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Abstract

“Homogenization and Turkification Practices in Kuzguncuk, Istanbul in the

context of the Events of 6-7 September 1955”

Emircan Kiirkiit, Master’s Candidate at the Atatiirk Institute
for Modern Turkish History at Bogazi¢i University, 2019

Associate Professor Z.Umut Tiirem, Thesis Advisor

Kuzguncuk is a small, popular village in Istanbul near the Bosphorus. Accord-
ing to most official and unofficial written and oral documents, Kuzguncuk was
a village of mostly Jews, Greeks, and Armenians rather than Muslim Turks up
until the mid-twentieth century. In other words, the neighborhood is usually
described by residents and in local and official discourses as a village of peace,
harmony, and tolerance.

Kuzguncuk’s non-Muslim population started to decrease following the
Turkification and homogenization practices of the Turkish nation-state such
as Turkifying street names (the 1930s), a capital tax (1942), 6-7 September pog-
rom (1955), the deportation of Greek (1964), and the military operation in Cy-
prus (1974). Most of the Greeks and Jews were forcibly or voluntarily migrated
to Greece and Israel. Specifically, the events of 6-7 September directly dam-
aged Kuzguncuk’s non-Muslims because looters attacked several non-Muslim
houses and shops. Unfortunately, recent statistics reveal that the current non-
Muslim population of Kuzguncuk is only 1 percent of the total population of
the village. Kuzguncuk lost its multicultural characteristic though Muslim
Kuzguncuk residents hold up the multiethnic characteristic of the village in
their nostalgic discourses.

The general objective of this research is to unpack the historical facts of
the Turkish Republic’s homogenization and Turkification practices via an
analysis of the case of Kuzguncuk. In other words, this study is a memory work

of one of the well-known villages of Istanbul.

35,000 words
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Ozet

“6-7 Eylil 1955 Olaylar1 Baglaminda Kuzguncuk'ta Homojenlestirme ve Tii-

rklestirme Pratikleri”

Emircan Kiirkiit, Yiiksek Lisans Adayi, 2019

Bogazici Universitesi Atatiirk Ilkeleri ve Inkilap Tarihi Enstitiisii
Dogent Z.Umut Tiirem, Tez Danismani

Kuzguncuk, Istanbul'un Bogazici kiyisinda popiiler ve kiiciik bir semttir.
Resmi/resmi olmayan yazili ve sozlii belgelere gére, Kuzguncuk 20. yiizyillin
ortalarina kadar ¢ogunlukla Miisliiman niifustan ziyade Museviler, Rumlar ve
Ermenilerin ikamet ettigini bir bolgedir. Mahalle sakinleri tarafindan genelli-
kle bu semti tanimlamada; baris, harmoni ve hosgorii ifadeleri kullanilir.

Kuzguncuk'un vyiiksek gayrimiislim niifusu, sokak isimlerinin Ti-
rklestirilmesi, (1930'lar), Varlik Vergisi (1942), 6-7 Eyliil Olaylar1 (1955), Zo-
runlu Rum Siirgiinii (1964) ve Kibris Askeri Operasyonu (1974) gibi uygula-
marla zarar gérmiistiir. Dolayisiyla, Rumlarin ve Musevilerin ¢ogu, zorla veya
goniillii olarak Yunanistan'a ve Israil'e go¢ etmistir. Ozellikle, 6-7 Eyliil olaylari
sirasinda yagmacilar sahipleri gayri-Miislim olan bir¢ok eve ve diikkana
saldirdigy i¢in Kuzguncuk gayri-Miislimlerine dogrudan zarar verilmistir. Ne
yazik ki, son istatistikler Kuzguncuk'un gayri-Miislim niifusunun semtin top-
lam niifusunun yalnizca %1'ini olusturdugunu belirtmektedir. Kuzguncuk ¢ok
kiiltirli bir 6zelligini kaybetmistir. Fakat, Miisliman Kuzguncuk sakinleri
soylemlerinde koyiin ¢ok kiiltiirlii yapisini nostalji olarak siirdiirmeye devam
etmektedirler.

Arastirmanin genel amaci, Tirkiye Cumhuriyetinin homojenlesmesi ve
Tiirklestirme pratiklerinin tarihsel gergeklerini Kuzguncuk 6rnegini analiz
ederek ¢cozmektir. Bagka bir deyisle bu calisma, Istanbul'daki taninmisg

koylerden birinin hafiza ¢alismalari olacaktr.

35.000 kelime
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Introduction

Kuzguncuk’ta bir aksam / Soyunup iistiimdeki
hiiznii / Yiiriiyorum bugiinii / Riizgarlarla yan yana
/ Kulagimda denizlerin sarkisi / Sergelerin sicakhg /
Yanmbasimda / Kizil bir  yidizi  tasiyorum

avuglarimda.

Giilsiim Cengiz, Kuzguncuk’ta Bir Aksam

Ama gecmisi geri getiremezler. Baska birileri var
artik. O hayata degmemis, oradan gegmemis insan-

lar.

Ugur Yiicel, Kenti Dinlemek

his introductory chapter develops a methodological and theoretical

framework for this research. First, the chapter will briefly summarize the

topic and aims of the research, and second, it will put forth the methodologies

of the study. Thirdly, the chapter will present a theoretical argument that in-

cludes the development of oral history under the theories of memory and mi-

nority studies. The last part will present a detailed outline of the research.
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The aim of founding a Turkish nation state was accompanied by social en-
gineering policies that were usually catastrophic for the non-Muslim and non-
Turkish populations of the empire. Before the establishment of the Turkish
republic, the Committee of the Union and Progress (CUP) implemented na-
tionalist practices in Ottoman territories such as the Armenian Genocide
(1915), and after that early Republican elites pursued these kinds of policies
with different frameworks.

Briefly speaking, the Greek-Turkish population exchange (1923), the
Thrace pogroms (1934), the Dersim massacre (1938), the capital tax (1942), 6-
7 September incidents (1955), and the deportation of Greeks (1964) were ex-
amples of Turkification and homogenization practices of the Turkish Republic
which were aimed at modernizing the newly founded Turkish state yet had a
tremendous impact on non-Muslim and non-Turkish populations in Turkey.

This research focuses on the 6-7 September incidents (hereafter referred
to as the pogrom). The pogrom is a significant case that explains the strong
relationship between Turkish nationalism, state violence, and popular mobili-
zations. The topic is studied by Turkish and western scholars such as Samim
Akgoniil, Rifat N. Bali, Dilek Giiven, Speros Vryonis, and Hulusi Dosdogru,
and mostly focuses on the violence in a limited space (Pera/Beyoglu) and on
the macro-level. The violence of the Pogrom obviously spread to other dis-
tricts in Istanbul and Izmir with large non-Muslim populations. Furthermore,
macro-level studies fail to take into account individual narratives of the Pog-
rom in specific places.

The most stimulating work was published by Dilek Giiven at the beginning
of the twenty-first century. Giiven assumes that the Pogrom was the part of
the homogenization practices and economic nationalization of the Turkish re-
public rather than the result of the Greek and Turkish dispute over Cyprus.'
The latter assumption is common in studies of the pogrom. This research
changes the scope of Pogrom studies by focusing on the effects of the Pogrom

in a small village of Istanbul between the villages of Beylerbeyi and Pagalimana.

Dilek Giiven, 6-7 Eyliil 1955 Olaylari: Cumhuriyet Donemi Azinhk Politikalar: ve Stratejileri
Baglaminda (Istanbul: Iletisim Yayinlari, 2010), 13.
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In addition to the Pogrom, the research will ask how one small village of Is-
tanbul was affected by the Turkification and homogenization practices of the
Republic. For this reason, the study elaborates on the influence of the capital
tax, the deportation of Greeks, and national ideas/behaviours during the mil-
itary operation in Cyprus (1974) in Kuzguncuk. The homogenization of the
village took place over time, through certain significant incidents, not over-
night as in other places.

Kuzguncuk is usually described by residents and in local and official dis-
courses as a village of peace, harmony, and tolerance. These narratives create
the identity of Kuzguncuk as a happy, peaceful and harmonic village. The most
obvious example of this culture in the eyes of the sources is the location of the
Armenian church and the mosque which are located side by side on Kuzgun-
cuk Carsist Street. Moreover, the discourse of denial of the Pogrom in the vil-
lage increased, particularly after the staging of Glingér Dilmen’s theater play,
Kuzguncuk Tiirkiisii — Ballad of Kuzguncuk (2009), which presented the vio-
lence in Kuzguncuk during the Pogrom. Basically, this denial discourse in the
village consists of silence among residents about the Pogrom and other na-
tionalist events such as its economic transformation and the 1974 Cyprus mil-
itary operation in the name of protecting Kuzguncuk’s harmonic atmosphere.
For this reason, this research determined that Kuzguncuk is a significant case
for studying the Pogrom and other nationalist practices to present how one of
the peaceful and happy village of Istanbul was damaged by Turkification and
homogenization practices.

Methodologically speaking, the research consists of in-depth and group
interviews, secondhand resources, and archival research. The in-depth inter-
views were conducted with one nonbeliever, eight non-Muslims (one Arme-
nian, one Bulgarian Christian, three Greeks, and three Jews), and nine Mus-
lims who were mostly born before the Pogrom. Unfortunately, the research
could not provide a gender balance among respondents; the distribution of
the interviewees is twelve men to six women. Group interviews form the sec-
ond important resource for this research. And third, the Turkish Prime Min-
istry Republican Archive (Basbakanlik Cumhuriyet Arsivi, BCA) is fruitful to

discuss 6-7 September Incidents in Kuzguncuk. This is the first research to
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identify domestic actors who joined the Pogrom in the village by name. Fur-
thermore, the archival research shows the damages to Greek citizens’ houses
and shops in Kuzguncuk during the Pogrom. The last, the research covers sec-
ondary resources related to memory and minority studies as well as the liter-
ature of the establishment of the Turkish Republic and the construction of
Turkish national identity. Obviously, Turkification and homogenization prac-
tices in Turkey and studies by Amy Mills and Erdem Giiven which elaborate

on Kuzguncuk are also significant for this research.

§ 1.1 Oral History and Memory Studies

1.1.1  Brief Introduction to Oral History

Oral history is a type of social scientific research method to figure out histor-
ical facts and events via interpreting and elaborating the narratives of wit-
nesses of a specific period or historical event.? This explanation of oral history
suggests that witnesses are a crucial dynamic in terms of investigating what
happened in the past. According to Starr, the general aim of oral history is “to
obtain and preserve such a record.” In addition to this, Stephen Caunce be-
lieves that oral history is a scientific method to understand the past and future
by picking up historical facts.*

Paul Thomson argues that oral history is a tool for changing the context
and purpose of history because it opens research methods.” In oral history,
ordinary people became a central subject of history by interpreting their nar-
ratives of historical events. For instance, oral history research is concerned

with individuals who were not central figures in history, such as members of

2 EsraDanacioglu, Gegmisin Izleri: Yambagimizdaki Tarih Igin Bir Kilavuz (Istanbul: Tarih Vakfi
Yurt Yayinlari, 2007), 138.

3 Louis Starr, “Oral History” in Oral History: An Interdisciplinary Anthology, ed. David K. Duna-
way and Willa K. Baum, American Association for State and Local History in Cooperation
with the Oral History Association, (1984):4.

4  Stephen Counce, Sizlii Tarih ve Yerel Tarihgi (Istanbul: Tarih Vakfi Yurt Yayinlari, 2001), 11.
Paul Thamson, Gegmisin Sesi: Sézli Tarih (Istanbul: Tarih Vakfi Yurt Yayinlari, 1999), 2.
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the working class, minorities, marginalized groups, and local people.® Espe-
cially, the development of anthropology, qualitative sociology, cultural studies,
and linguistics that study narratives, identities, and memories supported the
progress of oral history’s methodology, and it has become a multidisciplinary
way of writing history.’

The development of oral history has a strong relationship to theories of
memory, and they are crucial, debated topics for historiography in terms of
reliability of memory. When history became a social scientific discipline in the
nineteenth century, divisions emerged such as amateur vs. professional histo-
rian and scientific vs. literary history. Specifically, positivist historians worked
on popular topics such as governments, state officials, and institutions. Ac-
cording to Yikmis, positivist historians did not use the narratives or memories
of ordinary people as a resource for history.®

On the other hand, after the Second World War, oral history started to
become popular in the United States, and memory began to be used as a re-
source for writing people’s history Historian and journalist Allan Nevins
founded the United States’ first oral history project at Columbia University in
1948.° Nevins focused on white male elites in this project. Moreover, oral his-
tory started to develop via recordings of working individuals in the 1950s and
1960s in Britain."

During the 1960s, the number of oral history studies and programs in the
United States radically increased, and individual memories became a funda-
mental field of study for historians.! Ethnic minorities, genders, and margin-
alized groups started to be discussed in the early 1960s. It seems clear that oral

historians used a history-from-below approach in this decade.

Ibid., 5.

Robert Perks, and Alistair Thomson. The Oral History Reader (London: Routledge, 2006), 5.
Meral Salman Yikmus, “So6zlii Tarihin Radikal Potansiyali,” Vira Verita (2016):30.

David King Dunaway and Willa K. Baum, Oral History: An Interdisciplinary Anthology. (Nash-
ville, TN: American Association for State and Local History in Cooperation with the Oral
History Association, 1984), 27.

Robert Perks and Alistair Thomson, “Critical Developments: Introduction” in The Oral His-
tory Reader. ed. Robert Perks and Alistair Thomson (London: Routledge, 1998):1.

Starr, Oral History, 10,11.
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Social historian Paul Thomson was the leading figure in the founding of
the British Oral History Society in the 1970s, and his book “The Voice of the
Past: Oral History’ was popular among oral historian in the world. In 1979, the
First International Conference on Oral History was held by oral historian Ron
Grele and others in England."?According to Starr, oral history became popular
in different countries in the 1970s,"” and the British Oral History Society is a
significant example of its popularity.

In the early 1970s, oral history was criticized by positivist historians who
believed that memory was open to misinterpretation and that not only inter-
viewers but also interviewees have the power to distort narratives and memo-
ries."* Alexandre Portelli responds to the positivist critique with the following
argument: “Oral sources are not objective. This course applies to every source,
though the holiness of writing often leads us to forget it.”"* Portelli mentions
that subjectivity problems emerge not only from oral sources but written
sources, as well. For example, emigrants’ letters tell about the daily lives and
cultural activities of a specific group of people, but maybe emigrants reflect
this information wrongly.'® Written sources are a stable text, and researcher
only read them with their own interpretations; oral sources, on the other hand,
are the product of an interactive process such as asking a question about hid-
den historical facts."”

Oral history as a method of historiography started to become popular after
the Second World War, and this method and memory studies have a strong
relationship to each other. Especially positivist historians developed critiques
of oral history directly related to the subjectivity of memory and also to con-

nection between oral historians and respondents.

Robert Perks and Alistair Thomson, “Critical Developments: Introduction”, 3.

Starr, Oral History, 18.

Paul Thomson, “The Voice of the Past: Oral History” in The Oral History Reader. ed. Robert
Perks and Thomson Alistair, (London: Routledge, 2006): 3.

Alessandro Portelli, “What Makes Oral History Different” in The Oral History Reader. ed.
Robert Perks and Thomson Alistair, (London: Routledge, 2006): 38.

Ibid., 34.

Ibid., 38.
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§ 1.2 Memory Studies

18

19
20
21
22
23

This second part of the memory theories chapter will briefly elaborate on the
development of memory studies and examine the relationship between
memory and history.

According to Neyzi, memory studies are popular among different social
sciences such as history, anthropology, literature, and psychology."® Further-
more, as mentioned above, Neyzi assumes that research on memory in the
social sciences has a positive relationship with the development of oral history.
The number of memory studies rapidly increased after the Second World War
to investigate the Holocaust and the Jewish community in Europe.” The at-
tention on identity is another reason the number of memory studies in the
world increased. According to Neyzi, responsibility, justice and law are recent
significant topics in memory studies.*

Memory studies are a new research interest for the Turkish social sciences,
and it began to develop in the Turkish context in tandem with oral history in
the early 1990s.”! However, the real progress of memory studies in Turkey took
place at the beginning of the twenty-first century.?? Esra Ozyiirek, who com-
piled a variety of memory studies from Turkey, believed that the global devel-
opment of memory studies affected Turkish historians. Specifically, top-down
policies in the early Turkish Republic - such as changing from the Ottoman to
the Roman alphabet - increased the interest in memory studies among a new
generation in the Republic .* Social scientists used memory studies as a tool
to uncover historical facts such as the Armenian genocide, the Dersim massa-

cre, the 1934 events in Trakya, the 6-7 September events (the Pogrom), and

Leyla Leyzi, Nasil Hatirliyoruz?: Tiirkiye'de Bellek Caligmalar: (Istanbul: Tiirkiye Is Bankast
Kiiltiir Yaynlari, 2011), 1.

Ibid., 2.

Ibid., 3.

Ibid., 4.

Ibid., 5.

Esra Ozyiirek, Hatirladiklar: ve Unuttuklariyla Tiirkiye'nin Toplumsal Hafizas: (Istanbul:
Iletisim Yayinlari, 2001), 7,8.
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military coups.* It is easy to assume that political events in the Republic af-
fected the development of memory studies and oral history in Turkey; how-
ever, such research was tardy in the Turkish Republic when compared to other
states.

Further parts of this section will briefly explore significant theorists of
memory studies such as Maurice Halwachs, Pierre Nora, Paul Connerton, and
Michel-Rolph Trouillot.

According to Thomas Hirsch, Maurice Halbwachs is accepted as the father
of memory studies* with his study called ‘Les Cadres Sociaux de la Mémoire’.
Halbwachs believes memory is a reproduction of ancestral periods,* and in-
dividuals have the power to reproduce the past with the help of social frame-
works to which they belong.”” In terms of collective memory, Halbwachs as-
sumes that every group has specific memories; therefore, there is a multiple
collective memory among different groups.?® Misztal believes that Halbawchs’
idea of collective memory needs a group as well as individual memory directly
related to membership in the group.” Theoretically speaking, Halbwachs’
thoughts on memory opened new paths for the social sciences, and memory
studies started to become popular following his assumptions about memory
and its relationship to the individual and to membership in a group. On the
other hand, the introductory chapter of Esra Ozyiirek’s work analyzes the de-
velopment of memory studies in line with the thoughts of Halbwachs and
scholars could discover the sophistication of memory’s social side.”” In other
words, memory was not as simple as Halbwachs argued in his writings.

French historian Pierre Nora is another well-known scholar of memory.
He makes a distinction between history and memory in his well-known study

‘Between Memory and History: Les Lieux de Mémoire’.>* According to him,

Neyzi, Nasil Hatirliyoruz?: Tiirkiye'de Bellek Calismalari, 4.

Maurica Halbwachs, Hafizann Toplumsal Cergeveleri (Ankara: Heretik Yaylari, 2016), 9
Ibid., 12,13.

Ibid., 13.

Barbara A. Misztal, Theories of Social Remembering (Maidenhead: Open University Press,
2003), 51

Ibid., 53.

Ozyiirek, Hatirladiklar: ve Unuttuklariyla Tiirkiye'nin Toplumsal Hafizast, 9.

Pierre Nora, Hafiza Mekanlar: (Ankara: Dost Kitapevi Yayinlari, 2006), 19.
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memory is produced by communities with respect to real life and it includes
dialectics of remembering and forgetting. Furthermore, memory can contin-
uously develop itself and has a strong relationship with the present. Nora also
assumes that memory put importance on reminiscence and has certain char-
acteristics: it is collective collective, individual, plural, and unlimited.

On the other hand, history tries to reproduce missing things and usually
has problems in terms of absences. Nora believes that history is a realization
of the past and needs analysis, narrative, and criticism. The most significant
argument of Nora’s argument is that history always looks at memory with sus-
picion and believes that there is a separation between history and memory.
Furthermore, history is a product of everybody and does not belong to a spe-
cific person.*

Nora clearly separates history and memory with respect to their different
characteristics. Moreover, he aggrandizes memory vis-a-vis history. However,
Ozyiirek mentioned that contemporary scholars do not usually differentiate
between memory and history as Nora assumed in his study.” They try to com-
bine the two.

Paul Connerton works specifically on collective memory, and his study
How Societies Remember focuses on how groups preserve their memory
through history.** Misztal believes Connecton’s study is related to collective
memory.” According to Connerton, there are two important axioms that de-
termine the remembrance of the past. He mentioned, on one hand, that the
memory itself depends on our past, and on other hand, our memory’s rela-
tionship with society’s memory.* The matter is related to former images that
have the power to determine an individual’s present.

Moreover, Connerton believes individuals try to recall the past in two

ways. The first is to recall history and give it a name.”” The second is recall the

Ibid., 19.

Ozyiirek, Hatirladiklar: ve Unuttuklariyla Tiirkiye'nin Toplumsal Hafizast, 9.
Paul Connerton, Toplumlar Nasil Ammsar? (Istanbul: Ayrint1 Yayinlari, 1999), 8.
Barbara A. Misztal, Theories of Social Remembering, s, 51.

Connerton, Toplumlar Nasil Ammsar?, 9.

Ibid., 103.
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past with the support of a remembrance ceremony.*® Rituals are significant el-
ements for remembering the past because according to him they have a repu-
tation and retroactive actions. It seems clear that Connerton’s assumptions on
collective memory represent the relationship between individual memory and
society. Furthermore, he tries to develop new thoughts on collective memory
such as ceremonies and rituals.

Michel-Rolph Trouillot’s study ‘Silencing the Past: Power and the Produc-
tion of History’ elaborates on the relationship between power and archives. He
explains how silences are a common phenomenon in historiography. It is ob-
vious that silences are related to memory and history writing. According to
Trouillot, silences occur in four steps. The first step includes discovering
sources and the second is the regulation of archives. The following step in-
volves forming historical narratives, and the final step includes history writ-
ing. Power is a critical factor involved in all these steps to create history with
respect to its decisions.” Moreover, power has the potential to choose some
historical stories from the past, therefore, some stories will be excluded from
history writing.** In this respect, archives are a significant actor in history be-
cause they determine what will be discussed from the past. Trouillot called
this process “the power of the archives.™! Furthermore, historical celebrations
are an important dynamic of history, and power selects what will be cele-
brated. It thus tries to eliminate other stories from history.*

The silence of history is a common phenomenon in contemporary several
nation-states. Turkey is one of the most well-defined nation-states in terms of
its foundation. Therefore, the development of memory studies in Turkey has
the power to determine the historical silences in the Turkish Republic which
official histories avoid to mention for protecting the fundamental values of the

state.

Ibid., 72.

Michel-Rolph Trouillot, Gegmisi Susturmak Tarihin Uretilmesi ve Iktidar (Istanbul: Ithaki
Yayinlari, 2015), 54,56.

Ibid., 75.

Ibid., 125.

Ibid., 143.
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In general, this part touched on the progress of memory theories in the
world and in Turkey; it also showed that oral history and memory studies have
a strong relationship to each other. Furthermore, the part presented well-
known scholars in the field of memory studies such as Pierre Nora and Paul
Connerton. The next part of the chapter will discuss the concept of minority
and the development of minority studies. In the end, it will elaborate on the

situation of minorities in Turkey throughout history.

§ 1.3 The Concept of Minority and the Development of Minority

43

44
45

Studies

The concept of minority is related to the establishment of modern nation-
states, and this part of the chapter briefly focuses on how the system of nation-
states emerged in the world. Specifically, after the First World War, the term
minority became a well-known phenomenon because of the rise of nation-
states. According to Benjamin White, the version of the Encyclopedia Britan-
nica printed in 1910-1911 did not have an entry for minority. On the other
hand, Britannica’s fourteenth edition issued one year later after the end of the
First World War included an entry on the concept of minority of almost ten
pages.*

White defined the notion of a minority with the following sentence: “The
use of the word ‘minority’ in the modern sense - meaning a culturally defined
group within a polity whose members face legal, political, or social disad-
vantages because of their cultural belonging - is relatively recent. ™* According
to Samim Akgoniil, the minority is not born of itself; it is created. For instance,
forced deportations, massacres, and population exchanges decrease the num-
bers of specific groups which then become a minority in the eyes of the dom-

inant group.*

Benjamin Thomas White, The Emergence of Minorities in the Middle East: the Politics of Com-
munity in French Mandate Syria (Edinburgh: Edinburgh University Press, 2011), 21.

Ibid., 21,22.

Samim Akgonill, Azinhk: Tiirk Baglaminda Azinhk Kavramina Capraz Bakiglar (Istanbul:
Bgst, 2011), 27.
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The field of minority studies developed along with other social science dis-
ciplines in the late twentieth century. According to Hu-DeHart, ethnic studies,
which have a strong connection to minority studies, started to evolve in the
United States after the antiwar and civil rights movements. In the 1960s, stu-
dents who faced discrimination from racists wanted equal opportunities for
education in universities. Specifically, San Fransisco State University and the
University of California established ethnic studies courses. This was the be-
ginning of the study of ethnic and religious groups in the United States.*

Briefly, this research area focuses on identity, culture, language, and the
religion of minorities. In addition to this, minority studies elaborate on the
rights of minority groups in different countries. It seems clear that minority
studies is a sophisticated field with a strong relationship to political science,
anthropology, sociology, and history.

In the Turkish context, the number of minority studies started to increase
after the early 1990s. The beginning of the 2000s was particularly significant
in terms of the progress of minority studies in Turkey. It is obvious that the
establishment of the Turkish Republic created a variety of problems for non-
Muslim and ethnically non-Turkish minorities, specifically Jews, Christians,
Kurds, and Alevis. For this reason, Turkish and international scholars have
tried to figure out the effects of the establishment of the Turkish Republic with
respect to violence, minority rights (“the right to use their own language, the
right of political and civic equality, the right to establish religious, educational,
and social welfare institutions, and the right to freedom of religion, travel, and

migration”*’) and memory.

§ 1.4 The Outline of the Research

46

47

This study consists of four chapters excluding the introduction and conclu-

sion.

Eyelyn Hu-DeHart, “The History, Development, and Future of Ethnic Studies”, The Phi Delta

Kappan, Vol. 75, No. 1 (1993), 50-54.
Sule Toktas, and Biilent Aras. “The EU and Minority Rights in Turkey.” Political Science Quar-

terly, vol. 124, no. 4, (2009): 700.
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The historical background chapter is the next, second chapter of this re-
search. Its first part elaborates on non-Muslims in the Ottoman Empire. Sec-
ondly, the chapter will discuss a general landscape of minorities in Turkey, and
after that it will focus on the establishment of the Turkish Republic and its ties
to the CUP during the last years of the Ottoman Empire. In addition, this part
elaborates the construction of Turkish national identity which created a prob-
lem for non-Muslim and non-Turkish minorities of the Republic. Fourthly,
the chapter will summarize the history of nationalization practices in the Ot-
toman Empire and the Turkish Republic. The last part of the chapter will focus
on the Pogrom in details.

The following chapter, “The Pogrom in Kuzguncuk: Violence and Com-
mon Narratives” discusses the multiethnic characteristic of the village using
population statistics and secondary sources that elaborate the history of
Kuzguncuk. This part directly focuses on the narratives of Kuzguncuk’s resi-
dents about the demography of the village before the Pogrom, most of the
whom -except for one Muslim man- remark that the percentage of non-Mus-
lims was higher than that of Muslims before the Pogrom. Secondly, the chapter
reveals the begin of the Pogrom in the village which is narrated differently by
different Kuzguncuk residents. The third part touches on the violence of the
Pogrom in the village and presents that the shops and houses of non-Muslim
residents of Kuzguncuk were damaged by looters. This part also demystifies
common myths in Kuzguncuk. For this reason, this part argues that Kuzgun-
cuk had not a specialty during the events which related to the village’s har-
mony, culture of tolerance, and multiethnicity. The following part of the chap-
ter presents the common narratives in Kuzguncuk about the Pogrom such as
the protection of non-Muslims and the role of outside actors. The final part of
the chapter answers the question of how the Pogrom influenced Kuzguncuk’s
non-Muslims.

