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ABSTRACT
Belonging in a Marginalized Neighborhood:

A Historical Ethnography of Istanbul’s Okmeydan1

This thesis studies the contemporary history of Okmeydani, an urban neighborhood
in Istanbul which has a specific place in the history of urbanization in Turkey.
Established as a gecekondu settlement during the rural-urban migration period in the
late 1950s and 1960s, the neighborhood went through other transformations marked
by new waves of migration and the political circumstances surrounding them. Based
on the narratives of Okmeydani’s inhabitants, this study examines the sense of
belonging and the sense of community in this place which has been generally
approached as one of the marginalized “Alevi-leftist” neighborhoods.

To explore how the inhabitants developed an attachment to the neighborhood
where they live in, and identify themselves with it, this study focuses on the
establishment process of the settlement, and transformations that it went through in
the 1990s. Given the diversity of its population and different historical processes, the
inhabitants had their own particular experiences of bonding with their new
environment after the migration, and thus have different recollections of the past.

In addition, by the 2000s, under the impact of globalization, Okmeydan1 has
become one of the targeted areas for gentrification and urban renewal attempts. This
thesis also overviews how the Okmeydani’s inhabitants defend the identity and

texture of their neighborhood against the urban transformation project.



OZET
Marjinallestirilen Bir Semtte Aidiyet:

Istanbul, Okmeydani’nin Tarihsel Etnografisi

Bu tez Istanbul’un kentlesme tarihinde 6zel bir konumu olan Okmeydan1 semtinin
yakin tarihini incelemektedir. 1950 ve1960°11 yillarin kirdan kente go¢ siirecinde bir
gecekondu yerlesimi olarak kurulan bu semt, yeni go¢ dalgalar1 ve siyasal kosullarin
etkisiyle ¢esitli doniisiimlerden ge¢mistir. Okmeydani sakinlerinin anlatilarini temel
alan bu ¢alisma, genelde bir “Alevi-solcu” mahallesi olarak yaklasilan bu semtte
aidiyet ve cemaat duygusunu ele almaktadir.

Bu ¢alisma, sakinlerinin yasadiklar1 semte nasil bir baglilik gelistirdiklerini
ve kendilerini onunla nasil 6zdeslestirdiklerini anlamak amaciyla bu yerlesimin
kurulus siirecine ve 199011 yillarda gecirdigi doniisiimlere odaklanmaktadir.
Niifusunun ¢esitliligi ve farkli tarihsel siiregler goz 6niinde bulunduruldugunda, semt
sakinlerinin gog sonrasi yeni ¢evrelerine baglanma konusunda kendilerine 6zgii
deneyimlere sahip olduklar1 ve gegmisi farkli bicimlerde kurguladiklari
anlasilmaktadir.

Ayrica, 200011 yillarda kiiresellesmenin etkisiyle birlikte, Okmeydan1
soylulastirma ve kentsel yenileme girisimlerinin hedeflerinden biri haline gelmistir.
Bu tez ayn1 zamanda Okmeydani sakinlerinin semtlerinin mevcut kimligini ve

dokusunu kentsel doniisiime karsi nasil savunduklarina da deginmektedir.
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CHAPTER 1

INTRODUCTION

This thesis focuses on Okmeydani, an urban neighborhood in Istanbul which has a
specific place in the history of urbanization in Turkey. Okmeydani was established as
a gecekondu settlement during the rural-urban migration period in the late 1950s and
1960s. Since then, the neighborhood went through another transformation marked by
new waves of migration and the political circumstances surrounding them. In time,
Okmeydan1 became one of the marginalized “Alevi-leftist” neighborhoods, situated
among its counterparts like Gazi, 1 Mayis and Armutlu.

Before the rural-urban migration period, the lands of Okmeydani had been
used for farming by the Albanians who migrated to the Ottoman Empire after the
Balkan Wars (1912-1913). It is beginning by the 1950s that migrants coming from
the Eastern Anatolia and the Black Sea regions began to settle in and to build the first
gecekondus in that area. As the migration waves were multi-directional, the
population of Okmeydan1 was initially composed of migrants coming from Sivas,
Erzincan, Tokat, Erzurum, Mus, Dersim (Tunceli) as well as from Giresun,
Kastamonu, Ordu, Rize, and Trabzon. By the 1970s, Okmeydani1 had already become
a highly politicized place, and mainly dominated by the leftist organizations. A
structural change came with the 1990s, where a visible transformation happened both
in the physical appearance of the neighborhood, followed by a change in the
composition of its population. This was indeed part of the “apartmentalization”
(apartmanlagma) process of the late 1980s and 1990s, where most gecekondus began
to be replaced by the multi-storey apartment buildings in Okmeydani. This spatial

expansion was soon filled by a new migration wave, resulting from the forced
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displacement in the Southeastern part of Turkey, and causing an unprecedented rise
and diversification in Okmeydani population. Today, the neighborhood continues to
be a destination for both internal and external migration, due to many political and
economic reasons. One such political-economic conjuncture is undoubtedly the
incoming Syrian refugees and migrants from Turkic Republics, who have settled
there.

By the 2000s, under the impact of globalization, Okmeydani has become one
of the targeted areas of urban renewal attempts with new urban transformation
projects. Although these projects claimed to transform urban space into more
prestigious, healthier, secure and cleaner living space, in many cases, such as
Sulukule, Tarlabasi, and Fikirtepe, urban transformation ended up with a
gentrification of urban space by the hand of the state, changing land ownerships, and
cleansing the urban centers from poorer populations. The fact that the inhabitants of
Okmeydani collectively resisted to such urban transformation projects planned for
their area called attention of the related authorities in time. With its population
consisting of the working class, disadvantaged groups, and ethnic communities such
as Alevis, Kurds, Romanies, the neighborhood began to be represented more and
more as a marginal and conflict producing area in media and public discourse. The
emphasis on “cleansing the region from terrorism” became an important discourse
especially after the Gezi movement in 2013, when many important demonstrations
took place in Okmeydani. Today, there is still a constant tension between leftist
organizations and state authorities whose presence is deployed at the center of the

neighborhood.!

! The existence of the state forces became a part of everyday life in Okmeydani. The anti-riot water
cannon vehicles (TOMA), panzers and other police vehicles located in a schoolyard at the entrance of
the neighborhood and patrol around regularly.



The early studies on the gecekondu settlements in the urbanization process in
Turkey adopted an elitist and modernist approach until the 1990s. They mostly
focused on the integration issue, in regard to the migrant population evaluated as the
“other” of the city that need to be assimilated. Later studies conducted on
Okmeydani, and other such neighborhoods, which were established in similar
patterns and through similar phases, approached to these settlements as “‘marginal
spaces,” in the context of political struggle and social movements. Following Marxist
scholars like Henri Lefebvre and David Harvey, these studies discussed the issue of
urban transformation projects around the concepts of social justice, the right to the
city, and the use and exchange value of the urban land.? In most cases, however, the
subjective and affective dimension of the relation between people and place has been
neglected. As a long-time resident of Okmeydani, I had the opportunity to observe
different attachments to the place. Given the diversity of its population and different
historical processes, the inhabitants had their own particular experience of bonding
with their new environment, and thus have different recollections of the past. This
memory is not yet documented in the written literature on Okmeydani, a fact which
led me towards an oral history approach. This thesis will therefore be a first attempt
to examine how past is reconstructed in the narratives of Okmeydani inhabitants,
with an eye on their sense of belonging to that place. It aims to understand how they
construct and consolidate their individual and communal identity in relation to the

place, the neighborhood of Okmeydani as they settled. “Place” is a rather complex

2 See for example Sema Erder, Istanbul’a Bir Kent Kondu: Umraniye (istanbul: Tletisim Yaymlari,
1996), Oguz Isik & M. Melih Pinarcioglu, Nobetlese Yoksulluk (Istanbul: Tletisim Yayinlari, 2001),
Siikrii Aslan, / Mayis Mahallesi (istanbul: Tletisim Yayinlari, 2004), Neslihan Demirtas, Social
Spatialization in a Turkish Squatter Settlement (Frankfurt: Peter Lang, 2009), Firat Kurt, Making of
Community in the Margins of Turkey, The Case of Okmeydani (Saarbriicken: Lambert Academic
Publishing, 2010), Zeynep Arslan, Changing Legal Status of Land Property and Limits to Urban
Transformation.: The Case of Okmeydani (2014), Zeynel Giil, Shifting Geographies of Subversive
Politics in Istanbul (2016).



concept for migrants, who on the one hand physically left but culturally kept their
formal regional-local identities, while trying to get rooted in and attaching
themselves to their neighborhood. This experience attributes various meanings to the
notions of former and contemporary place. The thesis hope to explore these place-
making practices and communal solidarity as important elements which constitute
the sense of belonging both to the place and to the community.

My subjectivity and affectivity have a central place in this research since my
family was among the first settlers to Okmeydani in the early 1960s. Growing up in
the neighborhood and exposed to narratives of “old Okmeydani” me myself have a
strong sense of belonging to the neighborhood and its community. As an insider of
this place for thirty years, | have developed the local knowledge,® which both
motivated me to conduct this oral history research, but also provides me with the
tools and codes to research and interpret the narratives. Common memory of a local
past and similar concerns about the future of the neighborhood, have undoubtedly
been the main pillars of my interest for this research. But my real motivation grew
with the Gezi movement, when my neighborhood became a site of memory with the
funeral of Berkin Elvan,* followed by the shooting of Ugur Kurt by a police officer
during a funeral at Okmeydani1 Cemevi.> My first research in the neighborhood was

on this cemevi® as a site of memory, conducting a fieldwork and making preliminary

3 Clifford Geertz, Local Knowledge: Further Essays in Interpretive Anthropology (New York: Basic
Books, 1983).

4 Berkin Elvan was a 14 years old inhabitant when he was shot in the head by a tear gas canister
thrown by a police officer during a conflict occurred in Okmeydani. After 269 days in coma, he died
in 2014 and his funeral turned into a great demonstration with participation of tens of thousands of
people.

5 This incident occurred while the high school students protested Soma disaster and were intervened
by police. It demonstrated the fact that police use gun to prevent protests in the neighborhood. About
the murder of Ugur Kurt, see G6kger Tahincioglu, “Ugur Kurt ve adalet,” Milliyet, February 21, 2016.
Retrieved from http://www.milliyet.com.tr/yazarlar/gokcer-tahincioglu/ugur-kurt-ve-adalet-2197411/
& Cemevi is the place of worship for Alevis which derives from the ritual of cem and means ‘the house
of cem’. In Turkey cemevis are not officially recognized as places of worship as mosques, churches
and synagogues. For this reason, cemevis are established as cultural foundations and associations.

4



interviews in 2014 for my undergraduate thesis. In the aftermath of Gezi movement,
Okmeydani became a “hot zone,” where one could witness several clashes. One of
these was the demonstration after Ugur Kurt’s death, an event which rapidly turned
into a conflict between the police and the protesters, causing the death of Ayhan
Yilmaz, a disabled inhabitant from Ornektepe, who was stuck in the middle of the
clashes.” I observed how in the midst of this chaotic environment, the inhabitants
tried to maintain their everyday life, and worried about their future in this place.
They commonly believed that this situation created by provocative actions, aiming
the consolidation of the stigmatization of the neighborhood, in order to justify the
urban transformation project planned to be eagerly implemented. Such a
transformation would obviously be resulted by the displacement of current
inhabitants, changing completely the texture of the place, and losing its memory. In
addition to these observations, | recognized that the most common theme of the
narratives was the fear to lose “their place” if such an urban transformation project
happened. As former migrants who had already broken off roots from their
hometown, the inhabitants of Okmeydani were expressing a strong sense of
belonging to their new place, as a nest within the greater Istanbul, while particularly
facing an uncertain future. Although the urban transformation is not the main focus
of this thesis, it is important to understand from the very beginning, how the
inhabitants attached themselves to this place and how they defended it against the
threats coming from outside. In addition, | believe that doing such a research will be
important to understand and to document the history of the Okmeydan1 with its

identity and memory before the urban transformation project is implemented in this

7 Bekir Avct, “Ayhan Y1lmaz’m Oldiiriiliisii ya da Tutul(a)mayan Yas,” Biamag Cumartesi, May 26,
2014. Retrieved from http://bianet.org/biamag/yasam/155962-ayhan-yilmaz-in-oldurulusu-ya-da-
tutul-a-mayan-yas



neighborhood. It is difficult to estimate today, how being an Okmeydanii will be
transformed after the gentrification project, or even whether doing such a research
will be possible or not.

Let me also give a brief explanation on the territory this thesis is situated.
The geographical borders of Okmeydani is surrounded by Piyalepasa Boulevard in
the east, and Kasimpasa and Haskdy Streets in the south, while the main road
connecting to the first Bosphorus Bridge remains in the west. The area of Okmeydani
includes seven neighborhoods, namely Mahmut Sevket Pasa, Piyalepasa, Fetihtepe,

Piripasa, Kegecipiri, Kaptanpasa and Kulaksiz which are described in Figure 1.
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Figure 1. The map of Okmeydani with neighborhoods’ borders
Prepared by the author

The borders of the neighborhood in the inhabitants’ mind differed from the

official borders of Okmeydani. When they referred to their “neighborhood,” the



inhabitants meant that this place ends up at Dortyol in Kulaksiz, where resided most
people coming from the Black Sea Region. On the other hand, the fluid and extended
borders of the neighborhood such as Ornektepe, Talatpasa and Hacihiisrev are worth
to be taken into consideration as well. There are many people who currently live in
these areas, but have strong bonds with Okmeydani, spending most of time there, and
define themselves as “Okmeydanli.” This neighborhood’s population is undoubtedly
more diversified than this thesis can focus, including Turkish and Kurdish Sunni
inhabitants, Romanies, Albanians, and new migrants such as Syrian refugees and
people who came from Turkic republics. However, given the limits of this research
that based on the place identity and the sense of belonging of the inhabitants of
Okmeydani, | primarily focused on the Alevi and Kurdish population, and
socialization places and agencies that gives the identity to this neighborhood.

Given the domineering written literature on gecekondus and the particular
approach to Okmeydani as a marginalized place, this thesis uses oral history both as
an approach and a research method, to best explore the subjective experience of its
inhabitants, situated within the political particularity and ethnic diversity of the

neighborhood.



CHAPTER 2

ON METHODOLOGY AND REFLEXIVITY

2.1 Theoretical framework of the research

The relation between people and place has been a subject for a wide range of fields
in many aspects. Since place is an indivisible part of the human existence and all
experiences in the world, identity is constructed in particular places. Geographer
Edward Relph asserts that “To be human is to live in a world that is filled with
significant places: to be human is to have and to know your place.”® Similarly, in his

seminal book The Fate of Place, philosopher Edward Casey states:

To be at all - to exist in any ways - to be somewhere, and to be somewhere is
to be in some kind of place. Place is as requisite as the air we breathe, the
ground on which we stand, the bodies we have. We are surrounded by places.
We walk over and through them. We live in places, relate to others in them,
die in them. Nothing we do is unplaced.®

Scholars have also examined the difference between the concepts of “place”
and “space” through meanings assigned by personal, group, or cultural processes.*°
Geographer Yi-Fu Tuan adopting an experiential approach developed the concept of
topophilia to explain affective attachment of human beings to the place. He makes a

distinction between space and place describing space as freedom, place as security.

Place, Tuan states, involves and is connected with all the hopes, frustrations,

8 Edward Relph, Place and Placelessness (London: Pion, 1976).

® Edward Casey, The Fate of Place: A Philosophical History (Berkeley: University of California
Press, 1997), 5.

10 See Yi-Fu Tuan, “Space and place: Humanistic perspective,” in Philosophy in Geography, eds.
Stephen Gale and Gunnar Olsson (Dordrecht: Springer Netherlands), 387-427; Irwin Altman and
Setha M. Low, “Introduction,” in Place Attachment (New York: Plenum Press, 1992); Tim Cresswell,
Place: A Short Introduction (Oxford: Blackwell Publishing, 2004).

8



desperations, dreams, past experiences and future expectations.! Edward Relph also
focuses the affective bonding that people develop for place and describes place as the

“profound centers” of human existence.

The essence of place lies in the largely unselfconscious intentionality that
defines places as profound centres of human existence. There is for virtually
everyone a deep association with and consciousness of the places where we
were born and grew up, where we live now, or where we have had
particularly moving experiences. This association seems to constitute a vital
source of both individual and cultural identity and security, a point of
departure from which we orient ourselves in the world.*?

In other word, people transform space into place through place-making
practices. They make space their own place, first settling in it, then through daily
activities, routines, and establishing social relationships with people there. As a result
of these practices people attribute a meaning and attach themselves to this
environment. In that sense, place does not only refer to a physical entity but to an
environment in which social relations established with other people, family, friends
and community. During place-making processes through which people transform
“space” into their own “place,” they get rooted in this place. Scholars like Simone
Weil and Robert Coles approach to the concept of “rootedness” as a very significant
fact for individuals and social groups. They both stress the particular need for roots,
defined as a primary need of human soul.®® To be rooted in a place provides a sense
of security due to the predictable nature of the place that provides the context for

human activities and familiarity with its population, which means knowing and being

known there. In other words, people create a sense of belonging, a sense of

1 Yi-Fu Tuan, “Place: An experiential perspective,” Geographical Review 65 (1975): 151-165.
12 Relph, Place and Placelessness, 43.

13 See Simone Weil, The Need for Roots (Boston: Beacon Press, 1955); Robert Coles, Uprooted
Children (New York: Harper and Row, 1970).



community in a particular place and the members of this community acknowledge
the position of each other within the order of that particular place. Moreover, as a
ground to host life experiences, place becomes an inseparable part of the memory of
these experiences. In that sense, attachment to a place is an outcome of an affective
bond between people and their environment, contributing to individual, group, and
cultural self-definition and integrity. As such place plays a significant role in the
construction and consolidation of identity for both individual and groups.'*

Edward Relph calls attention to the interactive relationship between
community and place, emphasizing that each reinforces the identity of the other. He
describes the landscape as an expression of communal beliefs and values and of
interpersonal involvements within this relationship.™® By changing, modifying,
naming, and even creating a place, we give a characteristic to it and contribute to the
construction of its identity through our beliefs and values. Place identity concept
refers to a set of place features that ensures its uniqueness and continuity.
Highlighting uniqueness of a place, the concept of genius loci is commonly used to
describe place identity.® Environmental psychologist Harold M. Proshansky defines
place identity referring to the relation between individual and physical environment
as the “dimensions of self that define the individual’s personal identity in relation to
the physical environment.”’

The sense of place, which means being inside and belonging to your place
both as an individual and a member of a community, and to know this, might be

developed for home, for hometown, for nation, for city, or for neighborhood. Home

4 Altman and Low, Place Attachment.

15 Relph, Place and Placelessness.

16 Christian Norberg-Schulz, Genius Loci: Towards a Phenomenology of Architecture (London:
Academy Editions, 1980).

1" Harold M. Proshansky, “The city and self-identity,” Environment and Behavior 10 (1978): 147.

10



is the most significant place for individual identity regarding rootedness, attachment,
privacy and security. As Michel de Certeau reminds us, neighborhoods usually
emerge as the link between public and private spaces.® Due to its in-between
position, it carries both public and private features providing a sense of security, a
sense of privacy through familiarity and close social relationships established within
its community. On the other hand, neighborhood is mostly characterized by arbitrary
borders. “As definable spatial and social units,” Yi-Fu Tuan states “neighborhoods
have existed primarily in the minds of urban sociologists and planners.”® The notion
of “neighborhood” can therefore be described as socially constructed place in
particular times, which is considered to be a relatively homogeneous area, in terms of
the typology of its buildings, infrastructure, environmental characteristics, and
demographic composition. Deborah G. Martin remarks how cultural, ethnic, and
income groups establish a communal solidarity and shared values and interests in
that environment.?° For this reason, people often identify themselves with their local
areas and develop a sense of deep care and concern for this place.?! One should also
call attention to the intensity of the place attachment that may fuel strong feelings of
territoriality. Since place is a physical environment which has boundaries that
separate insiders and outsiders, the insiders develop a sense of protection and defend
their place against threats of destruction from outside. For those insiders who
strongly identify themselves with their place, to be forced to leave, becomes an

experience of grief and homesickness. This shows how separation from one’s

18 Michel de Certeau, Practice of Everyday Life: Living and Cooking (2) (Minneapolis: University of
Minnesota Press, 1998)

19 Tuan, “Place: An experiential perspective,” 158.

2 Deborah G. Martin, “Place-Framing as Place-Making: Constituting a Neighborhood for Organizing
and Activism,” Annals of the Association of American Geographers 93, no. 3 (2003): 732.

21 Relph, Place and Placelessness, 34-37.
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identified place means not only to lose the familiar physical environment but also
their social integration and the sense of community.?2

Under the impact of globalization, the urban land became a commodity for
the global market. This development brought along urban renewal projects that
change meaning and values attributed to places. In that sense, it is worth to mention
at this point the concept of placelessness developed by Relph, “that is, the casual
eradication of distinctive places and the making of standardized landscapes that
results from an insensitivity to the significance of place.”?® The standardization
process cuts roots, erodes symbols, replaces diversity with uniformity and
experiential order with conceptual order. Thus, it transforms places created by place-

making practices into anonymous spaces and exchangeable environments.

If places are indeed a fundamental aspect of man’s existence in the world, if
they are sources of security and identity for individuals and for groups of
people, then it is important that the means of experiencing, creating, and
maintaining significant places are not lost. Moreover, there are many signs
that these very means are disappearing and that ‘placelessness’ - the
weakening of distinct and diverse experiences and identities of places - is
now a dominant force. Such a trend marks a major shift in the geographical
bases of existence from a deep association with places to rootlessness, a shift
that, once recognised and clarified, may be judged undesirable and possibly
countered. It will then be of no small importance to know what are the
distinctive and essential features of place and of our experiences of places, for
without such knowledge it will not be possible to create and preserve the
places that are the significant contexts of our lives.?

French philosopher and sociologist Maurice Halbwachs pointed out that while
extraordinary events occurred in the place, awareness and bonding of the people

living there became more salient.

22 David M. Hummon, “Community Attachment: Local Sentiment and Sense of Place,” in Place
Attachment, eds. Irwin Altman and Setha M. Low (New York: Plenum Press, 1992), 260.

23 Relph, Place and Placelessness, 3.

24 bid., 6.
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The place a group occupies is not like a blackboard, where one may write and
erase figures at will. No image of a blackboard can recall what was once
written there. The board could not care less what has been written on it
before, and new figures may be freely added. But place and group have each
received the imprint of the other. Therefore, every phase of the group can be
translated into spatial terms, and its residence is but the juncture of all these
terms. Each aspect, each detail, of this place has a meaning intelligent only to
members of the group, for each portion of its space corresponds to various
and different aspects of the structure and life of their society, at least of what
IS most stable in it. Of course, extraordinary events are also fitted within this
spatial framework, because they occasion in the group a more intense
awareness of its past and present, the bonds attaching it to physical locale
gaining greater clarity in the very moment of their destruction.?®

There are other authors who draw attention to various factors that influence
the strength of the place attachment, among which one can cite the amount of contact
people, the size and location of place, and presence of threats against the place.?®
They usually argue how times of loss and hardship may strengthen the sense of
attachment to particular places.?” Many times, people may seem to have a little
consciousness about the places they inhabit on a daily basis, but once their place is
threatened, they become more aware of their sense of place.?®

Furthermore, when the place identity characterized by ethnical elements or
disadvantageous groups, place attachment became more significant. According to
psychologist Maria Lewicka, in Catalonia and Basque Country where the regional
identity contains ethnical elements, people are more identified with the regional

identity and their place attachment is stronger.?® Another factor that intensifies place

25 Maurice Halbwachs, The Collective Memory, trans. Francis J. Ditter and Vida Yazdi Ditter (Harper
Colophon Books, 1980), 130.

% Charis E. Anton and Carmen Lawrence, “Home is where the heart is: The effect of place of
residence on place attachment and community participation,” Journal of Environmental Psychology
40 (2014): 451-461.

27 Relph, Place and Placelessness.

28 Anton and Lawrence, “Home is where the heart is,” 453.

2 Maria Lewicka, “Place attachment: How far have we come in the last 40 years?”” Journal of
environmental psychology 31, no. 3 (2011): 207-230.
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attachment is awareness of the place history. When people know about the history of
their place, their identification and attachment increased along with being proud of

belonging to this place.*°

2. 2 Oral history as an approach and research method
Written sources on the history of Okmeydani are not vast. A great majority relates to
the history of entertainment, with a particular focus on the history of archery. As its
name reveals, Okmeydani was a site used as an archery practicing area during the
Ottoman period, and there was no settling on it.3 It is not possible to find much
publications about the historical change and urbanization of Okmeydani during the
Republican period. There are only several works in the late 2010s that focus on its
socio-cultural and political aspects and examined urban transformation project
planned for this area.*?

Taking into consideration the lack of historical documents about our field of
study, | adopted oral history as a historiographic approach as much as a
methodology, which is based on the experiences and memories of interviewees.
Following oral historian Michael Frisch’s approach, it would be useful to refer to the
concepts of “more history” and “anti-history” for this research.®* Adopting the “more

history” approach, I attempted to reveal undocumented and unrecorded aspects of the

% Maria Lewicka, “Place attachment, place identity, and place memory: Restoring the forgotten city
past,” Journal of Environmental Psychology 28 (2008): 209-231.

31 See A. Siiheyl Unver, Istanbul Risaleleri, ed. Ismail Kara, (Istanbul: Istanbul Biiyiiksehir
Belediyesi, 1995), 40-50; Ozbay Giiven, “Tiirk Kiiltiiriinde Kaybolan Miraslarimizdan istanbul Ok
Meydani Spor Alan1,” Toplumsal Tarih 3, no.14 (1995): 14-19.

32 See Kurt, Making of Community in the Margins of Turkey, The Case of Okmeydam (2010); Arslan,
Changing Legal Status of Land Property and Limits to Urban Transformation: The Case of
Okmeydan (2014); Giil, Shifting Geographies of Subversive Politics in Istanbul (2016).

3 Arzu Oztiirkmen and Joanna Bornat, "Oral History," in Encyclopedia of Women's Folklore and
Folklife, eds. L. Locke, P.Greenhill, T. A. Vaughan (Abingdon, OX: Greenwood Publishing Group,
2009), 433-435.

34 Michael Frisch, A Shared Authority, Essays on the Craft and Meaning of Oral and Public History
(Albany: State University of New York Press, 1990), 186.
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history of Okmeydani through its inhabitants’ life-stories, with a cross-examination
between the narratives. This neighborhood was established as a gecekondu
settlement in the late 1950s and 1960s, during the rural-urban migration period, and
most of the first settlers came there when they were very young. Their life-stories
involved therefore the establishment and transformation processes of the
neighborhood. Secondly, adopting the “anti-history”” approach, I tried to transcend
the conventional history of Okmeydani, and its representation in public discourse and
media. In that sense, this research aims not only to reveal the history of the
neighborhood, but also to be able to interpret its current situation.

The issue of reliability and validity of oral sources is closely related to the
subjectivity issue and has been much discussed in the field of historiography. Oral
history has been an approach to acknowledge this fact, inviting this discussion to the
analyses of written historical material, like letters, diaries, newspapers, court records
and so on, where subjectivity is also central. As oral historian Alessandro Portelli
remarks, oral history allows us to be aware of this elusive characteristic of historical
truth.®® Thus, the subjectivity is not the weakness of the oral history, on the contrary,
the emphasis on subjectivity is what makes it different. Portelli points out that oral
history “...tells us less about events than about their meaning.”® In that sense, oral
history arises as an important tool to reveal concealed historical data — which
obviously need to be cross-examined — while observing how this data is emotionally

perceived and interpreted. As Allessandro Portelli states:

Oral sources are credible but with a different credibility. The importance of
oral testimony may lie not in its adherence to fact, but rather in its departure
from it, as imagination, symbolism, and desire emerge. Therefore, there are

35 Alessandro Portelli, The Death of Luigi Trastulli and Other Stories, Form and Meaning in Oral
History (Albany: State University of New York Press, 1991).
% |bid., 50.
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no “false” oral sources. Once we have checked their factual credibility with

all the established criteria of philological criticism and factual verification

which are required by all types of sources anyway, the diversity of oral
history consists in the fact that “wrong” statements are still psychologically

“true,” and that this truth may be equally as important as factually reliable

accounts.®’

Within this context, during my interviews, | encountered discrepancies in dates,
events, or some other information in the narratives. | tried to construct my own
historical narrative by comparing and contrasting them. I also tried to focus on the
meanings attributed to these events by the narrators, and how selectively they
constructed and situated their own narratives to the overall historical frame.

