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Thesis Abstract
Evren Goniil, Demanding "Justice And Freedom" At the Urban Margin: An

Ethnography Of Kiigtikarmutlu In Relation to Transgressive Politics Of Space

This thesis aims to anthropologize the present of a squatter neighborhood,
Kiigiikarmutlu through historically tracing the employment(s) of transgressive politics
of space. As such, differing lines of spatial identifications and distributions of social
capital with regard to fluid networks of neoliberal urbanity constitute together the
conceptual frame of the research. Within this framework the study intends to
problematize, discuss and interpret the complexities of drawing a coherent image of
the “urban margin” as to how the emerging shifts in the restructuring of urban space
define the realm of politics, economics, social and cultural. Having been based on an
ethnographic research conducted in Kiigiikarmutlu, Istanbul this study focuses on the
transgressive politics of space enacted in Kiiciikarmutlu through a radical
employment of the “right to city”. Kiiglikarmutlu is elaborated as a boundary itself,
more of an amorphously shaped and temporalized frontier zone between urbanization
of labor and urbanization of capital; thereby from within the anachronism of
industrial and neoliberal temporalities as well as in the very contradiction of
respective logics and politics of spatiality. The thesis basically asserts that reading the
present of urban margin should go through multiple dimensions of material and
corporeal as much as symbolical and ideological in their complex relationality with
the spatial forms of surrounding urban environments and their respective

temporalities.
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Tez Ozeti
Evren Goniil, Kentsel Marjinde “Adalet ve Ozgiirliik” Istemek: Kiiciikarmutlu’daki

Ihlalci Mekan Siyaseti Uzerine Etnografik bir Calisma

Bu tez, Istanbul Kiigiikarmutlu gecekondu mahallesinin bu giiniinii, mahalledeki
ihlalci mekan siyasetinin izlerini siirerek antropolojik bir cergeveye yerlestirmeyi
amaclamaktadir. Calismanin kavramsal cergevesini, uzamsal belirlenimlerin ve
toplumsal sermayenin farklilasan dagilimlarina kosut olarak cizilen neoliberal
kentliligin elestirel okumalar1 olusturmaktadir. Bu cercevede, tez “kentsel marjin”i
kent mekaninin yeniden yapilandirilmasiyla ortaya c¢ikan degisimler 1s18inda
tanimlamanin  siyasi, ekonomik, toplumsal ve  kiiltirel karmasikligim
sorunsallastirmak, tartismak ve yorumlamak amacinm tasimaktadir. Kiigciikarmutlu’da
yapilan etnografik bir ¢calismaya dayanan bu arastirmanin odaginda ihlalci mekan
siyasetinin temelini olusturan ‘“kentli hakki” kavrami bulunmaktadir. Bu kavram
151ginda, Kiiglikarmutlu’nun kendisi bir sinir olarak ele alinmakta, boylece tarihsel
olarak emegin kentlesmesi ile sermayenin kentlesmesi siireclerinin arasina yerlesmis
amorf bir ara hat olarak irdelenmektedir. Bu tezde temel olarak, Kiiglikarmutlu’nun
endiistriyel ve neoliberal zamansalliklara 0zgii mekan siyasetlerinin anakronik

celiskilerini goriiniir kilan bir mekan oldugu savunulmaktadir.
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CHAPTER ONE
INTRODUCTION

Did you see that scene? When I saw that scene on TV yesterday
morning, I was startled. It was very short, passed away in the blinking
of an eye. But I am warning everyone. That fleet scene was the signal
flare of what’s about to happen, that will give all of us goose bumps.
For this reason, I want to tell you about this scene, to the ones who
haven’t seen it.

The previous day, the Municipality of Istanbul tried to perform the
sentence of demolishment of “Derbent Beautification and Solidarity
Association” building. Seven hundred residents of the neighborhood
protested against it. There were scenes of “intifada” in the
neighborhood.

These were not different from scenes of demolishment in other
neighborhoods. We’ve seen them before. The police was spraying
tear-gas over to the rioters, and they were throwing stones at the
police. Like I said, there’s nothing extraordinary so far.

But just when you think the incident is over, a striking operation
begins. Some young people that got away from the police begin to
throw stones at the apartments of a legally built site on the other side
of the neighborhood. The flat’s window glasses are broken. People
inside run away in fear. To me, this fleet scene squeezed inside
ordinary slum-demolishment images is the signal of a dangerous time.
Let’s picture the scene once again. Young people resisting the
demolishment of illegally built houses are throwing stones at legally
built houses.

Until today, we never witnessed the youth of the slums throwing
stones at apartments. This means that, the feeling “now that our houses
are demolished, we won’t let you stay convenient” is acting. First
alarms of the forthcoming danger are ringing. Gecekondus that have
been growing like a tumor for the past thirty years, with illegal
occupations, extreme organizations and mafia relations, are now
changing in a way that will affect the healthy parts of the city.

I’'m exclaiming as a sociologist.
Beware...A social tsunami is coming. Those stones thrown from

“Derbent Beautification and Solidarity Association” the other day, are
taking down the window glasses of all of us.

That fleet scene I watched on TV scared me. It should scare us all.!

" O sahneyi gordiiniiz mii? Diin sabah televizyon seyrederken, o sahneyi goriince irkildim. Cok kisa bir
sahneydi. Goz ag1p kapayincaya kadar gecti gitti. Ama herkesi uyariyorum. O kisacik sahne, hepimizin
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The above passages belong to Ertugrul Ozkok, a well known daily columnist who had
been (between 1990 and 2010) the editor-in-chief for Hiirriyet; one of the most
widely distributed daily newspapers of Turkish mainstream media. This thesis simply
intends to find out as to what is there in gecekondu_neighborhoods that “should scare
us all”; at least those who live in the “healthy parts of the city”. To this aim, I will
focus on Kiiciikarmutlu ethnographically.

The history of the formation of Kiigiikarmutlu, as a squatter settlement at the
heart of Bosphorus, is a complicated story intertwined with several confrontations and
negotiations with the state and the urban capital; a history of people witnessing not
only a spatial transition from the villages of Almus-Tokat to the metropolitan
Istanbul, but also a temporal transition spanning over the second half of twentieth

century. In order to more fully grasp the complex struggles around the making of

titylerini tirpertecek gelismelerin ilk isaret fisegiydi. O nedenle gormeyenlere de o sahneyi anlatmak
istiyorum.

Onceki giin Istanbul Belediyesi, "Derbent Giizellestirme ve Dayanisma Dernegi" binasini yikma
kararin1 uygulamak istedi. 700 mahalleli olay:1 protesto etti. Mahallede "intifada" goriintiileri ortaya
cikti.

Bunlar, bugiine kadar bagka mahallelerdeki yikim goriintiilerinden farkli degildi. Polis gostericilerin
iizerine goz yasartict gaz sikiyor, onlar da polise tas firlatiyordu.

Dedigim gibi buraya kadar sira dist bir sey yok Ancak olaylar sona erdi derken, birden ¢ok carpici bir
eylem bagliyor.Polisten kacan bazi gencler, semtin bir baska tarafinda kanuni bigimde yapilmis diizgiin
bir sitedeki apartman dairelerini taglamaya bashiyor. Dairelerin camlar1 kirihiyor. Igindeki insanlar
korkuyla kagisiyor. Siradan gecekondu yikimi goriintiilerinin arasina stkismis bu kiiciiciik sahne, bana
gore ¢ok tehlikeli bir gelismenin isaret fisegi.

Sahneyi bir kere daha goziimiiziin oniine getirelim. Izinsiz, kanunsuz insa edilmis binalarinin
yikilmasina  karst  direnen  gencler, kanuni  yoldan  yapilmis  binalar1  tasliyor.

Ama bugiine kadar gecekondu genglerinin, apartmanlar1 tagladigina hi¢ tanik olmamistik. Demek ki,
"Bizim evlerimiz yikiliyor, artik size de rahat yok" duygusu harekete geciyor. Yaklasan tehlikenin ilk
alarmlar1 ¢almaya bagladi. 30 yila yakin siiredir, kanunsuz isgallerle, asir1 orgiitlerle, mafyanin
ortaklif1 ile timor gibi biiyiiyen gecekondular, simdi sehrin saglikli bolgelerini etkileyecek sekilde
degisime ugruyor.

Bir sosyolog olarak haykirtyorum.

Dikkat...Sosyal bir tsunami geliyor. Onceki giin, "Derbent Giizellestirme Dernegi'nden" atilan o taslar,
hepimizin evlerinin camlarin indiriyor.

Televizyonda seyrettigim o kisacik sahne beni iirkiittii. Hepimizi tirkiitmeli.
From From “O sahneyi gordiiniiz mii?”, Hiirriyet Gazetesi, 25 March 2006.



Kiiciikarmutlu, my research focuses on the symbolic and the material, the ideological
and the everyday. To understand the present of Kiiciikarmutlu I follow an
ethnographic inquiry on the formations of subjectivities in relation to “spatial” re-
configurations of the neighborhood as well as its discursive enframings by the state,
by the political organizations and by its inhabitants standing in a dialectical tension to
each other.

In an earlier study2 about the dissolution of agrarian structures in Turkey we
have focused on the formation of Kii¢iikarmutlu with respect to rural-to-urban
migration whereby we sought to establish the historical trajectory of the emergence of
Kiigiikarmutlu squatter settlements in particular relation to local, national and global
changes of capitalism. The data conducted throughout this study suggests that at the
urban site two major themes constitutes the main paths for interpreting political and
socio-economic articulations of the subjects peculiar to the past and the present of
Kiigiikarmutlu: political mobilization of the immigrants through a particular emphasis
on the use-value of urban space in 80s and 90s and the rhetoric of “degeneration”
which is being currently appropriated by the leftist political organizations still active
in the neighborhood (albeit their hegemonic position was shattered with the
dramatically decreasing mass demands of housing).

Armutlu is divided into two neighborhoods as Fatih Sultan Mehmet and
Baltaliman1 within the borders of Sartyer municipality. The highway, for which the
expropriation of many squatter’s houses in Kiiciikarmutlu constitutes an axis of the
current tensions, separates the insufficient/underdeveloped spectacle of the

neighborhood from the skyscrapers of Etiler, one of the centrifugal zones of urban

* See Coriit, 1., Goniil, E. (2007). From Almus to Kiigiikarmutlu: An Ethnographic Study of the Rural
and Sub-Urban Space in Relation to State and Market Intrusions. In The Graduate Journal of
Historical Studies in Turkey, 5, 33-67.
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and global capital within the polycentralized Istanbul. In that sense, Kiiciikarmutlu
differs from most of the other squatter settlements of Istanbul with its eye-side-view
of the Bosphorus, and thus, attracts relatively more attention of the state and urban
capital.

The West side of Armutlu is referred as Biiyiik Armutlu whereas
Kiiciikarmutlu demarcates the borders of the East side. Yet it is difficult to talk about
a wholly established Armutlu squatter settlement until 90s. Besides, the story of
Kiiciikarmutlu was not radically different from that of the many similar squatter
settlements in Istanbul up to 1989. Three big demolitions of 1989 and the entry of
Revolutionary Left (Devrimci-Sol) into Kiiciikarmutlu after these demolitions
affected patterns of political participation and (infra-)structural development of
Kiigiikarmutlu. It was a time period in the formation of the neighborhood when
Revolutionary Left invited people to occupy new lands, to rebuild their houses and
kept on distributing further lands to the new comers without payment.

It can be argued that the organization of the space via a moral economy of
housing, more generally in the use of urban space in Kiigiikarmutlu has defined codes
of daily life by establishing a local ethos of urban survival. The defining
characteristics of the moral economy imposed by Revolutionary-Left, which offered
the new comers a profound opportunity to satisfy their primary need of housing
without any payment to the state or land mafia, can be traced as follow: (I) No houses
in Kiigtikarmutlu could be larger than 120 square meters. (II) Nobody could rent out
or sell his/her house. (III) One who already owns a house could not settle in
Kiigiikarmutlu.

