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ABSTRACT

An abstract of the Thesis of ibrahim Kuran, for the degree of Master of Arts from the
Atatlrk Institute for Modern Turkish History to be taken June 2010.

Title: The Practice of Renaming Places in Turkey: An Anthropological Perspective
on Spatio-Temporal Politics

This thesis explores how the practice of renaming places in Turkey serves the
discursive formation of the nation state and the national territorialization of space by
creating the hegemonic spatio-temporal regime and by intervening into the collective
memory. This is a brief attempt to rehistoricise the modernization experience in
Turkey by reading through a particular governmentalization technique, i.e. the
renaming of settlement and natural places.

With the establishment of the Expert Commission on Name Changes under
the supervision of the Ministry of Interior in 1957, the renaming practice was
transformed into an entrenched bureaucratic project. This thesis explores the very
formations, strategies, and performances of the Expert Commission. This study
especially focuses on the renaming operations that were conducted by the
Commission between 1957 and 1978.

This thesis also inquires into the appropriation and contestation of the
renaming policy “from below.” Based on a field work conducted in Diyarbakir and
Batman, the study uncovers fragments of memory suppressed under the
standardized-Turkified place names. By utilizing the tools of ethnography, the
unwritten and negated histories of the replaced Kurdish and Armenian place names
are explored.



OZET

Atatirk ilkeleri ve inkilap Tarihi Enstitiisi’nde Yiiksek Lisans derecesi igin
Ibrahim Kuran tarafindan Haziran 2010°da teslim edilen tezin 6zeti

Baslik: Tirkiye’de Yer Isimleri Degistirilmesi Pratigi: Zaman-Mekan Politikalarina
Antropolojik Bir Bakis

Bu tez Tulrkiye’de yer isimleri degistirilmesi pratiginin, hegemonik bir
zaman-mekan rejimi yaratarak ve kolektif hafizaya muidahale ederek, milli devletin
soylemsel olusumuna ve mekanin ulusal kodlanisina nasil hizmet ettigini
incelemektedir. Bu muhtasar hamle, belli bir hikimetlestirme teknigi olan meskun
ve tabii isimlerin degistirilmesini okuyarak, Turkiye’deki modernles(tir)me
deneyiminin yeniden tarihsellestirilmesidir.

1957 yilinda, Icgisleri Bakanhgi’mn denetimi altinda Ad Degistirme ihtisas
Kurulu’nun olusturulmasi ile yer isimleri degistirilmesi pratigi kokli bir birokratik
proje halini almistir. Bu arastirma Ihtisas Kurulu’nun olusum siirecini, stratejilerini
ve performanslarini ortaya ¢ikarmaktadir. Bu calisma 6zellikle ihtisas Kurulu’nun
1957 ile 1978 yillar: arasinda yaptig isim degisiklikleri Gizerine odaklanmaktadir.

Bu tez, aym zamanda, isim degistirme politikasinin “asagidan” nasil
alimlandigint ve bu politikayla nasil micadele edildigini arastirmaktadir. Bu tez,
Diyarbakir ve Batman’da yuritilen saha calismasina dayanarak, standartlastiriimis-
Turklestirilmis yer isimlerinin bastirdig1 hafiza parcaciklarini ortaya ¢ikarmaktadir.
Etnografik araclardan istifade edilerek, degistirilen Kirtce ve Ermenice yer
isimlerinin “soylenmemis hikayeleri”” arastiriimaktadir.
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CHAPTER |

INTRODUCTION

In 2007, the Provincial Council of Diyarbakir decided to inscribe the old
correspondents of the place names on the signboards, namely Kurdish and Armenian,
under the registered Turkish names in parenthesis, especially considering the
villages." It was stated by the Council that the local people had not appropriated
Turkified place names since the renaming operations. However, the decision of the
Council was declared illegal. In May 2008, Hasip Kaplan, a former deputy of the
banned pro-Kurdish Party, DTP, proposed a bill to the Parliament in order to register
and use the old (non-Turkish) and new (Turkish) names of the settlement and
geographical places together.? In February 2009, another deputy of the DTP,
Serafettin Halis, presented a bill to the Parliament for the return of the name Dersim,
instead of Tunceli, as he argued for the assimilationist and traumatic connotations of
Tunceli.® In August 2009, President Abdullah Giil preferred to use the former name
of Gliroymak, that is Norsin, speaking in public during a visit to Bitlis.* In November
2009, the Diyarbakir Metropolitan Municipality registered the former names of the
villages in parenthesis on the signboards within the municipality borders.” In this

process, the Turkified place names were turned into a public issue on the agenda of

1“0 koy bizim kdytimiiz,” Giinlik Gazetesi, 25 November 2009.

2 For the details of the bill, see
http://www.tbmm.gov.tr/develop/owa/tasari_teklif sd.onerge_bilgileri?kanunlar_sira_no=64370

® For the details of the bill, see
http://www.tbmm.gov.tr/develop/owa/tasari_teklif sd.onerge_bilgileri?kanunlar_sira_no=72951

* “Giiroymak Norsin olmak istiyor,” ntvmsnbc, 11 August 2009. Avaliable [Online]:
http://www.ntvmsnbc.com/id/24990689

® “Diyarbakir’da tabelalar artik Kiirtge,” Giinlilk Gazetesi, 25 November 2009.
1



the country. In this research, I aim to explore the practice of renaming places in
Turkey from the historical and anthropological perspectives.

This thesis does not intend to introduce an inventory of renamed places in
Turkey, as the serious task of uncovering the renamed places throughout the country
goes beyond its limited scope. Rather | strive to explore how the practice of
renaming places serves the discursive formation of the modern nation state in Turkey
by endeavoring to create a hegemonic time-space regime and by intervening into the
collective memory. The critical task that is undertaken in this thesis therefore is to re-
historicize the Turkish modernization experience by reading through specific
governmentalization technique, i.e. the renaming of settlement and natural place
names.® | attempt to examine the role and the strategies of naming and renaming
places in the nation building vis-a-vis the state formation processes in Turkey.

Prior to the elaborative discussion, | want to express some preliminary ideas
that pave the way for the genesis of the theoretical insights of the thesis. The practice
of renaming places is inextricably related to the construction of an imagined as well
as shared spatial-and-temporal regime for the new nation state in Turkey. The
Kemalist elites and their predecessors in the early modernization period through
various means urgently strived to create new subjectivities compatible with the
horizons of the modern nation state. The initial attempt was the construction of the

shared past of the nation and national collective memory.” Therefore, the founding

® It is necessary to mention what is meant by “re-historicization.” Following the theoretical
arguments of Ozbek, this thesis attempts to transcend “the linear history narrative” in the sense of
“modernist paradigm.” Alternatively, it is a brief attempt to reconstruct the past by considering the
present concerns and power relations. The concept of “re-historicization” envisions the task of
exploring “the activist present.” For further discussion, see Nadir Ozbek, “Alternatif Tarih
Tahayiilleri: Siyaset, ideoloji ve Osmanli-Tirkiye Tarihi,” Toplum ve Bilim, no. 98 (Fall 2003), pp.
234-253.

