muslims. More detailed extracts follow: “The
Curtain, Hijab, the most popular brothel in Jahilia” (emphasis mine) and “He’s got a
bee in his bonnet about the Prophet’s wives. He’s so annoyed about them that he gets
excited just by mentioning their names. He tells me that I personally am the spitting
image of Ayesha herself, and she’s His Nibs’s favourite, as all are aware. So there...”
says a prostitute. Another assault on the wives is “Mahound secluded them [his
wives)...people fantasize more about what they can't see” (Rushdie, 1988, pp.379-80,
emphasis mine). The references to the wives of the prophet continue through the

chapter: “When the news got around Jahilia that the whores of The Curtain had each
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assumed the identity of one of Mahound’s wives, the clandestine excitement of the city’
males was intense...” (Rushdie, 1988, p.381, emphasis mine). Even the names are listed
as the names of prostitutes in the brothel: “I met you...behind the curtain: Ayesha,
Hafsah, Ramlah, Sawdah, Zainab, Maimunah, Safia, Juwairiyah, Umm Salamah the
Makhzumite, Rehana the Jew, and the beautiful Mary the Copt” (Rushdie, 1988, p.460,
emphasis mine). The last striking example for this chapter is this comment: “God'’s own
permission to fuck as many women as he liked. So there; what could poor Ayesha say
against the verses of God?” (Rushdie, 1988, p.386, emphasis mine).

Hijab means Muslim women’s covering their hair in Islam. Thus, calling a
brothel Hijab is already a reason for indignation. In addition to this, in the brothel there
are twelve prostitutes, which fit the descriptions of the wives of the Prophet. Muslims
consider the wives of the Prophet “Mothers of the Believers” and especially Ayesha is
accepted as an authority in the science of Hadith. Portraying them in such an indecent
way outraged Muslims. “Furthermore, the brothel is paralleled to the Ka 'bq, the first
mosque of Islam, and the direction to which Muslims perform their daily prayers”
(Patel, 1998, p.2).

In the seventh chapter, Saladin and Gibreel meet in London again. Saladin
attacks Gibreel because he left him alone. Jumpy, the boyfriend of Saladin’s wife likes
Allie, the girlfriend of Gibreel, which makes him insane with jealousy. Allie does not
like the jealous behaviour of Gibreel and goes with Saladin. Saladin wants to revenge
himself on Gibreel and with the help of his ability to imitate voices he does some tricks
and breaks up the couple. The chapter ends with Gibreel’s blowing fire out of Azreel’s
trumpet. Also, there is a reference to the name of Mahound in this chapter:

“Muhammad- Mahon- Mahound, a synonym for evil {...)” (Rushdie, 1988, p.401).
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Chapter eight narrates a real event, the Shi’ites walking to Kerbala, and also the
pilgrimage of Mirza, Michal and Ayesha, which turns into a dream.

In the last chaptet, Saladin returns to his father’s house and is reconciled with his
father who is on the verge of dying. He inherits his father’s possessions and becomes
rich. Gibreel tries to produce a cinema film based on his dreams. Gibreel becomes
depressed and kills Allie, then comes to Bombay. The new girlfriend of Saladin, Zeeny
Vakil, at the end of the chapter says “Let’s get the hell out of here”, which can be
interpreted as an ambiguous sentence: “it could mean only ‘Let’s leave,” but she may also
be inviting him to leave the the realm of the Satanic in which he has been living for so
long” (Brians, 2004, p.84).

As seen above, Muslims were offended by representation of great names of Islam,
the obscene language which Rushdie used for depicting these characters, and questioning

the reliability of the Kor’an with the claim of the satanic verses,

The List of Characters

The characters in The Satanic Verses generally have Arabic names reminiscent of the
period Mohammed lived. This makes readers question whether the events are real or

fiction. Below are the characters of the book:

Gibreel Farishta: His real name is Ismail Najmuddin. He is an Indian film star. He takes
the form of an angel.

Saladin Chamcha: His name is Salahuddin Chamchawala. He is a voice impersonator. He

takes the form of the devil. His name means “spoon-seller”, “yes-man” and “bastard
homosexual™ in Hindi.

Pamela Lovelace: She is Saladin’s wife and she is a leftist.

Mahound: He is the prophet featured in the book. His name 1s an insulting European name
for Muhammad.
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Zeeny “Zeeny” Vakil: She is a doctor, art critic, political activist and also Saladin’s love.

Mimi Mamoulian: She is the female partner of Saladin in the voice impersonation
business. Her name means “mammalian breasts” and “worthlessness” in Hindi.

Rekha Merchant:; She is the wife of a businessman and the love of Gibreel. She commits
suicide with her three children by jumping off the top of the Everest.

Alleluia Cone: Allie Cone (originally Cohen). She is a climber of Mount Everest. Her
name may also refer to the goddess Al-Lat

Karim Abu Simbel: He is the ruler of Jahilia.
JTamshed “Jumpy” Joshi: He is the lover of Pamela Chamcha and also a poet.

Muhammad Sufyan: He is the proprietor of the Shaandaar Café and he has two daughters:
Mishal and Anahita.

S. S. Sisodia: He is an Indian filmmaker living and working in London.

Mirza Saeed Akhtar: He is the zamindar of Titlipur, whose wife, dying of cancer, follows
the mysterious Ayesha fo the sea in search of a miracle.

(Brians, 2004, p. 8)

A List of References to the “Satanic Verses” in the Novel

Page 24- chapter 1
“the incident of the Satanic verses in the early career of the Prophet...”

Page 114~ chapter 2
“The Star ... At this point, without any trace of hesitation or doubt, he recites two further
verses.”

“Have you thought upon Lat and Uzza, and Manat, the third, the other?’...“They are the
exalted birds, and their intercession is desired indeed.””

Page 123- chapter 2
“...the three winged creatures, looking like herons or swans or just women...”

“It was the Devil...”

Page 124- chapter 2
“He stands in front of the statues . . .”

“After the repudiation of the satanic verses . ..”

Page 340- chapter 5
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“...he would still speak, at nights, verses in Arabic...“
Page 366- chapter 6

“What finally finished Salman with Mahound: the question of the women; and of the
satanic verses.”

Page 368- chapter 6
“I went on with my devilement, changing verses . ..”

Page 373- chapter 6
“Have you heard of Lat, and Manat, and Uzza...”

Page 285~ chapter 5
“it proved impossible to identify the verses™

Page 445- chapter 7
“the return of the little, satanic verses that made him mad”

Page 459- chapter 7
*“What does a poet write? Verses. What jingle-jangles in Gibreel’s brain? Verses.
What broke his heart? Verses and again verses”

Page 544- chapter 9
“...But I heard verses/ You get me Spoono/Verses”

(Brians, 2004, p.69)

The Rushdie Affair: Timeline of Reactions

In the events following The Rushdie Affair, a lot of people got wounded and several
people died all over the world. The Satanic Verses not only made Rushdie’s life
impossible but also those of translators and publishers. Analyzing reactions is
noteworthy for recognizing the intricate relation of translation, literature, religion,
ideology and society and also the specific effects of ideology dimensions (ideologies of
the author, translator, institutions, concepts, countries and theories) on the existence of
the book.

Before presenting the reactions, this part aims to give the setting of the events in

the world. Islamic Revolution of 1978-9 in Iran changed the relations between the USA
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and Iran a lot. Since the revolution, the USA has been trying to categorize Muslims as
enemies of “democracy” and “freedom of speech™ and so a threat to the USA in order to
justify its activities in the Middie East. The Clash of Civilizations theory by Samuel P.
Huntington has been the theoretical background of this categorization.