So, a rejection of the commodification of land was actualized through a mass
demand towards claiming the use-value of the urban space. On a similar vein, the

inhabitants of Kii¢likarmutlu found the legitimizing notion in the radical leftist
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rhetoric provided by Revolutionary-Left. They believed that this land was their right.
At this point there is a radical difference between Kii¢iikarmutlu and surrounding
neighborhoods where the initial patterns of occupying the land as a right led to a
massive engagement with the relations of patronage and the “commercialization of
the gecekondu” as symptoms of “immoral economy of housing” (Bugra, 1998, pp.
306-307).

From 2001 onwards, when the hunger strikes® in Kiiciikarmutlu came to an
end through the violent police raids, “Struggle Against Degeneration” began to
constitute the primary agenda of the political organization in the neighborhood. The
end of hunger strikes by a violent police raid constituted another significant moment
of political mobilization for the inhabitants of Kiigiikarmutlu whose narratives were
temporally divided with reference to this attack as “before” and “after”. Currently, the
inhabitants of Kiiciikarmutlu are preoccupied with the degeneration of the youth and
increased crime. The security forces are accused of colluding with criminals and of
deliberately encouraging drug-addiction, prostitution and theft in order to break up
the solidarity within local political organizations. In this regard, most of the
accusations are based on a distinction made between “before the police station” and
“after the police station”. Led by the members of the Basic Rights Association,
inhabitants of the Kii¢iikarmutlu began to patrol at nights in groups of fifty to
hundred. Drug sellers, prostitutes, pimps, thieves were caught and beaten after they
were exhibited to the inhabitants.

Structural inequalities such as poverty and unemployment, especially among

the youth, are rarely included within the recent agenda of political organizations.

? Hunger strikes began in October 2000 when the government started to build F-Type prisons in which
the dormitories that hold 60 prisoners were replaced by smaller cells. Throughout the strikes,
Kii¢iikarmutlu was the main place in which the supporters of the political prisoners joined in a hunger
strike and where a number of prisoners continued to strike after having been released from prison on
medical grounds. At the end of the process, 122 prisoners had died and more than 400 had suffered/or
are still suffering from unrecoverable diseases, particularly Wernicke-Korsakoff syndrome.
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Rather popular forms of local justice are established in the forms of local security
which pinpoints a radical shift in the local paths of political mobilization. As a result,
largely shaped by their memory of the recent past the inhabitants are ready to
formulate social tensions in terms of the political contrast between the state and
themselves.

Concerning the current social and economic tensions in the neighborhood, the
threat of demolition remains as a productive axis of confronting the expanding
colonization of the squatter regions by the state and global capital. In 1962 the lands
of Kiiciikarmutlu were allocated to Istanbul Technical University. And the rectorship
of Istanbul Technical University (ITU) made a petition about the illegal occupation of
its lands in Kiiciikarmutlu on the ground of a forthcoming “technocity” (Teknokent)
project which will be realized under the sponsorship of the World Bank. Two hundred
of the houses in the neighborhood were decided to be demolished and depending on
further decisions of the court the number of houses under the threat of demolition

may rise to a few thousands.

Methodological Framework

To situate the issue in a broader theoretical perspective I first take up the question of
space in relation to human practices, experiences, memories and silences it entails.
Following Harvey’s insisting remarks on dwelling upon the nature of space to
understand urban processes under capitalism (Harvey, 1973) I discuss the
“continuous re-formation of the urban space” as a signifier of the inner contradictions
of capitalism (Harvey, 2001, p.35). Dwelling upon the contesting claims and

discourses on the urban problematic by different actors I also relate findings of my
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ethnographic praxis to Lefebvre’s conception of the “ right to the city” with his
underlined emphasis on working class as the ultimate agent of reprioritizing the use-
value of the urban space (Lefebvre, 1996, p.158). In addition, it is of equal
significance to take the space as a daily practice, as an experiential realm of human
relations, thus, as an entity constantly reclaimed by different actors varying from state
agencies to the subaltern subject in the political, cultural and economic lines of
bargaining.

The formation of Kiigiikarmutlu as a moment of larger totality within which
the historical trajectory of re-structuring the urban peripheries can be viewed in its
mediations with “inordinate concentrations of population and major economic
activities” (Sassen, 1996, p. 29). As I trace patterns of survival employed by the
inhabitants of Kiigiikarmutlu there is a need to draw upon the structural
possibilities/inequalities of “integration” to and exclusion from the cultural, socio-
economic networks of the city. For this I intend to re-evaluate the data I have
conducted in the field under an hermeneutic reading of existing theorizations on the
formations of class identities on stratification of class structures, on changing faces of
urban poverty and un(der)employment.

This study discuss as to what kinds of discourses and modes of social action
are available to negotiate collectively the interaction between different kinds of
“enframings”, materiality, inscription(s) and embodiment(s) under the play of various
positionalities, political claims and interests. Mapping the complexitiy of these
multiple worlds involves looking at how both respresentations and material activites
are enacted, performed and contested in the corporeality of Kii¢iikarmutlu.

In order to collect data towards understanding the emergence of Kiiciikarmutlu
as a lived space of constant tensions and confrontations around the conflicting claims

on and representation of the urban territories I have conducted an ethnographic
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fieldwork in the neighborhood. Within the framework of a multi-sited ethnographic
approach I first try to pose the question of the social, economic and cultural
marginality of the neighborhood with reference to particularities of the emergence of
local identities within the multifaceted power geometry of the urban culture. As the
two axes of my fieldwork participant observation is complemented with semi-
structured in-depth-interviews to dwell on how the urban territories are challenged,
negotiated and re-marked in post 1980s.

To pursue such an approach I have talked to twenty nine inhabitants of
Kiiciikarmutlu that has provided me proper anthropological substance on the
everyday interactions with the informal labor networks of the city, thus, “tactics” of
survival and “maneuvers”(de Certeau, 1984) within a web of meaning givings
established around the issues of “degeneration” that holds an implicit reference to
“depoliticization”. More than that, my focal concern was to locate the narratives of
the young informants within the changing characteristics of the urban labor market
wherein chronic unemployment and multiple threats of downward mobilization
reinforce social and cultural exclusion. As a note, a great majority of the employed
youth of Kiiciikarmutlu work in service sectors of the neighboring regions such as
Etiler, Levent, Sariyer and Tarabya. I have situated the life-stories I have collected
within the interpretive frame of changing social cosmology of the gecekondu, thereby
tried to read emerging manifestations of masculinities as to what extent they converge
to/diverge from the dominant gender codifications of “revolutionary morals” peculiar
to highly politicized social cosmology of the initial years of settlement.

In order to historicize Kiigiikarmutlu narratives of relatively older inhabitants
among my informants are used as a first-hand data as they have not only witnessed
the settlement and demolition of the houses in the neighborhood various times but

also experienced the “urban” with a different ethos of survival. It is because in the era
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of developmentalist modernization the dissolution of rural Anatolia into cities was
smooth and possible in terms of supply/demand relations. While traditional forms of
rural economic activities were dissolving, the industrial sector had a rapid growth
through import substitution. This opened up various possibilities for the new comers
for employment/integration into the informal and formal labor sector. That is to say,
the city offered a considerable chance of social mobility for the very generation who
settled in Kiiciikarmutlu decades ago. Altogether, tracing memories of
arrival/settlement/demolition and patterns of politicization enabled me to understand
how politics are spatialized and how space is culturally and politically coded within
power differentials of varying historical moments of Kiigctikarmutlu.

Apart from the interviews, I have utilized fragments of data that were
collected during my fieldwork through various methodologies of observation. One of
them goes through tracing legal measures taken by the state in approaching the
“problematic of gecekondu” and ‘“‘suburban crime”. Official reports and verdicts of
the court on previous and forthcoming demolitions were of crucial importance to get
such knowledge. Regarding this, a fundamental component was short and long term
responses of the political organizations and local administrative (mukhtars) along
with the inhabitants’ struggles against demolitions and increased crime. Publications,
announcements and public declarations of the political organization, web sites of
local associations, photographic/textual documentations of mass protests and
accessible archives of the unions, thus, constituted primary sources towards studying
technologies of memory and political participation employed by the inhabitants of the
neighborhood. In addition to that, an extensive media research covering above
mentioned processes and debates helped me to understand how the whole rhetoric of

the gecekondu and varog as criminalized spatial entities are constantly re-produced
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within intermingling circles of representational regimes adopted by the state and the
mainstream media.

As an integral part of my intention to elaborate on politics of spatiality on the
part of inhabitants I engaged with a visual ethnography of the neighborhood on the
base of architectonics of the buildings, places of memory (Khalili, 2005), and other
visuals including posters and graffitis on the walls as semiological manifestations of
the local political tensions. Finally, rather than thinking distanced approaches a more
focused study on everyday practices and performative transgressions of the people in
Kiiciikarmutlu guided me towards expanding my fieldwork into various epistemic
directions. Hence, following the periodic meetings and festivals organized by Pir
Sultan Abdal Association as well as joining informal conversations (such as in
coffeehouses) not only allowed me to gain knowledge on how new agendas are
incorporated to infrastructural development/and resistance goals in the neighborhood
but also on how the circulation of rurnors,4 myths and local stories invoke alternative
languages and “regimes of truth” besides the dominant ones produced beyond the

borders of Kiiciikarmutlu.

* As Veena Das argues rumors should be read both with their enunciative and performative aspects
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CHAPTER 2

AN URBAN UTOPIA: THE HISTORY OF KUCUKARMUTLU

It was a cold and rainy December morning, the trial day of seven inhabitants
from Kiiciikarmutlu who had been kept in prison since the police raid to the
neighborhood a year ago. The accusation was “carrying out a campaign against
degeneration and gangs”.

As I arrived at Besiktas square and recognized an amorphous crowd of
familiar faces waiting in front of the Criminal Court I found myself in an effort of
estimating the number of people and the possible length of the trial. How long would
it last for the judge to decide as to whether or not the evidence is enough to release
the accused who had been behind bars for eleven and a half months without a legally
declared indictment and formal process of prosecution? While residents of
Kiigiikarmutlu were still joining in the crowd, leaving the narrow passages and stairs
of Besiktas behind with a pace as if they had been walking all the way down from
Kiiciikarmutlu to Besiktas on foot, I was trying to capture moments of conversations
of the men and women crossing each other on spontaneously composed corridors
within the waiting crowd. Two middle-aged men were joking with one another
loudly: “Let’s block the road. We did that many times even on TEM highway next to
Kiiciikarmutlu, should we be scared of that now?” The other replied pointing out the
university students which were trying to bore their way to the university building next
to High Penal Court - Besiktas through a double-layered police line: “Don’t make the
students afraid right now, they are already staring us as if we are aliens. Surely we
will have lots of time to fight off the police today” They had indeed.

They were literally “aliens” to the omnipotent gaze of the urban core with

their corporeal existence right in the middle of Besiktas; as an unidentified crowd
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singing and dancing until the midnight not merely for the freedom of their fellows -
as they have argued through their slogan and placards - but also for the “freedom of
their neighborhood” against all forms of violence, be it symbolic/discursive violence
in the form of official enframings and hegemonic media representations of
Kiigiikarmutlu; structural/economic violence in the form of insufficient living
conditions and constant thread of demolition; or physical violence in the form of
almost-periodic police raids, investigations, arrests and deaths.

The way the inhabitants of Kiiciikarmutlu manifested themselves on this
particular day, whereby the ocularcentric power relation as well as the physical-and
psychic “safe distance” between the margin and the center (or between varoslu and
sehirli) came to be disturbed, was a “temporary” mimicry of “occupation” performed
in the place of “others”. In fact, “occupation” always happens in someone else’s
place. Yet in the margin you need to “occupy” the place which was already yours for
decades but where you do not and will never belong to. They had “temporarily”
“occupied” Besiktas square until their fellows are released at midnight and then went
back to home, to Kii¢iikarmutlu, where the “occupation” means the erection of a
whole neighborhood while “temporariness” means a state of uneasy feeling- as the
natural condition of the “everyday” at home- that cannot be fully translated into
words but into spectacles of the built space burdened with faint hopes as much as
blank despairs; a place of spectacles trying to hold on to the fringes of the city,
exactly the same way their residents had been trying to do for the last three decades.

