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ABSTRACT
Ottoman Craft Guilds and Silk-Weaving Industry in istanbul
by
Nalan Turna

This thesis examines the Ottoman craft guilds and silk-weaving industry in
Istanbul. For this study, I have used both primary and secondary sources and
conducted research in the Prime Ministry Archives in Istanbul. In the archives, 1
mainly used the Cevder, Irddeler, Ddhilive, Hatt-1 Hiimdyin, Meclis-i Viikeld
Mazbatalar: and Yildiz classifications.

This thesis consists of six chapters. Chapter 1 provides an historical
background and investigates the debates regarding the origin of Ottoman crafi-guilds.
Chapter 2 examines the significance of the esndf ceremonies as a source of solidarity
and the participation of the esndf in public ‘processions. Chapter 3 explores the
organization of the guilds and the central government regarding the internal affairs of
the guilds.

Chapter 4, 5, and 6 examines how Ottoman craft guilds changed particularly
during the eighteenth and nineteenth century. Chapter 4 focuses on the guilds in a
broader context and discusses the incorporation of the Ottoman Empire into the
European world economy, as well as the "decline” debates concerning the handicraft
industries, central government's response to “economic changes, and the early
attempts. for industrializatio‘n. Chapter 5 demonstrates the impact of the internal
factors as to the changes in Ottoman guilds. Chapter 6 focuses on the silk guilds in
Istanbul as a case study and examines the central government's attempts to control
the distribution of silk in order to secure its revenue from the guilds and maintain the

provisioning of Istanbul. The last chapter, in conclusion, pictures silk industiry in
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Istanbul, central government and its attempt to protect to protect the esndf, which all

served to legitimize the power besides the other functions.



Vil
KISA OZET

Osmanh Esnéfi ve Istanbul Ipek Dokuma Endiistrisi

Nalan Turna

Bu tez, Osmanhi esnidfii ve Istanbul'daki ipek dokuma endiistrisini
incelemektedir. Bu ¢alisma i¢in, hem birincil hem de ikincil kaynaklar kullandim ve
Istanbul'da bulunan Basbakanhk Arsivinde arastrma yaptim. Bu arastrmada yer
alan birincil kaynaklar daha ¢ok, Cevdet, Iradeler, Dahiliye, Hatt-1 Hiimayin,
Meclis-i Viikeld Mazbatalar: ve Yildiz Tasniflerine dayanmaktadir.

Bu tez, alt1 bolimden olusmaktadir. Birinci boliim, Osmanli loncalarinmn
tarihsel gelisiminin yam sira, kdkeni iizerinde dimen tartismalar1 sunmaktadir. Ikinci
bdliim ise, esnif térenlerinde var olan sembol ve ritiiellerin dnemini, térenlerin esnaf
arasinda saglamis oldugu dayamismay: ve esnifin Osmanli senliklerindeki roliinii
incelemektedir. Ugiincii boliim, lonca organizasyonu ve merkez hiikiimetin lonca i¢
islerine karigmasmi konularim arastrmaktadir.

Dordiincti, besinci ve altinci boliimler, Osmanli loncalarinin yasamis oldugu
degisimlerin hem i¢ hem de dis nedeniere bagh olmasi meselesini incelemektedir.
Doérdiincti bolim, loncalar1 genis bir cercevede incelemekle beraber, Osmanh
Imparatorlugu'nun Avrupa ekonomisine entegre olmasi, el zanatlarmin "¢okmesi"
meselesi, merkez hitkiimetin ekonomik degisimlere karsi tavr1 ve ilk endiistrilegme
¢abalan iizerinde yogunlagmaktadir. Besinci bolim ise, i¢ faktSrlerin, Osmanh
loncalarmin yasadig1 degisimlere olan etkisini anlatmaktadir. Altinci boliim, 6rnek
bir calisma olarélk Istanbul'daki ipek¢i esnéfi tizerinde yogunlagmakta ve merkez
hiikiimetin, Istanbul'un gereksimlerini kargilamak ve ipekten gelecek gelirini saglama

almak adma ipek dagrtmum kontrol altinda tutma c¢abalarmi incelemektedir. Bu
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boliim sonug olarak, Istanbul'daki ipekgi esnafin ve diger fonksiyonlarin yam sira,
merkez hiikiimetin esnifi korumasmin kendi mesruiyyetini saglamlastirmasiyla olan

iligkisini géstermeye calismaktadar.
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Introduction

After seeing the vast amount of archival sources preserved in the Prime
Ministry Archives in Istanbul and realizing arpossibility of research during the
summer 1998, 1 decided to study the Ottoman esndf, a neglected subject. By
studying the esndf, I aim to show that traditional Ottoman guilds began to change
long before the nineteenth century. It should be noted the changes in the guilds
occurred gradually. In these, besides external factors, internal factors too played
important roles as the causes of change. Thus, this thesis represents an effort to
understand the main issues and debates concerning the Ottoman craft guilds by
focusing on how craft guilds changed during the period under study.

This study is composed of six chapters. Each chapter has its own way of
topical arrangement. The first three chapters are ‘based on a literature survey,
providing a background to investigate the issues discussed in the subsequent three
chapters. Although the first three chapters describe the esndf by giving a general
outline, the chapters that follow attempt to discuss the certain historiographical
debates and problems. Since the existing literature regarding the guilds emphasizes °
too much on the role of the central Ottoman government, these chapters cannot
escape from reflecting that. Also, secondary sources are insufficient to provide a
long term historical perspective regarding the Ottoman craft guilds. This, of course,
was a difficuit task.

The first chapter deals with debates on the origin of the Ottoman esndf. To
explain the relationship between esndf and ahis in the early Ottoman history, it
provides an historical background for the ahi associations. The chapter also
discusses some myths, legends, and stories related to the influence of furuvva and ahi

traditions and the contribution of the ahis to the newly established Ottoman beylik.
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Although primary sources are limited to explaiﬁ this relation, it appears that, the
central Ottoman government tried to form a symbolic link with the ahi tradition in
order to legitimize the House of the Ottomans.
The second chapter examines the symbols, rituals and practices from futuvva
and ahi traditions that appeared in the ceremonies of the Ottoman craft guilds. I,
therefore, aims to explore the possible influence of furuvva and ahi cultures on the
esndf ceremonies. Since ceremonies were expected to provide solidarity among the
Muslim and non-Muslim esndf, they had an important role within and among the
guilds. However, by emphasizing only Islamic symbols, rituals and ceremonies,
secondary sources are insufficient to explain how solidarity between Muslim and
non-Muslim esndf would be achieved
The third chapter discusses the organization of the Ottoman craft guilds and
their relationship with the central government. Concerning this relationship, it seems
that the cental government aimed to secure the tax revenues extracted from the esndf.
The central government's control over guilds in Istanbul and its surrounding regions
was obvious. As such, it tried to appoint state officials as the guild's head when there
were financial difficulties as fo the payment of the salaries of the state officials.
Besides discussing the role of the state, the third chapter talks about internal disputes
among guild members. Intemal disputes, in fact, shows that guilds might have begun
to pay little attention to the moral values from futuvva and ahi traditions, in which
loyalty had its own significance. Serious conflicts, for example, between masters
and journeymen came to scene when masters tended to employ causal laborers at a
lower price that journeymen objected. Such was the case, when journeymen were

not able to open their own shops.
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The fouﬁh chapter investigates the Ottoman esndf in the broader context that
includes external factors and government responses to the economic difficulties. In
the fourth, fifth and sixth chapters, I try to make it clear that changes in the Ottoman
economy and in the guilds long before the nineteenth century. Also, the fourth
chapter focuses on the "decline" debates considering handicraft industries.

In the fifth chapter, 1 use both primary and secondary sources. 1 carefully
chose specific examples from the Prime Ministry Archives that best illustrate how
guilds began to change. The fifth chapter also discusses internal factors that led to
the changes in the guﬂd structure. This chapter, at the same time, investigates
corruption in the guilds regarding the administration of the guilds, receiving
mastership without being trained as apprentices, inter-guild disputes, disputes with
non-guild members, advantages or disadvantages of the monopolistic rights over the
crafts, and finally the involvement of the Janissaries into the guilds

Finally, the sixth chapter analyzes the Ottoman silk industry in Istanbul by
following the changes through silk guilds including the kazzdz, sanddlci and kemhdci
from the early eighteenth century to the first half of the nineteenth century. The
chapter focuses on the policies of the central government regarding the silk industry
and examines the reasons why the central government was so sensitive about the
distribution of raw materials concerning the guilds in Istanbul. It also explores how
the central government intended to secure its control over guilds by giving Istanbul
guilds a privileged and monopolistic status. In conclusion, a study of silk industry in
a broader perspective help us to understand how Istanbul, as the capital city of the

Empire, changed under the strict control of the central government.



1. An Historical Background of the Ottoman Craft Guilds:
Ahi Associations

This chapter focuses on the historical background of the Ottoman craft guilds,
and especially its cultural heritage from ahi associations.' Since some scholars have
argued that an ahi had to have a crafi to practice and defined ahi associations as the
craft guilds in Anatolia, which provided both solidarity and mutual aid in towns and

cities from the thirteenth century onwards,” examining aki associations is necessary.

Futuvva’: A Basis of the Ahi Culture

To explain the origin of ahi associations in Anatolia, one needs to understand
the furuvva tradition. Futuvva appeared during the pre-Islamic era when males with
similar interests wished to come together and organize entertainment.* Those young
and single men, for example, engaged in social activity within an organization of

fitydn.” Earlier accounts of fitydn groups emphasize the role of eating, drinking and

"In Arabic, ahi meant “my brother.” It was derived from the Turkish word, ak;, which meant
generosity and chivalry. It is possible that with the influence of the Arabic language, aki began to be
pronounced as ahi.

Refik Soykut, Esndf Kimdir: Esndflikta Ahilige Yaklagim, (Ankara: Esnaf Aragtirma Egitim Merkezi,
1978), p. 86; and Neset Cagatay, Bir Tiirk Kurumu Olan Ahilik, (Ankara: Tiwrk Tarih Kurumu, 1997),
p- 44.

2 Sometimes they are considered similar to today’s production cooperatives and syndicates.
Hamit Kosay, "Small Businessmen’s Organizasyon ‘Ahilik’ (Friendship) and its Tradition," Erudes
Balkanigues, Vol. XV, No. 1, 1979, p. 101.

* The word futuvva is Arabic and as an abstract term it meant “valor, gallantry, generosity, hospitality,
and helpfulness.” Likewise, the word muiriivvet, which meant manliness (er/ik), formed the basis of
futuvva whose singular form is fetd, the young and brave man.

Deodaat Anne Breebaart, The Development and Structure of the Turkish Futuvva Guilds, (Michigan:
University Microfilms International, 1961), p. 9; and Abdiilbaki Golpmarly, "Islam ve Tiwrk fllerinde
Fiititvvet Teskilaty," Istanbul Universitesi Iktisat Fakiiltesi Mecmuast, Vol. X1, No. 1-4, 1949-1950,

p. 6.

* Franz Taeschner, "Islam’da Fitiivvet Tegkilatmm Dogusu Meselesi ve Tarihi Ana Cizgileri,"
Belleten, Vol. XXXVI, No. 142, 1972, p. 302.

> In' Arabic poems, fetd was also used to mean both noble and humane, while in ancient Arab thinking,
it gained three main characteristics: misafirperverlik (hospitality), sahdvet (bravery, and valor) and
secdat (generosity). Ideally, hospitality was given so much importance that, it had to last until the fetd



music played, as well as the free sexual life practiced among the members.°
Probably after its spread throughout the Arabic world, Islam changed the habits of
those fitydn. Fitydn drunk wine or other spirits when they came together. After
converting to Islam, however, it was most likely that the fitrydn began to drink salted
water, serbet, a drink into which sugar was added in the later centuries.

Before the Islamic religion appeared, there were fitydn-like groups
particularly in Khorasan, Turkistan, Iran and the Arabic world. After the conversion
of these groups to Islam, particularly Turks and Persians adopted the virtuous
qualities of the furuvva, which were compatible with the principles of Islam.” Later
on, from the eighth to the tenth centuries, the inﬂuence of the sufis brought about a
synthesis of Arabic fitydn groups. ®

Were futuvva and ahi cultures really similar to each other? Futuvvatndmes,
the written documents of the futuvva culture that morally regulated the society, giife
clues to analyze this issue. Known futuvvatndmes had common characteristics
despite some minor differences, such as believing in one God, sacrificing for other
people, behaving in a good manner, being generous, opening one's doors to guests,

and loving people equally regardless of their religions and sects. Secondly, there was

became poor. In addition, aki, among the members of furuvva was also used as a title for furuvva
seyhs. L .
Franz Taeschner, "islam Ortacagi’nda Futuvva (Fitiivvet Teskilat)," Istanbul Universitesi Iktisat
Fakiiltesi Mecmuasi, Vol. XV, No. 1-4, 1953-1954, p. 5; and Abdiilbaki Golpinarly, "Islam ve Tiirk
1llerinde Fiitiivvet Tegkilats," p. 6.

% Franz Taeschner, "Islam’da Fiitiivvet Teskilatinm Dogusu Meselesi ve Tarihi Ana Cizgileri," p. 208,
and 210.

" Neset Cagatay, Bir Tirk Kurumu Olan Ahilik, p. 1.

8 Sufism influenced fituvva by giving it its main concepts of altruism, such as love for all people and
being unselfish. Hence the warlike side of fetd or fitydn groups was abandoned. In its new Islamic
form, futuvva did not aim the cihdd, or holy war, but was replaced by altruistic life.

Franz Taeschner, "Islam’da Fiitiivvet Tegkilatimin Degusu Meselesi ve Tarihi Ana Cizgileri," p. 216,
and 218. However, the idea of cikdd was not easily replaced and some fitydn groups retained their
militaristic nature despite the influence of altruistic way of life.



a belief that the futuvva-holders were descended from the prophets. Thirdly, it was
believed that futuvva came to Mohammed and from him it was passed on to Ali.
Already loving ehl-i beyt (Prophet Mohammed's family) had been considered as a
significant sign among the members of the furuvva and this characteristics appeared
even partially in a sunnah-oriented furuvvamdme.” At this point, no serious conflict
between a Sunnite and a Shiite futuvvatndme came to scene.

Nevertheless, some Turkish scholars have considered furuvva and ahi
traditions dissimilar. For example, futuvva is said to have emphasized personal
virtues, while ahi associations were interested in society in general.'® The most
important difference between these two was that an ahi had to have a job or practice
a craft.'’ In addition, same comparisons have been made between futuvva and
mystical orders. But, in this case, the futuvva holders sought ethical and moral
perfection in this world, while dervishes were interested in the life after.'* Over
time, futuvva groups and mystical orders became more similar “in ethical and
religious ideals, like altruism, piety, truthﬁﬂness, servitude, the ascetic attitude
toward this world, the emphasis on the épiritual guidance of the novice to moral and
ethical perfection, the initiation-ceremonies.”™® Tt is most likely that ahi associations
had similar characteristics with the futuvva.

Besides disputes over similarities and differences between the futuvva and ahi
cultures, scholars have different approaches to explain their origin. There were two

different points of views concerning the origin. On the one hand, scholars argue that

® Abdiilbaki Golpmarls, "islam ve Tiirk fllerinde Fiitiivvet Tegkilats," p. 26, 27, and 57.

19 Neset Cagatay, Bir Tirk Kurumu Olan Ahilik, p. 1.

" ibid, p. 46.

2 Deodaat Anne Breebaart, The Development and Structure of the Turkish Futuvva Guilds, p. 226.
13 ibid, p. 225.
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even if there was no direct connection, it is possible that the ancient Greek world
influenced Islamic thinking, and therefore the futuvva and ahi associations. For
example, Socratic thinking, "know thyself" passed to the Arabs in a Neo-Platonic
form. However, the Muslims attributed this expression to the prophet Mohammed
and Ali by transforming it to “he who knows himself knows his Lord,” which
appeared in the ahi culture as well. **

On the other hand, some other scholars, like Siileyman Eryigit and Neset
(Cagatay, argue that the influence of the Byzantine and European worlds over ahi
associations was not really possible. Eryigit points out that although the Turks
inherited the Byzantine guilds, ahis, who précticed crafts, aimed to Turkify
Anatolia.'® Fuﬁhermore, according to Cagatay, | during the Crusades, many
institutions of the Arabic, Turkish and Islamic world were adopted by the European
world. In his view, after Latin Kingdom in Istanbul (1204-1261) was established, a
close relationship between people coming from different regions of Europe and the
Seljuks of Rum was created. Also, Ahi Evran and his followers had already formed
an ahi association.’® Since we do not have enough information concerning the
existence of Ahi Evran himself and his contribution to the Anatolian guild
organizations by founding his own tannery, talking about the influence of the Seljuks
over the European guilds seems meaningless.

Although ahi, and therefore futuvva, "culturally” influenced the Ottoman
esndf, some nationalistic scholars focus on the "Turkish identity" of the guilds. Refik

Soykut, for example, points out to the following story. Usmanoglu Abdurrahman

14 Sadik Goksu, "Ahilik Uzerine Diisiiniirken: Fiitlivvetnamelerde ve Eflatun’da Yigitlik," Cem, No.
94, 1999, p. 48.

15 Siileyman Eryigit, 4hi Birliklerinde Yonetim ve Isletme Fonksiyonlarimin Temel Yapist, (Ankara:
Tiirk Tarih Kurumu, 1989), p. 4.

16 Neset Cagatay, Bir Tiirk Kurumu Olan Ahilik, p. 71.



(Ebu Miislim Horasani) was a craftsman, challenging the Umayyad authorities."’
On his journey to Mecca, he met the descendants of the prophet Mohammed and one
of them, Imam Ibrahim, later on sent two black flags to Ebu Miislim to take revenge
on the Umayyads. Hence, Ebu Miislim took action and gathered people around
himself. Among them were young men, whom the guild members had kept for a
long time. Those young people also wore black clothes, because black best
represented the mourning atmosphere.'® As a craftsman, Ebu Miislim sided with the
guild members against the Umayyad attacks. At this point, Refik Soykut disregards
the reality that Ebu Muslim sided himself with another political power, the Abbasids.
How does Soykut make a connection between the guilds existing during the lifetime
of Ebu Miislim eind Anatolian ahi associations? It is not appropriate to consider Ebu
Miislim's challenge a turning point in the discussion of the Turkish guilds. The
cultural lineage is much more important than that of one single person. Moreover,
probably, to glorify the role of the Turks in establishing their own unique
associations in Anatolia, scholars like Neset Cagatay, argue that the Turkish guilds
influenced the European guilds, despite the fact that they do not have sufficient
information to prove their very nationalistic Views.

Islam, with its various interpretations, seems to have contributed to both
Sfutuvva and ahi cultures a lot, despite the fact that the origins of these two cultures
were obscure.’® Futuvva may have played an important role in establishing Muslim
rule in the Near East. Arnakis argues that during the ninth century, futuvva holders

were often volunteer “warrior guilds,” whose aim was to spread Islam. Later on,

17 Refik Soykut, Esndf Kimdir: Esndflikta Ahilige Yaklasim, p. 53.
% ibid, p. 54.

19 Eranz Taeschner, "Islam’da Fiitiivvet Teskilatmm Dogusu Meselesi ve Tarihi Ana Cizgileri," p.
205.



during the eleventh century, futuvva began to influence the guilds of the Islamic
world.*® According to Franz Taeschener, if one talks about the futuvva of Turkish
Anatolia, he really means male warriors, namely ghazis defending the frontier
zones.”' In addition, according to Arnakis, futuvva was not only interested in Daru’I-
Islam but also Daru'l-Harb because futuvva flourished in the frontier zone rather
than in settled areas.”” 1In this way, Arnakis gives a ghaza character to futuvva
although futuvva had existed during the pre-Islamic era.

According to another argument, futuvva is said to have emerged in Khorasan,
Iran, Iraq, and Damascus, beginning in the eighth century. In the second half of the
twelfth century, it had spread to Anatolia, Egypt, Syria. During the thirteenth
century, it appeared in Konya and Ankara, where at the same time, Alavi and
Bektashi orders were developing under the influence of the futuvva culture.?®
Furthermore, Ottoman guilds inherited the principles of futuvva, which in fact had
their origin in Sufism. Yet ahi associations and Ottoman craft guilds were not the
same, but ahi associations might be the Anatolian forms of futuvva, which the
Abbasid caliph Nasir li-Dinillah had reorganized.”*

An Abbasid caliph, Nasir li-Dinillah (1180-1225) used futuvva for ensuring

his political legitimacy. He was the first caliph, who wore futuvva salvar from

20 G. G. Arnakis, "Futuvva Traditions in the Ottoman Empire-Ahis, Bektashi Dervishes, and
Craftsmen," Journal of Near Eastern Studies, Vol. X1, No. 4, 1953, p. 236.

21 Pranz Taeschner, "Islam’da Fiitiivvet Teskilatmmn DoBusu Meselesi ve Tarihi Ana Cizgileri," p.
231.

2 G. G. Armakis, "Futuvva Traditions in the Ottoman Empire-Ahis, Bektashi Dervishes, and
Craftsmen," p. 234.

23 Abdiilbaki Golpmarl;, "Islam ve Tirk Illerinde Fiitivvet Teskilat," p. 8; and Baki Og,

"Fititvvet’ten Ahilige," p. 47.

24.Miibahat Kiititkoglu, "Osmanh Esnafinda Oto-Kontrol Miiessesesi," in: Ahilik ve Esndf, (Istanbul:
istanbul Esnaf ve Sanatkarlar Dernekleri Birligi Yayinlary, 1986), p. 55.
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Abdiilcabbar, a patron saint of the futuvva. Na51r. probably wanted to gain approval
of the populace through the guilds, in which the Sfutuvva culture was influential. »
The caliph alsé wished to take measures against the Batmite / Shiite elements of his
time, especially against the Assassins.”® To spread the Sfutuvva, Nasir ordered his
religious advisor, Sahabiiddin Ebu Hafs Omer el-Suhraverdi (1145-1234), to write a
Jutuvvatndme. Suhraverdi, therefore, wrote a futuvvaindme that was based on his
former work Avarifel-Maarif*’ Afterwards, the numbers of futuvvatndmes increased
during Nasir li-Dinillah's reign. Furthermore, as argued by Franz Taeschner, Nasir's
was a palace futuvva that did not continue in the cities. Additionally, coincident to
the Shiite tendencies in futuvva culture, its Alavi side gained ground. Thus, for the
higher posts, the Alavis were preferred. It is more likely that Ali’s ferd-like character
became more apparent over time.”* The futuvva tradition found support with the
Seljuks as well. Refik Soykut establishes a link between Nasir li-Dinillah and Seljuk
sultans that Nasir send the futuvva symbols, such as the gedd and salvar, to Alaaddin
Keykubad (1219-1266).%

With the Mongol invasion, Nasir's type of palace futuvva came to an end in
Bagdad, and probably all over the Near East. In fact, during the thirteenth century,
the futuvva entered Egypt with Sultan Baybars’s coming to power. He placed one of

the Abbasid princes on the throne as caliph and allowed him wear futuvva trousers to

strengthen and legitimize his political power. This Memluk fufuvva tradition in

25 Abdiilbaki Golpmarls, "Islam ve Tirk illerinde Futuvva Teskilati," p. 76.
2 Baki Oz, "Fiitiivvet’ten Ahilige," p. 44.
27 Neset Capatay, Bir Tiirk Kurumu Olan Ahilik, p. 179

28 Franz Taeschner, "Islam’da Fiitiivvet Tegkilatmm Dogusu Meselesi ve Tarihi Ana Cizgileri," p.
223.

2 Refik Soykut, Esndf Kimdir: Esndflikta Ahilige Yaklaszm, p- 59
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Egypt lasted until the fifieenth century.”® While the popularity of palace furuvva in
Egypt diminished, the furuvva continued to flourish among the populace just as it
was in Anatolia.”’

During the Seljuk era, ahis are said to have a determining role in politics.
During the reign of Alaaddin Keykubad (1220-1237) the relationship between the
state and ahis was so good that the sultan sometimes provided fief and other kind of
income to the ahis. lzzettin Keykavus I also welcomed the futuvva. It appears that
during the Seljuk era, the ahis most of the time sided with the Karamanids against
the Seljuks. However, at some occasions they supported Alaaddin Keykubad, when
the Cimri Event took place and they supported Izzettin Keykavus II against the pro-
Mongol ruler, Kiligarslan IV . **Before the reign of Izzettin Keykavus II (1246-1262),
when conflicts over the sultanate among leading figures became apparent, Fahreddin
Ebubekir Pervane, a Seljuk vizier, for example, asked help from the ahis and from
their fifydns (who formed the youth branch of ahi associations) in Konya. In return,
Pervane offered money and fame. But, when the central government became aware
of his plan, a new governor was immediately appointed to Konya, and he was well
greeted by the ahis of the city.”® One reason for the futuvva organizations' increasing
power in Anatolian cities was their relationship with the sultans. Over time, the
futuvva began to penetrate the guilds and spread to villages, where a contact with alp

organizations was formed.** Also ahis are said to be very influential in political life

* Baki Oz, "Fiitiivvet’ten Ahilige," p. 46.
31 Eranz Taeschner, "Islam’da Fiitiivvet Teskilatmin Dogusu Meselesi ve Tarihi Ana Cizgileri," p.
228.

32 Baki Oz, "Fiitiivvet’ten Ahilige," p. 46, 47.
35 Galip Demir, Osmanli Devletinin Kurulusu ve Ahilik, (istanbul: Ahi Kiiltiiriinii Arastirma ve Egitim
Vakfi Yaymlari, 2000), p. 72.

3 Fuat Koprilli, The Origin of the Ottoman Empire, (New York: State University of New York,
1992), p. 96.
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while some like Ah1 Evran remained politically indépendent, which would be the
part of the legend of Ahi Evran.

Ahi Evran was a craftsman, who was born in 1171 in Azerbaijan. In the
account of an historian, Asikpasazade, Ahi Evran was considered a saintly person,
like Geyikli Baba, Yunus Emre, Seyh Dapduk Emre, and Karaca Ahmed Sultan.®’
Ahi Evran started as a tanner apprentice, because the tanner guild was so necessary

during his time in Anatolia.*®

Ahi Evran politically did not tie himself with any
political group. The following story demonstrates this point. When Ahi Evran
refused to pay tax while in Kayseri, the sultan sent his officials to Evran's tannery
where an evrdn, or dragon spitting fire from his mount, appeared. Sultan's men were
so surprised that they quickly fled. *” Thus Seyh Nasiriiddin Ebii’l-Hakayik Mahmud
bin Ahmed was the complete of Ahi Evran, and the story of this mythologic event
continued to spread among the populace.

There are other myths concerning Ahi Evran. For example, he met Nasir li-
Dinillah and entered his futuvva organization. Later on, Ahi Evran went to Konya
and offered his book, Letdif-i Giydsiye, to the sultan. Furthermore, while in Kayseri,
he established a guild organization, principles of which was based on the ahi culture.
Unfortunately, because of conflicts over the throne, his guild dissolved.*® If he did
not tie himself with any political group, why did Ahi Evran need to offer his book to
the Seljuk sultan? Probably, people trying to legitimize Turkish guilds in Anatolia

and preferring to start its origin with a Turkish man who came from the Central Asia,

fabricated stories.

35 Asikpasazade, Tevdrih-i Al-i Osman, (istanbul: Tiirkiye Yaymevi), p. 235.
3¢ Neset Cagatay, Bir Tiirk Kurumu Olan Ahilik, p. 80.
37 Bedri Noyan, Hact Bektas-1 Veli Manzum Vilayetndmesi, (istanbul: Can Yaymlari, 1996), p. 43.
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The Relationship between Religious Sects and Ahi Associations
Some religious orders like Mevlevi and Bektashi orders had the same origin
as ahi associations since same morality of the furuvva influenced them all.
Moreover, despite the fact that how they influenced each other is unknown and
controversial, Cagatay argues that the Brother Devotees (Jhvdn'iis Safd, which was a
religious and political association of the tenth century), Batinites, Qarmatians,
Melamites, Free Masons, Assassins and European guilds might have been influential
in the development of the ahi associations.”® He also claims that although the
Jutuvva tradition influenced ahi associations, they were different. Cagatay,
furthermore, argues that no other organization similar to ahi associations could be
found in other Islamic countries, despite the influence of the same furuvva culture.*’
His exaggerated claims regarding ahi associations imply a perfect guild organization
in Anatolia, which, in fact, was beyond the imagination.
Relationship between some religious sects and ahi associations is possible.
In the beginning, wearing salvar, girding sedd, and drinking serbet were the three
main characteristics of the furuvva ceremonies. As time went by, shaving one's beard
and cooking helva were also accepted. Mevlevi, Bektashi orders and ahi
associations did not like outsiders whom they called, bagkasi, or the other.*!
Bektashis took some important practices from fuiuvva through Babailik. Since they

were so integrated, it is difficult to distinguish Bektashis and Alavis from ahis in

38 Galip Demir, Osﬁanl 1 Devletinin Kurulusu ve Ahilik, p. 348.
39 Neset Cagatay, Bir Tirk Kurumu Olan Ahilik, p. 52.

%0 What were the reasons that ahi associations appeared in Anatolia? Neset Cagatay explains the
reasons as follows: to find jobs for crafismen coming from Asia and "civilized" Turkish cities, to
compete with local Greek craftsmen, to preserve the quality of goods and produce in sufficient
amount. Furthermore, they aimed these associations economically independent, heiped the state
during wartime, and created Turkish consciousness i art, literature, music, and customs.

ibid, p. 85.
1 Abdiilbaki Gélpmarh, "Islam ve Tiirk illerinde Fitiivvet Teskilats,” p. 60.



14

terms of their reiigious beliefs. However, they differed from each other. For
example, the people of futuvva drank salted water, while the Alavis preferred to drink
plain water, and Bektashis preferred to drink sweet water *

Some other sects, like Babailik, are said to have influenced ahi associations.
The Mongol invasion was regarded as a turning point in the history of ahi
associations. Because with the invasion, many educated people and guild members
migrated especially to Anatolia.*? Among them were Baba Ilyas and his family.
Baba Ilyas formed a sect in Anatolia, known as Babailik, which was a branch of the
Yeseviye. Although there was no information about its direct relation, Babailik was
believed to form the basis of ahi associations, as well as Bektashi and Mevlevi
orders.*

First of all, one must differentiate between the Mevlevi aghi and the Bektashi
ahi. For example, Ahi Evran is known as a follower of the Bektashi order and
Nurettin Caca as a follower of the Mevlevi order.”” It is probable that there was a
serious conflict between these two sects. As an ahi, Nurettin Caca killed other ahis.
It seems that, at least in this case, solidarity did not really exist among different
groups of ahis. It may be reasonable to accept Arnakis' point of view that, within

time two different types of ahis had emerged in Anatolia. Those who had profane

2 ibid, p. 67, and 68.

3 Some other people were mentioned as ahi, such as Ahi Mohamed, Ahi Kayser, Ahi Coban, Ahi
Ahmed, and Ahi Sadettin.

Neset Cagatay, Bir Tirk Kurumu Olan Ahilik, p. 87.

# Refik Soykut, Esndf Kimdir: Esndflikta Ahilige Yaklasim, p. 64

% Divitgioglu says that Ahi Evran followed Hac1 Bektas-1 Veli. Ahi Evran, accofding to Vilayetndme,
said: “Kim bizi seyh edinmigse onun seyhi Haci Bekias hiinkardir.”
Sencer Divitgioglu, Osmanli Beyliginin Kurulusu, (Istanbul: Eren Yaymcilik, 1996), p. 49.



15
tendencies and preferred worldly affairs, and those who were interested in a
monastic way of life.*®

What about its relationship with shiite culture? According to Abdiilbaki
Golpmarli, people of futuvva were shiites, or miiteseyyi (a person who assumes the
qualities of a shiite). Their beliefs were in fact mixed up with superstitions, and that
they really propagated the Safavid ideology against the Ottomans during the
sixteenth century. In addition, the Batmite characteristics of furuvva slowly
disappeared during the seventeenth century. Thus, futuvva came under the monopoly
of Ottoman guild system in the later centuries. However, from the same century
onwards, the Melamite-Hamzavis preserved the original characteristic of futuvva by
keeping some part of the system under their control.*’ In Gélpmarl's view, futuvva
continued with Ottoman guilds. In other words, futuvva was not vanished but only
its Batinite side.  Since Golpmarh does not provide information, which
characteristics of futuvva continued with the guilds remain obscure.