The next chapter, “Economic Transformation and Appropriation of Mi-
norities” Properties in Kuzguncuk,”looks at economic and property transfor-
mation in Kuzguncuk which was implemented not only by the Turkish gov-
ernment but also by Kuzguncuk’s Muslim residents. The economic
transformation supported the homogenization and Turkification of the vil-

lage. The first part identifies non-Muslim and Muslim spaces of Kuzguncuk
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such as religious places and minority schools. This part is also a background
for the last chapter of the study. Secondly, the research figures out the sufferers
of the capital tax in Kuzguncuk which transferred non-Muslim economic cap-
ital to Muslims. The last part of the chapter handles official and non-official
confiscation practices such as the occupation of the Jewish cemetery and der-
elict non-Muslim houses.

The final chapter explores the nationalization and Islamization of Kuzgun-
cuk’s spaces and architecture throughout Republican history. Firstly, the chap-
ter discusses the historical name of Kuzguncuk. Several sources in Turkey
place importance on the name Kuzguncuk which came from a well-known
Muslim man, Kuzgun Baba, who lived in the Ottoman period. This part argues
that this historical fact creates a Muslim characteristic for the village. The sec-
ond part focuses on the re-naming of Kuzguncuk’s streets after the foundation
of the Republic using Pervitch’s insurance maps. The third part focuses on the
story of the construction of the Kuzguncuk Mosque in 1952 which represents
the Islamization of the village. Fourthly, the chapter elaborates on how
Kuzguncuk’s shops and restaurants were nationalized by the government. The
next part analyses the “Citizen, Speak Turkish!” campaign in the village be-
cause, according to some narratives, posters about this protest were hung in
several locations in Kuzguncuk. Lastly, this chapter reveals the physical vio-
lence towards Greek and Armenian spaces during the 1974 Cyprus military

operation by Kuzguncuk’s dwellers.
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On the Way to Kuzguncuk’s Ethnoreligious

Homogenization

fter the foundation of the Turkish republic (1923), several religious and
A ethnic groups in Ottoman territories faced massacres and forced depor-
tations because of the transformation from an empire to a nation-state. In fact,
Christians and the Jews suffered from the discriminatory policies of the Otto-
man Empire before the foundation of Turkey. This chapter will be a historical
background for the research. On one hand, the chapter will elaborate on the
general situation of non-Muslims in the Ottoman Empire and in Turkey. Sec-
ondly, the chapter will discuss the construction of Turkish national identity.
Moreover, the chapter will present major nationalization and homogenization

practices in detail. Finally, the chapter will touch on the Pogrom in details.

§ 2.1 Non-Muslims in the Ottoman Empire

The Ottoman Empire was established in the early fourteenth century.' The
conquest of Constantinople by Mehmed the Conqueror was the beginning of

the empire’s rise and was also significant in terms of the establishment of a

1 Halil Inalcik, Hasan Soygiizel, Ozer Ergeng, Yusuf Oguzoglu, and Yakup Bilgin Kocal, Ku-
rulus: Osmanl Tarihini Yeniden Yazmak. (Istanbul: Hayykitap, 2010), 41.
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new social order, namely the millet system.> However, before the millet sys-
tem, the Ottoman Empire wanted to govern non-Muslims, and Benjamin
Braude argues that the Empire possessed non-Muslims communities before
the conquest of Constantinople.’

In the context of the Ottoman Empire, the term millet referred to specific
religious communities, such as Jews, Orthodox Greeks, and Armenians.* It
must be noted that the Empire also had other systems which supported social
order and segregation (such as occupation); however, the millet system was
the most significant.’

The millet system separated the non-Muslim population of the Empire
into three sub-divisions: the Jewish (millet-i Yahudiyan), Orthodox Greek
(millet-i Rum), and Armenian (millet-i Ermeniyan) millets.® The head of the
millet (millet bas1) referred to the religious chief for all non-Muslim groups
and they had a variety of authorities over their millets. For instance, the heads
of the millets regulated the community’s educational, legal, and economic ac-
tivities, and these authorities had the power to collect taxes from their millets.”

Akgoniil criticizes studies that place importance on minorities rather than
on the millets of the Ottoman Empire, and he argues that in the empire, millet
did not refer to the concept of minority. Furthermore, according to Akgoniil,
the millet system was not a system to protect non-Muslims.® It is obvious that

the Ottoman Empire’s high Islamic feature created segregation between the

Vjeran Kursar, “Non-Muslim Communal Divisions and Identities in the Early Modern Otto-
man Balkans and the Millet System Theory,” in Power and Influence in South-Eastern Europe,
16-19th century, ed. Maria Baramova, Plamen Mitev, Ivan Parvev, and Vania Racheva (Berlin:
LIT Verlag, 2013): 97-108.

Braude, Benjamin. Christians and Jews in the Ottoman Empire: The Abridged Edition, with a
New Introduction (Rienner Publishers, Lynne, 2014), 16

Ahmet I¢duygu, Sule Toktas and B. Ali Soner, “The Politics of Population in a Nation-building
Process: Emigration of Non-Muslims from Turkey,” Ethnic and Racial Studies, (2008): 362.
Akgontl, Azinbk: Tiirk Baglaminda Azinlik Kavramina Capraz Bakislar, 110.

Bruce Alan Masters, Christians and Jews in the Ottoman Arab World: The Roots of Sectarianism
(Cambridge: Cambridge University Press, 2004), 61

El¢in Aktoprak, Bir "kurucu éteki olarak": Tiirkiye'de Gayrimiislimler (Ankara: Ankara Un-
iversitesi Siyasal Bilgiler Fakiiltesi Insan Haklar1 Merkezi, 2010), 7.

Akgoniil, Azinlik: Tiirk baglaminda Azinlik Kavranuna Capraz Bakislar, 117.
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Muslim and non-Muslim subjects of the Empire; for instance, the Muslim sub-
ject of the Empire was referred to as the millet-i Hakime which means domi-
nant millet. In other words, Muslim subjects had a higher position than non-
Muslims in daily life, the courts, and the economy,” and it was a practice of
Muslim dominance over the non-Muslim subjects.'® Ussama Makdisi refers to
Bruca Master’s theory of the limits of Ottoman tolerance. Basically, Master
thought that Christians and other non-Muslims of the Empire were not con-
sidered equals with Muslims and they were only tolerated." However, Miige
Gogek claims that the domination of Muslim subjects over non-Muslims ter-
minated at the start of the period of regression.'?

The millet system included freedoms and restrictions on three communi-
ties. On one hand, the system gave specific rights and freedoms to these mil-
lets. For instance, non-Muslim subjects were governed by their laws and could
freely worship in Ottoman territory."> On the other hand, Braude believes that
non-Muslim millets sometimes chose shari’a courts, which were Islamic."* In
addition, non-Muslim millets were governed by Islamic laws in the context of
public law, and there was equality between Muslim and non-Muslim subjects
in penal law.”” On the other hand, the Ottoman Empire restricted some rights
of the non-Muslim millets in several contexts, specifically in their daily lives.
For instance, non-Muslim millets were not allowed to ride horses without per-

mission and had to wear different colored clothes from Muslim subjects. Also,

Fatma Miige Gogek, “Tiirkiye’de Cogunluk, Azinlik ve Kimlik Anlayis1” in Tiirkiye'de Cogun-
luk ve Azinhk Politikalari: AB Siirecinde Yurttashk Tartismalari, ed. Ayhan Kaya and Turgut
Tarhanly, (Istanbul: TESEV Yayinlari, 2008), 69,70.

Ussama Samir Makdisi, The Culture of Sectarianism: Community, History, and Violence in
Nineteenth-century Ottoman Lebanon (Berkeley: University of California Press, 2000), 11.
Ussama Makdisi, “Ottoman Orientalism.” The American Historical Review, vol. 107 no. 3
(2002): 768-796.

Miige Gogek, Tiirkiye’de Cogunluk, Azinlk ve Kimlik Anlayisi, 70.

Rebecca Bryant, Post-Ottoman Coexistence: Sharing Space in the Shadow of Conflict (New
York, Berghahn, 2016), 11.

Braude, Christians and Jews in the Ottoman Empire: The Abridged Edition with a New Intro-
duction, 16.

Aktoprak, Bir "kurucu oteki olarak": Tiirkiye'de Gayrimiislimler, 6.
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the houses of these millets had to be shorter than those of Muslim subjects.'®
It is clear that the millet system had dualities in terms of the freedoms given
to and limitations placed on non-Muslim subjects by the empire.

The French Revolution (1789) and its significant result -nationalism- rad-
ically spread all around the world. The establishment of nation states was the
result of enlarging nationalist movements. Actually, the idea of nationalism
spread toward the Empire which had a multiethnic social structure. According
to the 1831 census, the male population of the Empire was calculated as
3,722,736, and the number Muslims was 2,481,741."” The non-Muslim popula-
tion of the Empire was estimated in the same census as 1,170,685 Christians,
3,659 Jews, and 3,142 Armenians.!®

Fatma Miige Gogek argues that some Muslim and non-Muslim groups of
the Ottoman Empire - such as Greeks, Arabs, Kurds, Bulgarian, and Armeni-
ans -were affected by nationalist movements, and these groups wanted to es-
tablish independent states. For instance, Greeks constructed their nation state
in 1830, and after that, Bulgarians and Serbians succeed in establishing nation
states in Balkan territory. However, Armenians, Kurds, and Lazis could not
construct nation states."

According to El¢in Aktoprak, the non-Muslim groups of the Empire sup-
ported the fights for independence of their communities, and the Empire ac-
cepted the Rescript of Giilhane (Tanzimat Fermani, 1839) and the Edict of Re-
form (Islahat Fermani, 1856) to promote Ottomanism to oppose these
separatist movements. These reforms were also part of the centralization and
Westernization® of the Empire and provided equality before the law for all
subjects of the Empire.! Moreover, Taner Ak¢am argued that these reforms

tried to ensure total equality between the Muslim and non-Muslim subjects of

Ibid., 6,7.

Kemal H. Karpat, Ottoman Population: 1830-1914: Demographic and Social Characteristics
(London: The University of Wisconsin Press, 1985), p.21.

Ibid., 21.

Miige Gogek, Tiirkiye’de Cogunluk, Azinlik ve Kimlik Anlaysi, 72.

Hasan Kayali, Arabs and Young Turks: Ottomanism, Arabism, and Islamism in the Ottoman
Empire, 1908-1918 (Berkeley: University of California Press, 1997), 14.

Aktoprak, Bir "kurucu oteki olarak": Tiirkiye'de Gayrimiislimler, 9.
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the Empire.** For instance, the Empire gave the right to non-Muslim subjects
to be appointed to the civil service.” Yasar Semiz mentions that the reforms
created social inequality in Ottoman Empire.**

These reforms posed a problem for the Muslim population of the Empire
because - before the Rescript of Giilhane and the Edict of Reform - non-Mus-
lim millets had been inferior to Muslims.” For instance, Ak¢am pointed to the
letter of a well-known statesman Cevdet Pasa in his study: “This [declaration]
profoundly affected the Muslim population...a good many of whom began to
say that ‘this was a day for weeping and mourning.”*® Historically speaking,
the millet system officially continued up until the nineteenth century. How-
ever, Samim Akgoniil remarked that the segregation of the millet system sur-
vived beyond the nineteenth century with different concepts. For example,
starting in the nineteenth century, non-Muslim communities were excluded
by the Empire and Muslims, but non-Turks, were seen as a group of people
that was open to assimilation.” It is clear that the reforms of the Empire de-
pended on equality between the Muslim and non-Muslim populations, cen-
tralization, Westernization and the illumination of the power of nationalist
movements. However, Ak¢am presents that the Muslim majority of the Em-
pire - also known as the Millet-i Hakime- was not content with the reforms

and supported equality between Muslim and non-Muslim population.

§ 2.2 The General Landscape of Minorities in Turkey

22
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27

As mentioned below, the foundation of the Turkish state was the breaking

point for non-Muslims and non-Turkish minorities in Turkey. Several state

Taner Ak¢am, From Empire to Republic: Turkish Nationalism and the Armenian Genocide,
(London: Zed, 2004), 79.
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policies in Turkey such as the capital tax (1942) and the forced deportation of
Greeks (1964) directly targeted the elimination of the power of non-Muslim
communities in the Turkish Republic. According to Rifat Bali, the non-Mus-
lim population in the waning years of the Empire had political, economic, and
cultural power.”® Statistics also show that the numbers of minorities decreased
after the foundation of the republic. For instance, the non-Muslim population
accounted for twenty percent of the total population in late 1912, but this num-
ber declined to 2,64 percent by 1927.*° In the next chapter, this research will
discuss the building of the Turkish nation state and its homogeneous policies
toward non-Muslim communities in detail. Now, the part shows the general
landscape of the major non-Muslim communities in the Turkish Republic.
From the legal perspective, according to Baskin Oran, the concept of mi-
nority in the Turkish Republic is limited compared to that of other states.*
The constitution of the Turkish Republic has no article that mentions minority
rights or prevents the discrimination of minorities; however, the Article 10 re-
veals that all citizens of the Turkish Republic are equal before the law.*!
When the Treaty of Lausanne was signed by the Turkish state in 1923,
Turkish officials rejected giving Muslim groups such as Kurds or Alevis mi-
nority status, and Samim Akgoniil assumed that Turkey had to accept the
communities of the Jews, Armenians, and Greeks under the definition of the
minority.*® In other words, Turkey limited of the definition of minorities and
accepted the Lausanne Peace Treaty only as a principle of the minority.** For
this reason, this research will present a brief evaluation of the minorities in
Turkey that were accepted in the Treaty of Lausanne. On the other hand, the

concept of minority includes more than these three ethnoreligious groups in

Rifat Bali, "Resmi Ideoloji ve Gayr-i Miislimler." Birikim 105-106 (1998).
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Turkey; for instance, Peter Andrews’s study figures out that Turkey has ap-
proximately forty different ethnic groups, and Oran believed that some of
these groups could be utilized by the Turkish state under the concept of mi-
nority.*

Baskin Oran’s work assumes that Orthodox Greeks were an autochtho-
nous community”® like the Armenians.’® The Orthodox Greek population was
estimated at 150,000 after the Treaty of Lausanne; however, according to sta-
tistics, this number radically decreased, and by 2010 the number of Orthodox
Greeks is around only 1,000. Today, most Orthodox Greeks live in Istanbul
and on the island of Imbros (Gok¢eada) and Tenedos (Bozcaada).”” The Turk-
ish Republic’s homogenization and Turkification policies, which the research
will discuss in the next chapters, were the major factor impairing Greeks in
Turkey.

The number of Armenian community members in Anatolian cities also
diminished through history, most significantly after the Armenian Genocide
(1915).*® Furthermore, they were affected by other homogenization practices
of the Turkish government, like other minorities. Most of the Armenians are
Gregorian Orthodox. According to Oran, Istanbul is the main city for Arme-
nians, and there are around 60.000 Armenians living there.”

The last community which the Turkish state accepted as a minority was
the Jews. The Jewish community is not autochthonous in Turkish territory be-
cause they migrated to the Ottoman Empire mainly from Spain and Portugal
in the fifteenth century. Oran also believes that the Jewish community is dif-
ferent from the Orthodox Greeks and Armenians in terms of their strifeless

relationship with the state.*® Akgonil’s study reveals that the Jewish commu-

Oran, Tiirkiye’de Azinliklar, Kavramlar, Teori, Lozan, I¢ Mevzuat, Ictihat, Uygulama, 36.
Ibid., 39.

Ibid., 38.

Akgonil, Azinlk: Tiirk Baglamimda Azinlik Kavramina Capraz Bakislar, 129

See for more information: Raymond H. Kévorkian, Ermeni Soykirimi, (Istanbul: iletisim
Yayinlari, 2015)
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nity currently has 30.000 members in the Turkish Republic; in time, the num-
bers of the Jewish community decreased like those of other non-Muslim
groups in Turkey.*' However, not only Turkification policies but also the foun-
dation of Israel (1948) were major factors causing the number of the Jewish
community’s members to dwindle.*

This part presented the development of minority studies and non-Muslims
under the Ottoman Empire and minorities in Turkish Republic. It seems clear
that minority studies in Turkey are a new field of research that started to de-
velop especially in the late 1990s. The last years of the Ottoman Empire and
the time just after the establishment of the Turkish Republic were enervating
periods for non-Muslim communities in this territory. The millet system gave
specific rights to different religious groups in the Empire. However, it also re-
stricted some rights of the minorities, which showed a difference between the
non-Muslim and Muslim population in the Ottoman territory. As mentioned
above, Turkification, homogenization, and the elimination of the economic
capital of minorities in Turkey will be discussed in the next chapter focusing

on the 6-7 September 1955 events.

§ 2.3 The Construction of the Turkish Nation State and Na-tional

41
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Identity

The transformation of the Ottoman Empire to the Turkish Republic forms a
field in the social sciences as it involved the use of violence and Turkification
policies towards ethnic and religious minorities. This part is going to summa-
rize the establishment of the Turkish Republic as a nation-state and also briefly
discuss how the Turkish state constructed Turkish national identity.
Dieckhoff and Jaffrelot assume that the term “nation” in the modern sense
arose in the sixteenth century, and they believe that it was the first time that

nation had the same meaning as “people.”* Equality for people and the state

Akgontil, Azinbk: Tiirk Baglamimda Azinlik Kavramina Capraz Bakislar, 138.

Aktoprak, Bir "kurucu oteki olarak": Tiirkiye'de Gayrimiislimler, 35.
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was a significant result of the 1789 French Revolution. Therefore, the sover-
eignty of the people became integrated with that of the state. After these de-
velopments, the nation started to include the relationship between the state
and the people. According to Dieckhoft and Jaffrelot, the term “nation state”
emerged lastly and states started to homogenize their populations.* In other
words, a homogeneous society emerged as a main goal of nation states.

Benedict Anderson argues that the eighteenth century was the beginning
of nationalist ideology in Europe,* and it is obvious that nationalism was one
of the significant outcomes of the French Revolution. According to Eric
Hobsbawm, this nationalist idea was used as a tool for the liberation of colo-
nies in the early twentieth century.*® Specifically, nationalism in terms of na-
tional independence was developed in several states after the First World War;
however, the number of nation states began to rise after World War I1.¥

Historically speaking, the Turkish Republic was established as a nation
state in 1923, and it adopted Turkist, nationalist thinkings from the Committee
of Union and Progress (CUP). Before the establishment of Turkey, the CUP’s
policy of Ottomanism had turned into a more nationalist approach during the
1910s.* For instance, Turkism officially started to be put into practice in 1913
after defeats in the two Balkan Wars significantly affected the CUP’s national
policies.*

The foundation of the Turkish state itself included several dynamics such
as strong nationalism, a re-creation of historical facts, and exclusionary poli-
tics towards non-Muslim minorities, especially the Syriacs, Chaldeans, Assyr-
ians, Maronites, Greeks, Armenians, and Jews. Furthermore, the state targeted
not only non-Muslim groups but also Muslims who were opposed to Repub-

lican values such as secularism and nationalism. The most obvious examples
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Biigra Ersanli and Giinay Goksu Ozdogan “Translators’ Preface” in Uluslar ve Ulusculuk (Is-
tanbul: Insan Yayinlari, 1992), 7.
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are Kurdish and Islamist populations. For this reason, the state tried to elimi-
nate their power in Eastern Anatolia with a variety of homogenization and
migration practices. Moreover, the state made laws such as the “hat act” and
abolished the caliphate in order to establish a secular society.

Turkey founded the Republic as a nation-state, and Mustafa Kemal and
Republican elites were committed to destroying the imperial legacy of the Ot-
toman Empire in the early twentieth century. However, Erik J. Ziircher as-
sumes that a continuity emerged between the last years of the Ottoman Em-
pire (1908-1918) and the early Republican period of Turkey (1918-1945).%
Therefore, it clearly seems that the degree of continuity or break vis-a-vis cul-
ture, institutions, and the political system have been a major debate for gener-
ations.

The phenomenon of continuity is obvious with respect to the Turkish
state’s policies against different ethnic and religious groups. For instance, Ar-
menians were targeted by the CUP in 1915. The CUP purposed to create a ho-
mogenous Anatolian territory; therefore, they started to undertake ethnic
cleansing in the last period of the Ottoman Empire.’' The desire to appropriate
the economic capital of non-Muslim communities was also another motiva-
tion for the Armenian Genocide. It seems clear that the cadres of the CUP
promoted Muslim Turkish groups in terms of economic activity with two laws,
and the economic power of non-Muslim communities decreased.* This kind
of homogenization practice via violence and laws also occurred after the foun-
dation of the Republic.

Ambitions about the national economy and bourgeoisie were main char-
acteristics of the CUP and the early Turkish Republic.”® According to Zafer
Toprak, Ziya Gokalp, who was the founding figure of the idea of Turkishness,

Erik J. Ziircher, “The Qttoman Legacy of the Turkish Republic: An Attempt at a New Period-
ization” Die Welt des Islams, 32, no:2. (1992): 240.

Soner Cagaptay, Islam, Secularism, and Nationalism in Modern Turkey: Who is a Turk? (Lon-
don: Routledge, 2009), 9.

Akcam, From Empire to Republic: Turkish Nationalism and the Armenian Genocide, 141,142.
Zafer Toprak, Milli iktisat - Milli Burjuvazi: Tiirkiye'de Ekonomi ve Toplum: 1908 - 1950 (Istan-
bul: Tarih Vakfi Yurt Yaymlari), 199s5. xi.
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and other nationalist intellectuals agreed that Muslim Turks had to join eco-
nomic life.’* The state started to implement a national economic policy via
different laws. Specifically, foreign companies and their non-Muslim or for-
eign staffs suffered from the Turkification of the economy.* For instance, in
the first years of the Turkish Republic, one specific law prevented non-Turks
from working in public service.” Moreover, the government passed a law in
1932 restricting non-Muslim Turkish citizens to working in certain sectors,
and around 15,000 Greeks lost their jobs.”” These laws tried to change popula-
tion characteristic of the Turkish economy. In other words, the state made an
opening for Muslim Turks in the Turkish economy, and the number of Muslim
Turks participating in economic activities increased in the short run.

As mentioned above, violence and discriminatory policies also targeted
Muslim communities that the state wanted to assimilate into Turkishness.
Moreover, in the eyes of the early Republican elites, the fact that some Kurdish
communities in different regions of the Turkish Republic participated in po-
litical activities was problematic. The state sought the Turkification of the
Kurdish population in the Eastern provinces of Turkey in the early Republican
period.”® Forced resettlements were implemented by the state in Eastern Ana-
tolia.”® According to Caglayan, the aim of these forced resettlements were to
replace Kurds in the region with Turks from Western cities. Moreover, the
state targeted the elimination of the power of prominent Kurdish people with

land confiscation policies.® Caglayan argues that the establishment of the

Ibid., 19.

Ayhan Aktar, “Turkification’ Policies in the Early Republican Era” in Dufft, Catharina Turkish
Literature and Cultural Memory: Multiculturalism as a literary theme after 1980 (Wiesbaden:
Harrassowitz, 2009), 40.
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1934 which determined characteristic of migration policies. (Caglayan, Cumhuriyet'in Diyar-
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Turkish Republic created a well-defined national identity. This Turkish na-
tional identity was defined by nationalism, Westernism and secularism. After
the foundation of Turkey, national identity was radicalized by the Republican
elites, and the latter two values became more apparent.'

Ahmet Yildiz’s study elaborates on the establishment of national identity
during the high Kemalist period (1919-1938). He believes that Turkish national
identity includes three different notions: the legal, political, and the ethnic.
Yildiz assumes that the properties of Turkish national identity changed over
time. A dominant Muslim character emerged in the first period (1919-1923),
while the second era (1924-1929) included the Republican values of the new
state. Militant secularism and the unity of Turkish language, culture, and ide-
als were two major notions of the second period.®* The third era (1929-1938)
defined the Turkish nation as an ethnic and added this character to Republi-
can ideas.® For this reason, the Turkish Republic defined the following groups
as others: religious Muslims, Muslim groups that did not speak Turkish such
as the Kurds, and non-Muslims communities.*

According to Umit Ungér, who focuses on Turkification policies in East-
ern Anatolia, Kemalist founding thought constituted a monolithic identity for
Turkish territory.* For instance, the Kemalist state limited cultural activities
such as the publishing books or composing of songs in other languages be-
cause these types of cultural interests directly damaged the national identity
of Turkey in the eyes of the state.®® Ungiir assumes that the erasure of old
memory, the creation of a new one, and the establishment of the new state are
strongly related to each other.”” For this reason, the new Turkish national

memory erased the Ottoman Empire and created the memory of the Republic

Ibid., 14.

Ahmet Yildiz, "Ne Mutlu Tiirkiim Diyebilene": Tiirk Ulusal Kimliginin Etno-sekiiler Sinirlar:
(1919-1938) (Istanbul: iletisim Yayinlari, 2001), 16.
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and its founding figure Mustafa Kemal.®® For instance, the Surname Act (1934)
was part of the memory policies of the Turkish Republic® because it targeted
the erasure of individual identity and the past.”

Spatial policies were also effective dynamics during the establishment of
Turkish national identity. According to Zeynep Keser’s study, locals and state
officials changed the usage of non-Muslims’ notable sites in several villages.
For instance, after the Greek-Turkish population exchange, many churches
were turned into mosques.”" On the other hand, in the Kurdish region, histor-
ical mosques were used as dining halls, and barracks.”” The early Republican
Turkish state prevented the increase of the influence of Islam in the Kurdish
region, while on the other hand, it focused on the change of Christian archi-
tecture in the west. These spatial policies were sometimes implemented for
their symbolic meaning, and the state changed the names of villages that did
not sound Turkish to the ears of Republican elites. For instance, the Jewish
quarter in Ankara was renamed Freedom (Istiklal).” Kezer notes that the state
changed the names of 12,000 small towns and 2,000 landforms (lake, moun-
tain etc.) over some sixty years.”* The renaming policy was mostly imple-
mented in the Black Sea region and the east of the Turkish Republic.”

The construction of railroads was another significant policy of the early
Turkish Republic represented westernization and modernization. The railroad
had symbolic power for the Turkish Republic. According to Toprak, the rail-
road promoted the ideas of the Republic and the state. Moreover, Toprak ar-
gues that the concept of time changed with the railroads: it brought about a
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Ibid., 386.
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Zeynep Kezer, Building Modern Turkey: State, Space, and Ideology in the Early Republic (Pitts-
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secular understanding of time.” Furthermore, the perception of space
changed with the railroads, and the importance of the sphere of the mosque
went down as railway stations became a gathering place for villagers.”” The
early Republican officials prioritized railway construction in Eastern Turkey
because of economic, cultural and military concerns. The railways especially
supported the linguistic and cultural unity in Eastern Turkey.” 78,6 percent of
the total railway construction during the Republican period was in Eastern
Turkey.” This number shows that Eastern Turkey was seen as a threat by Ke-
malist Republic which made huge investments in railroad construction in the
region.