I remember the smiling face of a young man when he stopped his wheelchair
in front of the group and began to sing with them. The police had shot him four
months ago while he was selling a legal publication in another margin of istanbul. He
was seventeen when he was paralyzed by a bullet. I also remember that the calmness

of the two young women, who read the press declaration while the police was steadily
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narrowing the circle around the group in a provoking manner, was in direct contrast

with the uneasiness of the by-passers’ quickened pace. I remember myself thinking

about the metonymic interplay of the two words “freedom and justice” that were
written on the banners and inscribed on almost every wall of Kiiciikarmutlu without
being caged between quotation marks; the beloved signs of anthropology securing the
deferral of meaning. I was not certain what “freedom and justice” meant for me but
almost certain that what brought me there was the desire to find out, what it could
have meant for someone else, for a single moment of history, elsewhere in the
margins.

2.1 Between 1990 and 95 we have successfully experimented and lived the
so called socialism here. We simply lived together, constructed
together, resist and died together if needed. We have built every single
piece of Kiictikarmutlu with our hands collectively and we knew that it
was a new life, therefore, had to be defended against the established
system of money relations...There was no money here either. No theft.
No locked doors. Even if one attempted to break into a house he had to
think twice as to whom the house belong to. There was fear of it.

Things have changed when the police came. [...] Our motto was
“Justice and Freedom”, it still is. Those times were wonderful. For
me, however, Kii¢iikarmutlu is still the only place on the planet where
I can live.”

These words belong to a thirty-four year old man who has lived since the age of

eleven in Kiiciikarmutlu and is a well known figure with the nickname

“Commission”. This is because he actively participated in the infrastructural

development of the neighborhood from asphalting of the roads and construction of the

gardens to the installing of water pipes, sewerage systems and electrical cables. In the

first section of this chapter I will try to give a brief account of Kiiciikarmutlu’s history

5 1990-95 arasinda biz sosyalizm dedikleri seyi burada basariyla denedik ve yasadik. En basitinden
birlikte yasamak, birlikte ev yapmak, birlikte direnmek, yeri geldiginde birlikte Olmek.
Kii¢iikarmutlu’nun her bir parcasimi ellerimizle imece usulii yarattik; bu yeni bir yasam demekti ve
farkindaydik, para iliskileriyle yiirliyen mevcut sisteme karsi bunun korunmasi gerektigini. Burada
aslinda para bile yoktu. Hirsizlik yoktu. Kapilar kilitlenmezdi ya. Biri hirsizlik yapacagi zaman kimin
eve girecegini iki kere diisiinmek zorundaydi. Korku vardi yani. Ne zaman polis geldi, o zaman isler
degisti. [...] Siarimz “Adalet ve Ozgiirliiktii iste, hala da dyle. O zamanlar ¢ok giizeldi tabi. Benim
icin, nereden bakarsan bak, bu gezegende yasanacak tek yer hala Kiigiikarmutlu’dur.
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through the narratives of my informants. As my primary sources of historicization,
however, the narratives will be referred, rather than a chronological junction, in their
hermeneutic relationalities formed around certain historical moments and subjects
that have been raised as definitive subtexts of the local episteme. Following this,
current debates and discussions on the urban restructuring will be elaborated with
reference to transgressive politics of spatiality based on the right to shelter and the
right to resist, “right to city” in general with Lefebvre’s (1996) terns.

By looking at the history of Kiigiikarmutlu/Armutlu® I will have particular
reference to formations of collective and individual forms of remembering. For I
believe narratives of migration, settlement, demolitions, hunger strikes, police attacks
(which are remembered with the death of many settlers at various times) as well as
on the “degeneration” of the youth are of crucial importance towards mapping
configurations of subjectivities without losing sight of political, macro economic
processes as definitive and constitutive of the re-organization of the space. In this
theoretical framing, I will try to trace how these “processes do not occur in space but
define their own spatial frames.” (Harvey, 2004, p. 4) and how space can be
conceptualized as the “raw material of sovereignty and the violence it carried with”
(Mbembe, 2003, p. 26). By engaging with the literature on memory and violence in
an inter-textuality I will try to explore how politics of spatiality is intermingled with
the formation(s) of violence and counter-violence (Feldman, 1991) and through
which modalities of remembering Kiiciikarmutlu, as a metonym for “freedom and
justice” is registered in the intersecting planes of counter memories.

However, the workings of memory, as the constitutive element of narrative
construction of reality, go through a dialectical tension of forgetting and remembering

of particular events. And that what is inscribed within one’s personal memory does

® As the initial name of the neighborhood was Armutlu I will be using these two names depending on
historical context accordingly.
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not merely refer to the recorded/witnessed events in the past, but also based on an
adoption, adaptation and interpretive selection of others’ narratives. As Ricoeur
(1981) puts it, “every narrative combines two dimensions, one chronological
(episodic) the other non-chronological (configurational) that enables the narrator for a
grasping together” (p.174). Keeping in mind that “the event is not what happens [but]
which can be narrated” (Feldman 1991, p. 14) I will take up the question of
narrativization with reference to its constitutional and configurational aspects and as
an interconnection between past and present through translating one’s experience into
speech.

Apart from textually constructing a local history of the transgressions in the
production of urban space, my overall intention towards collecting narratives of the
inhabitants in Kiiciikarmutlu will be based on identifying the predominating and
subordinating forms and genres as much as their intersections. For reading fragments
of narratives through hermeneutic interpretation is of critical significance for a
conceptualization of the narrativity with reference to its spatial referents vis-a-vis
material and psychic effects in terms of enacting and stabilizing one’s existence in the
language as well as in the present.

As scholars of Turkish urbanization indicates the proliferation of the squatter
settlements (gecekondu) in remote parts of Istanbul in the second half of the twentieth
century can be regarded as spatial and architectonic reflections of the political
economic regimes in national and global scales. This means, it is crucial to elaborate
on short and long-term changes in global capitalism, industrialization and
modernization as well as respective government policies in order to comprehend as to
how urban space is re-structured throughout the century. Both with their spatial
regimes within the social-topographical transformation of Istanbul and with their

specific historicities within Turkish urbanization, squatter settlements had a working
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class character in various dimensions. As such, different than the modern middle class
suburbs emblematic of the Fordist accumulation regime of 1950-1970, the expansion
of the squatter settlements throughout the city followed the orbital configurations
around the industrial zones of Istanbul. (Senyapili, 1981)

The formation of Kiigiikarmutlu can be traced back to the 1950s. This was a
period when eight to ten families from the Black Sea region arrived and were
employed by a quarry, now closed. The public land next to the quarry settled by these
migrant families who were also dealing with greenhouse work, animal husbandry and
agriculture, constituted embryonic tropes of the settlement that was followed in the
succeeding years more extensively and finally led to the emergence of Kii¢iikarmutlu
as an appropriated niche for surviving in the urban cosmos.

In these years of developmentalist modernization traditional forms of rural
economic activities were dissolving while the industrial sector had a rapid growth
through import substitution. So the big cities offered to new comers several areas of
employment both in formal and informal sectors as well as “centrifugal possibilities
of modern life” in Herzfeld’s terms. (1991, p. 43) Below passages, taken from the
interviews done in the villages of Almus-Tokat, give just a snapshot of these years in
terms of new comer’s motives and partial mobility within the labor networks of the
city.

2.2 What was being sold to live?
He could sell simit (Turkish bagel), or...even shit. It is Istanbul! He
could sell water as well.
My son came back from Istanbul. He put new clothes on...We did not
care whether he has money in his pocket. So, others’ sons decided to
go, too. Consequently they used to go to Istanbul.
For instance when I went to Istanbul I was laying along with three-five
men in spoon-shape at nights. I also stayed at bachelor house. But I

turned back to my village in grand toilette. Villagers who saw or
listened to me became more eager to go. (Coriit & Goniil, 2007)

23



Until 1980s gecekondus had been largely elaborated by the scholars of
modernization as temporary units of settlement along the historical path from
agricultural society to a industrial capitalist one, thereby a transitory urban pattern of
survival appealed by the migrant populations. This was also at the subtext of the
developmentalist outlook of the Turkish nation-state that entailed systematic attempts
towards a smooth adaptation of the squatter populations into the urban culture. As
Siikrii Arslan (2004) argues this was the period (1930-1980) when the problem of the
gecekondu was merely discussed as a straightforward outcome of the urbanization
and believed to be solved through adaptive legal measures. The problem-solving
characteristic of the period may best be reflected by the Gecekondu Law No. 775.

In ilhan Tekeli’s (2001) periodization the two decades between 1960 and 1980
refers to a general search for planned urbanization and to the attempts towards an
institutional organization of urban planning as a scientific realm of profession. He
defines the following period (post 1980s) with the corrosion of the modernization
project under the effects of globalization. Parallel accounts compare these two periods
where the former resembles to the ‘urbanization of labor’ while the latter is described
with the ‘urbanization of capital’.

A final comprehensive reflection on the periodization of urbanization can be
reached in Nobetlege Yoksulluk (Pinarcioglu & Isik, 2001). The state’s passive role
before 1980 with only minor intervention into the market is described as a “silent
partner” in the occupation of the urban lands. Since the destructive elements of
inequality has not been yet established in the informal networks, acting with
solidarity in the construction of gecekondu niches still constituted a pull factor for the
rural-to-urban migrants. One of the most significant phenomena of the post 1980 was
the weakening position of the state as an arbitrator that paved the way to the

emergence of various actors seeking urban rents through “strategies of aggressive
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entrepreneurship”. Within the scope of these structural transformations the migrant
profile of the post 1980 is redefined as a figure willing to do anything in order to
socially mobilize within the urban economy rather than searching for ways and means
of integration.

Since the period of 1980-1990 comes to the fore in the narratives and also
underlined by the scholars of urbanization with concomitant wave of settlement
policies I will proceed focusing more on the political-economic currents of post 1980s
with reference to particular configurations of settlement and strategies of spatiality in
Kiigiikarmutlu. The development of the Kiiciikarmutlu as an established squatter
neighborhood resembles to a particular period when the texture of the urban
landscape as well as patterns of housing began to transform dramatically with the
accelerating rural-to-urban migration at the end of 1970s. It is primarily because the
state’s theretofore quasi-visible position in the production, distribution and regulation
of the urban space was abandoned for non-interventionist policies whereby the urban
lands either belonging to the treasury or private investors had been settled by the
migrants.

Different than the preceding decades the urban policies of 1980s were built
upon the re-allocation of the urban rent through a series of amnesty laws aiming the
legalization of existing squatter houses.” Although political-economic symptoms of
the ever-growing urban tensions might have shaped such legal attempts towards
consolidation, they mark another historical juncture as important as the former; that
of the reproduction of urban space as a commodity through manipulation of the
ground rent on the part of the government. Parallel to that, political parties
continuously exploited the housing demands of the inhabitants in squatter

neighborhoods by promising to deliver title deeds (tapu) and providing public

" See imar Aflar Yasasi ve Yasa no. 2981 1984.
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services. (Coriit & Goniil, 2007) Consequently, squatter regions, especially in
Istanbul, became open to organized land speculation and Armutlu was not exempt
from this urban trend where land mafia began to regulate the settlement.

Hence the acceleration of migration to Armutlu is marked by a period when
exchange-value-oriented squatter settlement strategy dominated. While the
relationship of co-locality in Armutlu had gradually transformed into a land-mafia
organization led by the initial settlers of Armutlu, called Lazlar‘g, from the Black Sea
region, the informal relations of land exchange was reinforced as a function of
increasing demand. The land mafia did not let anybody settle on the enclosed land of
Armutlu without their permission which eventually led to a differentiation between
the builder and inhabitant of the houses. Only 47.14% of the migrants constructed
their house while the rest either bought the house or hired workers for its
construction. (Giilersoy, 1999)

In fact illegal housing and manipulation of the ground rents were wide spread
strategies appealed by those who can afford it not only in squatter regions but
throughout other parts of Istanbul most of which presently accommodates areas of
gentrification and gathered villas (foplu villa) such as Acarkent and similar variations
of settlements on the side of Bosphorus based on private property. This reflects the
contested nature of the urban space as to whose production the relationships and
negotiations between different classes and central political power may result with
varying urban forms and spatial regimes.