The members of futuvva separated themselves from Sufis from the beginning
and they were fused with the Melamites, followers of a Sufi sect. The relationship
between futuvva and Melamiye was apparent as well. A Melami had to have a
profession, which was essential in the futuvva guilds.*® Regarding this issue, there is
a confusing claim that Melamiye itself was interested in ascetic life. Abdiilbaki
Golpmarh disproves the claim by saying that Melamis were avoiding worldly
pleasures. In order to prove his claim, Golparh provides us with an example that a

representative of the Melamite-Hamzavi order, Idris Muhtefi in 1615 was a trader

% G. G. Amakis, "Futuvva Traditions in the Ottoman Empire-Ahis, Bektashi Dervishes, and
Craftsmen,” p. 241.

47 Abdiilbaki Golpmarly, "Islam ve Tiirk Illerinde Futiivvet Teskilaty," p. 62, and 63.
*® ibid, p. 72.
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himself. Melamites, in general, were pestemal (large bath towel, waist cloth)

sellers. Moreover, a large commercial building in Kirkcesme called Pestemalcilar
Han, was a center of Melamis.*’ These examples demonstrate that the fituvva might
be considered as a mystical movement. But it did not disregard worldly affairs, as it
is in the case of pestemal sellers. In other words, people following any of these sects
or orders did not have to be an esndf while at the same time, some esndf did not have
to believe in any of these sects. That is to say, influence of these religious sects and
orders was unavoidable, but an ahi who practiced a craft did not have to be a
follower of any of them, so did the esndf. Finally, secondary sources are inconsistent
when explaining the relationship between ahi associations and religious sects of the

time.

Baciyin-1 Riim (Sisters of Anatolia)

Since some scholars have paid attention to the Bacrydn-1 Riim as the first
guild organization found by women, this chapter explores this issue. It is known that
the Ottoman women involved in putting-out system as non-guild members, and also
become gedik holders. However, no information is found concerning women as
active guild members.

In thé earlier times of Ottoman history, women probably played a significant
role. Ahi Evran’s wife Fatma Bact is said to have found the Baciydn-1 Riim. Among
the functions of Baciydn-1 Riim were protecting orphan girls, helping them to get
married, and taking care of elderly women. They also prepared food for the visitors

who came to zawiyas, repaired soldier’s clothing and took care of war equipment.”

* ibid, p. 73.
%0 Galip Demir, Osmanli Devletinin Kurviusu ve Ahilik, p. 359.
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There are disputes among historians concerning the existence of the
Baciydn-1 Riim. Fuad Koprilii points out that the only evidence for the existence of
such an organization is in Asikpasazade's account. In his view, the expression
Baciydn-1 Rim might have been incorrectly read. It could have been read as the
Hajiydn-1 Rum, or the Bakhshiydn-1 Rim. According to Kopriilii, if the Hajiydn-1
Riim had existed, it would have been so great to have such an influential group for
the Islamic world.>® The word Bakhshi, however meant “saintly person, sorcerer,
and popular poet.” So that, scholars like Kopriilii suggest the possibility of such an
organization surviving in Anatolia only, if the word bakhshi is read as baciydn.
Perhaps Asikpasazade used the expression to refer to “the armed and warlike women
of the Turkmen tribes in the march beyliks.” Also, it is interesting to note that the
fifteenth century Dulkadiroglu beylik had a Turkmen force composed of both armed
men and women.>

Sencer Divitcioglu, however, has criticized Kopriili. According to him,
Kopriilii was influenced by Broquiere’s explanation, but he later changed his mind
and accepted Bacis as part of Sufi tradition. Divitgioglu, also argues that both 4bdal
of Riim and Baciydn-1 Riim had religious functions and people who were given titles
like Baba (“Father," an honorific title used especially dervishes circles) Dervis, Fakir
(like Dervish), Bac: (mystical orders, the title of respect given to the sheikh’s wife)
had both male and female fbllowers. Those groups were also known for their
heterodox beliefs and devotion of themselves to God.”

In Asikpasazade's account, there were four important groups in Anatolia:

Gaziydn-1 Riim, Ahiydn-1 Rim, Abddldn-1 Riim, and Bactydn-1 Riim, with which Haca

31 Fuat Kopriili, The Origin of the Ottoman Empire, pp. 98-99.
52 jbid, p. 99.
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Bektag-1 Veli had a direct relationship.>* Bedri Noyan states that Bektashis were
composed of women and men together. Ahi associations, on the other hand, were
socio-economic organizations founded by males. It was possible that Bakhshidn-1
Riéim and Baciydn-1 Riim were the same, and the Bektashis were part of it. Even if
such an organization existed, having a guild organization founded by women in the
earlier Turkic Anatolia was not possible, because guilds then were not professionally

organized.

Ahis During the Early Ottoman History

Had ahis played important social and political roles following the dissolution
of the Seljuk rule in Anatolia? Some historians have a positive response to this
question. Galip Demir, for example, argues that when Muhlis Pasa, Ahi Evran,
Sheikh Edebali, Hac1 Bektag-1 Veli foresaw the possible end of the Seljuk state, they
invited Ertugrul, who belonged to the Gaziydn-1 Riim, the military branch of Ahiydn-1
Riim, to Kursehir, in order to found a new state. According to a story regarding this
issue, Osman, the founder of the Ottoman state, was himself an aghi. Stories continue
that like his father, Osman gained support from the ahis, who made the same
proposition to him.” According to Cemal Kafadar, historians with an orientalist
approach "fended to emphasize the oriental nature of the Ottomans and accepted the
essentially Turco-Muslim identity of the founders of the state.”® Briefly, all these

stories concerning the issue of foundation of the Ottoman Empire seem fabricated to

%3 Sencer Divitgioglu, Osmanit Beyliginin Kurulusu, pp. 33-34.

** “Haci Bektas bunlarm icinden Bactyén-1 Rami ihtiyar etdi kim o Hatun Anadur. Am kiz edindi.
Kesf ii kerametini ana gosterdi. Teslim etdi. Kendi Allahin rahmetine vards.”
Asikpasazade, Tevdrih-i Al-i Osman, p. 237.

%% Galip Demir, Osmanli Devletinin Kurulusu ve Ahilik, pp. 240-241.
56 Cemal Kafadar, Between Two Words: The Construction of the Ottoman State, (Berkeley University
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legitimize the Islamic heritage coming through ahis, who were learned and
influential people of the time.

Some scholars talk about the political influence of the ahis during the
Classical Age (1300-1600) of the Ottoman Empire. For example, Ahi Hasan joined
Sultan Orhan for his campaign against Bursa.”” At the same time, the Ottomans
began to appoint “city ghis" in some regions. Murad I (1360-1389) himself, for
example, got a belt from the ahis, and he appointed Ahi Musa to Malkara as an ahi>®
It is also claimed that until the reign of Mehmet II, viziers, grand viziers,
commanders, kads, and other state officials were originally ahis.”® Furthermore,
when Mehmed I’s son, the so-called False Mustafa, prepared a campaign against his
brother, Murad II. Then Murad 11 sent two akis of Bursa as delegates to Mustafa to
prevent a disastrous result. According to Deodaat A. Breebaart, this was the last
reference to the political influence of ahis.®®

A claim that ahis found an independent state in Ankara is unsupportable.
Fuad Kopriili does not agree that the ahis of Ankara were large landowners and
established such a state and yet the Ottomans got Ankara from them.®' Kopriilii’s
view is not shared by Arnakis, because Murad I's autocratic rule created discontent
among the ahis. After Bayazit the Thunderbolt succeeded Murad 1, a rebellion broke
out. As a result, a state with so-called “socialistic tendencies” was established and

lasted almost for a decade. At that time, because of Timurlenk’s attacks on Anatolia,

of California, 1995), p. 35.

7 Deodaat Anne Breebaart, The Development and Structure of the Turkish Futuvva Guilds, p.114.
58 Neset Cagatay, Bir Tiirk Kurumu Olan Ahilik, p. 91.

59 Galip Demir, Osmanl: Devletinin Kurulugu ve Ahil{k, p. 343.

% Deodaat Anne Breebaart, The Development and Structure of the Turkish Futuvva Guilds, p- 115.

8! Fuat Koprili, The Origin of the Ottomar Empire, p. 97.
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it became easy for the ahis of Ankara to survive between the years 1402 and
1413.% Tt is also claimed that the ahis rebelled‘ and held the city for twenty days.
When their demands were accepted, the rebels returned to their former occupations.®
The role of the ahis during the early years of the Ottoman beylik is not clearly
known, despite the fact that there are several stories that emphasize their
significance. They might not help the Ottomans to find the state, however, it seems

that culturally they were influential.

The Dissolution of Ahi Associations

Ahi associations lost their significance over time. There were various social
and historical factors that explain the dissolution of these associations. First of all,
with the influence of the medreses, an increasing power of the ulema, their shiite and
Batmite characteristics began to disappear.®® Furthermore, within time the central
state's controlling the guild affairs increased. For example, it appointed guild
members, especially their stewards, yigitbag.”

Still, it is hard to consider increasing power of the central government as the
only factor explaining why ahis lost their political status. Rather, the Ottoman
central government tend to preserve the traditional corporative local bodies, maintain
a control on them, but without directly interfering with their internal affairs.®® The
internal transformation of ahi' associations also played a role in its dissolution. As

such, from the thirteenth century to the fifieenth centuries, the title of ahi began to

© G. G. Arnakis, "Futuvva Traditions in the Ottoman Empire-Ahis, Bektashi Dervishes, and
Craftsmen," p. 236.

%3 Siileyman Eryigit, Ahi Birliklerinde Yonetim ve Isletme Fonksiyonlarinin Temel Yapist, p. 27.

% Baki Oz, "Fiitiivvet’ten Ahilige," p. 47.
65 Refik Soykut, Esndf Kimdir: Esndflikta Ahilige Yaklasim, p. 99.
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pass from father to son, without training according to the principles of futuvva.
Besides that sort of nepotizm, the accumulation of wealth and property in the hands
of the leading figures led to the dissolution of traditional structure. The entrance of
non-Muslims' into the ahi associations might have also contributed to the dissolution
of the traditional ahi culture, if it was really Turkic and Islamic in origin. On the
issue, Miibahat Kiitiikoglu argues that non-Muslims did not receive futuvva .’

An ahi had to have a crafi, although a craftsman was not necessarily expected
be an ahi. Briefly, ahi associations and Ottoman craft guilds were not exclusively
the same, although they deeply influenced each other. During the seventeenth
century, only Hamzavis are said to represent the traditional ahi culture. Furthermore,
tanners, barbers,. and guilds in Serez were loyal to the practices that remained from
the futuvva organizations. As demonstrated by an historian, in some parts of
Anatolia, Crimea, and Saray-Bosna, there was either indirect or sometimes a direct
relationship between ahi associations and guilds.®® It is possible to say that Kirsehir,
where the title of Ahi Baba was respectfully used, continued to stay as the spiritual
center, especially for the tanner guilds of whole empire even during the nineteenth
century. The tanner guild members throughout the Empire had to pay fees for the
expenditures of the Ahi Baba zawiya in Kirsehir.** Nevertheless, it would not go
further.

In conclusion, Anatolian ahi associations may have continued through craft

guilds, however, they were not the same. Probably some ahis were esndf or some

% Deodaat Anne Breebaart, The Development and Structure of the Turkish Futuvva Guilds, p. 142.
57 Viibahat Kiitiikoglu, "Osmanh Esnafinda Oto-Kontrol Miiessesesi,” p. 56.

88 ibid, p. 79.

8 “Kypsehir’de Ahi Evran Zaviyesi zaviyedarhgma-mutassarriyf olanlarm...biitin memleketteki ehl-i
sanayii ve debbag esndfimn seyhi olup kethiidd, yigitbag,, distad ancak onlarin icdzet ve indbeti ile
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esndf were ahis, not more than that. In short, ahi associations were not monolithic
organizations, due to the fact that the various sects and orders co-existed in Anatolia.

Nevertheless, futuvva and ahi culture symbolically continued through the ceremonies

of the esndf.

yapiir ve bunun icin alinan aiddt zaviyenin tamirine ve ayende ve revendesine sarf olunurken esndf
s 9%

arasinda hali mechul kimseler buna miidahale ile kadim usulii tagyire kalkistiklarimdan men’s.
BOA, Cevdet / Tktisat, No. 1750, 1258 / 15342.






II.  Symbols, Rituals and Ceremonies in Ottoman Craft Guilds

This chapter examines the symbols and ri<tuals in the ceremonies of Ottoman
craft guilds, as well as their functions. Ceremonies in the Ottoman craft guilds carry
important symbolic meanings, ranging from the use of certain numbers to thrice-
knotted girdles. It is also interesting to note that these practices seem to mirror some
imperial ceremonies. Since the esndf composed a significant portion of the urban
population, a study of the esndf ceremonies help us to visualize the social life in
Ottoman towns and cities.

It should be noted that this chapter focuses only on symbols, rituals and
practices taken over the futuvva and ahi cultures due to the fact that sources are
limited to analyze influences of other cultures." Also, sources used in this chapter do
not explain the process of changes in esndf ceremonies that took place throughout the
Ottoman history. Briefly, this chapter focuses on how unrealistic it is to talk about a
complete continuation of these cultures in esndf ceremonies, since two different
religious groups Muslims and non-Muslims composed the Ottoman guilds.
Nevertheless, the vestiges of furuvva and ahi cultures would be carried through the
Muslim esndf. It is possible that with increasing control of the Ottoman central
government, which in fact applied its own rules and regulations, furuvva and ahi
cultures were only able to survive in the ceremonies of Ottoman craft guilds.

However, these ceremonies later began to lose their importance when they became so

complicated.

! However, according to Osman Nuri Ergin, Ottoman craft-guilds inherited two cultural traditions, the
Eastern and Islamic, and the Byzantine and Western. With the conquest of Istanbul, influence of the
Byzantine and Western cultures over the newly established beyliks in Anatolia was inevitable. The
guilds, for example, took the Byzantine collective practice of a craft in a particular area.

Osman Nuri Ergin, Mecelle-i Umiir—1 Belediyye 1, (Istanbul: Istanbul Biiyliksehir Belediyesi Kiltiir

isleri Daire Bagkanhig Yayimnlar1), p. 518.
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Ottoman esndf were composed both of Muslims and non-Muslims. Thus a
symbiotic relationship among them existed. According to Abdiilbaki Golpnarls,
non-Muslim esndf were loyal to the same practices of Muslim esndf. Although he
does not cite any primary source to support his argument, Golpmarh points out that
non-Muslims were involved in Muslims’ praying and contributed to the Esndf
Sandig, from which they could borrow money as well.? The view that all non-
Muslim esndf practiced these prayers seems unrealistic. Possibly the esndf
ceremonies served to provide solidarity among the different religious groups.
Nevertheless, sources can only explain the ceremonies carrying Islamic symbols.
For example, the wall of a barbershop in istanbul had a formulation remaining from
the futuvva tradition. Like futuvva holders, the Ottoman barbers devoted themselves
to a patron saint, Selméan-i Farisi. The barbers performed ceremonies of girding sedd
in his name, whom they believed to perform the craft first.> Having a Muslim patron
saint, whose chain of authorities dated back to the time of Prophet Mohammed,
implies that the Muslim barbers tried to secure their monopoly over the craft. In

other words, some guilds established their control over the craft by using discourses

of this kind.

Chain of Authorities (Silsile) in the Futuvva Culture
The chain of authorities had an important symbolic function in the esndf
culture and it made people believe that, they had a glorified past. Also having the

chain of authorities meant strengthening the craft in the eyes of the masses. These

2 Abdiilbaki Golpmarl, "Islam ve Tiirk Illerinde Fiititvvet Teskilats," Istanbul Universitesi Iktisat
Fakiiltesi Mecmuas, Vol. X1, No. 1-4, 1949-1950, p. 94.

3 "Her seherde besmeleyle agilir diikkammiz
Hazret-i Selmdn-i pdkdir pirimiz dstadimz."

e iaameaie Linivareiteel Kiitninhanest (@
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chain of authorities in the futuvva culture was most of the time fabricated, as it was in
the case of Nakkas Ahmed’s chain of authorities, which dated back at least to times
of prophets. This connection with prophets was for political legitimacy. In other
words, futuvva holders tried to exert power over the masses that tended to follow a
so-called saintly people. Following a saintly person also appeared in the culture of

the Ottoman esndf as it was in the case of Muslim barbers.

Futuvva Membership

Although Ottoman craft guilds received symbols, and rituals from the furuvva
culture, the esndf did not completely take and continue all the practices, rules and
regulations demanded by the furuvva. The futuvva membership was, for example,
not open to everybody. Nasir a Persian poet, mentioned in his futuvvatndme from
1290, ten groups of people. Kdfir (infidels) believed in superstitions. Miindfik
(hypocrites) were really human beings in appearance, but they acted as doglike.
Kdhin (fortune-tellers) served for their own purposes so that they lied day and night
to the people. Sarhos (drunkards) were deprived of God’s blessing. Delldk
(masseurs in a public bath) who might be good men, but when he came to the public
bath, either Muslim or gavur (godless) were the same in his eyes. Telldl (broker,
measurer) who were cruel enough while selling goods and deceiving people in order
to gain little more profit, thus making the others fail.> Culha (weavers) lied to people
and did not keep their promises. Kasap (butchers) shed the blood of the living.

Cerrah (surgeons) were so much involved in wounds and bruises that affected his

ibid, p. 91, and 101.

* ibid, p. 32. _

5 Nasiri, "Fiitivvetname Niishdsy," in: "Islam ve Tirk Illerinde Fitiivvet Teskilat,," Istanbul
Universitesi Iktisat Fakiiltesi Mecmuasi, Vol. X1, No. 1-4, 1949-1950, p 316.
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thoughts which were wounded, too. Lastly, aver (hunters) could not be accepted as
Jutuvva holders since they killed the living things, like birds.®

Furthermore, there were two other groups, who could not receive furuvva.
The first one was miiltezim (tax collectors), the second was muhtekir (profiteers). A
tax collector put whatever tax he wanted on people. Muhtekir stored wheat for the
purpose of speculation, aimed at causing prices to rise so high that it contributed to
famine.” Nasir in his futuvarndme also lists persons, who could not be an ahi:
drunkards, practisers of both adultery and pederasty, intriguers, hypocrites, haughty,
jealous, an vindictive, liars, the guilty of treacheries, those who did not keep promise,
those who keep finding faults, the stingy, slanderérs, false accusers, thieves and those
who acquired pfoperty in an unlawful manner.®

Briefly, futuvvatndmes served to regulate the society and instruct people to be
virtuous. It seems that strict rules and regulations that remained from futuvva were
not completely accepted by guilds. For example, unlike futuvva membership, the
butchers and surgeons could be guild members, while, at the same time, they could
form their own guilds. Despite differences, however, practices from the futuvva
culture and practices in guilds had common points, such as both tried to prevent
profiteering and demanded correct measures. Moreover, while futuvva did not allow
everybody to be the member, Ottoman craft guilds, since they were composed of
different religious groups, and non-Muslims could be a guild member. In other

words, the issue that "futuvva and ahi traditions continued with craft guilds" is still

problematic.

® ibid, p. 316.
7 ibid, p. 318.
8 jbid, pp. 323-325.
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among the ahi, probably remained from the Abbassids. At the same time, the ahis
did not wear golden rings and wore garment produced by futuvva-holders or an ahi."”

However, in all Sutuvvatndmes and futuvva ceremonies, the sedd and salvar
were common, as it was in both ceremonies of futuvva and of guilds.”” Girding the
sedd was considered an important symbol among ahis, because it meant a pledge to
avoid sinful things. To legitimize the importance of girding sedd, many stories were
fabricated. As such, since furuvva passed from Mohammed to Ali, unbroken lineage
of sedd was established.”® There was also common belief that the first sedd was
girded on Adam to show his renewed loyalty to God’s command after his
transgression. In a way, girding sedd also represented a covenant between God and
Adam and between God and all mankind. Based on this story, girding sedd in the
ceremonies of the guilds might carry an important symbolic meaning that there was a
covenant between the guild and apprentices, journeymen or masters, for whom the
ceremonies were performed.

According to the same story, Adam informed his son Shit with the practices
of futuvva, which passed from father to son until the time of Noah. From Noah, it
passed to his son Sam, then down to Abraham and to Mohammed.'* Furthermore,

the prophet Mohammed, during his journey to Heaven called Mirdc (when he was at

1 Abdiilbaki Golpmarly, "Islam ve Tiirk Illerinde Fiitiivvet Teskilat,” p. 40.

12 Kysti was the symbol of Zoroastrian tradition and it resembled the futuvva sedd. Kusti was started
be girded a child who was at seven or between six and twelve. For girls, it was girded between age of
six and nine. Most importantly, to tie knots of the futuwa sedd was similar to the kusti of
Zoroastrianism, and of the f1g-bend of Bektashis. All the tied knots represented the expression “ele,
dile, ve bele” carried importance. In earlier futuvatnames, sedd and pestemal differed from each other.
Later, instead of a woollen sedd, pestemal was girded.

ibid, p. 83, 85, and 86.

13 ibid, p. 27.

4 Deodaat Anne Breebaart, The Development and Structure of the Turkish Futuvva Guilds,
(Michigan: University Microfilms International, 1961), pp. 147-148.
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the Kaaba), put on a tac, kugak (sedd), and was clad With Sutuvva garment. Similarly,
Ali girded sedd on seventeen people called the_kemer-bestegdn, whose head was
Selméan-i Farisi.

The origin of girding yedd was also supposedly dated back to the time of
prophet Abraham. While building the Kaaba at Mecca and wishing to get rid of
heretics, a piece of cloth made by houris of Heaven was girded on Abraham’s waist,
enabling him to complete his work. When Abraham finished his work, that piece of
cloth was undone.”” In other words, sedd represented the strength to complete one's
work regarding the esndf. Furthermore, those girded with sedd by the same ahi were
considered brothers.'® Based on this myth, it can be concluded that girding sedd by
the guild members was to establish brotherhood among the esndf.

Also, if girding sedd meant avoiding sinful things, what about taking it off?
Taking it off meant keeping one’s door open to the people, giving if he had any gold
or silver, treating people well, acting in a friendly manner, and opening not only his
door, but also his dining table to people at any time. All these responsibilities show
the significance of hospitality and generosity among the futuvva holders.'” In other
words, sedd symbolized virtue."* The ceremony of Ottoman sultans' girding a sword
on (kili¢ kusanma merdsimi) resembled the girding of sedd in the ahi tradition. Thus

it appears that a symbolic link between the Ottoman sultans and ahis was established.

13 Nasiri, "Fiitiivvetndme Niishass," p. 330.
16 Abdiilbaki Golpmarly, "Islam ve Tiirk Illerinde Fiitiivvet Teskilats," p. 29.

17 Nasiri, "Fiitiivvetname Niishasi," pp. 330-331.

'® Girding sedd also became common in social life. A symbolic use of the sedd was for the eldest
member of a newly married girl’s family to gird her with it and admonish her to remain virtuous.
Additionally, when women who did not have a child went to a tiirbe, a tiirbeddr girded a sedd or a
woollen cord on her which she was expected to keep on until she bore a child.

Abdiilbaki Golpmarl, "Islam ve Tiirk Illerinde Futiivvet Teskilati," p. 100.
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That is to say, the Ottoman sultans tried to legitimize their sultanate by establishing a
connection with a strong tradition,

Although based on another myth, like sedd, the origin of salvar also dated
back to the time of Abraham.'® When Abraham was thrown into fire by a catapult,
all the gates of the sky were opened and angels came to watch the event. At just this
moment, because of the fire, Abraham wanted to get rid of what he had on. Then the
archangel Gabriel was ordered by God to put a salvar on Abraham to hide his
nakedness. This also protected him from a shame.”® After Abraham, salvar was said
to pass to Hashimids, then to Mohammed, from him to Ali. According to Nasir, and
from Alj, it passed to Selméin-i Farisi and from him to the other caliphs. Finally it
returned to the Heaven. On the day of the Last Judgement, God would give it to ahi
who had good qualities, such as generosity.”’ Here, it is important to note that the
garments of both people of the ahi and futuvva are said to have their origins in the
time of Adam and of later generations of prophets. In short, salvar represented the
moral side of the prophets that people followed. Besides the garments, serber and

helva were considered two important symbols in the esndf rituals.

Importance of Serbet and Helva
Since it symbolized solidarity among the members, serbet, which was made

up of water and salt, was one of the main symbols in the futuvva tradition and in the

Y Although the main futuvva garmenis were both salvar and sedd hirka (dervish’s cloak), fag
(dervish’s headgear) and palhenk (2 kind of rustic leather shoe) of Bektashis were added later on. The
Futuvva garment in Sihdb-al-din Subreverdi’s futuvvaindme was the salvar, while the garment of the
tasavwuf was hirka. Additionally Nakkas Ahmet mentioned a belief that during the Huneyn war, the
Archangel Gabriel brought Arka (cloak) of futuvva to Mohammed, whom in return passed on Ali.

ibid, pp. 38-39.
20 Nasiri, "Futiivvetnime Niishast," pp. 334-335.
2! jbid, pp. 337-338.
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ceremony of the craft guilds. A component of gerbet, salt, was considered sacred.
For example, during the time of Ancient Greece, salt was considered the most
valuable thing at the temples, and at all banquets of the time. The Romans, too,
accepted salt as a symbol of friendship, like the Arabs and Jews. To swear his
loyalty to the king, a Jewish person would taste salt in the presence of the king
himself. For the Turks, it meant hak (just), bereker (fertile), and lezzet (tasty).?
Nasiri says that Adam gave Eve salt as a dowry. Thus, it began to appear in the
religious discourses.”> Since the Islamic tradition did not allow drinking wine and
other spirits, futuvvatndme writers seem to fabricate stories based on the Islamic
customs. Furthermore, in order to legitimize drinking serbet rather than wine, the
writers used stories illustrating how prophet Mohammed himself, the man of virtue,
objected drinking wine.**

In addition to serbet, helva had its own significance. According to D. A.
Breebaart, after performing the ceremony of sedd, for Adam honey and flour were
brought to make helva. Adam picked up part of it for Eve, who was not present at
the ceremony. Therefore, helva was sent to whoever was not at present during the
ceremony.”> Based on another myth, helva also had significant meaning since the
Flood of Noah’s time. Archangel Gabriel brought the furuvva to Noah, who thus

accepted Gabriel as his geyh, the archangel Mikael as his ata, and the archangel

22 Abdiilbaki Golpmarh, "islam ve Tiirk illerinde Fiitiivvet Teskilati," p. 86.
23 Nasiri, "Fiittivvetname Niishast," p. 328.

24 Before Mohammed, at the futuwvva meetings, people were used to drinking wine. During
Mohammed's young age, 400 followers of Abu Cehl, who gained fame as furuvva-holders, had
drunken wine. When forty friends of Mohammed asked him to practice the same ceremony, so that
they would drink wine, he refused to drink. Afterwards, they decided to drink salted water in the
name of Mohammed. Based on this story, soon afterwards the futuvva holders were divided into two
factions: those who drank wine and who drank salted water

Abdiilbaki Gélpmarly, "Islam ve Tiirk Illerinde Fittivvet Teskilats,” p. 43.

25 Deodaat Anne Breebaart, The Development and Structure of the Turkish Futuvva Guilds, p. 147.
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Israfil, as his kardas, brother. With the instruction of those archangels, Noah
constructed his ark. Later, Gabriel brought raisin and grape from Heaven to make
helva, which Noah ate. Sending %elva to each other, in other words, provided a

symbolic interaction among the esndf of different cities. 2

Other Practices, Rules and Regulations

Ottoman craft guilds also paid attention to correct measures that was said to
have been based on futuvva. They demanded correct measures of products ordered
by Sharia. D. A. Breebaart pays attention to the belief that all of their transactions
and the way the merchants or esndf conducted their businesses would be taken into
account on the Day of Last Judgement.”” According to another story, when
Mohammed wanted to buy wheat from the market, he saw that wheat was wet. Then
the prophet asked the seller why this was so. The man confessed that he wished to
gain more profit. Mohammed then said, “everyone who deceives me or my
community does not belong to my people.”28

Another practice was to come together and had entertains when met. At the
meeting place, members used to read some parts from the Koran, or tell the stories of
saintly people, and of the prophets. At some of the sohbets, people were dancing.”

Music and dancing played considerable roles in the ceremonies at the beginning.

Nasiri praised sema, whirling dance, on a higher level by saying that wind brought

26 Osman Nuri Ergin, Mecelle-i Umiir— Belediyye I, p. 499; and Abdiilbaki Gélpnarli, "Islam ve Tiirk
Illerinde Futiivvet Tegkilati,” p. 91.

2" Deodaat Anne Breebaart, The Development and Structure of the Turkish Futuvva Guilds, p. 170.
28 ibid, p. 168.
2 ibid, p. 173.
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the song of the angels.* Probably later on, when the ulemd's influence throughout

the Empire increased, music and dancing lost their significance.

Ceremony of Apprenticeship (Cirak Cikarma Merdsimi)

The ceremony of apprentices was important to maintain monopoly over the
craft. Having this ceremony, the guild's committee made it clear that people who
were not trained as apprentice could not open his shop and practice the craft.’! Also,
by giving place to girding sedd, the ceremony expresses master's loyalty to the guild.

The ceremony of apprentices took place as follows. Through one’s
admission to the guilds, one guide (yol atasi) and two fellows (yol kardesi) were
assigned to the apprentices. The yol atasi was responsible in instructing in the rules
and beliefs of the futuvva tradition. The yol kardesi instructed the apprentices to be
in the futuvva path.32 Apprentices, masters, seyh, and nakib attended these
ceremonies.”> Among the geyhs and masters, a guide was chosen to perform the
ceremony. The guide took a jar of water in his hand and went step by step back from
the front of the seyh, while pouring water to both sides. He took a brush in his left
hand, and again came back to the front of the seyh, where he then knelt. The guide
swept both seyh’s seccdde (prayer rug), and his skirt. Of course, while performing

the ceremony, the guide was praying. Afterwards, the apprentice and the guide held

30 “Zovk ve nes’e her adama layik degildir. Raks etmek ariflere bir gosteris sayiimaz.”

Nasiri, "Fiitlivvetndme Niishdsy, " p. 349.

3! The ceremony girding pestemal or sedd on a sdkird took place during an excursion usually at the
Veli Efendi, Cirpici, Kagithane, Fenerbahge, Goksu, and Beykoz. These excursions were called Esndf

teferriigleri, at which the attendants pitched tent, cooked and played music.
Refik Soykut, Ortayol Ahilik, (Ankara: Tirkiye Esnaf ve Sanatkarlar Konfederasyonu Egitim

Yaymlari, 1971), p. 38.

32 Deodaat Anne Breebaart, The Development and Structure of the Tt urkish Futuvva Guilds, p. 187.
33 Osman Nuri Ergin, Mecelle-i Umilr—1 Belediyye I, p. 503.
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a jar, a pair of scales, and present to offer to the seyh, as they entered to the presence
of the seyh and the elders of the guild. At this moment, ayets, and hddis-i serif
relating to the craft, for which the ceremony was performed, were recited. The seyh
prayed as he gave advice to the apprentice. Finally, the apprentice kissed the hands
of all those who were present.® Moreover, Breebaart tells us a ceremony of the
guilds of tailor:

In the guild of tailors, the nakib presents the sdkird with a pair of scissors, a
Turkish yardstick, a needle and thread, or a piece of yarn. As in the other
guilds, the nakib pronounces an elaborate invocation for the patron saint
(Da’ud ibn ‘Abd ar-Rahman), the probates, martyrs, and the companions of
the prophet, the ruling officials, the viziers, and the dervishes. Presenting
the sdkird with the tokens of his trade, the nakib admonishes him to use
these implements in legal way, and to refrain from cheating, to be as sharp
and straight in his behavior as the cutting scissors, the gdkird could cut the
material of his clients with the scissors of “takva” (God-fearing, piety).
With regard to the “arsun” (yardstick), the nakib reminds the sdkird to bear
in mind the straight path of righteousness whenever he uses this tool. The
needle also must be a reminder for the sdkird to follow the right path and
never to transgress the shari’ah or tarigah.”

Cutting the hair of the sdkird was an important part of the ceremony to note.
“The seyh explains the hair-cutting to the cutting to the gdkird with the following
words: 'we removed pride, vanity and hypocrisy from your head, giving (with this
hair-cut) you instead meekness, humility and sincerity."*® Of course, the procedure
of cutting hair might be different in other ceremonies. At the ceremony stated in
Futuvvetndme-i Kebir, “the sahykh takes the novice’s right hand and they hold each
others hands with four fingers, the thumbs heid upwards. Care is taken that the
novice's thumb is slightly lower than the shaykh’s, for this indicates the difference in

rank between the two persons.”’ The hand—clasp represented Adam’s covenant with

34 Cemal Anadol, Tiirk-Islam Medeniyetlerinde Ahilik Kultiri ve Fi titivvetnameler, (Ankara: Kiiltiir
Bakanhg Yayinlari, 1991), pp. 96-97.