The early Republic wanted to build new, contemporary cities.*” The Otto-
man Empire’s capital city, Istanbul, was given up by the Republican thought
and Ankara was selected as a new capital of the Turkish Republic. Naturally,
the first urban planning projects were implemented in the new capital during
the 1930s, and urban planning became compulsory for all cities in Turkey with
new legislation.®’ Ankara, which represented the ideal place for the Turkish
citizens was a model for other cities in the eyes of the government.** Nation-
alist monuments and sculptures promoted new Turkish Republican ideologi-
cal values and were commonly installed by the government. Moreover,
Caglayan mentioned that parks, train stations, people’s houses, and squares
were the major dynamics of the new Turkish public spaces.®

In a nutshell, the Turkish Republic was established as a unitary nation-

state; however, it had ties - such as the desire for a homogenous state - with
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the Ottoman Empire’s last powerful cadre the Committee for Union of Pro-
gress. The foundation of the Turkish Republic brought about a new Turkish
national identity because the aim of Turkey was to create a homogenous pop-
ulation that restricted differences between citizens. The main dynamic of its
homogenization practices was the implementation of Turkification policies,
including economic laws to eliminate the economic capital and power of non-
Muslims and the migration of Kurdish populations towards western cities.
Moreover, massacres and violence against Armenians and Kurdish citizens
emerged during the early Republican period. Spatial policies, which also tried
to shape the new Turkish citizen, were targeted to more a homogenous geog-
raphy in the symbolic and physical senses. The replacement of the old village
names with Turkish ones, the building of new city centers in line with mod-
ernization, and construction of railroads were the main characteristics of the
spatial policies of the Republic. In addition to this, the erasure and confisca-
tion of non-Muslim properties were strongly related to the desire for a unified,

homogenous Turkish Republic.

§ 2.4 The History of Nationalization in the Ottoman Empire and
the Turkish Republic (1915-1974)

This part of the chapter will explore major Turkification policies and practices
of the Ottoman Empire and the Turkish Republic. Briefly, it will focus on the
Armenian Genocide (1915), the Turkish-Greek population exchange (1923),
the Thrace pogroms, (1934), the incident of the Twenty Classes (1941), the cap-
ital tax (1942), the 1964 deportation of Greeks, and Turkey’s military operation
in Cyprus in 1974. The part will only summarize the first four nationalist prac-
tices because they are not the topic of this research. On the other hand, the
part is going to present other Turkification practices of the Turkish state in
detail because they were the main Turkification practices that affected

Kuzguncuk, as well.
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2.4.1 The Armenian Massacres

This section is going to discuss early ethnic cleansing by the CUP, as well as
the Hamidiye Regiments and the Adana Massacre, which occurred in 1909.

Turkism officially started to be put into practice in 1913** when defeats in
the two Balkan Wars significantly affected the CUP’s national policies. Ac-
cording to Ak¢am, the CUP wanted to protect the Anatolian territory of the
Ottoman Empire and implemented a policy of ethnic cleansing of non-Mus-
lims who lived there.** On the other hand, the Armenian Genocide was
strongly related to the First World War. In the eyes of the CUP, especially Ar-
menians in the Eastern part of the Empire had positive relations with Russia
and which was one of the allied powers. Therefore, the CUP decided to sup-
press Armenians in Ottoman territory, and central powers such as Germany
supported the Empire for the genocide.*® Moreover, some Armenian political
activities were seen as a threat in the eyes of the CUP.

The Armenian Genocide was a significant move towards homogenization
which was started in 1915 and lasted until 1917.%” Before the Armenian Geno-
cide, in 1890, the Hamidiye regiments were founded by Abdiilhamid and were
made up of Sunni Kurdish people. According to Naci Kutlay, the Hamidiye
regiments protected against Armenian and Kurdish nationalism in the Otto-
man Empire’s territory. The Hamidiye regiments suppressed Armenians for
the first time in the Sason events (1894), and Kutlay mentioned that the Ar-
menian community in the Empire refrained from the Hamidiye regiments af-
ter those events.®® The Adana Massacre occurred in 1909 and demonstrates

that the CUP was implementing Turkification policies before 1915. In addition

Akcam, From Empire to Republic: Turkish Nationalism and the Armenian Genocide, 139.
Mark R. Baker, "The Armenian Genocide and Its Denial: A Review of Recent Scholarship."
New Perspectives on Turkey, 53 (2015): 655.
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to this, the Adana Massacre expanded towards Maras and Kessab, which were
also overwhelmingly Armenian.*

The numbers of sufferer vary in different sources regarding the Armenian
Genocide,” but the significant point is that it was put into practice by the CUP
and the majority of Armenians suftered from it. 60,000 Armenians were killed
by the CUP in the short run. Therefore, Armenians radically lost their military
power and fought against the implementation of the genocide neither at the
governmental nor at the ordinary level.”!

The high nationalist policies implemented by the CUP hugely impacted
the organizing of the Armenian Genocide. The CUP started to adopt ultra-
nationalist ideas in 1913, and these were background for planning of the Ar-
menian Genocide before 1915. It is clear that the CUP wanted to deport or kill

most Armenians to create a Turk and Muslim state.

2.4.2  The Greek-Turkish Population Exchange

The population exchange between Greece and Turkey took place between the
years of 1922 and 1924 under the auspices of the “Convention Concerning the
Exchange of Greek and Turkish Populations” Around 1,200,000 Anatolian
Greeks in Turkey were exchanged for about 400,000 Rumelian Muslims in
Greece.” This population exchange was the last step towards the homogeni-
zation of Anatolian Turkey because, before that, the Balkan Wars, the First
World War, and Turkish National Struggle had contributed to the homoge-
nous population in Turkish territory.” The part will briefly discuss the reasons,

structure, and results of the population exchange.
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The Conference of Lausanne was started in November 1922 after the retreat
of Greece from Turkish territory. The Turkish delegation to the conference
promoted the idea of population exchange to solve minority issues in Turkish
territory.”* According to El¢in Macar, the head of the British delegation George
Curzon, suggested a population exchange between Greece and Turkey.” On
the other hand, Samim Akgoniil considers that many historians from Greece
point to Ismet Inénii as the originator of the Greece-Turkey population ex-
change, while Turkish historians presented Eleftherios Venizelos as its found-
ing father. Moreover, Akgoniil assumes other objective historians remarked
that Curzon for proposing the population exchange.”® It is obvious that the
national historiographies of Greece and Turkey fictionally on blamed each
other for the population exchange.

After several meetings, the population exchange agreement was signed on
30 January 1923,” and not only Turkey but also Greece took steps towards a
homogenous population.”® The population exchange excluded some geo-
graphical areas from both states; for instance, the Turkish population from
Western Thrace and the Greeks in Istanbul, and on Tenedos, and Imbros were
not included in this agreement.” Ar1 draws attention to the character of ex-
change, which was a type of forced migration Therefore, human and proprie-
tary rights were temporarily suspended by the two states.'®

According to Aktar, the population exchange created economic problems
in Turkey because the new coming Muslim population from Greece were

mostly involved in on agriculture. On the other hand, the Greeks who moved

El¢in Macar, Cumhuriyet Déneminde Istanbul Rum Patrikhanesi (Istanbul: Heti§im Yayinlari,
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Yok Olus Siireci (1923-2001) (Istanbul: Tletisim, 2007), 48.

Kemal Ari, Biiyiik Miibadele: Tiirkiye've Zorunlu Gég¢ 1923-1925 (Istanbul: Tarih Vakfi Yurt
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from Turkey specifically labored in trade and industry.'” Furthermore, Ar1
mentioned that the Greek community wielded influence in service sectors,
trade, and industry, and after the population exchange, Muslim Turks started
to replace the Greeks in these sectors.'” These historical facts demonstrate that
the population exchange was a part of the Turkification of economic capital.

As mentioned above, property rights were under threatened during the
exchange period. According to Aktar, the properties of Greeks who emigrated
by force were confiscated by government officials, locals, and looters.'* Fur-
thermore, such appropriations expanded the household goods of the Greek
populations in Anatolia because of the time delay between the respective mi-
grations of Greeks and Turks.'” Interestingly, under normal conditions these
properties were given by the government to Muslim newcomers from Greece;
however, this too was a practice of appropriation.

As a result, the population exchange between Greece and Turkey was an
important step in the establishment of ethnically homogeneous nation states
for the two countries. The economic development of Turkey was damaged by
the population exchange; on the other hand, Turkish Republican elites desired
a more pure Turkish state until the 1930s because some Greeks who had mi-
grated to Greece returned after the signing of a peace agreement between the
two states.'® The following parts will show how the Turkish state tried to elim-

inate not only the Greek community but also other minorities.

2.4.3  The Thrace Pogroms

The 1934 Thrace events started in Canakkale with an economic boycott that

targeted the Jewish community.'®® In the short run, the boycott turned into

Aktar, Varlik Vergisi ve "Tiirklestirme" Politikalari, .25.
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physical violence (looting, thefts, beatings, and rapes),'”” and it spread toward
other cities and villages in Thrace such as Kirklareli, Silivri, Babaeski, Liile-
burgaz, Corlu, and Lapseki.'”® Interestingly, Settlement Law No.2510 which
targeted the Turkification of migrants was passed by the government in the
same period.'” This part will briefly discuss and early attack on the Jewish
community in Thrace.

The causes and major actors of the events are discussed by different schol-
ars. Zafer Toprak’s study which analyzed the responsibility of the government
and the Republican People’s Party (RPP) assumed that the government was
not responsible for the Thrace events.'"’ Toprak argued that rising antisemi-
tism in the world was the real cause,''! and the RPP’s local authorities in the
region were directly responsible.'"?

On the other hand, Ayhan Aktar’s work rejected Toprak’s arguments, and
he claimed that the government was the major actor during the Thrace
Events.'® Aktar also opposed the studies of Avner Levi and Haluk Karabatak
focusing on the Thrace Pogrom. According to Ayhan Aktar, Levi’s research
only established a strong connection between Nazism and the Thrace
Events,'"* and Karabatak’s study expressed the events with just the influence
of Nazi Germany. Moreover, he argues, Karabatak insufficiently represents the
effects of the Turkish domestic conjuncture on the pogroms.'*

Rifat Bali is another scholar who analyzed the Pogroms, and according to
him, there is no evidence to blame the government for the Events. However,

Bali mentioned one report from the Public Examiner of Thrace Region,
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[brahim Tali, which claimed at the economic capital of the Jewish community
in Thrace was a threat. In other words, the reported that Jewish capital was
dangerous for the Thrace region. According to Bali, the report of the Public
Examiner demonstrated the role of the government during the Events.'¢

According to the government report published after the events, 10,000
Jews escaped from Thrace and moved to Istanbul during the Events. After the
attacks, some families decided to stay in Istanbul while others returned to their
homes. Furthermore, Levi argues that some Jewish families started to emmi-
grate from Turkey.'” The report also presents that sixty-five Jewish houses
were damaged by looters.'®

Briefly, the 1934 Thrace Events were one result of the homogenization pol-
icy of the early Turkish Republic. Scholars discussed the government’s role on
the Pogrom from different perspective, but the reality is that the events de-
creased the number of the Jews in the region. Furthermore, the economic ca-
pacity of the Jewish community in the region was negatively affected by the

Pogrom.'”

2.4.4 The Twenty Classes

This short part will present one of the few studies'® of traumatic events for
minorities in Turkey which included compulsory military service for male,
non-Muslims of the Turkish Republic between the years 1941-1942. Sait
Cetinoglu’s study argues that this was a continuity between the thought of the
Committee of Union and Progress and Ismet Inénii which provided the ethnic

cleansing of the Turkish Republic."!
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The Turkish state drafted all male non-Muslims who completed their mil-
itary service during the approach of the Nazis towards Turkish borders in
1941."** Interestingly, the state did not supply weapons to these people, and in-
stead they had to work in the construction of roads, parks, and airports.'*
Armenians mostly worked for public works'* because, in the eyes of the Turk-
ish Republic, Armenians were the least trustworthy minority group.’” On the
other hand, Greeks, and Jews endeavored in service battalions and among the
top brass.'** Ruben Melkonyan’s work presents that sources suggest different
information about the age range of non-Muslims who suffered from the
Twenty Classes (18-46, 26-45, and 18-60).'”

Around 40,000 non-Muslim Turkish citizens suffered from the one-party
regime’s policy.””® According to Cetinoglu, the working conditions in the
camps were hard;'* however, Bali argues that the real problem was uncertainty
among minorities about their future. For instance, they had no idea when they
would return home." In any case, approximately 40.000 male non-Muslim
Turkish citizens felt insecurity and fear during the compulsory, quasi-military
service.

Bali assumes that there are three prominent reasonings that clarify the
Twenty Classes. The first argument presents that the Turkish Republic wanted

to create a Muslim bourgeoisie and eliminate the power of non-Muslim citi-
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zens’ economic capital with the implementation of the Twenty Classes. Sec-
ondly, Turkey did not trust non-Muslim minorities and believed that these
populations had the potential to join fifth column activities. For this reason,
Turkey tried to prevent non-Muslims with this policy. Last, Nazi Germany re-
quested that Turkey execute this nationalist policy, and so Turkey imple-
mented it. Bali believed that the lack of confidence in non-Muslims Turkish
citizens was the determining factor.”” On the other hand, Cetinoglu thinks
the policy of Twenty Classes were strongly related to the claim of Nazi Ger-
many,"** while Giinel believes the real motivation behind the policy was to de-
crease the power of non-Muslim’s economic capital.'*

It is obvious that Twenty Classes was part of a discriminatory policy to-
wards non-Muslim Turkish citizens prior to the Capital Tax. Specifically, the
Jewish community was affected was so than Greeks and Armenians because

of the threat of Nazis who were carrying out a Jewish genocide at that time."**

2.4.5 The Capital Tax

This part will elaborate on the capital tax as a first attempt to Turkify the Turk-
ish Republic. The tax was implemented in the last years (1942) of the one-party
regime of Turkey in order to eliminate profiteering during the Second World
War. However, the tax turned into a nationalist policy targeting the minorities
of Turkey. First, the part will touch on Faik Okte’s memoir which is the first
study of the Capital Tax. Secondly, the part is going to discuss Dogan
Avcioglu’s work on Turkish history which takes the target of the capital tax as
a problematic. Ridvan Akar’s study will be the third study in this part. He
elaborates on the capital tax as a tool of eliminating the economic power of
the non-Muslim population. Lastly, the part will mention the most recent

study on this issue, written by Ayhan Aktar. Briefly, Aktar gives several details

Ibid., 421.

Cetinoglu, "The Mechanisms for Terrorizing Minorities: The Capital Tax and Work Battalions
in Turkey during the Second World War," 19.

Giilgigek Giinel, Ittihat Terakki'den Giiniimiize Yek Tarz-1 Siyaset Tiirklestirme (Istanbul: Belge
Yayinlari, 2006), 201.

Bali, Cumhuriyet Yillarmda Tiirkiye Yahudileri Bir Tiirklestirme Seriiveni: (1923 — 1945), 418.
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of the capital tax such as the transformation of the real estate of minorities
during the time tax was in effect.

The Capital Tax was approved by the Turkish Grand National Assembly
on November 16, 1942.'* According to Faik Okte’s ‘Varlik Vergisi Faciast’,
which was the first work on the topic, the Capital Tax targeted people who had
significant capital and high earnings such as those who paid high income
taxes, major farmers, and landlords."* If taxpayers unable to pay the tax were
required to perform compulsory hard labor. According to Okte’s study, 1.400
non-Muslim taxpayers suffered from compulsory service, and they were
moved to Eskisehir and Erzurum after 27 January 1943.'” Okte said that
twenty-one taxpayers died while performing their compulsory. On the other
hand, he mentioned that the conditions of the camps were relaxed, and the
delinquent taxpayers sat in coffee houses and played cards or backgammon.'**
Unfortunately, we did not know why some taxpayers died in these camps even
though the conditions were not troublesome. It seems clear that the study of
Okte was significant in the literature of Capital Tax because he was head of the
provincial treasury in Istanbul when the tax took place; therefore, his work
was a first-hand account. Okte clearly presented that the capital tax was a neg-
ative event in Turkish history because it focused on eliminating the economic
power of minorities in Turkey rather than decreasing the Muslim population’s
capital. For instance, he mentioned that the tax had nationalist and racist char-
acteristics'® given that the number of non-Muslims who owed the tax was
27,973 while the number of Muslims was just 3,973 in Istanbul.'** In addition
to this, Okte argued that American, French, Italian, British, and minorities’
churches, schools, and hospitals paid the capital tax.'*! Okte’s work criticized

by journalists and politicians such as Yekta Ragip Onen, Dogan Nadir, and

Faik Okte, Varlik Vergisi Faciast (Istanbul: Nebioglu Yayievi, 1951), 54.
Ibid., 56.

Ibid., 157.

Ibid., 158,159.

Ibid., 211.

Ibid., 102.

Ibid., 244,245,246,247.
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Siikrii Saracoglu because Okte was a key person in the implementation of the
tax. However, he could not actively criticize the government in 1942.'*

Dogan Avcioglu touched on the Capital Tax in his two-volume study of
Turkish Republic. According to him, variations of the tax emerged in different
European states because of the economic crisis during the Second World
War;'* however, he believed that the tax in Turkey directly targeted non-Mus-
lim populations. Furthermore, he indicated that the tax was unsuccessful be-
cause the government directly focused on the Turkification of Turkish foreign
trade and eliminating profiteering in Turkey during the Second World War.'**
Furthermore, Avcioglu’s study assumed that the commercial atmosphere of
Istanbul did not change after the Tax; in other words, the Turkification of the
economy was not successful.'** In my point of view, the Capital Tax damaged
not only the capital of the non-Muslim population but also their psychology
because they felt insecurity vis-a-vis the instigator of the tax: the RPP. It seems
clear that the Capital Tax also targeted psychology of non-Muslim population
in Turkey via compulsory service. However, Avcioglu’s work did not develop
arguments about this significant topic, and he tried to legitimize the tax with
reference to similar in other from European states.

Ridvan Akar, a well-known journalist in Turkey, wrote two works about
the Capital Tax and compulsory service. The first called ‘“Varlik Vergisi
Kanunu: Tek Parti Rejiminde Azinlik Karsiti Politika Ornegi’ was published
in 1992 and the more far-reaching ‘Askale Yolcular1: Varlik Vergisi ve Calisma
Kamplar1” affected Turkish society when it was issued in the late 1990s. This
part will mostly refer to the second study because it was a broader version of
the first work. Akar assumed that the Capital Tax was economic genocide and
the first time the Turkish government approached all non-Muslim communi-

ties as a single block.'* Moreover, he did not think that the Capital Tax was an

Rufat N. Bali, “Cok Partili Demokrast Doneminde Varlik Vergisi Tartismalar1’, 1997.

Dogan Avcioglu, Tiirkiye'nin Diizeni 1 (Istanbul: Tekin Yayinevi, 1996), 475.

1bid., 476,477.
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Yayincilik, 2000), 9.
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economic policy of Turkish Republic because it directly created a huge trauma
for the non-Muslim communities in Turkey."

The last discussion of this section is about Ayhan Aktar, a professor in Bilgi
University’s Department of Social Sciences. The work “Varlik Vergisi ve Tii-
rklestirme Politikalar1’, published in 2001, IS a compilation of Aktar’s articles
written between 1996-1998. According to him, the Capital Tax was part of the
tension between the one-party regime of Turkey and its non-Muslim commu-
nities.'* For this reason, he conceptualized the relationship between the Turk-
ish government and the non-Muslim population.'* Aktar gave general infor-
mation about the Capital Tax mentioned above; however, the most significant
section of the study elaborated on the transformation of real estate such as
houses and workplaces in six districts of Istanbul (Beyoglu, Sisli, Eminéni,
Fatih, Kadikéy, and the Princes Islands). According to Aktar’s research, 486
real estate properties were sold by Armenian, Jewish, and Greek communities
in Istanbul’s six districts to pay the Tax. Interestingly, Muslims sold just ten
such properties because of the tax.'*® These data represent that the capital tax
was a way for the government to nationalize the economy in Turkey, as Aktar
mentioned. The tax did not involve physical violence against minorities in
Turkey like the Pogrom about which the paper is going to discuss in the third
chapter. The next section will explain the deportation of Greeks which oc-

curred in 1964 and negatively affected the Greek community in Turkey.

2.4.6  The Greek Deportations of 1964

This section is going to elaborate on the cancellation of the Convention on
Establishment, Commerce, and Navigation which was signed by Greek Prime

Minister Eleftherios Venizelos and Turkish President Mustafa Kemal in 1930.

Ibid., 11.

Aktar, Varlik Vergisi ve "Tiirklestirme" Politikalari, 15.
Ibid., 11.

Ibid., 203.
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Briefly, the agreement allowed to 11.000 Greek citizens to remain living in Is-
tanbul'®' and tried to increase friendship between Greece and Turkey in dif-
ferent ways such as through free economic circulation and trade.'** However,
the Turkish government decided to cancel the agreement in 1964, and the
Greek community in Turkey was deported. Interestingly, the government le-
gitimized the cancellation with the following argument: “The agreement was
signed a long time ago and it is not fit for the contemporary situation.”*** The
first part of this section will refer Rifat Bali’s work and show the economic
pressure on non-Muslim populations in 1964, and the following part will ex-
plain the results of cancellation of the agreement via using arguments of
Samim Akgoniil, Ridvan Akar, and Hiilya Demir.

Before the 1965 general election, nationalism among the Muslim popula-
tion in Turkey increased because of some Greeks attacks on Turks in Cyprus.
According to Rifat Bali’s work that investigates the relationship between the
Turkish political atmosphere and the Turkish Jewish community from 1950-
2003, Muslim Turks started to promote a nationalist campaign against Greek
craftsmen throughout Turkey, and especially in Istanbul. In other words, Mus-
lim Turks tried to put an economic boycott of Greek citizens in place in Tur-
key. For instance, nationalist university students prepared signboards with the
following argument: “As money spent in this shop produce bullets used
against your Turkish brothers in Cyprus, do not buy here.”>* In addition, Bali
mounted a significant argument for this economic pressure. He believed that
the campaign became more inclusionary and targeted not only Greeks but also
other minorities (Jews and Armenians) in Turkey." It clearly seems that this

campaign has commonalities with the Capital Tax in terms of its economic

Akgoniil, Tiirkiye Rumlari: Ulus-devlet Cagindan Kiiresellesme Cagma Bir Azinligin Yok Olus
Siireci (1923-2001), 256.

Hiilya Demir, and Ridvan Atar, Istanbul'un Son Siirgiinleri. (Istanbul: Belge Yayinlari, 1999),
40.

Ibid., 41.

Ecumenical Federation of Constantinopolitans, The Problems of the Expatriated Against their
Desire Greek-Orthodox Community of Istanbul, 6.

Rifat N.Bali, Cumhuriyet Yillarinda Tiirkiye Yahudileri: Devlet'in Ornek Yurttaslar: 1950-2003
(Istanbul: Kitabevi, 2009) p.110.
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pressure on non-Muslim populations in Turkey, and it was also a part of the
homogenization policies of the Turkish Republic like the Pogrom mentioned
by Dilek Giiven.

Samim Akgoniil works at Strasbourg University and studies the Greek mi-
nority in Turkey. His most substantial and influential work is “Tiirkiye
Rumlar1”, which assumes that the Greek community in Turkey does not dis-
appear because of its cultural values and public memory are still alive. On the
other hand, the number Greek community’ members in Turkey is decreasing
and will not increase in the future.” It seems clear that Akgoniil is a pessimist
with respect to the Greek community in Turkey. He expresses that most Turk-
ish Greeks started to move to other states - mostly Greece - after 1964 because
the Turkish government decided to cancel the agreement between Turkey and
Greece, which was called the Convention on Establishment, Commerce, and
Navigation'’” and was signed in 1930."® For this reason, the Turkish-Greek
population started to emigrate from Turkey or were deported by the Turkish
government. Furthermore, Turkish authorities decided to appropriate the real
estate of Greeks in Turkey. According to official statistics, 2.092 real estate
holdings in Turkey (valued at 200 million dollars) were appropriated by the
government. Official data from Greece claim that the value of these landed
properties was 500 million dollars.””” The appropriation of the Greek minor-
ity’s real estate is an important point in Akgonil’s study. The study also pre-
sented that the day of the agreement was canceled (16 February) was the 44th
anniversary of Istanbul’s liberation from the antecedent.'® The popular Greek
newspaper Apoyevmatini showed that 6.000 Greeks in Turkey had migrated
to Greece and other states by the end of August 1964.'"' Generally speaking,

Akgoniil, Tiirkiye Rumlari: Ulus-devlet Cagindan Kiiresellesme Cagima Bir Azinligin Yok Olus
Siireci (1923-2001), 388,389.

Ecumenical Federation of Constantinopolitans, The Problems of the Expatriated Against their
Desire Greek-Orthodox Community of Istanbul, s.

Akgontl, Tiirkiye Rumlari: Ulus-devlet Cagindan Kiiresellesme Cagina Bir Azinhigin Yok Olus
Stireci (1923-2001), 110, 263.
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the Greek population in Istanbul had been approximately 80.000 in 1960, and
this number radically decreased to 25,000 by 1965."> Therefore, Akgoniil’s
opinion that 1964 was significant for the Turkish-Greek population because
they moved from Turkey'® is confirmed by the data.

‘Istanbul’'un Son Siirgiinleri’ was written by Ridvan Akar and Hiilya
Demir. This work uses mostly newspapers to show the important conse-
quences of the Greek deportation. Furthermore, the researchers talked with
witnesses to the deportation. The study is much readable than the others be-
cause it gives fewer details of the deportation and touches only on the most
significant points. According to Akar and Demir, the deportation had a strong
relationship between the Cyprus issue with Greece and Turkey.'** Historically,
the EOKA (National Organization of Cypriot Fighters), a national Greek or-
ganization, was a key actor in Cyprus issue. It started to attack Muslim Turk
neighborhoods in Cyprus after 1963. Muslim Turks countered the Greeks with
the TMT (Turkish Resistance Organization).'® Therefore, the political atmos-
phere in Cyprus was tense between the Greeks and the Turks. Greece and Tur-
key also had problems with each other. As mentioned above, Turkey canceled
the agreement between the two states because of the Cyprus issue. Akar and
Demir mentioned that in addition to the deportations in 1964, Turkish gov-
ernment introduced new codes to limit the rights of Greeks in Turkey. For
example, the government decided to cancel equivalent of twenty Greeks
schools in Istanbul which had 684 students and 93 teachers.'*® In addition to
this, for the first time the Turkish government criticized Greek Orthodox Pa-
triarchate in Istanbul and took control of the Patriarchate’s accounts in 1965.'¢”
These kinds of policies exemplify that the Turkish government directly tar-

geted Greeks in Turkey and made a scapegoat of Greek community.

Ecumenical Federation of Constantinopolitans: The Problems of the Expatriated Against their
Desire Greek-Orthodox Community of Istanbul, 7.
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2.4.7 The Cyprus Military Operation of 1974

The 1974 Cyprus military operation, also known as ‘Cyprus Peace Operation’,
was another problematic issue, specifically for Greeks but also for other mi-
norities in Turkey.'®® According to Samim Akgoniil, it was the biggest crisis
between Greece and Turkey since 1922.'® Briefly, the Turkish army started a
military campaign in Cyprus and divided its territory into two (north and
south)'” following an unsuccessful military coup in the region.'”! This section
will present how the military intervention in Cyprus affected the non-Muslim
population in Turkey via using Akgoniil’s aforementioned in-depth study.
Akgoniil did not detail the military operation itself; however, the work ex-
plained the major reflections of the operation on the Greek population in Tur-
key. In addition to this, interviews with Armenian and Muslim Turks in Istan-
bul represent the nationalist feelings that emerged during the Cyprus
operation not only toward Greeks but also toward Armenians in Turkey.
Samim Akgoniil’s work assumes that Turkey had just a few Greeks by

197417
this period because the small Greek community was not a threat to Turkey.'”