As Ekinci (1994) argues, the city plan (nazim plant) about the urban
development of Istanbul which was declared by the Bureau of Istanbul City Planning
(Istanbul Nazim Plan Biirosu) in June 1980 indicates the protection of the agricultural

lands, forests and river basins that are largely located in the northern side of the city.

¥ Lazlar is the local name used for the initial settlers of Armutlu who came from Black Sea region.
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So the metropolitan development of Istanbul should follow linear path from East to
the West of the city. However, the military government abolished the bureau same
year and paved the way to the urbanization of the northern parts. Besides, the
expanding communication network that crisscrosses the surface of the city redefined
the center/periphery proximity, thus, led to the acceleration of the emergence of
further squatter settlements in Sariyer from 1980s onwards. Pinar, Resitpasa,
Ferahevler, Derbent, Cumhuriyet and Cayirbasi neighborhoods developed in these
years with the arrival of new migrants who were employed both in industrial and the
service sectors of Etiler, Maslak, Levent and Sanayi Mahallesi with low wages and
insufficient social security.

Finally, the construction of TEM highway in 1987 and Fatih Sultan Mehmet
Bridge in 1988 played a great role as spatial arrangements vital for the development
Armutlu towards a fusion with the core elements of city culture. Needless to say, the
same historical developments in the large scale urban structures that transformed -in
spatial terms- the marginal position of the inhabitants into a relatively more
“integrated” one also pushed the whole region in a cartography whereon the urban,
national and global capital was operating and had been more interventionist with the
forthcoming neoliberal wave of urban restructuring.

After the amnesty law decreed in February 1984, the inhabitants of
Kiiciikarmutlu massively supported Motherland Party’s Sariyer candidate in the
elections of March 1984. The primary reason was that he promised to give title deeds.
Nevertheless, following demolitions in the squatter neighborhoods and the Party’s
affinity for the neoliberal macro-economic policies paved the way to a shift in the
political map of Armutlu The Social Democrat Populist Party and its Sartyer
candidate, Thsan Yalcin gained mass support from Armutlu during the 1989 elections.

Before the elections, Thsan Yalcin promised to “provide public services to the squatter
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settlements as much as he can do.”® However three big demolitions followed each
other in 1989. Only in June 1990 could Ihsan Yalcin declare that he indeed had a
more hostile political stance toward squatters: “We cannot prove our social-democrat
identity by supporting squatter settlements.”'* (Cériit & Géniil, 2007) The
demolitions of 1989 sharpened political antagonism between Armutlu and the state. A
primary axis of this antagonism was posited between the exchange value and use
value of the urban space where the former was constantly enforced by the state and
private capital while reclaiming the latter was an underlined source of the ideological
cohesion among the inhabitants of the neighborhood.

In the same year Revolutionary Left (Devrimci-Sol), appeared for the first
time as a political actor investing on the concrete demands of the people in Armutlu.
Given that, not only the state’s constant pressure in the form of evacuations and
demolitions but also land mafia’s attacks on the new comers was signaling further
contestations, aggressions and political polarizations in the neighborhood.

After the big demolitions of 1989, that also affected other squatter
neighborhoods of Istanbul, Revolutionary Left invited people to rebuild their houses
and settle new lands. The old inhabitants of Kii¢iikarmutlu, some of whom were
already politicized around the radical praxis of Revolutionary-Left, invited their
relatives from the villages of Almus-Tokat to join the reconstruction process. Further
families came and began to settle in Kiiciikarmutlu under the protection of
Revolutionary-Left. Following that, a petition signed by 286 inhabitants was handed
to the police and to the Attorney Generalship of Sariyer (Sariyer Cumhuriyet

Bagsavciligr) to inform them about the attacks of the land matfia on July 1990. Four

? Cumbhuriyet, 27 March 1989. “Gecekondulara hizmet icin elden gelen her cabay1 gosterecegim.”

10 Giinaydin, 18 July 1990. “Gecekonduya prim vererek daha fazla sosyal-demokrat oldugumuzu
kanitlayamayiz.
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days after the petition was handed out, the local police conducted an operation in
Kiiciikarmutlu at night. However, the target was not the land mafia, but the petition
givers. In the violent attack, one of the inhabitants, street vendor Hiisnii 1seri, was
shot by the police. The violent confrontations continued until the next evening, when
police left Armutlu after the negotiations between the representatives of the
inhabitants and police chiefs. The operation resulted with the death of Hiisnii Iseri
while 11 inhabitants were injured with police bullets and 30 inhabitants were arrested.
(Coriit & Goniil, 2007)

In addition to the struggles of the inhabitants of Armutlu against the state led
by Revolutionary-Left, the violent struggles between Revolutionary-Left and the land
mafia were also taking place through various encounters which continued until 1993
when the land mafia was expelled from Armutlu. Armutlu was divided into two parts
in these struggles. The land mafia kept its power in Bilyiilkarmutlu and continued to
sell enclosed public lands. However, Revolutionary-Left, having established its
hegemony in Kii¢tikarmutlu, kept on distributing lands to the new comers without any
payment. Two defining features of the moral economy imposed by Revolutionary-
Left can be traced in the practices of the inhabitants of Kiigiikarmutlu. First, they
settled in to satisfy their basic need without any payment to the state or land mafia.
So, a rejection of the commodification of land was actualized through a mass demand
towards claiming the use-value of the urban space. Second, the inhabitants of
Kiigiikarmutlu found the legitimizing notion in the radical leftist rhetoric provided by
Revolutionary-Left. They believed that the land was their right. Such a realization of
legitimacy on the basis of right to shelter fundamentally diverges from that of
Biiyiikarmutlu’s and many of other squatter settlements in Istanbul whose inhabitants
did not insist on claiming the land as a right on which they had settled rather were

engaged in relationships of patronage.

29



The moral economy of housing in Kiiglikarmutlu was not limited to the
ownership of land. There were some basic rules that everyone settled in
Kiigiikarmutlu had to obey. The rules privileged the use-value oriented settlement
pattern which aims to prevent any possible opportunist use of the squatter houses:

L No houses in Kiiciikarmutlu can be larger than 120 square meters. The
only condition of exceeding the limit is the structure of the land that
house is located.

IL. Nobody can rent out or buy his house.

III. ~ No house can have more than two floors except the cases such as the
necessity to find a house to the married child.

IV.  One who already has a house cannot settle in Kii¢iikarmutlu.

V. All the inhabitants of Kii¢iikarmutlu must obey the basic moral values.

These rules were controlled by the People’s Committee (Halk Komitesi) which
could be seen as the executive committee of Kii¢ciikarmutlu. The neighborhood was
divided into four sub-regions, each region with its own committee which was charged
with developing the infrastructure, the organization of labor-force for these
infrastructural practices and getting the public services to the neighborhood. They
actively contributed to the amelioration of the infrastructural deficits of the
neighborhood such as electricity, water system, asphalting of the roads and sewer
system. This was a period that is remembered by a majority of my informants with
the reign of socialism in Kiiciikarmutlu.

The theoretical framework in which Turner (1977) problematizes the issue of
housing implies the effective role that the central political power should have in the
infrastructural services and even distribution of resources. His main focus on the
construction and usage of the built space according to the needs of those who reside
underlines also his critical position against centralized attempts of housing estates
where the practices of the users are confined within predefined built spaces. In that

regard, Turner’s conceptualization points out the informal as a site where local groups

can both find easier access to resources and reflect their immediate needs, priorities
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and collective demands onto the very process of building architectural elements of the
living areas. Rethinking the spatial economy put into practice during the development
of Kiiciikkarmutlu in 1980s in the light of Turner’s insight might be productive in
terms of elaborating on the prioritization of the use-value of space in relation to
satisfaction of basic human needs. In part because beside the houses a major part of
the built space for public use in Kiiciikarmutlu was planned and constructed by the
inhabitants themselves according to existing needs of the people

Harvey (1973), on the other hand, argues that in most aspects of the urban
culture, the poor is condemned to space while the rich has control over it. Yet
Arslan’s (2004) reservation against this linear dichotomy is equally important to be
considered. He proposes to read recent patterns of gentrification and fortification of
the last decade as an embodiment of a reverse relation between the segregated urban
space and human activities it entails, whereby the isolated practices and micro-
cultures within these topographies came to be primarily defined by the very
organization of the space. What he argues is that the “new spaces” of the 1970s which
brought forward the use-value of the urban space, such as 1 Mayis Mahallesi, on the
contrary, constitutes significant experiments as to what political modalities and
through which practices the rural-to-urban migrants, the urban poor tried to create
their own space by reproducing it in radical ways. Throughout the present study I will
elaborate on the formation of Kiiciikarmutlu as “place” from within this productive
tension of the above conceptualizations.

In a further theoretical level I will dwell upon the discursive totalization of
meanings assigned to the experiences enabled in Kii¢iikarmutlu. Whereas
criminalization of the neighborhood as a “dangerous place” (Yonucu, 2002) through
the adoption of various tones of “talk of danger” (Caldeira, 1999) by the state/media

will refer to such totalizations, I will also try to bring the multiplicity of contesting
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imaginations in and on Kii¢iikarmutlu into equation. By doing that, I will pose the
questions of how the state’s visibility changes in Kiigiikarmutlu and what forms of
spatial investments it resorts to keep its hegemony. One concrete example of the
spatial embodiment of the sovereign power is definitely the construction of the police
station on the highest point of Kiigiikarmutlu which keeps the whole neighborhood
under a constant panoptic surveillance. Yet I will also regard the state as a circulation
of images and rumors, as a social production of an “ensemble of discourses” (Gupta,
1995)

Up until now I have presented the history of Kiiciikarmutlu with regard to
larger social, economic and political circles in national and global scales. The
following section will be base on a complementary effort of seeking traces of certain
historical moments through individual narratives that I have collected throughout my
fieldwork. As collective forms of remembering play a fundamental role in the
formation of subaltern subjectivities, narrative formulations of different temporalities
as much as linguistic components of local epistemology will be identified through
presenting and interpreting my informants’ words hermeneutically. In this regard,
production and circulation of signs, symbols and metaphors (Marcus, 1995) will

guide the discussion at the subtext of entire section.

Genesis: Narratives of Settling

2.3 We were ready to get going when one of them approached me and
said “look that’s our plateau”. When looked from below to the single
cubicle houses, there was no green, everywhere was yellow. It seemed
really strange to me, well at least our village was much more beautiful
than this one. My father was doing some plaster work when I first
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entered the house, I said to myself “is this it?” the floor was nothing
but earth and there was nothing inside but a couch."'

2.4 ‘Help me get down to that place so that I may harvest some cabbage’
she says. She looks at the sea and imagines it as a huge cabbage
field."*

2.5 When I first came; soil walkways and tiny houses... there was so much

dust until here, for example during the last operation, we buried the
woods in the soil, and for example after Iseri died, a great battle was
expected.13

2.6 For example a shoe you can only wear for one week, because it
becomes all muddy until you can get to the station. You wash it and
then you put it behind the stove only to find it dispersed in the
morning. When it gets wet and dried you can not even wear the shoe
for a week."*

2.7 One thing I don’t forget, I was attending a balglalma15 course. From that
station, but the kids who come from the other side, their feet are clean,
they have you know, but around here... one day in the course, the desk
[ am sitting on had a pile of soil under it. You know this is the kind of
trouble we all go through in this neighborhood. There is a girl living
close by, she studies in Behc¢et Kemal High School, she says that she
gets 1%0 ashamed that everybody is staring under her desk at the pile of
soil.

2.8 There were not many houses here at that time. There were barley and
corn fields, they planted raspberries and cloves... there was
cultivation; Lazlar were doing it... 17

"Hadi gidiyoruz artik dediler, birisi bana bak bizim yayla orasi dedi.. gercekten tek gizlii evler
asagidan bakinca o zaman boyle yesillik falan yok, sapsari...bana ¢ok tuhaf geldi, en azindan bizim koy
bile bundan daha giizel...babam siva falan yapiyor, bir girdim burasi m1 dedim...taban daha toprak, bir
tane divan var baska hi¢ bir sey yok

'2 Suradan beni indirseler de suradan biraz lahana toplasam diyor. Denizi gériince zannediyor ki lahana
burasit komple.