35 Deodaat Anne Breebaart, The Development and Structure of the Turkish Futuvva Guilds, p. 186.
38 ibid, p. 189.

37 ibid, p. 190.
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God and that the novice at the same time pledged not to transgress and repented
regret his past sins. By doing this, the novice was admitted among the futuvva
people 38 Finally it appears that this ceremony was based on the Islamic culture and

does not reflect the ceremony regarding all of the Ottoman esndf.

Ceremony of Journeymanship
Since journeymanship appeared with limited number of shops, preparing a
ceremony was significant to honor the journeymen. With a ceremony, the guild
probably tried to make journeyman feel that he was so close to mastership. In this
way, possible conflicts were prevented. This ceremony, as it was for the
apprenticeship and mastership, represented the hierarchical structure of the guilds.
As such, during the ceremony, the guild members sat down according to their rank.
The ceremony took place as follows. After reciting dsir (a portion of ten
verses in the Koran), the candidate kissed the hand of all members, and offered cups
- of coffee to all. Afierwards, he was accepted as a journeyman. The author, Refik
Soykut, tells us how a ceremony of journeymanship took place. For all masters who
attended the ceremony, the young journeyman prepared a bundle in a wrapper
(bohga), in which were a futa bath wrapper made of silk, a pestemal, a towel, and a
block of soap. The relatives and friends of the candidate were called to attend the
ceremony, which was performed at the mosque as well. The ceremony started with
the entrance of the candidate and his gnide. With his hands at his guide’s shoulder,
and a step behind the guide, the candidate entered the room. When they entered, thé

guide prayed. After that, they greeted each other four times and the guide took the

3 ibid, p. 190.
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candidate into the presence of the kahya. Then the candidate kissed the hands of
people present there.” Moreover, while working and did the requirements of his
position, journeymen had to prove that he was ready for mastership. If he do so, then

a much bigger ceremony was performed.

Ceremony of Mastership

The ceremony of mastership was important to receive the right to practice the
craft independently. The ceremony of mastership was mainly performed during the
spring and mostly at the places of the mesire (excursion). Later on, those ceremonies
took place in mosques, in front of the mihréh. % Aﬂer guild members was considered
a candidate, ready for mastership, he had thirty days to find a workshop for himseif.
After he found éne, his master informed the other guild members. Then they decided
the date of the ceremony. The ceremony of mastership was held on the esndf kogkii,
which was outside the city walls of Istanbul. At the front, the kakhya of the guild sét
down while the masters sat at kahyas' backs. All made a circle, at the center of
which was a round sedir for the guild dignitaries, such as for the eldest kahya,
religious men like the miifti, and imdm.*" Finally, the candidate entered the room
with his master and then they greeted all. During the master's ceremony, not only
prayers were recited but also silsilendme of the patron saints of crafis and

biographies of the prophets were repeated. Afterwards, the candidate was advised to

3 “Esselami Aleykiim yd ehl-i seridt,” to the seyh. Then the guide said “Esselamu Aleykum yd ehl-i
tarikat” “Esselamii Aleykiim ya ehi-i Hokika,” and then “Yd ehl-i mdrife.”
Refik Soykut, Ortayol Ahilik, pp. 113-114.

*® ibid, pp. 112-113.
4 ibid p. 114.
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be loyal to the ethic of his crafi guild. Finally, the old master himself girded new
master's pestemal **

Besides all these practices and rituals, Ottoman processions was also based
on the religious ceremonies and rituals. Nevertheless, processions more likely
reflected participation of all esndf groups. It is important to note that esndf
excursions show us how the Ottoman public was entertained. Ceremonies of
mastership were held during these excursions, which took place at Veliefendi,
Cirpicy, Kagithane, Fenerbahge, Camlica, Goksu, Beykoz, and Sariyer in Istanbul.*?
Moreover, Ottoman esndf had a traditional annual meeting (Ziyafet Toplantist) held
outside of the city, at the back of Hisar. All esndf had the practice of attending an
excursion at the places of mesire at a certain day of the year. Nothing about their
crafts and business was discussed. However, the head of the guilds gave advises to
the esndf. At these meetings, the ceremonies of both journeymanship and mastership
took place.** In the beginning, these excursions were friendly practices between
Muslims and non-Muslims. Over time, not only did the Muslim esndf make non-
Muslim esndf pay the expenditures of these feasts, but also some rude behavior came
into the scene.*”

Sometimes, the ceremonies prepared by the palace showed the greatness of
the sultan’s péwer. For example, the circumcision ceremony of Prince Mehmed in

1582 lasted for twenty-one days. In addition, Mehmet IV, who was very involved in

hunting, chose Edirne as a place procession (senlik), in 1675, because it was also a

2 ibid, p. 115.

The last esndf teferiicii took place in the summer of 1880 held by the liilfzci esndfi.

Ozdemir Nutku, IV, Mehmed'in Edirne Senligi (1675), (Ankara: Tirk Tarih Kurumu, 1987), p. 29.
* ibid, p. 133, and 152.

* ibid, p. 132
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favorite place of hunting. The esndf exhibited their occupations during these
processions. Considering Mehmet TV’s procession, the parade of esndf lasted forty
days and held in alphabetical order. They presented their piskes to the sultan, and
went to eat the meal offered by the sultan himself.*® This indicates the ideal sultan
who felt himself responsible for feeding his subjects. Moreover, the esndf had
colorful flags on their carriages while passing. Some esndf had faces be whitened
with flour or paint to entertain people. Similarly, during the parade of 1836, Jews
dressed in different clothing of different countries.”’” Also Mahmud II prepared a
great procession when his son, Abdiilmecit, started his own education.”® All these

imply how important these ceremonies and parades.

Ahi Culture, Ydrdns, and the Esnif

Ahi culture and ydrdn (friend) sohbetis had common points. Ydrdn odalari,
which were meeting places of ydrdns, were like small ahi zawiyas in terms of their
ways of training the youth and offering hospitality. Ydrdns also helped each other or
each other’s relatives at the time of wedding if needed, and to. people who were poor,
whose husband was conscripted in the army, the elderly people, and widows.*® This
resembles the function of the Esndf Sandig:.

There were similarities between ydrdn sohbetleri and ceremonies of the
esndf. The ydrdn focused on éntertainment and solidarity. In the beginning, these

practices included women, but over time as religious fanaticism increased, they

% itid, pp. 73-74.

*7 ibid, pp. 75-76.

*® ibid, p. 27. ]

4 Neset Cagatay, Bir Tirk Kurumu Olan Ahilik, (Ankara: Tiirk Kurumu Yaymlari, 1997), p. 150.
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became male practice especially after the reign of Selim I.°° Neget Cagatay gives an
example of how ydrdn odalar: were established. The villagers divided the year into
two in one-hundred-eighty days each: Kasim éu‘nleri and Hizir Giinleri. Kasim
Guinleri started on November eight, while Hizir Giinleri started on May sixth. When
the harvest was over, and people were ready for the winter, they had nothing to do.
Males, who were divided into three groups according to their ages (20-30, 30-40, and
40 and above), met and decided whom they would allow to attend their sohbet. At
first, the former ydrdns choose their head, who might also have been the former
ydrdnbasi. According to Neset Cagatay, ydrdnbag: represented Ahi Baba, while the
odabagsi, who was responsible for ordinary businesses, organization, and necessities
of the meeting place, represented the nakib.”' At the ydrdn's meeting, everybody sat
down according to his or her position. At the left and right of the ocak, no ydrdn sat.
The seyh, or ydrdnbas: sat on the right minder (cushion). On the left side, in the
place of nakib, odabagi sat. When the ydrdnbas: and the odabas: came in, everybody
rose. Also at the ydrdn odasi, no place was given to gambling, drinking, or any rude
behavior.*

In addition, no ydrdn visited another room or went to coffec-houses alone.
However, small groups might meet among themselves. The meeting of the ydrdn
odast continﬁed until Hidrellez, on May 6. On the day of Hidrellez, ydrdns of
Yenice village went the side of the Lake of Egridir and with the money they

collected, they bought an animal to eat. They also entertained themselves until the

50 Tuncer Giilersoy, "Simav’da Yaren Teskilati," Milli Kiltir, Vol. 11, No. 11, 1981, p. 10.
51 Neset Cagatay, Bir Turk Kurumu Olan Ahilik, p. 145.
%2 ibid, pp. 146-147.
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evening and then returned to their homes. ‘Afier that common feast and
entertainment, the activities of ydrdn odas: came to an end.”

In conclusion, futuvva and ahi cultures nﬁght have influenced the ceremonies
of the Muslim esndf. However, all practices were not completely transferred from
these two cultures since guilds were composed of both Muslim and non-Muslim
esndf. Also because the ceremonies became so complicated and detailed, even the
Muslim esndf gradually abandoned them. Nonetheless, main symbols, such as sedd,
salvar, and helva continued to be important parts of the esndf ceremonies, which
were performed to achieve solidarity among the esndf. This chapter has also
examined the ydrdn culture because some scholars argue that this was the
continuation of the ahi associations and they assume an indirect link with the esndf
culture. Although from different places, the masses and the sultans watched the
same processions and enjoyed the same parade performed during the circumcision of

% Also, watching the same

a sehzade, wedding of important people, and bayrams.’
parade provides opportunity for the masses to show their allegiance to the sultan and

for sultan to embrace his subjects.

% ibid, pp. 148-149.
54¢yzdemir Nutku, IV, Mehmed'in Edirne Senligi (1675), p. 9.



III. The Organization of the Ottoman Craft Guilds and

The Role of the Central Government

This chapter focuses on the organizatioqal structure of the Ottoman craft
guilds and the role of the central government regarding the esndf. In the ottoman
context, although the underlying concept of a guild had existed for some time, the
word "guild" (lonca) came into use only in the eighteenth century. Originally, lonca
was used to designate the meeting place for Ottoman crafismen (lonca ddiresi or
lonca odast), but later it started to designate the committee of guild (lonca heyeti).!
Although Ottoman crafi-guilds were divided into two major categories as outsiders
and insiders, the focus of this chapter is on the insiders: auxiliaries, apprentices,
journeymen and masters as well as the other important positions such as kethiidd and

yigitbasi.

The Role of the Central Government in Controlling Esndf

Throughout Ottoman history, the central government in Istanbul played
significant role regarding the craft guilds. The Ottoman government, for example,
issued decrees at various times to determine which types of professions were to be
practiced. Moreover, when a guild member misbehaved, the government was
informed and it took necessary measures.

It is apparent that the central government had more control on craft guilds of
the capital city as compared With guilds in other cities. As demonstrated by Haim
Gerber, guilds in seventeenth century Bursa were more autonomous.” Nevertheless,

there were a few examples regarding guilds in Istanbul, for example, nobody entered

! Gabriel Baer, "Tiirk Loncalarmm Yapist ve Bu Yapmin Osmanl: Sosyal Tarihi i¢in Onemi," Tarih
Arastirmalar1 Dergisi, Vol. VII-XII, No.14-23, 1970-1974, p. 111.

2 Haim Gerber, "Guilds in Seventeenth—Century Anatolian Bursa," Asiar and African Studies, No. 11,
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the Saraclar Carsis1 (Market Square for saddlers or leather craftmen), according to a
custom practiced since the reign of Mehmet 11> Such examples are, however, rare.
In Istanbul, as in parts of the Empire, the government continued to strengthen the
guilds by giving them certain privileges, since the taxes imposed on guilds were
important source of revenues.” It can also be concluded that relationship between the

central government and the guilds was mutual.

Organizational Structure of Guilds

Ottoman guilds were organized hierarchically. Gabriel Baer, however,
argues that the hierarchical structures of the guilds were not as strict as some
researchers have claimed so.” If compared With the European guilds, their
counterparts in the Middle East were less strictly organized. In this view, since the
Ottoman guilds were not based on class interests, no serious conflict among the guild
members came into play.® However, conflicts between guild members were
unavoidable.

Before discussing the organizational structure of the Ottoman craft guilds, we
should first look at the ranks. Initially, at the zawiyas, there were nine positions:
Yigitlik was the lowest stage. Ahilik, which was composed of six stages came after

the Yigitlik. The first three stages of Ahilik called the ashdb-1 tarik, while the latter

3 Omer Lutfi Barkan, "Osmanli imparatorlugu’nda Esnaf Cemiyetleri," Iktisat Fakiiltesi Mecmuasi,
Vol. LXI, No. 1-4, 1985, p. 42.

* ibid, p. 41. - _ '
Haim Gerber seems to agree by saying that “holding a shop in the market leads to payment of guild

taxes; paying taxes makes the traditional privileges of the guilds legally enfqrceable."
Haim Gerber, "Guilds in Seventeenth-Century Anatolian Bursa,” p. 63.

5 Gabriel Baer, "Tiirk Loncalarmn Yapist ve Bu Yapmm Osmanl: Sosyal Tarihi I¢in Onemi," p. 101.
¢ ibid, p. 119. )



44
three as niikabd. At the seventh stage was halife, while seyh was at the eighth. Seyh
was the head of these seven positions, and at the most fop was the Seyhii I-mesdyih.”

The Ottoman craft guilds were basically composed of two important groups:
insiders (ddhililer) and outsiders (hariciler). Insiders were composed of auxiliaries
(vamak), apprentices (girak), journeymen (kalfa, halifa) and masters (usta).
Outsiders were former guild members, who did not actively participate in business.
Outsiders were also divided into three groups: the retired, feeble, and sick or
disabled.® The retired were the former masters who did not have to work or get
assistance from the Esndf Sandigi’ However, with the support of journeymen, some
of them could manage their shops, if they had enough capital. The feeble (aceze),
were also former masters, but unlike the retired, they could not manage shops or
workshops. They got aid from the Esndf Sandigi according to their needs.
Moreover, the disabled (ma'liilin) needed real care while at the same time, receiving

aid from both Esndf Sandig: and active masters and journeymen. 1% There were three

7 Osman Nuri Ergin, Mecelle-i Umiir-1 Belediyye I, (istanbul: Istanbul Biiyiiksehir Belediyesi Kiiltir
Isleri Daire Bagkanlugt), p. 516.

8 Adnan Giilerman, and Sevda Tastekil, Ahi Teskilatimn Tiirk Toplumunun Sosyal ve Ekonomik Yapist
Uzerinde Etkileri, (Ankara: Kiltir Bakanhg: Halk Kiiltiirlerini Aragtirma ve Gelistirme Genel
Miidirliigii Yaymlari: 194, Gelenek Gorenek ve Inanglar Dizisi, 1993), p. 17.

°Esndf Sandigt is where fees of the craftsmen were collected. This was also known as Esndf Vakfi or
Esndf Kesesi. When Mithat Pasa was the governor of Tuna, he founded Esndf Sandiklar: with the
same name, for which, the fifth percent of the goods of the subject was taken. By this way, Mithat
Paga aimed to save people from the hands of the brokers. This practice gained popularity and other
branches of them were opened in various places. With the interest rate of these sandiks, the roads,
schools and bridges and other types of social services aimed to be compensated. In 1883, Mendfi-i
Umiimiye replaced those sandik but, in 1888 Ziraat Bank replqced the last one. . '

Neset Cagatay, "Ahiligin Tirk Ekonomisine Getirdikleri," in: Ahilik ve Esndf, (Istanbul: Istanbul
Esnaf ve Sanatkarlar Dernekleri Birligi Yayinlari, "986), pp. 95-96.

10 Osman Nuri Ergin, Mecelle-i Umiir—1 Belediyye II, (Istanbul: Istanbul Biiyiiksehir _Belediyesi Kiltiir
isleri Daire Bagkanhg: Yaymlar1), p. 682.
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considerable strata of insiders filled by masters, journeymen, and apprentices in each

guild as well as by seyh, nakib, Yyigitbagsi, duaci, cavus and kethida."

Cirak or Sakird (Apprentice)

An apprentice in the Ottoman crafi-guilds held the lowest stage in the
hierarchy, however, sometimes another strata, yamak (auxiliary), appeared before
this stage. In Serez, for example, an auxiliary had to work regularly for two years to
become an apprentice.' During that period, auxiliaries worked without any
payment." Apprentices could not be below the age of ten, and trustees were
responsible for their coming to work.'* Although it is not clear, many sources accept
1001 days or three years of extension for apprenticeship. The number of apprentices
employed was limited, since the guilds decided how many of them had to be
employed. Similarly, guilds prevented anyone from becoming a master before
training as an apprentice.'””> Apprentices could either work with more than one
master or leave their masters without their guild's permission.'® Based on the
Cobanoglu Futuvatndme, Osman Nuri Ergin lists some important duties of an
apprentice, who had to be loyal to the one hundred twenty-four articles stated in the
Sfutuvatndme, accept all words uttered by his ahi, to sacrifice his property and life for

him, to get his clothes washed each week, and to have a profession."’

I Abdiilbaki Golpmarl,, "islam ve Tiirk illerinde Futtivvet Teskilat," Istanbul Universitesi Iktisat
Fakiiltesi Mecmuasi, Vol. X1, No. 1-4, 1949-1950, p. 98.

12 Gabriel Baer, "Tiirk Loncalarnm Yapisi ve Bu Yapmin Osmanh Sosyal Tarihi Tgin Onemi," p. 101,
13 Neset Cagatay, Bir Tiirk Kurumu Olan Ahilik, (Ankara: Tirk Tarih Kurumu, 1997), p. 137.

1 Miibahat Kiitiikoglu, "Osmanh Esnafinda Oto-Kontrol Miiessesesi,” in: Ahilik ve Esndf, (Istanbul:
istanbul Esnaf ve Sanatkarlar Dernekleri Birligi Yaymlari, 1986), p. 57.

1> Gabriel Baer, "Tiirk Loncalarinin Yapist ve Bu Yapmmn Osmanh Sosyal Tarihi i¢in Onemi," p. 100.
18 ibid, p. 100.
YOsman Nuri Ergin, Mecelle-i Umiir-1 Belediyye 1, p. 520.
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Conflicts among guild members was inevitable. Conflicts might surface
between master and his apprentice. Such conflicts usually centered on food and day
of rest. Most of the time, conflict concerning food was not really between apprentice
and his master; rather it was between the apprentice and his master’s wife, since
apprentices ate their meals at their master’s home. When they did not like the food
prepared by their master’s wife, a serious conflict immediately arose.'®

It was necessary for apprentices to acquire an education to meet the
requirements of their positions. At the beginning, they received a social and moral
training at the zawiyas."” However, the practice of reading and writing given to
apprentices was abandoned later on. The reason might be the increasing material
consideration of the craftsmen who did not follqw the former ahi practices.
Moreover, many families had their children work before getting education. Parents
took them away from the Koran courses, because they wanted them to add to the
family income. Gabriel Baer states that Mahmud 1I issued an irdde, an official
decree, to forbid the guilds from employing children before they had gotten an
education. Therefore, each apprentice had to have a tezkere, an official certificate,
given by the local kadl, to ensure that a candidate for apprenticeship had completed

his education.?®

Kalfa (Journeyman)

After fulfilling the requirements of apprenticeship, one could become a

journeyman. However, between apprenticeship and journeymanship, another stage

18 Siileyman Eryigit, Ahi Birliklerinde Yonetim ve Isletme Fonksiyonlarimin Temel Yapisi, (Ankara:
Tirk Tarih Kurumu, 1989), p. 9.

19 Osman Nuri Ergin, Mecelle-i Umiir-1 Belediyye I, p. 518.
20 Gabriel Baer, "Tirk Loncalarmm Yapis: ve Bu Yapmm Osmanli Sosyal Tarihi 1<;_in Onemi," p. 101.
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called seriklik (companionship) existed at least during the eighteenth century printing
guilds.?!  Moreover, according to some documents, there were apprentices who
became a master without being a journeyman. However, it was defined that there
was a real distinction between a journeyman and an apprentice.”? The guilds of
seventeenth century Bursa were an exception to this, for according to Haim Gerber,
there was no journeyman position in guilds of Bursa. Instead, completion of
apprenticeship was sufficient to become a master.”> Gerber concludes that “possibly,
the meaning of journeyman (halifa) underwent some historical development that
equated it with a mere wage-earner. If so, it would have meant that the formal
hierarchy of the guild in seventeenth century Bursa was somewhat fluid.”**

Journeymanship was added later on to the Ottoman craft guilds. As a result
of some economic problems that the Empire faced, the number of shops and
workshops were limited. The institution of gedik (the right of exercising of a craft,
or monopoly) contributed to the emergence of the position of journeymanship.
When a gedik passed not to the state treasury and, therefore, not to the apprentice,
but to the heirs of the deceased gedik holder, apprentices who were ready for
mastership had to keep working in their former workshops. This, within time,
created tension.

Hence a new type of relation between the employer and his employees
appeared in the working life of the Ottoman Empire.”> A serious flaw in the system

exposed as the number of joui‘neymen either unable to open their own shops or could

2 ibid, p. 102.

2 jbid, p. 102

22 Haim Gerber, "Guilds in Seventeenth—Centuy Anatolian Bursa," p. 67.

24 ibid, p. 68.

% Siileyman Eryigit, Ahi Birliklerinde Yonetim ve Isletme Fonksiyonlarimn Temel Yapist, p. 29.
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not work independently increased gradually. They became a threatening factor
within guilds.*® Halil Sahillioglu demonstrates the case from the guild of simkes
(gold or silver wire-driver). When numbers of journeymen who desired to become
masters increased, a forced division of the cadres occurred. Thus some masters had
to accept half of a gedik.”’

Based on another document from 1734, Halil Sahillioglu argues that
journeymen of the simkes guild inhibited their masters from employing any new
workers or slaves during the next eight years.”® It seems that the journeymen of
simke;at that time really had significant pressure on their masters. And most likely,
their aim was to prevent any new-comers, thus to keep their wages high. When
master of a shop had a son, the journeyman workihg there could not easily become a
master. Over tiine, masters tended to employ slaves or causal laborers at a lower
price. Thus, it became difficult for the journeymen of simkes to preserve their prices
even at their current level® Also journeymen, especially those who did not have
independent workshops and had to work with their master, could not oppose their
masters.”’

For a journeyman, it was difficult to open his own shop even when he became
a master. Getting certain training, developing good relationships with other

journeymen, and behaving in good manner towards customers were not enough for a

2 ibid, pp. 29-30.

27 Halil Sahilliogly, "Esnaf Cemiyetleri I¢inde Usta-Kalfa Cekismesi," Belgelerle Tiirk Tarihi Dergisi,
No. 17, 1969, p. 59.

B «“Iotanbul simkeﬂ:dne esndfi ile sakirtlerinin ¢ikrik denen alet tizerinde ¢ekismeleri oldugundan
bundan boyle bir cikrik sahibi sldiigiinde mukdtaa sartlarina gore ctkrik, varsa ogluna, yoksa hakki

olan kalfalarina verilecektir. Bir gikrik bos (malul) olmadikga yeni bir gikrik verilmeyecektir. Alt ay
ewvelinden beri kole veya yanasma sakird adi altinda aldiklart hizmetkdriar: odalarindan

uzaklagtiracaklardir.”
ibid, p. 59.

% ibid, p. 61.
30 Omer Liitfi Barkan, "Osmanh imparatorlugu’nda Esnaf Cemiyetleri,” p. 41.



49
candidate master to open a shop. Instead, he also required to have sufficient amount
of capital.’' Yet, even if a master did not have enough capital but other conditions
were suitable, he could consult the Esndf Sandigi for assistance. Nonetheless, only
the guild could give such permission, if there were any vacant gedik and journeymen

really needed assistance.*

Usta or Ustad (Master)

To be a master, one had to be a member of a guild and to have worked as a
Journeyman for at least three years without violating certain rules and regulations of
the craft guilds. Furthermore, except the sixteenth century guilds of physicians and
surgeons, no information has been found about taking any sort of test before getting
the right of mast‘ership.33 One had to follow some basic rules even after he became a
master. For instance, when a master left his gedik for whatever the reason, he was
not allowed to work by holding the same position at least for a certain period. When
he returned, he had to resume as a journeyman.>*

Another difficulty that masters faced with emerged when the institution of
gedik was established. At the beginning, masters were the owners of their shops and
the equipment they used for their own businesses. But, when this privilege began to
pass by inheritance, it turned out that masters were not able to act independently.
Instead, they became dependent on the new hereditary system. It appears that, not

only journeymen, but also masters began to work as employees, because of the loss

31 Gabriel Baer, "Tiirk Loncalarinm Yapisi ve Bu Yapmimn Osmanii Sosyal Tarihi i¢in Onemi," p. 104.
32 ibid, p. 35.
33 Gabriel Baer, "Tiirk Loncalarinin Yapisi ve Bu Yapimm Osmanh Sosyal Tarihi Icin Onemi," p. 104.

34 Stileyman Eryigit, Ahi Birliklerinde Yonetim ve Isletme Fonksiyonlarmin Temel Yapist, p. 36.
3 ibid, p. 30. ‘
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of control over their workshops. Tt is also important to note that, as the case of

tanners guilds indicates, if a master was rich and independent enough, he might have

end up as a merchant and left his own guild.*

Yigitbagsi (assistant to the guild's warden)

Yigitbasi was the assistant to the guild's warden (kethiidd) and helped him not
only in training and disciplining guild members, but also in punishing any of them
who had committed a crime. Yigithas1 was also responsible for distributing raw
materials to artisans and girding pestemal on masters during their ceremonies.”’
Moreover they could award gedik and icdzet to the crafismen.®® In a sense, yigitbass
had both economic and religious functions simulfaneously. Furthermore, the ig¢ibasi
assisted the yigilbagz in controlling and preserving the quality of the produced
goods.” The ig¢ibag: was responsible for choosing his workers from a specific place

where they gathered.”® During the nineteenth century, vekil replaced yigitbas.*!

Kethiida

Kethiidd was the guild's head. To be a kethiidd, one had to work as a master
and be trained by at least three masters. The names, esndf seyhi (seyh of a guild),
seyh, miitevelli and kahya were the other names commonly used for this position.

Kahya was the title mainly used by the populace. Formerly, the title, Ahi Baba was

36 Halil Inalcik, The Ottoman Empire: The Classical Age 1300-1600, (London: Phoenix, 1997), p.
157. :

37 Adnan Giilerman, and Sevda Tastekil, Ahi Teskilatimn Tiirk Toplumunun Sosyal ve Ekonomik
Yapisi Uzerinde Etkileri, p. 14.

*8 Siileyman Eryigit, Ahi Birliklerinde Yonetim ve Isletme Fonksiyonlarimn Temel Yapisi, p. 31.
3 Adnan Giilerman, and Sevda Tastekil, 4hi Teskilatimn Tt tirk Toplumurun Sosyal ve Ekonomik
Yapisi Uzerinde Etkileri, p. 14.

40 Omer Liitfi Barkan, "Osmanli imparatorlugu’nda Esnaf Cemiyetleri," p. 41.
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used for the guild’s head. Furthermore, some guilds did not have their own kethiidds
depending on how heavy the work load was. If a profession did not require very
much work, kethiidds from other professions took responsibility for them.*

Before the eighteenth century, instead of kethiidd, the name seyh was used for
such a position. Importantly, non-Muslims did not call the head kethiidd, they rather
preferred ustabasi.*® Kethiidd of the Sivas guilds was mainly responsible for the
financial and external affairs of the guild. Hence the Esndf Seyhi carried out the
internal affairs of the guild.*® That is to say, the kethiidd of Bedesten (Vekil-i
Fukard) in Sivas and esndf seyhi were not the same person. Besides kethiidd of a
guild, there was a town kethiidd, who together with other important people contacted
with the government for guild’s affairs.*’ Egyptién esndf called their head as seyh,
while further in Arab lands within the Ottoman territories, seyh was not only a
spiritual but also an administrative head of a guild, unlike those in Anatolian and
Rumelian parts of the Ottoman Empire.*® A real distinction between geyh and
kethiidd was apparent. The seyh mainly carried out religious ceremonies. However,
as the economic and administrative sides of the vguilds gained ground, the importance

of the seyh diminished gradually.”’ The only known exception, from the nineteenth

“! Gabriel Baer, "Tiirk Loncalarmm Yapisi ve Bu Yapmn Osmank Sosyal Tarihi I¢in Onemi,” p. 110.
2 Samiye Baydur, Osmanli Esndf Cemiyetinin Mensei, Tekdmiilii ve Kaldiriimasi, (Istanbul: istanbul
Universitesi Felsefe Ziimresi Sosyoloji Mezuniyet Tezi, 1946-1947), p. 27.

3 Mehmet Geng, "Osmanh Esnéfi ve Devletle Iliskileri," in: 4hilik ve Esndf, (Istanbul: Istanbul

Esnaf ve Sanatkarlar Dernekleri Birligi Yayinlari, 1986), p. 116.

“ Omer Demirel, Il Mahmud Donemi’nde Sivas’ta Esndf Teskilan ve Uretim Tiketim Iiskileri,
(Ankara: Kiiltiir Bakanhg Yaymlari, 10, Kiiltlr Eserleri Dizisi: 136, 1989), p. 48.

%5 Halil inalcrk, The Ottoman Empire: The Classical Age 1300-1600, p. 153.

“® ibid, p. 152.
47 Gabriel Baer, "Tiirk Loncalarmin Yapisi ve Bu Yapmnn Osmanh Sosyal Tarihi Igin Onemi," p. 113.
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century, was the bookseller guilds that still called their head as seyh regardless of
their religion.*® |

A kethiidd had many responsibilities. First of all, he assumed the
responsibility of Esndf Sandigi. Secondly, he resolved the problems of his own guild
and took care of buildings belonging to the guild. He employed the davergi, the
cesmeci, the bekgi, and some other employees. Also a kethiidd was responsible for
preparing the ceremonies of master, journeyman and apprentice and attending
meetings of the guilds' committees.*

Election of a kethiidd in the Ottoman guilds by the guild members indicates
the autonomy that the guilds have in their affairs. However, the kad:’s approval of
the newly elected kethiidd was needed. A regulation from 1864, for example, stated
that government had the responsibility for choosing kahya of the sarrafs.
Nonetheless, if there were any complaints about the newly appointed kahya, the
government (or kadz) took it into consideration.”® Consider the following example
from Sivas, the crafismen and artisans of the town chose their head and then
informed the kadi. After the kadi approved the head, the governor appointed him as
the guild’s head.”’ This example demonstrates that the approval of kad: was not
sufficient. It is reasonable to argue that practice of authorization by the government

was a later invention. As examined by Omer Demirel, in some cases, the kadi was

8 ibid, p. 114.
4 Adnan Gillerman, and Sevda Tastekil, Ahi Teskilatimn Tiirk Toplumunun Sosyal ve Ekonomik
Yapisi Uzerinde Etkileri, p. 13.

50 Gabriel Baer, "Tiirk Loncalarnn Yapist ve Bu Yapinin Osmanl Sosyal Tarihi I¢in Onemi," p.115.

51 Omer Demirel, II. Mahmud Donemi’'nde Sivas 'ta Esndf Teskilati ve Uretim Tiiketim Tiskileri, p.
49. .
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informed by the elected esndf seyhi, who himself informed the kad: and then the kadzv
asked a berdt-1 serif from Istanbul to approve the élection of the head.>”

The tendency to appoint state officials as kethiidd began in the seventeenth
century and it became a common practice since then.”® During the reign of Sultan
Abdiilhamid 11, the appointment of a kethiidd from outside the guild was a well-
established practice. Gabriel Baer demonstrates that, most of the time, guild
members preferred palace dignitaries as their kerhiidds, since they believed this
would serve for their own interest.® As Halil inalcik also emphasizes, the central
government was mainly concerned with maintaining autonomy of guilds.*

Initially, kadr’s approval was not a requirement. After the sixteenth century,
however, this changed and the government started to appoint the leading figure of an
ahi association as its kethidd.® It is important to note that it is to the benefits of the
government to appoint a state official as the kethiidd. Since the government had
most of the time difficulty in paying the salaries of its officials, such appointments
would load the burden of paying salaries of at least some official to the guilds.
Furthermore, by this, the government would increase its control over the guilds.”” In
fact, for an appointment of a kethiidd, the consent of the majority of the esndf was
necessary.® Gerber's example from Bursa indicates that the kethiidds were not

government officials. He gives a specific example in which the government officials

*2According to Omer Demirel, no information was found either before or during the reign of Mahmut
11 about how long the esndf seyhi in a Sivas guild continued in his job.
ibid, p. 49, and 50.

53'Mehmet Geng, "Osmanli Esnafi ve Devletle Iligkileri," p. 120.

54 Gabriel Baer, "Tiirk Loncalarnin Yapisi ve Bu Yapmm Osmanh Sosyal Tarihi icin Onemi," p. 116.
55 Halil inalcik, 7%e Ottoman Empire: The Classical Age 1300-1600,p. 152.