Besides my deep interest in pursuing the contemporary history of Okmeydani,
| also felt a certain responsibility regarding the current situation of the neighborhood.
Since Okmeydani has become a marginalized neighborhood in recent decades, its
negative representation has visibly increased in public discourse and media. Today,
there is a strong need to re-define who really are these “Okmeydanlis,” what this

means and what happens in this neighborhood.® Frisch’s description of oral history

resumes our understanding while conducting this research;

“...a powerful tool for discovering, exploring, and evaluating the nature of
the process of historical memory - how people make sense of their past, how
they connect individual experience and its social context, how the past
becomes part of the present, and how people use it to interpret their lives and
the world around them.”3®

To sum up, using oral history as an approach and research method, our
purpose was to give voice the inhabitants of this marginalized neighborhood, and to

contribute to writing an alternative history of Okmeydani.

37 1bid, 51.
38 By Okmeydanl I refer to people who are from Okmeydani or still living there.
%9 Frisch, A Shared Authority, 188.
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2.3 A review of the research process

In 2014, when the first time I decided to conduct a research in Okmeydani, I was still
living there and witnessing everyday life of the neighborhood. For my undergraduate
thesis, I studied Okmeydani1 Cemevi as a site of memory conducting in-depth
interviews, some of which are also used as primary sources in this thesis. However,
during that research, | recognized that my interviewees were willing to talk more
about the neighborhood at large, than just the Cemevi. This preliminary observation
led me towards a wider research on Okmeydani. With my growing interest since
then, | visited the neighborhood regularly, even if I moved out to a different place.

I began to attend organized meetings for positioning against the urban transformation
project, the rituals of cems and other cultural activities held in Okmeydani Cemevi.

I also closely followed other various events organized by neighborhood associations,
village or hometown associations, meetings for the women’s rights, weddings,
funerals, and commemorative ceremonies for Berkin Elvan and the other losses of
the neighborhood. In that sense, participant observation was a part of the
methodology of this research.

Being an insider of Okmeydani1 has greatly helped me to access and interview
with its inhabitants. Because of the critical situation and tensioned atmosphere of the
neighborhood, many inhabitants have been reluctant to be interviewed. Being an
insider provided trust between us to some extent and opened reliable channel for
them to talk with me. It was very significant that they introduced me to each other
often stating “She is not an outsider” or “She is one of us.”*® Nevertheless, it was still

hard to conduct such a research, because most of the inhabitants feel saturated with

40 «“yabanc1 degil,” “Bizden.” I frequently heard these descriptions when I studied on Okmeydani
Cemevi and the other researches related to Alevism. For Alevi people, outsider (yabanci) means Sunni
people, and one of us (bizden) means Alevi. As the Alevism is most prominent identity marker of the
neighborhood, | think these descriptions about me refer both to be Okmeydanii and to be an Alevi.

17



the news about their neighborhood, which appeared on both mainstream and
alternative media. Most of them do not want to see representations of their living
area with violent acts on media anymore. “The left-wing press is being fed from it”
says one inhabitant, ““This happened in Okmeydani, that happened in Okmeydani.’
Okey, they do news, but when they always show conflicts, the pressure increases
over here, even buses do not enter the neighborhood.”** Another expresses his
thoughts as follows: “They reflect like we walk around here all day long with the
molotov cocktail in our hands. This is not all about what Okmeydan is. Yes, there
are some violent protests, but we also have objection to them. They should
sometimes show the violence that the state applies here.”*? Finally another states, “I
don’t want to neighborhood receive any harm because what | say here. The situation
is obvious. They write what they want, without thinking about its consequences.
There are people living here. This is not a battlefield.”*® Another critical subject has
been the establishment process of the neighborhood and title deed issue. Since the
neighborhood was established as a gecekondu settlement, most of inhabitants do not
have title deeds. They started to talk about this issue by the words such as “We are
not invaders,” “We purchased lands paying their price.”**

Even after they were convinced that | was not a journalist and was more
concerned on the history of the neighborhood, some of them still refused to be

interviewed, or cancelled their appointment at the last minute. On the other hand,

41 “Sol basin da bundan besleniyor. ‘Okmeydani'nda su oldu, Okmeydani'nda bu oldu.” Tamam haber
yapsinlar ama hep bir ¢catisma gosterince de buradaki baskilar artiyor, otobiisler bile mahalleye
girmiyor.”

42 “Yani dyle bir yansitiyorlar ki sanki biz burada gece giindiiz elimizde molotofla geziyoruz.
Okmeydani bundan ibaret degil. Evet, siddet eylemleri yapanlar var ama biz de onlara itiraz ediyoruz.
Biraz da devletin burada uyguladig: siddeti gostersinler.”

4 “Ben simdi burada sdyledigim seyler yiiziinden mahalleye zarar gelsin istemem, zaten durum
ortada. Gidiyorlar, sonuglarin diigiinmeden kafalarina gore bir gseyler yaziyorlar. Burada yasayan
insanlar var. Savas alan1 degil buras1.”

4 “Biz isgalci degiliz,” “Arsalari parasim ddeyip aldik.”
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many inhabitants gave me sincere suggestions about what | should write, or whom |
should interview. For example, when | met one of my interviewees, there was a
group who made an announcement for the 1 May Worker’s Day and police
intervened them. My interviewee calmed down the tension between the group and
police officers asking me to stay distant, then he came back and said me “Write this
as well, here you saw that, this is what Okmeydan1 is. Children distribute leaflets,
what is the problem?”*> Sometimes | was warned about to be careful taking photos
by interviewees stating “They might suspect you,” “They might consider you as an
agent” or “They might think you came for urban transformation.”*

Another important issue about Okmeydani is the ambiguity of its borders.
There is an urban renewal plan which includes the whole region, but neighborhoods
such as Piyalepasa, and Mahmut Sevket Pasa were divided parts and were assigned
different municipalities. However, as far as | recognized, the borders of the
neighborhood in the inhabitants’ mind differed from the official borders of
Okmeydani. For example, when they said “neighborhood,” they meant that the place
ends up at Dortyol in Kulaksiz, where resided most people coming from the Black
Sea Region. If we define “neighborhood” as a socially constructed place, with a
relatively homogeneous area in terms of demographic composition, communal
solidarity, shared values and interests, that part of the region seemed not having any
commonality with the rest of Okmeydani (except for the property issue). To be able
to focus on the communal sense of belonging, this area of the neighborhood will be
set apart for further research. On the other hand, there are some former inhabitants,
who moved out of the neighborhood after selling their houses to contractors.

I interviewed many such former residents who had sold their property because of the

4 “Bunu da yaz, gordiin iste, Okmeydani bu. Cocuklar bildiri dagitiyor, ne var yani bunda?”
46 “Siiphelenirler,” “Ajan sanirlar,” “Kentsel doniisiim i¢in geldin sanirlar.”
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ambiguous situation of property or because of the concerns about security, but still
regularly visit Okmeydani to work or spend leisure time there. There are also some
interviewees who currently live in Ornektepe and Hacihiisrev,*’ but have strong
bonds with Okmeydani, spending most of time there, and define themselves as
Okmeydanl.

During this research, | interviewed 7 women, 13 men, in total 20 people over
30 years old. Most of the interviewees witnessed or actively participated in the
establishment process of the neighborhood, and some of them currently led the
resistance against the urban transformation project in Okmeydani. I avoided to
interview the representatives of the political organizations in order to listen ordinary
people’s life-stories instead of political speeches, but as political activism is very
common in the neighborhood and a part of some inhabitants’ life, it was not
appropriate to ignore these part of the narratives. On the other hand, 1 also
interviewed people who were leader of some village, hometown and neighborhood
associations besides the attendants of Okmeydan1 Cemevi. Sometimes, they asked
me to actively participate in these associations rather than remaining a passive
observer because they believed that | could be more helpful to defend “our
neighborhood” and “our rights” as an “educated person”. The most challenging part
was perhaps to handle my distance and regulate my relationship with my
interviewees.

Most of the interviewees asked for confidentiality. They all expressed their

anxiety of getting in trouble because of the critical situation of the neighborhood.

47 These two neighborhoods located on the border of Okmeydani, were established in the same period
and through the same phases. Most of their population socialize in Okmeydani, visiting their relatives,
attending the activities and events held in Okmeydani1 Cemevi and other associations. They have been
through a gentrification process as well. However, they were excluded from the former works which
limited by the official borders of Okmeydani.
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Therefore, | have kept their names confidential, giving only the basic demographic
information about them in Appendix A. The original Turkish quotations of the
narratives were added in Appendix B. There were very strong expressions and terms
which signify the narrators’ subjectivity and affectivity in the narratives. | preferred
to translate them in the way that reflects the meaning of these expressions rather than

a literal translation.
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CHAPTER 3

RETHINKING URBANIZATION PROCESSES IN TURKEY

3.1 On the concept of urban poverty: from modernization to globalization

Urban poverty as a global issue is strongly related to the processes of
industrialization and modernization. Rapid urbanization following the World War 11
gave rise to what we call ‘urban poverty’ in contemporary usage and, with the
beginning of the neoliberal era in the 80s, it has become an intricate problem. The
rise of industrialization led to drastic changes in the socio-political and economic
structures all over the world. However, consequences-wise, the effects seen in the
third world countries differed from the west. While the European countries have
continuously (but unevenly) developed since the Industrial Revolution throughout
the 18" and 19" centuries, and increasingly needed more labor force for the
industrial areas, the third world, based on an agricultural economy, started to
disintegrate. One of the most significant legacies of this period was the population
movements and restructuration of the urban space. In the western countries, the gap
between the social classes widened and ethnic differences were accentuated in the
process. The urban poor, including the people who migrated from the third world for
job opportunities, constituted the ghettos and banlieues at the periphery of the
western cities. These settlements are called slums, shantytowns and squatter

settlements in English, les bidonvilles in French, and lendsviertel in German.

Another significant population movement was the internal migration from the
rural to the urban areas, especially within the third world. Because the rapid
urbanization was not accompanied by social, economic and structural reorganization

needed in the urban areas of the third world countries, the solution for the housing
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problem of poor migrants who were unable to pay for shelter led to the emergence of
the squatter settlements. These settlements were named differently based on the place
surrounding them and the specificity of their establishment. They are called as favela
in Brazil, villas miseria in Argentina, ciudades de refugio in Colombia, pueblos
jovenes in Peru, barriada brujas in Panama, poblacionnes callampas in Chile,
cantegriles in Uruguay, rancheros in Veneuzela, barrios de los pobres in Ecuador,
colonias proletarias in Mexico, basti in Delhi, chawls in Bombay, bidonville in

Algeria.

Turkish cities witnessed internal rural-urban migration in parallel with the
rest of the third world countries. In the Turkish case, glimpses of rural-urban
migration can be observed during the late 1930s and 1940s, especially with young
people who migrated to the city and town as seasonal workers due to the insufficient
income and job opportunities in the rural areas. Yet, mass migration in Turkey only
gained significance with the beginning of the 1950s, then the rates gradually
increased between 1960s and 1970s. This internal population movement coupled
with the migration of guest workers to, what was then, the Federal Republic of
Germany. The rapid urbanization in Turkey led to the emergence of squatter housing
in the urban areas, called gecekondu, nomenclature for a problematic phenomenon. It

will be examined in detail in the next sub-heading of this chapter.

Urbanization was considered to be the synonym of modernization in the early
20" century in fields ranging from social sciences, architecture, economics, and
political science as well as in the public discourse. During this period, Chicago
School had a great influence on the studies on urbanization, and American
sociologist Louis Wirth’s definition of the city and the idealization of the urban way

of life was commonly accepted. Wirth described the city as a type of community that
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is large, dense and consist of socially heterogeneous individuals. He put forward the
characteristics of urbanism as anonymity, transitory & impersonal relationships, and
secularization of thought.*® In this sense, urbanization was considered as the criteria
of development and modernization. On the other hand, the population of the rural
areas typified as traditional society, folk society or preindustrial society and they
were seen as manifestations of backwardness. This approach was based on the
presupposition of rural-urban dichotomy, and the conjecture that declared urban way
of life as the highest level of development that civilizations could reach.

By the impact of the social and political atmosphere in the late 1960s and
1970s, the Marxist approach dominated the academic field, and social inequalities in
the urban space became the subject alongside the criticism of the modernization
theories. The most referenced authors Lefebvre, Castells and Harvey have discussed
the issues related to the urban space such as the right to the city, the democratization
of the city, the use value and the exchange value of the urban land, the distribution of
the income in the urban space, social justice, social movements and urban
movements. French sociologist Henri Lefebvre developed the concept of “the right to
the city” that involves the right to participation and the right to appropriation for
urban inhabitants.*® He asserted that there was a need for new urban politics and
restructuration of social, political, and economic relations in the city. Lefebvre
described “(social) space as a (social) product” and criticized the modernist
production of space for its relationship with the capitalist relations of production. He

proposed the direct participation for the urban inhabitants to the decision-making

8 Louis Wirth, “Urbanism as a Way of Life,” American Journal of Sociology 44, no. 1 (1938): 1-24.
49 Henri Lefebvre, Le droit a la ville (Paris: Anthropos, 1968).
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process and a shift for the power relations from capital and state to the production of
urban space in favor of urban inhabitants.>

Influenced by Lefebvre’s thoughts, Marxist geographer David Harvey
developed the idea that the social processes are spatial. He rejected that the given
paradigm that evaluated the social processes and spatial forms as distinct objects of
study. Instead, he proposed a conceptual framework which includes “spatial
consciousness” or “geographical imagination” besides the “sociological imagination”
for understanding city.>! His great contribution to the field was to reevaluate the right
to the city around the concept of social justice. Since the redistribution of income
moves towards a state of greater inequality and greater injustice there is a need for
application of the principles of the social justice in the spatial system.>

Another important scholar who focused on the social aspects in the urban
space is the Spanish sociologist Manuel Castells. He tackles with urbanization within
the framework of dependency theory and demonstrates that “the acceleration of
urban growth in the ‘underdeveloped’ regions, at a higher rate than that of the urban
take-off of the industrialized countries, without the concomitant economic growth.”®3
In this sense, he puts forward another concept for the urbanization for the
‘underdeveloped countries’ as an obstacle to development, over-urbanization, that
refers to “the idea of a level of urbanization higher than which can ‘normally’ be
attained, given the level of industrialization.”®* The situation of the ‘underdeveloped’
countries highly related to the advanced capitalism, and the domination and

dependence produced by imperialist system. However, he reinterprets the

50 Henri Lefebvre, The production of space (Oxford: Blackwell Publishing, 1991).
51 Harvey, Social Justice and the City (Oxford: Blackwell Publishing, 1988), 24-27.
%2 |bid., 107.

%3 Manuel Castells, The Urban Question (London: Edward Arnold, 1977), 40.

%4 |bid., 40-41.
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dependence as an expression in the internal organization of the dependent societies,
and in the articulation of the system of production and class relations.>® He also
focuses on the production and consumption processes in the urban residential system.
The urban resistance and the urban social movements occur in these consumption
processes and the political struggle constitute the central element of the urban
mobilization.%®

At the end of the 20" century, the main focus of the urban studies shifted
towards the impact of globalization and neoliberal policies. The most important
innovation of globalization is the replacement of the national economies by the
growing interdependence in the world economy. Alongside the rising information
technologies, this period characterized by the increasing mobility and liquidity of
capital. In this new socio-economic order, the flows of capital beyond the
geographical, political and ethnic boundaries, privatization, deregulation, the opening
up of national economies, and the extending free world market became the key
concepts. Furthermore, the most developed cities such as New York, London and
Tokyo were represented as the prototypes of a new phenomenon: the global city. On
the other hand, with deindustrialization and transformation into consumption society
in the global scale, the tertiary sector and luxury consumption became the most
significant functions of the global cities. As the transnational capital needed new
investment areas, the exchange value of urban land gained importance for the global
market. The ground rent, urban renewal and urban transformation projects
constituted the subject of debate in this atmosphere. However, all these changes in
the socio-spatial structure of the cities, increased the disintegration in the urban

space. In parallel with this new order supported by the neoliberal policies,

% |bid., 43.
% 1bid., 325.
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reproduction of urban space through the market-led urban process came into
question. Thus, the new urban movements took place in reaction to the
commodification and privatization of the urban land. Besides the urban conflict, the
subjects related to the urban issues varied from locality, human behavior, ecological

problems, to the gender and everyday life in the urban space.

3. 2 Rapid urbanization and the emergence of the gecekondu settlements in the
1950s and 1960s

The modernization and industrialization process in 1950s and 1960s, caused rapid
urban growth and in relation to this we witnessed the emergence of the urban poverty
as a result of the internal rural-urban migration. This rapid urbanization process has
been explained widely through push and pull factors for rural population migrated to
the cities. The unequal division of the land, low productivity, and mechanization in
agriculture are considered as push factors in the rural areas. As English historian
Bernard Lewis remarked, the government of the Republican People’s Party
attempted to change the unequal division of the land in the rural areas passing a land
reform bill in 1945. The purposes of this law were providing land and means for
landless peasants, and to make the arable lands used effectively. However, the
implementation of the law failed due to the political reasonings. Then migration had
accelerated in search of job opportunities, better income, better living conditions,
education and health services —these are described as pull factors for the urban areas.
Consequently, the urbanization had gradually increased during the 1950s and 1960s.
In that period, since the housing stock in the cities was insufficient to answer the
housing needs that stemmed from the mass migration, and the newcomers had no

opportunity to buy or rent the houses offered, they have built gecekondus at the
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periphery of the city where close to the jobs available to them. In the 1960s, the
number of gecekondus in Turkey reached 465.000 and the population of the
gecekondus were about 2 million people.®” According to the report of State Planning
Organization dated 1967, the proportion of gecekondus in total number of houses
was 65% in Ankara, 40% in Istanbul, 24% in Izmir, and the proportion of gecekondu
population in total population of the city was 59% in Ankara, 45% in Istanbul, and
33% in Izmir.®

The term gecekondu derives from the construction method of the shelter,
which means, “built overnight” in Turkish. This shelter was built overnight invisibly,
using the cheapest materials and needed to be completed immediately. Otherwise, it
could be subjected to the legal action by municipal police since the legislative
regulations allowed to demolish the structure in the building process. When it was
built and completed overnight, then municipal police needed to get the decision from
legal authorities. That is why gecekondus usually were built at night, in cooperation
with the neighbors and relatives. According to the law 775 of July 20, 1966,
gecekondus were described as “structures built on the lands which do not belong to
the builder, without the consent of the owner of the land, and inconsistent with the
laws and regulations concerning reconstruction and building operation”.®® In many
studies, the terms of “slum”, “shanty towns” or “squatter settlements” used for
describing the gecekondu areas. In this research, taking into consideration the social

aspects and the particularity of the phenomenon in Turkey, we prefer to use the term

gecekondu, both to highlight and to preserve its connotation.

5" Konut Ozel Ihtisas Komisyonu Raporu (Ankara: Bagbakanlik Devlet Planlama Teskilat1 Yaynlari,
1966), 2.

58 Konut, Ikinci Bes Yillik Plan Calismalar: (Ankara: Bagbakanlik Devlet Planlama Teskilati
Yaynlari, 1967), 14.

9 T.C. Resmi Gazete, no. 12362, July 30, 1966.
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The gecekondu settlements have always been considered as a problem needed
to be solved by governments and various measures taken from time to time. As
Metin Heper cited in his work on the policies developed by governments for the
solution of this “problem,” in 1930s several measures proposed for the regulation of
migration to prevent rapid urban growth, such as necessity to obtain permission and
special urbanization taxes from the new arrivals and to create urban activity in the
rural areas.®® The first legislative regulation for the gecekondu settlements was
enacted in 1948 and was only valid for Ankara.%! Then in 1949, another law was
enacted which facilitated to demolish the gecekondus that had been built without
construction permit. According to this law, the structures started to be built without
obtaining construction permit shall be stopped immediately by the municipalities. If
the structure is not deemed to be inadequate, the building inspection fee was taken as
four floors. If the structure is found to be essentially inadequate and inconsistent with
the provisions of this law, it will be demolished. In case the municipal committee
decides to demolish the structures, the municipal police evacuate the structures until
the finalization of the demolition decisions. The state police will use force for those
who resist to municipal police. If the construction is to be built on private property, it
will immediately be demolished and at the same time, a light sentence and a light
fine that is no fewer than 100 Turkish liras will be imposed on the concerned parties
by the courts of sessions. 62

On the other hand, the growing housing problem in the urban space has
become a significant issue in the political sphere and the gecekondu population

turned into an important pressure group on politics. Politicians have had different

60 Metin Heper, Gecekondu Policy in Turkey: An Evaluation with A Case Study of Rumelihisarqistii
Squatter Area in Istanbul (istanbul: Bogazici University, 1978), 17.

61 T.C. Resmi Gazete, no. 6938, Law No. 5218, June 22, 1948.

62 T.C. Resmi Gazete, no.7230, Law No. 5431, June 11, 1949.
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attitudes towards the gecekondu areas. Especially in the local election periods, the
politicians attempted to develop policies for these regions on the purpose to gain the
votes from the inhabitants. As Tansi Senyapili remarks, a year before the 1954
elections, Democrat Party government enacted a law on Encouragement of Building
Construction and Unauthorized Buildings (Law no. 6188) and allowed municipalities
to purchase state land and to build of low-cost houses on them. This regulation
involved only the gecekondu dwellers who have lived in the city more than two years
but did not provide any solution for the newcomers.®® This attitude of politicians
repeated in later election periods and they distributed or at least promised to
distribute title deeds besides providing public services for the gecekondu settlements.
In 1963, with the first comprehensive and detailed law regarding gecekondus
that is named Gecekondu Act (Gecekondu Kanunu), the term of gecekondu was
formally acknowledged by the authorities. This law proposed by the coalition
government led by Ismet indnii and was enacted in 1966. According to this law, the
lands that belong to state and located within the boundaries of the municipalities are
to pass into the ownership of the municipalities for free, to use for the purposes that
designated in the Law 6785 (Art.3). The reclamation and dischargement areas of the
gecekondus, and their boundaries will be determined by the municipalities by using
all means and facilities, within 6 months from the date of publication of this law (Art.
16). After the date of entry into force of this law, all the structures built on the state
lands without construction permit, will be immediately demolished by the municipal
or the state police, without any decision being made (Art.18).54 Those had been built

before this law entry into force will be reclaimed and the owners of this houses will

63 Tans1 Senyapili, Gecekondu: ‘Cevre’ Iscilerin Mekan: (Ankara: ODTU Mimarlik Fakiiltesi, 1981),
202-203.
64 T.C. Resmi Gazete, n0.12362, Law No.775, July 30, 1966.
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be burden with debt. The solution provided through the Act was to improve those
gecekondu settlements which were in relatively good condition but to demolish those
in poor condition and to prevent further construction.

Despite all the regulations, most of the gecekondu dwellers could not afford
the cost of amelioration of their houses or get their title deeds and remained
vulnerable to the legal actions. On the other hand, in many cases, the regulations
could not be implemented. One of the most important reasons of this failure was the
attitude of municipal police towards the dwellers. They have tended to overlook the
gecekondus that had to be demolished and they neglected to implement the law.
Since some of the municipal polices were also gecekondu dwellers themselves, they
have developed empathy with the people who would lose their houses. Moreover, the
municipal police have made profit by taking bribes from migrants when they
overlooked the gecekondus. Consequently, the gecekondu settlements as an
unintended consequence of the Turkish urbanization process stayed in existence until
the late 1980s and was transformed into apartments with the neoliberal policies of the

decade.

3. 3 Commenting on the urbanization literature in Turkey

The rapid urbanization and its consequences urban poverty and gecekondu
settlements became of interest to scholars from various fields such as sociology,
anthropology, political science, urban planning and architecture. To understand
today’s situation and evolution of the approaches towards the urban poverty and the
urban poor neighborhoods, we need to look over the beginning of the discussions

about urbanization and its consequences in Turkey. In this part, the common
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approaches in the early studies on the subject are overviewed and the most prominent
works are summarized.

Adopting the western way of modernization and urbanization, the urban elites
of the early republican period considered the rural way of life as backward and
regarded rural migrants in the urban space as an obstacle for the progress, for the
attainment of western standards in the structural and social order of the city.
Gecekondu settlements described in the public discourse as the ugly areas that
resulted from unplanned urban sprawl and discussed excluding its social, cultural and
economic aspects. As the academic discourse is not totally independent from the
public discourse, most of the early studies influenced by the modernization theories,
based on the presupposition of a linear transformation from rural to urban society.
This idealization of the “urban way of life” involved an integration process for the
rural migrants live in the urban space to achieve the highest level of urbanization
which refers to “ideal city” and “ideal urbanite” concepts.®® In that sense, the studies
conducted between the 1950s and 1970s on the gecekondu settlements in Turkey,
mostly focused on the integration issue and involved an effort to find a way to
assimilate the rural migrants into the urban population. The gecekondu settlements
are regarded as a temporary solution for the housing problem of the rural migrants
and would be disappeared at the end of the integration process. Likewise, the
traditional rural elements and folk culture maintained in these settlements would be
eliminated.

The very first discussions in the field of urban planning and architecture were
around the housing shortage in the cities. Scholars regarded the gecekondu

settlements as a problem resulting from the unplanned urban growth and argued that

8 Wirth, “Urbanism as a Way of Life.”
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this could be easily solved through several measures to be taken by the government.
We need to consider that the number of gecekondus were approximately 5.000 in
that period. Architect and economist Ekmel Zadil regarded the housing shortage as a
global problem which led to the emergence of the gecekondu settlements and he
suggested that the government can solve this problem by measures in the housing
distribution.®® After visiting the gecekondu settlements in Kazligesme and
Zeytinburnu, he describes the structure of houses in detailed in his article and defined
the settlements where the migrants lived as an autonomous community in detached
houses. On the contrary to the accusatory approach of the media and parliament
members in this period, he defended the gecekondu dwellers as poor migrants who
had to be self-helped against the housing shortage problem. He emphasized inequal
housing opportunities between migrants and the people who had more than one
houses and recognized housing as an indispensable right for the rural migrants as

well as the urbanites.

A homeless, miserable person is harmful and dangerous for the community, a
person who wants to shelter under a roof with his family and children is
worthy and useful and helpful. A citizen living in gecekondu under bad
circumstances deserve more admiration than a person who occupies two or
three houses in this housing crisis. The one who built gecekondu has
established a roof, with intent not to be a vagabond; although he did not get
help from the community, he wanted to save himself and to take his place in
the society by his own means; our sympathy is always with them.®’

8 Ekmel Zadil, “Istanbul’da Mesken Mes’eleleri ve Gecekondular,” in I¢timai Siyaset Konferanslar:
(istanbul: istanbul Universitesi, 1949).

%7 Ibid., 80. “Evsiz, barksiz bir sefil, cemiyet icin zararli ve tehlikeli bir mahliiktur; ailesi ve ¢ocuklart
ile birlikte bir ¢at1 altinda barimmak isteyen bir ferd ise, kiymetli ve faydali bir varliktir. Kotii sartlar
altinda Gecekondularda yastyan bir vatandas, bu mesken buhraninda iki {i¢ ev isgal eden bir
kimseden-daha fazla takdire 1ayiktir. Gecekondu kurucusu barksiz bir serseri olmamak i¢in, bir ¢ati
kurmustur; cemiyetten yardim gormedigi halde, kendi imkanlariyle kendi kendini kurtarmak ve
cemiyet i¢indeki yerini almak istemistir; Sempatimiz daima bunlarla beraberdir.” (Translated by the
author).
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In parallel with consistent increase in the numbers migrating from rural to
urban areas between 1950s and 1960s, gecekondu settlements and their inhabitants
have become more visible both at the periphery and at the center of the cities. Since
the existence of the rural migrant population in the urban space could not be ignored
anymore, the researches based on the fieldwork appeared during this period. The
very first monography on the subject was penned by ibrahim Ogretmen and focused
on the demolishing process of the gecekondus in the center of Ankara, in Cankaya
and Altindag districts.®® Then in 1964, Granville H. Sewell studied on Akdere using
questionnaires and interview methods. He approached gecekondu settlement as a
problem of urbanization arose in the transition process from traditional to modern
society.® In the same year, many researches had been conducted by the Ministry of
Reconstruction and Resettlement to find a solution to the gecekondu problem.