" There have been various attempts to imagine the national past in Turkey. The most
notorious and criticized strategy is the indoctrination of the Turkish History Thesis. Altinay dicusses
the spatio-temporal dimension of the Thesis as follows, “formation of dual geographic framework

2



Kemalist bureaucrats urged the new nation to forget some elements of the recent
past, especially the traces of the Ottoman past, whereas the imagined facets of the
distant past were stimulated, so to speak, the Turkish stories of the Central Asia
revitalized. For the memory politics of the Kemalist state, “what is selected to be
remembered is partially determined by what is chosen to be forgotten, that is to be

"8 The modern nation state of Turkey, for this aim,

dismissed as being inappropriate.
intervenes into the space/geography/place-names and time/history/collective-
memory. In the discursive formulation of the modern nation state, the subjectivities
are expected to be reshaped through the invention of history and construction of
geography.® The renaming places in this context is a disciplinary practice, in a
Foucauldian sense, for the national territorialization of space and national
temporalization of time in Turkey.™

In this thesis, as a general theoretical framework, | aim to follow
constructionist and postconstructionist approaches to nationalism. | scrutinize the

discursive as well as symbolic formations of nation-state, in line with the many

contemporary critiques of nationalism.** Benedict Anderson is one of the first critics

whereby Central Asia is the main homeland, while simultenously the current location of Turkey,
Anatolia, is claimed to have Turkish origins long before the Ottoman Empire.” For the further
discussion, see Aysegil Altinay, The Myth of The Military Nation (New York: Palgrave, 2004), p. 23.

#S. Allan and A.Thompson, “The Time-Space of National Memory,” in Nationalisms Old
and New, edited by K.J. Brehony and N. Rassool (Basingstoke: Macmillan, 1999), pp. 35-50
[Emphasis added.]

® Kerem Oktem, “Creating the Turk’s Homeland: Modernization, Nationalism and
Geography in Southeast Turkey in the late 19th and 20th Centuries,” Socrates Kokkalis Graduate
Workshop, The City: Urban Culture, Architecture and Society, 2003. Avaliable [Online]:
www.hks.harvard.edu/kokkalis/GSW5/oktem.pdf

19 The terminology of “national territorialization of space” is used intially by R obert J.
Kaiser in Encyclopedia of Nationalism (New Jersey: Academic Press, 2001), pp. 315-333.

1 For some examples, see Benedict Anderson, Imagined Communities: Reflections on the
Origins and Spread of Nationalism (London: Verso, 1991), Timothy Mitchell, “Society, Economy and
the State Effect,” in State/Culture: State Formation after the Cultural Turn, edited by George
Steinmetz (London: Cornell University Press); Philip Abrams, “Notes on the Difficulty of Studying
the State,” Journal of Historical Sociology 1, no. 1 (1988), pp. 58-89.

3



to emphasize the constructed and imagined nature of nations. According to him,
nations and nationalism, as the twin concepts of modernity, are “cultural artifacts of
particular kind” and emerge out of the discursive processes.'” Nationalism as a form
of discourse is “a particular way of seeing and interpreting the world, a frame of
reference that helps us make sense of and structure reality that surrounds us.”** From
this point of view, the nation-state is not a concrete identity as is generally supposed,
rather the nation-state can be considered following the lines of Abrams as “an idea,”
in a Foucaldian sense as “a discourse,” and “as an effect” by following Mitchell. This
research especially takes the proposition of Abrams, of the state as an imaginative
construction and ideological project, as its core center in the analysis of the
discursive and symbolic practice of renaming.'* Therefore, it is suggested that the
everyday and cultural dimensions that make the discursive formation of nation-state
possible and the disciplinary techniques of governmentalization that turn nationalism
into a state project need to be investigated. So to speak, | will consider the practice of
renaming places both as a top-down political project and as an attempt of collective
imagination. Brubaker states that,
We can study the politics of categories both from above and from below.
From above, we can focus on the ways in which categories are proposed,
propagated, imposed, institutionalized,  discursively  articulated,
organizationally entrenched, and generally embedded in multifarious forms of
governmentality. From below, we can study the micropolitics of categories,

the ways in which categories appropriate, internalize, subvert, evade or
transform the categories that are imposed upon them.™

12 Anderson, p. 6.

B Umut Gzkiriml, Contemporary Debates on Nationalism: A Critical Engagement (New
York: Palgrave, 2005), p. 163.

¥ Abrams, pp. 58-89.

1> Rogers Brubaker, Ethnicity Without Groups (New York: Harvard University Press, 2004),
p.13. [Emphasis added.]



In line with the suggestion of Brubaker, | thereby attempt to investigate the
practice of renaming both from above, as how the state elites imagine and perceive
the national territory of Turkey through renaming places, and from below, how the
populations appropriate or contest the various means of nationalization and
modernization experiences considering especially the case of renaming places. This
thesis focuses on the practice of renaming places in an attempt to read the spatial
imagining and governmentalization in Turkey. For this reason, in the following
chapters, I will inquire into the processes of the renaming places that are expected to
make the Turkish national-territorial identification possible for the heterogeneous
population of Turkey.

From the anthropological perspective, it can be argued that the state
formation is a process that aims at the imagining of the national body through the
“forcible sanitization of society” and constructing of a homogenous national
territory.’® Appadurai argues that, “most modern nations achieve their sense of
cultural homogeneity in the face of remarkable and known diversities and fierce
micro-attachments that have to be erased, marginalized or transformed.”*’ Turkish
modernization vis-a-vis state formation, have been argued especially in the academic
circles of Turkey since the 1980s, had aimed to suppress all ethnic differences other
than Turkishness, and had striven to Turkify them by employing various tactics

particularly in the early Republican Period.'® Therefore, the nation-state formation -

1% Harry Harootunian. "Said’s Antimonies," in Waiting for the Barbarian: A Tribute to
Edward Said. edited by Miige Sokmen and Basak Ertiir (New York: Verso Books, 2008), p. 5.

7 Arjun Appadurai, Modernity at Large: Cultural Dimensions of Globalization
(Minneapolis: University of Minnesota Press, 1996), p. 189.

18 For some examples, see Fuat Diindar, Ittihat ve Terakki'nin Musliimanlari /skan Politikasi
(1913 - 1918) (istanbul: iletisim, 2001); Sibel Bozdogan and Resat Kasaba, Rethinking Modernity
and National Identity in Turkey (London: University of Washington Press, 2002); Ayhan Aktar,
Varlik Vergisi ve Tirklestirme Politikalari (istanbul: lletisim, 2001); Ridvan Akar, Varlk Vergisi
Kanunu: Tek Parti Rejiminde Azinlik Karsiti Politika Ornegi (istanbul: Belge Yayinlari, 1992);
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considering especially the Turkish case- can be evaluated as a homogenization
project in which the national identity is turned into a political tool “of silencing the
dissident voices and moulding the entire society in a particular image with all its
authoritarian and repressive implications.”°

Through various formal and informal disciplinary techniques, the states aim
at the nationalization of territory in order to take the homeland under their
sovereignty in the formation processes. The establishment of police stations,
museums, dispensaries, and post offices can be regarded as the institutional
dimensions; the naming and renaming places, erecting of monuments, statues, map-
making and even the construction of roads can be interpreted as fragments of
symbolic dimensions; the deportations, displacements, migrations and dispossessions
can be considered policies of the ethnopolitical dimensions of state making which
overall serve the nationalization of the homeland territory.