Turkish newspapers did not publish nationalist news or columns in

Moreover, he mentioned that the Cyprus military operation negatively af-
fected the Greek community in Turkey, and they started to move to other
countries after the operation. When the Turkish military operation in Cyprus

was conducted in 1974, the government implemented a new policy for the
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Greeks in Turkey under which they could not sell their real estate without ob-
taining permission from the government.'”*After several months, the govern-
ment expanded the real estate restrictions to the foundations of Armenian,
Greek, and Jews in Turkey. The new rule stipulated that charities had to relin-
quish properties bought after 1936."7> It seems clear that real estate was a sig-
nificant issue for the Turkish government as it consistently sought to control
minorities’ properties during crisis periods. In other words, the properties of
non-Muslim populations in Turkey were used by the government as a threat.
To sum up, these last parts of the chapter express how the Turkish state
homogenized the country via various political and economic policies, and
events. The most significant sections are the nationalist events that occurred
the Greek deportation in 1964 because these events created huge trauma for
the non-Muslim populations of Turkey. Furthermore, the Capital Tax and the
relationship between Turkey and Greece with respect to Cyprus were also con-
tradictive cases that fully explain why Armenians, Greeks, and Jews started to
move out of Turkey and how Turkish economic capital changed hands from

non-Muslim to Muslim Turks.

§ 2.5 The 6-7 September Events (the Pogrom)

174
175

The Pogrom, in other words the 6-7 September events, was a major nationalist
incident in Turkish history. The events occurred in several districts of Istanbul
and Izmir with significant non-Muslim populations. The violent incidents
briefly unfolded as follows: Istanbul Radio transmitted news of a bomb attack
on Mustafa Kemal’s house in Thessaloniki, Greece. After that, Istanbul Ekspres
newspaper published a column mentioning the same news. When people
heard and read the news, they started to protest in Taksim Square in Istanbul
and at Fuar in Izmir. Actually, the government officials turned a blind eye to
looters during the Pogrom. However, the protests turned into an aggressive to
non-Muslim shops and houses. According to statistics, approximately 100.000

people joined the protests on September 6, 1955.

Ibid., 318.
Ibid., 318,319.
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This part is going to elaborate on the historical context before the Pogrom
and will explain the Pogrom with reference to Resul Babaoglu, Dilek Giiven
Speros Vryonis, Hasan [zzettin Dinamo, and M. Hulusi Dosdogru.

The Capital Tax was implemented by the RPP in 1942 to transfer economic
capital from non-Muslims to Muslims."”® The policy influenced non-Muslims
in Turkey to vote for the populist Democrat Party (DP) government.'”” How-
ever, the DP’s nationalist, statist policies such as 6-7 September Pogrom un-
made non-Muslims’ thoughts on the DP government.

According to Rifat N. Bali who has worked extensively in the field of the
Jewish community in Turkey, the Turkish non-Muslim population felt secure
once the DP came to power after the RPP in the early 1950s."”® Unfortunately,
the DP government implemented policies similar to the Kemalist homogeni-
zation and nationalization processes. For this reason, several scholars believed
that the pogrom on 6-7 September 1955 was orchestrated by the DP. For in-
stance, Resul Babaoglu’s work published in 2012 criticizes government officials
(police and soldiers) because during the events they encouraged looters in var-
ious places.'”

Dilek Giiven’s study entitled as “6-7 Eyliil Olaylari: Cumhuriyet Donemi
Azinlik Politikalar1 ve Stratejileri Baglaminda” develops a different perspec-
tive towards the Pogrom. It is based on archival documents, interviews with
witnesses, and literature reviews of other resources about the Pogrom. Giiven
mentioned that the Pogrom was clearly planned by the government before the
Thessalonica events and was part of the religious homogenization policies of
Turkish Republic. Giiven’s study is a phenomenon in the Pogrom literature
because she disclosed the relationship between the events and the nation-

state’s desire for homogenization.
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Firstly, she presented that most of the people who joined the Pogrom came
from Anatolian cities such as Trabzon, Kastamonu, Erzincan, and Eskigehir
and that these people were transported from these cities to Istanbul under the
protection of Turkish security forces. Secondly, Giiven showed that Turkish
flags used by nationalist groups during the Pogrom were produced by the Un-
ion of Textile Industry in Istanbul.!® The most significant point Giiven’s study
argues is that the Pogrom was part of the nationalization and homogenization
politics of the Turkish government. Furthermore, the Pogrom had a strong
relationship to the Turkification of the economy.’® Generally speaking,
Giiven’s problematic refers to the transition of Turkish Republic from the Ot-
toman Empire.'® According to her, many studies on the Pogrom mentioned
that the Cyprus issue between Greece and Turkey was the key factor in the
emerging violence against minorities'®. For instance, the Turkish Journal Ta-
rih ve Toplum (History and Society) published two articles in 1986 which fo-
cused supposedly on the relationship between the Cyprus issue and the Pog-
rom.'®* Giiven believed that the Pogrom was part of Turkish nationalization
policies and that the articles published in Tarih ve Toplum were straightfor-
ward examples of how historical realities were manipulated by historians and
political elites.'® Gliven also demonstrated that the attacks during the Pogrom
targeted not only the Greek population but all other non-Muslim populations’
houses and shops, as well, especially in Istanbul and Izmir.!® For instance,
2.200 Greek, 9oo Armenian, and 400 Jewish workplaces were vandalized by
looters during the 6-7 September events.'®” Therefore, Giiven concludes that

the Cyprus issue was not a fundamental reason behind the Pogrom.

Gliven, 6-7 Eyliil 1955 Olaylari: Cumhuriyet Donemi Azinhk Politikalar: ve Stratejileri
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Greek scholars also have a huge impact in the 6-7 September Pogrom lit-
erature. Speros Vryonis’s overarching academic study The Mechanism of Ca-
tastrophe details the Pogrom and is primarily descriptive rather than interpre-
tative. Vryonis specified five territories of Istanbul'® where the Greek
population was high and mentioned which neighborhoods were damaged by
looters.” Furthermore, Vryonis tried to explain what happened on the
ground in these districts during the events. For example, he gives details of
when looters started to destroy houses and shops in the neighborhoods of Is-
tanbul. The initial events occurred in Yedikule, Samatya, Beyoglu, Siraselviler,
Yesilkoy, and Bakirkoy at the same time.'* In addition, Vryonis’s work funda-
mentally explains the understand details of the Pogrom in terms of who dam-
aged Greek churches, killed non-Muslim Turkish citizens, and damaged
houses and shops.'* When we look at statistics, the European side of Istanbul
suffered much more damage and violence than the Asian side. The book has
just one problem: Vryonis focused only on the Greek community in Turkey.
As mentioned above, Armenians and Jews also suffered from the violence, but
the reader will not find information about which Armenian churches or Jew-
ish synagogues were damaged by looters during the Pogrom.

After the 1955 Pogrom, the DP government established an aid committee
under the auspices of the Istanbul Chamber of Commerce to collect financial
contributions for non-Muslim victims. According to Giiven’s statistics, 3,247
victims of the Pogrom received financial support from the government up un-

til 1957.

192 However, Gliven believed that the aid committee did not cover the

These are the five areas of Istanbul: New City (Beyoglu, Cihangir, Osmanbey, Sisli etc.), Old
City (Eminoni, Yedikule, Kumkapi, Balat etc., European Shore of the Bosphorus (Arnavutkay,
Ortakoéy, Yenikoy, Bebek etc.), Asian Shore of the Bosphorus (Kadikdy, Kalamig, Kuzguncuk,
Cengelkoy etc.), and Princes’ Islands. (Speros Vryonis, The Mechanism of Catastrophe: The
Turkish Pogrom of September 6-7, 1955, and the Destruction of the Greek Community of Istanbul
(New York, NY: Greekworks.com, 2005), 583,584.)
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losses from the Pogrom,'** and my interview with a Christian former resident
of Kuzguncuk resident (male, born 1938) confirmed her argument. The inter-
viewee presented that the aid committee did not cover the damage from the

194

Pogrom."” The DP government proved its inculpability for the Pogrom at a

national and international level via establishing the aid committee and blam-
ing communist groups.'”

According to Hasan Izzettin Dinamo’s short study, “6-7 Eyliil Kasirgas1”,
Aziz Nesin, Kemal Tahir, Hulusi Dosdogru, and other communist writers and
intellectuals were detained by the government after the events. The govern-
ment accused them of being the organization committee for the Pogrom
which was stagedwith the support of Russia.””® However, Dinamo mentioned
that political elites of the DP such as Adnan Menderes organized the Pog-
rom."” Dinamo’s study is not expand on the Pogrom in detail; it was simply
his memoirs. In addition to this, Hulusi Dosdogru’s “6/7 Eylil Olaylar1”
adopted the same argument as Dinamo but took a more comprehensive ap-
proach. When we look at the details of Dosdogru’s study, it seems clear that
he saw a relationship between the Cyprus issue and the Pogrom."”® Dosdogru’s
arguments about the non-Muslim population in Turkey were also provocative;
for example, he claims that even though the RPP covered the losses of the
Greek community in Turkey following the Capital Tax, the community did
not vote for the RPP and voted for the DP, instead.'” Dosdogru directly
blamed and criticized the Greek community’s political decisions for the

events.
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ernment because the DP believed that these communists were the leaders of the 6-7 Septem-
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Dinamo, 6-7 Eyliil Kasirgasi, 10,19,24.

Ibid., 8.

M. Huldsi Dosdogru, 6/7 Eylil Olaylar:: 6/7 Eyliil 1955'in Karast Topluma Siiriilemez (Istanbul:
Baglam, 1993), 9.

Ibid., 11.

49



200

EMIRCAN KURKUT

Turkish military forces directly interfered in Turkish political life and
overthrew the DP government in a coup d’etat in 1960. Prime Minister Adnan
Menderes, Minister of Foreign Affairs Fatin Riistii Zorlu, and Minister of Fi-
nance Hasan Polatkan were executed by the National Unity Committee.*”
This military coup uncovered that the 6-7 September events were organized
by the DP government. After that, the RPP came to power again in the 1961
general elections and remained there until 1965.

This part presents a literature review of works on the 6-7 September inci-
dents by various scholars. It seems clear that the Pogrom was traumatic for
non-Muslim minorities in the Turkish Republic. Their houses and workplaces
were damaged by looters on 6 September 1955, and the DP government tried
to cover their economic losses. In general, most of Istanbul’s villages with high
numbers of non-Muslims were affected by the 6-7 September incidents. How-
ever, as mentioned in the introduction, several Pogrom studies focused on the
effects of the events on the European side of Istanbul, especially in Pera. The
following parts will widen the scope of studies of the 6-7 September Events’

by focusing on Kuzguncuk.

The military coup was planned and implemented by the Committee. Thirty-eight military
officers from land, navy, air forces and gendarmerie worked for the Committee. The Commit-
tee defaecated brasses from Turkish military service and 147 professors from Istanbul, Ankara
and Middle East Techical Universities who were opponent in the Committee’s eyes. (Levent
Borkliioglu, “27 Mayis Askeri Darbesi Sonrasinda Ordu I¢inde Iktidar Miicadelesi: Milli Birlik
Komitesi ve Silahli Kuvvetler Birligi” Osmaniye Korkut Ata Universitesi Iktisadi ve Idari Bilim-

ler Fakiiltesi Dergisi, 1: pp. 13-28)
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The Pogrom in Kuzguncuk: Violence and Common

Narratives

he mainstream Turkish literature about the pogrom predominantly dis-
T cusses the causes, political responsibility and results of the 6-7 Septem-
ber events. Studies of the pogrom mostly focus on the Beyoglu/Pera district,
especially Istiklal Avenue. Beyoglu was a significant area for the non-Muslim
population in Istanbul and many shops located there were damaged by looters
during the 6-7 September incidents. Yet, the districts of the Princes Islands,
Yesilkoy, Kumkapi, Kuzguncuk, Moda, Fatih, Cengelkdy, Ortakdy, Bebek, and
Eytip also had a non-Muslim majority, and non-Muslims dominated the eco-
nomic activities in these places. Accordingly, the 6-7 September incidents
damaged in these neighborhoods, as well. However, the studies on the Pogrom
only mention these places in a sentence without giving details. For this reason,
this chapter will turn the lens towards Kuzguncuk and narrate the ways in
which the events unfolded in this locality.

Former and current non-Muslim residents of Kuzguncuk felt the effects of
the Pogrom on the 6th of September, 1955. Mills figures out that current
Kuzguncuk residents mostly ignored the emerging Pogrom in the village. On
the other hand, the field research revealed that the small number of remaining
residents wanted to talk about the Pogrom’s details. In fact, the findings of the
field research revealed that the violence in Kuzguncuk was similar to that in

other districts of Istanbul during the Pogrom in terms of violence towards
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non-Muslims’ houses and shops. Therefore, this chapter assumes that
Kuzguncuk was damaged by looters in the Pogrom like other districts of Is-
tanbul, and the village was not special in this regard.

The first part of the chapter focus on the discourse of the multiethnic char-
acter of Kuzguncuk because second hand sources and Kuzguncuk residents
mostly focus on this. Therefore, the discourse of a multiethnic Kuzguncuk was
used to deny the Pogrom in the village. Also, the part will present Kuzguncuk’s
demography before the Pogrom with reference to interviews. Secondly, the
chapter is going to discuss the begin of the Pogrom in Kuzguncuk. Residents
recall different starting times for the Pogrom which suggests that the Pogrom
in Kuzguncuk continued for several hours. The third part of this chapter will
focus on the memories of residents’ unrecognized violence practices in
Kuzguncuk during the Pogrom. Moreover, the fourth part presents common
narratives produced by Kuzguncuk residents such as the protection of non-
Muslims, emerging isolated events, plunderers from outside, and a compari-
son of violence in Kuzguncuk with that in European Istanbul. The chapter is
going to demystify common discourses of the Pogrom in Kuzguncuk. Last, the
chapter is going to show the eventual outcome of the Pogrom because this
research assumes that the Pogrom was the breaking point for non-Muslims in
Kuzguncuk. In other words, after the Pogrom Kuzguncuk minorities started

to feel insecure.

§ 3.1  Remembering Kuzguncuk’s Demographic Composition be-

fore the Pogrom

Kuzguncuk is a famous village located on the Asian shore of the Bosphorus.
Its population of Jews, Greeks, Armenians, and Muslim Turks lived in
Kuzguncuk throughout history according to several sources. This part is going
to present what the residents of Kuzguncuk remember about the population
of this village before the Pogrom.

Demography has been an area of intense conflict and rivalry among com-
peting state and non-state actors since the late nineteenth century. The conflict

continues up until today and is revealed in the memories of the Kuzguncuk
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people. It evokes memories of past violence and plunder. It has also implica-
tions for the present as well on claims about the future.

Current and former non-Muslim residents of Kuzguncuk were more likely
to remember the non-Muslim demographic composition of the village; how-
ever, they could not openly narrate the violence during the Pogrom and other
practices of homogenization. Actually, they tried to speak about the violence
of the Pogrom with some reservations. Current Muslim residents usually re-
ferred to the number of the Muslims in the village before the Pogrom.

During the field research, the most radical narrative about the demo-
graphic characteristic of Kuzguncuk came from an interview conducted in
front of a coffee house in Icadiye Street. A current Muslim resident (an elderly
male) said: “We (the current Muslim residents of Kuzguncuk) are what re-
mains from the non-Muslims.” It is significant to present that some Muslims
in the village knew that the village dwellers before the Pogrom were non-Mus-
lims. Moreover, the interview shows that some Kuzguncuk residents have re-
cently realized non-Muslims living in the village are few in number; however,
they can not interrogate why this happened.

The population figures for Kuzguncuk in the 1950s is a source of conflict
among current residents of Kuzguncuk. Some current Kuzguncuk dwellers
whom this part is going to discuss below thought that the village had a Muslim
density before the Pogrom. For instance, during the field research, a current
Muslim resident (a middle-aged male) said: “If you want to learn the history
of Kuzguncuk, you have to speak with A., S., and so on (all of whom are Mus-
lim) because they are the real Kuzguncuk residents. Why you want to inter-
view with M. (she is a current Greek resident) I do not know her and I think
she is a newcomer.™ This exclamation presents that current Muslim residents
of Kuzguncuk feel they possess the history of Kuzguncuk rather non-Muslims.
Furthermore, this narrative is quite different than the previous one because
the latter erases the earlier non-Muslim residents of the village. Instead, he
thought that the Muslim community constituted the real residents of Kuzgun-

cuk.

Personal interview. 02.Nov.2016.

Group interview. 02.Nov.2016.
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According to an interview with a former Muslim resident (male, born
1934) who was living in the top of Kuzguncuk between the years 1948-1956,
there were only three Muslim households in the neighborhood in 1948.> On
the other hand, another former Muslim resident (male, born 1941) who came
to Kuzguncuk from Central Anatolia in 1948 did not accept that non-Muslim
groups were the majority in the neighborhood when he started to live there.
He crossly claims that “the Muslim community was not a minority group in
the past years. For instance, non-Muslims did not have so many houses in
Kuzguncuk, and they had only 30 houses out of 150. Also, non-Muslims did
not have houses near the Bosphorus.™ A current Jewish resident (woman,
born 1945) who is born in Kuzguncuk remarks that “the term ‘Small America’
was used to describe the village’s modernity in the early years of the 1950s.”
Actually, she mentioned Kuzguncuk’s modern way of life predated the migra-
tion of Muslims. Moreover, she remembers the houses of Jews, Greeks, and
Armenians in Kuzguncuk and nearby neighborhoods such as Fistikagaci, and
Baglarbasi before the Pogrom.” Another interview with a former Greek resi-
dent (male, born 1944) who left the village in 1977 describes the 1950s as fol-
lows: “Jews and Greeks were the most populous communities in Kuzguncuk.
On the other hand, Armenians and Muslims were a minority.™

Some dwellers of Kuzguncuk provide approximate population numbers.
For instance, one current Greek resident (woman, born 1946) remembers the
Greek population being 1,000-1,500 in the village before 1955. Moreover, a for-
mer Jewish resident (male, born 1951) recalls the Kuzguncuk Jewish popula-
tion in 1948 when Israel was established. He says: “in 1948, there were 800
Jewish households in this place. If we assume that there were four people in
every household there were easily 3,200 Jews.” Unfortunately, there is no offi-
cial data indicating the demographic distribution of the village.

These narratives show that most witnesses who talked about the popula-
tion placed importance on the too many non-Muslim population density of

Kuzguncuk with the exception of one current Muslim dweller. Furthermore,

Telephone interview. o9 Nov. 2016.
Personal interview. 08 Dec. 2016.
Personal interview. 02 Nov. 2016.

Personal interview. 31. Oct. 2016
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the narratives suggest that non-Muslim dwellers of Kuzguncuk remember the
non-Muslims, while Muslim people recall Muslims. It appears that the Mus-
lims interacted with each other and non-Muslims intimate amongst them-
selves. For this reason, these communities remember the populations of their
respective religious groups.

Kuzguncuk was remembered by its current residents as a village of har-
mony, peace, and tolerance. Moreover, the multi ethnicity of the village is usu-
ally said by the residents during the field research. The most obvious example
in the eyes of the residents that shows the tolerance of different ethnic and
religious groups is that the mosque and the Armenian church are adjacent. A
former Christian resident (male, born 1938) believed that in the past, Kuzgun-
cuk residents were not interested in their neighbors’ religious and the case of
the Armenian church and the mosque is a significant example of this way of
thinking.”

In addition, the attendance at various religious funerals in the village is
stated as another indicator of the culture of tolerance. For instance, a current
Muslim resident (male,born 1955) said: “Kuzguncuk had a very special culture.
Jews, Greeks, Armenians attended Muslim funerals, and Muslims walked on
Icadiye Street in non-Muslim funerals with the Greek priest.”™ A former Greek
resident (male, born 1944) narrated funeral ceremonies in Kuzguncuk posi-
tively: “Every Kuzguncuk resident stood up when a funeral passed in Icadiye
Street, and everybody joined funerals. We went to different religious places
(the mosque, synagogue, or Armenian church) for funerals.” On the other
hand, during the group interview in the Kuzguncuk Armenian church, only
one Armenian man (born 1954) claimed that the joining of the funerals of mi-
norities by Muslims was not a sign of the culture of tolerance of the village. He
thought it was directly related to humanity.'” A young Armenian religious of-
ficial who lived outside of Kuzguncuk joined the argument saying: “If you can
believe it, I held a funeral in Kuzguncuk with only three Armenians. All other

participants were Muslims.” It seems clear that the two Armenian men placed

Personal interview. 29.Sept. 2016.
Personal interview. 08.Dec. 2016.
Personal interview. 31. Sept.2016.

Personal interview. 23.Nov.2016.
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importance on the low Armenian population in Kuzguncuk by not focusing
on the culture of tolerance and discourse of harmony of the village. On the
other hand, other Kuzguncuk residents remembered the joining of funerals as
a positive characteristic of the village.

For this research, the tolerance culture and narrative of harmony are im-
portant because according to Amy Mills, the general trend among Kuzguncuk
residents was to ignore the emergence of the Pogrom in the village because of
the high culture of tolerance." This research also found similar outcomes;
however, the study will present how the Pogrom emerged in Kuzguncuk, these
narratives of peace notwithstanding.

Many sources that introduce Kuzguncuk in different ways always place
importance on the multi-ethnic characteristic of the neighborhood. In other
words, these sources highlight that Jews, Greeks, Armenians, and Muslim
Turks lived peacefully in Kuzguncuk through the centuries. It seems that mul-
tiethnic characteristic of the village was constructed not only by the residents
of Kuzguncuk but also by several sources.'? Furthermore, in these studies and
in the narratives of residents, the multicultural structure of the village is
strongly correlated with cosmopolitanism, tolerance, harmony, and peaceful
relations among different ethnic and religious groups.

However, most villages - not only in Istanbul but all over the Ottoman
Empire - had a multiethnic structure before the establishment of the Turkish
Republic because of the Ottoman Empire’s millet system which was developed
in 1454 after the conquest of Constantinople. However, as discussed below, the
millet system included some restrictions for non-Muslims groups in the Ot-
toman Empire.

Multiethnicity did not always bring about a peaceful relationship among
different religious communities. For instance, Erdem Giiven’s study that ex-
amines Kuzguncuk’s Jewish community presents that a blood libel emerged

between Jews and Christians in the 19th century in Kuzguncuk.” Giiven also

Mills, Hafizamin Sokaklar:: Istanbul’da Peyzaj, Hosgorii ve Ulusal Kimlik, 39.
Ibid., 68.
Erdem Giiven, Mekan, Kimlik, Yahudilik: Kuzguncuk Yahudi Cemaati Uzerine Bir Calisma (Is-

tanbul: Sosyal Yayinlar, 2011), 202.
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believes the multiethnic characteristic of the village is promoted as a specific,
significant notion of Kuzguncuk by official and unofficial sources such as in-
terviews, articles, and television programs.'* Historian Ayse Hiir also ad-
dressed an attacked one of the synagogues in Kuzguncuk when the people
were manipulated by the press against the Jewish community in 1925."

The fundamental academic study on Kuzguncuk was written by Amy
Mills. According to Mills, the Capital Tax, the Pogrom, and the deportation of
Greeks were the major factors in the shrinking non-Muslim population in the
village.'® She mentioned that residents always recalled the village as a mosaic
of different religions and residents had a close friendships. For this reason,
nostalgic narratives about the old days of the village are popular."”

As mentioned above, Kuzguncuk’s residents always highlight the hetero-
geneity of the population of the village and narrate this is a discourse of
Kuzguncuk’s uniqueness. Especially former residents that came to the village
in the second half of the twentieth century assumed that the neighborhood
was a common for three religious communities and that these groups lived
together without problems.

Moreover, current and former residents mention funeral rites and celebra-
tions of religious or national holidays as examples of multi-ethnicity and cos-
mopolitanism because all residents joined in on the funerals and holy days."®
For instance, a former Jewish resident (male, born 1935) said about the holy
days of different religious. “We celebrated religious holy days with all Kuzgun-
cuk residents. Muslims residents gave away meat during the sacrifice holiday,
and we (Jews) offered showbread, which is our religious food.”® A former
Christian resident (male, born 1938) also touched on holy days in the village.
“We celebrated religious days all together. Jews dished out their loaves of shew-

breads. Residents from different religions joined the Greek rites in the

Ibid., p. 199.

Ayse Hiir, Gayri Miislimlerin Oteki Tarihi (Istanbul: Literatiir Yayinlari, 2016), 4.
Mills, Hafizamn Sokaklar:: Istanbul’da Peyzaj, Hosgorii ve Ulusal Kimlik, 76.
Ibid., 68,71.

Field research in Kuzguncuk.

Personal interview. 05.Nov.2016.
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church.” The celebration of Turkey’s Republic Day in the village is significant
for elderly Kuzguncuk residents to present the unity of people from different
religions. In their narratives, the celebrations represent harmony and toler-
ance discourses. For example, a former Jewish resident (male, born 1951) re-
membered the celebration of Republic Day. “The Kuzguncuk community was
constructed two celebration tacks (one located in front of the Greek Church
and other in front of the Synagogue) in Kuzguncuk. The school's scouts pa-
raded down Icadiye Street and a torchlight procession was made at night. ! A
former Greek resident (male, born 1935) thought that the celebration of Re-
public Day was important for Kuzguncuk residents. “The celebration tack was
constructed in front of the Greek Church and Kuzguncuk residents garnished
their houses. Muslim Turks did not know how to celebrate the Republican Day
and mostly Jews and Greeks danced on these holidays.™ Interestingly, his nar-
rative places importance on the celebration by Kuzguncuk’s historical resi-
dents (Jews and Greeks) rather than re-creating the discourse of harmony and
tolerance.

The Kuzguncuk Jewish Foundation hosted a fast-breaking meal for
twenty-four years, and during the field research, a former Jewish resident
(male, born 1951) who works at the foundation told the story of hosting a fast-
breaking meal during Ramadan. “We (the members of the Jewish foundation)
host a fast-breaking meal in the village. The Uskiidar police commissioner,
miifti, district governor, and Kuzguncuk dwellers came to the synagogue.””
An Armenian man who works in the Kuzguncuk Armenian Community
(born 1954) also narrated the Jewish Foundation’s Ramadan invitation: “We
join a fast-breaking in Kuzguncuk synagogue every year. Also, I always see
high state officials at these invited events.” Interestingly, one current Jewish

resident (woman, born 1945) mentioned her husband’s fast-breaking events in

Personal interview. 29.Sept.2016.
Personal interview. 02.Nov.2016.
Personal interview. 31.Sept.2016.
Personal interview. 02.Nov.2016.

Personal interview. 23.Nov.2016.
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front of their house: “My Albanian husband hosted a fast-breaking for chil-
dren, youth, and elderly Kuzguncuk residents. ™ It seems that all of the narra-
tives about fast-breaking present the tolerance culture of the village. Specifi-
cally, the Kuzguncuk Jewish Foundation continues to host its Ramadan event
to sustain Kuzguncuk’s historically multiethnic character.

In addition to celebrations of national and religious holidays and the join-
ing in on funerals, some Kuzguncuk residents believed that people from dif-
ferent religions intermarried in the village, which is another marker of the
multiethnic character of Kuzguncuk. According to an Armenian man (born
1954), Kuzguncuk dwellers from different religions have gotten married to
each other for years.; however, he believed that recently it is a more usual prac-
tice.” A former Muslim resident (male, born 1934) assumed that mostly Jews
and Muslim Turks intermarried in Kuzguncuk using the following arguments:
“Families wanted to prevent marriages between people with different religious
background, however, if they loved each other; they got married. Jews and
Muslims were more likely to get married to each other.”” A current Muslim
dweller (male, born 1955) claimed that non-Muslim and Muslim Kuzguncuk
residents married, and he is very sad when they migrate out of the Turkish
Republic.?® On the other hand, a current Greek resident (woman, born 1946)
did not think that marriage between people from different religion was a com-
mon phenomenon in Kuzguncuk. “The first time a Greek married with a Mus-
lim was in 1986. However, Greeks and Armenians commonly got married be-
cause they are from the same religion. I cannot remember any marriages
between Jews and Greeks.” The first two narratives conveyed that marriage
was a symbol of Kuzguncuk’s unique, multi-ethnic atmosphere. The Greek
woman’s statement was more significant than the others because she looked

at the marriage phenomenon of a marriage in a more realistic way.