The work of sociologist Ibrahim Yasa, Ankara’da Gecekondu Aileleri (The
Gecekondu Families in Ankara) has also important place in the early gecekondu
studies. He also attributed a transitory character to the settlements and aimed to
observe the change of the values and lifestyle of the migrants during adaptation
process to the urban life. He regarded the traditional way of life of gecekondu family
as neither urban nor rural but as temporary imitation of urban culture and suggested
that it would disappear at the end of the integration process.” At the appendix of his
book, the narratives on the life-stories of gecekondu population are presented.
Despite these are not directly from the voice of the interviewees, it is still very

striking to find such a data between the early gecekondu studies.

8 Tbrahim Ogretmen, Ankara’da 158 Gecekondu Hakkinda Monografi (Ankara: Ajans Tiirk Matbaas,
1957).

8 Granville H. Sewell, Squatter Settlements in Turkey (Cambridge: Cambridge University Press,
1964).

70 fbrahim Yasa, Ankara’da Gecekondu Aileleri (Ankara: Akin Matbaasi, 1966).
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Another study which had an impact on the gecekondu policies, Charles W. M.
Hart’s Zeytinburnu Gecekondu Baolgesi (Zeytinburnu Gecekondu Area) was
published in 1969. Hart conducted this research using questionnaires, and participant
observation methods and especially focused on the housing problems of the
dwellers.”* The research was financed by Istanbul Chamber of Commerce and
Ministry of Reconstruction and Resettlement, then the staff of the Ministry trained by
Hart conducted more researches in the gecekondu settlements of Ankara, Izmir and
Istanbul. The results of these researches evaluated by Turhan Yoériikan, using the
notions of gemeinschaft and gesellschaft of Tonnies, and sacred and secular of
Becker in the context of rural-urban dichotomy.?

During the late 1960s and 1970s, inspired by the civil rights movement in the
West, the leftist political groups began to criticize the class inequalities in the
Turkish society, and started developing sympathy for the working classes. Latter was
consisted of the gecekondu dwellers. With this sympathetic approach, the
representation of the gecekondu people as the “rural other””® in the public discourse
has changed and scholars have tended to examine the gecekondu phenomenon as a
result of economic and social inequalities. One of the representative scholars in this
period was sociologist Miibeccel Kiray who made a great contribution to the Turkish
urban studies literature. When she examined the social structure of Eregli before the
establishment of iron and steel plant and social changes brought along
industrialization, she developed the “buffer mechanism” concept to explain social

reorganization during the transition from “feudal rural society” to “modern urban

> Charles W. M. Hart, Zeytinburnu Gecekondu Bélgesi (Istanbul: Istanbul Ticaret Odas1, 1969).
2 Turhan Yériikan, Gecekondular ve Gecekondu Bélgelerinin Sosyo-Kiiltiirel Ozellikleri (Ankara:
Imar ve Iskan Bakanligi, 1965).

3 For an analysis on the changing representations of the gecekondu population, see Tahire Erman,
“The Politics of Squatter (Gecekondu) Studies in Turkey: The Changing Representations of Rural
Migrants in the Academic Discourse,” Urban Studies 38, no. 7 (2001): 983-1002.

35



society”.”* The buffer mechanism concept used later by many scholars to explain the
emergence of the gecekondu settlement as a temporary solution for the housing
problem of rural migrants in the urban area. The social networks provided in the
gecekondu settlements for the newcomers such as communal solidarity make easier
the integration process of the migrants to the urban environment and allows a smooth
transition from rural to urban way of life. Kiray regarded gecekondu settlements as
an inevitable result of rapid urbanization in the developing and non-industrialized
countries. She stated at the Seminar on Gecekondu, at the Chamber of Geomatic

Engineers in 1970, that:

The construction of the gecekondus cannot be considered as an intentional
crime, regardless of whether they were built on someone else's land or it is
considered to inconvenient to the standards. It is impossible for the settlers to
return to the village. 70% of the gecekondu people in Ankara stated that they
migrated because they were landless and unemployed in the village. The jobs
they find here and the income they receive do not allow them to reside in a
different place. Since they are unable to increase their income or to change
the conditions of industrialization that will provide it, we should accept the
gecekondus as a complete reflection of our underdeveloped, non-
industrialized socio-economic order.”

The most referenced work in the studies related to the gecekondu settlements
today still is the work of historian Kemal H. Karpat.”® He conducted a very

comprehensive research and detailed analysis on three gecekondu settlements in

™ Miibeccel Kiray, Eregli: Agir Sanayiden Once Bir Sahil Kasabas: (Ankara: Bagbakanlik Devlet
Planlama Tegkilat1 Yayinlari, 1964).

7> Miibeccel Kiray, Toplumbilim Yazilar: (Ankara: Gazi Universitesi, 1982), 278. “Ister bagkasmin
arazisi iizerine inga edildigi isterse standart normlara uymadigi diistiniilsiin yani iki temel hukuk
kaidesini ihlal ettigi g6z 6niinde tutulsun, gecekondu insasi kasith bir su¢ addedilemez. Buralara
yerlesenlerin fiilen kdye donmeleri imkansizdir. Ankara gecekondularinda yiizde 70" kéyde topraksiz
ve issiz olduklarindan goctiiklerini bildirmislerdir. Burada bulabildikleri igler ve ellerine gecen gelir
de baska tiirlii bir yerde oturmalarina izin vermemektedir. Gelirlerini arttirmak ya da bunu temin
edecek sanayilesme sartlarini kdkiinden degistirmek de onlarin ellerinde olmadigina gore,
gecekondular1 bugiinkii az geligsmis, sanayilesmemis sosyo-ekonomik diizenimizin tam bir yansimasi
sayip Oylece kabul etmemiz gerekir.” (Translated by the author).

6 Kemal H. Karpat, The Gecekondu: Rural Migration and Urbanization (New York: Cambridge
University Press, 1976).
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Istanbul, namely Nafibaba (Hisariistii), Baltalimani and Ahmet Celaleddin Pasa
(Emirgan) in 1968. This research was conducted by a group of researchers, using
questionnaires prepared by both categorical and open-ended questions with a total
population about 3500 of five hundred dwellings. Karpat’s purpose was to
investigate the socioeconomic background of the migration and urbanization of the
rural migrants living in these gecekondu settlements. He adopted a global perspective
on the phenomenon, and he made a comparative analysis on squatter settlements of
Turkey and the third world countries. He emphasized that these settlements were an
almost natural step for modernization and urbanization in the third world countries.
In the context of the rural-urban continuum and the modernization process in these
countries, he regarded the settlements not as a deviation from but as a part of the
process. Comparing the gecekondu settlement with the squatter structures in the third
world and western countries, he argued that the former was similar with the latter
ones in terms of the emergence and structural properties, but it had historical,
economic and cultural specificities in Turkey. For instance, the slums in the western
countries characterized by the poverty and misery, had been constructed in
accordance with the regulations of reconstruction and considered as modern houses
at the beginning. Then they became old and fusty overtime and started to be
preferred by poor people. However, the gecekondu, since its construction process
was already inconsistent with the regulations, under the housing standards and
unhealthy shelter.”” It differs from the slum in terms of social and cultural properties
as well. Karpat described slums as “a dismal gathering of people with little in

common” while remarking that the gecekondu settlements had a community spirit

" For an example of the construction process of gecekondu, see Nursun Ertugrul, “Gecekondu Yapim
Siireci,” Mimarlik, 152 (1977): 105-109.
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and solidarity between its dwellers.”® He emphasized that there was no “culture of
poverty” in the gecekondu settlements on the contrary to the slums.”

Taking into consideration the macro factors involved in rural migration and
urbanization, Karpat regarded the gecekondu settlements as a “by-product of the
malfunctioning of the economic and social system” and proposes to examine the
migrants’ relations with the urban environment by the concept of economic
marginality.®® In that sense, the gecekondu settlements are considered not as a
problem but a solution to a problem. Remarking “push factors” (poverty, low
income, unproductive agriculture, lack of educational and medical facilities) and
“pull factors” (the opportunities for employment, higher income and availability of
educational, medical and other facilities) in rural migration, he demonstrated these
reasons were common in most of the third world countries. While the population
growth was above or equal to economic growth, living standards cannot increase and
a state of unemployment or marginal employment of the population occur. Although
he rejected the elitist approach and western concept of urbanism when evaluating the
third world cities, he still regarded the gecekondu settlements and the traditional way
of life maintained by migrants, as a result of the urbanization process not
accompanied by adequate industrialization and economic development.®! On the
other hand, he objected Wirth’s urbanization model that requires the elimination of
the traditional elements which constitute folk culture, such as kinship bonds,
traditional attachments, solidarity, and he emphasized the coexistence of urban and

rural cultures in the gecekondu settlements.

78 Karpat, The Gecekondu: Rural Migration and Urbanization, 247, note, 72.

7 For a detailed explanation for culture of poverty, see Oscar Lewis, Anthropological Essays (New
York: Random House, 1970).

8 Karpat, The Gecekondu: Rural Migration and Urbanization, 3.

8 Ibid., 20.
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Metin Heper also studied emergence and development of Rumelihisariistii
(Nafibaba) gecekondu settlement focusing on the development of housing policy in
Turkey.? He examined the legal, administrative, and financial aspects of the policies
carried out until 1977. He described the measures such as legislative regulations and
increase of social housing to prevent establishment of gecekondus and land
speculation, then he explained ineffectiveness of them because both types of
measures were largely assigned to the municipalities while they do not had adequate
opportunities and not supported by the central government. He remarked the
exploitative attitudes of politicians towards the settlements and the lack of
coordination between related agencies.®® As a solution to the gecekondu problem, he
proposed to accelerate industrialization besides the new regulations.

At the beginning of the 1980s, the focus shifted to the economic aspects of
the subject. Especially two important works based on the dependency theory,
evaluated the urban poverty in the framework of the center-periphery
conceptualization. One of them is Tans1 Senyapili’s work in which she examines
gecekondu population considering its function in the economic system.8 She
emphasizes that rural migrants provided cheap labor force needed in newly
industrializing economy and the gecekondu settlements fulfill the shelter need for
this population. She conducted her research in 1976, in Gazi Osman Pasa, Giiltepe,
Emindnii, and Istinye in Istanbul, and Akdere, Tuzlugayir, and Y1ldiz in Ankara. The
second important work in this context published by Danielson and Keles. In this

work, adopting a critical approach towards the modernization theories, Keles stated

82 Heper, Gecekondu Policy in Turkey.
8 Ibid., 56.
8 Senyapili, Gecekondu: ‘Cevre’ Iscilerin Mekana.
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that urbanization should not be used as a synonym for modernization and

industrialization.

Instead, urbanization refers to a particular element of the development
process — the concentration of population in relatively large settlements.
Concentrating people into large settlements is associated with distinctive
economic, social, and political changes, such as specialization of the labor
force, alterations in family structure, and changes in the political attitudes of
urban dwellers.

Keles rejected the concepts that commonly used in the gecekondu studies
such as integration, marginality, informality arguing these concepts were imported
from the western understanding and not convenient to explain the Turkish experience
in its particularity. His main point was the relations between the political parties and
the gecekondu dwellers. According to him, the populist policies of the governments
accelerated the migration from rural to urban areas and increased the establishment
of the gecekondu settlements.

The most common problem of the early studies was to consider urban poor
and gecekondu settlements as a homogeneous population and stereotyped as rural
migrants. Adopting a simple dichotomy between rural migrants and urbanites, they
neglected social and cultural differences inside both categories. Therefore, the results
of a research conducted in a gecekondu settlement frequently generalized for any
urban poor settlement throughout the country neglecting their diversities. On the
other hand, the rising conflicts between radical leftist and rightist groups in the
gecekondu areas during 1970s, changed this perception of the homogeneity about

these areas. By the emergence of the identity movements under the influence of the

neoliberal politics in the 1980s, the modernization theories abandoned, and the

8 Michael N. Danielson and Rusen Keles, The Politics of Rapid Urbanization (New York: Holmes &
Meier, 1985), 3.
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cultural, ethnic, religious and political diversity of the urban poor population became

apparent in the later studies.

3. 4 Resituating the gecekondu settlements: neoliberal policies and globalization
The 1980s was a period characterized by the market-oriented economy in the global
extent. The relocation of industry caused by the rise of the tertiary sector, brought
about the restructuration of the urban space. Turkish society has also experienced
significant social, political and economic changes during this period. After the 1980
coup d’état, the military government established an excessive control in all fields. By
the end of the military government in 1983, the liberal economy and IMF policies
adopted by civilian government led by Turgut Ozal in order to integrate the Turkish
economy to the liberal world. With the regulations such as funds for land acquisition
provided by the Ministry of Reconstruction and Resettlement, implementation of city
plans, the National Fund for Gecekondus for service improvements in the gecekondu
settlements, land acquisition, and housing development, mortgage loans for low-cost
housing provided by the Real Estate Bank (Emlak Kredi Bankasi) and the Mass
Housing Administration (Toplu Konut idaresi) allowed large construction firms to
enter the housing market and land speculation. In addition, because of the upper
classes tended to move to the peripheral urban lands, and the competitive housing
demand, to establish gecekondu settlements in these areas became difficult during
this period. Although the construction of new gecekondus became impossible in
1980s, the gecekondu settlements already established gained a permanent character
by the legislative regulations in this period. These regulations encouraged the
gecekondu dwellers and contractors for profit-making from gecekondu lands as an

income generator. The continuous migration and housing shortage contributed to
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turning gecekondu land into a commodity. During this process, the new interest
groups have emerged such as land speculators and land mafia.®® Then the
gecekondus replaced by multi-storeys apartments and the image of the gecekondu
owners as poor migrants who needed a shelter replaced by the “undeserving rich
Other” that means a new group of people who became wealthy in a short period of
time.8’ In addition, the architectures and urban planners have maintained the elitist
approach towards the gecekondu population, attributed them an opportunist character
on the one hand, and on the other, they blamed the housing policies of the
government to make possible land speculations, illegal housing and unplanned
urbanization.%®

In the 1990s, a new mass migration from the South East to the West of
Turkey occurred. This migration was totally different from the former ones and it is
called “forced migration.” Sema Erder emphasizes the traumatic difference between
the former migration that is “gradual” and “voluntary,” and the new migration wave
that occurred “abruptly,” “widely” and “obligatory.” She describes the new
migration wave as a “migration of peasants who do not have village anymore.”® The
rural migrants who had come to the cities between 1950s and 1980s had a support
from their relatives living in the village and had an opportunity to go back to their
villages if they could not survive in the city. However, in this period, the migrants
did not have such a support and had no opportunity to go back. As the forced
deportation occurred suddenly and the migrants could not do any preparation for it,

most of them left behind their properties and came to the urban areas in a state of

8 «Arazi mafyas1” or “gecekondu mafyasi” in Turkish.

87 Erman, “The Politics of Squatter (Gecekondu) Studies in Turkey.”

8 For a significant work in the field of architecture, see Dogan Kuban, Istanbul, an Urban History:
Byzantion, Constantinopolis, Istanbul (Istanbul: Economic and Social History Foundation of Turkey,
1996).

8 Sema Erder, Istanbul Bir Kervansaray (mi?) (Istanbul: Bilgi Universitesi Yayinlari, 2015).
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poverty. Consequently, these migrants settled in the gecekondu areas mostly as the
tenants and contributed to social, cultural and economic diversity of the gecekondu
population. In parallel with the transformation of the gecekondu population,
especially in the late 1990s, a new term “varos”®® appeared first in the media and
public discourse and for the population of these settlements the varoslu started to be
used with a negative connotation. This term highlights the cultural inferiority and the
lack of aesthetic of consumption rather than the rural way of life. The public
perception about the ‘rural migrants’ of the gecekondus turned into ‘threatening,
marginal and criminal’ population of the varos areas.”*

On the other hand, since the 1990s, as a result of globalization and the rising
concept of ‘global city’ or ‘world city,” the urban space became the most beneficial
source of investment and urban renewal and urban transformation projects came into
question. However, these transformation processes caused new forms of urban
segregation and inequalities in most of global cities of advanced capitalist states.®?
As for Turkey, since the 1980s, there was an attempt for such a transformation by
opening the economy to global capital and commodity flows. During the period of
the 1984-1989 when Bedrettin Dalan was the Mayor of Istanbul Metropolitan
Municipality, the infrastructural investment and development projects started to be
applied with the aim of turning Istanbul into ‘a world city.”® Then the late 1990s and
2000s urban transformation and urban renewal projects appeared on the government
programs. In this period, global capital entered to the Turkish economy, especially in

the real estate investment. The shopping malls, five-star hotels, ultra-luxury

% The term varos means the neighborhoods outside the city walls in Hungarian.

91 Zeliha Etoz, “Varos: Bir Istila Bir Tehdit,” Birikim, no.132 (2000).

92 See Saskia Sassen, The Global City: New York, London, Tokyo (Princeton: Princeton University
Press, 2001).

% Tuna Kuyucu and Ozlem Unsal, ““Urban Transformation’ as State-led Property Transfer: An
Analysis of Two Cases of Urban Renewal in Istanbul,” Urban Studies 47, n0.7 (2010), 1484.

43



residences have been built in various areas of Istanbul. However, with the increasing
real estate values, surviving in the urban space became very difficult for the urban
poor, particularly for the population of former gecekondu settlements which are
targeted by the urban transformation projects. After the disastrous incident of the
Golciik earthquake in 17 August 1999, the threat of the earthquake used to legitimize
the destruction of the gecekondus or multi-storey buildings constructed by the
inhabitants of these settlements. The experts reported that these structures were not
earthquake-resistant and state-led urban transformation projects (UTPs) had become
the main topic of the agenda. The claim was to transform urban space into more
prestigious, healthier, secure and cleaner living space for the citizens. Nevertheless,
in most cases, such as Sulukule, Tarlabasi, and Fikirtepe, UTPs meant to the
gentrification of the urban space by the hand of the state, changing of the land
ownership, and cleansing the urban centers of the poor population. Kuyucu and

Unsal describe the UTPs aim as follows;

These large renewal programmes are the primary mechanisms by which a
capitalist logic is imposed on urban land and housing markets, especially in
incompletely commodified informal housing areas and ‘rundown’ inner-city
neighbourhoods. By redefining property rules and market dynamics, the
UTPs achieve two major goals: physical and demographic ‘upgrading’ of
particular localities within the city and the construction of a neo-liberal
regime of governance that no longer tolerates the legal ambiguities and the
incompletely commodified market structure characterising these areas.®*

The legal ambiguities with regards to the property and the marginalizing
representation of these settlements in the national media have provided justification
for the need for UTPs in these areas. When the prime minister Recep Tayyip

Erdogan described the settlements as “tumors” surrounding cities and should be

% 1bid., 1480.
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removed,*® the UTPs were presented as the solution to the social problems. In many
cases, the attitude of the inhabitants of the gecekondu settlements towards these
projects was resistance because they were excluded from the decision-making
process. They regard the whole process unfair for them and refuse to sign the
agreements offered by the municipal authorities. The inhabitants’ aim is to protect
their lifestyle and houses since the intervention through the UTPs to these areas
mostly resulted by displacement and dispossession of the urban poor for the benefit
of the coalition of urban developers, credit institutions, real estate investors, and local

and central state actors.

% Senol Bastakar, “Sehri ur gibi sardilar, niye zavalli oluyorlar,” Sabah, April 9, 2006. Retrieved
from http://arsiv.sabah.com.tr/2006/04/09/eko106.html
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CHAPTER 4

HISTORICAL ETHNOGRAPHY OF OKMEYDANI

4.1 Okmeydani in the Ottoman period

Okmeydani, as its name refers to the square of the arrow in Turkish, was the place
that allocated for the archery training after the conquest of Istanbul in 1453.
According to some authors, this area was very precious for Fatih the Conqueror and
he ordered “do not allow even birds pass over here.”®® The lands of Okmeydan1 were
extended by Sultan Bayezid 11 and registered as the property of Fatih Sultan Mehmet
Foundation (see Figure 2), which means the lands allocated for public interest and

cannot be sold or turn into private property.

Figure 2. Okmeydam from C. Stolpe’s map of Constantiople prepared in Berlin (1866)%"

% Cahit Avc, “Okmeydam,” TTOK Belleteni 51, no. 330 (1976), 12-17.
9 Retrieved from http://www.swaen.com/zoomV2.php?id=24801&zif first=true
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It is accepted by some authors as the first sports area in Istanbul established
by Turks, having the oldest, biggest, and richest arrow monuments all over the
world.®® The grand vizier Iskender Pasha made built a lodge there for the archers that
was called Okgular Tekkesi or Kemankesler (Tirendazlar) Dergahi in 1484, and later
a minbar and namazgdh®® were built by Giircii Mehmet Pasha in the 17" century.
Besides the archery training area, there was a resort area that hosted the feasts and
circumcision ceremonies of Sultan’s sons and it was open to the public use.
However, by the mid-1800s the sultans had no interest in Okmeydani and archery.
After the lodge partially destroyed in the earthquake in 1894, it did not be
repaired.

As Ozbay Giiven cited, the archery training in Okmeydani1 was accompanied
by the audiences, and the archers had shown their abilities in the form of ceremony
in every Mondays and Thursdays. After they performed in competitions, the feasts
were given to the honor of them, the archers rewarded by the appellation of
kemankeg*®* and being capable to perform in the presence of the sultans.? Figure 3
shows the location of arrow monuments in Okmeydani in 1869. The archery area
drew attention of some artists as well. In the 18" century, Luigi Mayer painted
Okmeydani, describing the archery practice in the area (see Figure 4).

An important foundation, Dariilaceze was established in Okmeydan1 by
Abdiilhamit II, in 1895 (see Figure 5). This foundation served as an asylum for
orphans, homeless aged and disabled people, and today it still maintains this function

for homeless aged and disabled people.

% Giiven, “Tiirk Kiiltiiriinde Kaybolan Miraslarimizdan Istanbul Ok Meydan1 Spor Alan1.”

9 Place for praying outdoors that shows the kiblah direction.

100 Ibid., 15-17.

101 Kemankes means being master in archery.

102 Giiven, “Tiirk Kiiltiiriinde Kaybolan Miraslarimizdan Istanbul Ok Meydani Spor Alam,” and
Unver, Istanbul Risaleleri.

47



S

| Swkan Selms tag

b A

Figure 3. The map of Okmeydani prepared by lieutenant Liitfi Efendi (1869)'%
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Figure 4. Luigi Mayer’s painting of Okmeydam (18th century)%*

103 Retrieved from http://www.okcularvakfi.org/istanbul-Okmeydani-ve-Okcular-Tekkesi-s-18.
104 Ibid.
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Figure 5. Dariilaceze (19th century)®®

Another historical place, Okmeydani Baruthanesil®® which can be seen in
Figure 6, was established to produce gunpowder in 1578. According to the archival
sources, this manufactory was abandoned after the fire broke out in 1596.1%7 Until
2018, there was no intervention or renovation attempt by the authorities, but in that
year Istanbul Metropolitan Municipality started to renovate this historical
structure.®® This renovation process still continues and it is planning to establish a
business center which will include several offices for trade affaires after the
renovation will be completed. This is only one of the examples of the gentrification

attempts that came about in Okmeydan1 in recent decade.

105 Nevzat Ozkaya, Dariilaceze albiimii (Istanbul: Dariilaceze Yayinlar1, 2013).

106 Gunpowder factory.

107 {smail Hakk1 Uzungarsili, Osmanli Devleti Teskilatinda Kapikulu Ocaklar: (Ankara: Tiirk Tarih
Kurumu, 1988), 20, 117.

108 TRT Haber, July 1, 2018. Retrieved from https://www.trthaber.com/haber/kultur-sanat/tarihi-
okmeydani-baruthanesi-restore-ediliyor-372936.html
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Figure 6. Okmeydani Baruthanesi (2018)%%°

The limited works on Okmeydani mostly focused on the Ottoman heritage,
and historical importance and privilege of the place, which criticized the negligent
attitude of governments and inhabitants towards the monuments found in this
place.!® The current inhabitants of Okmeydan1 were described as invaders in these
works, ignoring the social and economic aspects of the Turkish urbanization. In
addition, the decisions about protection of Okmeydan1 dated back to 1938, and the
High Commission of the Old Real Estates and Monuments (Gayrimenkul Eski
Eserler ve Anitlar Yiiksek Kurulu) introduced a ban to construct any building in this
area in 1961. Then it was decided to establish an open air museum in 1985, but any
of these decisions were not implemented.!!! Since the first settlements appeared in
this area after the Balkan Wars (1912-1913), which were increased during the rural-
urban migration in the late 1950s and 1960s, these monuments were destroyed or left

between disordered structures. Today, most of the monuments were transferred to the

109 Retrieved from https://ibbgr.ibb.gov.tr/beyoglu-okmeydani-baruthane-binasi-restorasyon-insaati/
110 According to Giiven, there was 50 arrow monuments and 4 boundary stones located in Okmeydana,
until 1995.

111 Giiven, “Tiirk Kiiltiiriinde Kaybolan Miraslarimizdan Istanbul Ok Meydani Spor Alam,” 18.
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Okgular Tekkesi to be exhibited in the courtyard of the lodge, but we could still find

several monuments at some sides of the area or in the garden of houses. Some of

these monuments can be seen at Figure 7 and 8.
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Ok-Meidan, Constantinople.

Phot, Andriomenes

Figure 7. Archery monument in Okmeydani (16th century)!!2

Figure 8. Archery monument in the garden of a house (2006)*3

12 M. Sinasi Acar, Istanbul 'un Son Nisan Taslar: (Istanbul: Arkeoloji ve Sanat Yayinlari, 2006).
113 |bid.
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In 2013, with the support of Istanbul Metropolitan Municipality, Okcular
Foundation established in the place of historical Okgular lodge, and a modern
complex was built for the practice of archery. However, current inhabitants of
Okmeydan1 have had a negative perception towards this place considering it as an
attempt to revive Ottomanism by the AKP government, because after the Okgular
Foundation established, the reclaims on the land of Okmeydan1 have increased in the

public discourse.

4.2 ‘More History’ of Okmeydani: migrating from one village to another
According to the former studies on Okmeydani and to the narratives of the
interviewees, the first settlers of Okmeydan1 were the Albanian refugees who
migrated to Ottoman Empire after the Balkan Wars (1912-1913). They were farming
and doing animal breeding in these lands until the migration wave in the late 1950s
and 1960s. By the rapid urbanization process in Turkey, Okmeydani had become one
of the areas that rural migrants settled in and they built gecekondus as a solution for
their housing problem. As the literature on the rural-urban migration in Turkey
demonstrated, the migration was accelerated by the push and pull factors which can
be summarized as unequal division of the land, low productivity, and mechanization
in agriculture in the rural areas and better living conditions, job opportunities, better
income, education and health services in the urban space. The life-stories of
inhabitants of Okmeydani provided us a knowledge about their lifestyle and
problems in the rural areas before the migration, as well as about the push and pull

factors of the migration.
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We were ranch hand in the village. For example, we used to mow grass, we
used to cultivate barley, wheat and rye. In our region, that was all. There was
no vineyard or truck farm there, they could not grow there. The village was
composed of a hundred households let’s say, the population was nearly a
thousand people. When the population increased, village land, pasture and
arable field remained inadequate. As a matter of fact, migration began
because of the livelihood, that was why... There was education issue as well.
There was no school, no education, our fathers, our grandparents have never
been educated. We just went to elementary school, but not properly. Then we
thought that, if we would marry, if we would have a future, our children
would not remain ignorant. (Narrator 1, Appendix B, 1)

Another important factor that motivated migration was the ethnic and
religious identity of the narrators. The disadvantageous of situation in the rural area
as being a member of Alevi and Kurdish community constituted one of the reasons
of the migration. In some cases, the natural disasters also accelerated the migration.
One of the narrators pointed out the earthquake in Varto in 1966, as one of the
reasons that pushed them to migrate. The interviews allowed to not only explore
internal migration narratives in Turkey, but the external migration was also the issue.
As many inhabitants mentioned, almost in every families, some members migrated to

Federal Republic of Germany as guest workers.