B Ik geldigimde kiigiiciik evler, toprak yollar...oyle bir toz vard: ki buraya kadar, mesela biz son
operasyonda o topragin igine tahtalar1 gomiip, mesela Iseri oldiiriildiikten sonra biiyiikk catisma
bekleniyordu.

' Mesela ayakkabiyi, bir hafta ancak giyiyosun ciinkii ordan duraga gelene kadar ¢amur oluyo,
yikiyosun aksam, sobanin arkasina koyuyosun agiliyo ayakkabi. 1slanip kurudu mu agiliyo bi hafta
giyemiyosun yani bi ayakkabiyi.

"> The most commonly used string folk instrument in Turkey.

' Seyi hi¢ unutmuyorum, ben baglama kursuna gidiyodum bi ara. ama o da durakta yani. ama o
taraftan gelen cocuklarin ayaklar: temiz, onlarin seyi var, bizim burda sey. ben gidiyodum, benim
oturdugum masanmin alti boyle bi toprak (giiliiyor). ya herkes iste de dyle sorunlar yagamiglar. okulda,
okulda mesela, asagida bizim mahallede oturan seyde okuyan, Behget Kemal Lisesi’nde okuyan kiz
sey diyo, yani o kadar utantyodum ki diyo, herkes benim masamin altina bakiyodu diyo.

O zamanlar fazla ev yoktu burada. Arpa tarlasi, musir tarlast ahududu vardi, karanfil ekiliyordu
buralarda... ekim bicim vard1 buralarda lazlar yapiyordu...
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2.9 I see a difference here about the protected constructions. Different than
Gazi and 1 Mayis neighborhoods. All of our streets used to be much
wider, the people just craved into the streets by time, however the
foundation was drawn by an architect, and everything is planned.
There is always a road that goes between every house anyhow. It is not
true that there were no road, we did not want our houses to be
demolished by this. During that period the media was always writing
news about how the gecekondus are destroying the green and how
ugly they made the Bosporus look. We had to plant some trees just to
create an alternative version of the story; everybody’s house has at
least 2-3 trees in the front yard. And in fact this neighborhood used to
be a greenhouse, strawberry fields and stuff, not trees. '*

2.10 People that came here were determined to stay, “even if it’s
demolished 10 times and I have only one room, I will stay”, they
would say. When we first came here, we were living a bachelor’s life.
15 people would stay in one room, standing guard at night. We built
houses with one room because our families were in the village;
actually, we took courage from this singleness. If we had brought our
children here to go through 5-10 times demolishments, we would have
moved out of here long before. I had one goal: to keep on living here
till the last drop of my blood."

2.11 My little son was 3-4 years old when my wife/husband started to work.
We used to leave him in the middle of the street and go to work. There
were only 3 properly build houses in this area that days. *°

2.12 Having my mother at home kind of meant that we were here for good,
our life will be spent here, no matter how much we seem temporary,
my mother and me, we are now here as the residents.”!

'8 Burda yapinin korunmus olmasiyla ilgili bi farklihk goriiyorum. gazi'den, 1 mayis'tan farkli olarak)
ilk yerlesim yapilarinin. mekansal diizenin, organizasyonun. tiim sokaklarimiz daha genistir, sonra
yonta yonta insanlar biraz daha daraldi ama, kurulusu mimar ¢izdi mesela. planl. zaten her evin
arasindan bir yol gecer. hani boyle yol gitmiyo filan seyi yok, sonunda bunlar bahane olup yikilmasin
en azindan diye. tecriibe var ya, 1 mayis mahallesi vardir 6rnek olarak benim bildigim. bize stirekli
gecekondular agaglart kesiyolar yesillik yok, bogazda cirkin bi goriintii var filan o donem gazetelerde
cok yazilar yazilirdi bununla ilgili. biz de bunun alternatifini yaratabilmek i¢in aga¢ dikme durumunda
kaliyoruz. herkesin evinin oOniinde muhakkak 2-3 tane vardir. gerci burast seraydi, cilek, lahana
tarlalari.. agag degildi. biiyiik agaglar yoktu.

' Buraya gelen insanlar kararliydi 10 sefer yikilsa tek giz ev yapsam da icinde kalacagim diyerek
buraya geldiler. Biz buraya ilk geldigimizde bekar hayati yasiyorduk. Bir goz evde 15 kisi kalirdik,
gece nobet tutardik. Ailelerimiz kdyde oldugu i¢in tek goz ev yaparlardi. Biz bekar halimizden cesaret
aldik yoksa cocuklart buraya getirmis olsaydik, 5 sefer 10 sefer yikiyodu coktan buralardan
tasinirdik. Benim bir hedefim vardi: burada kanimin son damlasina kadar devam etmek.

* Esim ¢alismaya basladigim da benim kii¢iik oglum 3-4 yasinda idi. birakip gidiyorduk iste ya,
sokakta yolun ortasinda. O zamanlar bizim bu tarafta da dogru diiriist ev yoktu, 3 taneydi.

' En azindan evde annemin olmast bile artik biz burda kaliciyiz, burda yasamaya basliyoruz.. Her ne
kadar gecici goriinsek bile, annemle birlikte artik buranin yerlesimcileri olmus sayiliyoruz.
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Place Making: Narratives of Infrastructural Development

2.13 At the same time there was a sound coming from the machines, they
were covering the other neighborhood with asphalt, and they were
trying to run away before they covered our neighborhood with asphalt.
(laughs). The guys are waiting day and night though; they heard such
and such rumors. They started running, we all started running. We
caught them; we told them they should cover our district as well, other
wise we will take over their machines. They said “no no, we will cover
your district as well; we are just going to get something and come
back”. The guys there, they did a lot of things, they saw a lot of things,
they fought a lot to get the roads covered with asphalt. And they
achieved it, and they lived what we went through as well, they went
around the neighborhood, they wanted to talk to us. They asked us
questions about how we lived and how we came here you know, they
listened to our stories, and shared what we lived at the time.*

2.14 Before these streets were paved with asphalt, people would reach the
bus stop with muddy shoes. They would then leave them at the pastry
shop and would head to their work with their other pair of shoes. Or
the other solution was to cover their shoes with nylon bags from the
start. You wouldn’t be able to imagine the mud here, it was impossible
to get rid off it?

2.15 We applied to ISKI (istanbul Municipality Waterworks) to establish a
water source. ISKT rejected providing water and didn’t supply any
pipelines. We collectively established it by laying the illegal pipeline
route starting from the bus stop. They came and set the water meter on
the pipe line we built on our own endeavor as part of their so-called
legalization. Nowadays, it bursts every now and then. As a result, ISKI
workers can’t even leave here.?*

2.16 For example, we were still not many here and we wanted to have
electricity. It was around ’88, we found a technician friend, and told
him that we will put up electricity poles and meters to begin using
legal electricity here. From where the Salgamci School is now to that

2 0 ara bi de ses geliyo, makinalar gidiyo diye. diger mahalleyi asfaltlamuslar, bizim mahalleyi
asfaltlamadan kagiyolar. (giiliiyor) Cocuklar sabaha kadar bekliyo ama siirekli, 6yle bi duyum
almislar. Bi anda kostular iste, hep beraber kostuk, yakaladik. asfaltliycaksiniz, yoksa makinalarimiza
el koyuyoruz falan filan, vermeyiz. yok dedi asfaltliycaz zaten biz sadece bisey almaya gidiyoruz falan
filan. O cocuklar sey yapt1 yani, cok, hem seyi gordiiler, bi sekilde onlar da o yaniyla miicadele ettiler,
asfaltlanma yamiyla. Asfaltlattlar, hem de yasadilar iste, mahalleyi gezdiler, bizlerle konusmak
istediler, iste, nasil yasadiniz, nasil geldiniz, neler yaptiniz, vs.. her ne kadar bize yakin okusalar da
bazi seyleri, yine de birebir yasamis oldular. Hikayeleri dinlediler.

» Asfalttan 6nce insanlar suradaki duragin oraya kadar camurlu ayakkabilarla giderlerdi orada
ayakkabilarim1 degistirip pastaneye birakirlardi, diger ayakkabilariyla ise giderlerdi. Ya da naylon
posetler giyerlerdi. Buramin camuru bildigin gibi degildi ¢cikmriyordu.

* iski’ye miiracaat ettik. Iski suyu vermedi biz imece halinde cektik. Kacak boru cektik otobiis

duragimin oradan. Kendi giiciimiiziin yettigi suya saat bagladilar. $imdi ise hi¢ durmadan pathyor, bir
tane ISKI ‘nin adami ayrilamiyor buradan.
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house over there, we put up 19 electricity poles, working collectively.
25

2.17 The technician friend showed us where the poles will be located and
asked us to dig holes. Then we arranged a car, went to TEK (Turkish
Electricity Administration) and took the poles. We bought the sand
and cement ourselves too. TEK came during the process and laid the
cables, and our friend put up the electricity meters. That’s how we
formally retrieved electricity, around ’88. 26

Demolition

2.18 They come and hit here, leaving the down floor. If you won’t let me
build, take it down completely! When they come with the digger, or the
big hammer, they leave the hammer from this height to hit, and then
leave. So we start over after 4-5 in the afternoon, for example, if [ had
built a 4 to 4 place, 20 square meters; [ build a 5 to 5, 25 square meters
place this time. After another demolishment, you make it 6 to 5, then 8
to 5, dividing from the inside. *’

2.19 We were sometimes damaged, sometimes not. Take me for example, /
never packed up my wares. Let them flatten me out! Why should 1
compromise? Resisting or building a house would mean nothing if I
compromise. I am trying to find a solution, which is supposed to be
found by the state, on myself. Think of a bird in a nest... It does its best
to protect its chick. It kills you once you try to draw near to it, it
drowns you in... All this, is a result of solidarity and joint efforts of
the community. Nothing would be achieved without resistance and
struggle here. Everything has a cost, you pay for bread and you don’t
swallow it without chewing. Even this requires an effort...?*

» Mesela biz azik bir yerdik buraya elektrik ¢ekelim dedik. 88°li donemlerdi, disardan bir teknisyen
arkadas bulduk ve ona buraya elektrik diregi diktirecegiz, saaatlerimizi koyduracagiz, burada yasal
elektrik kullanacagiz. Yani biz mahallemizin mahalle olmasi icin ugrasicaz dedik ve simdilerde
Salgamci Ilkogretimin oldugu yerden suradaki evin oraya kadar 19 tane TEK ‘in elektrik direklerinden
diktirdik, imece haliyle ¢calisip.

*® Elektrikgi arkadas bize direklerin konulacag: yerleri gosterdi ve yerlerini agmamuzi sdyledi. Bi de
araba ayarlamamizi soyledi gittik TEK ten direkleri aldik. Kumu ¢imentoyu da kendimiz aldik. TEK
de geldi, siirec icerisinde geldi kablolar1 dosedi arkadas da saatlerimizi takti. Biz de resmen elektrige o
zamanlar kavustuk. Bu siireci 88’lerde yasadik.

T Geliyor buradan vuruyor, alti birakiyor. Lan yapamayacaksam, tamamen kes. Kepcgeylen geldigi
zamanlar, veya balyozlan geldigi zamanlar, su yiikseklikten balyozu birakip vuruyor, ¢ekip gidiyor.
Tabii aksam 4-5 ten sonra tekrardan basliyoruz, mesela 4e 4 bir yer yaptiysam 20 metre kare, bu sefer
Se 5 yapiyorsun 25 metrekare, bu sefer bir yiktig1 zaman da 6 ya 5 yapiyorsun, 8¢ 5 yapiyorsun, icten
boliiyorsun.