Personal interview. 02.Nov.2016.
Personal interview. 23.Nov.2016.
Telephone interview. 09.Nov.2016.
Personal interview. 08.Dec.2016.

Personal interview. 09.Nov.2016.
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Jews are the oldest dwellers of the village, and they have a particular nar-
rative about Kuzguncuk. Briefly, they assumed that the Jewish community in
the Ottoman Empire had a strong, divine relationship with Kuzguncuk.”* In
their eyes of them, the village is contiguous and the closest territory to Jerusa-
lem.*! According to Ibrahim H. Konyali who worked on Uskiidar’s historical
monuments, the following statement was written on Kuzguncuk’s fountain
constructed in 1831: “Kuzguncuk did not have Muslim population, therefore,
there was no mosque or prayer room in the village. The Jews were the only
residents of Kuzguncuk.™* Actually, the Kuzguncuk mosque which this re-
search will mention in the last chapter, was constructed in 1952.

According to Minna Rozen, three Jewish families were living in the village
in the sixteenth century, and the oldest headstone in the large Jewish Kuzgun-
cuk graveyard dates back to 1562.% For this reason, it is claimed that the Jewish
population is the earliest community in the neighborhood.

Journalist Muhtar Alus also wrote that Kuzguncuk was a highly populated
Jewish village in Istanbul like others such as Balat, Haskéy, and Ortakéy.* In-
terestingly, an interview with a current Greek resident (woman, born 1946) in
Kuzguncuk’s Aya Pandeleimon Greek Orthodox Church represented that
Kuzguncuk is a typical Greek village. This statement showed some Greeks do
not accept that the neighborhood was predominantly Jewish.” Furthermore,
the statement of the Greek woman suggested that there is competition among
the various religious communities with respect to claiming to be the historical
residents of the village.

Armenian historian Eremya Celebi Komiirciyan’s work explained

Kuzguncuk as a village of Jews in the eighteenth century. Kémiirciyan also

P.G.Inciciyan, XVIII. Asirda Istanbul (Istanbul: Istanbul Matbaasi, 1956), 107.

Personal interview with a Jewish man. 02.Nov.2016

Ibrahim Hakki Konyali, Abideleri ve Kitaberiyle Uskiidar Tarihi. Vol. 2. (Istanbul: Tiirkiye Yesi-
lay Cemivyeti Yaynlari, 1977)

Minna Rozen, Istanbul Yahudi Cemaatinin Tarihi Olusum Yillar: (1453-1566) (Istanbul: Tiirkiye
Is Bankasi Kiiltiir Yayinlari, 2010), 396.

TT-50:339, Kisisel Belgelerde Istanbul Bellegi, Taha Toros Arsivi.

Personal interview. 09.Nov.2016.
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writes that Greeks lived in the village and had one church, one holy spring,
and two large orchards.*

Armenians started to live in Kuzguncuk in the 18th century.’” According
to statistics from 1840, 3,600 Jews lived in Kuzguncuk; however, the Jewish
population radically decreased in the village in the second half of the nine-
teenth century.*® Unfortunately, sources do not mention the reasons for the
degradation of the Jewish community. According to Vital Cuinet’s “La Turquie
D’Asie”, 3,600 Jews, 2,709 Armenians, 1,085 Greeks, and 230 Muslim Turks
lived in Kuzguncuk, and the total population of the village was 7,624 in the late
19th century.”” Cem Behar’s study also used Cuinet’s statistics that the total
population of Kuzguncuk was 7,624 in 1894.%

The yearbook of Sirket-i Hayriye published in 1914 showed that 400 Jews,
250 Greeks, 1,600 Armenians, and 70 Muslims families populated the village.*!
The Hrant Dink Foundation’s 2012 Declaration which tries to demonstrate the
confiscated properties of various Armenian Foundations, showed that the Ar-
menian population was higher than that of other communities in the early
twentieth century.** According to the 1933 census, the population of Kuzgun-
cuk had increased to 4,000 residents, 9o percent which was non-Muslims,*

and Jews were the major community in the village.**

Eremya Celebi Kémiirciyan, Istanbul Tarihi: XVII. Asirda Istanbul (Istanbul: Eren Yayincilik
ve Kitapgilik, 1988), 277.

Cengiz Bektas, Kuzguncuk (Istanbul: Literatiir, 2011), 19.

Naim A. Giileryiiz, Fetih Oncesi ve Feth-i Hakani Sonrast Istanbul’da Musevi Ibadethaneleri
(Istanbul: Osmanli Istanbulu Uluslararasi Sempozyumu, 2014), 449.

Vital Cuinet, La Turquie d'Asie: Géographie Administrative, Statistique descriptive et raisonnée
de Chaque Province de I'Asie-Mineure. (Istanbul: Les Ed. Isis, 2001), 48.

Cem Behar, Osmanli Imparatorlugu'nun ve Tiirkiye'nin Niifusu: 1500-1927 (Ankara: Devlet
Istatistik Enstitiisii, 1996), 72.

Ibid., p.449.

Mehmet Polatel, Nora Mildanoglu, Ozgiir Leman Eren, and Mehmet Atilgan. 2012 Beyanna-
mesi Istanbul Ermeni Vakiflarimn El Konan Miilkleri (Istanbul: Hrant Dink Vakfi Yayinlari,
2012), 346.
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Bektas, Kuzguncuk, 24.

61



45
46
47

48

49
50

51

EMIRCAN KURKUT

Especially during the 1960s, people from Black Sea region such as from,
Kastamonu, Rize, and Sinop™® started to migrate to Kuzguncuk and the Mus-
lim population in the village quickly increased.* According to Tiimertekin,
population growth was 395 percent between 1960 and 1965.*” Furthermore, ac-
cording to 2013 statistics, 28% of Kuzguncuk’s total population originate from
the following cities: Kastamonu (9%), Rize (9%), Sivas (6%), Giresun (2%), and
Trabzon (2%).%®

The Muslim migration to Kuzguncuk began in the early 1960s, and the
non-Muslim population began moving from Kuzguncuk to Israel, Greece, the
United States, Armenia, and Australia in the latter years of the 1960s because
of the nationalist policies of the Turkish state, including, for instance, the de-
portation of Greeks in 1964. On the other hand, a Greek woman (born 1946)
assumed that Greek migrations first occurred among Istanbul’s different
neighborhoods and afterwards to Greece: “The Greek residents of the village
migrated from Kuzguncuk to Moda or Cihangir, and after they migrated to
Greece out of fear.”™

Nowadays, Kuzguncuk’s population is approximately 5,000, and non-
Muslim communities hold a marginal place in the village. Unfortunately, there
is no reliable data about the exact non-Muslim population of the village; how-
ever, 2004 statistics from Nedret Ebcim’s study mentioned 5,940 people living
in Kuzguncuk, the Christian population of which was 1 percent and the Jewish

population of which was 0.5 percent.”!

Ebcim, Ug Dinin ve Unliilerin Bulustugu Semt: Kuzguncuk, 23,24.

Personal interview. 29. Apr. 2016.

Erol Tiimertekin, Istanbul, Insan ve Mekan (Istanbul: Tarih Vakfi Yurt Yaymlari, 2014),
241,242.

Cemalettin Sahin, “Uskiidar Niifusun Cografi Kokeni Uzerine Bir Aragtirma” in Uskiidar
Sempozyumu VIII, 21-23 Kasim 2014: Bildiriler, (Istanbul: Uskiidar Belediyesi, 2015), 436.
Personal interview. 09.Nov.2016.

Kuzguncuk Mahallesi, Uskiidar Belediyesi, www.uskudar.bel.tr/tr/main/mahalleler/kuzgun-
cuk-mabhallesi/22.

Ebcim, Ug Dinin ve Unliilerin Bulustugu Semt: Kuzguncuk, 23.
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According to Erdem Giiven, former and recent Kuzguncuk residents pro-
tect Kuzguncuk’s multi-ethnic characteristic>> And yet, Kuzguncuk’s popula-
tion statistics above prove that its diversity did not survive after nationaliza-
tion practices such as the Capital Tax (1942), the 6-7 September events, the
deportation of Greek community (1964) and the Cyprus war (1974).

In the eyes of government officials and nationalist Turkish citizens, these
homogenization practices were significant for the establishment and survival
of the Turkish nation-state. Especially, the negative relationship between
Greece and Turkey in the 1960s and 1970s directly decreased the Greek popu-
lation in Turkey including that of Kuzguncuk. For instance, before 1955, there
were about 1,000-1,500 Greeks living in the village; however, there is now just
one Greek woman (born 1946) left in Kuzguncuk who experienced the 1955
events.” It clearly seems that the cosmopolitanism of Kuzguncuk gradually
diminished through state sponsored violence. We can thus argue that stressing
Kuzguncuk’s cosmopolitanism weather in written or unwritten works is nos-
talgia for old days.

In a nutshell, a glance at Kuzguncuk’s population before 1955 explains how
Republican population engineering practices affected the village throughout
Turkish Republican history because currently there are only seven to ten non-
Muslim Turkish citizens left in the village. Specifically, not only the influence
of 6-7 September Incidents but also the forced Greek Deportation and the 1974
Cyprus War were felt by non-Muslim residents of the village. Official popula-
tion statistics also prove that a Muslim population started to migrate to
Kuzguncuk in the 1950s. During the field research, current and former
Kuzguncuk (mostly non-Muslim) residents are likely to mention the high
non-Muslim population which does not exist today. On the contrary, the nar-
rative of a current Muslim resident (male, born 1941) places importance on
the Muslim character of the village, which read as a counter memory during
the field research. Only he does not accept that there was a high non-Muslim

population in Kuzguncuk throughout history.

Giiven, Mekan, Kimlik, Yahudilik: Kuzguncuk Yahudi Cemaati Uzerine Bir Calisma, 199.

Personal interview. 09.Nov.2016.
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Through remembering Kuzguncuk’s former non-Muslim community, its
present-day residents construct the Kuzguncuk identity of harmony, toler-
ance, and multi-ethnicity. In other words, Kuzguncuk Muslim and non-Mus-
lim dwellers maintain Kuzguncuk’s former character in their minds and try
to establish a Kuzguncuk identity accordingly. The field research explores that
Kuzguncuk identity is constructed by current Kuzguncuk residents via na-
tional holiday celebrations, funerals and events in Kuzguncuk’s orchard. Also,
most Kuzguncuk residents are members of the Association of Kuzguncuk and
come together every month to discuss issues about the village. It is obvious
that the meetings of the Association of Kuzguncuk is part of the construction
of Kuzguncuk identity.

The following section of the chapter is going to present how Kuzguncuk
residents who experienced the Pogrom remembered the begin time of the 6-7
September incidents because the field research figured out that witnesses re-

membered different beginning hours for the Pogrom.

§ 3.2 The Beginning of the Pogrom in Kuzguncuk

54
55

This part focuses on Kuzguncuk dwellers’ narratives about the beginning of
the 6-7 September Incidents.

Only a small number of dwellers today are willing to talk about the 6-7
September events. According to Mills, Kuzguncuk’s dwellers either do not
want to remember the Pogrom or they ignored it.>*

The village’s residents and population statistics prove that only a small
Muslim community lived in Kuzguncuk before the Pogrom and the number
of non-Muslims was high. For this reason, the Pogrom obviously damaged the
village.

Witnesses remembered different times for the emergence of the Pogrom
in the village. Contrary to popular belief, the Pogrom was not initiated at the

same moment in every non-Muslim district.”® A current Greek resident

Ibid., 190.
Speros Vryonis, The Mechanism of Catastrophe: The Turkish Pogrom of September 6-7 1955,
and the Destruction of the Greek Community of Istanbul, 103,104.
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(woman, born 1946) assumes that events started approximately at midnight in
Kuzguncuk and says. “After I had fallen asleep, I suddenly woke up because of
a loud booming noise which came from outside of our home.® Furthermore,
another former Christian Kuzguncuk resident (born 1938) declares that the
events began at 1:45 am. “That night we went to the Uskiidar with my father to
watch a film and came back to Kuzguncuk sometime after midnight. On the
road, we saw some military vehicles in the center of Uskiidar and also ob-
served some fires on the European side. My father and I supposed that ene-
mies had started to occupy Istanbul. When we came home, we watched the
fires from our balcony. My uncle had a popular sweet shop on the corner of
Icadiye Street which was closed. Nobody knows what happened that night.
After that, we went to the uncle’s shop and the clock on the wall had stopped
at 1.45 am. because of the attacks.™ According to him, the most interesting
part he and his father supposed that the Pogrom was supposed as the occupa-
tion of Istanbul by his father and him. He believes that the occupation of Is-
tanbul was a collective trauma for Turkish citizens. Furthermore, this similar-
ity presents that the violence was seen by witnesses on the Asian side.

On the other hand, other interviews present that the events started before
that night. For instance, a former Jewish resident (male, born 1935) said: “On
this day, I stayed at my home which is located in the Valley of Kuzguncuk and
I saw a crew enter the village in the dark.™® Moreover, Jewish resident who is
still living in the slopes of Kuzguncuk (woman, born 1945) gave a specific hour
for the start of the Pogrom in Kuzguncuk. “The events began at around 6.30
p-m.”™ According to Speros Vryonis, the incidents of 6-7 September began
after midnight,® and the document from Republican Archive mentions that

the events began in the district of Uskiidar at 12.30 a.m.®

Personal interview. 09 Nov.2016.

Personal interview. 29. Oct.2016

Personal interview. 05. Nov.2016.

Personal interview. 07. Mar.2016.

Vryonis, The Mechanism of Catastrophe: The Turkish Pogrom of September 6-7 1955, and the
Destruction of the Greek Community of Istanbul, 103.

BCA 010.09.107.334.1.188.
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It seems that the interval of the 6-7 September Incidents was remembered
differently by different residents which exists either that the Pogrom in
Kuzguncuk started in the evening and continued past midnight or else that
some residents misremember the begin time of the incidents. It is clear that
the Pogrom happened in Kuzguncuk as it did in other non-Muslim neighbor-
hoods. The Pogrom’s effect continued long hours on the 6 September, and for
this reason, witnesses place importance on different hours such as towards
evening or midnight. The next part is going to discuss in detail the violence of

the Pogrom in Kuzguncuk and will also present common Pogrom narratives.

§ 3.3 Violence in Kuzguncuk during the Pogrom

62

The Pogrom emerged at different locations in Kuzguncuk, and most non-Mus-
lim residents of the village were affected by the looting that night. Some
Kuzguncuk dwellers who observed the Pogrom would not say the details of
the violence because, this research argues the Pogrom was traumatic for them.
In addition, current Muslim and non-Muslim Kuzguncuk residents fear other
Kuzguncuk residents who do not a knowledge the violence of the Pogrom. The
houses and shops of non-Muslims were damaged in the village like in other
districts of Istanbul with high non-Muslim populations. This part presents the
details of the violence during the Pogrom and discusses major Pogrom narra-
tives in Kuzguncuk. Also the part will demystify common narratives of the
Pogrom in the village.

Looters damaged non-Muslim houses and shops during the Pogrom in
Kuzguncuk. A current Jewish resident (woman, born 1945) who was 10 years
old in 1955 remembered that: “They came across the village and they vandal-
ized. My mother was in a quandary. She took us to the second floor of our
house. Suddenly, blood flew from my mother’s mouth because she was terri-
fied. Our neighbors were shouting: ‘Fly a Turkish flag.” My mom displayed the
flag and the looters did not attack our house. However, a Jewish family living
in the next house did not fly a flag. Terrible things happened at that house.”*

She could not continue telling what happened in the neighboring house

Personal interview. 02.Nov.2016.
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(which is currently derelict); however, it was significant to represent the vio-
lence emerged in Kuzguncuk. Moreover, the witness focuses on a Turkish flag
as a mechanism of protection during the Pogrom. On the contrary, a current
Greek resident (woman, born 1946) who lived on the slopes of Kuzguncuk
mentioned that a Turkish flag did not protect her house, indicating that looters
sometimes knew that non-Muslims lived in a house even if they put out a flag.
“We put a Turkish flag but one looter told us to lower the flag. The three group
of looters threw stones and broke the windows and everything. However, they
did not enter the house. The church was not damaged.™ A former Greek res-
ident (male, born 1944) who moved away from Kuzguncuk in 1977 when the
Greek School was closed said: “One or two houses were set alight and they
also set fire to the Greek Church, but it immediately died out. Also, some loot-
ers tried to enter the house of a Protestant family located behind the Greek
School, but the family resisted. After that, looters used hatchet and log to get
in the house. The family kept the log after the incident; however, they replaced
the wooden door with a tin door because they did not want anyone to see the
damage. The school director of a secondary school in Fistikagaci, H., hid us in

his home.”®*

Interestingly, this narrative presents that the family remembered
to the Pogrom’s violence with keeping a log. On the other hand, the family
tried to erase the violence from Kuzguncuk’s memory by replacing the door.
According to the statistics, almost 200 houses of Greek families were damaged
by looters.®® Unfortunately, there is no exact data to calculate the damage to
those of Armenians and Jews families; however, the field research proved that
the properties of these non-Muslim families also were damaged by the looters
in the village.

A former Muslim resident (male, born 1934) claimed that the looters cir-
cumcised the Greek priest and also went up to the roof of the church.® How-
ever, the field research could not reach another narrative about the circumci-

sion of a Greek priest. The violence of circumcision was only mentioned by

Personal inteview. 09.Nov.2016

Personal interview. 31.0ct.2016.

Vryonis, The Mechanism of Catastrophe: The Turkish Pogrom of September 6-7 1955, and the
Destruction of the Greek Community of Istanbul, 234.

Telephone interview. 09.Nov.2016.
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the one Muslim man; however, it was a serious assertion. On the contrary, a
former Muslim dweller (woman, born 1947) living behind the Greek church
saw a different landscape of violence from her window. She told: ‘I clearly re-
member the events. The looters came from outside in pickups and directly
attacked the church. They had lots of sticks. The priest and his family were
protected in the coal cellar of a relatives” home for almost one month. When
the looters entered the church, they could not find the priest, but they killed
his sheep. Also, looters tried to remove church bell and my father screamed
for the police. However, the policeman did not stop them, and in fact, he
showed them other non-Muslim’s houses. ™’

This narrative gives clues about how security forces indirectly or directly
joined the Pogrom. During one group interview in the stationery shop, a cur-
rent Muslim resident (male, elderly) assumed that the priest was protected in
their house by his father who was a police officer.®® A former Christian resident
(male, born 1938) watched the events from his house and he said that “a group
of looters passed through our street with sticks. One of them broke our win-
dow with a stone, but we learned of it only after a while. We stayed on our
terrace and suddenly saw smoke above the Greek church. After that, a fire en-
gine came to the village. We heard a noisy clamor because the looters had
burned the Greek church and the priest’s house. The firemen put out the
fire.™ A well-known newspaper of the time, Aksam, also reported that the
Greek church in Kuzguncuk had burned.” In addition, Vryonis’ study men-
tioned that the Greek church was damaged during the Pogrom” and was also

desecrated and looted.”

Personal interview. 29.Apr.2016.

Group interview. 08.Dec.2016.

Personal interview. 29.0ct. 2016.

Aksam [Istanbul] o7 Sept. 1955: 2. Print.

Vryonis, The Mechanism of Catastrophe: The Turkish Pogrom of September 6-7 1955, and the
Destruction of the Greek Community of Istanbul, 433.

Ibid., 510.
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In addition to damage to houses and religious places, shops were vandal-
ized by the looters. According to the field research several witnesses men-
tioned the damaged shop located at the head of Icadiye Street. Unfortunately,
the building in which the shop was located were confiscated by the Istanbul
Municipality to construct the coast road.” The shop was quite popular in
Kuzguncuk because it sold fresh milk products and most importantly, the
shop had a pay phone - which was red. A former Jewish dweller (male, born
1935) remembered that the shop was damaged by looters. “We were living very
close to the shop. We heard the sound of windows breaking. Also, the refrig-
erators were damaged.””* A former Christian resident (male, born 1938) whose
uncle was the owner of the shop said. “My father went to the shop early in the
morning of 7 September, but suddenly he came back home. The looters
harshly damaged my uncle’s shop. The clock, telephone, refrigerators, win-
dows, and kitchen tools were broken. We could not find the doors of the re-
frigerators. My uncle was very sad because everybody knows him in Kuzgun-
cuk. After the events, my uncle did not re-open the shop until 1958. In that
year, he opened the shop with a partner in the above Kuzguncuk; however, it
closed in 1960.””% On the contrary, a former Jewish resident (male, born 1951)
who listened to the stories of elderly witnesses claimed that only one window
was broken by the plunderers during the Pogrom.” A former Muslim by-
stander (male, born 1950) said that “everything in the shop was thrown out.”
He continued, “The butcher's windows were broken. Some Armenian brothers
had a candy store at the Kuzguncuk ferry port which was also damaged. The
shop of K, the Armenian barber, in Icadiye Street, as well. A. and another Ar-

menian had a grocery, and plunderers did not vandalize it.””” Furthermore,

Personal interview. 10.Mar.2016.
Personal interview. 05.Nov.2016.
Personal interview. 29.0ct.2016.
Personal interview. 02. Nov.2016.

Personal interview. 10.Mar.2016.
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Vryonis’s study demonstrated that businesses in Kuzguncuk were damaged
during the 6 September incidents.”

As shown before, the Istanbul Chamber of Commerce established an aid
committee that gave economic support to victims of the Pogrom. According
to the report which itemized damages to the properties of Greek citizens in
Istanbul during the Pogrom, 1,070 Greek citizens suffered from the violence
and the total cost of the damage was almost 27 million Turkish lire.”” The re-
port also presented that there were six Greek citizens in Kuzguncuk that were
damaged. Greek citizen PK lived in the downside of Kuzguncuk (on Tahtal:
Bostan Street) and had a grocery in Icadiye Street. Both the house and grocery
were attacked during the Pogrom and the pecuniary injury was calculated as
7,700 Turkish lire.* The house of a Greek citizen, G.V., house in Yaprakli Cinar
Street was damaged and the total pecuniary loss was 1,705 Turkish lire.** More-
over, K.K.’s house located in Meydan Street was also damaged by looters. The
committee calculated the damage to this house was 1,000 Turkish lire for his
house. According to the report, the other three Greek citizen’s house in the
village were not damaged during the Pogrom, but their workplaces suffered
financial losses.®* Some Kuzguncuk dwellers remembered the support of the
aid committee after the Pogrom. A current Greek resident (woman, born
1946) whose house was damaged said: “Every non-Muslim citizen applied for
support from the aid committee after the 6-7 September Incidents. The com-
mittee almost covered the losses a bit at a time.”™ Furthermore, a former
Christian (male, born 1938) claimed that the compensation did not cover the
losses: “The government came and checked the losses (in my uncle’s register)

but we did not apply to the committee. The economic assistance could not

Vryonis, The Mechanism of Catastrophe: The Turkish Pogrom of September 6-7 1955, and the
Destruction of the Greek Community of Istanbul, 583,584.

BCA.010.09.109.338.1.19.

BCA.010.09.109.338.1.70.

BCA.010.09.109.338.1.63.

BCA.010.09.109.338.1.94., BCA. 010.09.109.338.1.27., BCA. 010.09.109.338.1.32.

Personal interview. 09.Nov.2016.
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cover our losses.”® These two narratives presented that the aid committee op-
erated in Kuzguncuk after the Pogrom; however, it could not totally cover the
economic losses of the victims.

The field research in Kuzguncuk mostly shows that residents in the village
believed that looters on 6th September 1955 came from outside the district.
Vryonis’s study mentioned the narrative of a Kuzguncuk resident who ob-
served the Pogrom in the village and said: “Meanwhile, a boat from Istanbul
full of demonstrators arrived at Kuzguncuk towards midnight. The village’s
muhtar (headman) and an officer threatened to shoot the ship’s captain if he
dared to land. Finally, the ship (Uskiidar 74) left and unloaded at Cengelkdy
where the demonstrators were reinforced by cadets from the military school
of Kuleli and did great damage.”® During the field research, only one former
Jewish witness (male, born 1951) remembered the story of Uskiidar 74.% It
seems clear that the narrative of Uskiidar 74 includes two themes: on one hand,
that the village was protected by Kuzguncuk’s headman, and an officer, on the
other, that the looters came from outside of Kuzguncuk.

Most of Kuzguncuk dwellers assumed that the Muslim population of the
village did not attack non-Muslim houses and shops during the Pogrom, how-
ever, some witnesses believed that there was one looter from Kuzguncuk, E,
who helped the external actors. F. died in 2006 and several residents high-
lighted him as a layabout. It is obvious that F. is only guilty in the eyes of some
residents. The reality is different than the residents’ recollections, because ac-
cording to archives® and field research, more than ten Muslim residents in
Kuzguncuk joined the Pogrom or helped the looters. A former Christian res-
ident (male, born 1938) remembered some residents who joined the Pogrom
in Kuzguncuk: “T. joined the Pogrom and I knew him from Kuzguncuk. Also,

I knew E, and our window was broken by R. who was not an enemy of my

Personal interview. 20.0ct.2016.

Vryonis, The Mechanism of Catastrophe: The Turkish Pogrom of September 6-7 1955, and the
Destruction of the Greek Community of Istanbul, 180.

Group interview. 05.Nov.2016.

BCA.010.09.108.337.2.48.
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family because we were friends in daily life.”® It is significant that Muslim
friends of some non-Muslim Kuzguncuk residents also participated in attacks
on their houses. Moreover, a current Greek resident (woman, born 1946) pre-
sented the following argument to show the involvement of local actors in the
Pogrom: “The violence did not take place only with the involvement of outside
actors. Some youngsters from the village also committed violent acts that
night.”® This narrative differs from than the assumption of a current Jewish
dweller (woman, born 1945) who believed that Kuzguncuk’s youth would not
have resorted to those kinds of violence because, she thought, Muslims and
non-Muslims in Kuzguncuk had a positive relationship in daily life before
1955.%

Another current Muslim dweller (male, born 1955) claimed that Muslim
youth took money from Jews in the back streets of Kuzguncuk during the Pog-
rom. He said: “Some young men in the village wanted to take money from the
Jewish people in Kuzguncuk. Of course, they were afraid and gave them the
money.””" The interview with this Muslim resident was fruitful because he
challenged mainstream narratives about Kuzguncuk. Moreover, he always
said: “T am very happy to tell about the realities of Kuzguncuk. You have to
write everything.” A former Greek resident (male, born 1944) who came sad
while telling me about the Pogrom conveyed that there were two ringleaders
from the village who led the attackers: “One ringleader’s name was F. and an-
other was a woman, but I do not remember her name. Her son was a cobbler
in Uskiidar. They were from Kuzguncuk.” A former Muslim resident
(woman, born 1947) emphasized certain looters in Kuzguncuk, one of whom
was the son of a well-known restaurant’s owner in the village: “I remember
looters from Kuzguncuk: for instance, the son of Y.F. and others. They used to
join the celebrations, festivals, and entertainment in Kuzguncuk, but they

started the violence in the village. In fact, some Muslim neighbors pointed out

Personal interview. 29.0ct.2016.
Personal interview. 09.Nov.2016.
Personal interview. 02.Nov.2016.
Personal interview. 08.Dec.2016.