While discussing the construction of Ankara as the capital city of Turkey,
Ahiska suggests that the Kemalist elites chose an ideal place in which they could
make a city from scratch and could realize their goals of modernization; that is to
say, reaching the level of Western civilization as a new Turkish nation.”® It can be
argued that the Kemalist elites strived to put the nationalization project into practice
by resetting the territory like a “tabula rasa” through eliminating the heterogeneous

traces of the past. By starting over on a blank page, the agents of Turkish

Ahmet Yildiz, "Ne Mutlu Turkim Diyebilene” Tiirk Ulusal Kimliginin Etno-Sekdler S:n:rlarz (1919-
1938) (istanbul: Iletisim, 2001); Mesut Yegen, Devlet Séyleminde Kiirt Sorunu (istanbul: fletisim,
1999).

Y Ozkirimly, p. 169.

% Meltem Ahiska, Radyonun Sihirli Kap:s:: Garbiyatc:lik ve Politik Oznellik (istanbul:
Metis, 2005), p.30.



modernization in a top down fashion prepared to write the manifestations of the
Turkish nation over the reconfigured space both in literal and metaphorical senses.

The Turkification of place names with other accompanying policies was
enforced in order to create a sense of timelessness and historical emptiness. The
Script Reform of 1928, the Dress Code of 1925, the Law of Family Names of 1934,
and the successive establishment of Turkish Language and Historical Societies in
1931 and 1932 can be interpreted as such reforms that aim to break with the past and
create an empty spatial and temporal regime in Turkey. Hugh Poulton discusses how
such policies aimed to “flatten the cultures of local people and create unified national
culture instead of them.”?* In a more theoretical fashion, Anderson argues that the
creation of homogenized and emptified temporality is the precondition of the
construction of nation-states.

The old place names that were inherited from Kurdish, Armenian, Greek
ethnicities and that reflect the Ottoman heritage in this context are seen as
complications and fragments of disorder on the way to the modernization of the
Turkish nation-state. By renaming the places, the Turkish nationalists aimed at the
effacement of the fragments of the collective memory and endeavored to imagine the
ontology of the nation at the level of everydayness. Therefore, the Turkification of
place names can be seen as one of the symbolic constructions of the new regime.
However, it is also necessary to argue that the practice of renaming was a move of
the Turkish nation-state that intended to prove its sovereignty in the local, by

exerting its state capacity onto the everydayness of its heterogeneous population,

%1 For the detailed discussion, see Hugh Poulton, Silindir Sapka, Bozkurt ve Hilal: Tiirk
Ulusculugu ve Tirkiye Cumhuriyeti, (istanbul: Sarmal Yayinevi, 1999), p. 125; and see also Yalin
Emek Celik, Towards a National Imagination: The Script Reform of 1928 in Turkey (Bogazici
University, unpublished MA Thesis, 2006), which is particularly insighful for its attempt to read the
Turkish modernization experience through specific disciplinary practice.

22 Benedict Anderson, Hayali Cemaatler (istanbul: Metis, 2009), pp. 207-227.
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especially in the Kurdish populated regions of the southeastern Turkey. Hence, the
exploration of the practice of renaming is illuminating to understand in which ways
the central power of the nation-state diffused throughout everydayness.

Following this line of thought, some critical questions that this thesis asks in
broad sense are as follows: How was the policy of renaming villages and other
settlements conducted in Turkey? What were the central pillars of the renaming
policy? By evaluating the practice of the renaming, how did the hegemonic projects
of modernization and Turkification succeed, and how were the projects contested
from below? In which ways can the renamed places be interpreted as indicators of
the state capacity in Turkey? How could we decipher the intricate and asymmetrical
relationships between [national] history, [collective] memory and [state] power
reading through the practice of the renaming places in Turkey?

In the following theoretical part, I will scrutinize the spatial, temporal,
symbolic and everyday dimensions of nationalism in order to make sense of the
renaming practice. The ideas of nationalism and nation-state are formed around an
imagined territory; that is to say, the conceptualization of homeland is very central to
the construction of national identities. Ozkirimli argues that “the reconstruction of
social space is then an essential component of the project of nation building.”?® The
nation-states used various strategies in order to transform any ordinary territory into
a homeland. The delimitation and the demarcation of the boundaries can be
considered as initial steps that the nation-states took in order to differentiate the
particular nation and nation-states from the others. Map-making and the
dissemination of maps is another crucial dimension of imagining nation-state

spatially. The monuments, statues, museums, road signs and place names all can be

2 Ozkirimh, p.180



considered as the symbols that make the national territorialization of space possible.
Also, the indoctrination of boundaries of the nation-state through teaching geography
to the ordinary citizens is critical in the discursive formation of national space. Not
surprisingly, the geography has turned into an established academic discipline in the
nation-building processes, especially considering the Turkish case. The education of
geography together with history is deployed to attest “the eternal and immutable
existence of homeland” in early Republican Turkey.?* The Turkification of place
names from the spatial perspective is then a move towards the nationalization vis-a-
vis the governmentalization of territory.

“What makes a nation is the past, what justifies one nation against others is
the past and historians are the people who produce it” says Eric Hobsbawm.? In the
contemporary nationalism literature, it is debated widely that the imagining of the
nations are legitimated through the writing and inculcation of history; so to speak,
the prospect of nationalism lies on the temporality of the past, not the future.”®
History in this context is nationalized by selecting the appropriate fragments of the
past or by imagining myths for the emergence of the nation in past, and thereby the
history is used as a legitimating device for proving the eternal existence of the nation.
The concern of presentism sets the temporal agenda of the nation-state. Ozkirimh
suggests that “the construction of national history generally reflects present concerns

and beliefs about the past.”*’

2 bid.

% Eric Hobsbawm, “Ethnicity and Nationalism in Europe Today,” in Mapping the Nation,
edited by G. Balakrishnan (London: Verso, 1996), pp. 255-266.

% |n contrary, Harootunian argues that the modern nation-states envision the future for
present concerns. By relocating the general framework, Harootunian suggests that national
temporality also consists of the ideas of progress, the details of which will be discussed at length in
the following sections.

27 Ozkirimh, p. 183



In line with this argument, remembering the distant past, in which the Turkish
ethnicity lies beyond the boundaries by reaching the steps of Central Asia in the
official narration of the Turkish History Thesis, and forgetting of the recent past, as
the new Turkish state eagerly broke with the Ottoman traces, play pivotal roles in the
construction of the Turkish national identity. The discourse of nationalism from the
temporal perspective is constructed beyond the contingency; for this purpose, there is
a special discursive emphasis on the continuity of the nation throughout history. The
nationalism’s claim of continuity is achieved through the construction of the national
myths, commemoration ceremonies, and the sites of collective memory.”®

Nevertheless, it is necessary to stress in the nation-building processes there
emerges a temporal gap between the nationalist elites and the ordinary people
because of the constructed nature of the nationalist discourse.

If elite time marched in a more or less linear manner, popular time danced

and leaped. Elite time colonized and helped construct the boundaries of

territories that we have come to call nations. But popular time was more local
as well as episodic...This was not a time that could be contained within fixed
boundaries. It was measured not from beginnings but from centers...Content

to live in present that contained both the past and future, ordinary people did

not feel compelled to invest in archives, monuments, and other permanent

sites of memory, but relied on living memory.?®

In line with this argument, the nationalist elites focus on the continuity and
progress of the nation and follow a unified temporal framework compatible with the
horizons of official narration of history, yet the lives of ordinary people who are
externally subject to this nationalist history constitute the fragments and episodes of

the present or at best the recent past. Therefore the ordinary lives correspond to the

living collective memory. The hierarchical relationship between history and memory,

% The terminology of “the sites of collective memory” is adapted from Pierre Nora, Realms
of Memory: The Construction of French Past (New York: Columbia University Press, 1998), in which
Nora explores the spatial metaphors of collective memory vis-a-vis French national identity.