When | went to school in Erzurum, the village | went to, was a conservative
village. We were children, we didn't understand anything, we didn't know
who we really were. Those children, I didn’t know how they regarded us,
what they learnt from their elders, but when there was a fault, they used to put
the blame on me, do you see, on me... I also had a trouble with speaking in
Turkish, and I could not defend myself properly, the teacher was hitting me
with a stick. I was saying “I didn’t do it...” The half of the class... - Shall |
talk clearly here? - The half of the class was Sunni. It was a Sunni village; |
mean the students were Sunni. They had no knowledge about Alevism, they
knew only what they had been taught, what they had been told... They
considered us as non-believer, faithless. When someone did something wrong
in the school, for example, when the table was broken, the book was torn, the
board or the photograph of Atatiirk was fallen into floor, it was always put on
me. “He did it.” [ was saying “I didn't do it,” all was yelling, "he did it, he did
it." Then, when the teacher left, they used to beat me. I had been beaten up
many times. Anyway, | went to school in that village, then two years later |
came back to our village. A teacher came to our village... - Itis an
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unfavorable issue, let’s not talk about it. - [...] A teacher came to the village,
he was completely militant, he was segregationist. He used to beat us; he used
to beat us very badly. [...] So, the situation was like that in the village. My
sister still lives in Erzurum, she moved to the center, but it is still the case.
You can't live outside your own village, it is impossible. There is a hostility
even from neighboring villages. [...] One of my uncles was in Germany.
When Germany was getting workers in the 1960s, my uncle went from
village directly to Germany because he was literate and young. Then my other
uncle went. Then my father went twice, but he did not stay there, he came
back. (Narrator 2, Appendix B, 2)

My father was a public health officer when we were in village. Our financial
situation was good, I mean it was better than the others’. We had lands,
pastures, arable fields. But my father had always problems with landlords
because he used to resist against their attitude towards peasants. That was
why the landlords used to harass my father, they burnt his fields, they threw
his crops to the river. [...] Then the earthquake in Varto occurred, it was the
last straw. | was a child, but | remember it shadowy, how stones rolled
around, how people cried... After that catastrophe, we migrated. [...] There
was another factor as well, my sister who lived in Istanbul, would go to
Germany, and my parents would look after her children left behind. We came
here, my father first has worked for Sisli Etfal Hospital, later, he opened a
grocery store. But we lost many things, we became poor in the city. (Narrator
3, Appendix B, 3)

Many studies on migration from rural to urban areas demonstrated that the
first migrants were mostly male members of the family and they encouraged relatives
to migrate to the city, informing them about the job opportunities. Women and
children came when the conditions are suitable, frequently after the gecekondu was
built. When | asked why they chose Okmeydani to settle in, the responses were “to
join our relatives” or “to join our family”!* as well as to benefit from the job
opportunities closed to this area. Despite migration and displacement usually led to
the isolation of migrants, in this case, the place where they migrated was socially
well-known because their relatives or hemsehris!™® already settled in, it meant rather

reunification of the family or the community.

114 «Akrabalarimz burada oldugu igin,” “Ailemiz burada oldugu igin.”
115 Fellow countrymen in English. It is used in Turkish studies to describe the people who migrated
from the same village, same town or region. However, our narrators almost never used this word,
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Since our father was working here, and we did not have a chance to see him,
we migrated to here to be with our father. Because it was the place that we
earned livelihood, we migrated here. My father was working here, in
Unkapani, with a smith. [...] In the village, my father was not with us. We
could see my father once a year, when he went on leave for 10-15 days. My
grandfather looked after us. My grandfather was like my father... Then he
also came and lived with us for a while. He lived with us and with my uncle.
When | was at high school, he passed away. (Narrator 4, Appendix B, 4)

| came here to study in 1974. My teacher in the village convinced my father
to send me here after | graduated from elementary school; he thought that I
was a good student. In that time, my brothers have already been here. They
came to Istanbul maybe 5-10 years ago. You know the reason for the
migration in that time, because of the economic conditions in the country.
After all, Istanbul was a metropolis; they came here to make a living. Then
people brought his relatives, brothers, and friends as well. When | came here,
I lived with my brothers. First, I went to Alibeykdy Secondary School and
then Okmeydani Secondary School. In fact, when I came here, I did not suffer
the difficulties of being a stranger, because there was more or less a village
here. As it is today, the majority of our villagers have been lived in this
region. The first generation of the people who we were familiar with had
come and settled in before. I have had no difficulty except for missing my
village and my father. Apart from that, | did not feel like a stranger because
we knew each family. (Narrator 5, Appendix B, 5)

In the period that rural-urban migration occurred, there was a widespread

negative approach towards the migrants’ way of life. Since the urbanization and

modernization were accepted as synonymous in that period, the rural migrants’ way

of life was regarded as an obstacle for the modernization and urbanization. To attain

the level of ‘modern city,’ they should abandon the traditional rural lifestyle,

integrating to the urban way of life. However, the narratives of Okmeydan1’s

inhabitants demonstrate that their experience was far behind the urban life. Although

the place where they settled in was located within the borders of the city, it was the

periphery of the city in that period and had no common with the center in terms of

instead, they used villager (bizim koylii or kéyliimiiz) to describe all their relatives, and people from
the same village. Therefore, we used hemgehri in the text, but in the quotations, we preserved their
connotation.
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infrastructure and other material conditions. Indeed, according to the narratives, this

place was more similar to their villages or small towns for the migrants.

We came Istanbul with big dreams, like we were going to a beautiful city, but
the place where we came was a village, Okmeydani. It was a village more
than our village. We came from village to village, I was disappointed... My
father had built a gecekondu, he had prepared everything, then he called us.
We sold everything with the help of my grandfather, then we migrated to
Istanbul. But we looked that the houses had no differences from our village
houses. The village houses were made of stones. The only difference of these
houses here was that they were made of briquettes and had roof tiles. That
was the only difference. The environment was empty; it was exactly the
same, like village, mulberry trees, etc. The Albanians were farming here, they
used to cultivate things like wheat, rye, like lettuce, radishes, onions, and they
have made a living with this. They were ranching, for example, there was a
large dairy farm opposite to our house, almost 100 cows belonged to Uncle
Meydin, an Albanian citizen. [...] The housing opportunities were very
limited in those days, the state did not have TOKI*® as it does today, and
Okmeydan1 was an empty land, so the people who were working around
Halig, for shipyards or factories bought the lands illegally from the Albanians
witnessed by the mukhtars or neighborhood representatives to solve their
housing problems. (Narrator 4, Appendix B, 6)

Although living conditions were relatively better than the rural areas, it was
still hard to deal with the urban life in a gecekondu settlement for women. Since the
migrants firstly lived in the same house with their relatives and there were no public
services in the first years of the migration, such as water, electricity, roads, the
burden of women was too heavy. Later, women also started to work outside, mostly
in domestic services especially after the 1980s.1'” One of the interviewees mentioned
her losses in the village but the circumstances were not very different in the city. She

stated that, because their house was too crowded and they lived in the bad conditions

such as lack of hygiene, humidity and cold weather she lost her child.

116 The Mass Housing Administration (Toplu Konut idaresi).
117 For a detailed analysis of the situation of women, see Ozyegin, Untidy gender: Domestic Service in
Turkey (Philadelphia: Temple University Press, 2001).
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| suffered a lot in the village too. After my mother died, | was overwhelmed
with the responsibility of seven children. | was the oldest one. I raised those
children. One of my sisters was 6 months old when my mother died. My
mother died at 37, she was 3 months pregnant, now | know her illness was
meningitis. She died in three days. | was 15. Then one of my sisters had
surgery and she couldn’t survive. My father got married five years later, with
a girl younger than me. He was a bit naive, and they would get him married
with their daughter because he was a landlord. My father was a so-called
landlord, son of a landlord. Do you know our village? Have you ever been?
There was no landlord in our village, who ruled or something, but he had
property, that was why they called like that. [...] Then I got married. How I
got married? Well, the old custom, it was arranged. He is my aunt’s son.
There was such a tradition, getting married with cousins. We had a
stepmother; she was putting pressure on us. My stepmother was younger than
me, but her mother was putting pressure on us. Then we came here. Our place
was awful. My 1,5 years old daughter became ill and died. We lived with the
relatives, uncles, lots of people, I took care of everything. (Narrator 6,
Appendix B, 7).

4. 3 From space to place: the settling and transformation processes

People transform space into a place through place-making practices. They make
space their own place, first settling in it, then practicing daily activities and routines
there, establishing social relationships between each other, attributing a meaning to
this environment and attaching themselves to it. Relph, referring Heidegger’s thought
on ontological foundations of place and space, describes building as dwelling and
dwelling as the essence of existence of the human beings. People shape, create, and
reclaim the space by the act of building or landscape modification.'!® Besides the act
of dwelling has such a significance in the relation which is established between
people and place, during this research I recognized that active participation in the
building process also play a central role in the attachment of people to a place. The
interviewees mostly started to narratives with the building process of the gecekondu.

The gecekondus were generally built in cooperation with relatives both to avoid

118 Relph, Place and Placelessness, 17-18.
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paying for labor and to complete the building process immediately. Sometimes they
considered building their own houses as the only thing that they achieved throughout
their life and they were proud of themselves as actively worked in those processes

(See Figure 9).

My father built our gecekondu, it had only two rooms. Later, when the central
Okmeydani was destroyed in 1973, when I was in high school, I made a
window wall in front of the house. Okmeydani started to be demolished, the
Bosphorus Bridge was being built, because the route would come. We were
getting the nice materials that they threw away. We brought them to the
house. My father couldn't handle it, because he was working hard, so | started
to deal with it. When | was at that age, | tried to do a window wall in front of
the door. | never forget it. So, after we made it, we had a 2+1 house. We lived
in such a process, we were used to it, in the one-storey gecekondu houses
everyone had gardens, and cultivated pepper, tomatoes, eggplant and so on.
We used to have breakfast under the vine trees. It was a beautiful time.
(Narrator 4, Appendix B, 8)

Figure 9. Gecekondu dweller working on his garden (1980s)

Source: Author’s personal archive
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The rural characteristics of the neighborhood both in terms of population and
geography make easier to root the migrants in this place. Furthermore, as they were
in solidarity in the building process, they develop very strong social relationships in
the urban space. When the narrators mentioned their neighbors, no matter they were
relatives or not, remembered how they were helping each other, not only for
construction of gecekondus but also for adaptation to the urban life. Through these
relationships that is established in the place which besides the act of dwelling,
Okmeydani was transformed into these new settlers’ place, and they started to name
it. Today, some regions still called other than their official names, such as

“Sivaslilarin mahallesi,” “Laz mahallesi,” “Erzurumlularin mahallesi.”*°

There were fountains in our neighborhood, it was all gecekondus. There were
mulberry trees, fruit trees, organic products that people cultivated in their
gardens. I love the gecekondu life, I am still a peasant because we found the
village life here, in Okmeydani. We also find it in Gazi, in Armutlu. These
are the neighborhoods that preserve their authentic texture. Baruthane School
was a barrack, do you know? It is just below the Sibel Yal¢in Park. That park
was the place where Laz Mahmut brother's briquette area located. The
Albanians were resided here and when there was a need for land or
gecekondu, they have provided it. We used to help our new neighbors, our
people. We were children yet, but we carried briquettes, sand and cement to
help them. Uncle Veysel had a horse carriage, he was living in Talatpasa, he
was hanging here in Anadolu Kahvesi and he used to carry sand, cement by
the horse carriage. We entered into such a life; we were happy here with our
neighbors. There was a coffeehouse in the corner where the hospital located
now. That is why this area called as Anadolu Kahvesi. Sark Kahvesi is the
same.*?° (Narrator 7, Appendix B, 9).

We were coming and digging at night, and skulls were appearing. My brother
also came and lived with me for eight years. We were working in
constructions, and we were coming here and digging at night. We were fixing
the ground of the gecekondu. We were working during daytime in

119 «“Mahalle” means neighborhood in Turkish. Above mentioned neighborhoods called by inhabitants’
hometowns.

120 Anadolu Kahvesi (Anatolian Coffeehouse) and Sark Kahvesi (Oriental Coffeehouse) were two
closed coffechouses at the center of Okmeydan1 and most known places by the inhabitants. Today
although these coffeehouses do not exist anymore, this area where they located are called by their
names.
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constructions, and at night here. Everyone was working at night. The

important thing was to make the ground, after you fixed the ground, you bring

briquettes in the evening, and build it until morning. It was not a proper
structure. You are putting the briquettes on top of each other. Nonetheless,
you build your own house, with your own efforts, it is something else. Today,
no one do this. However, when we came next morning, we found out that the
municipal police had destroyed everything, but they didn’t touch mine. They
demolished them, and the neighbors built them again. Some of them
demolished maybe ten times. They destroyed my uncle’s, he built it again, but

they didn’t touch mine (Narrator 2, Appendix B, 10).

In Narrator 2’s narrative, we can observe the sympathetic attitude of the
municipal police towards the gecekondu dwellers. The narrator first hesitated to tell
the situation but remembered that the municipal police who helped them was old in
that time and so he would not get in trouble anymore, because he must be dead by
now. He stated that the municipal police sympathized with them because they were
newlywed couple and they were poor, and he allowed them to construct their house,
after asking whether they had more gecekondus or not. This question refers to
another fact about the gecekondu settlements in that period. According to the
narratives, any organization such as land mafia or land speculators could not be
effective in Okmeydan1 due to resistance of the inhabitants and leftist organizations,
but some people built more than one houses and sold them to the newcomers. On the
other hand, the inhabitants who had only their own gecekondu were living under

difficult conditions. For an example of interior design of a gecekondu, see Figure

10).

There was no land-mafia here, but we heard that they also attempted here,
they didn’t have an opportunity. In Sark Kahvesi, there occurred such an
organization, they tried to do something. People prevented and fired them
from here. But there were some people who had already two houses, they still
used to build new ones and sold them. Excluding that, there was no one who
sold lands or houses. There was no mass destruction; they didn’t enter here
with bulldozers. Only the municipal police were coming and hitting the walls
with a sledgehammer, smashing and going. Then people were building again.
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I didn’t give any bribe. I couldn’t even if I wanted to. Maybe some people
did, I don’t know. If someone had already one house and built more, they
were demolishing the others. But that man helped us when he saw our
situation. He found good stones for us and told me to go and get them. First,
he asked me if I had another house, I said; “what house, come and look.” He
came and saw that we had nothing but only a bed and dishes, then he didn’t
touch mine. How can | be unjust? (Narrator 2, Appendix B, 11)

There was a land-mafia for a short time, this man called Ali Riza, the owner
of the Sark Kahvesi, he came and sold the lands in Ornektepe which didn’t
belong to him. He brought mafia-type guys here at night, sold the lands to
people. Afterwards our young people intervened in. You know, there was a
left-right case in those days, and our young people fired him. He already had
taken his share, but he couldn’t carry on. Thanks to the young people, Biilent
Demir and his friends, God rest his soul, he was one of the leaders of Dev-
Sol, and he was murdered later. When he heard about the issue, he prevented
such injustice. He said, “Don’t do this injustice.” He saved the neighborhood
from the mafia. (Narrator 8, Appendix B, 12)

Figure 10. Gecekondu family in their home (early 1980s)

Source: A narrator’s personal archive

In several interviews, the narrators pointed out the changing attitude of

politicians towards gecekondu settlements. Especially in the local election periods,

they used to overlook increasing gecekondu constructions. Then in the 1990s the

apartmentalization process of the gecekondu settlements encouraged by the

government. Taking into consideration this attitude of politicians, we need to
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reconsider the situation of the neighborhood. The inhabitants of these settlements
who invested all they had in these houses and could not obtain title deeds are still
blamed for being invaders and subjected to the negative discourse by the government

and media.

The municipal police came; they demolished the houses twice, but in the local
election periods, - people were always waiting for that - in that time, people
started to build gecekondus. Then nobody intervened, people have built.
There was a strong solidarity, people were gathering, building together. On
the other hand, everyone would like to his or her relatives to be around. For
the security, to protect the demographic structure and belief structure. They
would like to be in comfort with a familiar environment, to develop better
neighborly relations. They used to build gecekondu in cooperation and it
finished almost in one day. There was no planning, so what you call
gecekondu is an unplanned construction. The reason why a gecekondu
settlement appeared here, in my opinion, because both on the right and left
side of the Golden Horn, all along from Alibeykdy to Emindnii, was full of
factories. If there is a factory, it needs workers. Well, the workers need
shelter, since there was no chance to live far away. The state could not solve
this problem and didn’t intervene it. The closest places to the factories
became generally gecekondu settlements, because you found a job there, you
build a house here, you solve the transportation problem, you go to job on
foot. But what happened when the factories were closed? The deal was over.
(Narrator 5, Appendix B, 13)

In addition to building houses, the inhabitants developed the infrastructure of
the neighborhood in cooperation with the aim of reaching better living conditions.
Most of narrators yearningly mentioned how they worked hard together during this

process. Moreover, the leftist organizations which were very active especially in the

1970s, contributed to strengthening solidarity of the neighborhood.

There was no sewage system. Especially when I was in high school, this area
was where the youth movement were more active. The revolutionary youth
movement made the sewage system by its own initiative. They were quite
effective in the construction of houses and so on; they helped a lot during the
construction process. People who came from the village mostly had
difficulties in adaptation. The youth were very helpful in that sense. They also
helpful on social aspects, in terms of solidarity between people. All of us
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came from village, but still a little feudalism prevailed, the youth had an
impact in that sense, along with that feudality, they contributed to the
development of another spirit of solidarity. That sewage system was made by
the people living here, with help of young people. You build gecekondus, but
there is no infrastructure, toilets are outside, there is no sewage system. |
mean people learned to reclaim their environment. They learned to be in
solidarity with each other to develop this place, to make it more livable area.
You get the materials from the municipality, but the labor is on you. All of us
worked in this process. (Narrator 5, Appendix B, 14)

One of the most important themes occurred in the narratives about the
neighborhood’s past, is the communal solidarity. Despite all difficulties they dealt in
that time, many narrators mentioned as the good old days when they lived in
gecekondus. They stated that when they were living in those detached houses with
gardens and animals, the sense of community and solidarity of the neighborhood
were stronger, and they were happier than today (See Figure 11). They emphasize
that due to the homogeneity of the neighborhood’s population, it was a more secure

place in those days.

When we first came here, living conditions were difficult, we were working
in construction, and we were tenant. Then we bought ourselves a house.
Everyone was saying, “I wish I had a gecekondu, I could sit under its roof.”
At that time there was few things to eat. The best breakfast was butter and
cheese. When we had a guest, rarely, we were getting two eggs and sausage.
Now there is everything, we have everything, hot water, natural gas, but no
humanity, no society. | mean, | think that is all over. But at that time life was
better, there was humanity, we were visiting each other as a community.
Nowadays, our customs have disappeared. Look, you grew up here, you are
like my daughter, but we don't know each other if we come across on the
road, we don't say hello. That is why, our conditions were better in those
time, if you look at the current circumstances. There was poverty, but there
was also humanity, there was honesty. When someone bought coal, everyone
heartfeltly helped them with wheelbarrows and carried coal. When someone
was building a gecekondu, everyone collaborated. One gave tiles, one gave
woods, and one built the roof. So, the relations were very good at that time.
As we got urbanized, as buildings arose, as the bricks arose, the humanity, the
community got lost. (Narrator 9, Appendix B, 15)
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Figure 11. Gecekondu family in their garden (late 1980s)

Source: Author’s personal archive

After the apartmentalization and new migration process in the 1990s, the
population of the neighborhood has become diversified and its texture started to be
dissolved. Most of the inhabitants complained about the tenants who are
“outsiders.”*?! Since the Alevi population settled in there was a closed community,
they were concerned about protecting the identity and the sense of place to live in
peace and to maintain their traditional culture. The nostalgia for the gecekondu life
includes this traditional lifestyle in the neighborhood. That period was significant for
preserving and maintaining the Alevi traditions and rituals which have an important
function to create and consolidate the sense of community. For an example of

traditional feast, see Figure 12.

Weddings, henna nights were held in our square, just like today. There were
no wedding halls; we were using buildings in winter. There were no
associations. Under a newly built building, in an empty building, people were
going there, and the jewelry ceremonies were held there. They were taking
cars, forming a convoy and going for a drive around the neighborhood. Now
it is held in wedding halls. Actually, it is a good thing. Because the

121 As | remarked before, when they say outsider (yabanci), they rather refer Sunni people.
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neighborhood has changed, you don’t know everyone. Someone comes,
intervenes, and you know the youth, they dance, they don’t sleep. When a
quarrel occurs among young people, incident happens. The police don’t
interfere anyway; they say you have to take your own measure. Because of
the political incidents and some extreme movements, police don’t come for
the events anymore. The wedding owner take on a responsibility. Moreover,
entertainments at street are banned by the state. Therefore, everything is held
in the wedding halls. In the past, the young people organized entertainments
in Hizir period. They used to disguise like an old couple and collect flour and
oil from the households, someone was giving salt, and someone was giving
sugar.?2 We used to cook halva by them, do you know the zerfet? We used to
cook zerfet, and sir.1?3 We were playing games, having entertainments and
eating. In those days, there was not too many people here; it was only our
people, relatives. There was no problem. Then all is lost. In those days, there
was really beautiful things, and humanity. There was not too much fight.
Because it was the same community, the same people. When two people
fought, the elders intervened, and reconciled. Now there is no such thing.
(Narrator 9, Appendix B, 16)

Figure 12. Two boys disguised for the Gagan feast (late 1980s)

Source: A narrator’s personal archive

122 There might be a confusion in this narrative because he describes Gagan, a feast celebrated by
Zaza communities, but he calls it as Hizir, which is a holy period when the Alevis fast and celebrate at
the end of the period.

123 The traditional meals of Zaza communities.
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After being appointed and coming back as a teacher, I felt the change here
very strongly, today it is more difficult to live here because of the
demographic change. Secondly, I think people have become more
individualized, it might be related to economic conditions, because they are
more comfortable today and think they don’t need anyone else. All of us
recognize, the bonding between people is getting weaker. In order to prevent
that, people started activities called association. Now, each village has an
association. They try to protect our culture and solidarity through
associations. But first of all, it is not a safe place anymore as it used to be.
Everyone would say the same thing if you ask, it was a safer area because
everyone knew each other before. There weren’t a lot of apartment buildings.
Apartment life brought along something else; it makes people afraid of each
other. The population has increased, the gecekondus replaced by apartments.
People are not very selective about the tenants; they aim just to get a rental
income. When | came from the university, | saw that the houses became
apartments. | saw there has been a lot of change in 2-3 years. People
demolished their gecekondus, tried to turn them into apartments somehow,
and spent all they had to this. But it was an unplanned urbanization for sure.
[...] The most important problem here is the title deed problem, it isn’t yet
solved. The houses had already changed, the apartmentalization had started,
but it didn’t just happen. Building an apartment took 2-3 years, rough
construction, no plaster etc. There was a strong solidarity at that time as well.
When someone destroyed his house, and if his neighbor or relatives had an
empty flat, they were sheltered there. There was a solidarity. Then, of course,
the road has come, but there was no road before, people fixed the pathways
by their own means. Everyone who lives here made an effort for this.
Especially | want you to know this, to write this. (Narrator 5, Appendix B,
17)

4. 4 Place identity and collective memory of Okmeydani

4. 4.1 The identity markers of the neighborhood: religion, ethnicity, ideology

Okmeydani is defined commonly as an “Alevi and leftist neighborhood.” The

interviewees define themselves as Alevi first and then leftist or dissentient. They

state that being Alevi is the reason to be expose to discrimination, violence and

marginalization referring the other places where Alevi population concentrated such

as Gazi, Armutlu, 1 Mayis neighborhoods and Dersim (Tunceli), Sivas and Maras

provinces. In this sense, we can say that the most significant identity of the

neighborhood is Alevism. Other characteristics such as being Kurd, leftist, and
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coming from which province are secondary identities of the inhabitants. Ideology
and political activism also significant for the neighborhood. Many inhabitants define
each other referring their political engagements and using leftist terminology.
Although they are critics to each other regarding marginalization of the place, when a
threat emerged against the neighborhood they unite and defend place together.'* The
Kurdish identity came to the fore in the last decade especially among the younger
inhabitants who were influenced by the political circumstances in Turkey. Even if the
first settlers were Kurds or Zazas, they ignored their own ethnicity, and they have
kept a distance from Kurdish migrants who settled in the neighborhood in the 1990s.
Many inhabitants still do not mention being Kurd as a part of their identity unless I
asked them and when they say “Kurds” they mostly refer to the Sunni Kurds who
came from Van, Agri, Diyarbakir, Mardin and the activists of the Kurdish

movement.

4.4.2 “Always a peasant”: The role of hemgsehri relations and village associations in
the neighborhood

Hometowns as a distinguishing feature of identity in the neighborhood gains
importance depending on circumstances. It is obvious that “hemsehrilik” played a
significant role during the establishment of the neighborhood and adaptation process
of the inhabitants to the urban space. In many gecekondu studies, kinship and
hemsehrilik scrutinized as a form of communal solidarity and survival mechanism
for the gecekondu population. Erder remarks how the kinship and hemsehri relations

transforms in the urban life and argues that the modernist approach which is based on

24 During the interviews, | observed disagreements between the political organizations in the
neighborhood and heard critics for the groups who carry out violent acts against the state forces. Since
the political organizations in the neighborhood are not the subject of this research, | will not focus on
these debates here.
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the traditional-modern duality failed to define the meaning of these relations for
migrants. These relations vary regarding culture, origin and social class of the group.
In the urban space the kinship and ihemsehri relations on the one hand might be
loosen but on the other might be expanded and institutionalized over time.'?® In this
case, | observed that hemsehrilik could be both unifying and dividing factor. Even
between the people who are coming from the same town, there is a distinction
regarding their villages. For example, when | asked to people about the Okmeydani
Cemevi who are coming from Erzincan or Dersim, they said that they do not visit
there so often because the people who came from Sivas and Tokat dominant there
and they “manage” the Cemevi. Likewise, some narrators pointed out dividing aspect

of the village associations.

In the past there was a real unity. When these associations were opened,
people were divided regarding their villages. There was no such thing in the
early times, we were all like brothers and sisters. Now everyone goes to their
own village association. “Let’s do something together?”” No one comes. ..
There are associations everywhere. Whereas, go inside and look, there are ten
people or not. It is not a good thing. It would be nicer if we were together, if
we were united, wouldn’t it? (Narrator 9, Appendix B, 18)

We try to overcome problems through associations. We try to gather people
around the associations. It is not only for this neighborhood, we also try to
bring people together who came from the same region but living in Gazi
neighborhood, in Alibeykdy, in Ornektepe, in Sultanbeyli. It is our purpose,
but sometimes you succeed and sometimes you fail. Now every village has an
association, you should have already heard about it. (Narrator 5, Appendix B,
19)

| think village associations are not a good thing. They separate people.
Everyone goes to their own association of the village, they have picnics, they
organize activities, one doesn’t go to the other’s. Most of them are also called
association but in fact they are coffeehouses. They have no activity as an
association. Uncles socialize there, play cards, but women have to stay at
home. They are not suitable for young people neither. If you ask me, village

125 Erder, Istanbul Bir Kervansaray (mi?), 14.
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associations should have remained in the village. Now we have neighborhood

associations, | wish they would go there. These are not only for men; women

can also enter. Young people can do various activities there. | mean, now we
have to stop hometown discussion and focus on the problems of where we
live in, all together. Today, the issue ‘you came from there, migrated, | came
from here’ does not make any sense. Which one of us is going to our
hometown? Is there a hometown anymore? We are all from here, we are from

this neighborhood, we are from Istanbul. (Narrator 10, Appendix B, 20)

On the other hand, these associations contribute to maintain traditional rural
values in the urban space through organizing many events. They also try to revive the
communal solidarity. For example, when one of the members needs financial aid for
health issues or other problems, they collect donations to help them. In addition,
these associations play a central role for development of the villages themselves. In
recent years a movement occurred that is called “back to the village” among the
inhabitants, many of them built or repaired houses in their villages and now spend
time there in summer. Although they have to come back in winter, these holidays
have a strong impact on the inhabitants as many of them define themselves “still
peasant” and state that they were happier in the village. Moreover, some inhabitants
remarked the contribution of these holidays to reviving their traditional values and

culture giving example that they speak the mother tongue in village during their stay

and when they come back, they try to maintain this attitude.

4. 4.3 Memory of the place: Combining Alevi collective memory with
neighborhood history

According to Maurice Halbwachs who introduced the concept of collective memory
as a constitutive component of community, as a social being, people take a part in
several groups during their process of socialization. These groups constitute the

social dimension of memory, and the memory of human being takes a form in

69



accordance with the past of these social groups. Remembering is not simply a recall
process of the past as such, but it is a process of reconstruction of the past that occurs
in a social context. During this reconstruction process, people use the resources that
they borrow from their group like its language, point of view, ideas, opinions, and
notions, and combine the past of the group with their own.1% In this sense, collective
memory is one of the constitutive parts of identity. Different ethnic, cultural or social
groups build their collective identity on a common past and they ensure the
permanence of the group by transmitting their memory to the new generations. This
transmission is realized by different ways such as narratives and practices of the
family and community, commemorative ceremonies, and places of memories. The
collective memory of the subordinated groups situates against the dominant
discourse and the official historiography. These “counter-memories” have their own
alternative stories that resist to dominant narrative. According to Michel Foucault,
the counter-memory is a kind of memory that shows residual narratives which resist
official version of historical continuity.'?” German Egyptologist Jan Assmann
highlighting the function of resistance, asserts that since memory is a fundamental
component of identity, counter-memories contribute to the construction of counter-
identities. 1?8

In Okmeydani, the place identity is built on Alevi cultural and religious
memory first, and then it was fed by the memories of political struggles carried on in
the neighborhood. During the interviews, | heard many testimonies about the
discrimination that Alevis were exposed to, especially referring the time when before

the cemevis were established.