Personal interview. 31.0ct.2016.
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some of their non-Muslim neighbors to the group of attackers as targets to be
attacked and looted.”” The narrative of former Kuzguncuk resident Salvador
Dalva presented that there was an elderly woman who disliked her next-door
neighbors were Greek; therefore, she pointed out the house to the looters. On
the contrary, she protected some non-Muslims houses in the street. Dalva
claimed that the conservative Muslim Turk turned a blind eye to the attacks
to the Greek woman’s house because an elderly woman thought that a Greek
woman fornicated in this house.” This case shows that some Muslim Turks
behaved differently during the Pogrom toward their non-Muslim neighbors
because of personel conficts among them.

The police report prepared after the Pogrom figured out that some ring-
leaders were from the district of Uskiidar.”® The field and desk research uncov-
ered that there were four people out of fifteen who joined the Pogrom from
Kuzguncuk. One former Muslim dwellers (male, born 1934) whose name is on
the report did not accept the accusation, and F joined the events with the fol-
lowing self-defense during the telephone interview: “I had Greek and Jewish
friends in Kuzguncuk. I was an active member of Kibris Tiirktiir Cemiyeti (As-
sociation of Turkish Cyprus) which was blamed by the government after the
events. Every member of the association was arrested; therefore, I was arrested
and stayed in jail for almost one month in Selimiye, as well. Lots of looters
came from Uskiidar and we tried to protect our village. I knew F. from
Kuzguncuk, but he was not part of the Pogrom. Looters forced him to be a
guide and made him point out the non-Muslim houses, and he did it.” Inter-
estingly, he also expressed that after the events his family moved from
Kuzguncuk to another part of Istanbul and he started to work as social police
which was like a security intelligence for six years.”

Briefly, at least ten Kuzguncuk Muslim residents participated in the Pog-

rom with different roles. As mentioned above, four looters from Kuzguncuk

Personal interview. 29. Apr.2016.

Salvador Dalva, “Kuzguncuk’ta Zaman Tiineli” in Bali, Rifat N. ed. Tiirkiye'deki Yahudi Top-
lumlarindan Geriye Kalanlar (Istanbul: Libra Kitapgilik ve Yayincilik. 2016) 189,190.
BCA.010.09.108.337.2.48.

Telephone interview. 09.Nov.2016.
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were arrested by the government after the events. The field research also pre-
sented that there were other Kuzguncuk dwellers who joined the Pogrom;
however, they were not arrested by the government. The most significant case
is that, according to the narratives, some looters from Kuzguncuk had non-
Muslim friends but joined the Pogrom and attacked their neighbors” houses.
It seems clear that the relationship between Muslims and non-Muslims soured
after the events. Specifically, non-Muslim residents started to be afraid of the
Muslims who were arrested. For instance, a perpetrator from Kuzguncuk
(male, born 1934) who did pleaded innocent said that “after the events and my
imprisonment, non-Muslims in Kuzguncuk stayed away from me.””” As men-
tioned below, he moved from Kuzguncuk shortly after the incidents.

As a result, the non-Muslim Kuzguncuk dwellers responded to the attacks
by securing their doors, putting Turkish flags on their houses, and hiding in
Muslim Turks” houses. Religious places, houses, and shops were the targets of
the nationalists’ vandalism. Moreover, the violence was not an isolated event
in one location; the damage was spread around several points in the village.
Some interviews did not mention damaged houses and shops during the field
research which was the general trend among Kuzguncuk dwellers. Silence
with respect to the violence against non-Muslims and their belongings is a
strategy to construct and protect the myth of village’s harmony, tolerance, and
its peaceful relations among different ethnic and religious groups. Silences of
some interviews present that silence is not only common phenomenon for
state official or perpetrators after violent events but also it is the position of
victims to protect themselves against the others. For this reason, current resi-
dents who lived through the Pogrom are more likely to stay silent. On the con-
trary, the recollection of violence disturbs the narrative of multiethnicity and
coexistence in Kuzguncuk. Obviously, some residents who moved away from
Kuzguncuk shared more exhaustive and critical narratives vis-a-vis the Pog-
rom - upon which this part elaborates below - because they no longer lived in

Kuzguncuk.

Ibid., 2016.
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§ 3.4 A Comparison of Memories of Protection, Altruism and Vi-
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olence in Kuzguncuk

The individual and group interviews in Kuzguncuk revealed that some com-
mon discourses emerged in the village regarding the Pogrom. Actually, some
discourses were canonized by witnesses throughout several locations in Istan-
bul, and Kuzguncuk dwellers re-created them during the interviews. This part
of the chapter covers the common discourses that came up during the field
research in Kuzguncuk.

The comparison of violence in Kuzguncuk and in other sites of violence as
well as the discourse of emerging isolated events are significant findings of the
field research. In other words, the interviewees mostly talked about the Pog-
rom’s violence in comparison to the violence on the European side of Istanbul,
specifically in Pera. Furthermore, Kuzguncuk residents indirectly mentioned
that the violence in Kuzguncuk was negligible when compared with the vio-
lence on the European side of Istanbul. For instance, one well-known Arme-
nian man (born 1954) in the village said, “The events damaged Uskiidar but
not like on the European side. Only discrete violence emerged in the village.”*®
Interestingly, this man consistently mentions the Pogrom in Uskiidar rather
than in Kuzguncuk during the interview because he did not live in the village
at the time; he currently works in Armenian Community of Kuzguncuk. Un-
fortunately, current Kuzguncuk Muslim residents did not know him, which
presented a poor relationship between Muslims and the Armenian Commu-
nity of Kuzguncuk. Another current Jewish resident (woman, born 1945) as-
sumed: “They vandalized Kuzguncuk; however, the real damage occurred in
Aksaray and Beyoglu.” Moreover, a former Jewish dweller (male, born 1935)
answered the question about the effects of the Pogrom in Kuzguncuk with the
following assumption: “Mostly, Istiklal Avenue was destroyed by the loot-
ers.”'” The current Muslim member (male, born 1955) of Kuzguncuklular As-

sociation (Kuzguncuklular Dernegi) listened to what happened during the

Personal interview. 23. Nov.2016.
Personal interview. 02. Nov.2016.

Personal interview. 05. Nov.2016.
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Pogrom from other, older dwellers in the village and said: “Some isolated
events took place in Kuzguncuk, but the events actually started in Taksim.”'*

These canonized narratives present that non-Muslim and Muslim
Kuzguncuk dwellers usually put importance on the violence on the European
side Istanbul, specifically in Beyoglu and Pera, because most sources mention
the violence in this location rather than in other places in Istanbul. In addition
to this, many photographs were taken by journalists during the Pogrom in
Pera, and for this reason, this place became the symbol of the Pogrom in the
eyes of non-Muslim and Muslim Turkish citizens. However, this creates a
problematic assumption which includes the comparing violence between dif-
ferent locations and Pera.

Another fundamental discourse was that looters came from outside the
village to attack non-Muslim houses and shops. A small number of residents
mentioned one or two dwellers of Kuzguncuk who joined the Pogrom along
with the looters. A former Muslim resident (male, born 1934) claimed that ap-
proximately 1,500 people came from Uskiidar to attack the non-Muslims.!? A
current Jewish resident (woman, born 1945) said that “They came from the
downside of Kuzguncuk. We do not know where they came from, but they
come from outside. The youth of Kuzguncuk did not do this violence; also
Turkish youths do not.”'* It is obvious that a Jewish woman born in the village
could not believe that Kuzguncuk youth joined the Pogrom given that, during
two interviews with her, she often mentioned the peaceful relations between
Muslim and non-Muslim dwellers of the village. In addition to this, a current
Muslim resident (male, born 1950) expressed that “looters who came from
outside Kuzguncuk attacked some shops. We lived peacefully in the village.”'**
A former Christian dweller (male, born 1938) whose house and uncle’s shop
were damaged during the events believed that only two or three Kuzguncuk

residents joined the Pogrom looters mostly came from outside of the village.'®

Personal interview. 08. Dec.2016.
Telephone interview. 09 Nov.2016.
Personal interview. 02. Nov.2016.
Personal interview. 10.Mar.2016.

Personal interview. 29. Oct.2016.
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Interestingly, he observed Kuzguncuk residents attacking non-Muslim prop-
erties - indeed his own house - during the Pogrom, but he placed more im-
portance on outside looters more than domestic ones. Moreover, a Muslim
male who came to Kuzguncuk in 1941 said that “The different groups of plun-
derers came from outside.”' A current Muslim resident (male, born 1943) of
Kuzguncuk witnessed people who came to Kuzguncuk by truck first attack the
patisserie!”” on the corner of Icadiye Street. However, he argued that some
Kuzguncuk dwellers guided them.'®It seems clear that most of the dwellers
focused on outsiders rather than local actors during the Pogrom. Even if wit-
nesses saw local looters, like a former Christian resident did, they also high-
lighted outside actors.

Looters from outside is also a common narrative in the Pogrom literature.
According to a story from Prinkipo (Biiyiikada) looters threw rocks at a Mus-
lim house because, the narrator believed, they came from elsewhere and tar-
geted wrong house.'” Furthermore, one bystander in Biiyiikdere observed
looters coming from Cayirbasi by boats."® The memoir of Greek male from
Halki (Heybeliada) figured out that the actors of violence were not Turks from
Halki.'!

The protection of non-Muslim dwellers by their Muslim neighbors is an-
other common discourse in the village. Mills’ study mentioned that the nar-
rative of Muslim dwellers protecting the Jewish community during the Pog-
rom emerged in the village.""> In addition, the work of Nedret Ebcim, which

included interviews with residents of Kuzguncuk presented the protection of

Personal interview. 08. Dec.2016.

The field research determined that this place was a pudding shop.

Personal interview. 07.Mar.2016.

Rifat Bali, 6-7 Eyliil 1955 Olaylari: Tamiklar-Hatiralar (Istanbul: Libra Kitap, 2014), 249,250.
Ibid., 151.

Ibid., 101.

Mills, Hafizamn Sokaklar:: Istanbul'da Peyzaj, Hosgérii ve Ulusal Kimlik, 280.
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non-Muslims the night of the Pogrom.'”® Furthermore, a video''*

prepared by
Kuzguncuk dwellers to protest Glingér Dilmen’s play “Kuzguncuk Tirkiisii”,
which suggested that the Pogrom created huge damage in the village assumed
that a retired soldier in Kuzguncuk (Erdogan Denizkurdu) protected the vil-
lage’s non-Muslims from outside looters.

According to Rifat N. Bali’s work which combines stories of the 6-7 Sep-
tember events from different sources clearly shows that the protection of non-
Muslims by Muslims during the Pogrom occurred in a variety of locations in
[stanbul. For example, Muslim residents of Samatya,''® Tarabya,!' and Balat'!’
protected non-Muslim neighbors from violence. In addition, some protection
narratives are similar to those of Kuzguncuk, showing that Kuzguncuk was
not exceptional during the Pogrom. For instance, the narrative of one eyewit-
ness from Kuzguncuk mentioned by Vryonis in his study is similar to the story
of Osman Belge, a police officer on one of the Princes Islands stopped the loot-
ers who came by boats from Istanbul with his gun.'® According to the narra-
tive of another example from Bakirkdy, located on the European side of Istan-
bul, youth and elderly neighborhood dwellers protected the streets from the
looters.'”

The field research also found similar narratives. For example, a current
Muslim dweller (woman, born 1941) told that “The younger generation from
Kuzguncuk reassured non-Muslims during the Pogrom.”'* A former Jewish
resident (male, born 1951) repeated the same narrative, saying: “Kuzguncuk’s

people did not give permission to create trouble in the village. For instance,

Nedret Ebcim, Kuzguncuklular, Kuzguncuk'v Anlatiyor (Istanbul: Ileri Yayinlari, 2011),
20,64,65.

Kuzguncuk Tiirkiisii Oyun Fotograflar: 1955: Ezilen, Déviilen, Asagilanan Kuzguncuklularin
Hali | https://www.facebook.com/KuzguncukFace/videos/107816202566635/

Bali, 6-7 Eyliil 1955 Olaylary: Tamklar-Hatiralat,158,159,160.

Ibid., 194,195.

Ibid., 258.

Ibid. 44,45.

Ibid., 71.

Personal interview. 08 Dec.2016.
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Hilmi, who was a retired soldier went out with his gun and stopped the loot-
ers.”!?! Furthermore, a current Greek resident (woman, born 1946) mentioned
that “the priest and his family were protected in a Muslim dweller’s house, and
some Muslim residents did not permit looters to attack the village because of
solidarity in the village.”** It appears that Muslim and non-Muslim residents
of Kuzguncuk uphold the myth of protection during the Pogrom in inter-
views, and it has a strong relationship to the discourses of outside looters and
distinctive events.

The outside actors, the comparison between the violence in Kuzguncuk
and on the European side of Istanbul, and lastly, the protection of non-Muslim
residents are usually underscored by the residents during the field research. It
seems clear that these narratives are helpful for protecting Kuzguncuk’s mul-
tiethnic character in the eyes of the residents. This part of the chapter com-
pared narratives from different locations in Istanbul and Kuzguncuk during
the Pogrom. The similarities between Kuzguncuk and other places in Istanbul
represents that Kuzguncuk is not special in terms of a tolerance culture and
peaceful relations. Inarguably, Pera had more damaged during the Pogrom be-
cause it was a significant economic center of Istanbul. As this research dis-
cussed before, some witnesses in Kuzguncuk compared the violence on the
European side with that in the village. In addition, the main common narra-
tives of eyewitnesses from Kuzguncuk and other districts of Istanbul were
quite clear. For these reasons, the Pogrom in Kuzguncuk resembled that in
other districts of Istanbul; however, the tendency to forget and attribute of id-
iosyncrasy to the case of Kuzguncuk was common among witnesses there. The
following part is going to explain the transformation of Kuzguncuk after the

Pogrom.

§ 3.5 The Consequences of the Pogrom in Kuzguncuk

121
122

The Pogrom caused discontent among non-Muslims minorities towards the

Turkish Republic. Before the Pogrom, Turkish non-Muslim citizens suffered

Personal interview. o2. Nov.2016.

Personal interview. 09.Nov.2016.
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from several Turkification and homogenization practices. The Pogrom af-
fected the non-Muslim population of Kuzguncuk like those of other districts
of Istanbul. This last part of the chapter will present the effects of the Pogrom
in Istanbul’s village of Kuzguncuk.

According to one of the interviews Amy Mills conducted in Kuzguncuk,
two Greek dwellers of the village assumed that 6-7 September Incidents were
a moment of transformation for the village."*® Moreover, Mills mentioned an-
other interview with a Greek woman who assumed that non-Muslims of
Kuzguncuk were forced to emigrate in 1944, 1955, and 1964."** Erdem Giiven’s
study on the Jewish community of Kuzguncuk also presented the perturbation
that emerged after the Pogrom according to Jews of the village.'” The field
work of this research found similar consequences of the Pogrom.

A former Jewish resident (male, born 1935) thought that the breakdown of
the relationship between Muslim and non-Muslim dwellers of the village arose
after the Pogrom. He said: “The breakdown of the relationship was felt mostly
after the Pogrom; however, it was felt more apparent after 1963.” Interestingly,
he mentioned that daily life continued after 1955 in the following statement:
“In fact, we continued our daily life after 1955.”* The interview of a current
Muslim resident (male, born 1955) also presented a similar argument: “These
people, Muslim and non-Muslim residents of Kuzguncuk, continued to live
together after 1955.”* During one interview with a former Greek dweller
(male, born 1944) who moved away from Kuzguncuk in 1977 his brother
(born 1948) interrupted the conversation and he recalled being teased in
Kuzguncuk after the Pogrom when he went to elementary school. He said,
“When I went to the first or second grade, I heard the word unbeliever (gavur)
often during my 15-minute walk.”?® According to a former Muslim resident

(male, born 1934) who was arrested after the Pogrom, non-Muslims citizens

Mills, Hafizamn Sokaklar:: Istanbul’da Peyzaj, Hosgorii ve Ulusal Kimlik, 194.

Ibid., 163.

Giliven, Mekan, Kimlik, Yahudilik: Kuzguncuk Yahudi Cemaati Uzerine Bir Calisma, 239.
Personal interview. 05.Nov.2016.

Personal interview. 08. Dec.2016.

Personal interview. 31.0ct. 2016.
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of the village started to wince when they saw him after he returned to the vil-
lage from jail. After that, he and his family moved to other place near to
Kuzguncuk.'”

The migration phenomenon was debatable for Kuzguncuk residents. Some
dwellers believed that migration started to emerge after the Pogrom; however,
some residents assumed that the forced Greek Deportation in 1964 most neg-
atively affected the decreasing Greek population. A current Greek resident
(woman, born 1946) claimed, “Most Greeks of the village started to migrate
after 1955. Before 1955, the number of Greeks of the village was almost 1000-
1500.” Moreover, she concluded that the emigrations continued until 1974. Put
in other words, not all of the Greek population moved away from Kuzguncuk
after the Pogrom: they left the village over the course of twenty years."** A for-
mer Greek dweller (male, born 1944) presented an approximate number of
emigrants: “Our [Greek] population was 700 people in 1960.” On the contrary,
he did not believe most of the Greeks started to move after the Pogrom: “Most
Greeks did not emigrate after 1955. When Greek citizens of Kuzguncuk left in
1964, [that’s when] the village emigrated.”**! On the other hand, a former and
current Muslim resident (woman, born 1949) who lived in the village between
1956-1960 and was educated in Kuzguncuk believed that the major migration
of non-Muslims occurred after 1974 and non-Muslims left the village because
of the Pogrom."*> Another current Muslim resident (woman, born 1934) who
came to Kuzguncuk in 1961 said: “When I moved to the village in 1961, I saw
isolated non-Muslims continuing to live in Kuzguncuk. I remember two Ar-
menian doctors. They migrated after a while.”"*® An Armenian man who
works for the Armenian Community of Kuzguncuk (1954) believed that the
Pogrom caused trouble for Armenian dwellers of the village. He said “After
the 6-7 September Incidents and the Cyprus military operation (1974), Arme-

nians in particular migrated out of Turkey. Before these events, Armenians

Telephone interview. 09.Nov.2016.
Personal interview. 09.Nov. 2016.
Personal interview. 31.0ct. 2016.
Personal interview. 29.0ct.2016.

Personal interview. 08.Dec.2016.
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who lived on the hill of Kuzguncuk came to this church and prayed. After-

»134

wards, they went to the ferry boat.”"** During the group interview in front of
the pharmacy on Icadiye Street, a current Muslim resident (male, elderly) who
had converted from Christianity to Islam said: “Most of the non-Muslims mi-
grated after 1960."% It seems clear that the Pogrom posed a problem for the
non-Muslim and Muslim residents of the village in terms of their peaceful re-
lationship. However, non-Muslim migration did not radically emerge just af-
ter the Pogrom; it happened step by step throughout history. Generally speak-
ing, according to Samim Akgoniil, this kind of migration phenomenon is
common among Greeks in Turkey. In other words, Greeks in Turkey did not
specifically migrate right after the Pogrom.

As discussed above, approximately 30% of Kuzguncuk’s total population
consists of citizens originating from Kastamonu, Sivas, Rize, and Trabzon. The
field research presents that dwellers of Kuzguncuk remembered different pe-
riods of migration toward Kuzguncuk. A current Jewish dweller (woman,
born 1945) observed most Muslims started to migrate to Kuzguncuk six years
after the Pogrom: “Most of the Muslims came to Kuzguncuk after 1961 from
different cities. For instance, Jews lived in mansions and Muslims came to the
village. They [the Muslims] bought these mansions as well.”"** A current Greek
resident’s (woman, born 1946) narrative mentioned a similar period of Mus-
lim migration. According to her, Muslims came to the village in 1960 and 1965.
On the contrary, a former Greek resident (male, born 1944) claimed that mi-
gration from the Black Sea region started before the 1960s, saying: “The Laz
people moved to the village in the 1950s.”"*” A former Jewish resident (male,
born 1935) recalled that one well-known family in the village migrated from
Rize in the 1940s; however, he was the only Kuzguncuk dweller who men-
tioned migration to the village before the Pogrom. Another former Jewish

dweller (male, born 1951) assumed that new Muslims from several villages

Personal interview. 23. Nov. 2016.
Group interview. 08.Dec.2016.
Personal interview. 02.Nov.2016.

Personal interview. 31.0ct.2016.
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came to Kuzguncuk in the late 1960s, and he recalled that the relationship be-
tween Muslims and non-Muslims started to break down at that time. For in-
stance, teasing increased."® It appears that the migration toward Kuzguncuk
started to increase after the 6-7 September Events; however, it did not happen
suddenly like the non-Muslim migration away from Kuzguncuk.

This final component of the chapter demonstrated the results of the Pog-
rom in Kuzguncuk. The peaceful relationship between Muslim and non-Mus-
lim communities of the village broke down after the 6-7 September Incidents.
On the other hand, the migration from a variety of cities toward Kuzguncuk
did not happen immediately after the Pogrom; it was a process that up until
1974. During one group interview, a current Muslim dweller (male, elderly)
claimed that a small number of non-Muslim groups continued to live there in
1974. For this reason, he mentioned that the main non-Muslim migration oc-
curred in 1974."* Furthermore, interviews represented that the Muslim popu-
lation started to increase mostly after the Pogrom and specifically in the 1960s.
The next chapter is going to discuss the appropriation of non-Muslim citizens’

properties in Kuzguncuk and economic transformation throughout history.

Personal interview. 02.Nov.2016.

Group interview. 08.Dec.2016.
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Economic Transformation and Appropriation of Minori-

ties’ Properties in Kuzguncuk

urkification and homogenization policies of the Turkish Republic in-
T cluded not only physical violence but also confiscation practices and the
elimination of the economic power of non-Muslim Turkish citizens. The es-
tablishment of the national economy was a significant aim of the Turkish Re-
public which sought to create a Muslim Turk bourgeoisie and decrease the
economic capital of minorities in Turkey." The well-known example of the
Turkification of the economy was the Capital Tax (1942) which focused on
high taxation policy for non-Muslims rather than Muslims.” In addition to
this, the Emval-i Metruke laws after the Armenian Genocide directly focused
on the confiscation of Armenian properties, and Greeks suffered from these
laws, as well.” It is obvious that the 6-7 September Incidents was another prac-
tice of confiscation because it included plunder and robbery.*
The decision to embark on Armenian Genocide was a preview of the foun-

dation of a homogenous and unitary Turkish state. As Cetinoglu mentioned,

Okte, Varhk Vergisi Faciast, 121.

Ibid., 102.

Taner Ak¢am and Umit Kurt, Kanunlarin Ruhu: Emval-i Metruke Kanunlarinda Soykirimin
Izini Siirmek (Istanbul: Iletisim Yayinlari, 2012), 17.

Vryonis, The Mechanism of Catastrophe: The Turkish Pogrom of September 6-7 1955, and the
Destruction of the Greek Community of Istanbul, 103,104.
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the deportation of Armenians and forced migration of Greeks targeted the
erasure of these two communities in Anatolia. Not only government officials
but also military and local elites started to confiscate the properties of Greeks
and Armenians in many villages. Interestingly, Cetinoglu also said that the
historical root of the term gavur mali [the colloquial term for the property of
a non-Muslim] came from these confiscation practices. The term is still used
in Turkey by most people, and the interviews present that this term legiti-
mized a confiscation practice in Kuzguncuk.’

According to Ak¢am and Kurt’s study, confiscation practices were imple-
mented vis-a-vis Greeks and Armenians by the Committee of Union and Pro-
gress government between 1913-1918 via various laws and the most general of
which was the Emval-i Metruke (abandoned properties) act. The influence of
these laws continued after the foundation of Turkish Republic.® As Umit Un-
gor and Polatel assumed, there was a continuity throughout the era from 1915
to 1950 in terms of the situation of Armenian properties because the Republi-
can People Party continued to implement the CUP’s policies.” In fact, Akcam
and Kurt claimed that the plunder of Armenian properties caused several
problems for the Turkish Republic.?

The confiscation policies were implemented differently for Greeks and Ar-
menians.” For instance, the government thought that radical liquidation was
not implemented for Greek properties because they could return to their vil-

lages after the forced migrations to Greece and Central Anatolia.'” The Arme-

Sait Cetinoglu, “Onsoz ya da Tiirk Kapitalistlerinin Kokeni ve Gelisimi” in Emval-i metrike
Olay1: Osmanli’da ve Cumhuriyet’te Ermeni ve Rum mallarimin Tiirklestirilmesi, ed. Onaran,
Nevzat (Istanbul: Belge Yayinlari, 2010), 9,10.

Akc¢am and Kurt, Kanunlarin Ruhu: Emval-i Metruke Kanunlarinda Soykirimin Izini Siirmek,
17.

Ugur Umit Ungér and Mehmet Polatel, Confiscation and Destruction: The Young Turk Seizure
of Armenian Property (Bloomsbury Academic, 2011), 170.

Akc¢am and Kurt Kanunlarin Ruhu: Emval-i Metruke Kanunlarimda Soykirimin Izini Siirmek,
243.

Ibid., 17.

Ibid., 18.
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nian Genocide (1915) included confiscation practices, and the government im-
plemented confiscation policies only for Armenians who were deported.' In
the eyes of the Ottoman Empire and the early Republican government, Arme-
nians had the right to their properties. For this reason, Ak¢am and Kurt men-
tioned that governments protected the properties of Armenians in official dis-
course; however, there were no rules to regulate when and how they could
retake their properties.”> According to statistics, 41.458 real estate properties
were confiscated from Armenians in various provinces of Turkey such as
Edirne (3.133), Adana (699), Ankara (2540), Sivas (3000), Diyerbakir (1055),
[zmit (3589), and Kayseri (3000)."

The Turkish government focused on precluding non-Muslims from de-
manding their properties. After the Lausanne Peace Treaty which entered into
force on 6 August 1924, some Armenians and Greeks returned to Turkey to
reclaim their real estate because the treaty conferred their property rights.
However, they were not allowed to enter the Turkish Republic because the
state refused them security clearance." Moreover, the early Republican gov-
ernment prevented the travel of Greeks, Armenians, and Jews within Turkey’s
territory."”

The government introduced Law No. 1331 to distribute titles to the new
owners of Armenians and Greek lands in 1928. In addition, the law allowed
the transfer of the incomes of Emval-i Metruke to the Turkish public purse.
For this reason, the government decided to give the economic value of prop-
erties to former owners but did not return their real estate properties.’® Ac-
cording to Ak¢am and Kurt, Emval-i Metruke were registered to the public
purse; therefore, they did not distribute as a private property. On the other

Ibid., 19

Ibid., 24,25.

Ungor and Polatel, Confiscation and Destruction: The Young Turk Seizure of Armenian Prop-
erty, 72,73.

Akc¢am and Kurt, Kanunlarin Ruhu: Emval-i Metruke Kanunlarinda Soykirimin Izini Siirmek,
185.

Ibid., 212.

Ibid., 227.
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hand, during Turkish Republican history, these real estate properties were
plundered."”

Emval-i Metruke laws were canceled one by one over the course of Repub-
lican history;'® however, a variety of lands and real estate properties were con-
fiscated by states and local elites. The government classified 1915 land registers;
in fact, the Turkish National Security Council (NCS) forbid the use of online
land registers by researchers in 2006 to preserve of national security." It seems
clear that the Turkish Republic still tries to prevent discussions on the confis-
cations in the CUP era. In fact, the most significant institution correlating
Turkish national security and the research of 1915 land titles is the NSC.

Confiscation practices started after the Armenian Genocide and contin-
ued after the foundation of Turkish Republic. Abandoned property laws had a
huge impact on the non-Muslim populations of Turkey, specifically Greeks
and Armenians. During the early Republican period, the government intro-
duced multiple laws to prevent the return of properties to their real, non-Mus-
lim owners. In fact, the government registered them to individuals. It is not
clear how the abandoned property laws affected Kuzguncuk; however, the next
part presents how - mostly Armenian - properties were illegally confiscated
by the government and by individuals.