# Zarar geldigi de oluyordu gelmedigi de. Mesela ben esya ¢ikarmam. Diimdiizlesin beni. Ben niye
onlara taviz verecem sebebi ne ki taviz vereyim. Taviz verdikten sonra benim burada ev yapmamin
direnis yapmanun anlami nedir. Bu devlet benim sorunumu ¢6zmesi gerekirken ben kendi sorunumu
kendim ¢6zmeye ugrastyorum. Bir kus suraya yuvasini yapryor, civcivini yasatmak i¢in, onun yanina
yanasti§in zaman napiyor, imkani olsa seni bogacak, atip gonderecek. Haa, halkin birlik beraber ve
miicadelesi icerisinde yapildi. Miicadele direnis olmadan burada bir sey yapilmaz. Ekmegi bile
bakkaldan paranlan aliyorsun, ¢ignemeden yutamiyorsun, ona bile ugras veriyorsun.
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2.20 Of course the circumstances change as you live. I didn’t even know
how to put two bricks together. But when it fell to lot you need things.
After they come to demolish and you rebuild your house with
ambition, sharing a cup of tea with friends that night is a beautiful
thing. Or eating the two potatoes you boiled, it tastes completely
different. Let’s say my house was demolished, and so Ahmet’s. We
would start out all together, building two houses that night. One night,
we built 10 houses in a row. [...] Well, when you’re demolished, all
your stuff stays outside, you cannot get yourself together for 3-5 days,
it’s not as easy as it looks from now.

2.21 A member from the demolition force writes a petition to the police
department, to the district governorate stating that demolition is a must
in order to secure life safety. They get official permission from one of
those governmental bodies and then they come here. All you can do is
to trust the powers of your arms again and throw stones at them. For
instancS%, once municipal police was here for demolition again; get the
stone!

2.22 Sometimes when they arrive to demolish they succeeded. However
there were times when we succeeded in resisting and they could not.
Once they were here again to demolish, a little while later stoning
incidents started to take place. They took many people into custody.
They are demolishing and as they face the resistance, there comes the
custody. You spend 2-3 days at the police station and then you are sent
to the prosecutor’s office with your file. 3

2.23 Our sole purpose was to build a house and live in quiet here.
However, even today, they covet us for our house; if they were capable
enough, they would dismantle it. Anyone who lives in a slum area feels
himse3l]2‘ under continuous threat, those who say the opposite would be
lying.

* Tabi ki sartlar yasam seyinde devam ettigi miiddetce degisiyor. Iki tane tuglay: ne sekilde korduk
bide bilmiyorduk. Ama is basa gecip bir takim seyler gerektiginde, o gelip yiktig1 zamanlar, sen de o
hirsla sarilip aksamleyin o evi oraya yapip da, oturup bir bardak cay:r iki arkadaslan paylastigin
zamanlar ¢ok giizel bir sey oluyordu. Yada 2 patates hgaslayip yedigin zaman onu tadi bambagka
oluyordu. Atiyorum benim evim yikilmig Ahmet in evi yikilmis, bakiyorduk basliyoduk drumusun
oradan imece halinde calisaraktan. O gece iki tane evi dikiyoduk, aha bi gecede su siraya 10 tane ev
yaptuk bir gecede [...]Tabii, yikildigin zaman tiim esyan disarida, 3-5 giin kendine gelemiyorsun, kolay
degil yani oyle disardan baktigin zamanlar ¢ok kolay geliyor insana.

0 Polisi aliyor geliyor adam, emniyete yazi yaziyor, kaymakamliga yazi yaziyor, ben diyor falan yerde
yer yikacam, buranin can giivenlgini saglanmasi icin. Yazi ¢ikariyor. Geliyor. Sen elini kolunu sallayip
da, iki tag sallayp gonderebiliyorsan, mesela bir gun zabita yikima geldi, ver tasu.

' Yikima geldiklerinde evlerimizi yiktiriyorduk fakat yiktirmadigimiz zamanlar da oluyordu. Mesela
tarihin birinde yikima geldi, bir siire sonra taglama olaylart basladi. Gozaltina alinmalar oldu.
Yikiyor, tabi saldirdigin zamanlar gozalti oluyor. 2-3 giin karakolda bekliyorsun veya subeye aliyor
seni veya savciliga ¢ikariyorlar.

32 Bizim amacimiz burada bir ev yapip yasamakti, ama bugiin bile giicleri yetse gelseler yikacaklar,

hala daha bile gozleri var. Bugiin gecekondu bolgesinde yasaywp da iizerinde siirekli bir tehdit
hissetmeyen yalan soyliiyor.
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2.24 We marched here as ten thousand people. When we head towards
Sariyer, we got into cars until Cayirbasi where we got off and started
to walk. Now, our next stop was Istanbul Metropolitan Municipality.
All the buses were arranged. However, my younger son who earlier
went to work notified me as he joined us that the cops were stopping
the buses in Biiylikarmutlu. Then we gathered round and decided to
walk instead. But, the authorized cops would not let us. ‘Well’ we
thought, ‘it won’t hurt us to block the highway then’. Of course, the
cops didn’t prefer such a scene and consecutive incidents to take place
in their zone, and they piled us into the buses. It took only twenty
minutes to get to the Municipality, I swear. How do you describe such
outcome? I call it; unity and solidarity. People ought to do something
about these problems that affects them directly. They should react. It is
the end of the road for many things where callousness and insensitivity
can survive. Imagine that I live in some part of Anatolia, cultivating
wheat to make my living. Even then, how does the journey evolve? I
plant the wheat, irrigate it, and harvest it. I help the wheat to grow
after all these labor and effort. In respect, I get the product. I am able
to cook and eat my own bread in winter time. What will happen when
I don’t act the same here in the city? It would keep going as opposite if
you won'’t care with your asphalt, water and electricity...

2.25 They put a service prohibition, for instance, The Turkish Post and The
Istanbul Water and Sewerage Institution. They don’t serve saying that
this is a special project area; so that we cannot take shelter here and
leave. Because this land is close to the Bosphorus, they don’t want
people from the slums and villages living here. Well now, doesn’t the
man coming here from his village with his black hat and big
moustache have the right to live here? You take taxes from him too,
but tell him to go and live in Tekirdag, Pendik, Cekmece, those places.
What has he got to do with here they say, near the Bosphorus, we’ll
build four houses, let the rich ones live here. Whoever you ask, they’ll
say: “they won'’t let you here”. “Why not?” we say, “Are we not
humans?” They demolished my house 13 times.>*

310.000 kisi burada yiiriidiik. Sariyer’e yiiriirkene arabalarla gitmistik, ¢ayirbasinda indik yiiiirmeye
basladik, iste buradan Biiyiiksehre gidicez. Otobiisler ayarlandi, giderkene benim ufak oglan ise
gidiyordu, o da gelecek bizimle beraber. Dedi ki baba Biiyiikarmutlu’da otobiisleri ¢eviriyorlar,
toplandik yiiriiyerek gidelim dedik. Gorevli memurlar. Birakmuiyorlar, dedik ki o zaman da otobam
keselim anasini satayim. Tabii mintikasinda polis olayr olmamast i¢in, belediye otobiislerine
dolusturdular. Yeminlen soyliiyorum buradan yirmi dakikada Biiyiiksehre gittik ya. Bu nedir, birlik
beraberlik. Insanlar kendi sorunlarina sahip ¢itkma zorunda. Vurdumduymazlik oldugu yerde her sey
biter. bugiin Anadolu’nun bir koylinde ben bugday dahi yetistirsem, onu napiyorum, ekiyorum
biciyorum, suyunu veriyorum, onu belli bir emek vererekten belli bir seye getiriyorum. Ondan bugday
aliyorum, kisin ekmegimi yapip yiyorum. Burada da ben bu sekil yapmadigum zaman ne olcak? Obiir
sekil yiiriiyiip gidecek, asfaltina, suyuna, elektrigine gitmesen...

** Hizmet yasagi koymuslar mesela PTT’si ISKi’si bu ozel proje alani oldugu i¢in hizmet yasag
getirdiler biz burada barimamayalim terk edip gidelim diye. Burast bogaza yakin bir yer oldugu icin
burada varoglardan gelen koyden gelen insanlarin yasamasint istemiyorlar. Simdi burada koyiinden
kalkip gelen kara sapkasiyla, pala biyigiyla burada yasama hakki yok mu? Ondan de vergi aliyorsun,
bundan da. Bunlar gitsin Tekirdag’in Cekmece’nin Pendik’in o taraflarda yasasin diyor. Onlarin
burada diyor, ne isi var burasi bogaza nazir yer diyor, 4 tane ev yaptirayim zenginler gelsin otursun
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2.26 Here I am, shouting out loud: You will come and demolish me today,
but I will certainly start rebuilding my house in the evening of the
same day. Tomorrow, when you come here again, you will find me
sitting all proud and alert in front of my own house.

Degeneration

2.27 Most of the women here go to Etiler and other rich neighborhoods for
house keeping, working in the hair dressers and restaurants. They see
the life in those rich places, regardless of how much they are aware of
their differences with these rich people, the desire to immitate begins.
By being different I mean that we can not keep up with this life style.
The way we dress up, walk, talk, the relations we form with our
neighborhood, everything is so much different. She (a person from the
rich neighborhood) does not even know who she shares the same
building with, whereas I know even a person who lives in Baltalimana.
Within the boundaries, I know many people. This seemed very weird to
me in the beginning.36

2.28 The guy leaves this place, his surrounding, his potential, his
neighborhood is clear, but he goes to Etiler, it is such a close district
anyway you know. When he goes there he sees the different styles of
dressing, and god knows what type of car they are possessing, young
people want to imitate that. Or gaining easy money, he looks and he
sees the other guy, just wandering around from morning until night in
a luxury car, of course he wants to imitate this. For example there was
a period when rubbery peeked around here. Young people’s only
concern was gaining easy money, and they tried to adapt that corrupt
culture. Jeans torn apart, sticking the hair up, piercing...for example a
guy from our neighborhood, the last time he went for rubbery he said:
“you don’t know us, we come from Kiiciikarmutlu”. He is trying to use
this name as a label. On one hand when you look at him, if he would
come and talk to you this moment, you would think he’s an anti-
capitalist. But on the other hand when he goes to the other side he
tries to harmonize with them, blend into them. He gets corrupt then, he
gets stuck between the two cultures. One of them said “it was not my

choice to be born from this particular mother and father”.”’

diyor. Kime sorarsan sor burayi size yedirmezler burayi size yedirmezler diyorlar. Bizde niye
yedirmesinler diyoz biz insan degil miyiz diyoruz. Benim evimi 13 kez yiktilar.

* Ben diyorum ki: Sen geleceksin beni bugun yikacaksin ben aksamleyin bunu yine yapacam. Yarin
ben burada alnum dik olaraktan, goziim dik olaraktan samimlan serefimlen oturacam.

% Burdaki insanlarin ¢cogu, ev hammlari filan Etiler'de temizlige gidiyor, kuafér'de calisiyor, veya
garsonluk yapiyor. Ordaki yasanu goriiyor, ve ona bir ozenti basliyor, her ne kadar farkli oldugunu
anlasan da. Farkli derken, biz onlara uyum saglayamiyoruz. bizim konusmamiz farklidir, giyimimiz,
yememiz, igmemiz, mahalleyle iliskimiz.. O apartmandaki yan komsusunu tanimazken ben burdan
Baltalimani'ndaki kigiyi tantyorum. Simirlar dahilinde pek cok insami tanityorum. bana cok garip
gelmigsti,

37 Burdan gidiyor adam, yasadig1 mahalle belli, ¢evre belli, imkanlar1 belli kosullar1 belli ama Etiler'e
gidiyo zaten burnunun ucu, hemen iki adim 6tesi. Oraya gittiginde seyi goriiyo iste, farkli bi giyim
tarzi, adamin altinda bilmemne araba, tiiketim de var ayni zamanda giyip tarzi falan. Gengler dzeniyo
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2.29 There were no skyscrapers ten years ago, now there are much more.
There was a time when Akmerkez didn’t exist, Kanyon did not exist,
and there were no paparazzi shows on TV, not even so many TV
channels, maybe even no TV in most of the households. No computers,
the kids felt the need to talk to somebody then. It’s not like that
anymore, there is a TV both in the bedroom and the living room, and
there are computers. Instead of making conversation they are looking
at their computers and that’s when the corruption starts™

2.30 We are not like other neighborhoods as well. For example Gazi
neighborhood, it is so far away from the center. We are very near to
Etiler which the high society and the media are praising all the time.
Gazi neighborhood is not located like that. They did not have to
corrupt like us, they did not have to fit in like us. Go to Gazi, there is
much more over there than here.*

2.31 For instance, it wasn’t like this in the past. People were like “I won’t
let them destroy my house, I’ll die instead”, but they don’t face this
now. This mentality is related to the system, it gradually infuses this
selfishness: you are yourself, every man for himself, why should I
struggle for him? I can build my house somewhere else tomorrow;
however, I cannot come back as myself. 40

Narratives of violence
In the local epistemology of the neighborhood, temporariness occupies diverse

meanings that are reinforced by the illegal and informal texture of the buildings

buna. Kolay para kazanma veya. Bakiyo adam aksama kadar geziyo araba altinda, ona 6zeniyo tabii.
Mesela hirsizlik bi donem cok artt1 bizim burda. Kolay para kazanma derdine diistii veya gengler, veya
o yoz kiiltiirii kendine sey yapmaya.. Iste giyim tarz1 yirtik pantolon dersin, kiipe takma, saclar1 dikti
falan. Ama bi taraftan da sey, gittigi yerde bazi boyle tehditkar konusmak gerektigini diisiindiigii
veya.. En son bi yerde hirsizliga gidiyo mesela sey diyo, “siz bizi bilmiyosunuz, biz Kiiciikarmutlu'dan
geliyoruz”. ayn1 zamanda adim da kullanmaya calisiyo. Yani bi taraftan bakiyosun, normalde su anda
gelse konugsan, anti-kapitalist falan filan. Ama diger tarafa gittiginde de ¢ok gayet onlarla uyumlu
yasayan, onlar gibi olmaya ¢aligan kisiler oluyo. Yozlasiyo, soyle, iki kiiltiir arasina sikistyo. Bi tanesi
sey demisti, “benim secimim degildi bu anneden babadan dogmak.”