To start with Islamic Revolution, after the CIA coup of 1953, Muhammad Reza
Shah was secured on his throne and he started on “a policy of land reform and rapid
industrialization fueled by oil revenues” (Foran, 1994, p.167). The centerpiece of rural
development was the shah’s land reform of the 1960s, which was prompted by the USA
and criticized by nationalists (ibid.). The Shah also wanted to weaken landlords’ power
and “bind a grateful peasantry to the state” (Foran, 1994, p.167). “By the late 1970’s, the
capitalist sector had expanded in both agriculture and urban activities, the tribes had
been largely settled, peasants were migrating, the bazaar was hard-pressed” (Foran,
1994, p.169). Income inequality deepened because of the oil boom. “The oil boom burst
around 1975, when world demand fell sharply in an international recession in part
brought on by the high price of oil itself. Iran’s oil exports had fallen 20 percent by the
end of the year. (Foran,1994, p.172)”.

Ayatollah Ruhollah Khomeini emerged as the leader of the revolutionary
movement in 1978. He was speaking out against the government and ‘the political and
economic exploitation by the West, Western domination, royal corruption and
dictatorship and the economic problems of Iran” (Foran, 1994, p.173-4)”. “Khomeini’s
return was blocked by the army on January 24, but as more huge demonstrations
demanded it, this was allowed on February 1...” (Foran, 1994, p.177-8). After the
revolution, on January 16, 1979, the Shah left the country. Khomeini declared an
Islamic Republic with a new constitution. This change in Iran made the intervention of

the USA in the Middle East difficult.
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The Clash of Civilizations theory backed up the USA’s new plans in the Middle
East after the revolution. Proposed by political scientist Samuel P. Huntington, this
theory claims that “clashes of civilizations are the greatest threat to world peace, and as
an international order based on civilizations is the surest safeguard against world war”
(Huntington, 1997, p.321). Huntington writes in the introduction that his book aims to
“present a framework, a paradigm, for viewing global politics that will be meaningful to
scholars and useful to policymakers (1997, p.13). According to The Clash of
Civilizations Theory, the important conflicts of the future will not be between social
classes but between peoples from different cultural entities (Huntington, 1997, p.28).
Huntington proposes that the major contemporary civilizations are Sinic, Japanese,
Hindu, Islamic, Orthodox, Western, Latin American and possibly African and “the
dangerous clashes of the future are likely to arise from the interaction of Western
arrogance, Islamic intolerance, and Sinic assertiveness” (1997, p.183). Moreover,
Huntington believes that there has been “an intercivilizational quasi war” between Islam
and the West after the 1979 Iran Revolution:
(Given the prevailing perceptions Muslim and Westerners have of each other plus
the rise of Islamist extremism, it is hardly surprising that following the 1979
Iranian Revolution, an intercivilizational quasi war developed between Islam and
the West. It is a quasi war for three reasons. First, all of Islam has not been
fighting all of the West, Two fundamentalist states (Iran, Sudan), three
nonfundamentalist states (Iraq, Libya, Syria), plus a wide range of Islamist
organizations, with financial support from other Muslim countries such as Saudi
Arabia, have been fighting the United States and, at times, Britain, France, and
other Western states and groups, as well as Israel and Jews generally. Second, it
is a quasi wat because, apart from the Gulf War of 1990-91, it has been fought
with limited means: terrorism on one side and air power, covert action, and
economic sanctions on the other. Third, it is a quasi war because while the
violence has been continuing, it has also not been continuous. It has involved

intermittent actions by one side which provoke responses by the other. Yet a
quasi war is still a war. (Huntington, 1997, p.216)

Huntington’s ideas on the clash of civilizations and the quasi war between the USA

and Traq has been criticized as well. Taha Parla calls Huntington conservative, fascist
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and militarist (2007, p.180-1). Parla reminds that Huntington considers Islam and
Christianity as two enemies; however, Islam does not deny other religions (2007,
p.182). Moreover, both Islam and Christianity come from the same source, Middle
East (ibid.). In addition, Huntington does not mention any hope of peace between
peoples (Parla, 2007, p.181). In the book titled The Future of Islam and the West:
Clash of Civilizations or Peaceful Coexistence, Shireen T. Hunter criticizes the
narcissistic essence of Huntington’s theory:
The essence of the theory of the clash-of-civilizations is that if large parts of
humanity still refuse to see the obvious superiority of Western liberal ideas and
do not accept them, it is because of differences and deeply rooted
incompatibilities in the collective makeup and value systems of states and

countries-in other words, because of their cultures and civilizations. (Hunter,
1998, p.5)

As Parla suggests the clash is not between civilizations but between political,
geographical and economic power relations (p.181). Hunter also stresses this clash of
power:

Contrary to Huntington’s suggestion, the real cause of conflict between Islam

and the West is not civilizational incompatibility. If this were the case,

relations between the Western countries and all Muslim states would be
hostile...the underlying but largely unspoken and unacknowledged cause of the
dichotomy between Islam and the West is the question of power and the
consequences of its exercise...Indeed, the clash is between the civilization of
the poor and powerless and that of the rich and the mighty. It is a conflict
between those who have power and those who do not, those who control the

world’s destiny and those who are subjects of control. (Hunter, 1998, 19-20)
Moreover, there is an ambiguity in the definitions of ‘Islam’ and ‘the West’ because
they are “both civilizational and geopolitical concepts” (Hunter, 1998, p.28). For
instance, “does Islam mean all countries where most people profess Islam or only
those that have a particular type of Islamic government?” (ibid).

The USA is a country who “exports terror’” and tries to create two poles: terror-

anti-terror (Parla, 2007, p.172-5).The war industry has a key role in these clashes
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(p.175-6). Defending these clashes between civilizations and the war between Islam
and the West, the USA acquires a self-congratulatory image "as the leader of the world
for the common good" and a “racist belief that the confrontation is between the
civilized Western Self and the ‘savage, ruthless’ Oriental” (Ahmad, 2006, p.6). The
USA defines its activities in the Middle East as “war on terrorism” which aims to
“defend the American Homeland and protect the “civilized world” (Chossudovsky,
2007, p.1). Moreover, through “religious propaganda, indoctrination and media
disinformation”, the USA tries to persuade people that it is a “right war which is
waged on moral, religious or ethical grounds™ for “self defense” (Chossudovsky, 2007,
p.1-2). However, the Crusades, which were again defined “wars of religion”, “had
little to do with religion™ but aimed to “secure control over trading routes and natural
resources” (Chossudovsky, 2007, p.1). In his article titled “The Demonization of
Muslims and the Battle for Oil”, Michel Chossudovsky highlights the aims of the
USA’s “war on terrorism™:
It is upheld as a "war of religion", a "clash of civilizations", when in fact the
main objective of this war is to secure control and corporate ownership over
the region's extensive oil wealth, while also imposing under the helm of the
IMF and the World Bank (now under the leadership of Paul Wolfowitz), the

privatization of State enterprises and the transfer of the countries' economic
assets into the hands of foreign capital. (2007,p.1)

The USA wants to “hunt down™ its “enemies” who have “more than sixty percent of
the world's reserves of oil and natural gas” (Chossudovsky, 2007, p.2). In contrast,the
United States of America has barely “2 percent of total oil reserves™ and Iraq has “five
times more oil than the United States” (Chossudovsky, 2007, p.3). Muslim countries
possess at least 16 times more oil than the Western countries (Chossudovsky, 2007,
p.3) and the major non-Muslim oil reserve countries are Venezuela, Russia, Mexico,

China and Brazil (p.3). These geopolitical and economic power relations make us
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rethink whether there is a clash of civilizations or clash of economic, political
mechanisms underlying the “New World Order” (Chossudovsky, 2007, p.5).