This chapter is going to focus on the economic aspects of Turkification and
how it affected Kuzguncuk’s economy. In other words, the chapter will elabo-
rate on the economic transformation of the village and the increasing non vis-
ibility of non-Muslims in the economic sphere. On the other hand, the declin-
ing number of non-Muslim dwellers attests to confiscation practices in daily
life such as the construction of a balcony over a non-Muslim’s land. During
the interview, a recent Muslim resident (woman, born 1949) said “I have not
heard about confiscations in the village™ in order to protect the image of the
village’s culture of tolerance. However, not only this study but also those of
Mills, Giiven, and Giilsoy put importance on the different confiscation prac-

tices in the village.

Ibid., 230.
Ibid., 243.
Ibid., 249.

Personal interview. 29.0ct.2016.
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The first part of the chapter briefly presents the spaces of Kuzguncuk. After
that, the chapter is going to discuss the victims of the Capital Tax in the village.
Finally, the chapter will focus on the appropriation of non-Muslim properties

in Kuzguncuk.

§ 4.1 Spaces of Kuzguncuk

21

22

23
24
25
26

The multi-ethnic, religious profile of the village’s history - whether peaceful
or not - is reflected in Kuzguncuk’s architecture, religious places, and their
schools.

The synagogues of the Jewish community (Bet Yaakov and Bet Nisim)
were constructed in the nineteenth century.* The former synagogue is located
along the main street of Kuzguncuk and it bigger than Bet Nisim, which is
located on sloped of the village. According to Aron Rodrigue, the village had
two Alliance Schools (for girls and boys) in which mostly those in the Jewish
community took their educations.”” One interviewee, a member of the
Kuzguncuk Synagogue Foundation, mentioned that the Kuzguncuk Alliance
School was active in the 1930s; however, he could not remember when it
opened or closed.”

The Greek Orthodox community had two churches in Kuzguncuk built
between 1821 and 1831.** The Greek community had also an elementary school
in the village until 1964 with forty students and six teachers. Students took
their educations in six classrooms.*” The Armenian church, called Surp Krikor

Lusavorig, was built by Bogos Aga Salciyan in 1861 and is still used today.*

Kuzguncuk Sinagogu Vakfi | Our Synagogues, kuzguncuksinagoguvakfi.org/english/Sina-
goglarimiz.php.

Aron Rodrigue, French Jews, Turkish Jews: The Alliance Israellite Universelle and the Politics of
Jewish Schooling in Turkey, 1860-1925 (Bloomington: Indiana UP, 1990), 57.

Interview with Jewish man N.S. (02.11.2016)

Ebcim, Ug Dinin ve Unliilerin Bulustugu Semt: Kuzguncuk, 29, 31,32.

Demir and Akar, Istanbul'un Son Siirgiinleri, 148.

Surp Krikor Lusavori¢ Ermeni Kilisesi, Kuzguncuk | 3. Bolge. Turkiye Ermenileri Patrikligi,
www.turkiyeermenileripatrikligi.org/site/surp-krikor-lusavoric-ermeni-kilisesi-3-bolge-bo-

gazin-anadolu-yakasi/.
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Furthermore, the Armenian community had one school called Lusavori¢gyan
which opened in 1853.%

The Muslim population had only one mosque (Uryanizade mosque) near
the Bosphorus, the distance of which to the main street of the village is ap-
proximately 600 meters. It seems clear that because of the small size of the
Muslim population, it had no religious building at the center of Kuzguncuk
until 1952. The Kuzguncuk mosque was constructed near the Armenian
church. Interestingly, Jews and Armenians financially supported the construc-
tion of the mosque. In fact, the Kuzguncuk Armenian community provided
the land for the mosque. In my point of view, the late construction of the
mosque for the Muslim population of Kuzguncuk represents the village’s non-

Muslim characteristic during the mid twentieth century.

Figure 4.1 The Kuzguncuk mosque (on the left) and the Armenian
church (on the right)

Polatel, Mildanoglu, Ozgiir, and Atilgan, 2012 Beyannamesi: Istanbul Ermeni Vakiflarimn El
Konan Miilkleri, 346.
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The main street, Icadiye Street, is a significant area of economic activity in the
village. In the early twentieth century, a stream flowed into the Bosphorus and
the people acrossed to the other side of the street over bridges. However, the
stream was made to run underground by the municipality in the late twentieth
century.

Nedret Ebcim is a key, local person who has a number of books (i.e.
“Kuzguncuklular Kuzguncuk’u Anlatiyor” and “Ahh Canim Kuzguncuk”)
about the village. He mentioned that different ethnoreligious groups had spe-
cific economic activities in Kuzguncuk. Generally speaking, in the twentieth
century Jews made money as fishermen, fishmongers, and greengrocers;
Greeks managed cotton gins and coffeehouses; and Armenians worked as hab-
erdashers and jewelers.”®

Regrettably, Ebcim does not mention the occupations of Muslim Turks in
Kuzguncuk because few lived there in during the early twentieth century. Fur-
thermore, according to the statistics of the Kuzguncuk Pier for early nine-
teenth century, there were fifty eight maritime workers (fortysix Jews and
twelve Christians) working in the village pier,” suggesting that Muslim Turks
did not have civic occupations in Kuzguncuk like the Jewish and Christians
communities. Nowadays, there is just one non-Muslim shop in Kuzguncuk.
Naturally, the other shops and restaurants are owned by the Muslim commu-
nity.

Gentrification is the another historical and recent issue for Kuzguncuk and
its residents. This part will only touch on significant debates about the issue
because gentrification is not a major topic of the thesis.

Cengiz Bektas is a well-known architect and intellectual in Turkey. When
he moved to the village in 1978, Bektas started to restore historical houses,

especially those in Bereketli Street, with respect to their historical context.

Ebcim, Ug Dinin ve Unliilerin Bulustugu Semt: Kuzguncuk, 23.

Mehmet Mazak, “1802 Tarihli Uskiidar Iskeleleri ve Uskiidar Kayik¢ilarinin Demografik
Yapist” in Uskiidar Sempozyumu 11, 12-13 Mart 2004: Bildiriler (Istanbul: Uskiidar Belediyesi,
2005)) 68.

91



30
31

32
33
34
35

36

EMIRCAN KURKUT

Furthermore, Bektas tried to reclaim some historical houses as libraries for
children.’* *!

Several firms tried to destroy the well-known garden in Kuzguncuk,
[lya’nin Bostani (the garden of ilya), to construct a hospital or school; how-
ever, most residents of the village protected the garden via raising public
awareness and organizing activities. According to Amy Mills, some along the
non-Muslim population of Kuzguncuk did not actively participate in the pro-
tection of the orchard® because the garden had been occupied by the govern-
ment in 1977 and was legally the property of one a non-Muslim of the village.*
One interview with a member of the Kuzguncuklular Association confirmed
Mills argument, and he said that because minorities felt insecure, they did not
join the protest.”* Moreover, during a group interview in Beth Yaakov Syna-
gogue, most Jews believe that while newcomers used orchard as a community
garden®, they thought it was the property of another person. It seems clear
that non-Muslim population does not accept its use as a community garden
by people who have no right to the land.*

In the early twentieth century and especially during the 1950s, Muslims
started to migrate the village, from especially Black Sea cities. Together with
state’s various religious homogenization policies, Kuzguncuk started to turn

into a Muslim majority town.

Bir Semt Bir Yazar. Cumhuriyet Gazetesi. 16.01.1994.TT-501331

However, some people from the village, for instance, old neighborhood dwellers, do not take
kindly to his restorations because they believe that the nostalgic atmosphere was destroyed by
Bektas. In addition to this, these people argue that Bektas and his friends created a team of
intellectual. They came from other districts to Kuzguncuk and started to embrace the village
like old dwellers but in the eyes of the older people, they are exactly newcomers.

Mills, Hafizamn Sokaklar:: Istanbul’da Peyzaj, Hosgorii ve Ulusal Kimlik, 157.

Ibid., 147.

Interview with a member of Assocination of Kuzguncuklular. 08.Dec.2016

Recently, the garden is divided into a hundred parcels, and after the draw able to plant on
these parcels.

Group interview in Beth Yaakov Synagogue. 05.0ct..2016
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§ 4.2 The Victims of the Capital Tax

37

38
39
40
41

This short part of the chapter will present the effects of the Capital Tax in the
village. The research figured out that not only Jews but also other non-Muslim
minorities in Kuzguncuk were affected by this policy.

Sait Giirsoy mentioned in his study that Kuzguncuk was a poor village,
and that for this reason, the tax did not affect it.”” On the contrary, the field
research discovered a different socio-economic finding in Kuzguncuk. For in-
stance, a current Greek resident (woman, born 1946) said, “A mostly middle-
class population lived in Kuzguncuk who were artisans. But, a small number
of the residents were richer than the others.”® It seems clear that not all resi-
dents of the village were lower class throughout history, mostly middle-class
residents who were artisans lived in the village.

A former Jewish resident who was seven years old when the Capital Tax
was implemented talked about the Tax during the field say: “We suddenly va-
cated to our house and gave our household properties to some neighbors be-
cause the government could come and take our properties.”” Furthermore, a
former Christian dweller (male, born 1938) remembered the implementation
of the Capital Tax in the village because the government excised his uncle’s
shop. “The government took everything from my uncle’s grocery which was
located at the pier of Kuzguncuk. However, my other uncle’s dairy was not
affected by the tax.”*” His second uncle’s shop, though not affected by the tax,
was not damaged by leaders thirteen years later during the Pogrom night. A
current Muslim resident (male, born 1941) who had several non-Muslim
friends in the village assumed that most of the minorities got tired of the Cap-
ital Tax and other taxes.** A former Greek dweller (male, born 1944) believed

that after the Erzincan earthquake in 1939 and the implementation of Capital

Sait Giilsoy, Giindelik Yasamda Yahudi Kimligi Insasi: Istanbul, Kuzguncuk’ta Niteliksel Bir
Arastirma (2011-2012) (Istanbul: Unpublished Master of Arts Thesis, 2012), 126.

Personal interview. 09.Nov.2016.

Personal interview. 05.0ct.2016.

Personal interview. 29.0ct.2016.

Personal interview. 08.Dec.2016.

93



42
43

44
45

EMIRCAN KURKUT

Tax, houses started to change hands. For this reason, he did not believe clear-
cut confiscation practices emerged in the village,** which the chapter will dis-
cuss in the second part.

According to the impressment list gathered from newspapers during the
Capital Tax period (Tasviri Efkar, Yeni Asir, Tiirk Sozii, Tan)*, eight non-Mus-
lim Kuzguncuk residents suffered from garnishment because they could not
pay the tax. The list presents that the government sequestrated five houses in
the village located in various streets. Moreover, three of the garnishments con-
cerned only household properties and the last sequestration was of the work-
place of the same Kuzguncuk dweller who had a casino on Icadiye Street. In
total, the government sequestrated 6,924 Turkish Liras from the five houses
not including the goods of the three households and the one workplace. Un-
fortunately, the list does not elaborate on how these residents paid these gar-
nishments and also the field research did not determine the outcomes of these
impoundments.

Erdem Giiven’s study showed how one well-known restaurant in Kuzgun-
cuk changed hands after the implementation of the Capital Tax. Giiven as-
sumed that the Capital Tax negatively affected non-Muslim dwellers of the vil-
lage, and one restaurant near the Bosphorus transferred from a non-Muslim
to a Muslim because the non-Muslim owner was compelled to sell.* During
the field research, one former Muslim resident (woman, born 1947) also re-
called this transfer and told a similar story: “The owner of the restaurant was
Kiryako. After the Capital Tax, he sold the restaurant to its current owners.”*
Interestingly, the history of the restaurant does not mention Kiryako as a for-
mer owner. According to its information, the restaurant was the tavern of
Todori Papaispiro and did not refer to the Capital Tax.

It seems clear that the policy of Turkifying the Turkish economy damaged
the economic capital of minority dwellers of the village. Specifically, houses

and workplaces were targeted by the government when the owners could not

Personal interview. 31.0ct.2016.

Ali Sait Cetinoglu, Varlik Vergisi 1942-1944: Ekonomik ve Kiiltiirel Jenosid. (Istanbul: Belge
Yayinlari, 2009), 406-484.

Giiven, Mekan, Kimlik, Yahudilik: Kuzguncuk Yahudi Cemaati Ustiine bir Calisma, 209.

Personal interview. 29.Apr.2016.
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pay the tax. As mentioned above, two witnesses who were children during the
tax period remembered how the tax affected their families. Moreover, one el-
derly Muslim male assumed that the Capital Tax was an important factor in
the departure of non-Muslims from the village. The next part of the chapter is

going to discuss confiscation practices in Kuzguncuk.

§ 4.3 Confiscation of the Non-Muslims’ Properties in Kuzgun-

46

47

cuk

The interview with Tan Morgiil, a member of the Kuzguncuklular Association,
presented that transformation of properties in the village happened less vio-
lent than in other cases in Turkey because non-Muslims sold their properties
when they left the village.* It is obvious that confiscation practices were some-
times actualized by citizens and that the state did not prevent them. For in-
stance, the field research presents that some Muslim dwellers confiscated
property in Kuzguncuk independent of the government. Therefore, this part
will examine both confiscation practices in the village which were fundamen-
tal aspects of the Turkification and homogenization of Kuzguncuk.

As mentioned in the first part of this chapter, Kuzguncuk is divine terri-
tory for the Jewish community of Turkey, and several sources present Kuzgun-
cuk as a historically Jewish village. The Jewish community has an extensive
cemetery in the village, and a former Jewish resident (male, born 1951) ex-
plained the significance of cemetery: “The committee came to Kuzguncuk fif-
teen years ago and found a very old headstone (629 years old) in the Jewish
cemetery. Also, most of the Jews in Turkey wished to be buried in this grave-
yard.” After that, he claimed that the Jewish cemetery was confiscated in the
1960s and 1970s: “Part of the cemetery was occupied some 30-40 years ago.
When you come from the traffic lights on the hill of the village, several build-

ings were constructed above the cemetery.”*

Hale Akay and Tan Morgiil, “Kuzguncuklular Dernegi Deneyimi” in Savunuculuk ve Poli-
tikalar: Etkileme Konferans Yazilar: 2 (Istanbul: Istanbul Bilgi Universitesi Sivil Toplum Ku-
ruluslar1 Egitim ve Arastirma Birimi, 2004), 3.

Personal interview. 02.Nov.2016.
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Figure 4.2 Shantyhouses (in the foreground) and the Jewish cemetery (in
the background)*

A current Muslim dweller (male, born 1954) also narrated the same confisca-
tion practice in the village. He said that “Migrants from one of the Central
Anatolian cities came to the village. They built shanty houses on the Jewish
territory, and afterwards they were granted deeds for these houses.”* Interest-
ingly, the field-research figured out that recent non-Muslim and Muslim
dwellers of the village openly criticized the construction of buildings above
the Jewish cemetery, a finding that Giilsoy’s study also mentioned.”® On the
contrary, a former Jewish resident (male, born 1958) who was interested in the
topic claimed that the Kuzguncuk Jewish community had not eftectively pro-
tected their rights with respect to this issue. “People pour in the area where
the Jewish cemetery is located because it is very close to the Bosphorus Bridge.

But nobody warned them that they should not construct houses in that place.

Ferhat Zupcevic photo archive.

Personal interview. 08.Dec.2016.

Giilsoy, Giindelik Yasamda Yahudi Kimligi Insasi: Istanbul, Kuzguncukta Niteliksel Bir
Arastirma (2011-2012), 48.
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Unfortunately, the state and the Jewish community in not protect the rights.”
Moreover, he told a terrifying narrative related to the cemetery: “We have a
tradition of visiting our relatives in the Jewish cemetery between two feasts.
One day, my father-in-law did not want to come with us on the visit and did
not explain his unwillingness. Afterward, he told that his mother had been
buried in the cemetery, and one day, someone from the Kuzguncuk Jewish
community called him. He said that a house had been constructed above my
mother’s grave and they collected graves and carried them a hollow. Immedi-
ately afterwards, my father-in-law met with staff from the community and
they went into the house. Really, he saw that houses we constructed on the
cemetery. By the way, the Jewish community did not use the police or judicial
system. After that, they entered the house. Some fixtures in the bathroom and
the countertops were made from tombstones.”!

It seems that the occupation of the Jewish cemetery is the most important
confiscation practice in Kuzguncuk. Specifically, Muslims who migrated from
Central Anatolian cities started to occupy the Jewish cemetery during the
1960s and 1970s. They used gravestones as steps, garden walls, countertops and
masonry in their houses. Recently, most of the shanty houses on the land of
Jewish cemetery became apartments. The field research figures out the state
did not take action to prevent this occupation practice in the village. As dis-
cussed below, most of the current and former Kuzguncuk residents do not
have positive opinion of this issue because the obvious confiscation practice
creates a problem for Kuzguncuk’s multi-ethnic discourse.

Other confiscation practices happened in Kuzguncuk as well. The field re-
search demonstrated several incidents of confiscation occurred in the village,
and some were witnessed by other dwellers. For instance, a current Muslim
dweller (woman, born 1959) witnessed the following case of appropriation in
Kuzguncuk: “When I woke up in the morning, I saw my neighbor across from
me had annexed the neighboring land to the house and built a veranda. How-

ever, the land owner was one of non-Muslims in Kuzguncuk. I asked to them:

Personal interview. 14.Dec.2016.
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‘Why did you construct a veranda on another person’s land?” and they an-
swered: ‘It was the property of a gavur.’”* According to the field research,
some derelict houses and empty lots along Icadiye, Inci Cayirli, Yakup, Ye-
nigiin, Yaprakli Cinar and Kancabas Streets were confiscated by Kuzguncuk

dwellers and they used as car parks, gardens and verandas.

Figure 4.3 Occupied non-Muslim house in Kuzguncuk (on the right)

Furthermore, state confiscation policies were implemented in the village. For
example, a former Greek witness (male, born 1944) figured out that the gov-
ernment confiscated the garden of Leonida: “There was a garden near the bak-
ery on Icadiye Street. In 1975, the government disposed of the garden because
the owner was a Christian with Albanian citizenship. Afterwards, the garden
disappeared.” A former Christian dweller (male, born 1938) also told of an-

other confiscation practice implemented by the state. According to him, there

Telephone interview. 05.0ct.2016.

Personal interview. 31.0ct.2016.
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was a Jewish school at the upper end of Icadiye Street; however, it is currently
used by the Turkish military as a recruiting office.” Moreover, one Muslim
man remembered that after the construction of the bridge, the military occu-
pied some vacant lots in the top of Kuzguncuk and, he said: “There were some
fields in the top of Kuzguncuk. When we were children, we flew kites there.
The military poured fill to protect the Bosphorus bridge.”>

According to some narratives, the Pogrom generated rich Muslim families
in Kuzguncuk. A current Muslim resident (male, born 1950) who migrated to
the village with his family in 1956 claimed that some Muslim residents of the
village became rich after the 6-7 September Incidents when confiscation prac-
tices emerged in Kuzguncuk.® Another interview with a current Jewish
dweller (woman, born 1945) also supported this argument. She said: “Two or
three families increased their wealth in Kuzguncuk after the 6-7 September
Events.™ These narratives uncover that after the Pogrom, some Muslim resi-
dents of the village acquired non-Muslims’ economic capital and properties.
Moreover, the local actors who joined the Pogrom clearly came to light.

The confiscation practices affected all non-Muslim communities in the vil-
lage. For example, the Kuzguncuk Surp Krikor Lusavori¢ Armenian Church
Foundation had fourteen immovable properties; however, ownership prob-
lems affected almost ten premises which were included in the 1936 declaration.
According to 2012 data, ownership problems for eight properties continue in
the village. The six of eight properties had changed hands from the foundation
to private ownership. The most interesting case is Kuzguncuk Armenian Cem-
etery, of which the foundation lost ownership and had transferred to an indi-
vidual. Currently, the cemetery is located on the same parcel with the social
center of Yapi Kredi.”® An Armenian man (born 1954) assumed that the Ar-

menian cemetery was destroyed and today Yap1 Kredi’s social center is located

Personal interview. 29. Oct.2016.

Personal interview. 08.Dec.2016.

Personal interview. 08.Dec.2016.

Personal interview. 07.Mar.2016.

Polatel, Mildanoglu, Ozgiir, and Atilgan, 2012 Beyannamesi: Istanbul Ermeni Vakiflarimn El
Konan Miilkleri, 346.
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in the same area.” A 1922 map of Constantinople also proves that the Arme-

nian cemetery was located on the parcel of today’s Yap: Kredi’s social center.®

—

./"

Figure 4.4 Kuzguncuk in a 1922 map of Constantinople. (For a more de-
tailed map, see Appendix A.)

Furthermore, land near the Armenian Church is used as a parking lot and
because the narrow streets of the village lack parking, most Kuzguncuk dwell-
ers park their cars there. During the field research, only one Armenian man,
after relating the situation of the Armenian cemetery, told the story of this
land: “In fact, the car parking lot in back was the property of the Armenian
Foundation. However, the foundation transferred ownership to an individual
because the government had the power to confiscate the foundation’s proper-
ties. After that, the municipality tried to determine the owner of the property

but it could not. Therefore, the municipality seized the land and leased it out

Telephone interview. 31.Mar.2017.

“Istanbul Urban Database.” Istanbul Urban Database, www.istanbulurbandatabase.com.
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to the car park.”" Actually, confiscation practices were implemented for sev-
eral properties of the Kuzguncuk Armenian Foundation in a various locations
of Istanbul, such as a plot of land in Uskiidar, a shop in Fatih, and an office in
Laleli. However, during the interview, he only mentioned the car park and the
land of the Kuzguncuk mosque.®

As mentioned in the first chapter, the large garden known as Ilya’nin Bos-
tan1 on the right side of Icadiye Street is popular among dwellers of the village.
The field research presents that the Kuzguncuklular Association organizes var-
ious activities such as movie screenings in the garden.® Recently, the garden
has been divided into parcels by the mukhtar of Kuzguncuk, and village dwell-
ers use this area as a community garden. Most of Kuzguncuk’s residents joined
the protest - except older non-Muslims dwellers and people living in shanties
- against the construction buildings on the site of the garden.** The history of
this garden is significant to present the confiscation practices of the Turkish
government because, as Mills mentioned, the garden was appropriated by the
state in 1977.° Hale Akay’s interview with a member of the Kuzguncuklular
Association clearly shows the confiscation practice for the garden. The inter-
viewee claimed that the garden belonged to a foundation; however, during the
period of Mehmet V in the Ottoman Empire, the garden was given to two
families - Dodo and Soro families -. Until 1951, the cadaster did not register
the garden and after that year, the Soro family was indicated to own one of six
shares of the garden. The other shares were given to other Christian families
from Kuzguncuk. In 1966, the General Directorate for Foundations confis-
cated the other five parts of the garden given to Christian families, and the
part belonging to the Soro family was confiscated in 1977. However, Ilya who
was the son of Soro, did not know that the government had confiscated his

land.* The garden, which was almost 700 years old, was directly confiscated

Personal interview. 23.Nov.2016.

This research is going to elaborate the second case in the further chapter.

Personal interview. 08.Dec.2016.

Amy Mills, “Ilya’nin Bostanini Korumak: Kuzguncuk’ta Bir Mahalle ‘Landscape’i Ozlemini
Gergeklestirmek” (2006): 4.

Mills, Hafizanin Sokaklari: Istanbul’da Peyzaj, Hosgorii ve Ulusal Kimlik, 20,147.

Akay and Morgiil “Kuzguncuklular Dernegi Deneyimi,” 5,6.
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by the government; however, Kuzguncuk dwellers did not struggle to return
the land to its Greek owner. Rather, they protested for ecological reasons. For
this reason, as mentioned in the first chapter, old non-Muslim dwellers of the
village said that the garden is used by Kuzguncuk dwellers who have no right
to the property.
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Nationalization and Islamization of Kuzguncuk’s Spaces
and Architecture

his chapter will clarify the transformation of Kuzguncuk’s spaces and ar-
T chitecture from non-Muslim to Muslim following the Pogrom. Debates
about the name of the village, the renaming of streets, the construction of the
Kuzguncuk mosque, the increasing dominance of Muslim owners in shops
and restaurants, and practices of Muslim violence towards non-Muslims are
the major points of discussion in this chapter because they have changed

Kuzguncuk’s spaces toward more Turkish and Islamic paths.

§ 5.1 The Renaming of Kuzguncuk’s Streets

Unfortunately, none of the interviewees during the field research had an opin-
ion about the former names of streets except about the most recent changes.
For instance, respondents recalled that Ayhan Street had turned into Perihan
Abla Street in the early 1990s. Thus, according to Pervititich ’s maps, the Turki-
fication of streets’ names in Kuzguncuk occurred right after the foundation of
the Turkish Republic.
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According to Jacques Pervititch’s insurance maps prepared in 1930' and
1932,> some street names of the village changed over time. For instance, Biyici-
yan Efendi Street along the left side of the Greek Church is on the map from
1930; however, the Armenian name Biyiciyan was turned into Bican Efendi
Street within two years. The 1932 Pervititch map showed the same street with
the latter name. According to the Uskiidar Municipality study which elabo-
rates on the history of street names in Uskiidar, the historical root of Bican
Efendi Street was a character from Turkish Cinema.’ The study does not men-
tion the name Biyiciyan Efendi as the former name of the street.

Other Turkification practices via renaming streets in the village included
a street parallel to Biyiciyan Efendi Street. The 1930 Pervititch map presented
that the name of the street was Kongina which, according to the the Turkish
Language Society, is a Greek word. Unfortunately, this research can not as-
sume the exact year of the renaming of this street because 1932 Pervititch map
did not cover the area where the Kongina Street was located. Kongina Street
was renamed Behliil, a Muslim name. Moreover, at the end of the Kongina
Street, there was a small street called Kongina Aralig1. This was also changed

by the government, and today the name of this street is Behliil Aralig1.

Jacques Pervititch, Sigorta Haritalarinda Istanbul (Istanbul: Tarih Vakfi and Axa Oyak, 2000),
268.

Ibid., 276.

Halil Ekiz, Uskiidar Sokak Isimleri Tarihgesi (Istanbul: Uskiidar Belediyesi, 2013), 250.
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Figure 5.1 Street sign in Kuzguncuk

The Uskiidar Municipality work only explains how the Jewish male name
Behar turned into Gilizel Bahar (Beautiful Spring) which one of the street
names in Kuzguncuk. The 1930 Pervititch map also presented the name of this
street as Giizel Bahar, therefore, this renaming occurred before 1930. Accord-
ing to the narrative, the former name of the street was that of a handsome
Jewish male who worked as a real estate agent and lived on this street. On the
other hand, the municipality’s study assumed that Behar turned into Gtizel
Bahar in a spontaneously over time,* which is a plausible claim.