3 Siileyman Eryigit, Ahi Birliklerinde Yonetim ve Isletme Fonksiyonlarimin Temel Yapist, p. 20.

57 Mehmet Geng, "Osmanl1 Esnéfi ve Devletle Ttiskileri," p. 120.

58 ibid, p. 116.
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could not intervene in the affairs of the guild. And, furthermore, in the same case,
the kerhiidd did not consider himself as a governinent official.”® Gerber draws the
conclusion that the approval of kethiidd-ship by the kadi in Bursa was a mere
formality.®

The guild members gained effectiveness in controlling their kethiidd, at least,
the seventeenth century guilds of Bursa did. At least in Bursa, the guild members
had relatively much control over their own kethiidd and if the kethiidd failed to carry
out his duties or neglected them, they could dismiss him.°" In brief, initially the
guild members chose their own kethiidd mostly in Istanbul. However, especially
during the late Ottoman history, the government began to appoint the kethiidd. On
the other hand, procedure of electing kethiidd shows differences in various cities.

Religion also played a key role in the election of a guild's warden. In Sivas
guilds, during the reign of Mahmud 11, the kethiidd of the bedesten was chosen from
among Muslims, but Muslim kethiidd sometimes shared his position with a non-
Muslim.%? If the majority of a guild was composed of non-Muslims, they had a non-
Muslim kethiidd, otherwise a Muslim kethiidd. For example, in 1657, Muslim
takkeciler (seller of skullcaps) at the Bedesten of Istanbul, asked the Council of State
(divan) to have a Muslim kethiidd, because at that time Muslims were in the
majority.*> When Muslims esndf realized that their numbers surpassed those of the
non-Muslims, they wanted to have a Muslim kethiidd, whom the non-Muslims

objected. In the end, two kethiidds were chosen: one Muslim and one non-Muslim.

3 Haim Gerber, "Guilds in Seventeenth—Century Anatolian Bursa," p. 66.

% ibid, p. 61.

1 ibid, p. 75. ‘ .

2 Omer Demirel, 1. Mahmud Dénemi ‘nde Sivas 'ta Esndf Teskilatr ve Uretim Tiiketim Iligkileri, p.
47.

63 Mehmet Geng, "Osmanh Esnéfi ve Devletle Iliskileri," p. 120.
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It appears that a guild could have more than one kethiidd, and if non-Muslims made

up the majority of a guild, in addition to the Muslim one, they could have a non-

Muslim kethiidd as well.**

The position of kethiidd-ship outside Istanbul and its surroundings was
different. The seyh (guild’s head) in Damascus was mostly hereditary. If there was
no suitable heir for this position, the guild members appointed a new one. Most
importantly, in Damascus the result of elections should not approved by the kdd: or
the center.”” Nonetheless, the hereditary rule regarding the position of seyh in
Damascus was not really an exception, but it was depended on the merits of the
present head to rule during his lifetime. Only if he was successful enough in
carrying out his duties, could his sons replace him.66 Finally, a kethiidd had to treat
everybody eqﬁally. If not, guild members could warn him.*” Yet, one could find
numerous cases which, most of the time, seem to contradict the above
generalizations.

Consider the following case from Bursa. The bdzdrbas: was the head of the
grocers, while the nakib was the head of barbers.® This piece of information may
prove why some responsibilities for the functions of both nakibs and kethiidds were
similar to each other. Perhaps, those two positions were not completely different
from each other, as it was stated in some sources. The bdzdrbag: or the bakkdlan,
was appointed by the grocers or sometimes by dignitaries of the city to carry out all

kinds of affairs of the grocery guilds. A bdzdrbasi was responsible for distributing

64 Robert Mantran, XVI.-XVIL Yiizyilda Istanbul 'da Giindelik Hayat, (istanbul: Eren Yaymeilik), p.
98.

65 Gabriel Baer, "Tiirk Loncalarmin Yapisi ve Bu Yapmm Osmanhi Sosyal Tarihi Igin Onemi," p. 115,
5 Samiye Baydur, Osmanh Esndf Cemiyetinin Mengei, Tekdmillii ve Kaldirimast, p. 28.

57 Miibahat Kiitikoglu, "Osmanh Esnéfinda Oto-Kontrol Milessesesi," p. 67.

% Haim Gerber, "Guilds in Seventeenth—Century Anatolian Bursa, "p. 65.
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goods brought to the bazaar. He had same responsibilities as the esndf seyhi except
for religious duties. This position was also seen in other Ottoman cities.”’ The
bdzdrbag in Sivas was appointed by the berdr.- With the renewal of the berdt, this
position might pass from father to son. Among the guilds in Sivas, the position was
also given during the lifetime of the present bdzdrbagi. This practice created the
problem that a position might remain in the hands of the same family for a long time.
Omer Demirel gives us the example that in Sivas an important family of the city,
Kenanzadeler, took the monopoly of bdzdrbasi.”® On the other hand, if they
neglected their duties or treated the guildsmen badly, the bdzdrbasi could be
dismissed.”'  Finally, the position of kethiidd-ship was replaced by the ustabas:

2

during the Tanzimat era.”” It was abolished with the Second Constitutional era

starting in 1908.

Intisab Agas:

Regarding the Ottoman craft guilds, IThtisdb Agas: was an inspector for the
market places. Practically, he applied the ihtisdb laws, which were really religious in
outlook, but concerning the guilds, the iktisdb laws fixed just prices, narh, and dealt
with profiteering. The Ihtisdb Agas: was a government agent, while assisting the
kadi in economic, social, religious, and legal matters. In a sense, he had close
contact with the esndf in towns and cities, where he charged with examining the

weights, measures, and provisions. In other words, he was responsible for deciding

% Omer Demirel, II. Mahmud Donemi’nde Sivas 'ta Esndf Teskilat ve Uretim Tiiketim lligkileri, pp.
52-53.

™ ibid, p. 53.
" ibid, p. 54.
72 Samiye Baydur, Osmanl: Esndf Cemiyetinin Mensei, Tekdmilii ve Kaldiriimasu, p. 29.
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on the narh, and ensuring that no one violated it.”> The Jhrisdb Aga was also
responsible for providing the basic food supplies of Istanbul.” However, in the
seventeenth century Bursa, the /htisdb Agasi's mvolvement in guild matters was not
frequent. He was a “tax-farmer of one of ten or so mukataa.” In Bursa, fhtisdb
Agasr’s connection with the guilds was apparent, only when a conflict between
himself and the guilds occurred.”

To sum up, the main duties of an Ihtisdb Agas: included the following: giving
licence to crafismen to start their businesses, collecting taxes, distributing the
incomes of the ihtisdb (office of superintendent of guilds and markets), giving
tezkere of miirtir (internal passport), controlling the way of dressing, and proper
colors of customs belonging to each of the réligious communities.”” Regarding
public security in the cities, Ihtisdb Agas: had an important role in preserving public
order.”® The position of Ihtisdb Agas: was replaced by the Sehrdmdneti.” Since
then, important functions of the Ihtisdb Agasi were transformed to other newly
established branches of municipality. For example, some of them were passed to the
Zaptiye Miigiriyeti, which was established in the 1840s.%° Before that, in 1826, a new

regulation had promulgated.

7 Ziya Kazici, Osmanlilarda Thtisdb Milessesesi: Ekonomik, Dini ve Sosyal Hayat, (Istanbul: Kiiltiir
Basmn Yaym Birligi: 21, Inceleme Aragtirma:5, 1987), p. 77.
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Other Positions |

In the Ottoman craft guilds, there were twobgroups of masters. One was an
ordinary master and the other was an élite master. The é&lite were called the ihtiydr,
which meant "chosen." In fact, ihtiyars did not have any official duties, but they
acted as mediators between the guilds and the government.* In some sources, there
was another member, the ndkib, whom the yigitbagis replaced.®

There were also two other positions called duaci and davergi. The duact
prayed, while the davet¢i were responsible for calling people to worshipping. The
davet¢i were seen only in the gui]ds of Serez, where they assisted the he'atd.83
Another position was called ¢avus. Although his duties were not clear, the yigithag
took responsibility for the cavus.

The ehl-i vukijf and ehl-i hibre were two other positions which existed in the
tanner (tabakci), shoemakers (ayakkabici), bronze (tung), brass (piring), gold (altin),
and needle (igneci) guilds.** Halil Inalcik, moreover, states that each guild had one
or two ehl-i hibre who were experts chosen from among masters.®® Putting the narh
on produced goods, stamping, and helping the kadi, controlling guild members,
distributing materials and other necessaries of the guilds were included among their
duties. Ehi-i hibre also had a role, if there was any conflict between guild members
and administrative bodies or within the executive body of the guild. In a sense, he

was an arbitrator.*® According to Haim Gerber; ehl-i hibre was the right hand of the

81 Gabriel Baer, "Tiirk Loncalarimin Yapisi ve Bu Yapinin Osmanli Sosyal Tarihi Igin Onemi," p. 107.

82 ibid, p. 108.

83 Gabriel Baer, "Tiirk Loncalarmm Yapisi ve Bu Yapmm Osmanh Sosyal Tarihi Igin Onemi," pp.
108-109.
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8 Adnan Giilerman, and Sevda Tastekil, Ahi Teskilatimn Tirk Toplumunun Sosyal ve Ekonomik
Yapisi1 Uzerinde Etkileri, p. 14. :
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kethiidd in textile guilds. In addition, he frequently assessed the qualities of products

. 87 1 }
in Bursa.”" Finally, duties of the ustabas: replaced that of the ehl-i hibre during the

Tanzimat era.®®

Committees of Guilds

Although sources do not give how these committees of guilds developed,
both the meetings and committees of the Ottoman craft guilds were important to
understand how the guilds functioned. There were five important committees, which
discussed the guild matters.®® The executive committee of a guild met on the first
and third fridays of each month. At the meeting, members discussed the former
decisions and whether they had been put in practice. If implemented, they talked
about the immediate results of their decisions. At the same time, new decisions
would be made at these meetings.”

Grand assembly (biiyiik meclis) also had important functions. For example, it
controlled the kethiidd’s behaviors towards guild members, and ensured regular
meetings of the executive committees. The Grand assembly determined whether the
executive committee met or not, examined the accounts of the kethiidd, confirmed
whether they were proper, or punished if they were contrary to the rules. Moreover,
the Grand Assembly contacted the government regarding problems related to craft
guilds, examining the decision of the government, if they did not serve for the

purpose of the guilds. Ifit was necessary, an extraordinary meeting was decided.

87 Haim Gerber, "Guilds in Seventeenth-Century Anatolian Bursa," p. 65.
8 Samiye Baydur, Osmanli Esndf Cemiyetinin Mengei, Tekdmiilil ve Kald;rzlmasz, p. 30.
® Siileyman Eryigit, Ahi Birliklerinde Yonetim ve Isletme Fonksiyonlarinin Temel Yapisi, p. 16.
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Especially when negotiation with the government officials was not probable,
the general meeting (Memleker Toplantisi) met on the following day.”! At the
meeting, decisions were postponed until any proper decisions by the government
were taken. If the guildsmen were not satisfied, they closed their shops. Then the
agent of the 4hi Baba or kethiidds went to the government officials. Again if, the of
the guild members were not satisfied, the agent of the Ahi Baba left the keys as the
sign of closing the shops, and left the meeting with the people who had come with
him. If the government's decision satisfied the guild members, the agent of the Ahi
Baba reclaimed the keys and the crafismen returned to their occupations. If the
government did not resolve the problem on the behalf of the guild, the agent of the
Ahi Baba applied to the kad: and acted accordiné to the decision taken at the court.”
Nevertheless, we do not have enough information that the procedure was always like
this.

In this chapter, I have examined the organizational structure of Ottoman craft
guilds and the relationship between the guilds and the state. Regarding the
relationship between the guilds and the govefnment, it appears that the government
was mainly concerned with the tax revenue from guilds and also concerned with the
ihtisdb laws. Though, it may seem that the government only aimed to preserve the
traditional guild structure, it is obvious that Ottoman craft guilds were transformed
considerably, especially starting with the sixteenth century. This chapter also
demonstrates that the guilds of Istanbul and of the other regions may show
differences depending on the distance to the center of power. The chapter has

emphasized that Ottoman guilds began to change within a long historical process.

*! ibid, pp. 14-15.
*2 ibid, p. 15.
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Both external factors and internal factors played important roles in this change.
Giving more concessions to the Europeans, abolishment of the Janissaries and some
structural changes in the government policy are among these external and internal

factors.







IVv. | Ottoman Craft Guilds in a Broader Context

This chapter examines the Ottoman craft guilds ina broéder context. It aims
to shed some light on the responses of the Ottoman central government towards the
changing economic, social and politic conditions. It also investigates the "decline"
debate, economic policies of the Tanzimat era, and the situation of esndf. In order to
explain transformation of Ottoman craft guilds, especially during the nineteenth
century, one should give equal attention to both internal and external factors of the
time.

Concerning the main factors of change, the World System Theory, for
example, gives particular attention to the incorporation of the Ottoman Empire into
the capitalist world system. According to this model, incorporation of the Ottoman
Empire into the capitalist world economy means decreasing control of the state over
four important areas: "production, circulation, coercion, and administration."!
Initially, the Ottoman Empire was a powerful world empire. However, when Europe
grew as a capitalist world economy, the Ottoman Empire became part of that global
economy and became peripheralized.”> As a result, this world empire gradually
relinquishes its “self centered and self-responsive world empire image” and its
“function within inter-state system.”

One of the main characteristics of such a world empire was agriculture,

initially based on the fimdr system. The other one was guilds, controlled by the

! immanuel Wallerstein, and Resat Kasaba, "Incorporation into the World Economy: Change in the
Structure of the Ottoman Empire, 1750-1839," METU Studies in Development, Vol.VIII, No. 1/2,

1981, p. 565.

2 Immanuel Wallerstein, Hale Decdeli, and Regat Kasaba, "The Incorporation of the Q@toman Empire
into the World Economy," in: The Otioman Empire and the World Economy, [ed.] Huri Islamoglu-

inan, (Cambridge: Cambridge University Press, 1987), p. 88.
3 ibid, p. 89.
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central governmegt.“ In other words, this theory pays particular attention to changes
in both agriculture and guilds for various reasons. For example, the esndf in the
Balkans experienced changes, when the central government lost its control over the
area, which later on played an important role in the incorporation into the capitalist
world system. As such, between 1750 and 1815, European demand for raw materials
like cotton, maize, meat, hides, wax, silk, wool, tobacco, and lumber from the
Balkans increased.” Briefly, "the increasing power of local notables, the rise of
¢iftliks and the emergence of predominantly Christian merchants as the wealth and
powerful agents of the intensifying commercial relations with Europe created new

place of accumulation in the Balkans."®

This theory implies that European
penetration into the Balkan market means the central Ottoman government’s loss of
control over the raw materials, which were needed by the esndf.

The government lost its control over the administration as well. For example,
in provinces, dydns, who rose to power in the eighteenth century, gained
governmental post in their regions. Widespread bribery, nepotism, and corruption in
the state apparatus and illegal collaboration between the dydns and kadis caused the
state lose its control over the provinces.” Of course, this put a heavy burden on the
tax paying subjects like the esndf who were also subjected to the rules and

regulations imposed by the kadi. Furthermore, especially in the second half of the

nineteenth century, with its large cotton estates, Egypt became a part of the capitalist

* ibid, pp. 89-90.
5 Jmmanuel Wallerstein, and Resat Kasaba, "Incorporation into the World Economy: Change in the
Structure of the Ottoman Empire, 1750-1839," p. 541.

® ibid, p. 541.
7 ibid, p. 554.
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world system.® The rise of Mehmet Alj in Egypt as an autonomous power also led to
the deterioration of the Ottoman economy in the nineteenth cehtury. The location of
Egypt as an important intersection in international trade and raising cotton for export
made Mehmet Ali more independent.” Therefore, a rebellion by Mehmet Ali gave

the opportunity to the Europeans to obtain many privileges from the Ottoman sultan.

The "Decline'" Debate

The "decline" debate regarding the Ottoman esndf and industries is really
controversial. The importance of the Ottoman market increased in the eyes of the
Europeans especially after the Industrial Revolution in Europe in the eighteenth
century. As a result, the Ottoman central government granted many capitulations to
the Europeans.  Besides previous privileges, capitulations gained a different meaning
with the Anglo-Ottoman treaty of 1838 and the following treaties. These treaties
were criticized by the Ottoman intellectuals who saw the Anglo-Ottoman Treaty of
1838 and following treaties as the main cause for the bad economic situation and so-
called "decline" of the esndf in the nineteenth century. For example, Vak'aniivis
Liitfi Efendi criticized the abolishment of monopolies by the treaty.® Namik Kemal
also put the blame on the liberal economic policies of the leaders of the Tanzimat
era. Likewise, Ziya Pasa said that the economy declined when people bought
spurious and unqualified European products, hoWever, those buyers came out to be

the losers in the end.!' In his criticism of Adam Smith's liberal economy theory,

8 ibid, p. 550.
® ibid, p. 542.
1 Rifat. Onsoy, "Tanzimat Donemi Iktisat Politikas," in: Tanzimat'm 150. Yidonimd Uluslararast

Sempozyumu, (Ankara: Tirk Tarih Kurumu, 1989), p. 256.
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Ahmet Midhat Efendi proposed that such a liberal economy was good for the
economically developed European countries, but it was bad for agricultural countries
like the Ottoman Empire. 2 Furthermore, the Young Ottomans discussed the reasons
of the so-called "decline” and suggested that in order to support industry, institutions
giving credits to local producers should have been established. At the same time,
they paid attention to the absence of local merchant class and proposed both an
increase in the custom duties and a restriction of raw material export.'> In short,
these intellectuals criticized liberal economic policies of the Tanzimat leaders, when
the esndf had difficulty in adjusting themselves to the new market conditions.

The view, that the Anglo-Ottoman Treaty of 1838 threatened the esndf
because of the abolision of monopolies, needs more discussion. The treaty gave the
right to Britain to receive all privileges granted to other countries. Furthermore, the
British merchants and their partners in business could buy and sell goods from any
region of the Ottoman Empire."* Such a privilege meant that the central government
was quitting its traditional policy of prohibiting the selling of raw materials to
foreigners. Furthermore, with the Anglo-Ottoman Treaty of 1838, Britain aimed to
get the right of retail trade, which was actually a sign of entering the sphere of the
guilds.’® Concerning the decline of the Ottoman handicrafts, Orhan Kurmus says
that the same treaty caused some damage; however, since we have no sufficient

information about "the prices, costs and profit ‘margins,” no one can put blame on

2 ibid, p. 257.

3 ibid, p. 257. ,
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those treaties only.l(’ However, involvement of the foreigners really forced the guilds
to change. |

Most of the time Ottoman guilds faced difficulty in finding raw materials,
since foreign merchants offered higher prices.'” European goods affected the cotton
textile industry the most. It was followed by the wool and silk industries in the later
decades. According to Immanuel Wallerstein and Resat Kasaba, cotton weaving in
Anatolia, wool in Salonica and silk in Bursa were able to grow even after European
competition.”® However, Donald Quataert argues that Angora mohair weavers and
wool cloth makers in Salonica disappeared completely, when they were faced with
European competition. In Damascus, guilds controlled the whole market of the city
for a long time. Textile guilds in Damascus, for example, faced the threat of British
textile goods that entered the market through merchants and peddlers, who followed
the Hadj caravans. It is important to note that foreigners could not enter the
Damascus market, because of its closeness to the important religious centers."®

Although the effect of the Europeans in the Ottoman markets is an undeniable
fact, the claim that the Ottoman handicrafts and industry were getting smaller and
smaller and unemployment increased is biased. Nevertheless, many jobs were lost as

result of the penetration of the Europeans into the Ottoman markets.”® Considering

16 Orhan Kurmus,"Aspects of Handicraft and Industrial Production," Asian and African Studies, No.
15, p. 88. .
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the shoemakers in Istanbul by the 1870s, the local producers began to produce shoesv
in European fashions rather than the old-fashioned Ottoman style shoes. Thus, "the
industry began its transformation into non-guild, piece-work, and highly segmented
work force." However, over time, importation of shoes, despite some exception”
ceased to exist.” Briefly, although they almost disappeared by 1850, shoemakers in
Istanbul could recover during the following fifty years. This time, local shoemakers
had the opportunity of both regaining the istanbul market and exporting to the
provinces.”” As a result, the local shoemakers could preserve their status and later
théy were not affected by the foreign competition.

Some guilds disappeared, while some others flourished. The carpet industry
became very popular in the eyes of the Europeans, particularly in the second half of
the nineteenth century. As a result, the "six large British merchant houses in Izmir
controlled the carpet weaving from its initial stage to the final shipment for export."**
They probably chose Izmir and its surroundings because of its export facilities. An
Austrian firm, Ken & Co., entered the carpet industry, a competitor to the British at
the beginning of the twentieth century. However, the British firms continued to hold
their supremacy. Later, those six British merchant houses formed the Oriental
Carpet Manufacturers Ltd., which mainly dominated all Ottoman carpet sector in
Anatolia in 1913.** Between 1870 and 1900, carpet sector expanded in Usak, Kula,

and Gordes while output in the same sector surpassed by World War 1. Briefly,

21 ibid, p. 132.
2 Donald Quataert, Labor History and the Ottoman Empire, ¢. 1700-1922, Labor History Workshop at
New York University, 2001, pp. 9-10.
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some jobs were lost, while some others were gained or regained. For example, 7,600
new jobs in lace making, and 50,000 new jobs in carpet making afier 1870 were
worth mentioning to disprove "decline" theories. It is possible to say that some
industries dissolved, some declined, but soﬁe of them did survive, despite the
European competition. Change in traditional guild structure became inevitable,
when non-guild labor replaced guild labor in some industries.

Changes in traditional guild structure showed itself in introducing “the
putting-out system,” which had already existed during the sixteenth and seventeenth
centuries. Such change brought a new type of employment. As a result, the
manufacturing sector became increasingly "unorganized, female and rural."
Sometimes women's involvement created discontent in the seventeenth century
Musol where women began to dominate cotton threat making.”® A poem expresses
the hatred of a Musoli weaver, who had to buy cotton thread from women.?’
Nevertheless, women’s entrance was asked for. According to Donald Quata¢rt,
because they were employed at lower wages, women were preferred in the textile
sector that in fact became globally competitive.”® In addition, when machines
entered the Bulgarian market in the second half of the nineteenth century, opposition

came not from the textile guild itself. Rather some wage-earning women opposed

2% Dina Rizk Khoury, State and Provincial Society in the Ottoman Empire: Musol, 1540-1834,
(Cambridge: Cambridge University Press, 1997), p. 137.

27 He says,

" Afterwards 1 turn the wheel like women
The noise of the wheel makes me faint."
ibid, p. 138.

28 Donald Quataert, "Labor History and the Ottoman Empire, c. 1700-1922," pp. 9-10
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the coming of such techniques.” Probably, they were afraid of losing their jobs or of

decrease in their wages.

Bursa, a center of silk industry, is an example of practice of "putting-out

n30

system."™ Silk industry in Bursa included women and children, who were non-guild

members producing at home, unlike the tanner guilds, where traditional division of
labor was still preserved. Women and children were employed in the industries of
silk-winding and cotton-spinning to earn their livelihood.' For example, merchants
in Bursa were active agents in providing raw materials whether or not they were well
trained.”> Also, an innovation in the manufacturing sector came from using British
cotton yarn in silk cloth in Bursa to lower the costs. In this case, there was at least a
limited change.*

Similarly, the stout coarse woollen cloth makers (abacis) in Filibe and.
Islimiye did not disappear. In 1828, for the newly established army, the government
ordered 10,000 pieces of clothing from the region. In like manner, stout coarse
woollen cloth making in Samakov survived, because it produced for the market of
the western part of the Ottoman Empire.>* That is to say, with the endurance of some
markets, where the influence of the foreigners did not necessarily enter, vthe esndf

could continue to operate their businesses. Briefly, European goods indirectly

# Nikolay Todorov Ondokuzuncu Yiizyihn Ik Yarismda Bulgaristan Esndf Teskilatnda Baz
Karakter Degismeleri, Istanbul Universitesi Iktisat Fakiiltesi Mecmuasi, Vol. XXVII, No. 1-2, 1967-

1968, p. 34.
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affected them, the stout coarse woollen producers in Balkans continued to hold their
supremacy in the Ottoman Empire even when they faced competition from European
goods. Likewise, there were some other factors to explain why the esndf had hard
times. In Tokat, for example, artisans left the city center not due to the fact that they

could not compete with the European goods, but rather because they suffered from

the harsh policies of the tax-farming officials in the city.*

State Economic Policies and the Esndf during the Tanzimat Era

The Ottoman central government mainly exercized its control over three
basic elements of the economy; land, labor, and capital.*® It either dominated almost
the entire mining sector, or provided capital for some core industries, such as the
central buildings in the market (bedesten), candle factories (mumbhdne), bazaars
(¢ars1), dye-houses (boyahdne), and printing establishments (basmahdne). Through
pious foundations, it also controlled industries in its hand, and tried to retain them as

37 Furthermore, the government intervened the

public properties for a long time.
guild affairs to ensure proper taxation and té prevent private accumulation. In order
to protect the esndf, strict rules and regulations were applied. For example, prices
and wages were fixed; this was called the narh. The government, at the same time,

secured the supply of raw materials for the guilds, in return, however, it asked for the

"supply of services and labor" from them.*®

35 Donald Quataert, "Labor History and the Ottoman Empire, ¢. 1700-1922," p. 9
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Regarding the guilds, the main concern of the central government was to
maintain its provisionist and fiscalist policies. Provisionizm means economic self
sufficiency concerning food-stuffs and other necessities. Fiscalizm, accordingly,
means the maximization of state revenues.” Despite financial problems that started
during the late sixteenth century, the central government did not seem to change its
provisionist and fiscalist policies. Even Tanzimat leaders who aimed at establishing
a modern country tried to get maximum tax revenues through new sources.”’ During
the Tanzimat Era, for example, considering the esndf in Istanbul, a new decree was
issued to abolish old methods of taxation and to divide the esndf into seven groups.*!
The reason behind this division was to ensure the maximum tax revenues from
various esndf groups according to their profits. As this example demonstrates,
fiscalist policies still continued to dominate the Ottoman market during the Tanzimat
Era.*?

Similarly, related to central government's traditional economic policies, 'the
ihtisdb laws was in general applied to short-distance merchant activities rather than
the long distance, inter-regional and foreign trade. Meanwhile, the government
wanted to ensure sufficient amount of goods for its imperial centers.*> According to

Sevket Pamuk says that the state did not want the merchant class became wealthy,

3 Mehmet Geng, "9. Yiizyrlda Osmanh iktisadi Diinya Gortistiniin Klasik Prensiplerinde Degismeler,"
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because their non-provisionist activities would hurt the economy regarding main
food-stuffs and other necessities.*

During the nineteenth century, while insisting on its conventional policies,
the government achieved some of its goals in industry. It founded factories in the
1840s, such as textile, leather, food, glass and porcelain. At the same time, the
private sector was encouraged to found factories, which were not successful at all.*’
Though these policies of the government, it was aimed to provide basic necessities
for the Ottoman society and to prevent exports.

Economic measures were also taken to stabilize the economy. As an
economic measure, miri miibdyda, for example, was put in practice to decrease the
expenditures of the state. The central governrhent bought products from producers
either under the market price or even below the cost of its production.®® This
practice, in fact, injured the producers. Another measure was to increase import
duties from five percent to eight percent. To protect guilds, export duties were also
decreased from twelve percent to eight percent in 1861. Likewise, tax on import was
decreased by one percent per year until 1869, then it remained at one percent. In
1874, internal duties were totally abolished altogether.*’

Specifically, the economic measures taken during the reign of Sultan

Abdiilaziz are important to note. During his reign, schools for industry were

* 1n the seventeenth and eighteenth centuries, neither merchants nor producers could become strong
enough to change the system, although the central government was not powerful enough to stop them
from doing that. On the other hand, in Europe, the merchant class increased their own power, and

became influential in changing the economic policies of the state. _
Sevket Pamuk, "Osmanli Ekonomisinde Devlet Miidahaleciligine Yeniden Bakas," Toplum ve Bilim,

No. 83, 1999-2000, pp. 134-136.
S Mehmet Geng, "19. Yizylda Osmanh Iktisadi Dinya Goriisinin Klasik Prensiplerinde
Degismeler,” p. 6.

% ibid, p. 3.
*7 ibid, p. 8.
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established and some esndf groups formed firms, WMIe custom duties were increased
and trade fairs were prepared.*® In addition, as an economic measure, Commission
for Reforming the Industry, (Isldh-1 Sanayi Komisyonu) was established in 1863,
which was, however, abolished in 1874.* The Commission paid attention to the bad
economic situation and suggested establishing firms, provided capital for industry,
and founded schools for industry. Briefly, the central government tried to protect the
esndf by making them a part of the newly established firms. For example, seven
firms were founded among the esndf between the years 1864 and 1874. All of these
firms received twelve years of privileged status and exemption from taxes.® Besides
guilds united under companies, some guilds merged with bigger guilds to survive.
Hat producers, for example, merged with the taﬂor‘s guild.”!

Despite the fact that the government initiated its industrial reforms, it failed at
some extent. First of all, new reforms and newly established factories cost too much.
Also seeking a quick industrialization caused failure in the end. Second,

inconsistencies in the export and import duties injured the esndf, who had either

8 Omer Celal Sarc, "Tanzimat ve Sanayimiz," in: Tanzimat I. Yiizinci Yildowimi Miinasebetile,
(Istanbul: Maarif Matbaas, 1940,), p. 430.

4® For detailed information see Osman Nuri Ergin, Mecelle-1 Umiir-1 Belediyye, 11

% In the end, Simkeshdne, Toptanci Esndfi Sirketi, Sarag Esndfi Sirketi, Kumags¢t Esndfi Sirketi,
Diigmeci Esndfi Sirketi, Demirci and Dokmeci Esndfi Sirketleri were founded. Despite their success,
these commissions were abolished. That, according to Musa Cadwcl, meant state's giving up its
protection of small artisans. Unfortunately, the commission of 1889 became involved in cotton textile
but opposed the establishment of factories. After Isldh-1 Sanayi Komisyonu was abolished,
Abdiilhamid I forbade the founding of associations and firms. With the Second Constitutional Era
(1908-1920), many firms were established, however, they did not survive.

Musa Cadircy, Tanzimat Donemi'nde Anadolu Kentlerinin Sosyal ve Ekonomik Yapisi, {Ankara: Tiirk
Tarih Kurumu, 1997), p. 349; Orhan Kurmus, "Aspects of Handicraft and Industrial Production,” p.

94; and Osman Nuri Ergin, Mecelle-i Umiir-1 Belediyye 11, p. 736.

51 Onur Yildirm, "Osmanli Esndfinda Uyum ve Doniigiim: 1650-1826," p. 168. .
Also Halil inaleik argues that the subject guilds sometimes wished to overcome the larger guilds and

refused working. However, fear of unemployment and government’s ‘siding with the main guilds

prevented their opposition. .
Halil Inalcik, The Ottoman Empire: The Classical Age, 1300-1600, p. 159.
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united under companies or became subjected to the other guilds. Third, while the
import duties were maintained at five percent for a certain time, the internal duties
remained much higher than that of external. Moreover, an adviser to Mustafa Resit
Pasa, J. M. Cor, said that the Ottoman Empire, as an agricultural country, must focus
on developing its agricultural sector and making roads. Instead, Ottoman Empire
attempted to found new factories that were new to them.”> Similarly, although
Western economic thoughts entered Ottoman intellectual life during the Tanzimat
Era, the consciousness of industrialization really appeared between 1908 and 1918.%
Unfortunately, attempts in industrialization became difficult when consecutive wars,
such as the Tripoli War, Balkan Wars, and World War I broke out.

To sum up, changes of the Ottoman créﬁ guilds took place when the central
government began to lose its control over "production, circulation, coercion, and
administration" in the sixteenth century. The central government, however, tried to
preserve its traditional policies even during the later periods. At the same time, new
reforms during the Tanzimat Era reshaped the economic policies of the Ottoman
state.

The argument that the handicraft industries declined is still a controversial
issue. Some scholars have argued that jobs were really lost as a result of European
penetration into the Ottoman market. However, some industries had survived. The
carpet industry, for example, grew to such a degree that new job opportunities were
created. Also the shoemaker's guild in istanbul recovered at the end of the

nineteenth century, after its having difficulty by 1850. Similarly, stout cloth makers

52 Omer Celal Sarc, "Tanzimat ve Sanayimiz," p. 433, 437; Serif Mardin, "Tanzimattan Cumhuriyete
fktisadi Disiincenin Gelismesi 1838-1918," Tanzimattan Cumbhuriyet'e Tiirkiye Ansiklopedisi Vol. 3,

p. 624.
55 Zafer Toprak, "II. Mesrutiyet Dénemin'de iktisadi Diistinee," Tanzimattan Cumhuriyet'e Tiirkiye
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in the Balkans did not lose their market to the Europeans, despite the fact that
European penetration affected the Ottoman economy. It should also be noted that
there were different reasons to explain why some lost and some producers became
vulnerable. Local producers in Tokat, who had difficulty to practice their jobs, for
example, left the city center as a result of misconduct by the government agents
rather than the Europeans. In brief, some guilds found opportunity to adjust
themselves into the new market conditions; they either became subject to bigger
guilds or they united under companies. In other words, changes in guilds came to
surface during the nineteenth century in a more radical way. However, the very
changes in guild structure that really began earlier and factors leading to changes in
craft guilds were not only external but also intérnal. Now I will turn to these internal

factors in thev following chapter.