This geopolitical and economic setting determines the relation between Islam
and the West and especially the USA and Iran. Thus, these factors should be taken into
consideration during the evaluation of the reactions in the Rushdie Affair. Reminding
the political setting of the last decades, this part of the thesis aims to chronologically

present the reactions in the Rushdie Affair in detail all around the world.

1988:
On September 26, The Satanic Verses was released in England despite protests. In
October, Rushdie cancelled his trip to Cambridge because of threats and started to be
accompanied by bodyguards. He also could not go to a conference in South Africa even
though he was the keynote speaker because of the threats against his sponsors and
bookstores in South Africa. The government banned the book; however, the book had
not reached South Africa yet. (hitp://onlinebooks.library.upenn.edu/banned-books.html,
http://www .banned-books.com). As seen, the dominant ideology of the country
intervened in the process via the institution of government.

In October, the protests of organizations, foundations and institutions continued.
On October 3, Faiyazuddin Ahmad from the Islamic Foundation in Leicester, England,
sent out some extracts from the book to the other Islamic federations and groups. On
October 05, the Finance Ministry banned the book with the India Customs Act. A week
later, the chairman of the Islamic Society for the Promotion of Religious Tolerance,
Hesam El Essawy, wrote a letter to the Viking Press. Penguin Publishing also received
a letter from the convener of the U.X. Action Committee on Islamic Affairs. On October

15, the Union of Muslim Organizations had a meeting on The Satanic Verses. They
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wanted Rushdie to be judged under the British blasphemy laws. Five days later, they
sent a letter to Prime Minister Margaret Thatcher. The attempt was unsuccessful,
because the British blasphemy laws were limited to Christianity.

These reactions in October shows how institutions --such as Islamic Foundation,
Islamic Society for the Promotion of Religious Tolerance and The Union of Muslim
Organizations— become a part of the ideology and use their power to make the book
banned. Also, Penguin Publishing is another institution which became a target in these
events.

In November 1988, Rushdie won the monthly Whitbread Prize for fiction with
The Satanic Verses. If prizes are accepted as the apparatuses of institutions to support
somebody or some specific ideas, Whitbread Prize can be considered a reaction to the
protests against Rushdie. On November 1, “the day before Rushdie was scheduled to
arrive in South Africa to speak at a conference on censorship the invitation was
retracted” (http://onlinebooks. library. upenn.edu/banned-books.html,
http://www.banned-books.com)

The Rushdie Affair was such an international case that even the British Prime
Minister had to comment on the event and take some precautions. On November 11,
Prime Minister Thatcher commented on blasphemy: “there are no grounds on which the
government could consider banning” (http://onlinebooks. library.upenn.edu/banned-
books.html, http://www.banned-books.com).

On December 2™, “The Muslim community of Bolton held a bookburning with a
reported attendance of 7,000” (http://onlinebooks.library. upenn.edu/ banned-books.html,
http://www.banned-books.com).

1989:
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On January 14, a copy of the book was attached to a stake and burnt with 1000
demonstrators, some of which were elected officials. In addition to this book burning, on
January 29, 8,000 Muslims marched in London to protest The Satanic Verses. On
February 12, 10,000 people marched and tried to attack an American Cultural Center in
Islamabad, Pakistan. The American flag was burned. Hundreds of people were wounded
and five people were killed. On the following day, sixty people got injured and one
rioter was killed in the riot in Srinagar, India and on 14™ February, Ayatollah Ruhollah
Khomeini issued a farwa for Rushdie:
In the name of Him, the Highest. There is only one God, to whom we shall all
return. I inform all zealous Muslims of the world that the author of the book
entitled The Satanic Verses--which has been compiled in opposition to Islam,
the Prophet, and the Qu'ran--and all those involved in its publication who were
aware of its content, are sentenced to death.
I call on all zealous Muslims to execute them quickly, wherever they may be
found, so that no one else will dare to insult the Muslim sanctities. God willing,
whoever is killed on this path is a martyr.
In addition, anyone who has access to the author of this book, but does not
possess the power to execute him, should report him to the people so that he
may be punished for his actions.
May peace and the mercy of God and His blessings be with you.
Ruhollah al-Musavi al-Khomeini, 25 Bahman 1367.
--Ayatollah Khomeini, 14 Feb 1989, and reprinted in The Rushdie Affair,
1990,p 27, emphasis mine
The riots have indicated that the process includes the ideology of people and, the
comments of Thatcher have shown that it is a case not only between the ideologies of
individuals (the author and the reader) but also between the dominant ideologies of
countries (England and Iran). Moreover, Khomeini’s fatwa makes the event not only
between the dominant ideologies of countries but also between religions.

On February 15, “The government of Iran declared a national day of mourning,

to be followed on Feb 16 by a Day of Protest and Revulsion” and on the following
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day, in Tehran, 3,000 people met for a demonstration. Politicians said that England
was “the enemy of the Qur'an and Islam and the manifestation of all things evil”
(http://onlinebooks.library.upenn.edu/banned-books.html, http://www.banned-
books.com). These comments of politicians again prove that the ideology of
governments can have a role in determining books to be read.

As a clearer example for the ideologies of countries, on February 17, Iranian
President Khamene’i declared that Rushdie could be forgiven if he apologized. Also,
fourty people got injured in Srinagar, India and Rushdie apologized for the events but
not for the content of the book the day after:

As author of The Satanic Verses, I recognize that Muslims in many parts of the

world are genuinely distressed by the publication of my novel. I profoundly

regret the distress that the publication has occasioned to sincere followers of

Islam, Living as we do in a world of many faiths, this experience has served to

remind us that we must all be conscious of the sensibilities of others. (reprinted

in The Rushdie Affair, 1990, p. 29)

On February 19, Ayatollah Khomeini rejected that apology:

Even if Salman Rushdie repents and becomes the most pious man of [our]

time, it is incumbent on every Muslim to employ everything he has, his life and

his wealth, to send him to hell. If a non-Muslim becomes aware of his
whereabouts and has the ability to execute quicker than Muslims, it is
incumbent on Muslims to pay a reward or fee in return for this action.

(reprinted in The Rushdie Affair, 1990, p.30)

The European Community warned Tehran and “recalled all 12 Heads of the Mission in
Tehran” on February 20 (http://onlinebooks.library. upenn.edu/ banned-books.html,
http://www.banned-books.com). After two days, “a molotov cocktail was thrown against
the wall of London's central mosque at Regent's Park™, which is another symbol of
affairs escalating between religions (ibid.). On February 24, Ali Akbar Hashemi

Rafsanjani commented on Khomeini’s farwa: “any Muslim might carry out his duty.

That has nothing to with the Islamic Republic. The British government withdrew its
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diplomatic personnel from Tehran and demanded that Iranian diplomatic personnel quit
London, but did not formally break off relations” (http://onlinebooks.library.upenn.
edw/banned-books.html, hitp://www.banned-books.com).

Again in February, in Bendi Bazaar, south Bombay, twelve rioters were killed
and eight hundred people were arrested. On February 26, The British Council Library
in Karachi was bombed and the security guard died. One person was killed in Srinagar
in a riot on the following day.

On February 28, “Iran's parliament passed a bill stipulating a complete
diplomatic break with the United Kingdom unless the British government declared ‘its
opposition to the unprincipled stands against the world of Islam, the Islamic Republic
of Iran, and the contents of the anti-Islamic book The Satanic Verses’™
(http://onlinebooks.library.upenn.edu/banned-books.html, hitp://www.banned-
books.com). With this reaction, the conflict between the ideologies of governments/
countries became clearer.

On March 2, 1989, there was a demonstration against Khomeini’s fatwa in
Paris. On the following day, the British Council Library in Dhaka was stoned and one
hundred and fifty people got injured. “Iran broke off diplomatic relations with the
United Kingdom” on February 7, 1989 (http://onlinebooks.library. upenn.edwbanned-
books.html, http://www.banned-books.com).These events point that the Rushdie Affair
has a strong pelitical dimension as well.