126 Maurice Halbwachs, La mémoire collective (Paris: Presse Universitaires de France, 1950).
127 Michel Foucault, Language, Counter-memory, Practice: Selected Essays and Interviews, ed.
Donald F. Bouchard (New York: Cornell University Press, 1977).

128 Jan Assman, Kiiltiirel Bellek (istanbul: Ayrint1 Yayinlari, 2001), 164.
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I remember very well, one of our neighbors’ mother was dead, God rest her
soul, the imam didn’t come to the funeral prayer in the mosque, he didn’t
come out. | know it very well; I won't forget it. He said that “They don’t enter
the mosque, so | don’t perform the funeral prayer.” There, some people on
that side got angry, and another imam came to perform the funeral prayer, |
know it very well. The man didn’t come, didn’t perform prayer. In the years
of 1972-1973, it was like that in that time. Now our cemevis were established
S0 we got over it. It is a very good thing. We are freed from that suffering.
(Narrator 8, Appendix B, 21).

Furthermore, they combine the Alevi memory with the neighborhood’s past

and regard the incidents occurred today as a continuation of the past massacres in the

Alevis history. As historian Gyanendra Pandey pointed out, remembering violence

plays an essential role for the construction and reproduction of collective identity of

social groups that were exposed to it.*?° As remembering violence constitutes a part

of Alevi identity, expression and recognition of these incidents could mean

recognition of their identity which is very important for them.

Because we are Alevi, you know, it has been always like that. From Kerbela,
Dersim, to Gazi and Madimak, they always consider us as a threat, as enemy.
Although we are peaceful people, we regard everyone as equal, we believe
the word “Do not hurt even you got hurt,” they don’t act like this. But | don’t
have a blind faith, I think we need to defend ourselves. As long as we keep
silent, we accept to be victim, they will benefit from this. You know, the Gezi
martyrs, all of them were Alevis, after Gezi, Okmeydan1 was burnt, no one
saw that. (Narrator 11, Appendix B, 22)

Okmeydani has been highly politicized area since 1970s when Turkish

society characterized by the polarization between the radical leftist groups and ultra-

nationalist groups since the gecekondu settlements were one of the areas where the

radical leftist groups organized. Okmeydani was one of the neighborhoods

129 Gyanendra Pandey, Remembering Partition: Violence, Nationalism and History in India
(Cambridge: Cambridge University Press, 2001).
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dominated by these radical movements and called “rescued region”*3® where the state
forces could not enter. The neighborhood was divided into two opposite parts and the
place which is called Dértyol was the border that separate Alevi and leftist
population from the Turkish nationalist inhabitants. During this period, many
conflicts occurred between the leftist and nationalist groups in the region and many

people died.

There was no peace, in the sense of politics. For example, Ferhat Tiiysiiz
killed nine people here. He was a right-wing militant, a fascist. Teachers were
murdered, people were murdered, Orhan Karaca was murdered. Only Ferhat
Tiysiiz killed nine people, as far as | know. There was the left-right issue,
neighborhoods were divided into two parts. So, there was no peace, everyday
something was happening. So today, it is the same, nothing has changed. But
in those days, two fronts were opened. For example, the coffeehouse near my
uncle’s house was raked. Mehmet was injured, Hanifi was injured. They
raked coffeehouses many times, they set a fire. | was taken twice to the
branch office 2, | was tortured. They regard you as a leftist; the state regards
you as a terrorist. They take you just for suspicion, they take 5-10 people
from this neighborhood, beat you in the branch office 2, then search your
past, and they find nothing. Just because you are an Alevi, you tend to be a
leftist, but you are not a militant. At that time, | was working at the
Demirdokiim factory, [ was a member of the trade union. We were assaulted
in Eyiip before the 12 September.'3! In that time, everyone was regarded as
suspect. | personally participated in the meetings, but I did not have such an
attitude of assassination, attack, using gun or something. But when a teacher
was murdered, for example, when Kemal Tiirkler was murdered, I went and
walked in the forefront. You know, I used to attend funerals to protest, but |
never involved any violent act. (Narrator 2, Appendix B, 23)

In 1977, we became revolutionaries, sympathizing with the revolutionaries.
We used to do writings on the walls. When | went to university, | started to be
interested in politics, but we couldn’t go to university because of our safety.
[...] Then I ended up in prison. I received many letters; everyone was
sympathizing with us and became leftist. After 9-10 months, | was released.
In those days there was a segregation in the neighborhoods, everyone was
taking care of their own area’s security. So, armed people were walking down
to the street to ensure security. It is called that right-left issue, you know,
there were fascist attacks and people were defending themselves against these
attacks. Dortyol was the area where right-wings militants located, there were

180 «“Kyrtarilmis bolge.”
131 The third coup d’état in the history of Turkish Republic. It was declared in 12 September 1980 and
headed by Chief of the General Staff Kenan Evren.
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fascists. We used to do writings on the walls there as well, in order to

demonstrate that “We are here,” “We dominate here.” Because if there were

leftist writings on the walls, it meant that it was a leftist neighborhood. We
wanted to extend the boundaries. In that period, we struggled against the
fascists for power. We had many conflicts, they shot many people, and they
raided coffeehouses. We had such a process. [...] But we did very good work.

We Dbuilt the sewage system with people. Each household started to love us.

There was no house we didn't enter. For example, we used to buy a kilo of

meat and visiting them, the children didn’t even know what meat was. We

used to cook together, eat together. We had very pleasant days, every day was

beautiful, we were happy. (Narrator 4, Appendix B, 24)

The inhabitants have a strong memory about the politics. During the
interview, when | asked the date, they frequently refer to the significant moments or
different actors of Turkey’s political history instead of stating the date. For instant,
they describe date such as “In that year when Deniz Gezmis and his friends
executed,” “When Kenan Evren came to power in 12 September,” “In Ecevit’s
period,” “When Nurettin S6zen was the mayor,” “In that year, Hiiseyin Aslan said
‘build your houses.”””**? However, they usually do not remember the exact date and
state like “In 1972 or 1973,” “In the 1980s, I can’t remember exactly when it
was.”13 This is an important clue about their subjectivity, which means they
constructed subjective memory on the meaningful periods and events for them,
without certain knowledge provided by official history writing.

On the other hand, the incidents and losses in the neighborhood have a large
place in the collective memory of the neighborhood. They collectively organized

commemorative ceremonies for their losses. (For a commemorative ceremony of

Berkin Elvan, see Figure 13).

182 “Deniz Gezmis onlar idam edildigi sene,” “Kenan Evren geldigi zaman, 12 Eyliil déneminde,”
“Ecevit doneminde,” “Nurettin S6zen belediye baskaniyken,” “O sene hani Hiiseyin Aslan dedi ya
‘evlerinizi yapimn.’”

133 ¢72 ya da 73 senesinde,” “80lerde ama tam olarak ne zamandi hatirlamiyorum.”
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Figure 13. Commemorative ceremony for Berkin Elvan in the place where he was shot

Source: A narrator’s personal archive

Okmeydani1 Cemevi is a very symbolic place for the neighborhood identity
where Alevi’s beliefs is transmitted by rituals and ceremonies and it contributes to
reviving Alevi’s culture and traditions in the urban space. In the early 1990s, leaders
of 20 village and hometown associations of Sivas in Okmeydani1 gathered to build a
place for prayers in where they could perform cem rituals and funerals. For this
purpose, they had recourse to Hac1 Bektas Veli Anatolian Culture Foundation (Hac1
Bektas Veli Anadolu Kiiltiir Vakfi) and this foundation supported them. Thus,
Okmeydan1 Cemevi was established in 1994 under the name of a branch office of
Hac1 Bektas Veli Anatolian Culture Foundation with the financial contribution of the
Sisli Municipality.

Elise Massicard asserts that there was a competition between leftist
organizations and Okmeydan1 Cemevi. According to her research conducted between
1999 and 2002, Cemevi’s board members did not want the foundation’s youth to be

interested in political activism.'3* During this research, | observed the same situation

134 Elise Massicard, Tiirkiye 'den Avrupa’ya Alevi Hareketinin Sivasallasmasi (Istanbul: Tletisim
Yaynlari, 2007), 294.
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about board members of the Cemevi. They were not agreed with the idea of political
activism prevails among the young people who attend Cemevi and emphasized the
need for separation of belief and politics. However, the young people did not share
similar opinions with them. | was surprised when | found out that most of the board
members were also the members of CHP, although they defend that there is no place
for politics in Cemevi. On the other hand, when | interviewed young people who
attend to the cem rituals (see Figure 14) and other events held in Cemevi regularly, |
found out that their cultural and religious identity is not separated from the political
identity of the neighborhood. They regard Alevism not only as a belief system but
also as a political standing. One of the narrators who was former activist in a political

organization explains the situation as follows.

When | arrived here, all the young people in the Cemevi used to support
CHP.**® | made them socialists. | was already fed by the political culture of
Okmeydani, but when I did some research, I found socialism in Alevism.
There are several common points between socialism and Alevism. But the
Okmeydan1 youth don’t come to Cemevi, because the state says “Cemevis
raise terrorists.” That is why the political activists don’t come here, not to
harm the Cemevi. [...] Alevism is a way of life for me. I can’t say that it is a
religion or belief. It has a political dimension as well. The political dimension
of Alevism has been existed since its emergence. For example, Hiiseyin’s
disobedience, Pir Sultan’s resistance... These are political issues. When we
talk about politics, some assume that we are talking about political parties,
that is not the case. When we say politics, we mean resistance, revolt against
repression, injustice. Some say that Alevism should not involve in politics,
but they don’t know that politics has been exist at the origin of Alevism. So,
we cannot talk about a single definition of Alevism. If we say it is a sort of
belief, it will be an incomplete definition. (Narrator 12, Appendix B, 25)

135 Republican People’s Party.
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Figure 14. Ritual of cem in Okmeydani Cemevi (2016)

Source: Okmeydam Cemevi’s archive

In addition, Okmeydani Cemevi has a function as a site of memory (lieu de
mémoire)*3® for the inhabitants. Besides the several portraits of figures from Alevi
history, there is a poster that reminds us Ugur Kurt’s murder at the courtyard of the

Cemevi (see Figure 15).

I come to Cemevi with the aim of learning our culture, traditions, and our
beliefs. | attend to cems, and any other events such as concerts, conferences,
and cultural activities. But after Berkin’s funeral and Ugur brother’s death it
means more to me now. When | come here, and remember the blood on the
floor, | feel bad. My job is near here, when | heard the incident, | arrived here
right away. | saw blood on the floor, I was shocked, | can never forget it. The
courtyard was a place where we chatted, we laughed before, now everything
has changed. I think “Why do these happen to us?” In fact, my parents don’t
want me to come here anymore, because they are scared. We are not sure of
our safety. But we must come here, if we are afraid today, others might be
murdered in the future. We must remember this incident; it is very important.
If we forget that, if we don’t do commemorative ceremonies, there would be
more incidents like that. By doing commemorative ceremonies, mass
demonstrations, we try to prevent it to repeat in the future. | think we need to
go to Cemevi more often after this incident. We must unite to resist; we must
show that we are still here. (Narrator 13, Appendix B, 26)

136 See Pierre Nora, Les lieux de mémoire (Paris: Editions Gallimard, 1984-1992).
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| often heard the unification call from the inhabitants. They are worried
because of the incidents happened in the neighborhood, and they always feel in
danger. Therefore, they frequently emphasize the need to unite to defend themselves

and the neighborhood together.

Figure 15. Poster put on Okmeydani1 Cemevi after Ugur Kurt’s court (2017)

Source: Okmeydan1 Cemevi’s archive.

Another distinctive feature of the neighborhood is the street writings,
graffities and posters on the walls (see figures 16, 17, 18 and 19). These visual means
contribute to revive the collective memory and to reflect the place identity. They also
have a function of expression for the political organizations and means of

announcements.
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Figure 16. Street writing that reminds Berkin Elvan®¥’

Source: Author’s personal archive

Figure 17. Portrait of Kurdish writer Yasar Kemal (1923-2015) and a symbolic picture as a

reminder of Soma disaster!3®

Source: Author’s personal archive

One of the narrators pointed out how the identity of the neighborhood plays a

role in the sense of belonging.

137 “Berkin Elvan is immortal.”
138 The mine disaster that caused the death of 301 miners in May 13, 2014.
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I moved out two years ago, but I still visit my neighborhood once or twice a
month. | moved out when | was married, because my husband had a house in
Alibeykdy. However, I try to convince him to move back, because I miss my
neighborhood, although we live among our people in Alibeykdy, it is not the
same. | grew up here, my family, my neighbors and relatives are here, | miss
them... When I come here, when I see the writings on the wall, I say “That is
Okmeydani.” You can’t see such pictures or writings on the wall anywhere
else. Maybe in other Alevi neighborhoods, but not in all of them. For
example, the old people speak Zazaish, | like very much to speak them. [...]
When I walk into the neighborhood, | feel like home. Everybody says hello
and asks, “Why don't you come, how are you?” For me, it’s safe here. People
outside, say it’s dangerous, but it’s the safest place for us, because we know
it, everybody knows each other. They say it is dangerous because there was
an incident, the police came and threw tear gas so on. We used to it. I tell my
husband, you would get used to it if you come, but his family is scared
because they don’t know. They don’t know people here. They don’t know
that everybody knows each other. We live in a housing estate in Alibeykdy,
there is no neighborhood culture, you are alone, you stay at home all day
long. But here, you can go out, sit and have a chat with the neighbors, even
you don’t realize how the day ends. (Narrator 14, Appendix B, 27)

Figure 18. Scored-out street writing (2019)*°

Source: Author’s personal archive

139 “The only way is revolution.”
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Figure 19. Symbolic picture about the people who lost their life in the Gezi movement

Source: A narrator’s archive

The story of the picture in the Figure 18 is very interesting. It reminds the
losses in the Gezi movement and refers to Ahmet Kaya.*® This picture has been
scored out many times by police and repainted by inhabitants. It might be considered
as an attempt to erase the memory and identity of the neighborhood and a very
significant example for the struggle between the inhabitants and state powers.

There are some other practices that revive the memory of the neighborhood
such as naming places. Besides the streets which are called by inhabitants’
hometown or villages, there are also some parks named after the political activists
who were killed by the state forces. For example, one of the largest parks in the

neighborhood is called Sibel Yal¢in Park by the locals despite the official name of it

140 A Kurdish singer died on exile in 2000.
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was Fatma Girik Park, and another park started to be called Mehmet Ayvalitas Park

after Gezi movement.

4.5 Rootedness versus placelessness

Since Okmeydani was established as a gecekondu settlement, most of the inhabitants
do not have title deeds and they are constantly exposed to the threat of losing their
houses. Although they have title deed appropriation document (tapu tahsis
belgesi),!* they have faced with many difficulties when attempted to get their title
deeds. First of all, the lands of Okmeydan1 were belonged to Fatih Sultan Mehmet
Foundation and determined as a historical site through legislative regulations.
Despite the efforts of inhabitants for legalization of their housing there, this problem
is still not solved. Moreover, since the late 2000s, there has been an urban
transformation project to be implemented in this area and in 2016, Okmeydani was
defined as a risky area.

Although these people who broke off their roots once when they migrated and
rooted in their new environment, transforming it and establishing a sense of
community there, they consistently worry about their houses and their place. If we
turn to Relph’s concept of placelessness which means insensitivity to the significance
of place as a result of standardization of landscape and urban renewal projects, this
neighborhood is about to change such a rapid pace. After the urban transformation
project implemented, the meaning and values attributed to the neighborhood will be
disappeared. This standardization process will cut roots, erode symbols, replace
diversity with uniformity, and experiential order with conceptual order, and

transform this place into an anonymous space and exchangeable environment (see

141 T.C. Resmi Gazete, no. 18335, Law No. 2981, February 24, 1984.
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Figure 20). In this sense, for the inhabitants of Okmeydani, losing their current
houses does not only mean to lose their property but also to lose the sense of place
and the sense of community. Moreover, most of them think that they will be obliged
to leave the neighborhood because they cannot afford the debt that they should pay

for the new houses.

Figure 20. Model of urban transformation project planned for Okmeydani*4?

Gecekondus were tolerated in every election period. We didn’t think about
infrastructure, we did not think to get title deeds, or reconstruction permit, we
thought firstly to have a roof over our head, a barrack, we usually thought like
that. After all this happened, we realized that it was wrong. If | knew then
what | know now, | would not be in this issue. So, look at this house, no title
deed, God knows whether it will be left to us or not. When we built
gecekondus, we carried everything in a wheelbarrow, we carried them on our
back from the street, from the slope, there was no roads. The gecekondu
consisted of a room and a living room in front of it, coal, dishes and beds
were in the same place. At that time, | was young, | could not think in detail, |
did not know Istanbul, we were not well adapted. | might have gone
elsewhere and purchase a land. Actually, once | intended to sell the house.
There was a man, he came and promised to bring me the money the next day.
However, my wife cried, she did not want to go elsewhere as tenant because
we thought that the house will belong to us eventually. In addition, all
relatives were here, and | changed my mind. We settled here, rooted in here.

142 http://www.vatandasinokmeydani.com/pages.php?id=12
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But if you ask the truth, we were wrong. We are all in contradiction right
now. The house is not guaranteed, no title deed. We talked last evening in
coffeehouse; our houses are in illegal state in the eyes of the state. What will
happen now? You have spent your life here, you have invested all you had in
this concrete, your labor, your life, your children’s future... If you don’t have
a guarantee here, you worry about that. They give you a place in the middle
of nowhere... (Narrator 2, Appendix B, 28)

One of the problems of our neighborhood is that there are many houses in
illegal state in our neighborhood, they don’t have title deeds, people are
aggrieved. They probably do something very bad; this will be very bad if AK
Party continues like that. You know why? They increase difficulties, they do
a lot of things. Many people do not have title deeds, but what will happen?
What will happen to these people at the end? People are unemployed, poor,
have nothing, life is very expensive. These are very important. If there is no
unity, things will get worse. (Narrator 9, Appendix B, 29)

One of the narrators who came to Okmeydani in 1973, when he was 10 years
old, and witnessed all transformations process in the neighborhood has a strong

identification with it.

I grew up in Okmeydani, Okmeydan1 grew up with me. I cannot live
anywhere else; | never imagine it. | love this neighborhood very much. First
of all, I grew up here. We have come to today with very good memories. |
don’t know how healthy my life will be from now on, but I certainly won’t
leave here. Because | carried the bodies of my comrades and my
revolutionary friends on my shoulders here. We had many hard struggles for
our cemevi and solidarity in the neighborhood. Beyond that, it is a
revolutionary neighborhood, I witnessed many things here, and we achieved
many good things all together. Even today, | walk around my neighborhood
once a week, it makes me happy. I go to Sibel Yalcin Park, Anatolian Park, |
visit our associations, our institutions. Because we grew up here, we shared
many things with our friends here. The places like Okmeydani, which they
call varog, fascism calls them as varog, but these are sheltering places for us,
our home, our homeland. This is like a homeland, like honor. | never forget
the honor of living in a neighborhood like this for the rest of my life.
(Narrator 7, Appendix B, 30)

Another narrator emphasizes the communal solidarity and Alevi identity of
the neighborhood. He considers Okmeydani as a peaceful and safer place due to its

demographic features and relationships established between inhabitants.
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If 1 were in a foreign place, | would not be able to live. You feel lonely. |
don’t know how to say; you feel in a deserted place. You worry about what
you would going through until you are adapted to those people. Usually
people feel each other. The structure is the same, the faith is the same, and the
way is the same. Mostly this attracts you, you seek for it. Let me give you an
example, my father’s cousin Ismail came from Germany and purchased
something at the Bosphorus, for 700 thousand dollars. He went from village
to Germany, the story is long, I will tell you later, it isn’t relevant to your
thesis. So, he purchased, how to call the structures at the Bosphorus? Villa,
yes, he purchased a villa, in Bebek or somewhere else, I don’t know. His
brother Ibrahim was diabetic. When he was at Ismail’s house, he went into a
diabetic coma. People around didn’t help; he couldn’t call anyone. He got
him on his back, went out, nobody even helped. That is why, Ibrahim dead.
Ismail brought him to the cemevi for the funeral. Because he doesn’t have a
community there. For this reason, we couldn’t go elsewhere. It is impossible.
Mehmet moved to Bahgelievler, he purchased a flat there, but he has stayed
there just for a year. Then he came back, he couldn't live there. You can’t
adapt to it. My mother in law was cardiac and the neighbors used to give us a
lift to the hospital at midnight. Or you go out and shout “Mehmet come; we’ll
take the child to the hospital!” The man gets up and runs. Look, we have a
neighbor, he is an outsider, but his wife is one of us. Why does he live among
us for 20 years, why didn’t he leave? It is because he trusts us, he learned our
culture, his children grew up in this culture. We don’t discriminate people.
For this reason, the poor people, down-and-outers, the migrants come here,
between us. For Syrians children, some people say lice, but when you regard
like that, your humanity is over. If they are infested with lice, with fleas, if
they are dirty, there is a reason. You should think about it first. (Narrator 15,
Appendix B, 31)

This feeling of being proud of neighborhood and ethnic and religious identity
is common for the inhabitants. Despite an implicit discrimination towards Syrian
refugees especially in the narratives focused on degeneration and corruption of the
neighborhood in recent years, when we asked directly about these newcomers, they

defend equality or at least tolerance for them as a principle of Alevism and their

political standing.

90% of this neighborhood is Alevi. We are also Alevis, the Kurdish Alevis.
Later, the Hanafi Kurds came, then the Syrians came, now there are black
people, Afghans, Mongols. I’m not complaining about this, because we
regard everyone as human beings. They may be different from us, their
cultures may be different, their way of life, everything may be different, but
we don’t disrespect them unless they disrespect us. After all, they are flesh
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and bones like us. Do they have to be like us? No, they are not because we
are not like them, so they can’t be like us. I think it like that. I don’t know,
you may see it very humanistic, but it is about our vision of world, about
what is happening around us. Our analysis is different from other
neighborhoods. If there is an injustice, we are against it as a neighborhood,
we have such a texture. (Narrator 16, Appendix B, 32)

Another common phenomenon in the narratives is the people move out from
the neighborhood and come back. The most important reasons of leaving
neighborhood are title deed issue and security. Some of the narrators currently reside
in another place because of these reasons but have a job in Okmeydani or still spend
most of leisure time there. This situation demonstrates how inhabitants or former

inhabitants attached themselves to the neighborhood.

I bought a house from another neighborhood, I didn’t want to buy from this
region because the house prices are very high, and there is no title deed.
Another reason was the living areas, playgrounds, parks, gardens, so that my
children can live in a more beautiful place. | preferred another neighborhood
in terms of social facilities. | have two daughters, now they are playing
volleyball in the garden or on the street, but in Okmeydani, I worry about
them if I leave my children on the street, what would happen, would they get
lost? [...] I never thought moving my business. I love Okmeydani. You know
that people living in Okmeydani can’t live anywhere else. Both because of its
ethnic background and political structure, this is a different neighborhood.
(Narrator 16, Appendix B, 33)

Knowing and being known in a place also play a central role in the place
attachment. Many people emphasized this as the most important aspect which is why

they attach themselves to the neighborhood.

There is social life in Okmeydani, human beings exist with their social
environment. When you leave this place, you become like a fish out of water.
My social life, my political life is here, there is spirituality as well. Living
well doesn’t mean only eating and drinking. There are other ways to live well.
| can do these here. The people of Okmeydani know me, we have very good
relations. I know everybody, I know how to treat whom. I can’t do these
anywhere else. | become less. (Narrator 4, Appendix B, 34)
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4.6 Defending Okmeydan1 against marginalization and gentrification
The incidents constantly occur in Okmeydani. My son grew up in this
environment. Children regard all this as a play. They perceive it as a play tag.
Since then, our children join us in the hustle. This is all that happens. No one
should stigmatize my child as a terrorist. No one should use my child for their
rent. He was only a 14-year-old boy... We have Sibel Yal¢in Park here. The
state regards the children who go to this park and play there as ‘terrorist’. Our
only fault is living in Okmeydan1 and growing up in Okmeydani. We don’t
have any other fault. | have already said and now | am saying again, the state
chose Okmeydani as a target, the state chose my son as a target.!4®
The statement of Giilsiim Elvan is a remarkable summary of the perception about
Okmeydani. We mentioned before the political atmosphere in Okmeydani and the
marginal representation and stigmatization of the neighborhood in public discourse
and media. Especially with Gezi movement and after Berkin Elvan’s funeral, the
news about violence and clashes in Okmeydan1 had a large place in media.'** During
these clashes, another young person, Burak Can Karamanoglu from Dértyol where
conservative population located, lost his life.2*® There was a chaotic atmosphere in
Okmeydan in this period, and the inhabitants were worried if the neighborhood

would divide to two parts like in 1970s. On the other hand, many inhabitants have a

critical attitude towards this situation. They defend that most of the conflicts stem

143 From an interview with Giilsiim Elvan after death of his son Berkin Elvan. T24, March 15, 2014.
Retrieved from https://t24.com.tr/haber/berkinin-annesi-basbakan-insan-ise-karsima-ciksin,253476
“Okmeydani'nda siirekli olaylar oluyor. Benim oglum da bu ortamda biiyiidii. Cocuklar biitlin bunlar1
bir oyun olarak goriiyor. Kovalamaca oynamak gibi algiliyorlar. Bir o yana, bir bu yana kosusturmada
cocuklarimiz da bize katilryor. Biitlin olanlar bu. Kimse benim ¢ocugumu 'terorist' diye
damgalamasin. Benim ¢ocugumu da hig¢ kimse kendine rant yapmasin. O 14 yasinda bir ¢ocuktu...
Bizim burada Sibel Yalgin Parki var. Zaten o parka gidip oynayan ¢ocuklara devlet 'terdrist' goziiyle
bakiyor. Bizim tek sucumuz Okmeydani'nda oturmak ve Okmeydani'nda biiyiimektir. Bagka bir
sucumuz yok. Ben basindan beri sdyliiyorum, simdi de soylityorum. Devlet Okmeydani'ni1 kurban
secti. Oglumu kurban segti.” (Translated by author).