3 Gokdelen bundan on sene once bu kadar yoktu ama artik artti, bi donem once Akmerkez diye bi yer
yoktu, Kanyon diye bi yer yoktu, veya televoleler yoktu, bu kadar ¢ok kanallar yoktu. Pek ¢ok evde
belki TV yoktu, bilgisayar yoktu, ¢ocuklar birisiyle konusmak ihtiyact duyuyodu. artik oyle degil.
adamin odasinda da var, salonunda da var TV, bilgisayar1 var...Sohbet etmek yerine onlarla ugrasiyo
ve yozlasma zaten orda basliyo.

* Biz diger mahalleler gibi de degiliz, mesela Gazi Mahallesi, sehre ¢ok uzak. sehre derken hani,
merkezi bolgelere. Biz sosyetenin, basinin, medyamin sistemin Etiler dedigi, onu Yyiikselttigi yerin
dibindeki bir mahalleyiz ama onlar oyle degil. Bizden daha az yozlagmasi gereken veya daha az ayak
uydurmast gereken.. git Gazi'ye, daha fazla sey var.

% Hani, eskiden 6yle degildi mesela. “Evimi yiktirmam, 6liiriim” falan vardi, ama artik onu goze
almiyor. Iste bu seyin, sistemle alakali aslinda, yavas yavas o bencilligi asiliyor ya. Yani sen sensin,
iste her koyun kendi bacagindan asilir; ben onun i¢in niye miicadele edeyim veya ben evi yarin baska
bir yerde kurabilirim belki ama, iste veya ben ben olarak geri gelemem. Boyle bir mantik aliyor basini
gidiyor.
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which constitutes “temporary” shelters until the unknown date of the next demolition-
as well as by the very formation of local subjectivities oscillating between
“temporary” jobs and unemployment as “the other” of those already gained a
permanent “right to the city”. The term “temporary” also captures strategies of
infiltration into the neighborhood on the part of the state. The police station, that was
initially set up on the garden of the school as a “temporary” measure of security, has
moved up to the highest point of Kiiciikarmutlu by occupying the house of an old

41 What followed was the construction of

single woman for “a short period of time
the police station on the debris of the house that still holds the only panoramic and
panoptic view of the whole neighborhood.

At the end of the main road, a junction separates the site of the police station-
which is both formally and informally “the forbidden zone” for the civilians- from the
site of the Cemevi and Pir Sultan Abdal Culture Associaton, the primary and for
many the only place of public expression. Forking right at the junction one leaves the
fortified police station behind and proceeds towards Cemevi on a sloping path
running through burnt houses, where four people died by another police raid during
the hunger strikes of 2000. Under these historical and psycho-spatial circumstances

Cemevi seemingly constitutes a safe niche not only because of its political

significance but also because of its geo-strategic position face to face with the

*I There are several events of death which come to the fore in conjunction with the successive
demolitions, police attacks and hunger strikes while narrating the past of the Kiiciikarmutlu. A
particularly mentioned one is the death of a 7 year old girl, Sevcan Yavuz, who was killed by an
armored police vehicle in the school garden during the playtime. As a result of this tragic incident the
police forces, which were “temporarily” settled on the school garden due to its central location, were
immediately expelled. The following lines are from the lyrics of a song dedicated to Sevcan by Grup
Yorum.

Armutlunun karakolmus okullar1 / Bahgesinde bir panzer yatarmis / Panzerin golgesinde biiyiirmiis
cocuklar / Panzer ¢ocugun topunu calmis / Cocuk kosmus topunu almaya / Panzer yiirtimiis / Cocuk
hep yedi yasinda kalmis
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embodiment of the state violence, mimicking its power upon the space in constant
vigilance through a 24-hour counter-surveillance of the police building.

“Vigilance”, like “temporariness” may well be added in the list of those words
that are “pushed into strange metaphors and surprising disjunctures” (Stewart, 1996,
p. 44). Similar to the temporariness of any secured state of being at work, at home, at
the street, at Cemevi, or at any place in Kiigiikarmutlu and more generally at any part
of the city; the permanence of the state of vigilance is a necessary psychic condition
of living at a gecekondu area like Kiictikarmutlu. That is why most of my informants
repeatedly warned me about not to continue into the neighborhood when I see a
police line with gas-mask waiting nearby the main road which signals demolition,
house raids, skirmish, gun shots and arrests, if not death; or “the brute ugliness of the
realities of lived experience for the oppressed” in Harvey’s formulation.. (Harvey
2001, p. 78)

One further warning came from the former mukhtar of Kiiciikarmutlu, when I
asked whether it was possible to talk to the young members of the household and
listen their work history, spatial practices and memories of the neighborhood. His
immediate reply was that I should be very careful about over-politicized accounts.

We have met lots of ‘outsiders’. They came here first as observers then
as our companions they supported our struggle against violence and
injustice. This is typical for those who try to gain our trust. When they
left and wrote about here on the newspapers we were again and again
reduced to “men with guns in a rescued zone trying to establish local
justice with people’s committee”. That should not be the only thing

recorded about the reality here in Kii¢iikarmutlu where thousands of
people try to live humanely*?

2 Biy cok 'yabanci'yla karsilastik. Buraya 6nce gozlemci olarak geldiler, sonra yoldaglarimiz olarak
siddete ve adaletsizlige kars1 miicadelemizi desteklediler. Giivenimizi kazanmak isteyenler i¢in tipik
bir seydir bu. Buradan ayrildiklarinda ve gazetelerinde burasiyla ilgili yazdiklarinda ise bizi yeniden ve
yeniden "kurtarilmis bir bolgede halk komitesiyle yerel adaleti saglamaya calisan silahli adamlar"a
indirgemiglerdir. Bu, Kiigiikarmutlu'daki gerceklikle ilgili kaydedilen tek sey olmamali. Burada
binlerce kisi insan gibi yasamaya c¢alistyor.
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Daniel Goldstein argues in her article Desconfienza and Problems of Representation
in Urban Ethnography (2002) that there might be a general tendency on the part of
squatter populations to regard ethnography as a medium through which they can
express their ambitions and articulate their identities to a wider audience.
Nevertheless, an opposite relation between the ethnographer and his/her subject
populations can also be established wherein “mistrust and suspicion” (desconfienza)
primarily determine the manner as to how the “outsider” should be perceived.
Goldstein regards desconfienza as a necessary condition of the fieldwork that stems
from the political economic conditions in which disempowered people find
themselves vis-a-vis the city and the nation within which they are subordinated. A
final layer concerns the epistemic problematization of the anthropological gaze in its
parallelism with that of state and its official agencies (Goldstein, 2002). In the context
of Kiigiikarmutlu I would also add the informative gaze of the journalist arousing
discomfort and suspicion too. For a series of encounters with this particular gaze in
the near past was inscribed with powerful images of police raids and arrests into the
collective memory of the neighborhood.

So I was told to be in “vigilance” about the constant threat of misrepresenting
Kiiciikarmutlu as well as about my identity; a “temporary” insider yet a permanent
outsider. Representation, according to Goldstein (2002), is for those represented a
matter of fundamentally material significance, with political and economic
consequences that extend to all aspects of daily life. This is exactly true for the
inhabitants of Kiiciikarmutlu steadily complaining about the fact that the only time

their neighborhood is mentioned is to talk/write about the violence and disorder.*

* Observing the general semiology and the language of the news on demolitions/evacuations of the
squatters might also give a clear picture of mis-(or under-) representation. One is always provided
either with short video sequences or singular photographic images in which the scene is depicted
through a shoulder-cam-shot behind the security forces with the angry faces of people throwing stones
at the police, thus, at the observing subject too. Furthermore it is very rare, that these scenes are not

43



Nevertheless, if one of my burdens as an outsider researcher is to depict the ‘reality’
in Kiiciikarmutlu without a deliberate filtering, another, definitely, is to constantly
remind my fellows in Kiiciikarmutlu that ethnography is ‘about writing’” (Clifford &
Marcus, 1986) and that ethnographies are neither true nor photographic

representations of culture but “affective and world-making fictions”

2.32 Several years ago, they used to attack more often at night time. Until
last year it was like that, but then a new law was passed, and there is a
restriction to attack before five or six in the morning. **

2.33 It was forbidden to make a night attack. In one of the operations during
winter, there was incredible amount of snow everywhere, so so cold.
My brother was very little by then; they went out as if they were going
to work just to see what was going on. In such times, the policemen
and the civil police were around. It was heard that there was an
operation and yet there is no way out anyhow, all the doors were
sieged. When my brother went out, he thought the civilian policemen
are real civilians. (laughter) So he asked them, what they were doing
outside while the policemen were around. *°

2.34 Those year’s headlines were as follows: “Armutlu lost the battle
against frost”. We had nothing in our hands to attack the police, not
even a stone, nothing. Everything was frozen. I don’t remember
exactly whether it was Hiirriyet or Milliyet which put a headline like
that, in 96 or 98.46

2.35 Let’s say today was the second of July, you couldn’t go around with
your hands in your pocket, definitely you would be stopped by the
police and searched. When you took a bus, they stopped the bus and
they searched everybody. It was the case until these last two-three
years. This is still how people think though; they still can not go their
normal routes to avoid being stopped by the police, even when there
was no police. I think the police was trying to create the image of

subtitled (or not introduced with a voice over) with the template “Olayli Yikim in .......... ” as if the
demolition is not a noteworthy event in itself.

* Bir kac yil oncesine kadar daha cok geceleri saldir1 oluyordu. Ama sonra bir yasa ¢ikti, artik sabah
bes ya da altidan 6nce giremiyorlar.

* Gece baskim1 yapmak yasak. En son bi operasyonda bir kis giinii. inanilmaz da bir kar var, soguk
filan. Kardesim o zaman kii¢iik. Disar1 ¢ikiyolar, hem ise gitme bahanesiyle, hem de noluyo diye
bakmak icin. Ama genelde polisler siviller de yogunlukta oluyo. Operasyon oldugu duyuluyo zaten
ama firsat yok, ciinkii kapilar filan cevrilmis artik. Bizimkiler cikiyo sivilleri goriince halktan
zannediyo, (giiliiyor ) napiyosunuz burda polis var ortalikta filan.