On 10™ March, Ali Akbar Hashemi Rafsangani offered to burn all the copies of

the book to solve the crisis. “Protests against The Satanic Verses in Bangladesh caused a
nationwide, half-day long strike in which some fifty people were injured in battles
against police agents guarding British and American property” on March 21

(http://onlinebooks.library.upenn.edu/banned-books.html, http://www.banned-
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books.com). On the following day, England expelled nine Iranians from the country,
which made the total eighteen people. Two Muslims in Belgium were killed on March
29. One of them was an imam critical of Khomeini.

In April, two thousand people marched in Northern Malaysia. Hong Kong
Muslims wanted the government to ban the book. Japanese Muslims chanted “Death
to Rushdie” in the riot. On April 03, “Two bombs exploded on British property in
Ankara, Turkey” (http://onlinebooks.library.upenn.edu/banned-books. html,
http://www.banned-books.com).

On June 19, “The High Court in London, England, agreed to a judicial review of
the petition by the Muslim Action Group to try Rushdie and Viking under blasphemy
laws. The petition was rejected a month later” (http:// onlinebooks .library.upenn.
edwbanned-books.html, http://www.banned-books.com).

On September 14, “four bombs are planted outside bookshops in Britain owned by
Penguin, publisher of The Satanic Verses” (http://onlinebooks. library.upenn.
edu/banned-books.html, http://www.banned-books.com). This event shows the
repression on the publishing house.

1991:

The most brutal events in the Rushdie Affair are the threats to the lives of the
translators. On July 3, 1991, “Ettore Capriolo, 61, Italian translator of The Satanic
Verses, is beaten up and attacked with a knife in his flat in Milan by a man who says he
is Iranian” and on July 12, 1991, “Japanese scholar Hitoshi Igarashi, who translated the
novel, is stabbed to death in Tokyo by an attacker who flees” (http://onlinebooks.library.

upenn.edu/banned-books. himl, http://www.banned-books.com).
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1995:

On September 7, after six years under police protection and moving from safe house to
safe house, Rushdie appears in London in his first pre-announced public appearance

since the fatwa was issued.

1997:

On February 12, eight years after the first offer of a reward, the Iranian revolutionary
15th Khordad Foundation (Khordad is the name of a month in Persian calendar and this
is the date of the event which took place on June 5 in protest against the arrestment of
Avyatollah Khomeini) increases the bounty on Rushdie's head to $2.5 million. Tens days
after this, Iranian President Mohammad Khatami says the Rushdie Affair is "completely
finished" (http://onlinebooks.library.upenn.edu/banned-books.html, http://www banned-
books.com). On September 24, Iranian Foreign Minister Kamal Kharrazi tells British
Foreign Secretary Robin Cook at the United Nations in New York that Iran will take no
action to threaten Rushdie's life, nor encourage anybody else to do so. The countries
agree to upgrade diplomatic relations. Rushdie says: "It means everything, it means
freedom" (http://onlinebooks. library.upenn.eduw/banned-books.html, http:/fwww.
banned-books.com).

On October 4, some 160 members of the Iranian parliament say death decree
against Rushdie remains valid. “A hard-line Iranian student group sets a one billion rial
($333,000) bounty on the head of Rushdie” on October 10 (http://onlinebooks.
library.upenn.eduw/banned-books.html, hitp://www.banned-books.com). Two days later,

“Iranian religious foundation raises its $2.5 million bounty by $300,000™ (ibid.).
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1999:

On February 3, “Rushdie is granted a visa by the Indian government to visit his country
of birth, triggering off a storm of Moslem protest” (http://onlinebooks. library. upenn.

edu/banned-books.html, http://www.banned-books.com).

2000:

On February 14, “An Iranian foundation has pledged to add interest to its $2.8 million
bounty on the head of British writer Salman Rushdie on the 11th anniversary of
Ayatollah Ruhollah Khomeini's controversial order to kill the author of The Satanic
Verses" (http://onlinebooks.library. upenn.edu/banned-books.html, http://www.banned-

books.com). The Rushdie Affair has not completely finished atter all these events.

2001:

Death sentence on Salman Rushdie re-affirmed on 12th February.

2007:

Rushdie was awarded a knighthood for services to literature in Queen Elizabeth's
birthday honors list published on June 16, 2007 Saturday. (Reuters) "I am thrilled and
humbled to receive this great honour, and am very grateful that my work has been
recognised in this way," Rushdie said (Addley, 2007, The Guardian).Iran has accused
the British government of insulting Islam by awarding a knighthood to the author of The
Satanic Verses Salman Rushdie on June 17 (Gordon, 2007, www.bbc.co.uk).

Pakistan deplored on Monday Britain's decision to award a knighthood to the
author Salman Rushdie. Pakistan's parliament adopted a resolution condemning the

knighthood and said Britain should withdraw it (Reuters). In Islamabad, British High
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Commissioner Robert Brinkley was called to Pakistan's foreign ministry. "If someone
commits suicide bombing to protect the honour of the Prophet Muhammad, his act is
justified,” the minister Sher Afgan Khan Niazi said, according to Reufers news agency.
The minister later clarified his statement, saying extremists could use it to justify attacks
(Gordon, 2007, www.bbc.co.uk). In Pakistan, 300 people protested Rushdie’s
knighthood. They burned a British flag and effigies of Queen Elizabeth and Rushdie
(Reuters).

Iran’s Foreign Ministry summoned the British ambassador to complain over
Britain’s decision to grant a knighthood to the author Salman Rushdie. In the meeting,
Iranian Foreign Ministry official Ebrahim Rahimpour told Ambassador Geoffrey Adams
that the decision was a “provocative act” that has angered Muslims. It has seriously
wounded the beliefs of 1.5 billion Muslims and followers of other religions"
(www.todayszaman.com). Mr. Rahimpour added that Iran held the British government
and Queen Elizabeth Il "responsible for the circumstance of this provocation”. Adams
said Rushdie was being honored for his works of literature and underlined that the
British government respects Islam,” the state Islamic Republic News Agency said
(www.todayszaman,com). In the Tuesday evening meeting, Adams promised to relay
Tehran’s protest to London. Also on Wednesday, 221 lawmakers from Iran’s 290-
member parliament signed a statement condemning Rushdie’s knighthood, state radio
reported (www.todayszaman.com). "We deplore the decision of the British government
to knight him. This, we feel, is insensitive and we would convey our sentiments to the
British government. Salman Rushdie has tried to insult and malign Muslims through his
writings and this had provoked very strong reaction and sentiments in the Muslim

world," Aslam said. (Reuters)
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Nuray Mert, in her column in the newspaper Radikal in June 26, 2007, reminds
that just after September 11, the Nobel Prize was given to V.S, Naipul, who was known
for his ideas against Islam. Mert adds that knighthood is not just a prize but it is a tool to
draw attention to the regime in Iran these days when the USA is looking for a reason to
attack Iran. Mert also finds it ironic that the spokesman of the Ministry of Foreign
Affairs of the UK says they did not think that this prize could trigger such reactions but
they hoped to repair the relationship between Britain and Asia.

All these events in the USA, the UK, India, Italy, Japan, Turkey, Hong Kong and
Russia show that events, which were triggered by a book and its translation, are not
necessarily between texts and people, but events and reactions can be between countries
and even religions because of clashes of power. The ideology of authors, the ideology of
institutions such as publishing houses, courts, foundations, governments and countries
can have a great role not only in the process but also in selecting and excluding the

books to be translated.