# John R. Gillis, Commemorations: The Politics of National Identity (New York: Princeton
University Press, 1994), p. 6.
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following the lines of Harootunian, will be discussed later in detail in order to
illuminate the appropriation and contestation of the renaming practice in everyday
life. Yet what is at stake is the intrinsic and collateral relationship between the spatial
and temporal dimensions of nationalism. It is plausible to argue that the
nationalization of geography and history [or past] went together through the
Turkification of place names in Turkey.

Place names can be evaluated from the symbolic dimension of nationalism as
well. Flags, uniforms, anthems, maps, coins, national cuisines, and military displays
are some pervasive, everyday symbols of nationalism. Smith, in discussing national
symbols, emphasizes how “symbols indeed appear to be necessary for the
establishment of social cohesion, the legitimization of institutions and of political
authority, and inculcation of beliefs and conventions of behaviour.”*® The discourse
of nationalism therefore takes advantage of the plentitude of symbols in order to
justify its norms. He also suggests that in state formation processes, or to be more
accurate in regime changes, the old symbols are replaced with new ones. The
purification of the cities from the communist iconographies, such as the destruction
of the statues of the Soviet leaders in Budapest and Bucharest after the collapse of
the Soviet regime, in many post-communist countries underscores this argument. Not
surprisingly, the Kemalist elites made also ample use of symbols in order to justify
the emergence of “the new nation,” such as a new name for the country, a new
capital city, a new calendar, and a new alphabet.

The everyday aspects of nation-building processes were indeed close to the
symbolic dimension of nationalism, since the state utilizes the minute details of

everyday life and the mundane activities in order to prove its existence and capacity.

% \W. Smith, “National Symbol” in Encyclopedia of Nationalism edited by A.J. Motyl (New
Jersey: Academic Press, 2001), p. 521.
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Thereby, the everyday nationalism can be argued as the construction of the state idea
from below.®! The routine everyday symbols in some cases such as costumes, pubs
and soap operas serve this aim of creating the nation-state from below. Ozkirimh
suggests that “national identity is produced, reproduced and contested in the taken-
for-granted details of social interaction, the habits and routines of everyday life.”%
However, it is necessary to keep in mind that the flow is asymmetrical yet two-sided.
The state strives to impose the sense of national belonging upon the ordinary people
by employing the everyday symbols and practices, particularly by nationalizing the
place names in the context of this thesis, and correspondingly the people appropriate
or contest the projects of nation state.

Crossing the border, we feel at home among bureaucratic procedures,

consumer habits, road signs and inside jokes. What we have here is a

territorialization of familiarity, which often does not have to be the result of

ideological campaigns, and this is what gives national belonging such a

strong platform.

After this compact theoretical introduction to the subject, it is necessary to
overview the current literature on the renaming places both in Turkey and
considering some examples throughout the world. In this literature review section,

some current studies will be discussed in terms of their theoretical approaches to the

issue of renaming as well as their practical readings of the policies.®*

%! yael Navaro-Yashin, Faces of the State: Secularism and Public Life in Turkey (New
Jersey: Princeton University Press, 2002).

2 Ozkirimh, p. 191
* Ibid. [Emphasis added.]

* In this part, some particular readings will be made through the works of Oktem and
Jorgenden, for further readings on the issue of the renaming places in Turkey, see also fbrahim
Sediyani, Ad:n: Arayan Cografya (istanbul: Ozed6nis Yayinlari, 2009), in which Sediyani presents
general discussion on the issue by taking examples from different countries and also presents a
successful ethnographic survey; see also, Senem Aslan, “Incoherent State: The Controversy over
Kurdish Naming in Turkey,” European Journal of Turkish Studies, Thematic Issue no. 10 (2009);
Harun Tuncel, “Renamed Villages in Turkey”, Firat University Journal of Social Science 10, no. 2
(2000), pp. 23-34.
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In “Creating Turk’s Homeland,” Kerem Oktem argues that “the dynamics of
nationalism and the production of geography and space are two inextricably linked
processes, which constitute a central aspect of modernity.”* For Oktem, Turkish
nationalism as a sociopolitical project is underpinned by two dynamics, namely the
invention of history and the reproduction of geography/space in Turkey. In Oktem’s
reading, the practice of renaming serves the discursive imagination of an ethnically
homogenous homeland. In addition to the ethnically based policies of assimilation,
deportation, displacement and dispossession, the practice of renaming places
discursively has striven “for creating a new homeland, on whose soil the Turks were
to be only rightful dwellers.”*

Oktem remarks that the project of Kemalist nation building aimed to create
national homogeneity by excluding non-Turks and non-Muslims from both material
reality and collective memory. The renaming places in Turkey can be read from the
political, symbolic and discursive perspectives in this context. By elaborating the
argument, Oktem suggests that some interrelated policy clusters were adapted for the
nationalization of territory in Turkey; these are “the strategies of deconstruction and
neglect; the strategies of capital transfer to indigenous/local elites; and the strategies
of reconstruction.”®
Oktem takes the discussion to another level in “The Nation’s Imprint,”

arguing that the demographic engineering and the toponymical engineering, i.e., the

Turkification of place names, have worked in a very casual relationship in Turkey for

® Oktem, p. 1.
3 Ibid., p. 3.

" Ibid., p. 7.
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projecting “the national visions of time and space into territories.”*® He specifies the
destructive dimensions of nationalism, such as assimilations, settlements,
deportations, massacres; and the constructive dimensions of nationalism, such as the
foundation of national institutions, the creation of myths and narratives. He argues
that the demographic engineering is an intermediary category between the
destructive and constructive dimensions. Oktem defines demographic engineering as
“the state-directed removal and destruction of certain communities from a given
territory in order to consolidate power over that territory and prepare the conditions
for the nation state to project its vision of time and space, to Turkify.” He also states
that “the removal of a population is often not sufficient to create the required tabula
rasa, as too many markers of the excised identity remain in space: From the former
residents’ architectural heritage to the very names of the cities, villages, quarters and
streets they inhabit, artifacts and discursive reminders of the ‘other’ abound.” The
policies of toponymical order are defined by Oktem as “the destruction of the
interwoven layers of historical and linguistic meaning, i.e., of the archaeology of
place names and its replacement with an alternative toponymical order that conforms
with the time and space vision of the nation-state.”

The renaming places in this context can be read, on the one hand, as the
destruction of “the prenational, heterogonous toponymical order”, and on the other
hand as the construction of homogenous visions of time and space of the nation. In a
nutshell, it is necessary to state that the works of Oktem are very insightful in a
theoretical fashion and considering the archeological and archival burden that he

undertakes. However, his ethnographic endeavors are very limited. In other words,

% Kerem Oktem, “The Nation’s Imprint: Demographic Engineering and the Change of
Toponymes in Republican Turkey,” European Journal of Turkish Studies, Thematic Issue no. 7
(2008). Avaliable [Online]: http://ejts.revues.org/index2243.html
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he does not pay enough attention to the appropriation and contestation of the policy
from below.