144 See for example, Haber7, May 24, 2014. Retrieved from
http://www.haber7.com/guncel/haber/1161277-okmeydaninda-gerginlik-devam-ediyor; Yeni Safak,
August 26, 2015. Retrieved from https://www.yenisafak.com/gundem/okmeydaninda-ingiliz-terorist-
2236415

145724, March 13, 2014. Retrieved from https://t24.com.tr/haber/okmeydaninda-hayatini-kaybeden-
burakcan-karamanoglu-son-yolculuguna-ugurlaniyor,253320
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from provocative actions conducted by the actors who aim to contribute to the
stigmatization of the neighborhood.4®

Today, the political activism is still very common among the inhabitants and
they are well aware of the marginal representation of the neighborhood. Many people
believe that this marginalization is intentionally created by the state to justify ‘the
cleansing operation’ and urban transformation project in the area. The urban renewal
and gentrification of Okmeydani have been on the agenda since the early 2000s. The
geographical location of Okmeydanu is significant for these plans. During the rapid
urbanization period in Istanbul, the former peripheries like Okmeydan1 have turned
into internal varos and have been targeted by the political authorities who have been
willing to open new rent areas. Today, the value of lands of Okmeydani significantly
increased because of its closeness to centers of the city. In addition, the
transportation opportunities made it a central area in the last two decades. That is
why, whoever talks about the situation of Okmeydani, inevitably mentions the rent

existence here. 14

This is not an urban transformation; this is a rent transformation. They try to
steal people’s 50-60 years of labor by oppression and exploitation. For
example, there is a plan about building a sports complex on an 8-9 hectares
land in Kegecipiri neighborhood. So where are you going to send the people
living there? What are you going to do with the people there? They are
different from us in terms of ethnicity, worldview, but they are my neighbors.
| defend the same rights for them. They paid a price for it, for 30-40 years
they paid for electricity, water, all kinds of taxes. Where are you going to
send these people? He would build a sports complex on 8-9 hectares, such a
big thing. He would build a marina in Haskdy, as if I have many yachts, let
me bring one of them to Haskdy. These are not made for us anyway. Why do
they say, “We make Okmeydani like Champs-Elysees”? What is Champs-
Elysees? A place where rich people benefit from, it is for them, not for
ordinary people. But what would you do for the rights of these people? You

146 fsmail Saymaz, “Okmeydam kimseye mezar olmasin,” Radikal, March 24, 2014. Retrieved from
http://www.radikal.com.tr/turkiye/okmeydani-kimseye-mezar-olmasin-1182818/

147 See Cansu Camlibel, “Taksim 300 metre,” Hiirriyet, Juin 9, 2014. Retrieved from
http://www.hurriyet.com.tr/gundem/taksim-300-metre-26574376
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explain it first, then come and put your candidacy for mayor. There is no
issue about the neighborhood’s up and down, right and left. The concern of
the people living in this neighborhood is “What will happen to my children?”
| am a shopkeeper here for 25 years, where would I go when urban
transformation comes? | will have to start doing this labor elsewhere. How
will you reorient my life, my children’s life? (Narrator 16, Appendix B, 35)
The inhabitants have organized around the NGOs and local associations such
as Neighborhoods Union (Mahalleler Birligi), Okmeydani Environment Protection
Association (Okmeydani1 Cevre Koruma Dernegi) and Okmeydani Social
Cooperation and Solidarity Association (Okmeydani Sosyal Yardimlasma ve
Dayanisma Dernegi) and started to struggle for the title deeds (see Figures 21, 22, 23
and 24). Since the narrators pointed out the consistent threat to lose their houses as
most important problem, they worry about both the neighborhood’s and their own
future. They highlighted the state intervention to the neighborhood texture besides
drastic changes in the population during the apartmentalization process and new
migration waves. They claim that despite these changes they reunite for housing
rights and deal with this problem together. One of the narrators who actively conduct
the resistance, mentioned solidarity between two opposite parts of Okmeydani for
title deeds and resistance against the urban transformation project. He told how the
inhabitants cooperate to defend the neighborhood and their housing rights
highlighting the participation rate of the conservative population in Déortyol to the
meetings, protests and petitions.
We established a title deed commission in 2002 gathering 50-60 people with
representatives from the village associations regardless their political
position, leftist or rightist. We went to Ankara, organized a meeting, called
the representatives of any political parties, they supported us. They decided to
give title deeds in the parliament. This land belonged to the foundation, then
it was exchanged for treasure land in Yakacik and it was entitled to receive
title deeds. It was said that the plans will be implemented, and the title deeds

will be given, but this plan which has been prepared for years is not a proper
plan; it is an urban transformation plan. Since they do not give guarantee, we
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resist it and we sue them. We won most of those cases. There are many things
against us in the contracts. We don’t trust contracts; they are not obvious.
Therefore, the process continues. [...] The best work we have done here was
that; during the mayor of Tayyip Erdogan, it was declared that this place a
protected area, and according to that plan, it would be destroyed. We fought
against that plan. We had an office here, for a month we prepared petitions of
objection for days and nights with urban planners and lawyers. We were well
organized. We had groups, we organized demonstrations, protests. One day, |
never forget it, we went to a meeting with Tayyip Erdogan in Hacihiisrev we
went there only three people, we thought that if we go crowded, they will
attack immediately. Although we were only three people we were suddenly
surrounded, just because we took word and asked a question. | explained him
there was something wrong, he doesn’t know his own plan. There is a
cemetery where he mentioned but he was not aware of it. There are 5-6-storey
buildings where he described as an empty field. | said that there are buildings
in the places you show, thousands of people live in there, according to this
plan they will be demolished, what will happen to these people? Everyone
was agreed with that beautiful plan he was talking about but suddenly they
got confused, everyone started to grumble, they said | was right. | never
forget that. (Narrator 4, Appendix B, 36)

Figure 21. Street writing4®

Source: Author’s personal archive

148 «

‘Okmeydant belongs to the people.”
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Figure 22. Demonstration against urban transformation project4°

Source: Okmeydani Social Cooperation and Solidarity Association

One of the first things I did was, you know, there was a serious title deed
problem there, in my early years, there was a case because it was a large land
foundation there, including the place where my hospital located. It was the
land of Fatih Sultan Mehmet Foundation. The buildings on this land were the
illegal constructions, workplaces, houses... They were built since 1950s and
overlooked. In fact, there is some kind of distorted urbanization that the state,
the administrators or the municipality overlooked, implicitly gave way,
nothing else. What should they do? They tried to make a place for
themselves, a home, they can’t sleep on the street. What will they do if you
don’t give them a land, don’t provide them a proper urbanization? They will
purchase land from someone and build on it. After a while, when the
population increased, there was an attitude of government that treated them as
a vote potential. This was the first thing I noticed about the title deed issue,
there was a case, the people live in there were depressed. Because the houses
do not belong to them. Our people very appreciate the place. It is very
important to own a house. Being owner of a house actually construct a
memory. That is why they still say, “I was born here, but I come from Hafik
or Alucra.” But it is obvious that they won’t go back, you won’t go back to
Hafik, you won’t go back to Alucra. The way to settle here, to be an urbanite,
to adopt a city culture, being from Istanbul is to form a city consciousness and
it can be possible through this memory. They should get out of this volatility.
So, | put aside my job at that time, maybe for two years | was the spokesman
of the title deed commission. What is my business as a doctor there? I wasn’t
just an ordinary healthcare manager there. | don’t recommend it either. If you
only listen to the aching parts of your patient, you won’t not do your job as a

149 The writings on banners say: “Our neighborhood is our home, we don’t go anywhere,” “How many
times will you sell it?”” “Don’t touch our house, our neighborhood.”
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doctor. When you listen to a 70-years-old woman who is depressed and has
endless joint pain, you learn that one of her sons died in a long death fast, and
that the other one was in prison. This woman won’t recover anyway. What if
I give her Prozac? Or a carpenter down there, who makes seat skeletons, had
rubber checks, bankrupted, and finished. He had an accident, lost his hand in
the machine. What do you do now? It is a very expensive thing to suture
tendons. At that time, | brought the armchair carpenters together and said,
"Let’s make a provident fund." Accidents are common among them, “Let put
that money there, everyone gives 100 Turkish liras every month, let me
contribute to it as well and let’s use that money in such cases.” I tried to
invent formulas like that. I mean, if he comes to me, I can’t say, “Give me
3000 Turkish liras, then I will suture that.” It is a different hospital, a different
neighborhood. It still is. (Narrator 17, Appendix B, 37)

On the other hand, the inhabitants state that, since the late 1990s, there has
been a systematic degeneration and corruption which consist of drug traffic,
formation of the gangs and illegal affaires in the neighborhood. Because of this
situation, the inhabitants of Okmeydan1 have no trust to the state. As pointed out

before, they are well aware of marginal representation of the neighborhood and have

no expectation for this situation to be changed.

Figure 23. Street writing®>°

Source: Author’s personal archive

150 «“We won’t allow our house to be demolished.”
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Figure 24. Demonstration against urban transformation project!®!

Source: Okmeydani Social Cooperation and Solidarity Association

There is a great fear created about Okmeydani outside, for example, we are
friends with parents at my son’s school, we have a group with them, we
organize events, we take the children to the cinema etc. When it is my turn,
their husbands say, “I give you a lift,” “I pick you up,” calling time to time,
“What happened? How are you?” So, the perception about Okmeydan is like
that, “there is terrorism,” “a dangerous place,” there are writings on the wall,
and when they saw it, they were scared. When they came here, there was also
an incident, and we made them get in a taxi from another street. But they saw
that people living in this neighborhood are not bad people. Of course, on
televisions they say, “That happened in Okmeydani,” “There is an incident in
Okmeydani,” those people are so scared of here. One day | met a teacher in a
minibus, she came from Sorgun, she said “Do you live here?” I said “Yes.”
“It is very dangerous here, they appointed me to the school here, but I rent a
flat in Giiltepe, they said don’t rent here.” I said, “I have been living in this
neighborhood for 50 years, there is no problem, the people of the
neighborhood are not harmed here.” You know, if the revolutionary children
do something, they do it for good, they do it against drugs, they support
useful things. Perception of Okmeydani should change, there is a very good
solidarity. But they see like, they are Alevi, they are terrorists. (Narrator 18,
Appendix B, 38)

151 The writings on the banners say, “We dealt with its mud, we don’t leave the rent to you,” “Let us
see the title deeds before we die,” “You said title deeds for 50 years, you caused our parents to be ill.”
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Apart from the political protests and incidents occurred in Okmeydani, there
is no relation with the state forces. Many inhabitants worry about the existence of
police in the neighborhood and regard political organizations as an alternative for
their security against the corruption of the neighborhood (for an example of

demonstrations against the corruption of the neighborhood, see Figure 25).

| was angry with the young people, because | have asthma, every day the
neighborhood was under the tear gas, | was tired of it. There are people who
have children, babies. Many people died in these incidents. That is why, | was
really angry with them, saying “why don’t you stay calm.” But now, most of
them were arrested, the place is empty, and neighborhood has become
dangerous. Drug dealers, thieves, any kind of dirty works came here. Every
day | see strange people in the neighborhood. [...] How can | call police? You
already know that they call us as terrorists. They only come here when a
protest occurs, and they have a hostile attitude towards us. They killed a kid
running over him by a scorpion. He was a Syrian child; he was also our
child...'® Well, when we have a problem, we call our young people, but in
these days, there is no one, we are completely alone because they are arrested.
So, there is no security in the neighborhood and an endless freedom for
criminals. (Narrator 19, Appendix B, 39)

Busses do not enter the neighborhood, they come in front of Perpa and go
back. They say what, “they burn vehicles”, no, it is not true. We have
established committees here; we went to the municipality. We went into
buses and brought the buses to the neighborhood. They put money to the poor
children’s pocket and say “Go, make barricade here, make a fire there, so we
can raid the neighborhood.” They put molotov cocktails in their hand and
make them throw into buses. There are many witnesses, and | have also
witnessed. Some people sell drugs to the children 10 meters away from the
police, they don’t do anything. Today, people are afraid to go home. We used
to patrol the neighborhood two nights a week. Because people get off the bus
and walk all the way, my daughter was harassed twice. We try to solve
problems by our own means, then we become “terrorists” in their eyes. I am
one of the first settlers in this neighborhood, but today | became a stranger in
my neighborhood. It is very sad, but | am afraid to walk around my
neighborhood. Very sad but true. Because it is not clear who is who anymore.
Kids have gun in hands. It became like that, after revolutionaries arrested. We
no longer have security. (Narrator 7, Appendix B, 40)

152 Retrieved from http://www.insanhaber.com/guncel/polis-zirhli-araci-istanbul-okmeydani-nda-
suriyeli-cocugu-h99388.html
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Figure 25. Demonstration against corruption of the neighborhood

Source: A narrator’s archive

On the other hand, there are many inhabitants who have a critical approach
towards the radical leftist groups. They blame these groups to mishandle Okmeydani
by the violent acts and to contribute stigmatization of the neighborhood. They defend
peaceful protests and wish to live in more peaceful area. Some people leave the
neighborhood because of the conflicted situation. For example, the Dede!®? in
Okmeydani Cemevi in 2014 was complaining this situation, and after a couple of

months, he left.

I was at Cemevi’s courtyard for funeral, I was very close to Ugur Kurt when
he was shot. Some say that the police had targeted me, but I don’t believe
that, I don’t think he targeted Cemevi, [ don’t want to believe it. After this
incident, as a “dede,” I tried to stay calm and prevent provocations. [...]
People use their legal rights, but the police attack them. It is the nature of
Okmeydani, every day there is an incident. We don’t support people who are

153 Dede is the religious leader of Alevi community. In every cemevi there are one or two dedes at
least, to conduct the ceremonies, funeral, and cem rituals.
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covered and who are armed, but the police attack all people, even if they are
not at the protest. | am old and unhealthy, and | am tired of living the same
things every day. Maybe I will leave Okmeydani1 Cemevi if it continues like
that. (Narrator 20, Appendix B, 41)

4.7 An exploration of the inhabitants’ narratives

In this research I primarily focused on the establishment process of Okmeydani as a
gecekondu settlement. It was very striking that the inhabitants started their life-story
narratives with the building process of gecekondus like their life started with the
dwelling and building houses in this neighborhood. Most of them did not mention the
period when they lived in the rural areas before the migration, unless | asked them.
When they mentioned that period, they mostly described the situation in terms of
deprivation and poverty. As most of the interviewees were from the second
generation of migrants, they explained their reasons of migration as to join their
relatives or family, besides the push and pull factors. Because Okmeydani was a
place where the interviewees’ relatives and hemsehris had already settled, the
neighborhood was a familiar place to them, and it was relatively easy for them to get
used to this place. Migration meant in a way the reunification of their extended
family and former community members.

The second important factor that affected rootedness in the neighborhood,
was its physical appearance in the early period. Until the late 1980s, Okmeydan1 was
a peripheral neighborhood of Istanbul with rural characteristics. The rural migrants
had easily continued to maintain their traditional lifestyle in their gecekondus, with
the gardens that they cultivated. Many narrators yearningly mentioned this period
and described themselves as “still peasant.” Such a description shows us how
theories of modernization on Turkish urbanization, which mainly focused on rural-

urban dichotomy with an idealization of urban way of life, had limitations to develop
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a deeper understanding of the so-called “gecekondu phenomenon”. As opposed to
what early studies of urban development have estimated, although many gecekondus
had disappeared and were replaced by the multi-storey buildings today, most
dwellers expressed their difficulties to adapt to the urban life, having still a nostalgia
for their former “gecekondu life.” Recently, with the new movement called “back to
the village,” many inhabitants built new houses or repaired the old ones in their
village, to be able to pass their summer there. They do not plan to go back to the
village permanently, but these visits, they express, give them a sense of revival of
traditional and cultural values.

The communal solidarity in the neighborhood is another significant aspect
that marked the establishment process. Dwelling and building houses as “place-
making” practices, required communal solidarity, an experience which is indeed
similar to other gecekondu settlements. The inhabitants of Okmeydani built their
houses in a communal cooperation during the establishment process, and they
developed their own infrastructure such as sewage system and pathways with their
own means. These place-making practices strengthened their sense of attachment to
the neighborhood, which they considered now as “their place.” In the recent decades,
they established a variety of village associations to strengthen their communal
solidarity and revive their cultural traditions. These associations emphasized
hometowns and villages on the one hand, a matter which contributed greatly to
communal solidarity among different hemsehris. But they also had a divisive aspect,
enforcing a classification among neighborhood inhabitants in terms of their local
origins. Therefore, while people were gathering around these associations as small
groups, building a certain internal solidarity, they also developed differential

identities which caused them to act separately.
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Narratives also revealed that for many residents the sense of a local identity
and belonging to Okmeydani has been primarily built upon a collective memory on
Alevi belief and culture. This memory was followed by past remembrances of the
“establishing” the neighborhood, with an emphasis on the political struggles which
came about in the 1970s. In that regard, many defined themselves as an Alevi and
leftist, showing how these two concepts were considered as the most prominent
identity markers of Okmeydani, by linking the Alevi collective memory to the
neighborhood’s past. As the Alevi population settled in Okmeydani consisted of a
rather closed community, many inhabitants were concerned about protecting their
local identity, while establishing a new place where they could live in peace and
maintain their traditional culture at the same time. The nostalgia for the gecekondu
life, expressed repeatedly in most narratives includes in fact a longing for this
traditional lifestyle in the recent past of the neighborhood. That period was
significant for preserving and maintaining the Alevi traditions and rituals, which
have been significantly functional to create and consolidate their sense of community
at the time.

Until the so-called “apartmentalization” (apartmanlasma) period of the 1990s,
Okmeydani was a relatively homogeneous area. Many inhabitants emphasized
homogeneity of the population in the good old days, complaining about the
degeneration and corruption of the neighborhood in recent decades. With the coming
of “outsiders” as tenants after the apartmentalization process, they thought, the sense
of community started to be dissolved. On the other hand, with the increasing illegal
activities such as drug traffic, burglary and usurpation, the neighborhood became a
less safe place for the inhabitants. Most of them believe that this situation has been

intentionally created by the authorities, to enhance the marginal representation of
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Okmeydani on media and in public discourse. There is a common belief that this
representation is used for the justification of urban transformation project and the
future gentrification of the area. The increasing clashes in Okmeydani especially
after Gezi movement and the emphasis on “cleansing the region from terrorism” by
such a transformation in the public discourse contribute further to the marginalization
of the neighborhood. In return for this, the inhabitants of Okmeydani developed
various strategies such as gathering around the neighborhood associations, preparing
petitions for title deeds and organizing meetings in order to defend “their place”

against urban transformation and marginalization.
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CHAPTER 5

CONCLUSION

This thesis aimed to reveal undocumented and unrecorded aspects of the history of
Okmeydani, a neighborhood that was established as a gecekondu settlement in the
late 1950s and 1960s. Since the population of this neighborhood mostly consists of
subordinated groups such as Alevis, Kurds, Romanies - today Syrian refugees added
- and it has become a highly politicized area throughout history, it is represented as a
marginal and criminal area in public discourse and media.

First of all, our purpose was to give a voice to the inhabitants of Okmeydan1
to tell their stories in parallel with the neighborhood history before it will be exposed
to a radical change through urban transformation project. By doing so, we explored
how the inhabitants rooted in and attached themselves to this place by place-making
practices, establishing a sense of community and defending their place as excluded
and marginalized groups in the urban space. We found out a strong identification
with neighborhood, as a part of their individual and group identity. Although the
population became more diversified today, we observed the domination of Alevis
and Kurds in cultural and social structure of the place.

The communal solidarity between inhabitants, and the collective memory
kept have been alive through various practices and sites of memories, which preserve
and consolidate the collective identity of the community which were the most
prominent features of Okmeydani. In that sense, we explored a combination of the
Alevi memory and neighborhood’s past. Due to this memory and recent incidents
occurred in Okmeydani, there is a significant distrust for the state and the political

authorities. The conflicts frequently occur between police and protesters, the hostile
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attitude of the state forces towards the inhabitants and increasing corruption in the
neighborhood by drug traffic and other crimes strengthens an internal solidarity and
defending place against the threats outside.

Another focus of the research was how the inhabitants interpret marginal
representation of Okmeydani and their own perception about this place. The
inhabitants were well aware of the representation of the neighborhood, interpret this
representation as a part of discrimination against Alevi people carried out throughout
history. They also regard this representation as intentionally created to use for
justification of a “cleansing operation,” which means gentrification of the
neighborhood. In addition, the inhabitants are exposed to threats of losing their
houses and their place because of the urban transformation project planned to
implement in this area. Since most of the inhabitants do not have title deeds, they
consistently worry about the future of neighborhood. They envisage that as the other
neighborhoods had been through such a process, the transformation will be ended up
by gentrification of the place and displacement and dispossession of the current
inhabitants. This situation also strengthens the place attachment and communal
solidarity in Okmeydana.

In this research, our major focus was subjective and affective aspects of the
relations between people and place, and oral history allowed us to explore these
dimensions of the inhabitants’ experiences through life-story narratives. Since most
of the narrators were the first settlers, their life-stories included the establishment
process of Okmeydani. Besides the material structure of the environment, they also
shaped the cultural and social structure of the neighborhood. In this sense, their
memories and experiences allowed us not only to find out the history of Okmeydant,

but also to understand its present situation.

100



This study provided us a different perspective about the locality and
geographical borders of place as well. The imagined borders of the neighborhood, its
descriptions and practices such as naming places, prompted us to reevaluate
definition of a place. The meanings attributed to the neighborhood by its inhabitants,
and relationships established between them constitute its texture. In this research, we
also aimed to explore the texture of Okmeydani1 before it is erased by a drastic
change which would be brought along the urban transformation.

On the other hand, further research is required to explore the current
transformation of the neighborhood, especially on the new settlers’ experiences who
are the Syrian refugees, and other migrants. It would allow us to understand better
the present situation of Okmeydani with its changing texture through a comparative

study between the first and last inhabitants’ perspectives.
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APPENDIX A

LIST OF NARRATORS

Narrator 1:  Male, 63 years old, elementary school, retired worker.
Migrated from Erzincan, in 1973. Interviewed in 10 August

2018, in his house.

Narrator 2:  Male, 64 years old, elementary school, retired worker.
Migrated from Erzurum, in 1972. Interviewed in 10 August

2018, in his house.

Narrator 3:  Female, 59 years old, elementary school, housewife. Migrated
from Mus, in 1966. Interviewed in 22 March 2019, in her

house.

Narrator 4:  Male, 62 years old, master’s degree in philosophy, self-
employed. Migrated from Sivas, in 1968. Interviewed in 22

April 2018 and 27 April 2019, in a cafe.

Narrator 5:  Male, 58 years old, university, head teacher. Migrated from

Erzurum, in 1974. Interviewed in 21 October 2018, in a

coffeehouse.
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Narrator 6:

Narrator 7:

Narrator 8:

Narrator 9:

Narrator 10:

Narrator 11:

Female, 67 years old, illiterate, housewife. Migrated from
Dersim (Tunceli), in 1973. Interviewed in 8 July 2018, in her

house.

Male, 57 years old, elementary school, self-employed.
Migrated from Sivas, in 1972. Interviewed in 10 August 2018,

in his café.

Male, 69 years old, elementary school, retired worker.
Migrated from Erzurum, in 1965. Interviewed in 21 October

2018, in a coffeehouse.

Male, 72 years old, elementary school, retired worker.
Migrated from Erzincan, in 1964. Interviewed in 21 October

2018, in a coffeehouse.

Female, 39 years old, university, journalist. Born in Istanbul,
Okmeydani. Her family migrated from Dersim (Tunceli), in

1972. Interviewed in 18 May 2018, in an association.

Male, 37 years old, high school, self-employed. Born in

Istanbul, Okmeydani. His family migrated from Tokat, in

1971. Interviewed in 25 October 2018, in his shop.
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Narrator 12:

Narrator 13:

Narrator 14:

Narrator 15:

Narrator 16:

Narrator 17:

Male, 34 years old, elementary school, worker. Born in
Istanbul, Okmeydani. His family migrated from Sivas, in 1973.

Interviewed in 20 April 2014, in Okmeydani Cemevi.

Female, 30 years old, high school, worker. Born in Istanbul,
Okmeydani. Her family migrated from Tokat, in 1970.

Interviewed in 4 Juin 2014, in Okmeydani Cemevi.

Female, 32 years old, high school, accountant. Born in
Istanbul, Okmeydani. Her family migrated from Sivas, in

1973. Interviewed in 22 March 2019, her neighbor’s house.

Male, 68 years old, elementary school, retired worker.
Migrated from Sivas in 1972. Interviewed in 22 March 2019,

in his house.

Male, 44 years old, high school, shopkeeper. Born in Germany.

His family migrated from Erzincan, in 1962. Interviewed in 27

April 2019, in his shop.

Male, 60 years old, PhD, medical doctor. Migrated from

Nevsehir in 1990. Interviewed in 25 November 2018, in a caf¢.
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Narrator 18:

Narrator 19:

Narrator 20:

Female, 50 years old, high school, retired worker. Born in
Istanbul. Her family migrated from Erzincan in 1961.

Interviewed in 5 February 2019, in an association.

Female, 58 years old, elementary school, housewife. Migrated
from Sivas in 1975. Interviewed in 5 February 2019, in her

house.

Male, 67 years old, elementary school, Dede. Migrated from

Erzincan in 1965. Interviewed in 29 May 2014, in Okmeydani

Cemevi.
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APPENDIX B

ORIGINAL TURKISH QUOTATIONS

1. Koyde rengperlik yapiyorduk. Mesela ot bigerdik, ondan sonra arpa bugday,
cavdar ekerdik. Yani bizim o bdlgede odur, arpa ekilir bugday ekilir, bir de
cavdar ekilir, diger bag-bostan yok yani bizim orada bunlar gelmiyor,
gelismiyor. Koy diyelim yiiz haneydi, niifusu bin kisiye yakin. Kdylin arazisi,
merasi1 veya tarlasi, niifus gelisti, yetersiz kaldi. Haliyle ge¢im nedeniyle go¢
basgladi, yani ben o nedenle... Bir de egitim meselesi var, okul yok, egitim
yok, bizim babalarimiz, dedelerimiz hi¢ okumamis. Biz de sadece yarim
yamalak bir ilkokulu okuduk, onun disinda baktik ki 6niimiizde eger bir
evlilik varsa, bir gelecek varsa ¢oluk ¢ocugumuz cahil kalmasin diye.

(Narrator 1)

2. Ben Erzurum’da okula gittigim zaman, gittigim koy muhafazakar bir koydii,
biz de ¢ocuktuk, bir sey anlamiyorduk, kim oldugumuzu dogru diirtist
bilmiyorduk. Orada o ¢ocuklar artik biiyliklerinden ne 6grenmisler ne gozle
bizi goriiyorlarsa, hep bir su¢ isleniyor iistlime kaliyor, anladin m, tistlime...
Ben de hani Tiirk¢e dogru diiriist kendimi miidafaa edemedigim i¢in,
ogretmenin bir sopasi vardi, durmadan vuruyordu bana. “Ben yapmadim...”
Sinifin yarisi, simdi agik konusayim degil mi? Siinni kdyii, yani Stinni
ogrenciler. O giine kadar Alevilik hakkinda bilgileri yok, ne dgretilmis, ne
anlatilmis. .. Bizi gavur biliyorlar, dinsiz biliyorlar, imansiz biliyorlar, anladin
m1? Simdi okulun i¢inde bir sug islendigi zaman, mesela masa kiriliyor, kitap

yirtiliyor, pano diisiiyor veya Atatiirk’iin fotografi diisiiyor, hep bana
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yiikleniyor, “o yapt1.” “Ben yapmadim,” diyorum, hepsi bagiriyor, “o yapti, o
yapt1”. Ogretmen disar1 ¢ikt1 m1 bu sefer de etrafimi sariyorlards, beni
doviiyorlardi. Ama ¢ok kotii de dovdiiler beni yani, o gocuklar birkag kere
yiiziimii géztimii hep sisirdiler, tabii canim... Neyse o koyde okula gittim,
sonra iki sene sonra bizim kdye gittim, bizim kdyde o zaman bir 6gretmen
geldi, o ayr1 bir olay onu istersen hi¢ konusmayalim. [...] Bizim kdye bir
Ogretmen geldi, tam bir militandi, ayrim yapiyordu, bizi doviiyordu, ¢ok kotii
doviiyordu. [...] Yani kdyde durum bir yaniyla da buydu. Simdi bacim
Erzurum’da, o merkeze tagindi, hala ayni1 dava. Kendi koylin diginda
barinamazsin, miimkiin degil. Hemen komsu kdylerden bile diismanlik vardir.
[...] Amcalarimdan biri Almanya’dayd, biri de sonradan gitti. Onlar kdyden
direk Almanya’ya gittiler. 1960’larda Almanya is¢i aldig1 zaman amcam
okuma yazma bildigi i¢in, gengti de, Almanya’ya gitti. Sonra diger amcam

gitti. Sonra babam iki kere gitti, orada durmadi, ¢ikt1 geldi. (Narrator 2)

. Biz kdydeyken babam sihhiyeciydi. Maddi durumumuz iyiydi, yani iyi
derken digerlerine gore iyiydi. Topraklarimiz vardi, ¢cayirlarimiz, tarlalarimiz
vardi. Ama babam hep agalarla sorun yasiyodu. Ciinkii onlara karsi ¢ikiyodu,
koyliilere davranislarina itiraz ediyodu. O yiizden de agalar babami rahat
birakmiyolardi. Cayirlarini yakiyolardi, ekinlerini suya atiyolardi. [...] Sonra
iste Varto depremi oldu, o da son damla oldu. Ben ¢ocuktum ama hayal
meyal hatirliyorum, taslarm yuvarlanigini, insanlarmn bagirigina. ... Iste o
yikimdan sonra biz gog ettik. [...] Bir sey daha var, o zaman Istanbul’daki
ablam Almanya’ya gitcekti. Annemle babam da onun ¢ocuklarina bakmak

i¢in, yani ¢ocuklar1 gotiirmedi. Buraya geldik iste, babam 6nce Sisli Etfal’de
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calist1, sonra bakkal a¢ti. Ama biz ¢ok seyimizi kaybettik, sehre gelince

fakirlestik. (Narrator 3)

. Babamiz burada ¢alistig1 i¢in, onu yillarca gérme sansina sahip olmayan
insanlar olarak artik babamizla birlikte olalim diye gog ettik. Gegim yerimiz
bura oldugu i¢in, buraya gog ettik. Babam burada, Unkapani’nda bir
demircinin yaninda ¢alistyordu. Kéyde babam yoktu. Babami senede bir kez,
10-15 giinliigiine izne geldiginde biz goriirdiik. Dedem bize bakti, bana
babalig1 dedem yapti. Sonradan dedem de buraya geldi, bir siire bizimle
yasadi. Bizde, amcamlarda kaliyordu. Sonra ben lisedeyken dedem vefat etti.