Reactions in Turkey
The Sivas Affair (July 2., 1993)
In Turkey, two main reactions followed the Rushdie Affair: The newspaper Aydinlik
was attacked a few times because of publishing a serial on The Satanic Verses, which
included translations of the second chapter of the book and essays on the affair. Thirty-
seven people were killed when their hotel in Sivas, Turkey, was burnt down by the
radical Islamists “protesting” Aziz Nesin, who was the editor-in-chief of Aydinlik.
In 1993, Aydinlik started publishing translated extracts from Salman Rushdie's
controversial novel, The Satanic Verses and comments on the Rushdie Affair from

May 26 to June 16. Then, Aziz Nesin became a target for radical Islamist
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organizations who were gaining popularity in these years in Turkey. On July 2, 1993,
Nesin attended the fourth Pir Sultan Abdal Festival (a traditional, cultural festival of
Alawites) in Sivas (a Middle Anatolian city). A big mob of 15,000 chanting radical
Islamists slogans went out of Paga and Meydan Mosques and gathered around the
Madimak Hotel at which Nesin was staying. A crowd of radical Islamists besieged the
Madimak Hotel for several hours. “The Islamic Law (The Sharia)” and “death to
infidels” were two of the slogans. They set fire to the hotel in an apparent attempt to
kill Aziz Nesin. Calling for the death of Aziz Nesin, the rioters rampaged through the
city after Friday prayers. They smashed shop windows and statues, and then
assembled at the Madimak Hotel. One of them spilled gasoline on the ground floor of
the hotel and set it ablaze and a lot of people were trapped inside the hotel. (Kaleli,
1994, p.25-35)

The comments of the government and politicians were really shocking as if
they were talking about another event. The Prime Minister, Tansu Ciller, commented
that “the institutions and the police department of Sivas are on duty. Our citizens who
gathered around the hotel were not hurt in any way. None of them have been injured
or killed. The event consists of a fire in a hotel and people who died in that fire”
(Kaleli, 1994, p.87). This speech showed that Ciller considered the people who had
been killed guilty and the killers as victims. In addition to Ciller’s comment, the words
of Mehmet Gazioglu, the Minister of Internal Affairs were infriguing:

The events were triggered by Nesin’s provocative speech, which was against

the belief of public, so degrading Turks and religious people. The mob and fire

were not deliberate or previously organized, but instantaneous. 4 judicial
inquiry was opened for Nesin. (Kaleli, 1994, p.76, emphasis mine)
Erdal In6nii, Deputy Prime Minister, said that “the police tried to control the events

without hurting the citizens and opened the way for firemen and so prevented even
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worse events” (Kogak, 2003, p.29). However, the firemen could not reach the hotel till
the evening and also they beat Nesin when they recognized him. In addition to the
comments of the government members, Mesut Yilmaz, the leader of the mainstream
opposition party ANAP that year, said that “this sort of events sometimes occurs in even
football matches. Do not exaggerate the situation” (Kogak, 2003, p.29). Kenan Evren,
the former president and also the leader of September 12 coup d’etat, also commented
that “an unnecessary speech (of Nesin) started a conflict between the leftists and the
fundamentalists. One can be atheist, but there is no reason to declare it fo the public”
(ibid).
Despite the unfortunate comments of the government and politicians, the Sivas
Affair was one of the most tragic attacks on freedom of speech and human rights in
Turkish history. Slogans of the radical Islamists showed this feature of the event clearly:
“Aziz the Satan”, “End of secular regime!”, “The victory of Islam”, “The state of
Sharia”, “Army of Muhammad is fear for secularists”, “Muslim Turkey”, and “Turkish
Republic was founded in Sivas, and will be demolished in Sivas” (Sarthan, 2002, p.13).
Before the mob, provocative sheets had been given out to the locals saying:
Infidels, who are the supporter of Salman Rushdie, are traveling in our city
freely to mock the believers. They will learn that there are real Muslims who
are not afraid of being killed on the way of protecting the Prophet and our holy
book. It is time to show the strength of your belief. As it is stated in the sura of

Nisa, “fight with the friends of the Satan, no doubt that Allak will be with you”.
(Kaleli, 1994, p.17)

Also, pavement stones had been piled up near the Madimak Hotel. When the mob
started, the police chief of Sivas commanded the police not to intervene in the event.
Also, the head of Sivas Municipality, Temel Karamollaoghu made a speech and
congratulated the radical Islamists (Sarihan, 2002, p.116). In the evening, the killers
wanted Pir Sultan Abdal statue in the center of the city pulled down and they did what

they wanted to do, but it was not enough for them. At the end, firemen got Aziz Nesin
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out of the hotel. However, they did not recognize him. As soon as they realized that he
was Nesin, the firemen and killers started to beat him because Cafer Ercakmak, a
member of the parliament, said that this man did not deserve to be rescued but to be
killed. In the end, both the government, politicians and some media institutions showed
the people who had been killed as “provocateurs™ and the killers as religious people who
had been offended and so had “protested” them. (Kaleli, 1994, p.100-1, Saruhan, 2002,
p.157)

Reactions to the verses and the book

The reactions in Turkey can be divided into three groups: the reactions of the religious
people, the reactions of the leftists and the reactions of the liberals.One group of
religious people is totally against Rushdie and his book while the second group states
that everything can be discussed and that these discussions cannot harm Islam. Below
are some examples from the book Seytan Ayetleri Tartigmast, which is the collection of
all essays, letters and interviews in The Satanic Verses serial of Aydinlik and published
in 1993 by Kaynak Publishing.

Prof. M. Said Yazicioglu, Former Director of the Department of Religious
Affairs, commented that “I think everything can be discussed. We can’t reach a
consensus through censorship and by ignoring the affair” (Ilsever,1993, p.25). M. Nuri
Yilmaz, Director of the Department of Religious Affairs of that time, said that “If
Rushdie’s The Satanic Verses shake the status of the Kor’an, let it. I read the novel; it is
full of blasphemy against the Prophet Muhammad and the Kor’an. However, we are not
afraid of this book’s being published” (llsever,1993, p.26). Dr. Niyazi Kahveci, an

expert in the Department of Religious Affairs, commented that “this 547-page book is
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not just about Islam and the satanic verses, but it includes a lot of topics. The author’s
aim is not confronting Islam” (Ilsever,1993, p.28).

The second group of the religious people has been totally against the book and
they have accused Rushdie of inciting hatred. For instance, Ismail Acarkan (an Islamist
poet) and Bahaettin Saglam (an Islamist author) criticize Turan Dursun who claims that
the satanic verses are true. They try to prove that the satanic verses are in conflict with
the other suras: “Everybody has the right to criticize and also to react to criticism.
However, this novel is a purposeful and planned activity. How can we explain the
reason of using names considered holy by millions in his fiction?” (Ilsever,1993, pp.47-
8). Prof. Salih Akdemir, an instructor from Ankara University, The Faculty of Religious
Affairs, also commented that “To have strong faith, we should question everything
including God. The Kor’an is the book about which there can’t be any doubts, as it is
written in the sura of Bakara” (Ilsever,1993, pp.55-6). Prof, Dr. Salih Tug, the dean of
the Faculty of Religious Affairs, Marmara University, said that “Salman Rushdie’s book
is not a novel which was written within a scientific framework but one written in a
subjective manner” (Ilsever,1993, p.57). Another example is Sadrettin Yiiksel, a muffi/
imam, who said that “Rushdie is not only a renegade but also a guilty person who can be
punished” (flsever,1993, p.66). Prof. Dr. Hayrettin Karaman, a professor in the

Department of Religious Affairs, Marmara University, has also criticized Rushdie:

Within the framework of fiction, Rushdie writes ugly words for Rasulullah and
the holy names of Islam, sometimes through dreams but always by converting
the reality. He uses a word connoting the name of an animal for our Prophet
and also he gives the names of the wives of our Prophet to the prostitutes.
Rushdie also claims that Satan disguised as Gibreel and misled the Prophet.
These can’t be tolerated. There are millions of Muslims all around the world.
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Nobody has the right to insult them and to make fun of them. Rushdie thinks
that he has the right to assault Muslims. (Ilsever,1993, pp.68-72)

These comments show that the religious wing can be divided into two groups: first one
is absolutely against the book while the second group claims that it won’t hurt Islam.