Following the lines of Oktem, Jorgenden defines the subject of study “as the
material and discursive appropriation of space” in “Crafting Space and Making
People.” *° Yet different from Oktem, he particularly draws attention to resettlement
policies in most of his discussion. By borrowing insights from Keyder and Karpat, he
argues that the resettlement policies paved the way to the nationalization of Turkey.
He attempts to make parallel readings between the forced migration of Kurdish
citizens from the villages of southeast Turkey, the reconstruction of the villages by
state agencies, and the renaming policies especially in the southeast. What makes the
work of Jorgenden peculiar is his investigation of the renamings in the 2000s. He
successfully uncovers the encounters between the state authorities and local powers
on the issue of renamings in the southeast, especially in Batman, focusing on the
recent period. Yet he lacks the historicization attempt by disregarding the
continuities and discontinuities in the spatial politics of nationalism, which is
especially for the renamings in Turkey. It is necessary to historicize and
contextualize every fragments of the policy both from above and below, that is what
| strive to perform in this thesis, prior to a general reading of the spatial politics of
the state.

In addition to the local readings, it is also necessary to overview some critical
renaming instances throughout the world. In June 1991, after the collapse of the
Soviet regime, the capital city of Russia, Leningrad, was renamed St. Petersburg by

the people as a result of a referendum. This act can be read as the rejection of seventy

% Joost Jorgenden, “Crafting Space, Making People: The Spatial Design of Making Nation in
Modern Turkey,” European Journal of Turkish Studies, Thematic Issue no. 10 (2009). Avaliable
[Online]: http://ejts.revues.org/index4014.html
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years of communism.*® Hebbert argues that changes of place names “has been an
obligatory accompaniment to political change” since the French Revolution of 1789,
when new street names were used “as an instrument of education, glorification, and
revenge.”**

Anderson similarly underlines the relationship between the place-naming and
the change in political dynamics in his tremendous work, Imagined Communities.*?
He states that the imperial powers named new lands in their colonies in parallel with
the old imperial centers: New York, Nueva Leon, Nova Lisboa, and Nieuw
Amsterdam. He remarks that the European colonizers attempted to extend their
capacity of power to the colonies, by putting parallelisms between the new and old
spaces, through naming the new places by mimicking the names of imperial centers.
In many political regime changes of the twentieth century, considering primarily
colonialism, communism, decolonization and the rejection of communism, the
practice of renaming is used to reflect the changing socio-political dynamics. In this
section, some examples of the renaming practices in relation to political changes,

especially the rise of the nationalisms in various contexts throughout the globe, will

be discussed.*®

%% Saul B. Cohen and Nurit Kliot, “Place-Names in Israel’s Ideological Struggle Over the
Administered Territories,” Annals of the Association of American Geographers, no. 82 (1992), pp.
653-680.

! Michael Hebbert, “The Street as Locus of Collective Memory,” Environment and Planning
D: Society and Space, no. 23 (2005), pp. 581-596.

%2 Anderson, Imagined Communities, pp. 207-227.

** For some further readings, see L.D. Berg, R.A. Kearns, “Naming as Norming: Race,
Gender, and the Identity Politics of Naming Places in Aotearoa/New Zealand,” Environment and
Planning D: Society and Space, no. 14 (1996), pp. 99-122; G.A. Myers, “Naming and Placing the
Other: Power and the Urban Landscape in Zanzibar,” Tijdschrift voor Economische en Sociale
Geografie, n0.87 (1996), pp. 237-246; C.J. Withers, “Authorizing Landscape: Authority, Naming and
the Ordinance Survey’s Mapping of the Scottish Highlands in the Nineteenth Century,” Journal of
Historical Geography, no.26 (2000), pp. 532-554; M. Azaryahu, A. Golan, “(Re)naming the
Landscape: the Formation of the Hebrew map of Israel 1949- 1960,” Journal of Historical Geography
no. 27 (2001), pp. 178-195.
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After World War II, the renaming places became a critical issue for the newly
established communist regime, especially considering the territories acquired from
eastern Germany in Poland. The authorities preferred to call the newly acquired lands
“the recovered territories” and almost all the German place names in these territories
have been changed to Polish.** With the nationalistic impulses, new place names
reflecting the historical heritage of the Polish dynasty over some parts of the
Germany particularly between the tenth and fourteenth centuries were chosen. The
Polonisation of place names used as a specific technique for legitimating the rule and
the government of the Poland over the ex-German territories. As was the case in
Turkey and in many other southeastern European countries, the practice of the
renaming places has been undertaken by special committee appointed by the state in
Poland. “The Committee for Settling of Place Names” which has been carried out the
process of renaming in Poland was established in 1946. This committee includes
state authorities as well as academicians — particularly the historians, geographers
and linguists. While adapting the new names, the experts in the committee searched
for the Slavic origin of the current German place names that “were occupied by the
Germans for centuries.”* Through this practice, the Polish historical legacy has been
proved at the state level. In the critical period between 1945 and 1950, when the
committee has functioned intensively, 32,138 place names were changed — almost
entire German place names.

After the collapse of communism in the 1990s, place names became a public

issue in many post-socialist/post-Soviet countries. What was at stake was the

* Jun Yoshioko, “Imagining Their Lands as Ours: Place Name Changes on Ex-German
Territories in Poland after World War 117, in Regions in Central and Eastern Europe: Past and
Present, edited by Tadayuki Hayashi (Sapporo: Slavic Research Center, 2007), pp. 273-289.

* Ibid.
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memory politics of the post-Soviet regimes through the renaming places, that is to
say, which past was called for and which past would be forgotten. In Budapest, not
only place-names, but also the city-text as a whole was turned into a battleground for
the political control of space and memory.*® In post-communist Budapest, the streets
were renamed to glorify the national past of Hungary, and the old names that
reminded the communist regime, especially those that referred to communist leaders,
figures and commemorative dates were changed drastically. Also the communist
symbols, particularly statues, were removed from the city-text. Therefore, in the
post-communist period, street names gained symbolic value in the reconstruction of
the character and past of Budapest.

In a similar vein, the street names were changed in Bucharest, Romania, in
order to create a new public iconography that reflects the rejection of socialist
heritage and the reconstruction of a Romanian national identity.*” The new street
names in Budapest gave particular reference to the “Golden Age” of Romania from
the pre-socialist period. The newly established political regime in Romania strived to
decommemorate socialist elements and recommemorate the national figures and
events in Romanian history in renaming the city streets. The process of renaming
was accompanied by the removal of public statues and monuments related to the
socialist leaders and achievements. Not surprisingly, similar to the Turkish case, the
special commissions consisting of 7 to 9 specialists in each district, with the
particular involvement of Romanian Academy, were appointed by the state in order

to change the street names in Bucharest in 1990.

“® Emilia Palonen, “The City-Text in Post-Communist Budapest: Street Names, Memorials,
and the Politics of Commemoration,” GeoJournal 73, no. 3 (2008), pp. 219-230.

* Duncan Light, “Street Names in Bucharest, 1990-1997: Exploring the Modern Historical
Geographies of Post-Socialist Change,” Journal of Historical Geography, no. 30 (2004), pp. 154-172.
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A similar process of renaming of streets was experienced in Sarajevo with the
establishment of the Bosnia and Herzegovina after the signing of the Dayton Accord
in Yugoslavia.”® The new street names in Sarajevo clearly manifest Bosnian
nationalism and identity. Like many other southeast European countries, a special
commission was established in Bosnia in order to remove the symbols particularly
associated with the Serbs and Serbian heritage. The commission’s principal aim was
to remove old Cyrillic signs and replace the street names of Sarajevo. By changing
street names, the Yugoslav influences over space have been erased. What is
particularly interesting in the context of the thesis is that many of the street names
were chosen to commemorate key events and figures from the Ottoman period in
Bosnia. The renaming case in Bosnia illustrates the selective construction of the past
in the nation-building process and the memory politics of the emerging nation state.