(Narrator 4)

. Ben buraya 1974’te okumak icin geldim. Ilkokulu bitirdikten sonra kdydeki
O0gretmenim 1yi bir 6grenci oldugumu diistinerek babam1 beni buraya
gondermesi i¢in ikna etti. O zamanlar abilerim zaten buradaydi. Belki 5-10
y1l énce Istanbul’a gelmislerdi. O zamanki gdciin sebebini biliyosunuz,
memleketteki ekonomik kosullar nedeniyle. Sonugta Istanbul biiyiik sehir,
hayatlarin1 burada idame ettirmek i¢in. Sonra insanlar akrabalarini,
kardeslerini, arkadaslarin1 da getirdiler. Ben geldigimde burada abimlerde
kaldim. Once Alibeykdy Ortaokulu’na sonra da Okmeydani1 Ortaokulu’na
gittim. Aslinda ben buraya geldigimde pek dyle yabancilik, zorluk ¢cekmedim,
clinkii asag1 yukari bir koy de buradaydi. Bugiin de oldugu gibi,
koyliilerimizin ¢ogu bu bolgedeydi. Bizim tanidiklarimizin ¢ogunun birinci

kusag1 buraya gelip yerlesmislerdi. Ben kdyiimii ve babami1 6zlemek disinda
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bir zorluk ¢ekmedim. Bunun disinda bir yabancilik hissetmedim ¢iinkii

buradaki biitiin aileleri tantyoduk. (Narrator 5)

. Biiyiik bir hayalle Istanbul’a geldik, iste kente gidiyoruz, giizel sehre
gidiyoruz hayaliyle geldik ama geldigimiz yer Okmeydani gibi bir kdy.
Koylimiizden daha kdy. Yani koyden koye geldik, bir hayal kiriklig
yasadim... Babam bir gecekondu yapmuisti, hazirligini yapmuisti, evi yaptiktan
sonra bizi ¢agirdi. Dedemin aracihigiyla her seyi sattik ve Istanbul’a gog ettik.
Geldik baktik ki bizim kdyden farkli olmayan, bizim kdy evleri tas evlerdi,
iste burada tek farki briketlerle yapilmis ¢atis1 kiremitten falan filan evler.
Tek farki buydu. Ama etraf bombos tarla marla iste aynen koy, dut agaclar
vs. Burada Arnavutlar ¢ifteilik yapiyordu, bugday, ¢avdar, marul, turp, sogan
gibi seyler ekip biciyorlar, onunla gegimlerini saglayan insanlardi.
Hayvancilik yapiyorlardi, mesela bizim evin bulundugu yerin karsisinda
bliylik¢e bir mandira vardi, asagi yukar yiiz tane inegi vardi Meydin
amcanin, Arnavut bir vatandasti. [...] O zaman barinma imkanlar1 ¢ok kisitli,
devletin 8yle bugiinkii gibi TOK1’si mokisi de yok, Okmeydani bos bir arazi
oldugu i¢in, bu Hali¢ ¢evresinde tersanelerde, atolyelerde ¢alisan insanlar
konut sorunlarin1 gidermek icin Arnavutlardan kacgak, iste muhtarlarin ya da
mahalle bekgileri var, onlarin sahitliginde buralarda arsalar aliyorlar.

(Narrator 4)

. Ben kdyde de ¢ok ¢ektim. Annem 6ldii, 7 ¢cocuk basima kaldi. En biiyligii
bendim. O ¢ocuklar1 hep ben biiyiittiim. Bir kiz kardesim 6 aylikt1 annem

o6ldiiginde. Annem 37 yasinda 61dii, li¢ aylik hamileydi. Onun hastaligini
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simdi menengijit diye biliyorum. Ug giin i¢inde &1dii. Ben 15 yasinda vardim.
Bir kiz kardesim ameliyat oldu, o masada kaldi. Babam bes sene sonra
evlendi, benden kiiciik bir kiz aldi. Biraz safti, tabii bir de kdyde eskiden
diyolard: “agadir kizimizi verelim.” Babam s6zde agaydi, aga ¢ocuxuydu.
Sen bizim koyii bilir misin? Ziyareti biliyo musun, hi¢ gittin mi? Aslinda
bizim kdyde aga yoktur, yani dyle yonetme falan degil, mali miilkii var ya,
ondan aga diyolar. [...] Sonra ben evlendim. Evlenmem de sey, eski tore
vardi ya, Oyle, he goriicii usulii. O da yine halamin ogludur. Eskiden kuzen
kuzene evleniyordu ya, dyle bir gelenek. Bizim de {ivey anne vardi, biraz
bask1 yapryodu. Uvey annem benden kiigiiktii. O cok yapmiyordu da onun
annesi bize bask1 yapiyodu. Sonra buraya geldik. Yerimiz ¢ok kétiiydii. 1,5
yasinda kizim vardi, hasta oldu, orada 6ldii. Hep akrabalarla oturduk,

amcalari, bir siirii insan, her seye ben kostum. (Narrator 6)

Babam gecekonduyu yapmusti, iki goz bir gecekondu. Daha sonralari, esas
Okmeydani yikildig1 zaman 1973 yilinda, ben lisedeyken, evin 6niine bir
camekan yaptim. Okmeydani1 yikilmaya basladi, Bogazi¢i Kopriisii
yapiliyordu, yol glizergahina geldigi i¢cin. Oradan artan giizel malzemeleri biz
aliyorduk. Babamla onu getirdik, evin oniine koyduk. Babam ¢ok ¢aligtig1
icin ugragsamiyordu, ben onunla ugragmaya basladim. O yasimda ben kapinin
Oniline camekan yapmaya c¢alismistim, hi¢ unutmam. Onu yaptiktan sonra
boylece bizim 2+1 evimiz oldu. iste 6yle bir siire¢ yasadik, buraya alistik, tek
katli gecekondu evlerinde herkesin bahgeleri vardi, biber, domates, patlican
gibi seyler ekiyorlardi. Asma agaclarinin altinda kahvalt1 yapardik. Giizel

zamanlardi. (Narrator 4)
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9. Bizim mahallemizde ¢esmeler vardi, hep gecekonduydu. iste 6zellikle dut
agagclar1, meyve agaglarinin yogun oldugu, bahgelerde organik tirlinlerin
ekilip bigildigi bir yerdi. Ben gecekondu yasamini ¢ok seven bir insanim,
yani kdyliiylim ben, hala koyliyiim, ¢iinkii koy yagamini biz burada
Okmeydani’nda bulduk. Ayni sekilde Gazi’de buluyoruz, Armutlu’da
buluyoruz. Bunlar hani o otantik dokusu bozulmayan mahalleler. Baruthane
Okulu barakayd1 biliyo musun? Bu asagida, Sibel Yalgin Parki’nin hemen
asagisinda. O parkin oldugu yer Laz Mahmut abinin briket harmaniydi.
Burada Arnavutlar otururdu, bir arsa konusu olsun, gecekondu yapilanmasi
olsun, onlar bu arsayi tahsis ederlerdi. Bizler de gelen komsulara, gelen
insanlarimiza yardimci olurduk. O ¢ocuk yasta briket tagirdik, iste kum,
cimento tasirdik. Veysel Amca vardi Talatpasa’da at arabaci Veysel Amca,
burada, Anadolu’da takiliyodu, at arabasiyla kum tasirdi, ¢imento tasirds. Iste
boyle bir hayata girdik, komsularimizla birlikte mutluyduk. Simdi hastanenin
oldugu yerde, o kosede bir kahve vardi, Anadolu Kahvesi oradan kalmas.

Sark Kahvesi de ayn1. (Narrator 7)

10. Simdi biz geceleri gelip kaziyoruz, 6lii kafalar ¢ikiyor. Kardesim de geldi,
sekiz sene benim yanimda kald1. Biz insaatta ¢alisiyoduk, gece de gelip
buralar1 kaziyoduk. Gecekondunun zeminini diizeltiyoduk. Giindiiz insaatta,
gece burada. Herkes gece calisiyodu zaten. Onemli olan zemini yapmak, yeri
diizelttigin zaman, aksam briket getiriyosun, o gece sabaha kadar yapiyosun.
Ama yaptigim zaman sonugta diizenli degil yani. Oyle briketleri iist {iste

diziyosun. Yine de kendi evini kendin yapiyorsun yani, kendi ¢abanla, o
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baska bisey. Simdi kimse Oyle bisey yapmaz. Ama ertesi sabah biz bir
geliyoruz ki zabita girmis her tarafi yitkmis, bakiyorum benimkine
karismamislar. Onlar yikiyodu, komsular yine yaptyodu. Oyle adam var ki on
kere yikilmig. Amcaminkini de yiktilar yine yapti, ama benimkine

dokunmadilar. (Narrator 2)

Burada gecekondu mafyasi yoktu. Ama duyduk yani burada da girisimde
bulunmuslar, o firsati bulamamislar. Burada Sark Kahvesi’nde 6yle bir
olusum vardi, biseyler yapmaya ¢alistilar. Halk izin vermedi, onlar1 kovdu
burdan. Ama soyle bisey vardi, iki evi olan insanlar yine ev yapip yapip
sattilar. Onun diginda arsa ya da ev satan olmadi. Toplu yikim olmadi, bizim
buraya dozer girmedi. Sadece zabita geliyodu, balyozlarla duvarlara
vuruyodu, yikip gecip gidiyodu. Ben riisvet vermedim. Zaten istesem de
veremezdim ki. Veren vermistir belki, onu bilmem. Birinin bir evi varsa,
digerini yikiyolardi. Ama o adam durumu goriince bize yardim etti. Bana dedi
“git surda giizel taslar var, onlar1 getir ddse ki rutubet cekmesin.” Once bana
sordu; “senin bagka evin var m1?”, dedim; “ya ne evi, gelin bakin.” Geldi
bakt1 ki bir tek yatak var, biraz kap kacak var, baska biseyimiz yok, o ylizden

benimkine dokunmadi. Yani ben simdi vicdanimi m1 attyim? (Narrator 2)

Bir zaman gecekondu mafyasi vardi, Ali Riza isminde bi adam, bu Sark
Kahvesi’nin sahibi, geldi Ornektepe’de kendisine ait olmayan arazileri sattr.
Gece mafya tipi adamlar1 getirdi buraya koydu, epey yer satt1 millete.
Sonradan bizim gengler araya girdi. Biliyosun, bu sag-sol davasi vardi o

zamanlar, iste bizim genglerimiz onu burdan kovdu. Ama adam zaten yiikiinii
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almist1 da devam edemedi. Genglerimiz sayesinde, Biilent Demir, onun
arkadaslari, Allah rahmet eylesin, Dev-Sol’un liderlerinden biriydi. Sonra o
oldiirildi. O duydugu zaman iste boyle haksizliga el koydu. Dedi “sen bu
haksizlig1 yapmiycaksin.” O sekil mahalleyi o mafya tipinden kurtardi.

(Narrator 8)

Zabita geldi, evleri iki kez yiktilar, ama yerel secim zamanlarinda, insanlar
hep onu kolluyodu, o zamanda insanlar gecekondu yapmaya basliyodu.
Kimse miidahale etmiyodu, 6yle yaptilar. Bir de gecekondu yapilirken soyle
bisey vardi, biiyiik bi dayanisma vardi, insanlar toplaniyodu, beraber
yaptyodu. Bir yandan da herkes ¢evresinde yakinlari olsun istiyodu. Giivenlik
icin, demografik yapiyi, inang yapisin1 korumak i¢in. Tanidik bi ¢evrede rahat
edebilmek i¢in, daha iyi komsuluk iliskileri gelistirebilmek igin.
Toplaniyolardi, bi gecekondu yapiyorladi. Gecekondu hemen bir giinde
bitiyodu. Oyle planli bisey yoktu yani, zaten gecekondu dediginiz sey plansiz
yap1. Ha burada gecekondu olmasinin nedeni, benim sahsi goriisiim, Halig’in
hem sag1 hem solunda, Alibeykdy’den Eminénii’ne kadar her taraf
fabrikaydi. Fabrikanin oldugu yerde de is¢i olmasi lazim. Peki, is¢inin
barmmasi gerekiyo, ¢ok uzak yerlerde barinma sansi da olmadigina gore.
Devlet bu soruna bir ¢éziim bulamiyo, o yiizden de miidahale etmiyo.
Fabrikalara en yakin yerlerde genelde gecekondulasma ¢ok olmustur, bunun
sebebi orada is buldunuz, burada da ev yapryosunuz, ulasim sorununu da
¢ozmiis oluyosunuz, yiiriiyerek gidip geliyosunuz. Ama fabrikalar kapaninca

n’oldu? Anlagma bitti. (Narrator 5)
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14. Burada kanalizasyon falan yoktu. Benim lisede okudugum dénemde genglik

15.

hareketinin daha aktif oldugu bi alandi buralar. Kanalizasyon sistemini
devrimci genglik hareketi kendi inisiyatifiyle yapt1. Ozellikle ev yapiminda
vesaire birinci derecede etkili oldular, yardim ettiler, yapim agamasinda epey
bi faydalari oldu yani. Gelen insanlar da ¢ogunlukla kdyiinden gelmis,
tutunamama durumu s6z konusu. Genglik o anlamda ¢ok faydali oluyodu.
Sosyal yonden de fayda sagliyodu, insanlar arasinda dayanigmayi saglamak
acisindan. Her birimiz bi kdyden geliyo ama yine de biraz feodalite hakimdi,
gencligin soyle bi etkisi oldu, o feodaliteyle beraber baska bi dayanisma
ruhunun gelismesine katki sagladilar. O kanalizasyon sistemi tamamen
burdaki insanlarin ¢abasiyla, genglerle birlikte yapildi. Gecekondu
yapiyosunuz, alt yapisi yok, tuvaletleri digarda, kanalizasyon sistemi yok.
Yani insanlar biraz daha ¢evresini sahiplenmeyi 6grendiler. Burasini
gelistirmek icin, daha yasanilabilir bi yer yapmak i¢in dayanisma iginde
olmay1 d6grendiler. Malzemeleri belediyeden temin ediyosunuz, ama is¢ilik

size ait. Hepimiz o yapim siirecinde ¢alismisizdir. (Narrator 5)

[k geldigimizde hayat sartlar1 zordu, ingaatlarda ¢alistyoduk, kiradaydik.
Sonradan kendimize ev aldik. Herkes diyodu ki “bir gecekondum olsun, ben
geliyim altinda oturuyim.” O donemde dyle fazla yiycek bisey yoktu. En
giizel kahvalt1 Sana yag, peynir. Binde bir boyle bi misafir geldi mi git iki
tane yumurta al, bi tane de sucuk al, misafir gelmis. Simdi her sey var, her
seyimiz var, sicak su, dogalgaz, ama insanlik yok, toplum yok. Bitmis yani,
bana gore her sey bitmis. Ama o donem daha giizel hayat vardi, insanlik

vardi, toplum olarak birbirimize gidip geliyoduk. Simdi térelerimiz kayboldu.
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Bak sen burada biiyiidiin, evladimsin, biz yoldan ge¢sek birbirimizi
tanimay1z, meraba demeyiz. Ondan dolay1 bizim o sartlar daha giizeldi
simdiki duruma bakarsan. Fakirlik vardi ama insanlik da vardi, diiriistliik
vard1. Birisinin komiirii geldi mi herkes can-1 goniilden, el arabalariyla o
insanlara yardim edip komiir tagiyodular. Mesela birisinin gecekondusu mu
yapiliyo, herkes birlikti. Gider biri kiremit verir, biri agag verir. isi beceren
biri ¢ikar ¢atiy1 yapar. Yani o donem iligkiler ¢ok giizeldi. Gitgide
kentlestikg¢e, binalar yilikseldikge, tuglalar yiikseldikge, insanlik, toplumluk

kayboldu gitti. (Narrator 9)

Diigiinler, kina geceleri o bizim meydanda olurdu, ayni bugiinkii gibi. Diigiin
salonlar1 yoktu, kisin binalarda yapiyodular. O zaman dernek falan bisey de
yoktu. Yeni yapilan bi binanin altinda, bos binada millet toplanir taki toreni
orada yapardi. Arabalar1 alip konvoy yapardi, mahalleyi dolasip gezip gelirdi.
Simdi artik diigiin salonlarinda. Aslinda bi yandan da iyi bisey. Ciinkii
mabhalle karigti, Kimseyi tanimiyosun. Adam geliyo araya giriyo, genglik
biliyosun, oynar, uyumaz. Genglerin arasinda bir miinakasa ¢ikti m1 da
olaylar oluyo. Polis zaten karismaz, diyor kendi 6nlemini kendin alcaksin.
Siyasi olaylar oldugu igin, bazi asir1 hareketler oldugu i¢in artik boyle bi
etkinlik oldu mu polis gelmiyo. Sorumluluk diigiin sahibine kaliyo. Bir de
sokak ortasinda eglenceleri devlet yasakladi. Onun igin hepsi diigiin
salonlarina kapandi. Eskiden gencler Hizir’da bdyle eglence falan yaparda.
Ihtiyar kiligina girip kari-koca gibi, evlerden un, yag toplards, kimisi tuz
verir, kimisi seker verir. Onlarla helva yapardi, zerfet biliyo musun? Iste

zerfet yapardik, sir yapardik. Hem oyun oynar hem eglenceler yapar hem de
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yemek yerdik. O zamanlarda burada fazla kimse yoktu, hep bizim insanlar,
akrabalar vardi. Bisey olmuyodu. Ama sonradan bunlarin higbiri kalmadi. O
zamanlar gercekten giizellikler vardi, insanlik vardi. Kavga mavga olaylari da
pek yasamadik. Clinkii hep ayni toplum, ayni insanlar. Eskiden iki kisi kavga
etti mi biiyiikler araya girerdi, baristirird1. Simdi artik 6yle bisey yok.

(Narrator 9)

Ogretmen olup atanip geldikten sonra buradaki degisikligi ¢ok net hissettim,
simdi buralar daha zor yani, demografik yapimin degismesinden dolayz. Ikinci
olarak insanlarin artik biraz daha ferdilestigini diisliniiyorum, bu da ekonomik
kosullarla alakali olabilir, belki daha rahat olduklarindan olabilir, kimseye
ihtiyacimiz yok gibi diisiiniiyolar. Insanlar arasindaki o bagin biraz daha
zayifladigin1 hepimiz goriiyoruz. Biitiin bunlar1 engelleyebilmek i¢in de
derneklesme adi altinda bir faaliyet icerisine girdi insanlar. Simdi her kdyiin
bi tane dernegi var, o dernekler vasitasiyla kiiltiiriimiizii, dayanismamizi
korumaya ¢alisiyolar. Ama her seyden once eskisi gibi giivenli degil.
Sorarsaniz herkes de ayni1 seyi sdyleyecektir, daha giivenli bir aland1 ¢iinkii
herkes birbirini tantyodu. Apartmanlagma ¢ok yoktu. Apartman hayati
kendisiyle birlikte bir sey daha getiriyo, insanlarin birbirinden korkmalarina
neden oluyo. Niifus artti, gecekondularin yerini apartmanlar aldi. Kiract
konusunda da ¢ok secici davranmiyo insanlar, sadece bir kira geliri gelsin.
Ben iiniversiteden gelince evlerin apartmanlastigini goérdiim. 2-3 sene
icerisinde epeyce degisim oldugunu gérdiim. Insanlar gecekondularini
yiktilar, bi sekilde apartmana ¢evirmeye ¢alistilar, elde avucta ne varsa oraya

doktiiler. Ama carpik bi kentlesme oldu tabii ki. [...] Buranin en biiyiikk
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sorunu su anda tapu sorununun hala ¢dziilmemesi, o problem. O evler degisti
bi kere, apartmanlagsmaya basladi, ama dyle hemen olmadi yani, bi apartman
2-3 sene siirdii, kaba insaat, sivasi yok vesaire. Ama o déonemde de yine
dayanigsma oldu, evini yikan adam kendi komsusunun, akrabasinin apartmanti
varsa, kullanmadig1 bi kat1 varsa orada kaldi. Orada da bi dayanisma vardi.
Sonra tabii yol geldi, ama oncesinde yol falan da yoktu, insanlar kendi
imkanlariyla yollar1 diizeltiyodu. Burada yasayan herkesin bunda emegi
vardir, bunun i¢in ¢aba harcamistir. Ozellikle bunu bilmenizi isterim,

yazmanizi isterim. (Narrator 5)

Eskiden gercekten birlik beraberlik vardi. Bu dernekler agildi, insanlar
koylere boliindii. Eskiden dyle bisey yoktu, hepimiz kardes gibiydik. Simdi
herkes kendi koyliniin dernegine gidiyo. “Gelin birlikte bir sey yapalim?”
Kimse gelmez... Her adim bas1 bi dernek. Halbuki gir iceri bak, on kisi ya
var ya yok. lyi bisey degil yani. Beraber olsak, birlik olsak daha iyi degil mi?

(Narrator 9)

Dernekler araciligiyla sorunlarin iistesinden gelmeye calistyoruz. Insanlar
dernekler etrafinda toplamaya ¢alisityoruz. Bu sadece bu mahalleye 6zgii
bisey degil, Gazi Mahallesi’nde, Alibeykdy’de, Ornektepe’de, Sultanbeyli’de
de ayn1 bolgeden gelmis insanlar1 bir araya getirmeye calisiyoruz. Bizim
amacimiz bu, ama bazen basarili oluyosunuz, bazen de basarili
olamiyosunuz. Simdi her kdyiin bir dernegi var, siz de zaten

duymussunuzdur. (Narrator 5)
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Bence kdy dernekleri iyi bisey degil. insanlar1 ayristirryo. Herkes kendi
kdyiiniin dernegine gidiyo, ayr1 ayr1 piknik yapiyolar, etkinlikler
diizenliyolar, bakiyosun biri digerininkine gitmiyo. Zaten ¢ogu da ad1 dernek
ama kahve aslinda. Dernek olarak bi faaliyeti yok. Iste amcalar orada
sosyallesiyo, oyun oynuyo ama kadinlar evde oturmak durumunda. Gengler
icin de pek uygun ortamlar degil. Bana sorarsaniz kdy dernekleri kdyde
kalmaliydi. Simdi mahalle derneklerimiz var, keske daha ¢ok oralara gitseler.
Hem erkeklere 6zel bir alan da degil, kadinlar da girebiliyo. Gengler ¢esitli
aktiviteler yapabiliyo. Demek istedigim, arttk memleketgiligi birakip
yasadigimiz yerin sorunlarina odaklanmamiz lazim, hep birlikte. Bugiin artik
sen oradan gelmissin, go¢ etmissin, ben buradan gelmisim bi anlam1 yok.
Hangimiz memleketimize gidiyoruz? Memleket mi kalmis? Hepimiz

buraliyiz artik, bu mahalleliyiz, Istanbulluyuz. (Narrator 10)

Ben ¢ok iy1 hatirliyorum, komsumuzdan birinin annesi 6lmiistii, Allah rahmet
eylesin, camide cenaze namazini kilmaya gelmedi, ¢ikmadi hoca. Cok iyi
biliyorum onu, unutmam. Dedi ki “bunlar camiye girmiyolar ben de cenaze
namazini kilmiyorum.” Orada, o taraftan bikag kisi kizdi1 da baska bi hoca
geldi cenaze namazini kildi, ¢ok iyi biliyorum. Gelmedi adam, kilmadi
namazi. Sene 1972-1973, o donem Oyleydi yani. Simdi bizim cemevleri
yapild1 biz kurtulduk yani, ¢ok iyi bisey. Onun i¢in o ¢ileden kurtulduk.

(Narrator 8)

Biz Alevi oldugumuz i¢in, biliyosun, her zaman boyledir. Kerbela’dan,

Dersim’den tut Gazi’ye, Madimak’a, bizi her zaman tehdit olarak goriiyolar,
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diisman olarak goriiyolar. Biz ne kadar baristan yana olsak da 72 millete bir
nazarla baksak da, incinsen de incitme soziine inansak da onlar 6yle
davranmiyolar. Ama ben dyle korii koriine inanan biri degilim, bence
kendimizi savunmamiz lazim. Biz sessiz kaldik¢a, biz kurban olmay1
kabullendikge, onlar da bundan faydalaniyolar. Biliyosun, Gezi sehitleri,
hepsi Aleviydi, Gezi’den sonra Okmeydan1 yandi, kimse gormedi. (Narrator

11)

Politik anlamda huzur yoktu. Mesela bir Ferhat Tiiystiz 9 kisiyi 6ldiirdi
burada. Sagc1 militann, fasistin biri. Ogretmenler 6ldiiriildii, insanlar
o6ldiiriildii, Orhan Karaca 6ldiirtildii. Bir Ferhat Tiiysiiz sadece tek basina 9
kisiyi 61diirdii benim bildigim. O zaman sag-sol davasi var, mahalleler ikiye
boliinmiis. Yani huzur yoktu, her giin bisey. Simdi de dyle, ayn1 devam ediyo,
degisen bisey yok. Ama o zaman iki cephe agilmisti. Mesela amcamlarin
ordaki kahveyi taradilar, Memet kahvede yaralandi, Hanifi yaralandi. Oradaki
kahveyi kag kere taradilar, yangin da ¢ikardilar. Beni iki kere 2. Subeye
aldilar, ben iskence gordiim. Solcu olarak goriiyo seni, devlet nezdinde
terorist olarak. Simdi sdyle bisey, seni aliyo, sadece siiphe {izerine, 5-10
kisiyi bu mahalleden toplayip gotiiriip 2. Subede doviiyo, sonra senin
gecmisini arastiriyor ki senin biseyin yok. Sadece Alevisin, sol meyillisin
ama Oyle militanligin yok. Ben o zamanlar Demirdokiim fabrikasinda
calistyodum, sendikadaydim. 12 Eyliil’den dnce bize saldirdilar. iki kere bizi
taradilar, nasil kagiyoruz. O zamanlar herkese siipheyle bakiliyodu. Ben
sahsen ylirliylislere katiltyodum ama 6yle git birine suikast, git saldir, silah

milah dyle bir huyum yoktu. Ama bir 6gretmen 6ldiiriildiiglinde, mesela
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Kemal Tiirkler 6ldiiriildii gittim yiiriidiim yani. Hem de en 6nde yiiridiim.
Hani bir cenaze yiiriiyiisiine katiliyodum protesto etmek igin, ama dyle

siddetle falan alakam yoktu. (Narrator 2)

1977°de biz devrimci olduk, devrimcilere sempati duyduk. Kendi kendimize
duvarlara yazilar yazardik. Universiteye gidince siyasetle ilgilenmeye
basladim, ama okula gidemiyorduk can giivenligimiz nedeniyle. [...] Sonra
ben cezaevine diistiim. Bana bir siirii mektup geliyordu, herkes sempati
duymus, solcu olmuslardi. Sonra yattik 9-10 ay, ¢iktik disar1. O donemlerde
mabhallelerde ayrim vardi, herkes kendi bolgesinin giivenligini alirdi. Yani
silahl1 insanlar caddede dolasiyordu giivenligi saglamak i¢in. Sag-sol davasi
deniyor ya biliyorsun, fasist saldirilar vardi, halk da bu saldirilara kars1
kendini savunuyordu. Dortyol sag militanlarin oldugu bolgeydi, orda fasistler
vardi. Biz orda da yazilama yapiyorduk, biz burada variz, burada hakimiz,
bunu kanitlamak i¢in. Bi yerde solcularin yazisi varsa, orast solcu mahalledir.
Sinirlar1 genisletmek istiyoruz. O donemde fasistlerle ¢ok miicadelelerimiz
oldu, gii¢ miicadeleleri. Bir siirii catismalar oldu, bir siirii insan1 vurdular,
kahveleri bastilar. Oyle bir siire¢ yasadik. [...] Ama ¢ok giizel isler de yaptik.
Halkla birlikte kanalizasyon sistemini yaptik. Her ev bizi sevmeye basladi.
Girmedigimiz ev yoktu. Mesela bir kilo et alirdik giderdik, evde ¢cocuklar et
ne onu bile bilmiyorlar. Beraber yemek yapardik, beraber yemek yerdik. Cok
hos giinlerimiz oldu, her giinii bagka bir giizellikti, yani mutluyduk. (Narrator

4)
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26.