A local researcher, Nedret Ebcim’s study presents another renaming pol-
icy in Kuzguncuk. According to him, the street where Bet Nisim is located was
named Ben Yakup. Ebcim argues that Ben Yakup an early prophet of the Jew-
ish community. It was renamed Yakup.’ The 1930 Pervititch map indicates the

street as Yakup, which means that the renaming was occurred before 1930. In

Ibid., 256.
Ebcim, Ug Dinin Bulustugu Semt Kuzguncuk, 41.
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this case, the renaming implementation did not target the whole name; how-
ever, it tried to make the symbolic Jewish person insignificant. The state im-
plemented this same kind of policy in another street of Kuzguncuk. According
to the Uskiidar Municipality study, one of the street names in the village is
Bozaci came from the name of a well-known Armenian owner of a boza com-
pany. Misak Boyaciyan, who lived in this street. It appears that because the
owner was Armenian, the street name of it is the Armenian name and includes
only his occupation (bozac1).®

It seems that Turkification policies that included renaming of non-Turkish
street names were implemented by the government during the early 1930s. The
aim of the policy was to directly homogenized the space from non-Muslim
symbols, names, and elements. However, the non-Muslim population was still
significant in the 1930s. According to 1933 population statistics, for instance,
the non-Muslim population was almost 9o percent of the total.” Briefly, before
the several Turkification and homogenization practices such as the Capital Tax
and Pogrom, the Turkish Republican regime made its national and Turkist

mentality felt in Kuzguncuk via the renaming policies.

§ 5.2 The Construction of Kuzguncuk’s Mosque

The first chapter showed that three Greek and Armenian churches and two
synagogues were located in Kuzguncuk until the 19th century because of the
high non-Muslim population of the village. Moreover, the Greek and Jewish
communities had independent schools which no longer exist today. On the
contrary, the small Muslim population had no religious seclusion in the village
until the second half of the twentieth century. This part is going to discuss the
construction of the Kuzguncuk mosque and asserts that the Mosque was a
significant symbol in the claiming of Kuzguncuk and turning its space into a
national and Islamic one.

The field research revealed that Kuzguncuk Mosque was constructed in

1952. Before then, the closest mosque (Uryanizade) was almost 600 meters

Ekiz, Uskiidar Sokak Isimleri Tarihgesi, 253.
Ebcim, Ug Dinin Bulustugu Semt Kuzguncuk, 23.
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from the head of the Icadiye Street. The distance between the mosque and the
center of Kuzguncuk presents that the small Muslim population in the village
did not need their own mosque. However, during interviews, one current
Muslim resident (male, born 1941) assumed that Uryanizade Mosque was
close to Kuzguncuk and that the Muslim community easily went to this
Mosque: “You asked why the Kuzguncuk mosque was built in 1952; however,
we had a mosque near Kuzguncuk called Uryanizade. We walked to it in two
minutes.” It seems clear that a recent Muslim dweller does not believe
Kuzguncuk Mosque was constructed following the Muslim migration; he ar-
gues instead that Kuzguncuk had always high Muslim population even before

the mid twentieth century.

8  Personal interview. 08.Dec.2016.
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Figure 5.2 Pervititch map of Kuzguncuk, 1932 (For a detailed map, see
Appendix B.)

According to the 1930 and 1932 Pervititch maps, the current land of Kuzgun-
cuk Mosque belonged to the Armenian Church.
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Figure 5.3 Pervititch map of Kuzguncuk , 1930 (For a detailed map, see
appendix C.)

Most importantly, the Armenian community provided some of its church
lands. A former Jewish resident’s (male, born 1951) narrative explained how
the Kuzguncuk Mosque was constructed: “The foundations of the Greeks, Ar-
menians and Jews came together and claimed that the Muslim population did
not have a religious institution in the village but they did. Mostly the Arme-
nian and Jewish communities gave economic support for the construction of
the mosque. For instance, the Armenian foundation supplied some part of the
Church’s land and the Jewish community supported it financially.” An Ar-
menian staff member of the Kuzguncuk Armenian Community (male, born
1954) verified the story of the Jewish man. “The Armenian community gave
500 Turkish Liras during the construction period to support the mosque. Also,

the real owner of the mosque’s land was the Armenian community.”"* This

Personal interview. 02.Nov.2016.
Personal interview. 23.0ct.2016.
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suggests that the non-Muslim community of the village supported the con-
struction of the Mosque. The field research figures out that most of Kuzgun-
cuk's dwellers, whether Muslim or non-Muslim, told this story as a represen-
tation of the tolerance culture and peaceful relations among Muslim and non-
Muslim groups in the village. For instance, a former Christian dweller (male,
born 1938) said: “Nobody has an interest in other person’s religion. You can
see the example of the juxtaposition of Mosque and Armenian Church.”"!
However, this paper assumes that the juxtaposition of the Mosque and Arme-
nian Church does not represent peaceful relations among different religious
groups because, as mentioned above, during the 6-7 September Incidents sev-
eral Muslims in the village joined the Pogrom or pointed out their non-Mus-
lim neighbors. In addition to this, confiscation practices and economic trans-
formations were obviously implemented by some Muslim dwellers of
Kuzguncuk. Therefore, this research claims that some current and former
Kuzguncuk dwellers put importance of this juxtaposition to present Kuzgun-
cuk’s multi-ethnic characteristic. In other words, the example of the juxtapo-
sition of the Mosque and Armenian Church recreates peaceful relations
among different ethnic and religious groups in the village.

Kuzguncuk dwellers usually claim that the construction of the mosque
emerged as a collective work of different religious groups’ foundations. How-
ever, some dwellers directly point out specific person as the constructer of the
Mosque. According to a former Muslim resident (male, born 1934) who was
on the list of ringleaders of the 6-7 September Incidents. Kuzguncuk mosque
was built by his grandfather: “We came from Konya in 1948. Most of my family
members worked as soldiers. My grandfather constructed the Kuzguncuk
Mosque.”"* Furthermore, another recent Muslim resident (male, born 1941)
pointed to a different Kuzguncuk dweller as the constructer of the Mosque."

A former Jewish dweller (male, born 1951) who also mentioned the story

of the construction of the Mosque assumed that architect constructed the

Personal interview. 29.0ct.2016.
Telephone interview. 09.Nov.2016.

Personal interview. 08.Dec.2016.
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mosque’s dome level with that of the church’s, which according to him, sym-
bolized that Islam was not superior.” In fact, the field research revealed that
the minaret of the mosque is higher than church’s steeple. For this reason,
there is no architectural equality between the village church and mosque. In
addition, the research claims that the construction of the Mosque was strongly
related to the establishment of Islamic and national identity in Kuzguncuk
given that Muslim residents easily went to the Uryanizade mosque up until
1952. Therefore, the Kuzguncuk Mosque was part of these processes. Moreo-
ver, the Kuzguncuk Armenian Foundation’s land and economic support were
a representation of drawback toward Muslim residents of the village and state
policies in Turkey. It seems clear that specific support via donating land to
construct the mosque is an example of the confiscation policy discussed in the

fourth chapter.

§ 5.3 The Nationalization of Kuzguncuk’s Shops and Restau-rants

14

The first part of the fourth chapter presented that the Capital Tax implemented
in the village was an example of the nationalization of economic capital. The
tax targeted non-Muslim’s houses and workplaces; therefore, a transformation
of economic capital was seen in the village. During the field research, some
interviewees mentioned the transformation processes. This part of the chapter
is going to discuss how non-Muslim dominance of Kuzguncuk’s economic
space decreased in the course of time and how Kuzguncuk dwellers remem-
bered former shops and restaurants.

The field research figured out most elderly Kuzguncuk dwellers particu-
larly remembered old Icadiye Street, which was the center of the economic
activities of Kuzguncuk. Currently, most of shops and restaurants are still lo-
cated on Icadiye Street. A recent Muslim resident (male, born 1955) said: “I

have a document that shows the former owners of the shops in this street. They

Personal interview. 02.Nov.2016.
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were mostly non-Muslims. However, I am preparing a book about Kuzgun-
cuk, so I cannot share it with you.”” A recent Greek dweller (woman, born
1946) told: “the owners of the shops such as butchers and greengrocers were
mostly Greeks. One Greek sold a fish called lakerda which was very deli-
cious.”*® A former Greek resident (male, born 1944) also claimed that Greeks
dominated the economic activity of the village. He said: “Most of the shops
were Greek in Kuzguncuk. There were three greengrocers and five barbers
shops.™

According to the work of local researcher Nedret Ebcim, the new owners
of the shops are Muslim Turks.'® The field research observed the same. Indeed,
there is only one Armenian man who works as an electrician; however, he tries
to hide his Armenian identity from people who come from outside. Moreover,
he feels insecure because, as a recent Muslim resident (woman, born 1949)
related, “a photographer came to the village to take my photo. When we
walked along the streets, he took my photo in front of the shop whose owner
was Armenian. He was inside and saw us. He went out and asked: ‘Could you
delete the photo?” because he in the background.”"”

The high non-Muslim population of the village decreased in time because
of several Turkification and nationalization practices of the Turkish Republic.
The spaces of Kuzguncuk were also affected by these policies. As mentioned
below, the Capital Tax created a huge trauma for non-Muslim shop owners in
the village. The field research could not figure out how non-Muslim shops and
restaurants in the village were transferred to Muslim owners. Today, there is
only one Armenian electrician continues to work in Kuzguncuk. Unfortu-
nately, the other non-Muslim business owners moved to other places. In con-
clusion, the spaces of economic activity changed hands from non-Muslims to

Muslims, but elderly residents of the village still remember the old Icadiye

Personal interview. 08.Dec.2016. He published the book in 2017. He prepared the list which
included old owners of the shops and restaurant at the end of the book. However, he did not
mention any source and I did not use the list as a source.

Personal interview. 09.Nov.2016.

Personal interview. 31.0ct.2016.

Ebcim, Ug Dinin ve Unliilerin Bulustugu Semt: Kuzguncuk, 140,141.

Personal interview. 29.0ct.2016.
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Street as one lined with non-Muslim shops and restaurants. The following sec-
tion of the chapter is going to focus on the “Citizen, Speak Turkish!”
(Vatandas, Tiirk¢e Konus!) Campaign.

§ 5.4 The “Citizen, Speak Turkish!” Campaign in Kuzguncuk

20
21
22
23
24

The campaign called “Citizen, Speak Turkish!” was developed by the student
community of Daru'l-fiinun Faculty of Law in January 1928, and it is a signif-
icant example of how the Turkish Republic reshaped its citizens to Turkish.
The leader of the student community argued that minorities should not speak
their own languages in public spaces. After that, a second meeting took place
in the Turkish Hearths (Ttirk Ocaklar1), the campaign group, and participants
decided to put up posters to promote the speaking of the Turkish language.*
This part of the chapter will first elaborate on the history of the campaign and
secondly discuss how it affected Kuzguncuk’s non-Muslim population and
spaces.

According to Rifat N. Bali, the “Citizen, Speak Turkish!” campaign was
very influential especially in villages that had large non-Muslim populations
such as Balat, Haskdy, Pera, and Eminonii. The campaign targeted all minori-
ties who did not speak Turkish in the public sphere; however, Bali mentioned
that the Jewish community in Turkey was the specific minority most targeted
by the state in this campaign.* Isil Demirel’s study claims that the campaign
continued during the Turkish Republic and had no ending date.*> On the con-
trary, Bali said that the impact of the campaign decreased when the DP came
to power. However, during the 1960s the campaign became popular in Turkey
again.”

Amy Mills’s study did not explain how pressure with respect to non-Mus-
lims’ languages emerged in Kuzguncuk.?* The field research of this study fig-

ures out that the campaign was openly discussed by residents. However, they

Rufat N. Bali, “Vatandas Tiirk¢e Konus” Birgiin, (23 Haziran 2006):2.

Ibid., 3.

Isil Demirel, “Diinden Bugiine ‘Vatandas Tiirk¢e Konus!™ (21 Subat 2016)
Bali, “Vatandas Tiirk¢e Konus”, 4.

Mills, Hafizamn Sokaklar:: Istanbul’da Peyzaj, Hosgérii ve Ulusal Kimlik, 101.
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do not put importance on this campaign because Muslim Turk residents of the
village did not get involved in the campaign. For this reason, the campaign did
not cause a negative relationship between Muslim Turks and non-Muslims
who spoke non-Turkish languages. The field research presents that some
Kuzguncuk residents remembered ‘Citizen, Speak Turkish!” banners in vari-
ous locations of the village, but others did not.

A former Muslim dweller (male, born 1950) claimed that there was a ban-
ner inside the Kuzguncuk ferry terminal: “I remember a ‘Citizen, Speak Turk-
ish!” banner inside the ferry port, but, I do not remember the date.”* A former
Greek resident (male, born 1944) also remembered banners in the village:
“Citizen, Speak Turkish!” banners were posted somewhere in Kuzguncuk;
however, we continued to speak Greek.”*® A current Jewish resident (woman,
born 1945) claimed that the campaign was reasonable because there was a law
that forbade speaking non-Turkish languages: “There were some ‘Citizen,
Speak Turkish!” posters in Kuzguncuk. They were right with a view because of
a law that did not allow speaking a different language. We spoke Turkish not
because of fear but out of respect.”” It seems that the “Citizen, Speak Turkish!”
campaign was remembered by some residents of Kuzguncuk who were born
between 1944-1950. During the interviews, the first two witnesses remembered
the banners negatively; however, in the last interview, a Jewish woman high-
lighted some legality of the campaign which was interesting for this research.

Some Kuzguncuk dwellers claimed that there were no ‘Citizen, Speak
Turkish!” banners in Kuzguncuk. For instance, a former Jewish dweller (male,
born 1935) said: “We did not speak Turkish and it was not a problem in the
village. Also, there were no posters. When we did not speak Turkish, problems
sometimes emerged on boats, for example.”® A current Greek resident

(woman, born 1946) also assumed that the village had no banners promoting

Personal interview. 10.Mar.2016.
Personal interview. 31.0ct.2016.
Personal interview. 02.Nov.2016

Personal interview. 05.Nov.2016.
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the speaking of Turkish: “We suffered from the ‘Citizen, Speak Turkish!” Cam-
paign on boats. However, there was no banner in Kuzguncuk.” A former
Christian resident (male, born 1938) did not remember “Citizen, Speak Turk-
ish!” banners in Kuzguncuk.” It appears that more elderly Kuzguncuk dwell-
ers do not remember posters in the village or they did not want to highlight
them during the interviews. However, they usually put importance on how the
campaign was influential on ferry, which were a popular means of transporta-
tion in that period. For this reason, according to these narratives, Kuzguncuk
dwellers were negatively affected from the campaign, but in other places, not
in the village.

To sum up, this part of the chapter tried to elaborate on the historical con-
text of the “Citizen, Speak Turkish!” campaign. Moreover, the most significant
part is how Kuzguncuk dwellers were affected by the campaign. Some dwellers
remembered banners in a variety location of the village, but, others did not
remember any posters. It seems clear that the latter group of Kuzguncuk
dwellers, who were older than the others, selectively forgot the campaign’s in-
fluence in the village. On the contrary, the campaign is a direct example of the
nationalization of Kuzguncuk’s spaces from two perspectives. On one hand,
the campaign’s banners were posted in several locations of the village and,
creating a national atmosphere in Kuzguncuk. Secondly, non-Muslim resi-
dents suffered from the campaign’s effects in their daily lives. Therefore, the
campaign was one of the steps in Kuzguncuk’s nationalization process that

accompanied the Turkification of its streets.

§ 5.5 Attacks on Non-Muslims’ Properties after 1964

29
30

Non-Muslim Kuzguncuk dwellers suffered from Muslim Turk violence mostly
on the night of the Pogrom. Shops and houses were damaged by local and
outside actors. The Pogrom created insecurity and unease among minorities
of the village. In addition to this, when the Muslim Turk population started to

increase, they became dominant and taunted the non-Muslims in Kuzguncuk.

Personal interview. 09. Nov.2016.

Personal interview. 29.0ct.2016.
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This part of the chapter will discuss violence towards the non-Muslim popu-
lation in the village during the 1964 Greek Deportation and 1974 Cyprus Op-
eration. The field research figured out that the Greek Deportation was unprob-
lematic except that it decreased the population of Greek citizens in
Kuzguncuk. However, clear violence towards minorities was observed during
the 1974 Cyprus Operation.

A former Jewish resident (male, born 1935) assumed that the 1964 Greek
Deportation did not create nationalist feelings among Muslim Turks dwellers
of the village: “The 1964 event (the Greek Deportation) did not visibly create
violence; however, we observed that the number of our Greek friends started
to decrease.” A former Greek dweller (male, born 1944) mentioned the
Kuzguncuk Association that was closed in 1964 because of the low non-Mus-
lim population: “We had a Kuzguncuk Culture Association that was estab-
lished in 1946. Mostly Greeks were active members of this association. We pre-
pared some events such as performances. There was no Muslim member of
the association, but we took our close Muslim friends to some events. The as-
sociation closed in 1964 because of very low non-Muslim population.”** Inter-
estingly, a former Jewish dweller (male, born 1951) narrated the unproblematic
situation of the 1964 Greek deportation; in fact, he did not elaborate on the
migration of the Greek population: “Kuzguncuk is a unique place. The conflict
between the Muslim and the non-Muslim populations may be emerged in
other places in Turkey, but nothing occurred in 1964.”% It seems clear that
there was no violence toward the non-Muslim population of the village in
1964; however, the decrease of the non-Muslim population of the village was
a reality and negatively affected the non-Muslim characteristic of Kuzguncuk.

The field research assumes that the Turkish military operation toward Cy-
prus created a huge problem for non-Muslims in the village. Interestingly, the
conflict emerged between Greece and Turkey over Cyprus Island; however, the
nationalist feelings of Muslim Turks targeted not only the Greek minority in
Turkey but also other minorities. According to an Armenian man (born 1954),

the violence emerged during the 1974 Cyprus military operation: “We (the

Personal interview. 05.Nov.2016.
Personal interview. 31.0ct.2016.

Personal interview. 02.Nov.2016.
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Kuzguncuk Armenian Foundation) had two schools on the upper side of the
village. The people came and all the chairs were thrown out. I did not under-
stand what was the fault of the Greeks and Armenians in the village. The jour-
nalists came and asked me several questions. However, they did not ask why
the non-Muslim population is so low. You understand what I mean.”** More-
over, violence towards Greek spaces such as the cemetery and church was also
observed by a current Muslim dweller (male, born 1955): “During the 1974
military operation, some Muslim Turk dwellers from Kuzguncuk who were
older than me started to attack the Greek Church and also broke the head-
stones in the Greek cemetery. They were taken into police custody and admit-
ted their guilt. The police kept records of this event.”” On the contrary, a for-
mer Jewish resident (male, born 1951) who also observed that the atmosphere
in 1964 was unproblematic claimed the same for the 1974 Cyprus operation.*

Finally, the 1964 Greek Deportation negatively affected the non-Muslim
population of the village. On the other hand, the 1974 Cyprus military opera-
tion of Turkey increased nationalist feelings among Muslim Turk residents of
the village, and they attacked to two Armenian schools and the Greek church
and cemetery. It appears that these two political events reshaped the village’s
population into a more homogeneous one. Furthermore, the violence against
non-Muslim architecture symbolized the erasure of any trace of non-Muslims

from the village.

Personal interview. 23.Nov.2016.
Personal interview. 08.Dec.2016.

Personal interview. 02.Nov.2016.
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Conclusion

his research consists of six sections including the introduction and con-
T clusion. The introductory chapter provided the methodology and theo-
retical background of the study. It is obvious that oral history and memory
theories are useful for analyzing the field research in Kuzguncuk; for this rea-
son, the introduction mentioned debates in oral history, the development of
memory studies and theories, and the relationship between the history and
memory.

The second chapter included historical background of the research focus-
ing on the construction of Turkish nation-state and national identity. Moreo-
ver, this section covered several homogenization and Turkification practices
throughout history. The last section of this chapter covered the Pogrom in de-
tail. It seems clear that the small village of Kuzguncuk and its non-Muslim
residents were affected by these practices at a different level than other neigh-
borhoods in Turkey. Specifically, they were affected by the Pogrom.

The third chapter presented the memories of witnesses of the pogrom who
observed the events in Kuzguncuk, the time of day that the Pogrom began, the
nature of the violence, and the outcome of the 6-7 September Incidents for the
village. Furthermore, this chapters reveals common discourses about the Pog-
rom in Kuzguncuk with respect to the field research. As mentioned before, the
most significant goal of the study is to present the homogenization and Turki-

fication of Kuzguncuk, placing the 6-7 September Incidents - also known as
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the Pogrom - at the center. Therefore, this chapter is fundamental to under-
stand the effects of the Pogrom in Kuzguncuk.

The memory and counter-memory of the Pogrom in Kuzguncuk arose af-
ter the staging of Giing6ér Dilmen’s play (Kuzguncuk Tiirkiisii) because most
current Kuzguncuk dwellers claimed that the play did not reflect reality. For
instance, a current Muslim resident (male, elderly) was very angry and said:
“If the play was staged in Kuzguncuk, we would attack it without thinking.”!
On the contrary, a current Jewish dweller (woman, middle-aged) claimed that
Kuzguncuk Tiirkiisii nicely presented the influence of the Pogrom in the vil-
lage, and she was surprised that it was staged at the State Theatre.? Briefly, this
research was influenced by the memories of former and current Kuzguncuk
residents about the Pogrom after Giingor Dilmen’s play.

In addition to the Pogrom, the study tried to focus on those effects of other
nationalist practices of the Turkish Republic in Kuzguncuk covered in the sec-
ond chapter. Specifically, the fourth chapter of the research presented the
transfer of economic capital from non-Muslims to Muslims in Kuzguncuk via
the Capital Tax (1942) and also focused on official and nonofficial forms of the
confiscation of non-Muslim residents’ properties in the village.

The last chapter, on the other hand, elaborated on the nationalization and
Islamization of Kuzguncuk’s spaces and architecture. This chapter clarified
that the Turkification of some of Kuzguncuk’s streets in the 1930s was the be-
ginning of the homogenization the village. Moreover, during the 1974 Cyprus
military operation some Kuzguncuk dwellers attacked the Greek cemetery
and church. It seems clear that the Turkification of Kuzguncuk was imple-
mented not only by the government but also by Muslim dwellers of the village.

Kuzguncuk has been studied by several researchers and scholars because
it is promoted as a village of tolerance, harmony, and peaceful relationships
among different religions. Specifically, local writers put importance on
Kuzguncuk’s multi-ethnic property and they argue that Kuzguncuk is a mul-
ticultural village. For this reason, they usually deny the reflections of the Pog-

rom and other nationalist practices of violence in Kuzguncuk.

Group interview. 26.Sept.2016
Group interview. 05.Nov.2016.
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The most comprehensive research on Kuzguncuk was conducted by Amy
Mills, and her ethnography drew a different picture of Kuzguncuk than other
studies. In other words, Mills work criticized the common discourse of cos-
mopolitanism, peaceful relations, and harmony. However, Mill’s study is miss-
ing archival research, confiscation practices, the renaming of streets, and in-
terviews with perpetrators of the Pogrom in the village, which this research
covers.

This study puts importance on Dilek Giiven’s doctoral dissertation which
approaches the Pogrom as a homogenization practice of the Turkish Republic.
Put in other words, Giiven’s argument was quite significant for this study be-
cause one of its main assumption that Kuzguncuk’s heterogeneous atmos-
phere radically transformed after the Pogrom. More importantly, this work
tried to change the scope of the Pogrom literature; most sources focused on
the political causes and economic results of 6-7 September events and elabo-
rate on the reflection of the Pogrom in European Istanbul rather than in small
villages on the Asian side such as Kuzguncuk. In addition to this, the research
combined the outcomes of field research (in-depth and group interviews), ar-
chival research, and output of secondhand resources; therefore, it presented
different narratives of Kuzguncuk at the same time. Therefore, it paved the way
for making a comparison among the memories of witnesses, official docu-
ments, and the arguments of secondhand sources.

The in-depth and group interviews conducted in 2016 are the most signif-
icant element of this study because differing memories came to light about the
Pogrom and other nationalist practices in the village. Moreover, it was the first
time that some interviewees narrated the various practices of violence in
Kuzguncuk. Actually, most Kuzguncuk dwellers (whether non-Muslim or
Muslim) who left the village openly narrated their varied reminiscences about
the Pogrom, the 1964 Greek Deportation, and the 1974 Cyprus military oper-
ation. On the other hand, witnesses (mostly Muslims) who continue to live in
Kuzguncuk timidly answered questions about homogenization and Turkifica-
tion practices in the village. It appears that Kuzguncuk dwellers protected their

Kuzguncuk identity by using positive arguments about the village. Specifically,
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group interviews in several locations of Kuzguncuk presented that interview-
ers abstained from other dwellers reactions when they spoke about the village
negatively.

Highlighting Kuzguncuk’s multi-ethnicity, tolerance culture, and peaceful
daily life were prominent discourses in the interviews. In other words, the
most radical interviews which included the violence of the Pogrom also men-
tioned the specialness of Kuzguncuk such as its tolerance culture. It seems
clear that former and current dwellers established their Kuzguncuk identity
with respect to characteristics of the village; however, this study assumed that
Kuzguncuk had no special property; many villages in the Ottoman Empire
had similar tendencies. In fact, after the establishment of the Turkish Republic,
Greeks, Jews, Armenians, and Muslim Turks continued to live together be-
cause non-Muslim emigration emerged a step at a time throughout Republi-
can history.

Research in the State Archives of the Prime Ministry of the Republic of
Turkey presented the details of the Pogrom in Kuzguncuk; for this reason, this
study approached the Pogrom from a micro perspective. The study discovered
an official document which presented local actors from Kuzguncuk who
joined the Pogrom. Another document revealed that Greek citizens who had
lived in Kuzguncuk suffered damage from looters during the Pogrom, and the
Democrat Party government tried to cover their losses. These state documents
demystify the discourse of outside actors and the traces of violence narrated
by some Kuzguncuk dwellers and by most researchers on Kuzguncuk. In ad-
dition, this study assumed that altruism and the protection of non-Muslims
are mainstream narratives of the 6-7 September Incidents in several locations
in Istanbul. For this reason, some Kuzguncuk dwellers reproduce these dis-
courses during the interviews to promote Kuzguncuk’s multi-ethnic property
via narratives with which this research does not agree.

Today, Kuzguncuk is a very popular village among local tourists because
of the village presents experience of historical texture via buildings, streets and
so on. For this reason, Kuzguncuk’s shops and restaurants are getting more
touristic than before. In the eyes of Kuzguncuk residents, local tourists have
huge impact on changing village’s culture in a negative way. Furthermore, af-

ter the popularity of the village rent cost of houses and shops has radically

122



HOMOGENIZATION AND TURKIFICATION IN KUZGUNCUK

increased. To overcome the economic challenge occurred from the increased
rent cost, local coffehouses have turned into third-way coffehouses or touristic
restaurants. In the eyes of the some Kuzguncuk dwellers, the non-Muslim
foundations which have strategic properties in Icadiye Street directly took ad-
vantage of tourists’ interest to the village and they increased rents. Put it in
other words, some Kuzguncuk residents blamed non-Muslim foundations in
the context of changing village’s historical culture.

In conclusion, this study demonstrated how one small village near the
Bosphorus transformed from a non-Muslim characteristic to a Muslim one
via a variety of official and unofficial Turkification and homogenization prac-
tices. The population statistics and memories of residents show that Kuzgun-
cuk’s non-Muslim population was once higher than that of Muslims; however,
nowadays Muslim dwellers of the village are the majority. Particularly, the 6-7
September Incidents were the turning point for Kuzguncuk’s non-Muslim
population. They started to feel insecure about their Muslim neighbors and
they also started to migrate toward other places in the long run. Furthermore,
contrary to general belief, this study claimed that the Pogrom emerged in
Kuzguncuk more or less similarly to other non-Muslim districts in Istanbul.
For this reason, Kuzguncuk was not special as a result of its tolerance culture,
peaceful relationship between non-Muslims, and Muslims and multi-cultural
property. In other words, Kuzguncuk was Turkified and homogenized by the
Turkish Republic throughout history just like other non-Muslim neighbor-
hoods in the Turkish Republic.
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Appendix A Map of Constantinople, 1922.
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Appendix B Pervititch map of Kuzguncuk, 1932.
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Appendix C

Pervititch map of Uskiidar, 1930.
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