The process of the naming and renaming places was also experienced in the
territories that had captured by Israel -namely Golan, Gaza, and West Bank- as a
result of the Six Days War of 1967.*° The newly growing nation-state of Israel
perceived place names as symbolic and ideological tools and affixed Israeli names to
places that legitimated its sovereignty over the captured territories. Many of the place
names in those regions reflect the historical claims of ownership of the Israel state.

Lastly, the policy of place names changes have been intensively implemented
for restructuring the territory in South Africa. In the post-apartheid context, the

renamed places, particularly streets, reflects the national independence of the African

*® Guy Robinson and et all., “Remaking Sarajevo: Bosnian Nationalism after the Dayton
Accord,” Political Geography, no. 20 (2001), pp. 957-980.

*® Cohen and Kliot, “Place-names in Israel,” pp. 653-680.
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states spatially.>® In South Africa, street names have been used as the symbols of the
revival of the nation and as an integral part of the nation-building process.
Concluding the review of the literature on renaming politics in Turkey and of
the renaming policies in other states, it is necessary to turn the theoretical discussion
once more in order to contextualize the scope of research. For understanding the
everyday implications of the practice of renaming places -in which ways the
renaming can be appropriated and contested from below- and especially considering
the ethnographic part of the thesis, it is urgent to interpret the intimate relationships
between memory, space and identity. The spatiality of memory has been argued in an
immense literature that links memory to space. De Certeu states that the processes of
remembering operate through associative spaces and places.” In his groundbreaking
study of Les Lieux de Memoire, Pierre Nora investigates the sites of French national
memory and seeks the traces of the national identity in the spatial embodiments.
However, it was first Maurice Halbwachs who clearly stated the relation between
memory and space. For Halbwachs, memory is constructed around some concept of
space and “only spatial imagery has the stability to allow us to discover the past in
the present.”® To be more concrete, Halbwachs argues that memory is shared and
transmitted through the associative places, which makes the reconstruction of the

past collective enterprise in this sense.

%0 Sylvain Guyot and Cecil Seethal, “Identity of Place, Places of Identities: Change of Place
Names in Post-Apartheid South Africa,” South African Geographical Journal, no. 89 (2007), pp. 55-
63.

*! Michel de Certeau, The Invention of Everyday Life: the Art of Living (Paris: Gallimard,
1990), p.163.

°2 Nora, Realms of Memory.

%% Maurice Halbwachs, The Collective Memory (New York: Harper, 1980), p. 167.
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Following the Halbwachsian interpretation of the collective memory,
Lefebvre sustains the idea of space, particularly urban space as a domain of
collective memory.** From this perspective, places in daily life operate “as almanacs,
registering those personalities and events, mythic or real, which have imprinted
themselves on popular consciousness” and the everyday space is a “communal
register” in Kostof's words.>® Within this framework, it is plausible to interpret
everyday spaces as realms of cultural continuities in which people maintain their
communal identities by linking themselves to their pasts. In other words, everyday
spaces have their own languages that provide cultural and to some extent ontological
meanings to their residents for securing coherence in their lives. It is plausible to
argue that there is a strong relationship between the linguistics of space and the
continuity of meaning in everyday life.

Raffles argues that places are not only geographic, but also biographic and
personal. He also adds that “local places are continually and often self-consciously
produced by their inhabitants.”®® It is likely to argue that by transcending spatial
boundaries, the places attain new meanings through the sensorial experiences of
daily life. Through remembering, reconstructing and articulating what happened on
those places, inhabitants make sense of the places socially and culturally. In this
regard, “place-making” in its everydayness is a cultural activity that people do in
order to locate themselves in their surroundings meaningfully. Pilar Riano-Alcala
states that “the sense of place as a realm of embodied experience provides...a sense

of belonging and knowledge that helps [inhabitants to] maintain coherence and

> Henri Lefebvre, The Production of Space (Oxford: Blackwell, 1991).
*® Hebbert, p. 583.
*® Hugh Raffles, “Social Memory and the Politics of Place-Making in Northeastern

Amazonia,” Berkeley Workshop on Environmental Politics, Berkeley, 2009, p. 3. Avaliable [Online]:
http://escholarship.org/uc/item/90p523mr
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continuity.”’ Therefore, beyond the physical restrictions, places constitute sensorial
realms for memories.

By the same token, place-names link people with their pasts and memories.
“Practices of place naming situate people's mind in historical time and space” says
Riano.*® The place names provide local knowledge and stories, which are articulated
continuously in daily life, and evoke certain historicity and memory for the residents.
Therefore, by the place-naming residents maintain a sense of attachment. The names
of places signify information about the sociocultural dynamics in everyday life.
Hence, Riano asserts that names change as the dynamics of the places/spaces change.
In other words, the change in place names could be interpreted in parallel with the
change in activities, actors, and dynamics in social milieu.

By taking the discussion to another level, it is necessary to delve into the
relation between memory and identity. By borrowing the terminology of Allan
Megill, in this thesis, | conceptualize identity as “self-designation.”® In Megill's
words, “self-designation is how ‘we' choose to name ourselves, [and] how we
designate ourselves in language.”® Memory arises as a crucial dimension when
people engage in self-designation. It is because memory stabilizes subjects through
time and help subjects to maintain continuity in their everyday lives. In other words,
a self-designated identity needs justification for itself, and memory can bring the

means of such justification.

> pilar Riano-Alcala, Dwellers of Memory: Youth and Violence in Medellin, Colombia
(Memory and Narrative) (New Jersey: Transaction Publishers, 2006), p.81.

% 1bid.

> Allan Megill, “History, Memory, Identity,” History of the Human Sciences 11, no. 3
(1996), pp. 37-62.

% Ibid., p. 41.
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Therefore, memory, representing the traces of the lived daily experiences, can
consolidate identity. The processes of consolidating identity have very close
association with the processes of recalling and reconstructing memory. As a matter
of fact, when opposing certainties come into conflict with each other -especially
when modern capitalism bring surfeit of certainties into daily life- memory is evoked
and valorized to consolidate specific identities. Hence, it is argued that insecurity
about identities might bring “memory craze” forward both in the social milieu and in
academic environment. In a similar fashion, in his analysis of “the cultural memory,”
Assman states that the memory, with its body of texts, images and stories, serves to
stabilize and convey society's self-image.®* Assman argues that the cultural memory
provides a store of knowledge for a group to derive an awareness of its unity and
peculiarity. In brief, “temporalization and memory-making mediate the identity of
people and heritage in space just as the representation and organization of space
mediates the identity of people and heritage through time.”®?