Ben onlar1 sosyalist yaptim. Ben zaten Okmeydani’nin siyasal kiiltiiriinden
geliyorum, ama biraz arastirma yapinca Aleviligin i¢inde sosyalizmi buldum.
Sosyalizmle Aleviligin bir¢ok ortak noktasi var. Ama Okmeydani gengligi
Cemevi’'ne gelmiyo, ¢iinkil o zaman devlet diyo ki “cemevleri terdrist
yetistiriyo.” O yiizden siyaset i¢cindeki arkadaslar Cemevi’ne gelmiyo,
Cemevi’'ne laf gelmesin diye. [...] Bana gore Alevilik bir yasam bigimi. Bir
din ya da bir inang diyemem. Siyasal boyutu da var. Siyasal boyutu
Aleviligin dogusundan beri var. Mesela Hiiseyin’in boyun egmemesi, Pir
Sultan’in direnisi... Bunlar siyasi meseleler. Simdi biz siyasetten
bahsettigimizde bazilar1 saniyo ki siyasi partilerden bahsediyoruz, mesele o
degil. Biz siyaset dedigimizde direnisten bahsediyoruz, baskiya, adaletsizlige
baskaldirmaktan bahsediyoruz. Bazilar1 Alevilige siyaset karismasin diyolar,
ama bilmiyolar ki siyaset Aleviligin 6ziinde var. Yani, Aleviligin tek bir
tanimindan bahsedemeyiz. Bir inang bi¢imi dersek, eksik bir tanimlama olur.

(Narrator 12)

Ben Cemevi’ne kiiltiirlimiizii, geleneklerimi 6grenmek i¢in, inancimizi
O0grenmek i¢in geliyorum. Cemlere katiliyorum, diger etkinliklere, konserlere
katiliyorum, konferanslara ya da kiiltiirel etkinliklere katiliyorum. Ama
Berkin’in cenazesinden sonra, Ugur abinin 6liimiinden sonra artik daha baska
bi anlam1 var benim i¢in. Buraya geldigimde, yerdeki kan1 hatirladigim
zaman kétii oluyorum. Isyerim buraya yakin, duyunca hemen geldim.
Yerdeki kani goriince sok gegirdim, onu asla unutamam. Bahge bizim oturup

sohbet ettigimiz, sakalasip giildiiglimiiz bi yerdi, ama simdi her sey degisti.
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Diisiiniiyorum, “Bunlar neden bizim bagimiza geliyor?” diyorum. Aslinda
ailem artik buraya gelmemi istemiyo, ¢iinkii korkuyolar. Glivenligimizden
emin degiliz. Ama buraya gelmemiz gerek, bugiin korkarsak, ilerde baskalar1
da oldiiriiliir. Bu olay1r unutmamamiz gerek, bu ¢ok énemli. Bunu unutursak,
anma torenleri yapmazsak, bunun gibi daha ¢ok olaylar olur. Anma
torenleriyle, kitlesel protestolarla boyle seylerin tekrar etmesini engellemeye
calistyoruz. Bence bu olaydan sonra Cemevi’'ne eskisinden daha ¢ok
gitmeliyiz. Direnmek i¢in birlik olmaliyiz, hala burada oldugumuzu

gostermeliyiz. (Narrator 13)

Ben iki yil 6nce tasindim ama hala ayda bir iki kez mahalleme gelirim. Ben
evlenince tagindim, esimin Alibeykdy’de evi oldugu igin. Ama onu tekrar
buraya taginmaya ikna etmeye ¢alistyorum, ¢iinkii mahallemi 6zliiyorum,
yine Alibeykdy’de de kendi insanlarimizin arasinda oturuyoruz ama ayni sey
degil. Ben burada biiyiimiisiim, ailem burada, komsularim burada,
akrabalarim burada, onlar1 6zliiyorum. Buraya geldigimde, bu duvarlardaki
yazilar1 goriince “iste Okmeydan1” diyorum. Baska higbir yerde duvarlarda
boyle resimler, yazilar géremezsiniz. Belki diger Alevi mahallelerinde, o da
hepsinde degil. Mesela yaslilar Zazaca konusuyor, ben onlarla konusmay1 ¢ok
seviyorum. [...] Mahalleye girince, evim gibi yani, ben dyle hissediyorum.
Herkes selam veriyo, soruyo iste “Niye gelmiyosun, nasilsin?” Benim i¢in
burasi gilivenli. Disaridan insanlar tehlikeli diyolar ama bize gore en giivenli
yer, ¢linkil tantyoruz, biliyoruz, herkes birbirini taniyo. Tehlikeli demelerinin
sebebi de iste bi olay olmus, polis gelmis, gaz atmis bilmem ne, dyle seyler.

Biz bunlara bagisiklik kazandigimiz i¢in. Zaten ben esime diyorum, gelsen
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sen de aligirsin, ama daha ¢ok onun ailesi korkuyo ¢iinkii bilmiyolar.
Buradaki insanlar1 tanimiyolar. Herkesin birbirini tanidigini bilmiyolar. Biz
Alibeykoy’de sitede oturuyoruz, 6yle mahalle kiiltiirii falan yok, tek
basinasin, biitiin giin evde otur. Burada disar1 ¢ikiyosun, komsularla oturup

sohbet ediyosun, bi bakiyosun aksam olmus. (Narrator 14)

Gecekondulara her se¢im doneminde gbz yumuyolardi. Biz altyapiy1
diisiinmedik, tapulu olsun diye, imar girsin diye diisiinmedik, 6nce bagimizi,
bi baraka olsun da bagimizi sokalim, genellikle boyle diisiindiik. Bunlar
olduktan sonra, sonradan bi hata oldugunu anladik. Bugiinkii aklim olsaydi
ben bu ise girmezdim. Yani bak tapusuz ev, bize kalir m1 kalmaz m1 Allah
bilir. Burda gecekondu yaparken yol yok, yordam yok. Ta caddeden el
arabasiyla, sirtimizda tasiyoduk her seyi, yokustan buraya. Gecekondu, bir
oda, oniine bir de salon, komiir ayn1 yerde, kap kacak ayn1 yerde, yatak ayni
yerde. O zamanlar gengtim, detayl diisiinemiyodum, Istanbul’u bilmiyodum,
yeterince adapte degildik. Bagka bi yere gidip bir arsa satin alabilirdim.
Aslinda buray1 satmayi diisiindiim. Adamin biri geldi s6z verdi, “Yarin paranm
getiririm,” dedi. Ama bizim hanim oturdu agladi, baska yere gitmek, kiraya
girmek istemedi ¢iinkii biz santyoduk ki artik ev bize ait olacak. Bi de tabii
biitiin akrabalar burada, ben de vazgectim. Buraya yerlesmisiz, kokliimiiz
burada. Ama igin dogrusunu sorarsan, hata bizdedir. Su anda hepimiz
celiskideyiz. Ev garanti degil, tapu yok, daha diin aksam kahvede konustuk,
devlet nezdinde kagak durumda. Nasil olacak? Burada 6mriin ge¢mis, her

seyini bu betona yatirmigsin, emegini, dmriinii, cocuklarinin gelecegini...
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Burada garantisi yoksa insan endige duyuyor. Alir dag basinda bir yer verir

sana... (Narrator 2)

Bizim mahallenin sorunlardan biri bizim mahallede ¢ok evlerin kacak daha,
tapular1 yoktur, insanlar magdur durumda. Bunu herhalde ¢ok kotii biseyler
yaparlar, bu AK Parti boyle devam ederse ¢ok kotii olur. Niye biliyo musun?
Ha bire zorluklar ¢ikartyo, ¢cok sey yapiyo. Cogunun tapusu yok, ama ne
olacak? Bu insanlarm sonu ne olacak? Insanlar issiz, fakir, bisey yok, hayat
pahali ¢gok. Bunlar ¢ok énemli. Birlik beraberlik olmazsa daha ¢ok kotiiye

giden seyler var. (Narrator 9)

Ben Okmeydani’nda biiylidiim, Okmeydani benimle biiyiidii. Bagka yerde
yasayamam, bagka bi yerde yasamayi asla diisiinemem. Bu mahalleyi ¢ok
seviyorum. Her seyden dnce, burada biiylidiim. Cok giizel anilarla bugiine
kadar geldik. Bundan sonraki yagsamim ne kadar saglikli olur bilmiyorum,
ama buradan kesinlikle ayrilmam. Ciinkii yoldaslarimin, devrimci dostlarimin
bedenlerini omuzlarimda tagidim burda. Cemevi olsun, mahalle dayanigmasi
olsun, nice zorlu miicadeleler verdik. Onun 6tesinde, devrimei bi mahalle,
burada bi ¢ok seye sahitlik ettim, hep birlikte ¢ok giizel seyler basardik.
Bugiin bile, haftada bir ¢ikar mahallemi dolasirim, bana mutluluk veriyor.
Sibel Yal¢in Parki’na gidiyorum, Anadolu Parki’na gidiyorum,
derneklerimize, kurumlarimiza gidiyorum. Ciinkii biz burda biiyiidiik,
dostlarimizla burda ¢ok seyler paylastik. Okmeydani gibi varos dedikleri,

yani fagizmin varos dedigi yerler bizim i¢in bi barinma yeri, yurdumuz,
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vatanimizdir. Burasi bi vatan gibidir, bi onur, bi namus gibidir. Boyle bi

mahallede yagamanin onurunu 6mriim boyunca unutamam. (Narrator 7)

Yabanc1 bi yerde olsaydim miimkiinii yok barinamazdim. Kendini yanliz
hissediyosun. Kendini, nasil diyim yani 1ssiz bi yerde hissediyosun. O
insanlarla adapte olana kadar acaba bagindan ne gecer? Genellikle insanlar
birbirini ¢ekiyor. Yapi1 ayni, inang ayni, yol ayni. Cogunlukla bu seni ¢ekiyor,
oray1 arastirtyosun. Sana ben bir 6rnek veriyim, babamin amcasinin oglu
Ismail Almanya’dan geldi, gitti Bogaz’da o zaman 700 bin dolara kendine
sey aldi. O, kdyden Almanya’ya gitmisti, o hikdye uzun, ben sana anlaticam
da onun senin tezinle alakasi yok, o ayr1 bir zaman. Iste kendine bir sey
almisti, bu Bogaz’in yapilarina ne diyolar? Villa, he, kendine bir villa almisti,
Bebek’te mi ne, bilmem. Onun kardesi Ibrahim seker hastastydi. ibrahim
bunun evinde seker komasina giriyor. Cevrede biri yardimei olmuyor yani,
kimseyi ¢agirip da gel... Ondan sonra sirtina aliyor, yola ¢ikariyor, kimse bile
yardim etmiyor. Ibrahim o yiizden 61dii. Ismail getirdi cemevinden kaldirdu.
Cevresi yok ¢iinkii orda. O yiizden biz ¢ikip gitmiyoruz. Ya miimkiinii mi
var? Memet gitti Bahgelievler’e, orada daire almisti, bir sene zor kaldi. Yine
evini tagid1 getirdi, orada barinamadi yani. Ciinkii ayak uyduramiyosun.
Benim kaynanam kalp hastasiydi komsular arabayla gece yarisi hastaneye
tastyodu. Cikip bagirtyosun “Memet gel, cocugu hastaneye gotiiriicez!”
Adam yataktan kalkip kosuyo. Bak bu yanimizda komsu var, kendisi yabanci,
karis1 bizden. Neden 20 senedir bizim aramizda, neden ¢ikip gitmedi? Demek
ki bize giiven duydu, bizim kiiltirimiizii 6grendi, cocuklari bu kiiltiirle

biiyiidii. Biz insan ayirmiyoruz. O yiizden de fakiri, evsiz barksizi, goceri

125



32.

33.

buraya, bizim aramiza geliyo. Bu Suriyeli ¢ocuklar i¢in bazilar1 diyo ki bitli.
Ama o gozle baktigin zaman zaten insanliin biter. Bitliyse bir nedeni var,

pireliyse, Kirliyse bir nedeni var. Once bunu diisiiniiceksin. (Narrator 15)

Bu mahallenin %90°1 Alevidir. Biz de Aleviyiz, Kiirt Alevisiyiz biz.
Sonradan Hanefi Kiirtleri geldi, sonradan Suriyeliler geldi, simdi zenciler var,
Afganlar var, Mogollar var. Ha bundan sikayet¢i miyim, degilim. Ciinkii
herkesi insan olarak goriiyoruz. Bizden farkl olabilirler, kiiltiirleri farkli,
yasam sekilleri, her seyleri farkli olabilir ama bize saygisizlik yapmadiklar
stirece biz de onlara saygisizlik yapmayiz. Sonugta onlar da bizim gibi etten
kemikten insandir. Bizim gibi olmak zorundalar m1? Hayir, degiller ¢iinkii biz
onlar gibi degiliz ki onlar da bizim gibi olsun. Ben bu sekilde bakiyorum,
bilmiyorum belki ¢ok hiimanist olarak goérebilirsiniz ama bu bizim diinyaya
bakisimizla alakali, gevremizde olan bitenle alakali. Bizim analizlerimiz diger
mahallelere gore farklidir. Biz bi yerde haksizlik varsa mahalle olarak

haksizliga kars1 geliyoruz, boyle bi yapimiz var. (Narrator 16)

Ben bagka bi semtten ev aldim, burada ev fiyatlar1 ¢ok yiiksekti, tapu da
olmadigi i¢in bu bdlgeden almak istemedim. Hem de yagam alani, oyun
alanlari, parklar, bahgeler, cocuklarim daha giizel bi yerde yasasinlar diye.
Yani sosyal imkanlar agisindan. Benim iki tane kizim var, su an orda sokakta
voleybol oynuyorlar mesela parklarinda, bahgelerinde, ama Okmeydani’nda
ben ¢ocugumu sokaga biraksam kaybolur mu, nolur diye diistintiriim. [...]

Isimi tasimayn hi¢ diisiinmedim. Ben Okmeydani’n1 ¢ok seviyorum. Sunu
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bilin Okmeydani’nda oturan insanlar baska yerde yapamiyolar. Hem etnik

kokenden, hem siyasi yapisindan, bu mahalle farkli bi mahalle. (Narrator 16)

Okmeydani’nda sosyal hayat var, insanlar sosyal ¢evresiyle var olurlar.
Oradan koptugun zaman karaya vurmus balik olursun. Benim sosyal hayatim,
siyasi hayatim burda, maneviyat gibi seyler de var. Tek bagina yemek igmek
iyi yasamak degildir ki. Iyi yasamanin baska yonleri de var, bunlar1 burada
yapabilirim. Okmeydani halki beni taniyor, ¢ok iyi iliskilerimiz var. Herkesi
taniyorum ben, kime nasil davrancagimi biliyorum. Bagka bir yerde bunlari

yapamam, eksik kalirim. (Narrator 4)

Kentsel degil rantsal donilisiim buradaki. Bunlar baskiyla, somiiriiyle
insanlarin 50-60 yillik emeklerini galmaya calisiyolar. Mesela Kegecipiri
mahallesinde 8-9 doniimliik bir arazi {izerinde spor tesisi insa edilicegine dair
plan var. Peki sen ordaki insanlari nereye yolluycaksin? Oradaki insanlarin
hakkin1 ne yapicaksin? Oras1 etnik koken olarak, diinya goriisii olarak farkl
olan insanlar ama sonugta benim komsularim. Ben onlar i¢in de ayni haklari
savunuyorum. Sonugta oraya bi bedel 6demis, 30-40 sene elektrik, su, her
tiirlii vergisini almigsin. Bu insanlar1 nereye yolluycaksin? 8-9 doniim iizerine
spor kompleksi yapiyomus, aman ¢ok biiyiik bi olay. Haskdy’e yat liman1
yapicakmis, sanki benim ¢ok yatim var da bi tanesini getiriyim Haskdy’e
koyim. Zaten bizim i¢in yapilmiyo bunlar. Neden “Okmeydani’n1 Sanzelize
yapicaz” diyolar? Sanzelize ne? Zenginlerin faydalandigi bi yer, onlar i¢in
yani, siradan halk i¢in degil. Ama bu insanlarin hakkini ne yapicaksiniz onu

bi agiklasaydiniz dnce, ondan sonra gelip belediye bagkanligina adayliginizi
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koysaydiniz. Mahallenin asagis1 yukarisi, sagi, solu yok. Su anda bu
mahallede yasayan insanlarin kaygisi, “benim ¢ocuklarima ne olacak”
kaygisi. Ben 25 senedir burada esnafim, kentsel doniigiim geldiginde ben
buradan nereye gidicem? Ben bu emegi tekrar baska yerde harcamak zorunda
kalicam. Benim hayatima, benim ¢ocuklarimin hayatina nasil yon

vericeksiniz? (Narrator 16)

Biz tapu komisyonu kurduk 2002-2003 yilinda. K6y derneklerinden ordan
burdan temsilcilerle 50-60 kisilik bir tapu komisyonu kurduk sag-sol
demeden. Ankara’ya gittik, genis bir toplant1 yaptik tiim partilerin
temsilcilerini ¢agirdik. Mecliste tapu verilmesi karar1 ¢ikti. Burasi normalde
vakif arazisiyken hazine arazisiyle degis tokus yapildi. Yakacik tarafinda bir
yerle takas edildi ve burasi tapularin1 almaya hak kazandi. Planlar1 yapilip
tapular verilecek dendi ama yillardir yapilan bu plan miistakil bir plan degil,
kentsel doniisiim plani oldu. Onun da glivencesini vermedikleri i¢in ona karsi
direniyoruz, davalar agiyoruz su an. O davalarin bir¢ogunu kazandik. Su anda
devam ediyor ve tapu siireci de bu giivensizlikten dolay: yiirlimiiyor.
So6zlesmelerde aleyhimize cok maddeler var. Glivenmiyoruz sézlesmelere
yani, acik se¢ik seyler degil. Bunlardan dolay1 su an siire¢ devam ediyor. [...]
Burda yaptigimiz en iyi ¢alisma Tayyip Erdogan’in belediye bagkanligi
doneminde buranin 6nemli yerleri sit alani ilan edildi, yikilicakti o plana
gore. Biz o plan1 bozmak i¢in miicadele ettik. Burada bir biiromuz vardi, bir
ay boyunca biz gece giindiiz itiraz dilekgeleri hazirladik avukatlarla,
plancilarla birlikte. Cok orgiitliiydiik yani biz. Ekiplerimiz vardi, yiiriiytigler

yaptik, mitingler yaptik. Hatta bi giin hi¢ unutmam, biz {i¢ kisi Hacihiisrev’de
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Tayyip Erdogan bir toplant1 yapti, oraya sadece 3 kisi gittik, fazla gidersek
hemen saldirtyorlar. Sadece ii¢ kisi olmamiza ragmen etrafimizi sardilar, soz
alip bir soru sordugumuz igin. Ben orada yanlis olan seyleri agikladim, adam
kendi planin1 bilmiyor. Anlattig1 yerlerde mezarlik var onun farkinda degil. 5-
6 katl1 binalarin oldugu yeri bos bir tarla gibi gosteriyor. Dedim “O
gosterdiginiz yerlerde binalar var, binlerce insan yasiyor, bu plana gore oralar
yikilacak, yani bu insanlar ne olacak?”” Birden ortalik karist, anlattigi o giizel
plan herkes eyvallah derken, birden ortalik karist1 herkes ses ¢ikarmaya

basladi, dogru falan filan. Hi¢ unutmam onu. (Narrator 4)

[k yaptigim islerden birisi, biliyosun orada ciddi bir tapu sorunu vardi, benim
ilk yillarimda, oraya dava agilmisti ¢linkii benim hastanenin oldugu yer de
dahil olmak iizere oras1 genis bir arazi vakif arazisiydi. Fatih Sultan Mehmet
Vakfi arazisiydi. Buradaki binalar kagak yapi, is yerleri ve evler. 1950’lerden
itibaren yapilmis ve gérmezden gelinmis. Aslinda yapilan biraz devletin
orada, yoneticilerin ya da belediyenin gormezden geldigi, zimni olarak yol
verdigi bir ¢esit carpik kentlesme, baska bisey degil orada yapilan sey. Adam
ne yapsin? Sokakta yatacak hali yok, kendine yer-yurt yapmaya calisiyor. Sen
ona arsa gostermezsen, dogru diizgiin bir kentlesme sunmazsan ne yapacak?
Gidecek ondan bundan alacak oray1 iizerine bina yapacak. Bir siire sonra say1
artinca da onlara bir oy potansiyeli olarak bakan bir yonetim var. Tapu
meselesinde, ilk fark ettigim sey buydu, dava agilmais, iizerinde oturan
insanlar depresyondaydi. Clinkii bu ev ona ait degil ve bizim insanimiz ¢ok
kiymet verir mekana, ahirette iman diinyada mekan derler. Ev sahibi olmak

cok onemli bir sey. Ev sahibi olmak aslinda anilarla birlikte, bir hafiza
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olusturuyor. Bu yiizden hala “Burada dogdum ama Hafikliyim ya da
Alucraliyim” diyorlar. Ama gitmeyecekleri de ortada, Hafik’e
donmeyeceksin, Alucra’ya da donmeyeceksin. Orali olmanin yolu neyse orali
olmak ve orada olmak, Istanbullu olmakla ilgili bir kent kiiltiirii, bir kent
bilincinin olugmasinin yolu o hafizadir. Bu oynakliktan kurtulmasi lazim. Bu
yiizden ben o dénemde isimi giictimii biraktim, belki 2 y1l boyunca tapu alma
komisyonu baskaniydim. Bir doktor olarak ne igim olabilir ki orda? Ben orda
sadece siradan bir saglik igletmecisi olmadim. Bunu da 6neriyorum, olmamak
lazim. Eger siz hastanizin sadece agriyan yerlerini dinlerseniz, hekim olarak
isinizi yapmis olmazsiniz. 70 yasinda, depresyona girmis, bitmeyen eklem
agrilar1 olan bir kadini dinlediginiz zaman, bir oglunun uzun 6liim
oruclarinda 6ldiigiinii 6greniyorsunuz, birinin de cezaevinde oldugunu
Ogreniyorsunuz. Bu kadin zaten iyilesmez. Ben ona Prozac versem ne
vermesem ne? Ya da iste asagida koltuk iskeleti yapan bir marangoz, ¢ekler
karsiliksiz, batmis, isi bitmis. Kaza gecirmis, elini makineye kaptirmis. Simdi
ne yapacaksimiz? Cok pahali bir istir tendon dikmek, sinir dikmek. Bir ara
ben koltukgulari bir araya topladim, “Bir sandik yapalim” dedim. Onlarda
kaza sik oluyor, 0 para orada dursun, herkes her ay oraya 100 lira versin, ben
de katayim. O paray1 kullanalim bu tiir durumlarda. Boyle formiiller icat
etmeye calismistim. Yani bana geldi, ben bunun sinirini 3000 liraya dikerim,
yoksa da dikmem diyemezsin. Orasi1 0yle bir hastanedir, 6yle bir semttir. Hala

da 6yle. (Narrator 17)

Disarida Okmeydani’yla ilgili ¢cok biiyiik bi korku yaratilmis, mesela benim

oglumun okulundaki velilerle biz arkadasiz, onlarla bi grubumuz var, giin
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yaptyoruz, birlikte cocuklari sinemaya, bir yere gotiirityoruz. Giin sirast bana
geldiginde, hepsinin kocas1 ben sizi birakirim, ¢ikista ben alirim sizi, arada
arayarak, ne oldu, nasil oldunuz? Yani Okmeydant’yla ilgili alg1, “terdr var
burada,” “tehlikeli bir yer,” duvarlar yazili, onu gériince de korktular. Bi de
onlarin geldigi gilin olay da olmustu, onlar1 kagirarak bir taksiyle baska
sokaktan yolladik. Ama onlar da sunu gordiiler, bu mahallede yasayan
insanlar da kotii insanlar degil aslinda. Bu televizyonlarda tabii
“Okmeydani’nda bu oldu,” “Okmeydani’nda olay oldu” diyince, o insanlar o
kadar korkuyo ki burdan. Ben bi giin minibiiste bir 6gretmenle tanistim,
Sorgun’dan gelmis, ya dedi “Siz burada mi1 oturuyorsunuz?” “Evet” dedim,
“Ya burasi ¢ok tehlikeliymis, beni de buradaki okula verdiler ama ben
Giltepe’de ev tuttum, burada ev tutma dediler bana.” Dedim “Valla ben 50
yildir bu mahallede oturuyorum, bi sorun yok, mahalle halkina zarar
verilmiyo burada.” Devrimci gocuklar da yapiyosa bisey iyiligine yapiyolar,
uyusturucuya kars1 yapiyolar, yararli seylere destek oluyolar. Bence
Okmeydani algis1 degismeli, dayanismanin ¢ok giizel yasandigi bi yer. Ama

sey gibi goriiliiyo, bunlar Alevi, bunlar terorist. (Narrator 18)

Ben genclere kiztyodum, ¢iinkii astimim var, her giin mahalle gaz altinda,
bikmisim yani. Cocugu olan insanlar var, bebegi olan insanlar var. Bi siirii
insan bu olaylarda 61dii. O yiizden ¢ok kiziyodum, diyodum “Niye siz rahat
durmuyosunuz?” Ama simdi bakarim ¢ogu da alinmis, meydan bos, mahalle
tehlikeli oluyo. Torbacidir, hirsizdir, her tiirlii pislik buraya gelmis. Her giin
mabhallede tuhaf tuhaf insanlar goriiyorum. [...] Nasil polisi ararim? E sen

biliyosun ki zaten bize terdrist diyolar. Ancak bi eylem oldu mu gelirler, bize
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diisman gibi davranirlar. Burada akreple bi ¢ocugu ezdiler. Suriyeli bi ¢ocuk,
ama o da yine bizim evladimizdi... Yani bisey oldugunda genglerimizi
cagiriyoruz, ama simdilerde kimse yok yani hepten yanliz kalmisiz, ¢iinki
hepsini aldilar. Iste mahallede giivenlik yoktur, ama o suglular i¢in tam

Ozgiirliikk. (Narrator 19)

Belediye otobiisleri girmiyo mahalleye, ta bu Perpa’nin 6niinden doniip
gidiyolar, neymis, ara¢ yakiyolar, hayir! Biz burda komiteler olusturduk,
belediyeye gittik. Biz gidip otobiislere girip araglart mahalleye zorla getirdik.
Ciinkii niye, o yoksul ¢cocuklarin cebine para koyup gidin surada barikat
kurun, burada ates yakin, biz mahalleye baskin yapalim. Eline molotof verip
araglara attiriyolar. Defalarca tanik olanlar var, ben de tanik oldum. Polisin
10 metre ilersinde uyusturucu satiyolar ¢ocuklara, bunlara ses ¢ikarilmiyo.
Insanlar artik evine gitmeye korkar oldu. Biz haftanin iki giinii geceleri
devriye dolasirdik mahallenin i¢inde. Clinkii insanlar otobiisten inip onca
yolu yiiriiyo, benim kizim iki defa tacize ugradi. Kendi sorunlarimizi
kendimiz ¢6zmeye ¢alisiyoruz, o zaman da terorist oluyoruz. Ben bu
mahallenin en eskilerinden biriyim ama bugiin ben yabanci oldum
mahallemde. Cok tiziicli ama ben korkar oldum mahallemde gezmeye. Cok
act ama gercek. Ciinkii kimin ne oldugu belli degil. Coluk ¢ocugun elinde
silah var. Devrimciler tutsak diisiince bdyle oldu. Artik giivenligimiz yok.

(Narrator 7)

Ben cenaze i¢in Cemevi’nin avlusundaydim, Ugur Kurt vuruldugunda ¢ok

yakinindaydim. Bazilar1 diyor ki polis beni hedef almis, ama ben
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inanmiyorum, Cemevi’ni hedef aldigin1 sanmiyorum, buna inanmak
istemiyorum. Bu olaydan sonra bir dede olarak sogukkanli olup
provokasyonlar1 énlemeye calistim. [...] Insanlar yasal haklarimi kullaniyolar,
ama polis onlara saldirtyor. Okmeydani’nin dogas1 budur, her giin bir olay
var. Biz yliziinii kapatan, silahli insanlar1 desteklemiyoruz, ama polis de
herkese saldiriyor, olayin i¢inde olsun olmasin. Ben yasliyim, hastayim, her
giin ayni seyi yasamaktan yoruldum yani. Belki Okmeydani Cemevi’nden

ayrilirim boyle giderse. (Narrator 20)
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