Ansiklopedisi, Vol. 3, p. 635, and 640.



V. Ottoman Craft Guilds: Internal Factors’

orf-i beldeye uyulmasi ve teAmiil-i
kadime aykiri is yapiimamas1."

This chapter examines the internal factors that led significant changes in the
Ottoman craft guilds. T would argue that Ottoman guilds began to change long
before the nineteenth century; for example, both population growth and the Celdl
rebellions in the provinces during the sixteenth century had led new comers' entrance
into guilds.® Traditional guild structure was deteriorated with these new comers from
different parts of the Empire. Due to wars and natural disasters that caused economic
setbacks in the provinces, people either left their lands and migrated to urban centers.
As a result, unemployment in the cities increased tremendously.*

The new comers entered both administrative and service sectors, while some
in Istanbul involved in the market. That dissatisfied the guild members. For
example, in 1610, the druggists were unhappy with the Jews selling coffee to the
army. Some of the Jews‘ had also secretly involved in the spheres of the gold and
silver thread guilds.’ The following example from Musol also illustrates the same

situation. Musoli esndf practiced their craft within the city walls; however, illicit

! According to Rifaat 'Ali Abou-El-Haj, one should not study the Ottoman Empire only as it was
dependent on the European powers. He rather argues that internal dynamics producedsignificant

changes from the sixteenth century onwards.
Rifaat 'Ali Abou-El-Haj, Formation of the Modern State: The Ottoman Empire Sixteenth to

eighteenth Century, (Albany. State University of New York, 1991), pp. 61-72.

2 Mehmet Geng, "19. Yiizyilda Osmanlt Iktisadi Dinya Gorlsiinin Klasik Prensiplerinde
Degismeler," Divan: llmi Aragtrmalar, No. 1/6, 1999, p. 3.

3 Onur Yildirim, "Osmanlhi Esnafinda Uyum ve Doniistim: 1650-1826," Toplum ve Bilim, No. 83,
1999-2000, p. 146.

4 Immanuel Wallerstein, and Resat Kasaba, "Incorporation into the World Economy: Change in the
Structure of the Ottoman Empire, 1750-1839," METU Studies in Development, No. 8 (1/2), 1981, p.-

547.

5 Gabriel Baer, "Monopolies and Restrictive Practices of Turkish Guilds," Journal of the Economic
and Social History of the Orient, No. 3, 1970, p. 149.
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new comers practiced crafts outside the city walls. Since they were not subjected to
paying tax, the guild members had difficulty not only paying the tax but also
competing with new comers.®

During the eighteenth century, another group, hawkers or peddlers, who sold
textiles or other materials on the streets, became influential in the Ottoman markets.
Consider the following case from 1582. A group of esndf complained about the
hawkers or peddlers, who were selling sweet on the streets.” Selling on the streets
was called koltukculuk.® Furthermore, the esndf tried to prevent the entrance of in
large numbers of peddlers in the market.” Nevertheless, during the nineteenth
century, a document proves the legal acceptance of street peddlers. At least, some of
them received the right to practice their busiﬁesses by receiving title deed named
iskemle tasarrufu, which was given by the Ministry of Religious Foundations (Evkdf
Nezdreti)."® In other words, the central government seemed to change the structure
of the guild market by legitimizing the existence of the peddlers.

Besides hawkers and peddlers, the esndf complained about clumsy-handed
outsiders (hamdest), who were not eligible fo receive the right to practice the craft.
For example, in Silivri, masters, whose mastership was not approved by kethﬁﬁd or
yigitbas: were involved in the dyeing sector, during the second half of the eighteenth

century. The main concern of the dyer's guild in this case was to prevent the influx

¢ Onur Yildirim, "Osmanh Esnifinda Uyum ve Déoniisiim: 1650-1826," p. 156.

7 Gabriel Baer, "Monopolies and Restrictive Practices of Turkish Guilds," p. 149.

8 Onur Yildirim, "Osmanh Esnéﬁnda Uyum ve Déniisiim: 1650-1826," p. 154.

° Engin Deniz Akarl, "Gedik: Implements, Mastership, Shop Usufruct, and Monopoly Among
Istanbul Artisans, 1750-1850," Wissenschafiskolleg Berlin Jahrbuch, 1986, p. 226.

19 BOA, A. MKT. MHM., Sira No. 518, Dosya No. 110, Gémlek No. 17, $.1273 / April 1856.
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of the unqualified materials in the market and to hinder the entrance of the new
comers."!

Corruption also deteriorated the guilds. During the first half of the nineteenth
century, stout coarse woollen cloth makers guild in Filibe, complained about
apprentices, who opened their independent workshops without being suitable for
mastership.'”  Favoritizm and bribery appeared as another source of corruption.
Corruption in receiving mastership, by developing close relationships with the
present master, took place. Based on the archival documents, it can be said that the
central Ottoman government tried to prohibit such corruption.’

Another example illustrates abuses in receiving the kethiidd-ship. In 1765,
tailoring esndf in Uskiidar witnessed intervention by Ismail, a tailor from outside the
guild. Althoﬁgh the tailor esndf in Uskiidar were pleased with their kethiidd, named
Mehmet Celebi ibn-i Ahmed, Ismail himself appointed another person named Ahmed
as the kethiidd of tailor guild. Yet, the new kethiidd, whose kethiidd-ship was hot
agreed by the guild members, illicitly began to collect fifty kurus from the esndf, the
esndf-1 mezbiire-i fukara. So, the tailor esndf objected both his collecting money
illegally and his ketuidd-ship at the same time."*

New appointment procedure also made changes in the guild structure. For

example, during the Tanzimat Era, Ahmet Aga, the yigitbas: of cobbler (dikici),

U «Bip san’atta tistada varup hidmet ve tekmil-i san'at itmeyip kethidd ve yigitbasi marifetleriyle
baska ¢ikmayan ham-dest kimesneler karyelerde san’an mezburede kalp is islemeyiip ihtildl
virmemeleriyeiin. kanun iizre emr-i serif viregeldigi tahrir olinmagla kanun idizre amel olinmak iciin

yazimigdur." ] . . . . e
Istanbul Ahkam Defierleri: Istanbul Esndf Tarihi II, (Istanbul: Istanbul Bityiiksehir Belediyesi Kultiir

isleri Daire Baskanlig1 Istanbul Arastirmalari Merkezi Yaymnlari No. 16, 1998), p. 81.
12 Onur Yaldirm, "Osmanli Esnéfinda Uyum ve Doniisiim: 1650-1826," p. 154.

13 BOA, Cevdet / Belediye, No: 5428, no date.
14 jotanbul Ahkam Defierleri, Istanbul Esndf Tarihi I1, pp. 89-90.
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bootmaker (¢izmeci), shoemaker (pabugeu and kunduraci), secondhand good dealer
(eskici), heavy boot formerly worn by horsemen (fomakcr) was replaced by Mehmed
Aga.”” Mehmet Aga also wanted to get the kethiidd-ship of those esndf in Galafa and
its surroundings, on the pretext that his revenue coming from his yigithagilik was not
sufficient. However, in the end, the position of kethiidd-ship was decided to be
shared between the present kethiidd, Hac1 Sileyman Aga and yigithasi Mehmed
Aga.'® This archival document illustrates that the number of the above-mentioned
guilds were six, but they had only one kethiidd and one yigithasi. Furthermore,
dividing the kethiidd-ship position into two, based on the yigithasi's claim, but
without consulting other guild members, should be understood as a violation of the
traditional rules and regulations and increasing the power of a yigithas: within time.
In other words, guild members, at least in this guild, seems to lose their power in
electing their kethiidd.

Since each guild was constrained to produce and sell specific goods, some
esndf tried to break the monopoly of the others. Guild members still enjoyed to
maintain their monopoly right over their crafts or trade, despite the fact that there are
various archival documents expressing how many times this rule was violated. A
herbalist tried to do the business of a grocer or a grocer to sell what a herbalist had
the right to sell. In 1720, pipe makers invaded the market of the pots-pans and
glassmakers."” Similarly, boatmen, day laborers or coffee house keepers sold sweet

drinks despite the fact that monopoly of the making and selling of the sweet drink

15 BOA, A. MKT. MHM., Sira No. 605, Dosya No. 111, No. 4,N.1273 / May 1857.
16 BOA, A. MKT. MHM., Sira No. 1174, Dosya No. 116, No. 72, M.1274 / September 1857.

17 Robert W. Olson, "The Esnéf and the Patrona Halil Rebellion of 1730: A Realignment in Ottoman
Politics," Journal of the Economic and Social History of the Orient, No. 17/ Part 3, 1974, p. 336.
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was under only one guild named gerbet¢iler guild.'"® Gabriel Baer summarizes the
reasons why each guild could produce only certain goods: "(1) to prevent clashes

with other guilds (2) to preserve morals, religion, tradition and to guard economic

interest.""’

Changes took place, when monopolies were abolished. Initially, groceries
were in the hands of the Muslims. During the nineteenth century, however,
Caramanians, who were Turkish speaking Greek orthodox, could also become
grocers.”® Furthermore, with breaking the monopolies, some Muslims did not favor
working under the mastership of a non-Muslim. According to Omer Liitfi Barkan,
Muslims spread the rumor that those who worked under the non-Muslim esndf lost
their faith and would annul their marriages. Barkan continues to argue that also to
presérve their economically privileged position, the Muslim esndf forced the state to
issue a decree to forbid this so-called violation of Islam.>' It should be noted that
abolishing monopoly rights mostly hurt the Muslim esndf who enjoyed keeping
certain privileges.

Besides breaking the monopoly of guilds for various reasons, journcymen
appeared as producers of tension. The position of journeymen appeared when
number of shops or workshops were limited. Initially, apprentices, who received the
right of mastership, could open their own shops. When the number of shops were
restricted too much, journeymen were dissatisfied with the situation. Similarly,

wage-earning journeymen were concerned about their payments. In 1734,

18 jstanbul Ahkam Defierleri: Istanbul Esndf T arihi II, pp. 118-119.

19 Gabriel Baer, "Monopolies and Restrictive Practices of Turkish Guilds," pp. 150-151.

20 Resat Ekrem Kogu, nOsmanh Devrinde Bakkal," Hayat T arih Mecmuast, 1970, p. 15.

2! Omer Liitfi Barkan, "Osmanli imparatorlugu’nda Esnaf Cemiyetleri," Iktisat Fakiltesi Mecmuast,
Vol. LXI, No. 1-4, 1985, p. 46. -
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journeymen of the simkes guild, for example, inhibited their masters from employing
any new workers or slaves during the next eight years. In this specific case,
journeymen were effective to prevent new comers and preserve their payments to
decrease. >

The following case futher indicates this point. In Bulgaria, master's
partnership with journeymen was forbidden, despite the fact that it was a common
practice before 1789. Accordingly, in the same year, the rights of journeymen to
receive mastership was frozen for two years. According to Nikolay Todorov, this
practice led to the exploitation of their labor. However, it would prevent the
exploitation of journeymen. Both increasing subscriptions to receive mastership,
forbidding partnership of journeymen with ﬁasters in the businesses, and finally
freezing their rights to become masters must have created discontent and shaken the
traditional guild composition.”

Wage-earning masters and journeymen forced their guilds to change, when
the market expanded as a result of urban population that increased almost 80 % in the
sixteenth century. Then, wage-earning masters and journeymen began to act more
independently and attempted to open their own shops. Competition became
unavoidable, by their lowering the quality of their goods and selling them at cheaper
prices. As such, wage-earning masters and journeymen of the shoemaker's guild in
istanbul introduced new fashions and techniques, like an “expensive pointed-toe

style shoes." However, when the shoemaker's guild in Istanbul complained to the

22 Halil Sahillioglu, "Esnaf Cemiyetleri I¢inde Usta-Kalfa Cekismesi," Belgelerle Tirk Tarihi Dergisi,
No. 17, 1969, p. 59.

BNj " i i aristan Esnif Teskilatinda Baz
Nikolay Todorov, "Ondokuzuncu Yiizyim Ilk Yarismda Bulg S
KarakteryDegigmeleri," Jstanbul Universitesi Iktisat Fakiiltesi Mecmuast, Vol. XXVII, No. 1-2, 1967-

1968 p. 18, and 19.
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government, the government prohibited selling of the new styled shoes. Similarly,
conflict in leadership between some guilds and jéurneymen who wanted to open their
own shops and introduce new techniques appeared in Musol during the seventeenth
century. In 1723, for instance, the journeymen of towel makers wanted to introduce
silk and cotton-made towels in a new fashion.?* This specific example indicates the
decreasing power of a guild over its production. Also the builder's guild in Musol
complained about the non-guild labor in 1722 and the guild's lose control over the
cotton industry in city during the seventeenth century.”

Changes in the Ottoman craft guilds also took place as a result of different
preferences of masters' sons. Sultan Mahmud II required mandatory education of
apprentices in 1824, Thus, a new type of education made its difference and some

¢ Moreover, during

guild members' sons did not continue their fathers' businesses.’
the reign of Sultan Abdiilmecid, a majority of the sons of the esndf did not prefer to
continue their fathers' businesses. Instead, they chose to get governmental posts.?’ It
is probable that with the changing world and economic circumstances, master's sons
preferred to have more respectful and guarénteed jobs. Besides all these changes,
two other important factors, which were Janissary involvement in guilds and the

gedik system, are important to explain the process of transformation regarding the

guilds.
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himmet olunmus ise de sarf olunan himmetlerle esndf crraklarim okutmaktan zivade dogrudan
dogruya umum evldd-1 vatamn ta'lim ve terbiyesi gayesi istihddf edilmistir.”

ibid, p. 598, 600, and 601.
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Gedik, Evkdf, and the Esnaf
Gedik system had its own advantages and disadvanfages in the changing of
the guild structure. According to Osman Nuri Ergin, the gedik system was

¥ Gedik literally means

introduced, when the guilds were faced with dissolution.”
"slot" or "breach." There are two definitions of the gedik. According to the first one,
proposed by Siileyman Sudi and advocated by Sitky, is that gedik was just a privilege
and monopoly (inhisdr). The second argument is that the gedik was the name given
to the necessary equipment needed by the esndf. Or it was the rights, including the
monopolies at the disposal of the esndf>® However, for the central government,
gedik was the means to achieve its policies regarding price and production.
Accordingly, with the gedik, guilds ensured the right to practice their job, restore
discipline, hnplement their rules and regulations, and preserve their hierarchical
composition.’® Introducing the gedik in the eighteenth century was an expected end
to the policies taken on behalf of the esndf. The butchers guilds, for example,
determined their own regulations, endorsed by the state, that issued a fermdn saying
that if the gedik holder of butcher guild died, the gedik would pass on to the master’s
son. However, if the master did not have a son, it was given to a suitable member.’!

There are two different arguments concerning the transfer of one's gedik.

According to Cemal Kafadar, when a gedik-holder died, gedik passed on his son. If

There were two types of gedik: Miistakar (fixed) and Hevai (unfixed). Miistakdr gedik is to open a
shop at a certain place and not to practice it anywhere else. If a master wanted to transfer his gedik to
somewhere else, he had to officially apply for that: "Ahér mahalle nakledecek olursa gedigini dahi
sliret-i resmiyyede nakl ve senedini tebdil ettirmek mecburiyetinde bulunur ve bu halde tahvilen veya
miiceddeden gedik senedi i'tast hakkinda oldugu gibi tahkikat u takyidat-1 nizamiyye icra edebilir idi."
Furthermore, hevdi gedik is to practice a craft independently.

ibid, p. 635, and 641.

2 Ahmet Kal’a, "Gediklerin Dogusu ve Gedikli Esnaf," Tarih Arastirmalar: Dergisi, No. 8-12, 14-
23,1970-197, pp. 185-186.

% jbid, p. 187.
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the son of the gedik-holder was not proper for the business and was not trained as an
apprentice, the gedik would pass to this lesser artisans.”> On the other hand, Gabriel
Baer argues that gedik could pass on the sons of the guild members and not to the
sons of the gedik holders. Also somebody close to master's social, ethnic or religious
group could receive the gedik, while theoretically foreigners did not have the right to
hold one.*® In general, if a gedik-holder was Muslim, he could not transfer it to a
non-Muslim. However, there is an example from 1817 to argue against this. When a
Muslim wanted to sell his own embroider gedik, only non-Muslim esndf seemed to
buy it, despite the fact that this was a rare practice. Thus, the gedik was given to the
non-Muslim named Hayyum.**

Foreigners, in theory, were forbidden to practice a craft or trade on the
Ottoman territories and they could not be owner of a gedik. However, in the late
centuries a Frenchman in Canakkale received half of a gedik. Similarly, foreigners
were given the right to become a pharmacist and sellers of clothing accessories,
although their business was constrained to Galata and its surroundings.®® In that
way, the Ottoman ruling class wanted to prevent the influence of European fashions
and innovations.*® The aim was not only preventing goods unsuitable to Ottoman

society enter the markets, but also avoid competition that led to price increases. As

31 jbid, pp. 181-182.

32 Cemal Kafadar, Yeniceri-Esndf Relations: Solidarity and Conflict, MA Thesis, (Montreal: McGill
University, 1981), p. 61.

3 Gabriel Baer, "Monopolies and Restrictive Practices of Turkish Guilds," p. 163.

* BOA, Cevdet / Belediye, No: 6398, $.1232 / July 1817.

3% Miibahat Kiitiikoglu, "Tanzimat Devrinde Yabancilarmn iktisadi Faaliyetleri” in 150. Yilmda
Tanzimat, (Ankara: Turk Tarih Kurumu, 1992), p. 101.

3¢ Gabriel Baer, "Monopolies and Restrictive Practices of Turkish Guilds," p. 154.
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disscussed before, producing and selling shoes with pointed toes was, for example,
prohibited when this fashion caused price increases.”’

The number of gediks was limited. However, it could be increased, when it
was in need and when a craft was popular. In Istanbul, Eyiip, Gaiata and Uskiidar,
the number of gedik for making and selling snuff (enfiyeci gedigi) was, for example,

% When the numbers of gediks increased

increased from forty-seven to ninety—four.
too much, esndf, in order to preserve their status quo, was obliged to get their gedik-
papers endorsed by the kadi.** According to Gabriel Baer, limiting the number of
shops, workshops and workers in any guild was aimed to prevent hoarding (ihtikdr),
even though hawkers or peddlers continued to be on the streets illicitly and
unorganized labor was allowed to enter the gﬁilds. As a result, the gedik system,
with respect to the limiting of the number of shops, could not be efficient.*’
Sometimes receiving gedik became a problematic issue. Consider the
following case. A gedik belonging to the butcher guild was given to a member
named Hasan. Since the shop Was the property of a vakif that rented it to another
person, named Ali. When Ali came with his gedik-papers endorsed by the trustee of
the pious foundation, he claimed his right over the butcher shop and wanted Hasan to
leave. The butcher guild applied to the kad: of Istanbul to complain about Ali’s

violation of their rules and regulations.*’ In the end, Hasan received the gedik. This

case demonstrates the influence of a guild, and a problematic side of property rights

37 ibid, p. 152.

*% Osman Nuri Ergin, Mecelle-i Umir-1 Belediyye, II, p. 642.
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with respect to the evkdf. Ahmet Kal’a argues that legal problems regarding the
property rights were eventually resolved on behal.f of the esndf.*?

The evkdf played an important role as property holders of commercial
buildings, where workshops and the shops rented to masters were located. Before
the eighteenth century, evkdf was founded by sultans, valide sultans, sadrazams,
basdefterdars, and other high bureaucrats. Later on, private people could found
evkdf. By founding evkdf, those people aimed to escape both from confiscation and
over-taxation. During the seventeenth century, when the local notables and other
Ottoman bureaucrats could found evkdf and transfer their properties into commercial
buildings. The relationship between evkdf and guilds was, therefore, deteriorated
when high rents put heavy burden on the esmif“‘3

Immediate cash, needed by the central government, caused evkdf to be sold in
auctions to whoever gave the highest price. In addition, in the period between 1770
and 1810, the state practiced confiscation in a very harsh way including not only the,
the estate of a deceased high state officials (fereke) but also of private property
holders. With the entrance of iltizam into the evkdf or commercial buildings, guilds
were heavily affected, especially during the eighteenth century when the guilds had
to pay higher rent and taxes.** Thus, corruption became inevitable. During the first
half of the eighteenth century, for example, three famous families living in Musol
were given tl}6 responsibility of collecting taxes from the esndf. However, they
badly abused this privilege.*> It is concluded that, when they could not pay their

taxes, masters left their workshop or went to other places to practice their crafi.

*2 ibid, pp. 183-184.
* Onur Yildirim, "Osmanh Esnafinda Uyum ve Déniistim: 1650-1826," p. 161.
* ibid, pp. 161-162.
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Later, during the reign of Sultan Mahmud II, the esndf enjoyed getting more
monopolistic rights over their businesses, because the Sultan put the evkdf under the
control of the state. Nevertheless, the esndf had to pay much higher taxes than
before.*

Even after the abolition of the monopolies, some gediks survived, such as the
Saraghane in Fatih, some diilbentci (muslin) at the Cars1-y1 Kebir, as well as the soap
tray gediks at the center of the courtyard of the Yenicamii-Serif.*’ The gedik system,
in brief, was meant to prevent the new comers and unsuitable masters to practice the
craft. When monopolies were abolished, the esndf faced difficulty despite the fact

that some of them could protect and adapt themselves to the new market conditions.

"The Lumpen Esndf": Janissaries

Janissary involvement in guild affairs led significant changes in the marketé
and the guilds. Initially, the corps was for the state, but with their corruption of
various reasons, they began to act like as if the state existed only for the Janissaries.*®
It is probable that the infiltration of the Janissaries in guilds staﬁed, when the
Ottoman government lost its control over the troops. Meanwhile, the Janissaries,

some of whom began to lose their fighting abilities over time, became involved in

* ibid, p. 162.

% Engin Deniz Akarli, "Gedik: Implements, Mastership, Shop Usufruct, and Monopoly Among
Istanbul Artisans, 1750-1850," p. 229.

¥ " Yenicami-i Serif havlis1 ortasinda bulunan sabuncu tablast gediklerinin sahibleri miirir-1 eyydm
ile tabla yerine peyke koymus ve iizering bir de ¢adw kurmus ve biraz sonra salastan bir sey
uydurmus, bu suretle sergileri yavas mahv ve isbdt edip nihayet diikkan haline ifrag ederek gediklerini
daha inhisdrin lagvindan oralarda -istikrd ettirmis olmalaryla isbu gedikleri inhisdrin lagvindan
sonra o da ibkd ettirilmistir."

Osman Nuri Ergin, Mecelle-i Umiir-1 Belediyye, II, p. 645; and Neset Cagatay, Bir Tiirk Kurumu Olan
Ahilik, (Ankara: Tiirk Tarih Kurumu, 1997), p. 118.

8 Enver Ziya Karal, Osmanl: Tarihi I, (Ankara: Tarih Kurumu Yaymlan), p. 7. )
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guilds, when the state did not properly pay their salaries. This was compounding the
problem in the decline of their real wages during the last quarter of the sixteenth
century.” As a result, to operate a craft or a trade seemed like a profitable business
to them. Accordingly, Cemal Kafadar calls these Janissaries involved in guilds as
the "lumpen esndf.">°

Privileged positions in the military class facilitated Janissary involvement in
the guilds and they did not become subjected to the rules and regulations posed by
the Ihtisdb Agast and the kadi. For instance, they did not have to pay tax and could
work without a certificate of mastership. In the end, they became partners to masters
and shared their profits.® Moreover, as noted by Suraiya Faroghi, in Cyprus, during
the sixteenth century, military men entered the textile sector just as entrepreneurs,
despite the fact that their influence differed from one place to another. Because
Cyprus was a newly conquered island, Janissaries could participate in businesses
easily. It is also important to note that, Janissaries, who were owners of looms in the
region, were demanded to pay their shares in 1588-9.> That was in fact was the
central government's recognition of the Janissaries as entrepreneurs.

In 1584, the central government forbade the Janissaries to practice a craft or a
trade.”® However, in 1785, it decided to grant official rights to practice their craft.>
There were also edicts issued before 1785 asserting the participation of Janissaries in

commerce. Within time, Janissaries involved in guild affairs more, so that during the

* Cemal Kafadar, Yeniceri-Esndf Relations: Solidarity and Conflict, p. 82.

%0 ibid, p. 91.

*! Onur Y1ldirm, "Osmanh Esnéfinda Uyum ve Déniigiim: 1650-1826," p. 167.

32 Suraiya Faroghi, Towns and T 0wn.§men in Ottoman Anatolia: Trade, Crafis and Food Production in

an Urban Setting, 1520-1650, (Cambridge: Cambridge University Press, 1984), p. 128.

%3 Cemal Kafadar, Yeniceri-Esndf Relations: Solidarity and Conflict, p. 82; Ahmet Refik, Onuncu Asr-
Hicride Istanbul Hayati: 1495-1591, (Istanbul: Enderun Kitabevi, 1988), pp. 130-131.
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seventeenth century, they received administrative positions in the guilds, on the
condition that they left their uliife to the state treasury. This practice continued in the
eighteenth century as well as that the state rented such administrative positions to the
military men thrrough the malikdne system. The central government, therefore, tried
to create new sources for the military class as a result of its own economic
difficulties.

In Ottoman politics, Janissaries most of the time balanced the power of the
sultans and were sometimes influential in political decisions, particularly during the
reigns of "weak sultans." However, during the reign of Siileyman the Magnificent,
the shoemaker esndf, for example, was given the privilege of punishing the offenders
of guild regulations and they supported the Sultan against the Janissaries.”” Dealing
with such wrong-doings was not usually the job of guilds, but of the kads.>® In this
case, the power of the shoemaker esndf was undeniable. The Sultan granted such
right because he needed the support of the esndf. When they succeeded, the esndf
had four important petitions granted by the Sultan as noted by Evliya Celebi:

That whereas formerly their apprentices after being trained and learning to
read and write could raise to military posts, the janissary had succeeded in
depriving them of this ancient privilege for the restoration of which they
now humbly petitioned; secondly, they complained that the price of ten
aspers per pair of slippers, as fixed by law, was too low and requested that it
might be increased; thirdly, they petitioned for the right to execute their own
members, if convicted of a crime, without interference from any outside
magistrate; fourthly, they begged to be granted a separate place, within their
own band, at the public processions. . .”’

Since they were the two of main groups influential in political and social life,

esndf and the Janissaries developed a mutual aid relationship. Nevertheless, it took

* Yusuf Ekinci, Makaleler, (istanbul: Milli Egitim Bakanhgi, 1992), p. 145.

> Robert W. Olson, "The Esnaf and the Patrona Halil Rebellion of 1730," pp. 343-344.

% Cemal Kafadar, Yenigeri;Esndf Relations: Solidarity and Conflict, p. 64.

3" Evliya Celebi, (tr) Alexander Pallis, In the Days of the Janissaries: Old Turkish Life as Depicted in
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time for the esndf to collaborate with Janissaries. Before end of the sixteenth
century, the esndf, particularly the "lower strata.of urban artisans" and the ruling
military men had conflicts. The Janissaries, for example, would plunder or burn the
shops, however, this changed when the Janissaries started infiltrating the guilds. *®
The esndf of professional guilds usually remained neutral during rebellions.
However, when they were hurt as a result of the harsh policies of the ruling class, the
esndf collaborated with the Janissaries and other main groups including the ulema.
Later, after 1730, because of both increasing Janissary involvements in the Ottoman
market and abuse of their businesses, the esndf sided with the government to
maintain the law and order.>

Despite tension and conflicts between the esndf and Janissaries, the esndf and
military men had to serve for the state and, therefore, relationship between these
important groups was to be established. For example, there was the ordu esndfi, or
the army esndf, who were responsible for the expenses of the army during wartime.
Among the esndf were ironmakers, blacksmiths, and maker of wheeled vehicles,
saddlers, so on and so forth.** In order to receive the privilege of selling goods to the
army, the esndf had to pay a tax called the ordu akgesi. Unfortunately, the esndf had
difficulty to pay this tax in 1730, and it became one of the main reasons that the
esndf collaborated with Janissaries in the Patrona Halil Rebellion.®’ The Patrona
Halil Rebellion of 1730 might be a good example of the solidarity between the esndf

and the Janissaries, some of whom had already operated a craft and a trade. It was

the 'Travel Book' of Evliya Celebi, (London: Hutchinson & CO. Publishers Ltd, 1951), p. 153.

58 Halil Inalcik, The Ottoman Empire: The Classical Age, 1300-1600, (London: Phoenix, 1997), p.
161.

% Cemal Kafadar, Yeniceri-Esndf Relations: Solidarity and Conflict, p. 121.
¢ Omer Liitfi Barkan, "Osmanh imparatorlugu’nda Esnaf Cemiyetleri," p. 43.
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rumored that the leader of the rebellion, Patrona Halil, was the secondhand goods
dealer (eskici), Whilé a fruiter and coffee house hdlder were his two assistants during
the rebellion.®” In the same rebellion, the esndf were against the Sultan, because of
the heavy burden of taxes, such as the extraordinary campaign tax and the recently
increased ordu akgesi.

There were many reasons for the esndf to participate in this rebellion.
Because of both the opening of the astern front against Iran and emigrants from
Rumeli to Istanbul, the esndf found itself in a bad situation.®> There was a tension
not only between guild members and non-guild members, but also amongst guild
members themselves. Artisans, who were non-guild members, provided tension in
the cities, when they were hindered from producing. To compete with artisans from
the provinces, the esndf of the urban centers took some measures and were partially

1.5 Robert W. Olson summarizes the complaints of the esndf during the

successfu
Tulip Period: "(1) the continued debasement of the currency and the problems which
accompanied it, (2) The changes resulting in the guild system of esndf because of the
influx of emigrants from Anatolia and Rumeli, (3) The tax (ordu akgesi) extracted
from the esndf in times of mobilization for war."®® In addition, in July 1730, an edict

was issued that the ordu esndfi was demanded to pay the ordu akcesi. The esndf paid

the tax, however, the army did not depart from Uskiidar, where the esndf hoped to

®! Cemal Kafadar, Yeniceri-Esndf Relations: Solidarity and Conflict,. 65.

©2 Robert W. Olson, "The Esnaf and the Patrona Halil Rebellion of 1730," p. 338; and Cemal Kafadar,
Yeniceri-Esndf Relations: Solidarity and Conflict, pp. 108-109.

63 Robert W. Olson, "The Esnéf and the Patrona Halil Rebellion of 1730," p. 333.

 ibid, p. 336.

% ibid, p. 335.
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sell to the army. For these reasons and increasing unemployment, the esndf sided
with the Janissaries.*

Despite the fact that during the rebellion of 1730, the esndf acted together
with the Janissaries. Later during the revolt of 1740, the esndf, most of whom were
the non-Muslims, supported the Porte. The reason that the esndf supported Sultan
Mahmud 1 after the 1730-31 rebellion was the Sultan's promise of annulling the
extraordinary campaign taxes. Also, the esndf did not like disorder that led to
interruptions in their businesses and, therefore, decided not to participate in the
rebellions.”” Why did mostly non-Muslims in 1740 support the Sultan? "The esndf
support of the Sultan was in turn reciprocated by favors from the Sultan evidenced in
the 1740 French capitulations which broadened the immunities and protection of the
Jews and Christians from prosecution and taxes under protection of the European
embassies."®®

Afterwards, the Janissaries still continued to become a threat to the central
government and continued to determine the politics of the day. For example, they
forced Sultan Selim III to leave the throne in the following century.®” Briefly, in the
cases of rebellions, it can be concluded that some Janissaries behaved brutally, while

the esndf demanded order. With the loss of the support by the esndf in the rebellions,

the power of the Janissaries decreased for a while.”” Similarly, during the 1820s, as a

% M. Mimir Aktepe, "Ahmet I. Devrinde Sark Seferine Istiraik Edecek Ordu Esnafi Hakkinda
Vesikalar," Istanbul Universitesi Edebiyat Fakiiltesi Tarih Dergisi, No. 7. pp. 18-19.