As for the leftists, they are against banning and censorship. However, they share
the idea that this book helps the imperialist, capitalist, European mindset which wants to
categorize Muslims by claiming that there is a clash of civilizations. Thus, they think the
book can be translated and read; however, while reading one should not forget that this
counter-canon, this postcoloniality and the idea of “in-betweenness” serve for a
capitalist aim. Below are the comments of Turan Dursun, Levent Tag, Yusuf Solmaz,
Can Yiicel and Mihri Belli.

Turan Dursun (a leftist author):
These verses are not fiction or speculation but the reality as it is seen in the
sura of Hacc, verse 52, and the sura of Isra, verses 73-75. A secular person who
thinks independently cannot be limited by the holy, untouchable themes of
religions. We should struggle with the religious terror aiming to do that. This
subject should be discussed in a coolheaded, scientific way. There is no need to
exaggerate and overreact. Saying ‘there aren’t such verses’ cannot make these
verses vanish...Saying that these verses are the lies of atheists is preparing the
ground for crimes encouraged by the fatwas... An Islamist is always

revengeful. It is in the essence of the Kor’an and in its tradition as in
Jewishness. (Ilsever,1993, pp.33-7).

It should be remembered that Turan Dursun was killed by two terrorists while he was
going out of his house on September 4, 1990. Just after his death, it was realized that a
book titled Kutsal Terér Hizbullah [Hizbullah the Holy Terror] had been left in his
house. Also, some of his books and articles were lost after the police investigated the

house. (http://www.millivet.com.tr)

Levent Tag also comments that:
The criticism of Islam by Salman Rushdie is no more than a satire which teases

fundamentalism. As Islam does not have the tradition of scientific, historical,
religious, political, organizational criticism as Christianity does, satire becomes
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the most remarkable method and causes overreaqtions. ..Sensational reactions
help anti-Islamic thoughts to grow in the West. (llsever,1993, pp.63)

Yusuf Solmaz (an author):

We are not against the religious beliefs of people. However, we think that what
make us human are our ideas. Conservative Muslims don’t tolerate people who
do not think the same way with them and actually by doing so they made
Rushdie a world-wide known author. If Khomeini hadn't issued the fatwa,
Rushdie wouldn’t have been so popular. Rushdie used The Satanic Verses to
advertise his book and also himself and conservative people made him rich and
Jfamous. (Ilsever,1993, p.89, emphasis mine)

Can Yiicel (poet):

There are two things to be discussed. The first one is the book itself as a novel.
The second one is that an author is threatened and sentenced to death because
of ideological reasons, indeed because of his thoughts, and this situation
exceeds its national borders because of the events translators and publishers
face and becomes an international affair. For the first point, I read the book and
I think the novel is really bad. I even think that if Rushdie is punished, it must
be because he wrote such a bad novel (of course not punished with death)! For
the second point, I don’t see any sacrilege against Islam and the Prophet in the
book. I think all such claims are of fanaticism...Also, I consider the effort of
Aziz Nesin not wrong but exaggerated. (Ilsever,1993: p.118)

Mihri Belli (author, the former party leader of TEP- Turkish Labour Party):

If an independent thinker is a person who creates ideas or at least looks for the
reality, and behaves as a researcher without prejudices, we cannot claim that
Salman Rushdie is an ‘independent thinker’...As Orhan Kologlu said in his
analysis of The Satanic Verses for Aydinlik, it is no doubt that Salman Rushdie
used only medieval Christian resources for the Islamic themes he mentioned in
The Satanic Verses. It is a fundamentalist thought full of the lies of crusade
mentality. It is interesting that Rushdie, a Muslim Indian, wrote a book based
on the approach of the West, which serves the crusade mentality which is still
alive in the West. In both The Satanic Verses and other writings he shows us
his real identity, An Eastern intellectual who is the admirer of the consumer
societies of the West, who tries to adapt to the West by turning his back on his
roots and who degrades the respectful values of the East only to be loved by
the West. Our reaction to the fatwa by Ayatollah Khomeini shouldn't cause
wrong evaluations about the real identity of Rushdie and the quality of his
book...The struggle for secularism is hand in hand with the struggle against
imperialism. (Ilsever,1993, pp.135-6, emphasis mine)

These comments point out that leftist people are both against fundamentalism in Turkey
and also imperialist, orientalist literature. Additionally, the leftists do not want to be

blamed for another event like the one in Sivas. As seen in The Sivas Affair section,
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ignoring various dimensions of the event, both politicians and some intellectuals have
considered Nesin the provocateur of the Sivas Affair. The leftists are careful about
preventing some other tragedies. They do not want the main point of the book,
Rushdie’s postcoloniality and westernized mindset, to be missed by tragedies and
freedom of speech discussions.

As for liberal people, they consider “The Rushdie Affair” a limitation to the
freedom of speech and they claim that a novelist writes fiction and nobody can limit
fiction. They think that the book should be translated; however, they do not translate it
themselves. The comments of Orhan Pamuk and Nedim Giirsel follow:

Orhan Pamuk (novelist):
People who haven’t read the book talked about it and criticized the book and
asked for it to be banned. 1, as a novelist, resent this. I don’t want Turkey to be
a country where Imams decide what is going to be read. The book needs to be

published and to be read...Also, Rushdie’s style is magical realism. So, we
can’t take everything in the novel as facts. (Ilsever,1993, pp.124-5)

Nedim Giirsel (author):

The Satanic Verses is an interesting novel which is not homogeneous. It
includes dreams, visions and different stories, I think a novelist can take
anything as a subject. Also, this book is not only on Islam, but mostly it deals
with the integration problem between the English and the immigrants in
England. Also, I found the identity search of Rushdie quite interesting.
However, I must admit that using the names of the Prophet’s wives for
prostitutes is not right, One can understand the anger of conservative people,
but it shouldn’t be forgotten that the novelist just used the names and the
characters are not the wives of the Prophet. I think the other part which caused
offence is the one showing the Kor’an not as the word of God but as the
strategies of the Prophet to persuade people, shaking the basic principles of
Islam. (ilsever,1993, pp.128-131)

To sum up, liberals support Rushdie because of two reasons: freedom of speech and
novels’ fictional features, but they do not franslate the book. As seen in this section,
different groups want the book to be translated or not to be translated for different

reasons.
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Aziz Nesin

In the previous section, the comments of people from different ideologies were

analyzed. This section of the thesis consists of Aziz Nesin’s comments, which have a

paramount role in comprehending the Rushdie Affair in Turkey. Nesin explains why he

wants The Satanic Verses to be translated and relates it to the political and social

circumstances of the1990s with the following words:
People ask “Is it worth to take the risk of translating The Satanic Verses?”, “Is
it the right time to translate The Satanic Verses?”, they say that “The Satanic
Verses isn’t a novel which must be translated into Turkish”, “By trying to
publish this book, you will start a confrontation in Turkey”. I know publishing
this book in Turkey isn’t worth putting somebody’s life in danger. I have never
said The Satanic Verses is a great novel which must be translated into Turkish.
I know this novel degrades Islam and I don’t want any religion or sect o be
degraded. However, I am against fanaticism, fundamentalism and barbarity no
matter which religion it comes from, because these people hinder tolerance, the
evolution of human beings and real democracy. So, my main problem is not
The Satanic Verses, but to react against the idea of keeping ourselves in the
darkness by accepting fundamentalism. The government ignored secularism
and the second item of the constitutional law by banning a book on the wish of
The Department of Religious Affairs. What I want to do is to react to both
fundamentalism and to the anti-democratic, anti-secular act of the government.
(Nesin, 1994, pp.175-6)