By linking these theoretical insights to the current subject, the change of place
names in Turkey aimed to efface the everydayness of spaces, which refers to the
articulation of names, local stories and knowledge. It is not implausible to assert that
the renaming places aspires to impose the very sense of timelessness for local people;
in other words, it is expected (from avove) that local people cannot feel the sense of
duration and identification through the new place names in Turkey. As the facets of
non-representation, the new names therefore aimed to create “the amnesia effect” in

everyday life. Nevertheless, Halbwachs argues that,

81 Jan Assman, “Collective Memory and Cultural Identity,” New German Crique, no. 65
(1995), pp. 125-133.

82 Ana Maria Alonso, “The Politics of Space, Time and Substance: State Formation,
Nationalism and Ethnicity,” Annual Review of Anthropology, no. 23 (1994), p. 387.
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The place of a group occupies is not like a blackboard, where one might write
or erase figures at will...the board could not care less what has been written
on it before, and new figures may be freely added. But place and group have
each received the imprint of the other. Each aspect, each detail of this place
has a meaning intelligible only to members of the group, for each portion of
its space corresponds to various and different aspects of the structure and life
of their society, at least of what is most stable in it.%®

In line with this argument, it is safe to suggest that the new place names
cannot intrude into everydayness of the locals, as they have been formulated from
above, especially considering that the local people still prefer to refer to the old place
names in southeast Turkey.

Also, at this point, it is necessary to reemphasize what is understood by the
concepts of geography, place and space in this thesis. It is likely to argue that the
space has two dimensions, the literal and metaphorical.®* The material construction
of space such as the design of settlements can be understood from the literal or
physical dimension; however, the discursive construction of space such as the
naming and renaming places can be evaluated from the metaphorical or abstract
dimensions. By adhering to the proposition of Smith, to take geography and space
not as absolute phenomenon but rather processes, | focus on the discursive formation
of geography/space from the metaphorical dimension.*® By discussing the
construction of space in everyday life, Hugh Raffles suggests that,

Locality is both embodied and narrated, and is, as a consequence, often

highly mobile: places travel with the people through whom they are

constituted. Locality then should not be confused with location. It is rather a

set of relations, an ongoing politics, a density, in which places are

discursively and imaginatively materialized and enacted through the practices
of variously-positioned people and political economies.®®

% Halbwachs, p. 180.
% Jorgenden, “Crafting Space, Making People.”

® Neil Smith, Uneven Development: Nature, Capital and the Production of Space (Oxford:
Blackwell, 1990).

% Raffles, p. 2.
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That is to say, the spatial conceptualizations are clearly related to certain
sociopolitical processes and asymmetrical power relations. Therefore, in the context
of this thesis, it is argued that the spatial categories and names are not only the results
of the political project of Turkish modernization, but have emerged out of
sociocultural encounters between the authorities and subjects in Turkey. Thereby, in
the ethnographic part, I will explore the micropolitics of reconstruction of spaces
through the renaming practice.

In this part, following the lines of Harootunian, | want to rearticulate my aims
for exploring the renamed places in a more specific theoretical fashion. It is possible
to claim that the modernizing projects underpinned by the instincts of nationalism
followed the “phantasmagoric dreams of homogeneity,” especially in the early
twentieth century.®” “The modernizing process,” says Harootunian “subsumes all of
its antecedents, which demands the constructing of new narratives founded on self-
invention and self-formation.”® Harootunian, in his critique of the modernist
paradigm, points to the conquest and imperialization of time, initially, by the nation-
state model, and later, by the strategies of economic development in the capitalist
form, which are regulated by the prospects of lag, delay and catch-up.®® For this part,
I specifically focus on the former one, the hegemonic temporal regimes that
accompany the modernizing projects, the so-called achievements of nation-states.
The modernizing efforts of the nation states are based on the “relentless desire to

transform plural histories into a single one.””® Harootunian suggests that the

% Harry Harootunian. “Said’s Antimonies,” p. 4.
% Ibid., p. 5.

% Harry Harootunian, “Remembering the Historical Present,” Critical Inquiry, no.33 (2007),
pp. 471-494,

" Ibid., p. 481.
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“singular linear time of clock and calendar...marks the course of all national
narratives.”"

The paradigm of progress and the world of clock-and-calendar to achieve this
progress define the terms of temporal regimes in nation-building experiences. In
order to realize the modernizing projects, the nation-states conceal colliding, mixed
temporalities and assimilate different modes of existence. In other words, the nation
states aim to establish a progressive, unified and homogeneous time perception.
Harootunian states that the modernization as the paradigm of progress “overcomes
uneven rhythms.”’? Nevertheless, he genuinely underlines the thickness of historical
present, in which multiple and mixed temporalities coexist together. Memories, for
him, represent different, mixed temporalities, as history signifies a chronological,
progressive, homogeneous time perception of modern nation-states. He argues that
“history differs from memory in its presumption of a singular, universal time, rather
than coexisting multiple times that correspond to memories of different
temporalizations proper to each group.””® He adds that the “the national [history]
narrative was able to enlarge its vocation to efface other histories, other’s histories in
the negation and denial of their memories.””* In order to disclose the mingling,
mixed temporalities and the regimes of noncontemporaneous contemporaneity,
Harootunian suggests the method of the “provincialism...of time.”"

In a fashion parallel to Harootunian, | propose two conceptualizations for the

discussion: “spatialization of time”” and ““divergent temporalities.”” The spatialization

™ Ibid., p. 482.
2 Ibid., p. 478.
% Ibid., p. 492.
™ Harrotunian, “Said’s Antimonies,” p. 3.

" Harootunian, “Remembering...,” p. 490.
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of time recognizes the existence of the different spatial experiences. In this regard,
the spatialization of time implies diverse local memories, thickness of history, and
multiple perspectives to past. | argue that the modernization project in Turkey
perceives the diverse spatial-memories as the divergent temporalities, which opposed
to the orthodoxy of official national history, and aimed to efface them. Therefore, it
is plausible to argue that by Turkifying and standardizing the place names, the
divergent temporalities were meant to be eliminated. In the light of this discussion,
theoretically speaking, | aim to rescue the facets of memory that correspond to the
mixed, divergent temporalities from the domination of the homogenized
spatiotemporal regime of national history by making the archeology of replaced,
standardized place names in Turkey. The exploration of renamed place in Turkey in
this context is a brief attempt to disclose, what Harootunian describes as, the
“existence of the unwritten histories and negated memories, and to begin the difficult
labor of restoring to the surface what had been bulldozered under, rescuing both the
mixed temporalities [that are flattened under the Turkish national history] and
making audible the distant echoes of its” multiple voices”"®

Before focusing on the practice of renaming in Turkey, it is necessary to
overview some of the salient spatial politics in Turkey, especially those in the early
Republican period, in order to give some background information. It is plausible to
argue that the geographical strategies of Turkey began with the ethnically-based,
European name given to the new nation after the collapse of the Ottoman Empire. In
the First Geographical Congress of 1941, the country was divided into 7 regions and
named in accordance with their natural features. Instead of the Ottoman

correspondents of “Eastern Rumelia,” “Pontus” and “Kurdistan,” the regions were

"® Harrotunian, “Said’s Antimonies,” p. 3.
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named as “Marmara,” “Black Sea” and “Southeast.” In line with the new regions, 63
new provinces of administration were specified and these provinces were named
according to their city centers. Then, the policy of the renaming settlement and
natural places was implemented.

Ozkan argues that there were 3 distinct waves of geographical perception in
the early Republican period.”” In the 1920s, the geography was used as a tool of
resistance to the imperial powers in the formation process. Against the geographic
limitations that had been imposed on the treaty of Sevres, the geographical
boundaries of Misak: Milli (National Pact) was imagined and developed. This
geographical representation which reflects the ideals of the national authorities has
soon gained practical aspect. In the 1930s the Kemalist state urges the control
geography through various means. By creating hegemonic historical and spatial
narratives (the Turkish History Thesis and the Sun Language Theory), the state
aimed to governmentalize the territory and also to discipline its subjects, especially
non-Turkish and non-Muslim citizens. In the 1940s, the power over territory was
established in a Foucaldian sense. Through the new geographical characterizations
and discussions around the Turkish Geographical Society —and the first national
geography congress, relatedly- the gaze of the Panopticon was constructed over
territory. Ozkan argues that the geographical records and map-making activities are
critical in understanding this period.”