87 Robert W. Olson, "The Esnaf and the Patrona Halil Rebellion of 1730," p. 200.

68 Robert Olson, "Jews, Janissaries, Esnaf and the Revolt of 1740 in Istanbul," Jowrnal of the
Economic and Social History of the Orient, No. 20 / Part 2, 1974, pp. 185-207.

% Immanuel Wallerstein, and Resat Kasaba, "Incorporation into the World Economy: Change in the
Structure of the Ottoman Empire, 1750-1839," p. 552.

7 Robert W. Olson, "The Esnaf and the Patrona Halil Rebellion," p. 343.
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result of the discontent created by the Janissaries, who plundered the properties olf
esndf in Izmir, notables and esndf of the city complained about the misbehaviors of
the Janissaries.”’ In the end, the government decided to expel the Janissary Aga to
restore the order.”” Nevertheless, some esndf participated in the Vak'a-y1 Hayriyye in
1826, when the Janissary corps was abolished.

The Vak'a-y1 Hayriyye was a turning point, not only for the craft guilds, but

™ According to Donald Quataert, the Vak'a-yi Hayriyye,

also for the military class.
which was the beginning of the "economic Tanzimat," which ended in the 1870s. It
not only did mean the destruction of the political and military powers, but it also got
rid of the Janissaries with regards to "the armed defenders of guild privilege."’* An
archival document from 1829-30 proves the close relationship between some esndf
and the Janissaries. It says that due to the Vak'a-y1 Hayriyye, two masons were
expelled from Istanbul, but they returned and created discontent in the city. The
document implies that these two men, like some other esndf, collaborated with the

Janissaries against the government during the Vak'a-y: Hayriyye.”” This also

explains Donald Quataert's point about the Janissaries that they were defenders of the

" Necmi Ulker, "Yenigeri Ocagi'min Ilgas1 Oncesi izmir'deki Anarsi'ye Dair Bir Belge," Tarih
Incelemeleri Dergisi VI, 1991, pp. 36-39.

72 ibid, p. 28, and 30-31.

3. After Vak'a-y1 Hayriyye, transformation of the guilds continued with the Jhtisdb Nezdreti, which
was responsible for collecting tax from artisans and craftsmen and providing security for city. During
Mahmud ITs reign, when the iAtisdb ristmii, kind of tax, was introduced, discontent among the
populace increased. In Damascus, for example, craftsmen closed their shops and rebelled.
Nonetheless, the ihtisdb tax lost its importance during the Tanzimat era because the Sehramaneti
replaced it in 1854.

Musa Cadirer, Tanzimat Déneminde Anadolu Kentleri'nin Sosyal ve Ekonomik Yapisi, (Ankara: Turk
Tarih Kurumu Basmevi, 1997), p. 123.

™ Donald Quataert, "Main Problemé of the Economy During the Tanzimat Period," in: Tanzimat'in
150. Yildowiimii Uluslararast Sempozyumu, [ed.] Hakki Dursun Yildiz, (Ankara: Tirk Tarih Kurumu,
1992), p. 211, and 92.

> BOA, Cevdet / Zaptiye, No: 1252, R.1245 / October 1829.
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guilds, which they were involved in. Another document says that two esndf, dealer
i ready made goods (oturakgt), and person who involved in the business of tobacco
(duhanct) were also expelled for the same reason. However, in the end, they were
both forgiven.”

Finally, the involvement of the Janissaries in crafts and trade hurt the guiid
structure, since they were not subjected tax, and since they forced masters for
partnership in business. If the abolishment of Janissaries was beneficial, then why
their abolishment helped the system to recover? Afier the Janissary corps were
abolished in 1826, particularly the Muslim esndf, who were involved in crafts needed
by Janissaries, were badly hurt. An archival document of 1880 explains why the
Muslim esndf remained in a disadvantageous position after 1826. Afier the Janissary
corps was abolished, some esndf, who produced for the army such as weapons, tent,
tanner, stick for climbing, headkerchief, clothing, and quilts, had difficulty. The
archival document shows that these Muslim esndf still continued to operate coérse
and insignificant crafts (kaba ve hasis), while they left fine arts and crafts to non-
Muslims. After 1826, rather than producing new styled shoes, shoemakers, who
formerly produced for the Janissaries, did not follow the new innovation and
techniques according to the preferences of the populace. Instead of adopting new
techniques, both shoemakers and cloth makers had to leave their jobs. Similarly, the
esndf who were responsible for making shoes for the Janissary Aga preferred to make
the shoes of people of lower strata or destitute (emsdl-i sefile), like the day labores
(hammdl). Acc‘ordingly, in the time of Janissaries, barbers' shops were in the hands

of Muslims, who would recover with two-thousand kurug capital. However, they

¢ BOA, Hatt-1 Hiiméyun, No: 25072.
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preferred to continue their jobs in the old manner.”” The document, in short, explains
how these kinds of guilds had difficulty in surviving and adopting themselves to a
new situation, since they continued to produce in old manner and chose to produce
for non-profitable markets. Also, according to the document, the Muslim esndf
should produce in new styles,‘adopt new techniques in order to develop the sectors
mentioned above and much participate in fine crafis as non-Muslim did.

Finally, it can be argued that janissaries involved especially in profitable
businesses, like bakery. The central government, in fact, allowed the janissaries to
continue their businesses but forbade them producing anything spoiled. In 1768, the
government paid attention to the quality and the fixed price of the bread and related
goods. When bakery holder janissaries tended to produce spoiled and deficient
bread, or other kinds such as roll of bread in the shape of a ring (simit), and round
cake or loaf (¢orek), the government took action against it.”®

There are some documents to explain the relationship between the esndf and
the janissaries. Especially as a result of the Vaka-y: Hayriyye, for example, many
esndf were expelled from Istanbul. Nevertheless, this relationship can be understood
as solidarity or conflict between two of the main groups of the Ottoman Empire that
appeared in various times for various reasons. Last but not least, in the Prime
Ministry Archive, Turkish summaries of the archival documents in the catalogues
may sometimes give misleading information. For example, a summary of a
document from the archive implies the janissary's involvement in cobbler making

sector. Since Who read the Ottoman Turkish word, dikici (cobbler maker) without

" BOA, Y.E.E., Sira No. 2544, Dosya No: 79, Gémlek No: 5, M.1297 / January 1880.
" BOA, Cevdet / Askeriye, No. 18082, Z.1181 / May 1768. :
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considering the letter "d", dikici becomes "yenigeri," (janissary).” Such a summary
may mislead would consider janissary as cobbler makers if not see the original
document.

To sum up, this chapter has demonstrated how internal factors played
significant role. These factors were: new comers, wage-earning masters and
journeymen, illicit receiving of mastership, corruption in guilds, involvement of
Janissaries in guilds and their forceful partnership with masters, receiving gedik
when both the guilds and the heads of pious foundations rented them to different

people.®

7 BOA, Cevdet / iktisat, No. 1603, no date.

% In fact, to explain the changes in the history of the Ottoman craft guilds, one should also study the
esndf associations during the Second Constitutional Era (1908-1920). During this period, the CUP
government tried to control the esndf by abolishing the kethiidd-ship while allowing each guild to
have its own association. Thus, the Ottoman esndf, later esndf associations, can be examined in the
context that they were important parts in formation of a modern state.






VI. A Case Study on Ottoman Silk Industry:
Kazzdz, Sandilar and Kemhdc:r Guilds in Istanbul from the
Early Eighteenth Century to the First Half of the Nineteenth
Century

This chapter examines the Ottoman silk industry in Istanbul as a case study
and particularly the kazzdz (silk manufacturer), sanddlct (sanddl is a kind of silk or
satin cloth and a mixture of silk and cotton), and kemhdc: (kemhd is brocade or silk
velvet) guilds, from the early eighteenth century to the first half of the nineteenth
century. It focuses on the policies of the central government regarding the silk
industry. To investigate the changes in guilds before the Tanzimat Era, the present
chapter focuses particularly on istanbul, the capital city of the Empire.' Since the
Ottoman government had more control over its capital city regarding the economic
policies, a study of Istanbul sheds more light on the government's response to the
transformation of the city. Furthermore, Istanbul was indeed a "parasite giant," and
it remained to be the main concern of the government through and all period of
Ottoman history.”> Considering the guild affairs, the central government also aimed
to secure its power by giving Istanbul a monopolistic status. Briefly, this chapter
concentrates on the priority to the esndf in Istanbul, the role of the central
government concerning the guild affairs and monopolistic status of the silk guilds,
disputes among guild members, other guilds and non guild members. It does not aim

to analyze all aspects of the silk industry

! Edhem Eldem explains the importance of Istanbul: "The overwhelming presence of the state and its
appendages, the relative strength of guild structures, the enormous size of its population, all
contributed to the sophistication, wealth, and overall development of the capital's markets. But beyond
these, what differentiated and privileged Istanbul was the high level of monetization in trading
activities, as opposed top the predominance or at least the significant presence of non-monetized or
semi-monetized forms of trade in other commercial centers of the Empire."

Edhem Eldem, "Istanbul: from Imperial to Peripheralized Capital," in: The Otioman City Between
East and West: Aleppo, Izmir, and Istanbul, [ed.] Edhem Eldem, Daniel Goffman and Bruce Masters,
(Cambridge: Cambridge University Press, 1999), p. 178.

2 ibid, p. 162.
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Silk Industry in the Ottoman Guild History: an Overview
Silk cloth represented the wealth of the Ottoman Empire on the occasion that
the sultans usually presented it as a gift to important local people, visitors, or foreign
royalty.> Ottoman sultans initially ordered silk from outside. During the early
fifteenth century, for instance, Murad II asked silk cloth from China, which was a
major source of silk.* Before that, there were some signs for existence of silk
products in Bursa, when Timur plundered it after the Ankara battle in 1402.
Amongst the plundered materials were same silk products.” Within time, the
Ottoman government paid more attention to the development of silk industry and
initiated its silk own industry. It was not only profitable but also could serve for the
needs of the palace initially. |
The silk industry then became one of the main sectors in the Ottoman
Empire. Importing raw silk from outside, however, made the Ottoman Empire
dependent to the Eastern routes, where wars with Iran hindered the raw silk tréde.
Treaties made with Iran usually included some articles promising to give certain
amount of silk.° During the mid-sixteenth céntury, when Italian silk began to have a
predominant role, the Ottoman silk industry became vulnerable and unprotected.
After the Industrial Revolution in Europe, the demand for the raw silk increased.
Then, Europeans encouraged the production of silk cocoon sector in other countries.

When the flow of raw silk from the East was interrupted, the Ottoman economy

3 Donald Quataert, Ottoman Manufacturing in the Age of the Industrial Revolution, (Cambridge:
Cambridge University Press, 1993), p. 107.

4 Fahri Dalsar, Tiirk Sanayi ve Ticaret Tarihinde Bursa'da Ipekgilik, (Istanbul: Istanbul Universitesi
Iktisat Fakiiltesi Yaymlari, 1960), pp. 21-22.

% ibid, p. 25. See also Murat Cizakga, "Fiyat Tarihi ve Bursa Ipek Sanayii: Osmanli Sanayinin Cokiisii
Uzerine Bir Inceleme 1550-1650," Toplum ve Bilim, No. 11, 1980, pp. 99-101.

® Fahri Dalsar, Tirk Sanayi ve Ticaret Tarihinde Bursa'da Ipekgilik, p. 155.
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started to produce silk cocoons. From the sixteenth century onwards, foreign
clothing entered the Ottoman market, and pérticularly Venetian textiles took
important portion in the Ottoman imports of the seventeenth century.”

Silk weafzing was influenced by not only interruptions in raw silk trade due to
the continuous wars with Iran, but also by the expansion of the Italian and French
silk weaving industry. Since the Europeans produced cheap and fantasy clothing, the
Ottoman producers had difficulty in competing with their qualified and expensive
products in the market. Besides some external factors, internal factors also hurt the
Ottoman silk industry. For example, during the mid-nineteenth century, the pébrine
plaque spread from France affected the silkworms in the Ottoman Empire. After the
plaque damaged the silkworms, the mulberfy garden keepers transformed their
gardens to arable fields. Despite the fact that the central government tried to protect
its domestic silk production, its attempts were unsuccessful.®

Ottoman silk industry experienced drastic changes during the nineteenth
century. For example, private factories found after 1800 focused in silk yarn
spinning at first, such as in Salonica, Lebanon, and Bursa.” Yet, silk weaving could
develop, at least, at the turn of the century. There were several reasons for such a
growth. First, because of the Napoleonic Wars, European demand for Ottoman raw
silk and silk cocoons decreased. Second, the Ottoman producers tried to compete
with European producers by imitating their light and fantasy weaving. Third,

Ottoman producers adopted new technology in silk cloth finishing. As such, stone

7 ibid, pp. 306-307. See also Murat Cizakea, "Fiyat Tarihi ve Bursa Ipek Sanayii: Osmanh Sanayinin
Cokiigii Uzerine Bir Inceleme 1550-1650," pp. 102-104.

8 Vedat Eldem, Osmanli Imparatorlugu Iktisadi Sartlarz Hakkinda Bir Tetkik, (Ankara: Turk Tarih
Kurumu, 1994), pp. 68-69.

® Edward C. Clark, The Emergence of Textile Manufacturing Entrepreneurs in Turkey, 1804-1968, Ph
D, (Princeton University, Department of Oriental Studies, 1969), pp. 41-49.
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finishing replaced fire finishing and as a result, silk became far more brighter and
cheaper.10

Ottomans imported European technology and established European styled
factories. For example, during the 1830s-1840s, ismet Pasa, a local notable, tried to
introduce European styles in Bursa."’ Despite the initial difficulties, silk cloth
production survived in Bursa, Diyarbakir, Aleppo, Damascus, and the Iraqi
provinces. However, silk textile industry did not really recover in Salonica, Edirne,
and Istanbul, particularly during the second half of the nineteenth century.'?

Despite the new developments in textile sector and imitation of European
textile, the number of the esndf working in the Ottoman silk sector decreased during
the second half of the nineteenth century. Thére were 2,750 textile destgdh both in
Istanbul and Uskiidar, while the number of textile guild was reaching to 3,500
including both Muslim and non-Muslim subjects. Within three decades following
1838, the number of destgdh had decreased to twenty-five and the number of esndf
had fallen to forty. Furthermore, the number of desigdh of the kemhdc: guild
decreased from three-hundred-fifty to four, while the number of people dealing with
kemhd decreased from seven-hundreds to four. Likewise, the number of destgdh and
so the esndf decreased for the ¢atma and yasdik¢ilar guilds. For this reason, in 1868,
the Isldh-1 Sanayi Komisyonu decided to unite these esndf groups under a company.
The company was named the Kumascilar Esndfi Sirketi, Textile Guild Company.'®

By establishing such a firm, the esndf aimed to revive and develop textile industry

' Donald Quataert, Ottoman Manufacturing in the Age of the Industrial Revolution, pp. 109-110.
1 ibid, p. 114.
12 ibid, p. 116.

 Osman Nuri Ergin, Mecelle-i Umiir-1 Belediyye II, (istanbul: istanbul Biiyiiksehir Belediyesi
Yaymlart), pp .728-731. :
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and adopt themselves to the new market conditions. An archival documeﬁt
demonstrates the significance of the company for the Ottoman economy and also of
the silk products (mamildt-1 haririyye).”*

Another attempt was to exhibit Ottoman silk products at international
industrial fairs. Ottoman silk products, for example, were sent to an industrial fair
opened in London in 1851. In 1863, an international trade fair was opened in
Sultanahmed, one hundred twenty types of domestic silk products were exhibited."
During the late nineteenth century, the Public Debt Administration played a
significant role in the revival of the silk production. The Administration
implemented the Pasteur System, founded the Institute for Silk, and encouraged
people to reestablish their mulberry gardens.'® ‘Moreover, books related to the issues
of silk and silkworms were published.” Also the Ddr"il Harir, Institute Sericole,
was opened to develop silkworm sector. In the early twentieth century,
mechanization of silk industry continued. In 1910, for example, the Mensiicdt Tiirk
A.S. was established. Silk industry, however, had run into real troubles with the

World War 1.'*

' "Mamulat-1 haririye herkes icun luzfimlu ve ddima siiriimlii olmasiyle..."
BOA, Irade / Sura-y1 Devlet, No. 32, 1284 / 1868.

'* Fahri Dalsar, Tiirk Sanayi ve Ticaret Tarihinde Bursa'da Ipekgilik, pp. 411-416.

'® Vedat Eldem, Osmanl: Imparatorlugu Iktisadi Sartlar: Hakkinda Bir Tetkik, pp. 68-69; see also
Sule Goniilstiz, Economy and Society in Bursa (1867-1927), M.A. Thesis, (Bogazigi University,
Department of History, 1998, pp. 79-80.

17 See, for example, Agob Hoca ve Cevdet, Ipek Terbiyesinin Talimdtndmesi, (Istanbul: Tabhane-i
Amire Litografya Destgdhi, 1269); Amasyan, Ipekbicegi Hastah@gma Ddir Malimdt, (Bursa:
Hiid4vendigar Vildyeti Matbaas:: 1286); Cevdet Agah, Ipek Terbiyesinin Talimndmesi, (Istanbul:
Matbaa-i Amire, 1284); Thsin, Ipekcilik Sanan, (Istanbul: Matbaa-i Amire, 1331); Ipekbocekleri
Beslemesi ve Béceklere Ariz Olan Hastaliklar Hakkinda Muhtasar Bir Risdledir, (Istanbul: Diiy(n-1
Umiimiye Matbaasi, 1313); Ipekgilik, (Istanbul: DiiyGin-1 Umiimiye Matbaasi, 1323); Kevork
Torkumyan, Ipek Bocegi Beslemek ve Ipek Bocegi Tohumu Istihsal Etmek Usdlleri, (Istanbul: Diiy(n-1
Umiimiye Matbaasi, 1314); Mehmed Arif, Ipek Biocegi Beslemek Usiilii, (Istanbul: Matbaa-i Ahmed
Thsén, 1326); Mehmed Emin, Ipek Bocekleri, (Istanbul: Kirk Ambar Matbaasi, Terciiman-1 Hakikat
Tefrikalarmdan Mutehassil Yeni Kiitiiphane, 1296).

18 Fahri Dalsaf, Tiirk Sanayi ve Ticaret Tarihinde Bursa'da Ipekgilik, pp. 432-433.
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The Kazzdz, Sanddlct and Kemhéci Guilds in Ottoman Istanbul
In Ottoman Istanbul, the central goverhment aimed to support the silk
weaving sector by establishing the Kdrhdne-i Hdssa, also known as Kdrhdne-i
Amire. Also the central government tried to control the industry by allowing the men
of the Palace to participate in the business. In the mid-sixteenth century, for
instance, twenty-eight men of the Palace had eighty-eight weaving workshops in
Istanbul. "
Since the capital city reflected the sultan's power and wealth, provisioning of
Istanbul was important. Considering the kazzdz guild, as it was true for other esndf
groups, Istanbul enjoyed priority in receiving raw silk secured by the central
government.”® In 1804, the government prohibited selling of mesdit, the firmly
twisted silk, to foreigners (miistemin tdifesi), in order to provide sufficient amount of
silk for the Istanbul guild.?! Similarly, in 1828, silk produced in the Hiidavendigér

1.22

Sancag1 was ordered by Istanbul.** Another document demonstrates that megdiit was

considered indispensable (havdyic-i zaririve) for people living in Istanbul.?
Therefore, the government intended to control the distribution of silk. The following
case from the eighteenth century also shows how strict these rules and regulations

were. The sanddlci guild in Istanbul, belonged to the Foundation of the Sultan Selim

Han (Sultan Selim Han Evkdfi), remained dependent on Bursa silk. Until required

¥ ibid, p. 155.

20 Despite the fact that the number of guildsmen restricted, the kemhdc: guild, or silk-weaving guild,
tried to increase their numbers at the end of the eighteenth century. Furthermore, in 1802, the
monopoly of the silk spinners in Izmir was broken. It seems reasonable to argue that Izmir was a
significant urban center also with its port and hinterlands, breaking the monopoly in the city might be
easier than in other urban centers regarding at least the kemhdc: guild.

2L BOA, Cevdet / iktisat, No. 1074, S.1219 / July 1804; Cevdet / Evkaf, No. 13911, S.1230 / January
1815; and Cevdet / Tktisat, No. 1240, C.1242 / January 1827.

22 BOA, Cevdet / Iktisat, No. 1298, C.1244 / November 1828.

%3 BOA, Cevdet / Iktisat, No. 1804, no date.
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amount of silk was to be provided to the sanddlc: guild in Istanbul, silk could not bé
exported any other to places.”*

Regarding fire and stone press (mengene), the Foundation of the Sultan
Mustafa (Sultan Mustafa Evkdfi) in Mahmutpasa also had monopolistic status.”> To
establish stone press in other places was, therefore, forbidden. According to an
archival document from 1816, for instance, the government was informed that a
stone press was established in Bursa, where a fire press had already been present.
Since a stone press was established to serve the sanddlc: guild in Istanbul, founding
it in other places was considered illegal. The government, therefore, decided to
abolish above-mentioned press in Bursa to maintain the monopoly of the Istanbul
sanddlc guild.®® This document, in brief, deals with both the preservation of the
monopoly rights and quality of silk. However, had the central government really
concerned about the quality of silk, it would not have prohibited the stone press in
other silk centers. According to another document, furthermore, the central
government ordered that all types of silks produced in Istanbul were to be finished at
the press of Mahmutpasa. And, therefore, it was asked to abolish presses established
in anywhere else. At the same time, the government intended to help maintain the
revenue of the press in Mahmutpasa.”” These archival documents imply that to
abolish the monopoly of this press was difficult. However, its monopoly was broken
later on. It appears that the textile producers in various centers and even other textile
guilds in Istanbul exerted too much pressure on the central government to abolish the

monopoly of Mahmutpasa.

2 BOA, Cevdet / Evkaf, No. 13911, S.1230 / January 1815.

** Donald Quataert, Ottoman Manufacturing in the Age of the Industrial Revolution, p. 110.
26 BOA, Cevdet / Belediye, No. 4720, Za.1230 / October 1816.

2 BOA, Cevdet / Iktisat, No. 163, B.1154 / September 1741.



106

The following document from the archive illustrates that the Miri
Damgdhdne aimed to maintain a monopoly on the arrangement for textiles weaved in
Istanbul on the loom, such as atlas, kutni, and#sanddl. In 1760, people violated this
rule by arranging those textiles on the loom other places like Galata, Beyoglu, and
Uskiidar, where the height of textile wires was said to be either short or defective.
Considering this specific case, it can be argued that, the Ottoman government's
intention was not only to maintain its control on the textile sector, but also to prevent
the production of unqualified items.”®

Even though the government tried to preserve the status of the Istanbul
sanddlct guild, Bursa preserved its monopolistic status regarding megdiit purchased
by the Istanbul sanddlct guild. In fact, a document from the Ottoman Archive
implies that despite Bursa's monopoly, Istanbul had happened to produce mesdiit as
early as 1812. Based on this fact, the sanddlci guild in Istanbul asked to produce
mesdit later, as it was used to be.” Why was the government concerned with
preserving the status of the esndf in Istanbul, despite the fact that Bursa was a center
of silk? It appears that the central government was aimed to make other silk centers
be dependent on the capital city and it desired to consolidate its power in other textile
centers.

Despite the fact that the central government cared to preserve the privileged
status of guilds in Istanbul in order to provide the basic necessities of the city,
numerous archival documeﬁts including various complaints and petitions, which
demonstrate how the monopoly of a guild in Istanbul was also broken. Sometimes,

monopoly of guilds was shaken due to the foreign competition. Although the

2 BOA, Cevdet / Belediye, No. 290, Z.1173 / July 1760.
% BOA, Hatt-1 Hiimay(in, No. 52309, 1227 / 1812.
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following case is indirectly related to the sanddlci guild, it demonstrates how guilds
needed the support of each other. The following archival document from 1812
illustrates the point. The Paper Dealer's Guild in Beykoz, managed by the
Darbhdne-i Amire (the Imperial Mint) had difficulty in competing with the foreign
paper dealers. The sanddlci, diilbentci and bezzdz guilds, good customers for the
paper dealers, used paper to cover their textiles. It appears that these textile guilds
were important customers, who had been buying high volume of papers, but they
were now inclined to buy cheap products from foreign merchants. Since the Paper
Dealer Guild in Beykoz did not want to lose its customers to foreigners merchants,
the director of the Darphdne-i Amire asked the government to force these guilds
continue to buy paper from the Paper Deélers Guild rather than from foreign
merchants.?* 'The main concern of the Darphdne-i Amire, by making the central
government take such a measure, was to maintain its revenue from the Paper Dealers
Guild as it used to be.

The archival documents used in this study imply that the central Ottoman
government aimed to protect the esndf. However, sometimes the government took
contradictory decisions.  The esndf became unprotected, when the central
government decided to abolish monopolies. Sultan Selim III abolished the gedik
monopolies during his reign, however, this was not really implemented until 1839.
In 1807, however, an archival document implies that monopolies for sanddlc: guild
had already been abolished.>’ According to the same document, when the sanddlct
guild petitioned the government to prevent the additional destgdhs, the government

reminded the esndf that monopoly (inhisdr), for weavers of sandal and its related

3 BOA, Cevdet / Dahiliye, No. 51, Z.1226 / January 1812.
3L BOA, Cevdet / iktisat, No. 1324, S.1222 / May 1807.
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products had already been abolished. How was it possible that the government
abolished the monopoly right of the above rﬁentioned guild and prohibited to
establish new destgdhs at the same time? If the government was really concerned to
preserve the monopolistic status of this guild, why did not it take measures on the
behalf of weavers of sanddl and related materials? It seems that the transformation
of the city took place through changes in government's approaches to the esndf in
Istanbul. Nevertheless, the government did not give up protecting the esndf in the
long run.

The central government also used the distribution of raw materials as a
control mechanism. The government punished people who violated rules and
regulations concerning the esndf. Consider the following example in 1824, when a
silk trader behaved improperly, the government expelled him to Bursa.’* Similarly,
people who damaged the mulberry trees were punished because they were important
for the development of silk industry.*

The central government tried to prevent the smuggling of silk indeed to
secure its tax revenues from silk. ** This policy at the same time was to protect the
esndf from the abuses of profiteers and smugglers. To protect the esndf, the
government tried to implemented new rules and regulations. The smugglers would
probably sell silk to foreigners and non-guild members, despite the fact that it was
considered illegal. The government's concern was to prevent a possible shortage that
smuggling could produce. As argued in before, for this very reason, the government

restricted short distance merchant activities.

2 BOA, Cevdet / Tktisat, No. 1243, S.1240 / October 1824.
3 BOA, DH. MUL., Sira No. 2002, Dosya No. 29-2, Gémlek No. 25, Z.1327 / January 1910.
34 BOA, Cevdet / Iktisat, No. 1975, 1219/ 1804. '



109

The monopolistic status of guilds was sometimes broken as a result of
internal pressure from the non-guild producers.”> The non-guild members' imitation
of guild styles for example, had lowered the quality of silk products. The
government prohibited non-guild members to imitate the sanddlcr guild, in order to
preserve the monopolistic status of the guild. Istanbul Sanddl Bedesteni had the
monopoly to sell the sanddl and anything related to this product. However, non-
guild members secretly tried to sell unqualified and spurious products outside the
Bedesten. The producers of these unqualified products defended themselves by
saying that they had produced these sanddls for makers or sellers of quilted turbans.
Based on this claim, they meant that the products they produced for the Guilted
Turban Guild did not have to be qualified.’ 3 The last example shows that within
time, non-guﬂd members developed kind of defence mechanism in order to
legitimize their situation. For this very reason, these non-guild members implied that
they had already have customers who were ready to purchase their products, as in

this case, makers of guilted turbans.

Disputes within and among the Silk Guilds

The government's involvement in guild matters is not limited to the
monopoly rights. The Ottoman government was also concerned and involved with
the administration of the guilds in the eighteenth century. The government, for
example, preferred one yigithas: for each religious group. This was indeed an old
practice to pre\fent the inter-guild disputes. Consider the following example from

1727. The birtimciik (kind of crep made of raw silk), ibrisim (silk thread) and ipek

3 BOA, Cevdet / Evkaf, No. 17412, S.1258 / April 1848.
3 BOA, Cevdet / Belediye, No. 147, B.1137 / March 1725.
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(silk) buikiicii (spinners) guilds in Istanbul each had more than one yigitbasis and
each yigitbas: was responsible for the members of the same religion. When Osman,
the Muslim kethiidd, claimed supervisory authority over the non-Muslim esndf, they
complained about Osman's misconducting in guild affairs. The judge (kadi)
however, gave the responsibility for both groups to the Muslim kethiidd and warned
Osman not to disturb the Christian esndf.’’ According to the same document, the
Muslim masters were worried about Christian esndf, who had promoted many
apprentices to mastership. It seems that promoting many non-Muslim apprentices
was a challenge to the Muslims, because of the limited number of destgdhs.

The custom, which requires transferring or selling one's gedik to only persons
from the same religion, supposedly, prevehted disputes. Yet, there are some
exceptions. Take, for example, the following case from 1816. A non-Muslim sold
his equipment in his kazzdz workshop to a Muslim women named Ayse.*® It should
be noted, however, that especially regarding the Kazzdz guild, disputes did not take
place as a result of transferring one's gedik to a person from different religious group.
Most of the time, these kinds of transfers occurred peacefully. Given that the
number of shops and workshops were highly restricted, as it was discussed in the
previous pages, apprentices, who were expected to become masters and open their
own workshops, could not get this right. Then, the only option was to become a
journeymen and to work as skilful apprentices with their masters. Conflict,
therefore, became unavoidable. An archival document regarding the Silk Thread
Spinners guild (ibrisim bukucu) demonstrates that most of the time journeymen had

difficulty in receiving a gedik or a destgdh. As a result, they would not receive their

37 BOA, Cevdet / iktisat, No. 1138, Ca.1139./ January 1727.
3 BOA, Cevdet / Belediye, No. 3222, L..1231 / September 1816.
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own destgdh by the time, when they were considered capable of being master.
Concerning the destgdhs at the Fazli Paga Palace,- for example, two journeymen from
the Silk Thread Spinners guild petitioned the judge. They said that the kazzdz guild
at the Fazli Pagsa Palace had seventy silk thread spinners destgdhs. Therefore, a
master's having more then one destgdh would be harmful, in terms of job
opportunities of others. These journeymen also pointed out to the limited number of
the destgdhs and asked the government to prohibit masters to have more than one
destgdhs. The judge, kadi, decided in favor of the journeymen, based on the fact that
each master had to maintain only one destgdh.”

Disputes also took place between the silk dyers and kazzdz guild. The silk
dyers at the Fazli Pasa Palace complained about violation of their rules and
regulations. These dyers maintained four dyeing factories and had the monopoly
over silk dyeing. For this reason, they aimed to prevent outside dyers from involving
in the dying business. These dyers also complained about the kazzdz guild, which
allowed their products to be dyed outside the Fazli Paga Palace. The dyer's guild
aimed to produce high quality products tried to maintain the quality of their silk, and
increase endurance of dyed materials even under the harmful effects of sun, air, and
water. The guild not only tried to protect their monopoly rights over the dying silk
sector, but also made it clear that the inﬂux of products dyed with low quality
materials on the markets were not their own products.*® In this way, the dyer's guild
tried to restore their authority over the dying business and prevent outsiders from
practicing this job. Furthermore, probably some members of the kazzdz guild made

their products, dyed with chéap and unqualified products in order to compete with

%% BOA, Hatt-1 Hiimayéin, No. 30847, 1240 / 1825.
“ BOA, Cevdet / Belediye, No. 778, Ca.1206 / February 1792.
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the imported materials and to gain more profit. They then asked the government to
monitor other silk dyer and to make sure thaf each dyers should only dye the
products under his monopoly. Also the dyer's guild in Istanbul tried to prevent
competition from local dyers in the rural areas, who had became a serious competitor
to urban dyers.*'

Among other problems, insufficient payments, should also be mentioned as a
source of tension. For example, the kethiidid and masters of the sanddlc: guild in
Uskiidar petitioned the judge. The members of guilds wanted an increase their
weekly payments. Despite that fact, the judge decided a two kurus increase.
However, the sanddlci masters were not satisfied with this amount of increase,
because they claimed that this amount would not be enough to support their families.
As a result, the judge decided to increase the weekly payments of sarddlc: masters
from forty to forty-five and a half kurus. In sum, it appears that, the judge, as the
government agent, is concerned with preventing the conflict. Also, the well being of
the esndf families appear among the concerns of the government. It is clear that such
a discourse based on the welfare of the family is used by the esndf to legitimize their

specific case.*

The Central Government, the Protection of the Esndf and Legitimization
A quick examination of the available documents in the Prime Ministry
Archive illustrates the discourse based on "the protection of the esndf." The central

government played a significant role in the legitimacy of power. The documents

1 BOA, Cevdet / Belediye, No. 6063, L.1203./ July 1789.
2 BOA, Hatt-1 Hiimayfin, No. 30985, 1235 / 1819-1820.
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imply that the esndf used a similar petitioning language to legitimize their own
position with respect to the central government.