This declaration of Nesin clearly shows his aim of reacting against fundamentalist

Islamists. Translating Rushdie is a reaction to these people and also Nesin thinks that

only by reading people can discuss Rushdie’s ideas and books. In another article in the

newspaper Ayvdinltk, Nesin restates his reasons and the danger of banning books item by

item in order not to be misunderstood:

First of all, we are against the banning of any book. Banning is a medieval attitude
which is a sociological shame.
This book is banned because it degrades Islam and Muslims. You cannot ban a book

due to religious reasons in a country whose constitutional law says it is secular. Banning

a book due to religious reasons is fanaticism and fundamentalism.
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The writer, translator and publisher cannot be killed for this very reason. What any
logical Muslim has to do is to react with evidence and documents and by doing so to
show the errors and lies of the novel.

Killing a person without any court decree is a crime, barbarity and vandalism.

Can Islam be demolished with this book? Are Muslims so weak as not to respond to
this book?

Such concessions will not stop here and at this point. All our freedom and human
rights will be violated at the end.

Despite all these bans and crimes, behaving as if nothing has happened shows that an
individual is not a civilized human being, which is quite embarrassing.

Turkey is trying to prove to the West that it has a secular regime but it banned The
Satanic Verses on August 24, 1989 by the cabinet with the 31% article of the press law
5680, which is hypocrisy).

The main problem is Turkey’s getting away from secularism.

(Nesin, 1994: pp.178-9).

Nesin states his opinions quite clearly and the following events such as the Sivas Affair
show that he is right to worry about the banning and the radical Islamist threat in the
society. Nesin did not translate the book or make it translated. Just mentioning the
possibility of translation made him so visible that he was denounced as ‘sinful
unbeliever’ and accused severely of the death of people in Madimak, Sivas. This has led
other leftists to avoid trying to translate The Satanic Verses.

To stress the specific ideology and translation relationship in the case of The
Satanic Verses in Turkey, it should not be neglected that the only reason of absence in

this case is not banning. When there is such repression, radical people, intellectuals,
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generally translate the book illegally to protest the situation and to make the book read.
However, there is no group that totally supports Rushdie in Turkey. One group is totally
against him because they are conservative Muslims. The other group is made up of
liberals who think repression is against the freedom of speech; however, they do not
translate the book. The third group is composed of the leftists who probably are
expected to protest the situation and to translate the book in spite of the danger for the
translator. But, this group does not totally support Rushdie, either. They are against
banning and crime and they support freedom of speech, but they think that Rushdie is an
author of the imperialist, capitalist system and a part of the (pseudo) counter-canon
created by the West. The left in Turkey think that Rushdie did not write the book just to
criticize religions and they do not believe that he is innocent, because he works for the
idea of the clash of religions (see also “The Reactions in Turkey” part). Even Aziz
Nesin, who tried to translate the book, wrote that Rushdie could not defend what he did
and he wanted to be popular and he became so (1998: p.205). So, even protesting the
dominant ideology is again related with ideology and politics. As is clear, the same case

leads to different, specific reactions in different ideological conditions.
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CHAPTER 4

CONCLUSION

Ideology is a complicated term which is used in various disciplines with disparate
scopes and in diverse contexts. It is also a popular debate in Translation Studies such as
the ideological decisions of the translation process and the manipulation of a translated
text according to the ideological skopos of translation. There are scholars presenting
theoretical frameworks to study ideology in both Translation Studies and other
disciplines. However, these works are mostly on the effects of ideology on the
production stage of translated texts. This thesis aimed to focus on the effects of ideology
on the selection and especially exclusion of texts or authors to be translated.

In the introduction part, the reasons for analyzing the selection and exclusion of
translations were explained and it was stressed that silence is an “absence with a
function” (Glenn, 2004, p.4). The levels of selection and exclusion were listed: the
selection of the language, genre, author, text, specific linguistic items and their location
and also selections of paratextual elements (the cover of the book, the location of the
name of the translator). It was emphasized that these selections necessitate exclusions
such as excluded languages, genres, texts, author and other alternatives during the
Process.

The theoretical part started with a reconsideration of the concept of ideology
through Terry Eagleton, then pointed to the time-specific, context (place) specific,
individual specific, struggle-initiating and dynamic features of the term. Then, the
(assumed) key apparatuses, and the techniques and aims of ideology (traffic-lights
effect) were revealed through Louis Althusser. This part continued with the definition of

the concept of ideology of this thesis: not just as a specific thought system of a group
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but as a curriculum of power and controlling with its apparatuses, institutions, aims
directions, financial resources and political relations.

The thesis also concentrated on the power turn in Translation Studies —which
stresses the intersection of ideology, power, identity, ethics and translation— and on
some possible ways to trace ideology in Translation Studies such as considering
translation a movement and ideology a curriculum with different dimensions.

The section “The concept of Selection in Translation Studies” included the
comments of Lawrence Venuti, Douglas Robinson and Aijaz Ahmad. Venuti’s comment
on exclusions and choices was emphasized: “by the very choice of a foreign text to
translate” one initiates “an exclusion of other foreign texts and literatures™ (1998: p.67).
The ideology of institutions was revealed through Venuti, Additionally, Robinson’s
claim that translation can be “a channel of (de-)colonization”, “a channel of
communication”, “a lightning-rod for cultural inequalities” was significant for the
theoretical part, because these aims can affect the selection of the texts 1o be translated
(1997: p.31). This part focused on the dominant ideology of countries.

The section “The concept of “Selection” in Translation Studies™ also included
the ideas of Andre Lefevere. He was one of the first names who mentioned ideology
concept in Translation Studies. Lefevere’s patronage concept explained ideologies of
people and institutions. This section of the thesis lastly focused on the comments of
Aijaz Ahmad on ideologies of countries, concepts and theories. Ahmad did not write
directly about Translation Studies; however, his comments on the circulation of literary
texts were also very important for Translation Studies. He wrote that “by the time a
Lafin American novel arrives in Delhi, it has been selected, translated, published,

reviewed, explicated and allotted a place in the burgeoning archive of “Third World’
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literature through a complex set of metropolitian mediations” (1992: pp.44-5, emphasis
mine).

In the chapter titled “The Place of Selection, Abortion and Ideology in
Translation Theory”, some questions about selection and exclusion are tried to be
answered. The first question was what kind of books or authors ideology (curriculum)
represses/ aborts/ excludes, To answer this question, the religious, ideological and
sexual reasons were explained with detailed, specific examples through history. The
second cjuestion was whether the reasons of those repressions come from inside (the
local, particular demands of target system people) or outside (general tendency/ reaction
in the world). Then, how ideology curriculum represses the books or authors was
analyzed. The tools of this process were questioned. It was also questioned whether
people in the target system realize this or not when ideology curriculum represses/
aborts a text/author. If they do, how do they react? If they do not, how does this affect
the target system? To answer these questions, examples for reactions against the
banning were given. It was another question that when the specific ideology in the
curriculum changes whether the new authoritative group allows some aborted texts to be
translated and aborts some others because of their specific ideology. The other
discussions of chapter “The Place of Selection, Abortion and Ideology in Translation
Theory” were what happens when there are conflicts within the ideology curriculum,
how the decision-makers discipline the people in the institutions, and whether there are
any conflicts between the ideology curricula of the source and target systems. The last
and the most important question was how analyzing aborted texts/authors can help us in
Translation Studies and what it signifies. Through these questions, this part stressed

“what gets translated, what is valued and what is excluded” (Fawcett, 1997, p.107) and
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what acts upon whom one reads, what one reads and how one reads, by looking into the
overt and covert repressions, censorship, hindrances, selections and exclusions.