% O zamanki bagliklar seydi mesela, "Armutlu dona yenik diistii". Polise saldiracak hi¢ bi seyimiz
kalmamust, tas yok, bisey yok. Her sey donmug. Hiirriyet mi Milliyet mi hatirlamiyorum ama 6yle bi
baglik atmisti. Sene 98 ya da 96 olabilir.
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always being in our neck, kind of giving the message: “look I know
what you are up to, so behave accordingly” ¥’

2.36 One day, we were sitting at home with all the family, my uncle’s
daughter came running, and she shouted “close the windows close the
doors!” “But what happened?”, “the police is here there are sounds of
shotgun coming from everywhere. We stayed away from the
windows; there was also the sound of a siren. I waited a few minutes
and went to the roof to find out what’s going on. I went up, I looked
but I could not see or hear anything [...] We went up the hill, to look.
But there is this thing, constantly, from the pressure. There were
people with uniforms, like those of special teams. Raids were
generally done at night, or towards morning. We were kids, but knew
such things since 90s until 2000. In 2000, an operation was made
during the last death fast after which there weren’t any. At last we
understood that they were bidding farewell with fireworks for young
soldiers... (laughter) It is in our psychology you know, to perceive
every little thing as a threat. **

2.37 There is an incredible sensitivity for sounds, during the operations
here, they fired shotguns behind our back. It is a coincidence we are
alive. In Hiisnii Iseri’s case, they made us lay down; bullets were flying
above our heads. If you raise your head up just a little, you’ll be
gone.”’

2.38 For instance, one day, there’s an operation, a couple of people taken
into custody. And there were a group of students, outsiders that day.
They found it very strange, women shouting from the windows to each
other, like “Hatice!..”, “Yes?”, “You know, this was taken into custody
this evening!...” (laughs) It was so strange for them. *°

* Bugiin, atiyorum 2 Temmuzdu, senin boyle elini kolunu sallaya sallaya gitmen imkansizdi. muhakkak
ki cevrilirsin aranirsin. Otobiisle gelirken otobiisteki herkes aranir indirilir. Son 2-3 seneye kadar hep
oyleydi. Insanlar simdi de 6yle diisiiniiyo. Burda bi anma oluyo, arama olur diye baska yoldan
geliyorlar. Artik dyle birsey yok. Sey imaji yaratmaya ¢alistyolardi bi yandan da, bak ben burdayum,
senin ne yaptigint biliyorum, ona gore davran.

* Annem babam, dedem falan evdeyiz bir giin, oturuyoruz. Kosa kosa geldi amcamin kizi, “kapiyi
kapatin, cam1 kapatin!” nooldu? “polis basti kursun sesleri geliyo her yerden”. Allah allah.. biz de
duyuyoruz ama, pat pat bi ses geliyo. Yere yatin camlarin Oniinden kacin...Biz gercekten yere
oturuyoruz falan. Allah allah dedik ya nedir bu? Bi taraftan siren sesi gibi bisey de geliyo ayn1 anda.
Birka¢ dakka bekledik ben dedim ki catiya cikayim catidan bakayim. Cktim baktim, birsey
goremiyorum ama, bir sessizlik var [...]Tepeye ciktik baktik. ama sey var, siirekli o baskidan, polis
baskinindan, gece basilir, sabaha dogru basilir. 6zel timler filan yani o tarz giyim,. aynen o tarz giyim,
o tarz silah filan yani. Bi de ¢ocuguz yani. 90dan 2000e kadar siirekli bunlari yasadik yani. 2000de
oliim orucundan sonra, son oliim orucunda olmustu operasyon, ondan sonra olmamgsti. Bi baktik sey,
askere giden gencler var. Onlar saklamba¢ oynuyo. Karsidan havai fisek atiliyo. (giiliiyor)
Psikolojimize yerlegmis ya, en ufak seyi oyle algilryosun.

¥ Sese kargt bi inanilmaz bigey var. Ciinkii burdaki operasyonlarda arkamizdan kursunlar atildi. yani
tesadiif yasamamiz. Kaldi ki o Hiisnii iseri'nin olayinda bizi boyle yerlere yatirdilar, iistiimiizden boyle
kursunlar.. yani kafam kaldirsan gidiyosun.

% Bir giin iste, bir operasyon oluyor, gézalta almuslar birkag kisiyi. Mesela disaridan gelen o 6grenci
kesimi falan vardi hani bu tip, bir ara. Onlarin ¢ok garibine gitmis. Simdi camdan bagiriyor, atiyorum,
“Hatice!..”, “Efendim?”, “Biliyon mu, bu aksam su gozaltina alinmis!..” (giiliiyor) Onlara bu ¢ok garip
geliyor
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2.39 Well, there’s no need to make a special effort anyway. If one person
hears something, then everybody knows about it. There’s no shouting
out here like “police attacked!” A whistle was the way to inform. It was
always like this till now.”!

2.40 There is not a single person not taken into custody in Armutlu.
Custodies at that time were around fifteen days; you took beating for
fifteen days. Now, for instance, they burn you out psychologically for
threes—zfour days. They used to do this with continuous beating on those
days

2.41 It was here, the police hit on the head. Last time I held my head like
this, my hand was broken, this part. The nightstick... the wooden
nightstick broke on my head, then I held my hand there, and it was
broken too. Blood flowing like this. When I felt warm blood flowing, I
sat on a corner, thinking I'm passing away. (laughs) But then the
police came and took me. (...) they wrapped my head like this. Hand
also wrapped, I hold it like this. My other friend’s arm is broken.>

2.42 My friend’s arm was broken: with the nightstick, when they beat us
here. There wasn’t much beating at the police station, mostly threats.
Like “I’ll throw you out the window, I'll rape you with this nightstick,
etc..” and when we driving in the car, “let’s throw the out the car”, and
so on... I mean, they constantly tried to scare us. And of course we
were scared.”

2.43 Well, that’s my opinion. There’s no one in Armutlu who was not taken
into custody. At that time, the period for custody was around fifteen
days, and you were beaten for fifteen days. Now, for instance, they
wear you out psychologically for three-four days. Back then, they did
this with continuous beating.”

! Yani hig, dyle 6zel bir ¢abaya falan gerek yok zaten. Bir kiginin duymasi, herkesin duymasi demek.
Buraya sey oldugu..sey diye bagirilmaz: “polis basti” falan diye. Islikla haber verilirdi mesela. Bir
islikla orada olurdu falan. Simdiye kadar da hep boyleydi siirekli.

> Yani 6yle yorumluyorum. Aslinda sey de degil, yani Armutlu’da gézaltina alinmadik insan yoktur.
Veya o donem gozaltilar1 on bes giin faland1 ve on bes giin boyunca dayak yiyorsun. Simdi mesela iig-
dort giin artik psikolojik olarak yipratiyorlar. O donem siirekli dayak atarak yapryorlard: bu olayi.

>3 Buradaki seyde polis kafaya vuruyor. Ben en son kafami boyle tutmusum. Benim bu elim kirimust,
surast. Tabii. Cop..tahta cop kirildr yani, kafamda kirildi, sonra elimi tuttum.. ..elim kirildi. Kanlar
boyle akiyor. Ben seyi diyordum..Sicak bir kan akti ya simdi, ben gittim galiba, boyle bir koseye
oturdum, artik gidiyorum. (giiliiyor).. Ama iste polisler gelip gotiirdii falan beni. Simdi gittik, kafay1
falan sardilar, benim boyle sarili. El sarili. Boyle tutuyorum. Diger arkadasumin kolu kirik.

> Arkadasimm kolu kirik. Copla. Bizim burada yedigimiz dayakla. Karakolda pek fazla bir sey
yemedik. Iste tehditler savruldu, o kadar, bize. Iste camdan atarim, iste copla tecaviiz falan filan sey
yaptilar. Arabayla giderken, “arabadan atalim” bunlar1 falan. Yani siirekli bir korku salmaya ¢aligtilar.
Tabii korkmadik degil. Korkuyorsun sonugta.

> Yani dyle yorumluyorum. Aslinda sey de degil, yani Armutlu’da gézaltina alinmadik insan yoktur.

Veya o donem gozaltilart on bes giin falandi ve on bes giin boyunca dayak yiyorsun. Simdi mesela iic-
dort giin artik psikolojik olarak yipratiyorlar. O donem siirekli dayak atarak yapryorlardi bu olayu.
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2.44 We’re two in the car, they say, “Let’s throw them out from here. Who
will know? No one.” He’s just talking, but you’re afraid, because it is a
reality too. You know at that time, there were lots of missing people
under custody between 1992-96. There was a missing person
everyday. We read about these, we knew it could happen. Or, there
was the fear of rape.56

2.45 For instance, he would take us in front of the window, telling he would
throw us out. If I’'m not mistaken, it wasn’t that high, a two-storey
building. They would make us sign something with this threat.”’

2.46 The statement... We tell him we won’t sign. He shows us his baton,
threatening to rape us with it. One way or another, everyone, including
us, signed it.”

2.47 We gave all our effort here. For instance, my little daughter had a
fracture on her head during an operation. On another one, fifteen girls
were taken; they spent three months in jail. They imprisoned a lot of
people, the young ones, the old ones, the women... There were too
many raids, operations, people taken into custody that I loose track
with the dates. There are only a few who haven’t been in jail.”

2.48 There was a demolishment here following the *96 death fasts. Then
there was an operation during the second death fasts, but for the ones
who were fasting. There was an operation to Y.’s house in 2000, four
people died there. They throw gas inside, the house burnt down.”

2.49 There is not anybody here, who has struggled yet has not been exposed
to op.emzfions.61

% Seyi diyor, arabayla giderken. iki kisiyiz biz. Iste bunlari buradan atalim. “Kimin haberi olacak?
Kimsenin haberi olmaz.” Oyle konusuyor ama sen korkuyorsun. Ciinkii 6yle bir de gergeklik var. O
donemde biliyorsun, kayiplart falan cok yogunluktaydi, 92-96 donemi. Her giin bir kayp oluyordu.
Bunlar1 da sonugta goriiyoruz veya yazilanlar1 okuyorduk falan. Biliyoruz 6yle bir seyin oldugunu.
Oyle seyler oldu. Veya tecaviiz korkusu vardi.

7 Mesela, camun oniine getirip, "sizi buradan asag1 atarim". Cok da yiiksek degildi gerci ama iki katl
bir binaydi yanilmiyorsam. “Sizi buradan asag1 atarim, imzalayacaksin”; bir sey imzalattiriyor bize.

% ffade... ifadeyi biz “imzalamayiz” falan filan diyoruz. Iste copu gosteriyor. Copla tecaviiz seyi,
tehdidi savuruyor. E, bir sekilde herkes imzaladi. Biz de imzaladik onu.

% Biitiin emegimizi buraya verdik. Mesela bizim kiiciik kizin kafast yarildi bi baskinda baska bir
baskinda buradan on bes kizi1 alip li¢ ay icerde yatti. Genci de gitti kadin1 da gitti yashis1 da gitti ¢ok
kisiyi iceriye aldilar. Baskinlar gozaltilar operasyon o kadar ¢ok oluyordu ki tarihlerini bile
sasirryorum zaman zaman. Icerde yatmayan insan ¢ok nadirdir.

96 ¢liim oruclarindan sonra da bir yikim yasandi buralarda. Sonra ikinci 6liim oruglari sirasinda
operasyon c¢ektiler. Ama 6liim orucu tutanlar icin. 2000 yilinda Y. ’nin evine operasyon cekildi. Dort

kisi oldii orada. Evin icine gaz attilar evi yandi.

' Burada olup da, miicadele verip de gézaln, operasyon gérmeyen yoktur.

47



2.50 We had an area for playgrounds; it became a police station later.
(laughs) One of them is Hiisnii Iseri Park, the other one is Sevcan
Park. Police station destroyed both of them. The one above still stands
there with the swings and everything. When they came to destroy that
one as well, they came at night; we were also there to fight. They were
sitting in O. Abla’s house but the upper part was empty. We heard one
night that police were making a station in the park. We ran to stop,
there was a little scene of shouting and yelling but it was not enough.
The guy just had already come and nestled®

2.51 They told us that the police came, and K.M. was taken in custody.
Hoorah, we’re running with bats in our hands, I am with a friend who
lives around Sultanciftligi. It was dark, night time. We arrived at the
place, people were already gathered there. There was the police squad
who took K.M. It’s not easy to just take someone away. So we took
him back. On the way back, my friend told me: “If this place is
demolished, this will be one of the things to remember”.*?

2.52 When those below fired and all, we went to the police station and gave
a petition the following day. We were a crowd, and we demanded to
meet the commissar b