Though, this chapter does not cover tﬁe Second Constitutional Era, it should
be noted that the central government was still concerned about its subjects whose
support was really needed as it was in the earlier centuries. The Istanbul
government, for example, allowed exportation of silk at least in 1915 when
grasshopper catastrophe in the Cebel-i Liibnan damaged silk industry. The Cebel-i
Liibnan was an important center for its silk production, which was a livelihood for
the people living there. The document iniplies that if exportation of silk was
prohibited, the subject people of the region would fall in poverty. The main concern
of the central government by taking such a measure was to secure its power even in
the periphery.” Consider the following example from 1807, when the kazzdz esndfi
had difficulty in finding cash to purchase silk. They went to the sarrafs
(moneylenders) borrowing and with high interest rate seemed as a short-term
solution to their problem. This was, in fact, disadvantageous for the esndf.** The
document emphasizes that the esndf would be in trouble if borrowed money from the
moneylenders. Also, the kazzdz guild might be in difficulty to provide necessary
amount of silk. Or was the aim to expand the silk industry despite the fact that the
document. did not give any clue to infer this point.

Another document gives the impression that the central Ottoman government
was mainly céncerned with the protection of the subject. It, therefore, was intended

to protect the guild members from the misconduct and abuses of the other members.

43 BOA, DH. 1.UM., Dosya No. 77-1, Sira No. 1-25, No. 1333 / July 1915.

“ BOA, Hatt-1 Hiimayin, No. 13873, 1222 /-1807; See also, Donald Quataert, Ottoman
Manufacturing in the Age of the Industrial Revolution, p. 109. He argues that at the beginning of the
nineteenth century, sanddlct and bezzdz guild complained about the rising prises.
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The following example from the kemhdct guild illustrates the point. The members of
the kemhdct guild in Istanbul petitioned to the sultan when the wealthy (the gdni),
guild members misbehaved. These Weaithy guild members tried to get the
administration of the guild in their hands by establishing additional destgdhs among
themselves and selling and buying gediks at 400 kurug. Furthermore, they declared
that ones who did not have enough money to buy a kemhdci gedik at this price would
lose his right to receive the gedik. The guild members petitioned the sultan and
asked him to abolish the additional gediks established by the wealthy members.
Since the number of the gediks was restricted, establishing new ones and selling
them at a higher price without taking the consent of all of the guild members, was not
considered lggitimate. The central government, as a result, reminded that the number
of the kemhdc destgdhs, which was 432, was sufficient, and there was no need for
additional destgdhs. With this act, the government intended to prevent the unskilled
masters from operating the business. According to the argument of the document,
additional gediks would hurt the ibddullléh, the people of Allah, meaning in this case
the subjects of the sultan.*’ This discourse emphasizing the protection of the sultan's
subjects was one of the main themes in this kind of documents, which supposedly
lend legitimacy to the rule of the sultan. The government did not probably want the
traditionél guilds to change.
The documents indicate that the government also used the protection of
consumers of guild products as broader legitimation. Lowering the quality of silk,
preference of other cheap materials instead of silk and low quality of dye resulted in

economic setbacks of the silk industry. When the supply of qualified silk became

4 BOA, Hatt-1 Hiimayiin, No. 57568, 1212/ 1797-1798.
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difficult, low and high quality silk began to be woven together.*® An archival
document from 1827 illustrates how carelessly the kazzdz guild began to produce silk
and it sheds light on the discourse framed around from the protection of the
consumer subject.*’ Since price increases led the subject fell in poverty, the sultan
did not desire his ideal image, based on the feeding his own people, would be
destroyed. In other words, preventing price increases carries both pragmatic and
ideal meanings.

In this chapter, the silk guilds in Istanbul from the early eighteenth century to
the first half of the nineteenth century are examined. Based on the archival
documents, it is demonstrated that the central government was involved in the affairs
of the kazzdz, sanddlci, and kemhdc: guilds, since they were related to the
provisioning of Istanbul. To provide the needs of Istanbul, the government then
ordered raw silk, such as megdiit, from other places particularly from Bursa. The
privileged position of the capital city helped Istanbul sanddlc: guild to maintélin its
power over the stone mengene.

Archival documents also imply that despite the central government's
strictness in preserving the monopoly position of the esndf of silk guilds in Istanbul,
they still had to compete with foreigners and non-guild members who came from the
provinceé as a result of demographic movements of the previous centuries. Non-
guild members and involvement of foreigners in the market lowered the quality of
silk. And, therefore, tension and conflict between guild members and non-guild
members became inevitable. In such crisis conditions, in order to protect the esndf,

the government prohibited the production and selling of unqualified products.

“ Fahri Dalsar, Tiirk Sanayi ve Ticaret Tarihinde Bursa'da Ipekgilik, pp. 310-312.
47 BOA, Hatt-1 Hiimaydn, No. 32328, 1242 / 1827.
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Among other measures, the central government also tried to protect the esndf against
the moneylenders, who asked for high interest rates.

Preventing possible disputes amongﬂ guild members was also among the
concerns of the Ottoman government. As such, the central government tried to make
it sure that each confessional group had its own yigithasis. However, sometimes the
confessional groups interfered in each other's affairs. In such cases, the government
tried to arrange concessions between the competing groups. Also, Ottoman
government intended to prevent conflicts regarding the silk guilds. Despite the
government's attempt to secure order in the market, however, there were other
sources of conflict. Journeymen in the silk guild objected the masters, who
maintained more than one destgdh.

This chapter has explained why the government mostly intended to preserve
the privileged position of the guilds in Istanbul and to prevent possible disputes
within the guild. It is also emphasized that protecting the esndf would secure the
revenue of the central government. The archival documents examined in this chapter
show that in most cases it was the evkdf that had the property rights of the workshops
and shops of the silk guilds in Istanbul. Therefore, the control of these workshops
and shops were indirectly under the central government. Since the esndf were tax
paying subjects and shops and workshops were sources of revenue for the evkdyf, the
central government was highly concerned with the contingous flow of tax income
from the esndf. Based on the study of archival documents, this chapter has
demonstrated‘ how the central government strictly implemented the rules and
regulations regarding the guilds. In other words, the central government's relative
power in the capital city made it more difficult for Istanbul guilds to by-pass the rules

and regulations imposed by the state.



VII. Conclusion

This thesis thematically has examined Ottoman craft guilds. By discussing
the main issues and debates, I have tried to demonstrate how Ottoman craft guilds
had changed before and throughout the nineteenth century. In Chapter 1, I have
discussed the possible relationship between ahi associations and the Ottoman esndf.
Also the argument that ahis played important role in the formation of the Ottoman
state is not very supportable. Nevertheless, stories based on the relationship between
important ahis of the time and the founder of the Ottoman Empire as well as other
successive sultans were widespread. To the ruling class, this relationship probably
helped legitimize the sultanate in the eyes of the masses. Secondary sources are
- inconsistent by saying that ahi associations ldst their significance over time when, for
example, influence of the medrese and power of the ulema increased. However, the
central government had increased its control over the guilds by establishing its own
system and regulating the market to secure its tax revenues from guilds. As a result,
in terms of economy, ahi associations did not remain within the Ottoman craft guilds.
Moreover, if ahi associations came to an end with corruption, nepotizm, and various
other reasons, as argued by scholars, how can one talk about a continuous
relationship with guilds? I have also argued the issue that "entrance of non-Muslims
contributed to the dissolution of ahi associat‘ions since non-Muslims did not receive
Sfutuvva" is problematic. This would be, in fact, the ignorance of non-Muslim esndf
and this is.also contradictory to the composition of mixed-guilds and guilds formed
only by non-Muslims in the Ottoman Empire. In this thesis, I have also
demonstrated that ahi assoéiations and Ottoman craft guilds were not the same. For
example, ahi had to have a craft although a craftsman was not expected be an ahi.

Symbolically, however, both futuvva and ahi cultures remained in the esndf culture.
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For example, the tanner guilds, most of the tilne, respected the institution of Ahi
Baba zawiya in Kusehir since Ahi Baba was recognized as the head of the tanners'
guilds throughout the Empire. However, archival documents show that during the
nineteenth century, the rule that Ahi Baba zawiya in Kirgehir appointed kethiidd and
yigithag1 was violated by tanners' guilds. In other words, though the name "ahi"
symbolically appeared, the culture had already lost its significance.

Chapter 2 has attempted to describe the esndf ceremonies and their origin,
dated back to furuvva and ahi cultures. Since guilds were composed of both Muslim
and non-Muslim esndf, all practices would not completely be the same. Also,
gradually, the Ottoman esndf abandoned some of these practices, since the
ceremonies were too complicated to be performed. However, a symbolic heritage
through mam symbols, such as sedd, salvar, and helva continued to be the important
parts of the esndf ceremonies performed to achieve solidarity among the esndf. Thus
a cultural link with guilds was established. The chapter has also emphasized the fact
that the Ottoman esndf joined processions where both Muslim and non-Muslim esndf
appeared. In other words, public proceésions were another means of providing
solidarity among the masses and also between the masses and the sultan. In these
parades, the esndf found the opportunity to exhibit their craft during the processions,
which symbolized the productiveness of the country.

In Chapter 5, I have examined the organizational structure of the Ottoman
craft guilds and the relationship between the guilds and the state. Regarding the
relationship Betweén the guilds and the government, it seems that the government,
most of the time, was concerned with the tax revenue coming from guilds.
Moreover, the government tried to balance its budget by appointing state officials as

the kethiidd, which was mostly the case in Istanbul and its surfoundings. Chapter 3
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also demonstrates that the structures in the guilds of Istanbul and in other regions,
depending on their remoteness from the center.

In Chapter 4, 5, 6, I demonstrated how Ottoman craft guilds had being
changed throughout time. Changes in guilds did not happen linearly. Rather, with
its ups and downs, they took place gradually. It should be noted that both external
and internal factors played important role in such changes. Chapter 4 has discussed
an issue as to whether or not the handicraft industries declined as a result of
European penetration into the Ottoman markets. I have argued that, as a result of
European penetration, some jobs were lost but some were gained. The esndf became
vulnerable throughout this process but stout cloth makers in the Balkans for example,
did not lose their market share to the Europeans. Though it might have been
difficult, soﬁle guilds adjusted themselves successfully to new market conditions.
They either merged with the bigger guilds or united under companies.

Chapter 5 analyzes how before the nineteenth century, internal factors forced
the guilds to change. Various internal factors played role in this process, such as new
comers to urban centers, wage-earning masters and journeymen, illicitly receiving
mastership, corruption in guilds, receiving gedik when both the guilds and the heads
of pious foundations rented them to different people, and involvement of Janissaries
in guilds and their forceful partnership with masters.

In Chapter 6, I have investigated the silk guilds in Istanbul from the early
eighteenth century to the first half of the nineteenth century in order to explore
changes in silk guilds despite the government's control. Based on the archival
documents, I have demonstrated that the central government was too much involved
in the affairs of the kazzdz, sanddlci, and kemhdc: guilds of Istanbul because the

government most of the time concerned with the provisioning of Istanbul. Silk
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guilds in Istanbul had to compete with foreigners and non-guild members due to the
fact that their involvement in the market lowered the quality of silk. Thus, to protect
the esndf, the government prohibited the production and selling of unqualified
products.

The government mostly intended to preserve the privileged position of the
guilds in Istanbul and aimed to prevent possible disputes within the guild. Also
among the concerns of the government was allowing each religious group has its
own yigithasis in order to prevent the possible disputes. The reason behind
government's protecting the esndf was too pragmatic. Since the esndf was tax-paying
subjects and their shops and workshops were sources of revenue for the evkdf, the
central government was highly concerned with the continuous flow of tax income
from the esﬁdf. Finally, contrary what the teachings of the main stream Ottoman
historiography may have implied, the changes of silk guilds in Istanbul began long
before the Tanzimat Era. In this process, both external and internal factors played
significant role. Based on examination of archival documents, this chapter
demonstrates how the central government strictly implemented the rules and
regulations regarding the guilds. In other words, the central government's relative
power in the capital city made it more difficult for Istanbul guilds to by-pass the rules
and regulations imposed by the state. However, the guilds in Istanbul too were not

immune to the long-term social and economic changes.



VIII. Bibliography
Primary Sources

BOA, A. MKT. MHM., Srra No. 518, Dosya No. 110, Gomlek No. 17, S.1273 /
April 1856.

BOA, A. MKT. MHM., Swra No. 1174, Dosya No. 116, Gémiek No. 72, M.1274 /
September 1857.

BOA, A. MKT. MHM., Sira No. 605, Dosya No. 111, Gémlek No. 4, N.1273 / May
1857.

BOA, Cevdet / Askeriye, No. 18082, Z.1181 / May 1768.
BOA, Cevdet / Belediye, No. 147, B.1137 / March 1725.
BOA, Cevdet / Belediye, No. 290, Z.1173 / July 1760.
BOA, Cevdet / Belediye, No. 778, Ca.1206 / February 1792.
BOA, Cevdet / Belediye, No. 3222, 1..1231 / September 1816.
BOA; Cevdet /Belediye, No. 4720, Za.1230 / October 1816.
BOA, Cevdet / Belediye, No. 5428, no date.

BOA, Cevdet / Belediye, No. 6063, L.1203 / July 1789.
BOA, Cevdet / Belediye, No. 6398, $.1232 / July 1817.
BOA, Cevdet / Dahiliye, No. 51, Z.1226 / January 1812.
BOA, Cevdet / Evkaf, No. 13911, S.1230 / January 1815.
BOA, Cevdet / Evkaf, No. 17412, S.1258 / April 1848.
BOA, Cevdet / iktisat No. 1975, 1219 / 1804,

BOA, Cevdet / Iktisat, No. 1074, S.1219 / July 1804.

BOA, Cevdet / Iktisat, No. 1138, Ca.1139 / January 1727.
BOA, Cevdet / Iktisat, No. 1603, no date.

BOA, Cevdet / Iktisat, No. 1804, no date.

BOA, Cevdet / Iktisat, No. 1240, C.1242 / January 1827.

BOA, Cevdet / Iktisat, No. 1243, S.1243 / October 1824.



122
BOA, Cevdet / Iktisat, No. 1298, C.1244 / November 1828.
BOA, Cevdet / Iktisat, No. 1324, S.1222 / May 1807.
BOA, Cevdet / Iktisat, No. 1719, no date.
BOA, Cevdet / Iktisat, No. 1750, 1258 /1843.
BOA, Cevdet / Zaptiye, No. 1252, R.1245 / October 1829.

BOA, DH. MUL., Sira No. 2002, Dosya No. 29-2, Gémlek No. 25, Z.1327 / January
1910.

BOA, DH.L.UM., Dosya No. 77-1, Sira No.1-25, N.1333 / July 1915.
BOA, Hatt-1 Hiimayun, No. 13873, M.1222 / 1807.

BOA, Hatt-1 Hiiméyun, No. 25072, no date.

BOA, Hatt-1 Hiimayun, No. 30847, 1240 / 1825.

BOA, Hatt-1 'Hﬁmayun, No. 30985, 1235/ 1819-1820.

BOA, Hatt-1 Hiimayun, No. 32328, 1242 / 1827.

BOA, Hatt-1 Hiimayun, No. 52309, 1227/ 1812.

BOA, Hatt-1 Himayun, No. 57568, 1212/ 1797-1798.

BOA, Irade / Sura-y1 Devlet, No. 32, 1284‘/ 1868.

BOA, Y.E.E., Sira No. 2544, Dosya No. 79, Gomlek No. 5, M.1297, January 1880.

Secondary Sources

Abou-El-Haj, Rif'aat 'Ali. Formation of the Modern State: The Ottoman Empire
Sixteenth to Eighteenth Century. (Albany: State University of New York,
1991).

Agob Hoca ve Cevdet. Ipek Terbiyesinin Talimdtndmesi. (Istanbul: Tabhine-i
Amire Litografya Destgahi, 1269)

Ahmed Refik. Onuncu Asr-1 Hicri'de Istanbul Hayan (1495-1591). (Istanbul:
Enderun Kitabevi, 1988)

Akarly, Engin Deniz. "Gedik: Implements, Mastership, Shop Usufruct, and
Monopoly among Istanbul Artisans, 1750-1850, Wissenschafiskolleg Berlin
Jahrbuch, 1986, pp. 225-231.



123

Aktepe, M. Miinir. "Ahmet ITI. Devrinde Sark Seferine Istirak Edecek Ordu Esnafi
Hakkinda Vesikalar," Istanbul Universitesi Edebiyat Fakiiltesi Tarih Dergisi,
No. 7, 1954, pp. 17-30.

Amasyan. Ipekbocegi Hastaligina Ddir Malimdt. (Bursa: Hiidavendigér Vilayeti
Matbaasi, 1286).

Anadol, Cemal. Tiirk-Islam Medeniyetlerinde Ahilik Kiiltiirii ve Fiititvvetnameler.
(Ankara: Kiiltiir Bakanhg1 Yaymlari, 1991).

Arnakis, G. G. "Futuvva Traditions in the Ottoman Empire: Akhis, Bektashi
Dervishes, and Crafismen," Journal of Near Eastern Studies, Vol. XI1, No. 4,
1953, pp. 232-247.

Asikpasazade. Tevdrih-i Al-i Osman, (tr.) Nihal Atsiz Cifigioglu. (Istanbul: Tiirkiye
Yaymevi).

Baer, Gabriel. "Monopolies and Restrictive Practices of Turkish Guilds," Journal of
the Economic and Social History of the Orient, No. 3, 1970, pp. 145-165.

-----------—-. "Tiirk Loncalarimn Yapis: ve¢ Bu Yapinn Osmanh Sosyal Tarihi i¢in
Onemi," Tarih Aragtirmalar: Dergisi, Vol. VIII-XI1, No. 14-23, 1970-1974,
pp. 99-119.

Barkan, Omer Liitfi. "Osmanli Imparatorlugu'nda Esnaf Cemiyetleri. (Ord. Prof.
Liitfi Barkan'a Armagan)," Istanbul Universitesi Iktisat Fakiiltesi Mecmuasi,
Vol. 41, No. 1-4, 1985, pp. 39-46.

Baydur, Samiye. Osmanli Esndf Cemiyetinin Mengei, Tekamiilii ve Kaldirilmas:.
(istanbul: Istanbul Universitesi Felsefe Ziimresi Sosyoloji Mezuniyet Tezi,
1946-1947.

Breebaart, Deodaat Anne. The Development and Structure of the Turkish Futuvva
Guilds. (Michigan: University Microfilms International, 1961).

Cevdet Agah. Ipek Terbiyesinin Talimndmesi. (Istanbul: Matbaa-i Amire, 1284).
Clark, Edward C. The Emergence of Textile Manufacturing Entrepreneurs in
Turkey, 1804-1968, Ph. D, (Princeton University, Department of Oriental
Studies, 1969).

Cadirci, Musa. Tanzimat Doneminde Anadolu Kentleri'nin Sosyal ve Ekonomik
Yapisi. (Ankara: Tiirk Tarih Kurumu, 1997).

Cagatay, Neset. "Ahiligin Tirk Ekonomisine Getirdikleri," in: Ahilik ve Esndf:
(Istanbul: Istanbul Esnéf ve Sanatkarlar Dernekleri Birligi, 1986), pp. 87-112.

--------------- . Bir Tiirk Kurumu Olan Ahilik. (Ankara: Tiirk Tarih Kurumu,1997).



124

Cizakga, Murat. "Fiyat Tarihi ve Bursa Ipek Sanayii: Osmanl Sanayinin Cokiisti
Uzerine Bir Inceleme 1550-1650," Toplum ve Bilim, No. 11, 1980, pp. 89-
114.

Dalsar, Fahri. Tirk Sanayi ve Ticaret Tarihinde Bursa'da Ipekeilik. (Istanbul:
Istanbul Universitesi Iktisat Fakiiltesi Yaymlari, 1960).

Demir, Galip. Osmanli Devleti 'nin Kurulusu ve Ahilik. (Istanbul: Ahi Kiltiirtini
Arastirma ve Egitim Vakfi Yaymlari, 2000).

Demirel, Omer. "Il Mahmud Dénemi’nde Sivas’ta Esnaf Teskilati ve Uretim-
Tiketim Iligkileri." (Ankara: Kiiltiir Bakanhig1 Yayinlari: 10, Kiiltiir Eserleri
Dizisi: 13, 1989).

Divit¢ioghu, Sencer. Osmanli Beyliginin Kurulusu. (Istanbul: Eren Yaymcailik,
1996).

Ekinci, Yusuf. Makaleler. (Istanbul: Milli Egitim Bakanhg, 1992).

Eldem, Edhem. "Istanbul: from Imperial to Peripheralized Capital,” in: The
Ottoman City Between East and West: Aleppo, Izmir, and Istanbul. [ed].
Edhem Eldem, Daniel Goffman and Bruce Masters. (Cambridge: Cambrldge
University Press, 1999).

Eldem, Vedat. Osmanli Imparatorlugu Iktisadi Sartlar Hakkinda Bir Tetkik,
(Ankara: Turk Tarih Kurumu, 1994).

Ergin, Osman Nuri. Mecelle-i Umiir-1 Belediyye I. (Istanbul: Istanbul Biiyiiksehir
Belediyesi Kiiltiir Isleri Daire Bagkanlig: Yaymlari).

——————————————— . Mecelle-i Umiir—i Belediyye 1. (Istanbul. Istanbul Biiytiksehir
Belediyesi Kiiltiir Isleri Daire Bagkanhgi Yaymlari).

Eryigit, Stileyman. Ahi Birliklerinde Yonetim ve Isletme Fonksiyonlarimn
Temel Yapisi. (Ankara: Turk Tarih Kurumu, 1989).

Evliya Celebi. (tr.) Alexander Pallis. In the Days of the Janissaries: Old Turkish
Life as Depicted in the "Travel Book' of Evliya Celebi. (London: Hutchinson
& Co. Publishers Ltd, 1951).

Evren, Burgak. Osmanli Esndfi. (Istanbul: Dogan Kitapgilik, 1999).

Faroqghi, Suraiya. Towns and Townsmen in Ottoman Anatolia: Trade, Crafts
and Food Production in an Urban Setting, 1520-1650. (Cambridge:
Cambridge University Press, 1984).

Geng, Mehmet. "19. Yiizyilda Osmanh Iktisadi Diinya Gériisiiniin Klasik
Prensiplerinde Degismeler," Divan: Ilmi Arastirmalar, No. 1/ 6, 1999,

pp- 1-8.



125

--------------- "Osmanh Esnfi ve Devletle Hliskileri," in: Ahilik ve Esndf. (Istanbul:
Istanbul Esnaf ve Sanatkarlar Dernekleri Birligi Yaymlari, 1986), pp. 113-
130.

Gerber, Haim. "Guilds in Seventeenth—Century Anatolian Bursa," Asian and
African Studies, No. 11, 1976, pp. 59-86.

Goksu, Sadik. "Ahilik Uzerine Diisiiniirken: Fiitiivvetnamelerde ve Eflatun’da
Yigitlik Kavramy," Cem, No. 94, 1999, pp. 48-51.

Golpinarh, Abdiilbaki. "Islam ve Tiirk illerinde Fiitiivvet Teskilaty," Istanbul
Universitesi Iktisat Fakiiltesi Mecmuasi, Vol. X1, No. 1-4, 1949-1950,
pp. 3-317.

Gontlstiz, Sule. Economy and Society in Bursa (1867-1927). M.A. Thesis
(Bogazi¢i University, Department of History, 1998).

Giilerman, Adnan & Tagstekil, Sevda. Ahi Teskilatimin Tiirk Toplumunun Sosyal ve
Ekonomik Yapisi Uzerinde Etkileri. (Ankara: Kiiltiir Bakanhigi Halk
Kiiltiirlerini Aragtrma ve Gelistirme Genel Midiirliigii Yaymlari: 194,
Gelenek Gorenek ve Inanglar Dizisi, 1993).

Giilersoy, Tuncer. "Simav’da Yaren Teskilaty," Milli Kiiltiir, Vol. 11, No. 11, 1981,

Ihsan. Ipekgilik Sanati. (Istanbul: Matbaa-i Amire, 1331).

Inalcik, Halil. The Oftoman Empire: The Classical Age 1300-1600. (London:
Phoenix, 1997).

Ipekbicekleri Beslemesi ve Boceklere Ariz Olan Hastaliklar Hakkinda Muhtasar Bir
Risdledir. (Istanbul: Dityin-1 Ummiye Matbaas1, 1313).

Ipekgilik. (Istanbul: Dity(in-1 Umiimiye Matbaasi, 1323).

Istanbul Ahkam Defterleri, Istanbul Esndf Tarihi II. (Istanbul: Istanbul Bityiiksehir
Belediyesi Kiiltiir Isleri Daire Baskanhg: Istanbul Arastirmalar1 Merkezi
Yaymlar1 No. 16, 1998).

Kafadar, Cemal. Between Two Words: The Construction of the Ottoman State.
(Berkeley: University of California, 1995).

--------------- . ‘Yeni(;eri-Esnﬁf Relations: Solidarity and Conflict, MA Thesis.
(Montreal: McGill University, 1981).

Kal’a, Ahmet. "Gediklerin Dogusu ve Gedikli Esnaf," Tarih Arastirmalar: Dergisi,
Vol. VIII-XII, No. 14-23, 1970-1971, 181-187.

Karal, Enver Ziya. Osmanli Tarihi I. (Ankara: Tiirk Tarih Kuramu Yaynlarr).



126
Kaziel, Ziya. Osmanlilarda IhtisGb Miiessesesi: Ekonomik, Dini ve Sosyal Hayat.
(Istanbul: Kiiltiir Basin Yaym Birligi: 21, Inceleme Arastirma: 5, 1987).

Khoury, Dina Rizk. State and Provincial Society in the Ottoman Empire: Mosul,
1540-1834. (Cambridge:Cambridge University Press, 1997).
1540-1835.

Kogu, Resat Ekrem. "Osmanh Devrinde Bakkal," Hayat Tarih Mecmuasi, 1970.

Kopriilii, Fuat. The Origins of the Ottoman Empire. (New York: State University of
New York Press, 1992).

Kosay, Hamit. "Small Bussinesmen’s Organization “Ahilik” (Frienship) and its
Traditions," Etudes Balkaniques, No. 15/ 1, pp. 101-109.

Kurmus, Orhan. "Some Aspects of Handicraft and Industrial Production in Ottoman
Anatolia, 1800-19185," 4sian and African Studies, No. 15, 1981, pp. 85-101.

Kitiikoghi, Miibahat. "Osmanh Esnéfinda Oto-Kontrol Milessesesi,” in: 4hilik
ve Esndf. (Istanbul: Istanbul Esnaf ve Sanatkarlar Dernekleri Birligi
Yaylari, 1986), pp.55-85.

--------------- . "Tanzimat Devrinde Yabancilarm iktisadi Faaliyetleri," in 150.
Yilinda Tanzimat, [ed.] Hakki Dursun Yildiz. (Ankara: Tiirk Tarih Kurumu,
1992), pp. 91-138.

Mantran, Robert. XVI-XVII. Yiizyilda Istanbul ’da Giindelik Hayat. (Istanbul: Eren
Yaymcilik).

Mardin, Serif. "Tanzimat'tan Cumhuriyet'e Iktisadi Diisiincenin Gelismesi, 1838-
1918," Tanzimattan Cumhuriyet'e Tiirkiye Ansiklopedisi, Vol. 3, pp. 618-634.

Mehmed Arif. Ipek Bocegi Beslemek Usil. (istanbul: Matbaa-i Ahmed Thsan,
1326).

Mehmed Emin. Ipek Bocekleri. (Istanbul: Kirk Ambar Matbaasi, Terctimin-1
Hakikat Tefrikalarindan Mutehassil Yeni Kiitiiphane, 1296).

Mert, Ozcan. "II. Mahmut Devrinde Anadolu ve Rumeli," Tiirk Diinyast
Aragtirmalari, No. 18, 1982, pp. 33-73.

Nasiri. "Fiitiivvetname Niishast." (eds.). in: "Islam ve Tiirk Illerinde Fiitiivvet
Teskilaty," Istanbul Universitesi Iktisat Fakiiltesi Mecmuasi, Vol. X1, No. 1-
4, 1949-1950, pp. 311-352.

Noyan, Bedri. Hac: Bektas-1 Veli Manzum Vilayetndmesi. (Istanbul: Can Yaymlari,
1996).

Nutku, Ozdemir. IV. Mehmed'in Edirne Senligi (1675). (Ankara: Tiirk Tarih
' Kurumu Basimevi, 1987).



127

Olson, Robert W. "Jews, Janissaries, Esnaf and the Revolt of 1740 in Istanbul,"
Journal of the Economic and Social History of the Orient, No. 20 / Part 2,
1974, pp. 185-207.

---------------- . "The Esnaf and the Patrona Halil Rebellion of 1730: A Realiggnment
in Ottoman Politics?" Journal of the Economic and Social History of the
Orient No. 17/ Part 3, 1974, pp. 329-344.

Onsoy, Rifat. "Tanzimat Donemi iktisat Politikasy,". in: Tanzimat'in 150. Yildonimii
Ulusiararas1 Sempozyumu Ankara 31 Ekim-3 Kasim 1989. (Ankara: Tiirk
Tarih Kurumu, 1989), pp. 255-262.

Oz, Baki. "Fiitiivvet’ten Ahilige,” Cem, No. 94, 1999, pp. 42-47.

Pamuk, Sevket. "Osmanli Ekonomisinde Devlet Miidahaleciligine Yeniden Bakis,"
Toplum ve Bilim, No. 83, pp. 33-145.

Quataert, Donald. "Labor History and the Ottoman Empire, c. 1700-1922,"
Labor History Workshop at New York University, 2001, pp. 1-14.

--------------- . "Main Problems of the Economy During the Tanzimat Period," in
150. Yilinda Tanzimat, [ed.] Hakki Dursun Yildiz. (Ankara: Tiirk Tarih
Kurumu, 1992), pp. 211-218.

---------------- . Ottoman Manufacturing in the Age of the Industrial Revolution.
(Cambridge: Cambridge University Press, 1993).

---------------- . "Ottoman Handicrafts and Industry, 1800-1914: A Reappraisal,”
Osmanistische Studien zur Wirtschafts-und Sozialgeschichte in Memoriam
Vanco Boscow,Otto Harraaowitz, Wiasbaden, pp. 128-134.

Sahilliogly, Halil. "Esnaf Cemiyetleri Iginde Usta-Kalfa Cekismesi," Belgelerle
Tiirk Tarihi Dergisi, No. 17, 1969, pp. 59-74.

Sarc, Omer Celal. "Tanzimat ve Sanayimiz," in: Tanzimat I: Yiiziincii Yildoniimii
Miinasebetile, (1stanbul: Maarif Matbaasi, 1940), pp. 423-440.

Soykut, Refik. Esndf Kimdir: Esndflikta Ahilige Yaklasim. (Ankara: Esnaf
Arastirma Egitim Merkezi, 1978).

Soykut, Refik. Ortayol Ahilik. (Ankara: Tiirkiye Esnaf ve Sanatkarlar
Konfederasyonu Egitim Yayinlari, 1971).

Taeschner, Franz. "Islam Oftac;agfnda Futuvva (Fiitiivvet Teskilati), Iktisat
Fakiiltesi Mecmuasi, Vol. XV, No. 1-4, 1953, pp. 3-31

---------------- . "Islamda Fiitiivvet Teskilatimn Dogusu Meselesi ve Tarihi Ana
Cizgileri," Belleten, Vol. XXXVI, No.142, 1972, pp. 203-235.



128

Todorov, Nikolay. "Ondokuzuncu Yiizyihn Ik Yarisinda Bulgaristan Esnaf
Teskilatinda Baza Karakter Degismeleri," Istanbul Universitesi Iktisat
Fatkiiltesi Mecmuasi, Vol. XXVII, No. 1-2, 1967-1968, pp. 1-36.

Toprak, Zafer. "II. Mesrutiyet Donemi'nde Iktisadi Diistince," Tanzimattan
Cumhuriyet'e Tiirkiye Ansiklopedisi, Vol. 3, pp. 635-640.

Torkumyan, Kevork. Ipek Bicegi Beslemek ve Ipek Bocegi Tohumu Istihsal Etmek
Usiilleri. (Istanbul: Diiy(in-1 Umlimiye Matbaasi, 1314).

Ulker, Necmi. "Yenigeri Ocagi'nin Ilgas: Oncesi Izmir'deki Anarsi'ye Dair Bir
Belge," Tarih Incelemeleri Dergisi V1. (1zmir: Ege Universitesi Edebiyat
Fakiiltesi Yaymevi, 1991), pp. 25-41.