In the second chapter, both positive and negative criticisms of Salman Rushdie
were reviewed. It was stressed that while one group thought he created a hybrid style
through which the East and the West meet, others claimed that Rushdie is a privileged
member of the colonizer countries through his counter-canon status.

After the criticisms for Rushdie, The Satanic Verses was summarized focusing
on the provocative parts. Questioning the reliability of the Kor’an with the satanic
verses, caricaturizing Prophet Muhammad as a leader who is obsessed with rules and an
ambitious merchant and using holy names of Islam (especially giving the names of
Prophet’s wives to prostitutes) were the main reasons which created indignation. The
key sections of chapter 3 were reactions in the world and in Turkey towards The Satanic
Verses, which manifested the complex nature of the events. The reactions and events all
around the world following the publishing of The Satanic Verses were chronologically
listed from 1989 to 2001.

What made The Satanic Verses a different case was primarily its becoming a
“tgboo”. Normally, translating a book into another language does not cause problems.
However, translators occasionally have problems because of some political, social or
ideological reasons. As a result, some books are banned, but the books have already
been translated. Even the Kor’an, which is accepted untranslatable because it is the word
of God, has been translated into several languages, and will be translated in the future
too. However, The Satanic Verses have not been translated, and also it seems that it will
not be translated in a lot of countries for years.

This affair also has international echoes: an Indian author in England writes a

book, Ayatollah Ruhollah Khomeini issues a fatwa for the author, a Japanese translator

84




is killed, a Norwegian publisher and an Italian translator are wounded, a Russian
publishing house decides not to publish the translation because of the letters of Muslim
citizens in Russia and radical Islamists burn the Madimak Hotel in Sivas, Turkey, which
gives rise to Sunni-Alawite tensions in Turkey.

A lot of people were killed in addition to the translators: At least six people were
killed in the Pakistani city of Islamabad. Twelve people were killed and seventeen
wounded in the Indian city of Bombay. Four bombs were planted outside bookshops
owned by Penguin in Britain, the publisher of The Satanic Verses. Thirty-seven people
were kilied in the Madimak Hotel, Sivas, Turkey.

The second prominent feature of the case was its ideological network, which
could be analyzed at six levels. First one was the ideology of the author and its
reflection on the text. Rushdie’s approach to Islam, the Prophet Muhammad and religion
and his orientalism are the main causes of indignation and the main problems making
translations highly dangerous, even fatal. The Rushdie Affair showed that the ideology
of the author can make a book aborted.

The second level was the ideology of the translator and its relation with the
author’s, whether the ideology of the author or the ideology of the translator will
dominate the translated text. However, in this case there was a different dimension, too.
The Rushdie Affair made translators highly visible in contrast to their general invisible
status in the world, even though the case was not related to their ideology but the
author’s. The Japanese translator, Hitoshi Igarashi was killed in Tokyo and the Italian
translator was stabbed in Milan in 1991. In 1993, Rushdie's Norwegian publisher
William Nygaard was attacked and severely injured in Oslo (http://en.wikipedia.
org/wiki). The newspaper Aydinltk was attacked a few times because it published some

parts of The Satanic Verses. The Madimak Hotel in Sivas, Turkey, was burnt down due
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to the pretext that Aziz Nesin, who had said he would have the book translated, stayed in
the hotel, and thirty-seven people died.

In Turkey, banning was not the only reason for the absence of the translation of
The Satanic Verses. There was nobody 1o take the risk of translating The Satanic Verses,
because the Islamic right wing was totally against the book and the leftists could not
support Rushdie totally, because they considered him a part of the (pseudo) counter-
canon created by “the West”, Additionally, they did not want fo be accused of being
provocateurs or causing tragedies such as the Sivas Affair taking into consideration the
comments of the government and politicians after the Sivas Affair. Thus, the ideology of
prospective translators and the conflict between their ideology and Rushdie’s affected
the selection and translation as well.

The third level was the ideology of institutions such as publishing houses,
ministries of education, foundations, governments, translator organizations and the
judicial processes of a country. In “The Rushdie Affair: The Timeline of Reactions™
part, it was revealed that there are a lot of institutions which directly affected the affair
and also were affected by it: Through India Customs Act the book was banned in India
on October 3, 1988. Islamic Foundation in Leicester sent extracts to the other Islamic
groups and institutions to warn them about the book one month after the book was
released in October, 1988.The chairman of Islamic Society for the Promotion of
Religious Tolerance sent a letter to the publishing house of The Satanic Verses on
October 12, 1988. Penguin Publishing also received a letter by UK. Action Committee
on Islamic Affairs in the same month. The British Council Library in Karachi was
bombed in February, 1989. In March, the British Council Library in Dhaka was stoned
and one hundred and fifty people got injured. The European Community warned Tehran

because of Khomeini's farwa. The Union of Muslim Organizations organized a meeting
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to make Salman Rushdie judged under the British blasphemy laws in October, 1988. In
June, 1989, The High Court in London agreed to a judicial review of petition because of
the activities of Muslim Action Group, but this petition was rejected in July. As a
reaction to all these events, in November 1988, Rushdie received the monthly Whitbread
Prize.These actions of different institutions showed that governments, publishing
houses, courts, committees have ideologies and tools to support or abort a book.
(http://onlinebooks. library.upenn.edu/banned-books.html, htp://www.banned-
books.com)

The fourth level was the (dominant) ideology of the countries (whether
translation is used as a tool of colonialism or identity forming process or something
else). The Satanic Verses was banned in 20 countries. Ayatollah Ruhollah Khomeini
issued a fatwa with a price on the head of Rushdie. Meetings and protests of 1000, 3000,
8,000 and sometimes 10,000 people all around the world have shown the scope of the
event. Additionally, Prime Minister Thatcher, the government of Iran, the Iranian
President Khamene'i and Iranian Foreign Minister made official statements about The
Rushdie Affair. These made the Rushdie Affair a conflict not just between people but
between the countries and then between the religions.

LI 14

The fifth level was the ideology of concepts (such as “translation”, “visibility”,

LN 24

“freedom”, “responsibility”, “target-orientedness”, “meaning

29

, “colonization™):The
Rushdie Affair proved that the terms “postcolonial”, “freedom of speech”, “fiction”,
“yisibility of translators”, and the status of publishing houses could mean different
things in different contexts, and in different cases.

The last level was the ideology of theories. Theories are created in a specific
context and sometimes they can be used as tools of the dominant ideology, which can

lead to differences in the perception of these theories. For instance, Salman Rushdie is a
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postcolonial author and The Satonic Verses is a novel written in the style of magical
realism in Europe; however, in Turkey, it is either a book degrading Islam or a fiction
which is a part of the colonialist, imperialist system.

To recap, this thesis claimed that discussing “who” is (not) translated and “what”
is (not) translated precedes “how”™ it is translated. Moreover, who or what is not
translated operates as a silence/absence showing what is left out/excluded and by doing
so, sheds light on presence, i.e. the selections of translated ones. This thesis focused on
the prominent role of ideology in this selection process as distinct from its effects on the
process of translating and on the presentation and reception part. To present this role of
ideology on the selection part, The Satanic Verses by Salman Rushdie was selected,
because it was an extreme case which clearly revealed the absence of translation, ifs

sociological, religious and ideological reasons, results and factors.
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APPENDIX
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