Wallerstein, Immanuel and Kasaba, Resat. "Incorporation into the World Economy:
Change in the Structure of the Ottoman Empire, 1750-1839," METU Studies
in Development, No. 8 (1/2), pp. 537-570.

Wallerstein, Immanuel, Decdeli, Hale, and Kasaba, Resat. "The Incorporation
of the Ottoman Empire into the World Economy," in: The Ottoman Empire
and the World Economy. [ed.] Huri Islamoglu-Inan. (Cambridge: Cambridge
University Press, 1987), pp. 88-97.

Yildirim, Onur. "Osmanhi Esndfinda Uyum ve Doniisiim: 1650-1826," Toplum ve
Bilim, No. 83, 1999-2000, pp. 146-175.



IX. Appendices



‘Y”JW/M;\-’J‘

a~

&

ﬁ’)i",,.ﬁ" '
| ’\»@jf/ )V 2 A2
4/4)’/‘6)17 g A’f‘"’ﬁ&") ,A
.,,' . 6/ \,
f "; C’//&.—'U
o .‘ux/} c‘v ((,’ _/aq .
bz;&'d
ce),a..w

P(@f,
W/ cﬁ?

t
v)\ ’\"ﬁ"”‘\"‘g""ﬁ/?7 T
] 2 e
el f T '
S . e, .
 Fe,
. e |
A.m““T'm\’\ 8



<. e ] sl . .
Ao 0\ ot S il sy

2:;;3*;‘:? Wissﬁww@m f\wL?)L) 4; ‘, 2
)9 }J?G’ijg\oﬁwbwwb\)y %:3{\73/.“ 6
o UQ\M}’ Wb s L) w){&’\ W ddssge Al
.:‘;\‘Joy oL 933‘6“@:1:;&}&3‘3@6 J)J}SJ‘}.‘ JX\."..a,)_f,\,;\k\':
?551‘55“;\"&'4.?wa\,\;(&\»&@3\ SRR
R s A0 L
e I S IN o R O
P30 2l b AR Yo 25
_' .bJ}J\.\:e%\;.‘\J\,,}; 903 ) o ﬁd»\#& Y _\.,ug;\/‘c/d‘-"
PPl 5 25K Do s
T e et i r i
Aﬁﬁ@fﬁ%\ﬁm&gawm\ 3ol Maiait s 3
GG KR 2394500 £
%‘i‘f&‘uﬁom@m Yoot Seiie
‘E-\\bs\i}.\;‘.&é";ﬁi Ué‘m }:@:w 3 abar é., o ,yw{:i J}SJA_VO\{}L\P
“1’9&@&@;&5@&)5»&;\}”03@35“ g
B350 0. s 2 p B e s S
e A £ s i R e eReft
A s S SRS G
51“53‘-:%\.\925;%3 RAREREAFBLEIRERCH S
%ﬁ»w,\i\x{é}&?ygﬁ\:ﬂ%} e s thblal

' %w:a»ﬁ‘:mé\j OB T EAD 035 3090 g L
: 33»—3..%,9\)_);\_,,_\, gg_x;a)‘}jf\)agwb\i@;eé\)@?gj\ .
g e SRR E AW Y

fﬁ?’*&’ﬁéé\w} Srles don? e P Ao oLl

J>@L¥}(M Holew Mook



o | L
SIBSAL LD 5, A P
I s o s 508 s s
2550k Lo 5 gD i s
SN ) P Bt 0, Lol b i B g |

» \ \ . P 4 e . . s,; ,od
RN Eirean A S g oL
o sa s hp s\ eS e\ e
1622 DI CE SN A R
ot s oo\ ba 2 b \ s PN Es A2 02 AL
Goleleh SLells LB by BN e S b ﬁ\:f \
LA g ol s b e s 2 S AL

e WOSEN ISR

PBR s P 9is aZ3ls b oo b0 )
a0ty j0% O fuss i Jud s
T b 0 e Epus Mg
A s B ol 500 Gl 8 s P e
:;; TM Cﬂ” Z’gﬁ) VANV /j(;" Moo s 2l
DV ) s )25 Ao e i e
- }??0"'\5’3\/5'\#:&; M;,}\o}; j:é;\U'}’\v ,:S‘v»fjl'e ’L‘.@U“
@i’{b/"@ (‘f\"’ ;/J:}\;\a/;; C'{?!\uiﬁw’ C‘}v\ﬁ‘y)"g’/ ’-’}; </ (;’ \F
i o U s B (o

i A%

»_, » I { \} ©
G Coniclee ] &C/LleSJ*‘IUC /

// %jf/} -
/A A

2.




ST AT V‘ wlh&&wﬁ eI

t

Y "{’055 -
/{& / i :
. \"},"F I-"d’lb"/L(JJ’OJ/;_,({J(,,A))G,k{,“)lh(‘,‘,,”L,lifjgf‘jr‘b;’,w i
b f/ (}r&:‘ﬂ(ﬁdlfjv),lu)/.z// l‘)juﬂ’/’bl(‘f‘j)ﬂ..gluﬂ,‘;,ylj‘;
Tu"’lbﬂw;ﬂ,}M;‘; (5 ),‘f, A A ‘,s(,/,‘cb%{..J /JU@J,../W,/;,
é“"( SUSY R Y PN ,-J;I;‘/IJ:U),/G ‘,b«;:u&/mu;:f Tasns. 0524 bogds . I'
@UM?’/""’U’J v.,;:d 12 J;(u"'(-'f ;‘;)-—;/u-(.f ,ilf;/._{fwl, 199V i
)):r_p"-w)u’/d M:u-;,y /Lua')ﬂul.:/; Grrty a——-(/b ,du,,d,, 1A A%
J”"'f(“"f“’«fﬂ-ﬂ,wuuﬂ.wpuuﬂ ettt e+ |
PGt T Alhgier. ety _,,t,:t,,-{je,lt‘,.-ﬂ sy P tdlits l
- ' %‘V°b’“’“~/1/t’wé,»‘£,f’&’ﬂudpc—— ST vpstotoni G 3
- ) . aj.s_:rwg:,:_w_aw..j byte 0 Ul ! ,Vg,_,lg,g,,:r s ”{r’vl ed -
’4-’“'&”""(4"'V"A’J”'f(r)(*"-ff’/’dﬂd"{J‘/&,‘J’Mud)w;",ﬂjl Al
ujggj{’fw‘fﬂif ;/J”‘ };}/g’)liul,ugl, jd’,t‘_jv /,,,, Vel ".J’, - v . .
. il {E’ J‘i)})/,,l}/‘/ljd-,l,"ywuy%’/J‘,IW, ‘”Wﬂ’;\
/’:é J éj\_/zaj: LUy, s ,cfb’J/,lu;,(yQﬂ,‘y Wbl L e St OIS

A2 bJ/ 128, ku‘!‘l-ﬂ_.:._,;..,J,tz.;—",y‘f Wi bl ,,,71.,&,» >
ol M
5

4
i
A

i -
2‘»

L,v /»MM -—J:'e,/jff wz-,.w;:m:;—fi‘:
> -/ _w,a‘.v’ulh Jﬂl’ Wed
2 {( ')JJ" V/ J) “y; uf} ) _;d\;’ > 558, £y L;..;(w/ -«r‘l'f'/"( gt
'\ Céc\‘(/dib;\}) é)M’ \; &W)U‘iybvb,dﬂ&//f s i~
- O éY .) ™ _9 . JJ ‘Z}’)f Uj e/ QVJJP "Jw ‘J‘{,WJ‘()JJJ /Lb,,w;uw,‘ﬁ/"-—ﬂ‘l’—'
52y 4{’)(;?)) %% )4)’ e (\f?“e/\?"J”' 755 -’k}éﬁ’ u"fjd..z J_Cf“t"'”"’vf-”"’-’"“é‘%:{ :
} T el R {&H)»/‘j@op%ﬁ S tran Ay
g X Q‘\/’vﬁl é/}/’fdﬂv\"x)’ vJL»Q)a \.o‘)J Boely \/‘ffvw b I |
; ;5”"“% R S e g i»’WW"?L‘:::r:::'z‘f‘;;’::t::fz;
i 4L 07 2 IS
JUJ})&;;KJ:) C”\)jy\{:’)b ?/ dj L”JU-DV’ C/&%')’JKJ @.}JJ & (?} OV “‘au&ulj‘j )".I:if,,.»,,j;duu;
(Joj 7\ k{\,,»\ Ny @’A’o’\;é’z ijav\'j&q’» Wa“"”'{“"f‘"'jﬁ‘ g bir
J\/j;f)d.)/"’,?}f V&’GJ y} 3% N
—&; i/ ) v/ .)J-;C/),’J} JS.PJ*} ‘JjJWJJJJ _;.—J % 7
/'OC"JF"’ JJJJA{{)JJQJ&'T%L}’O)JJJJJ%)JXJ NP, =
'0:? W3 \/w Yz Jé/,x\; Lso\ N s D%Jo!ﬁ)?faéyﬁv@

‘) Ay)\? jJa &) ‘Jj JJ
a\, L SIINT }Mf é)yo&v%.»{y
0}&)’ {"é\’\ftz' &0 wJJJ }J\v’(jo,;\'ﬁi U"' @)W,s ) §J \7
| 1 wmﬁef»i
B2 T
| . o FIK
i ecllye NS
ROA, Cendel (Bet=e 3

).’i e T GRET  TOR T l{‘sn [aery ey



M\Mm.?\ﬁa v ey FETIRSAD (e O N i R >
YO R e S : SRS SO
T e e
1 ac mﬁam.v.\m.sv q...O.Me q#ﬁmm\yﬁhww.ﬂwﬂﬂéwm«e e
F51q° nw‘wm.,. v Q\Uw " o m«m\ﬂv\.v .\.\..\Jﬁmaﬁ.u....“ﬁ.ﬂﬁ.mﬁmu
TN S TR I TR AnID ) oenre

DG AR TG G R e TR 510 BRI S
LB .ﬂ%L M R G IRIITO P O D v s
R R R e B e e
R ST e ) P T EPNR S 9D et
N (D L oG ot PIEMAD CECATYT EENT N T Snm
Aok 5 STPERO FRCR S0 RO A, o ST A

.

ST T S e N A TP 9 o 33?1\..33\ aﬂ\n.\ﬂam{u VTN AT W\Q.&#ﬂ\gsvmwﬁ

hor =T s

' ‘ lo. 6R ¥
ROA, Cevc / Bé‘é—e"[dé-/ No.6

va 1A ISV 1INV

tg IDUINYNSVE 3]

PR Aot i Lot

LRI ¢ incklair bt

PRt




1]

s

L WL Rs) W .

: p ‘-J/"(}’z’ 2] 0"36";5 ;
- ,,'t;/f'i_’/rﬂ”»/\/‘;:’ 'u;./ ,;‘t%

Lo T 4 S - 219
4 /;, H" ‘54 f"JJ”' 'Jrid// VZ p‘//ﬁb/{lfz';??’“&’é,’
[, T Rk ds] K M’{wl‘ﬂ”ﬂ’ “'ﬁ}“t‘)‘/ﬁ"( ; ’

4 j;//v,ww wcjk‘zy,f, JJ@‘/

. ,: 76-”4‘«-‘0»#1'&)*//4!34«-/ (
ﬂ'/}“/é)')//"/j‘/J///’}dt‘i :_/""‘_

A; i’u“',-/) I f/}*"-/’-”‘f"/

o) ,,/(a,uwp,,; u“’ ka)Ji{,;dV(é';_,[‘

3 DSOS

, ':)wu,/:uu?,,:' ,,y’//’,:J:}«

.';jf. ﬂgfoilz/ﬂ,)u,u,/ ,;‘ A " J{ZWJ)JMJ .
i (“

J/j,jlw"’/ l-/:la/d L/,’::M»’JJ: [ P
”dvﬁ'wj

*’/ 4 ’/f 4—*" . “’"U"f‘"«'(yfvﬂéff:«:’ff"fr ‘/ﬂt %}’J/ '.,,:JWO///MM,.J@,W
ﬂ(fﬂ"é/""’;///g’ “?’MV/O,‘/UI’/J‘/V:*QMU:J : A‘U/J”/W’/VM#

d J‘Lj,dy)»”/:a‘s./ﬂl 9 b.ﬁ“/"/U’IWﬂD)‘/MJ 2
B / i e
',J d;,;uﬂ:’ lw’/.../ b/
»,,'//J»'///' 7 Z6schw F
Ve a/;/d;‘/u,/lcbrw: e ,c'/w}r' /,,g ',‘;u,at 1By /’//‘/’
. w,....(- P : ‘ -vf.l ”(‘, ,af/IﬂP"-/F“/

J”/UJ/"J b o s g e b Y g
-/L{»"Jv,v’zﬁ-//d /MJVU@,M);WA&M_J;’J,MU’ZJ}, " J,, t,} Mﬁd’,"‘/‘);)_,l._/ f
,‘Vd’/fu-f ’m—/,J’/‘VU/!,f,« l/llﬁﬂd,j@ﬂyﬂ}&/}ﬂip}/ﬂﬂ ',/,,/ ;w,,,//‘,&!/ﬂ,h./‘
V-—/}Jb/‘gs’“ “—’{j‘z}'ﬁfj’ ‘{Aﬂb)ﬁ.)/ /’f;,‘/&../l..}s~ WM/F;’/#L/U’“’I”

3 e R ,
yA OI:IJ"*”U"; ’J loopte ’/ -// U 3555t ; ://-J,J:/"" Z//,-’)"G/ k-/v/’
») . L
/ (,lbé):y‘:/T/Mlba”;d.":UW/‘f)Id/i/onJ,ﬂf /,;p._zriqt‘;,_-,,_/;:a_, ; »-,:,‘,,:,,Uﬁ;,,,/_/,fj,:

7 . {/-4«42 /‘l' ;/././ /"/‘J/VJ/,./“;,, h A '.(.J; Af.y"‘,/lr-/./ju:'&/

ll"'

,. ﬂww»hjwuw- o

p‘.
=

g ..I/d"/i»"”-’///(’.//):&/ ™ b3, u,,l,_,{/k’(jw,,. d /l’)(’;t % j//#f’-*’év
'//;:1 2l i ches i i d"l’//“f‘/"b"f’”}”c’: sy o ‘iﬁf'a///w'/’c iy
/J‘f ),\’,’ ﬁj‘, dpm Jyf;,,:’cq J}, ,p/dy;) t ,_,ﬁ ’//);),)/ x‘r/aﬂ’do"z ,../zJ J},../J
/""”//”"‘/"’ @{‘)(tﬁ,)w ABl0ar b 112, r >, /‘z
el i > H—-G/:M/}J’/ﬁ IR IIPIE w‘»”’ g

v /}M-/Wfﬂs w/.///(; 13 b (wxpﬂwﬁz_/pmﬁﬂy /,/
: BO/‘\ Cﬂ,\idﬂtlb\{\c&)g XNV ]39\



- s - ) ,nf\lm.
OSMANLI ARSIV DAIKE BASKANLIGE  » ™~

T (62 D0 € e i |
B R ol g T

St (T e o b 3T N
S cnents R
' P \ o #

%&Q&o&@ﬁ : , .A
ARG Dol L 2T Fr Ll
o b

»o
hd B
=

R R0 2 60 r g i v Qi |
G el )

ﬂ\\ﬁw‘o 4 .h.x

44 i

g

amamwa

!

A f

. ez
Wi,

- L e i ——— e e R

OSMANLI ARSIVl DAIRE BASKANLIGI .l )

r

-~ - 2

Lot g/ w.,vw%\\,\\\w\,m 404tz &

M\u Q,Sxm..\\\J\o\\_«&\ 00 \\\.\\u.‘ \\\J\.\ xw.w\ml\.\\.m\hn%\\.\\ww\m
D e B S T c i Aot
MM S ol o
DD Y A G AR it 3 esrea]
MU R s e /e -V Y e
e R A e Y e L At
IR D L, g e R e Dy

DN\»\.OM.\.\\.Q\B\\\\xﬁx\\ﬂ.w\\‘hé\.\.ui\w\ﬂ.\\w\.\.\m\.&\\.\:\\WS\\

@

\q.\.lmdux\w..\.“\.”\N\S\NW\M«\\.‘N%W\,J.\\}“\\._\QN\.&A\QWR.\.VW\“.‘.V

\\..\.AV\.\N\\ .\E\\n\a\.\\ﬁ\\iw\.\\..uu&\\mwﬂ\mn“:\\\\ﬂvx\z\
IR A e LN R AT A R s e

e 2 e 6 i AN ey
“k)\w\\\\\:\:\\s\:_\_eﬁ\.«\.\w..\\:ﬁ\\s: gl inn
4 L. . : e (A%, L -

- \\,.s_\\:ﬂ 2 gread A A g

b

!
e T
P RS- uw,..\,v\\\\h\\\..

oA, Condee [ iktisat, Not13%



15Tt 204, 1) i 5;\,\\3 - |
PGB L DY i
\\%séé:iﬁ i a\:wa \ﬁ%ﬂ .p»\.\..\bx\_@wsﬁ}m\\fo S et ]
MY A Py %\ §:a§ js\ ?02\ :\a \,z A &\a\.e\wo
, : hé )\\»@\’Q\Q. . .
. YYD G 16m




LIS 0B
.___.-/U
o —
Ko V.

g &P B
Pl o 0 8, Y Fiea 398 3525 003 A, o By e 435,
"J"'J‘é/" 25 t"’-\\/ga\)’///’#’ Ls's ) 3;‘/\-"—1.’ 2 L-"f; 1&?; 'U)U-’uf{sf.é' UG
Y0 PN B U 8 G o 2 0 E

)4,\7;‘(',‘%,,5,,}‘0;40‘2#}5
sy phc WA e S w;af 625 e Vinsr
oy S Wy, J»W@;Q:‘”g o “’5 “JJ” i P G
L il oSS
) T I s M B Yoo o e A

NEEF oV rall et L S E e L v Lol g3 o
gy g O 8L i e
M £ 1 '

85'0\ar &0 s sy ot asly ol AP ERTRC

P . 25000 SBE
;: '.J ,'L:J@/“)(JL’(L? o/éﬁ,y{:,{uﬂ,:v;ég, \_,) My&gé?U/&\ﬁ), ‘;-9\-‘;1)’ é.:”ﬂt& ‘.
2 bl o s rfwf
| 4';}/;‘;)’*’«5’ B by s Sotreins D b B %
o ) ‘ o c - 7 . . :
R N DA e i o L s i i AT
o S - o )
RO i B M NONS IIHNS
R g LY AT fiﬁf’gi’fw *//ﬂ'(,%a’/i‘)\é:z: Sy 82 L i';
" oy Lo . ’d/l'-_’ - ’.' -' - '.;" }’79))»#,‘
E\ Z%‘q("’/ﬁ’}’ & "%)g,),b&;)’(/?e’w’ff Ll/aio‘/((’ e E

L s 5 i e i T
. YRR i e o et AN 55
_ . s _ e, AT N el et
T e —T —

Qo Candet [Tktisat, o {935



———e
_ s T ‘
1 fa
78 én
I e O T eh e
o . \v«\\ﬂ‘ /\V .ww:
|lW\. ‘\_\\w\ A s - B NI -~
P . \3\ w\,Q.Jﬂr\.Nw\w{A\t ¢ "
-7 - . [} - » 4 s . 2 0 -
' .\\1\' \J\l\\\dm y . : ! \\.W—\N l..\ﬁ\..\\.\.\\ . o
4 ' v.‘_§3_- . \#ﬂlﬁﬂJ\J\' - ._m\ . \\4 .\\\.\\_ \\k\‘aw-é\—‘\\\
[y \v—j‘t\f\\\ ” - l.— \nl—....\\

-Q.t.ﬂ- . g . \Qa\va. I
i o T ge _\m\v, ‘ -~ (MY aC 1
- 7. ‘ { ~ & . . .
N3 s { ] \-w\. 1\\.\\.. i
..\\L o 5 - . .\S\\q.\.\\ﬂ v
.\%\ w m._ . v.. \\_.-.o\rw_ﬂ...

~

—

b

Jvc7c

ANV SN\ &%
>

Y
1 S L 1) -

7

|

ANel « No© 7'7"{ ) VesS'lea N A2

TR SLY

Bor,

N
s

En D EL A R e,

FSVIVE IAISAY TINVINSE

AN



‘v _ a
’ :

S gy

\ A\’ (/»rr
I
P8 p jf(aw;,;w,w,,, SPrIPP arrsr O s

DP9 /p u(#, ,_,,,sj,\,\ﬂb A p e P (5

<) (f/(“) Fo :\':V S #
J—*‘M: & u’/ G ap\S Bysh * s A G s BRI
s O e ,:;{..J&f WIS Pt Caar 1 15 uw(: S wu\,‘fu.:w}" '
%\f’d‘f@w;’/ow 5 W EMEL s 33 s o 035 s 502 Gt .ml;ﬁ R IV -TIN
VAP &30 88 it G M\m<ww:-& IO sl S S o}«afv'wm
JJ&’»—’&»} .«@J/u‘(/y St vwm}; GJo.S‘ﬁdyv wﬂd‘b’wd’ﬂ:uﬁmﬁ a5

s W w’(»ﬂ’whf Ay B, 6, 258\ o b5y 58 a1 ot AV
\.'5./&,@ SNB IS o2 5 P éﬁﬁa,,uuu(@»&w' wa\ﬂ-'r""”d’ hodr Siot
v »»"ww u”wgw(w s st a,/:'u’,.uu/ 010,90 108y paby e,f«/:}:zv i))w;.a*
,,.,, é‘cs”)’ Olsals Qi o5 uu'M).r Clst o ‘gp’u \u(.u ) 54/ Aol b—"" '
jw/w,,/y COLLW0s I s Lias prnf Cl &' By 155/ 005 1P SE P
.
;: A% ’Z :: f:,« :,.1,«» 104, DL D1 (o sxw;(éf oy ,f"‘,w b b
@’»l’aw'v.ﬁ'dw/ S O b Sy .49/ &t A b £ALY

Jjw )V ( (‘f/é) "’JA’ ,‘:b )‘:‘:’

| N, 3222
BOA, Hott - Hsmag=ny M7



\

.
'

g,
3\uisf
SAm

-"‘5
o\

7.

AL .
Lo\nbael ay

& NE o

ety 3
3058
e

g
Volgs S M e,
‘)\

- A\p
"

o
ET

\e

B

B

-

0 > A\aEs s
TV ST FEEY
U oS ay
- "c}j_.é..\f

LIy 5.

3

L ove

.o
-~

>\
AROR

v

s
o\ '\J\;,}J\ ’
\é})

ETRE
» \

,:‘ oY

575 65

5

-

- | ' M .0
Hatt —1 1A, "~

E;C’/*/



;Q,/,-) Q
P /,,/Q,”v/,ou; .U}
ow,»fw»w DRAYS v

,u-&"
2 fr‘)/" A).U‘n".ﬂ 2 .J\’ u/; »or @b’)‘ N»"Si; 2
b

."::“*’ '
wo;/WJ“”
so.[yy\:a’: .

y @‘o”/ Q\\" au ‘5
PR ’zf;vfwr s s m T
. “’ ,\“ ("5‘( ,—(;V (b,,/\_./_) ,,&/‘//Jr) A\f‘

rJ(;’d\PA/ s i
N[’-’/‘ 45—" W‘r‘/)vﬂjc’“’f‘lm ')"”‘:
‘}‘&(’(z‘b/oz;./z G 1

//./’ e
e ,-’av,»,»

abjﬂ-’" /“/"’
J;eﬂwaﬁ‘;” 24
djr“’)c‘»”"’r"’
G

AR ,\»;4&' .
f(«'(b"’/J & !
) B0 P W
,,r\"’z;\ﬂ,a\v;)"»}’;
/.f»ww/
) v &
wr A, O L0 o’/ ,j},o’\ WW
b Jvt’un’\u
- ’/"’Wd{ ()“5)_,\5"; A gv; e /"”/’J‘
\NL{VJ*", (‘e"\ﬂ',)//af},:y}f)

a0 s OV (P a2
‘wﬁ
‘-Mcfuv’, a(uaﬂ’.lyl/\ ro, e o

by)f/,.;),;\b\a@; ’?/;:‘;’Ja‘l»"c/\!u; A B '
Ay b8 O 0/‘(;/\/ ) WA SVUABYRPNTA aihc»f

, ,ma.»if (,u»»"e’,a‘&);’:‘ /\fv"\) Jr »\"\w;v,av‘»y; ekl e}
i dn"ﬁ‘c;’; e jv"/\’) s &/; ./W)’q)\o) 7/»‘ P Sawd 300
‘,2),:'“‘“/ L"‘(/ s M"y)’“ ‘V)"ﬁ &y; ()VP’/)PJ J“ Nf/
\‘,A)“a (ffz;/l tfc)»’;

,a V& ,»ﬂ‘,w’,a‘/ o df.rd.Mf; 2l s
Nt o,
L CAJP/()V) f)\”/) ﬂ)\J}/J )J'// r/
\""-/Ja”ﬂ»"bbw JW!JJ.«;,MW@\;,,;‘

&z(,w‘ qrt)J —.«.’j &"’/,f/)z!./ d,)o,)’a&‘,u

uz; W O >, & O ntr P P g—,»ﬂ
rﬁv ,,a;' ,‘ w nr’/,‘ﬁ &.; o\, ,wp”

E "r"" ”L“‘ YVIRIN -*ch/ Y U‘;Vr“a;/ ,«/w g‘%//‘n’/w ozwa‘)v\)w\/a“’

b p N J R 5 s '
,w,‘u’/«\v ‘fc,f‘g’,
«.:’
W:@ﬁf/'}’f&v\kfo’)r)x‘/ o(/‘.:’ é_;l c,\r’,.d‘)) ()_ JRYCAS ,,jb,w‘f,.;’_..p,.s)» ,v,»),); ?r‘f«é’ ,éﬂ,;,f&}},j;’ aﬂr’ 2

C"’A’)J".r‘.r, ) &Af';ﬁ‘ ~"2r'\'~4”‘)4-b’u,eﬁ Gty s o,_,'/atr {/»,a) df‘c’irf’)’,:*v-‘ C/\’CJ»—\")-)J‘
)b&(f"""”\”"” ReSin dU’)()"’ C“’—" ‘3’1»}&"»’#‘ &": uvaf/;.ﬁ”,\ -u\«o);/' .«21,0,“ a—'&ﬁé}’);

\,;,w a’;&r’
P o p s oA 202 KBy Lot A B o B .,,J b 1 ex s, £ ”*)’/' pEs
)}:{ u,.v..h O\Mn aﬁ, ’?)"«J); wuofa-\;’), ;{,.p)(,,:, a,,.,\/,,.a, ,,,)f, ‘-,\,j) «“’WL‘A-/'(O”)) cr’p,\ﬂ an w,‘b’
w‘y(?\‘ 05“,:;“’6;,,' "J/)\"“wl’t‘)h‘(/’ﬂﬂ’/)«ﬁrd’,‘ /P'g‘) W& ﬂ_,ﬂm E’J) (/\4,, OU.J'// 6‘/}6‘,’253‘
\
3

%f,;,_,, Awf)g»”;,u.» ‘5"5’('&-#; /xJ,b ofs ;/.-’;,/; ,f);/u PRV ,’,w,v Oy .u\)/_;,. ),-’,:)ﬂ,,,,}; d.M' Uass
-

)z)r/’,f)) ,-:f M’//‘,}"r’f) MA"J/VO"L’ f"f’jf)})w\/y/dif; ‘j,’)/ M,W(‘"?/,up! (3'/,”.») 2”’)”5',0{)}04,,; ”J‘
oL '

\ ),P’Ja’\”’r“)"t}b(e’;c&]ﬂfbb/))bﬁwkp_ ")’;dbﬁﬁﬂﬂ/u-”; 0“""
\,

2

".») \
A i‘/b’b-"‘\’g)) ‘)}“"r}-@‘/-ﬂ(lg;\‘f /)fez-'qﬁe.)) ‘}u‘;‘, (Jx/é/ CAJ,J"’L‘/);”,’} %‘w’w&)‘u/ "})0‘,/.)’(
5 0t oy

'l \-fa-v) ‘-’,.a-v wﬂ—' A2 ,‘,Jﬁ

i n“f’

v ayz/; e Aoy I akds ot zw/ :’»}’w
165

v

Sy wf?//ajcdm’; z)“(»ya-?)' Biprs stsber LApET 0\,\...‘0—",/),& brs’ c),v,,\,,; T W_, :H’.-,, s o o\,\.n
..,.a -

c) ,u/" A,»Jf\ ,vr,/ P uaJw-w’/av (yl_é,;), U_.s_,c)‘

b e D g

/.V/A)’f’) J@;ﬁ ,/«b;w\/,,,,p,,ﬂ ;U‘h—‘,‘;"fz
/,‘)‘,f){?lr"n};’&r'é-".—bbg@)lcf_,’/)‘yllw,)w\
/ v(uC\» ‘s ‘,—)’) “,’
i w”‘"“’//} —pﬂi “JJ

J"/r»%a&éwyf ’Zr"wf’n’f%{'d-ﬂnwﬂ‘)/w’ 2‘”
N,‘f,);_@! ,&“M} A’&' J.'} oz/." CAI 4‘&‘4}
. i
i

C)// /w)”/(,,v .:,\\5\ sty ;M,fav;) ww; o
W/»ﬂ"»»‘ d)/)}/“ > o et ey, p.;/;(\’,.ﬂ/,

TR

,\—/',-»’: c,u,r,ﬂ,'
W Py b./Vd”vd\vU\-y-’ ‘-’*“’)ﬂ’d;\’i%,p’_
%) - yywnu;/ &’m»b;w;‘/wxo’wwwﬂﬁ/
\\ R
1
\\
1
‘\
\3

T
\ :



	Tez31890001
	Tez31890002
	Tez31890003
	Tez31890004
	Tez31890005
	Tez31890006
	Tez31890007
	Tez31890008
	Tez31890009
	Tez31890010
	Tez31890011
	Tez31890012
	Tez31890013
	Tez31900001
	Tez31900002
	Tez31900003
	Tez31900004
	Tez31900005
	Tez31900006
	Tez31900007
	Tez31900008
	Tez31900009
	Tez31900010
	Tez31900011
	Tez31900012
	Tez31900013
	Tez31900014
	Tez31900015
	Tez31900016
	Tez31900017
	Tez31900018
	Tez31900019
	Tez31900020
	Tez31900021
	Tez31900022
	Tez31900023
	Tez31900024
	Tez31900025
	Tez31900026
	Tez31900027
	Tez31900029
	Tez31900030
	Tez31900031
	Tez31900032
	Tez31900033
	Tez31900034
	Tez31900035
	Tez31900036
	Tez31900037
	Tez31900038
	Tez31900039
	Tez31900040
	Tez31900041
	Tez31900042
	Tez31900043
	Tez31900044
	Tez31900045
	Tez31900046
	Tez31900047
	Tez31900048
	Tez31900049
	Tez31900050
	Tez31900051
	Tez31900052
	Tez31900053
	Tez31900054
	Tez31900055
	Tez31900056
	Tez31900057
	Tez31900058
	Tez31900059
	Tez31900060
	Tez31900061
	Tez31900062
	Tez31900063
	Tez31900064
	Tez31900065
	Tez31900066
	Tez31900067
	Tez31900068
	Tez31900069
	Tez31900070
	Tez31900071
	Tez31900072
	Tez31900073
	Tez31900074
	Tez31900075
	Tez31900076
	Tez31900077
	Tez31900078
	Tez31900079
	Tez31900080
	Tez31900081
	Tez31900082
	Tez31900083
	Tez31900084
	Tez31900085
	Tez31900086
	Tez31900087
	Tez31900088
	Tez31900089
	Tez31900090
	Tez31900091
	Tez31900092
	Tez31900093
	Tez31900094
	Tez31900095
	Tez31900096
	Tez31900097
	Tez31900098
	Tez31900099
	Tez31900100
	Tez31900101
	Tez31900102
	Tez31900103
	Tez31900104
	Tez31900105
	Tez31900106
	Tez31900107
	Tez31900108
	Tez31900109
	Tez31900110
	Tez31900111
	Tez31900112
	Tez31900113
	Tez31900114
	Tez31900115
	Tez31900116
	Tez31900117
	Tez31900118
	Tez31900119
	Tez31900120
	Tez31900121
	Tez31900122
	Tez31900123
	Tez31900124
	Tez31900125
	Tez31900126
	Tez31900127
	Tez31900128
	Tez31900129
	Tez31900130
	Tez31900131
	Tez31900132
	Tez31900133
	Tez31900134
	Tez31900135
	Tez31900136
	Tez31900137
	Tez31900138
	Tez31900139
	Tez31900140
	Tez31900141
	Tez31900142