Last but not least, methodologically, the tools of historical ethnography and
multi-sited ethnography are utilized in this thesis. Rather than focusing on a single

context, both historical and anthropological perspectives are inserted necessarily into

" Hande Ozkan, “Tiirkiye’de Tek Parti Dénemi Cografya ve Mekan Anlayislar:: Yatay bir
Donemlendirme Denemesi,” Toplum ve Bilim, no. 94 (2002), pp. 143-174.

8 bid.
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the analysis of the practice of renaming places. The official records of the renaming
places were gathered from the Republican Archives, particularly exploring through
the Catalogues of the Decisions of Council of Ministers and the Republican People's
Party. The namings and renamings were analyzed through the directories of the
Provincial Administration of the Interior Ministry, which were published in 1928,
1933, 1940, 1946, 1968, 1977, and 1985 in sequence. Also, the proceedings of a
symposium on Turkish place names held in 1984 were interpreted in order to
highlight the geographical perceptions of the state authorities, who perform the very
operations of renamings. The symposium proceedings are very illuminating to
understand the anatomy as well as the technical aspects of the Ad Degistirme /htisas
Kurulu (the Expert Commission on Name Changes) that extensively operated to
rename the places between 1957 and 1978. Furthermore, the renaming practice was
explored in close scrutiny through the lists of Kurdish place names that were
obtained through the pro-Kurdish municipalities of Diyarbakir and Batman. Lastly,
in order to analyze the power relations behind this practice, the records of the local
municipalities to change the place names and the responses of Danustay (Council of
State) to these requests were examined.

Besides the archival research, 1 conducted 20-day field study around the
villages of Diyarbakir and Batman in order to scrutinize the everyday aspects of the
practice of renaming places. This field study investigates how the state in everyday
life has been formed as well as how the constructions of the state in Turkey are
contested from above. In this field study, methodologically, | attempted explore the
forms of remembering and forgetting through and after the renamings.

Also, at various formal and informal meetings in Diyarbakir and Batman, |

discussed the diverse everyday aspects of the practice of renaming with the local
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writers, journalists and activists. These conversations were stimulating to seek the
micro-politics behind the use of old and new place names. Therefore, this research
sought in which contexts and encounters the local people prefer to use “the new
Turkish place names.” Beyond the dichotomies of old-new / Kurdish-Turkish /
traditional-modern, this study explored how local inhabitants make sense of the
places while referring to the names of streets, neighborhoods, villages, mountains
and rivers. Last but not least, the ethnographic explorations sought the shifting and
multiple subjectivities, beyond the duality of “constructed” and *authentic,” that

have been established around the old and new place names.
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CHAPTER II

HISTORICAL BACKGROUND OF THE RENAMING POLICY IN TURKEY

“The place names...are the title deeds of sacred homeland territory”

Dursun Yildirim,

Cografya’dan Vatan’a Gegis, p. 164.

“Territory is no doubt a geographical notion,

but it’s first of all a juridico-political one:

the area controlled by certain kind of power.”

Michel Foucault,

Power/Knowledge, p. 68.

In this chapter, | will delve into the historical aspect of the renaming politics

in Turkey. Initially, 1 will elaborate the formations of the renaming policy in
retrospect, especially by focusing on continuities and discontinuities in the practice

of policy. Then particular moments of the renaming policy will be discussed.

The Practice of Renaming in Retrospect

The periodization of the practice of renaming places in Turkey is hard to
realize since no systematic study has been conducted directly on the subject in
Turkey. Yet, following the lines of Oktem, it is possible to specify four waves in the
application of toponymical engineering, i.e., the very operations of the place name
changes, since the beginning of the twentieth century in Turkey.”® The first wave
comprises the period that led to the foundation of the Republic between 1915 and
1922, in which the practices of demographic engineering and toponymical
engineering overlapped. The second wave occurred under the Kemalist one-party

rule between 1922 and 1950, and may be called “the infrastructure period.” It is

" Oktem, “The Nation’s Imprint.”
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plausible to suggest that in the early Republican period the political and bureaucratic
foundations of the third wave, in which the renaming project systematically was
implemented between 1957 and 1978, were established by the related state offices,
especially the Provincial Administration under the Interior Ministry. In the post-1980
period, the toponymical and demographic engineering projects have overlapped once
again; that is to say, the forced migration of Kurdish citizens due to the village
evacuations in southeast Turkey vis-a-vis the renaming operations in urban level,
especially considering the street names, have taken place.®

Although 1 find this categorization proper and practical, for the specific aims
and the methodological concerns of the thesis, I will not adopt it in narrating the
historicity of the renaming places in Turkey. Especially stressing the continuities and
discontinuities in the practice of renaming, | will rather focus on the post-1957
period, during which the renaming places turned into an entrenched state project.
Nevertheless, this is not to say that | will circumvent the pre-1957 period, when the
practice was carried out on a small scale and the policy orientations of the coming
periods were prepared. What | strive to put forward therefore in this thesis is the
particular significance of the operations of Ad Degistirme /htisas Kurulu (Expert
Commission on Name Changes) that began to perform in 1957, and will be discussed
in much detail in the following paragraphs.

To begin with, the idea of renaming places dates back to the early 1910s, and

it was officially introduced for the first time with the Iskan-: Muhacirin Nizamnamesi

8 Because of the low-intensity war between the PKK militants and the Turkish military in the
1990s, “state of emergency” was declared almost all of the provinces of the southeast Turkey. “The
threat of terrorism,” one of the most notorious generic phrases of the period, led to the evacuation of
the villages and forced migations. For the detailed discussion, see the “Ethnographic Representations”
in this thesis.
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(Regulation for the Placement of Immigrants) in 19132 That is to say, the
toponymical order was turned into a political issue following the demographic
engineering practices of the nationalist authorities in the 1910s. In 1915, the
Committee of Union and Progress adopted a course of action against “those opposing
the government in times of war.”® About one million Armenian, Syrian and Kurdish
citizens were compelled to evacuate their villages and forced into the exile. In short
notice, a junior officer of the CUP, Enver Pasa issued an order to Turkify the names
of the evacuated places, particularly the village names of “the foreign origin” in
1915.% He suggested that the conditions of the ongoing war provide an opportunity
for Turkifying the place names.

It has been decided that provinces, districts, towns, villages, mountains and

rivers, which are named in languages belonging to Non-Muslim nations such

as Armenian, Greek or Bulgarian, will be translated into Turkish...In order to

benefit from this suitable moment, this aim should be achieved in due

course.®

Some of the outstanding examples of the name changes in this period
following the order of Enver Pasa were: the renaming of Kizilkilise to Nazimiye
(Dersim), Megri to Fethiye (Mugla), and Atronos to Orhanili (Hudevandigar, which
was later renamed Bursa in 1918). However, as Oktem carefully emphasizes, the
initial phase of the renaming operations following Enver Pasa’s order was not very

easy, because it was realized that the change of place names would intervene into the

military communications in the war period. Enver Pasa’s order hence was rescinded

8 Ayse Hir, “Tez Zamanda Yer Isimleri Degistirile,” Taraf, 23 July 2009.
8 Oktem, “The Nation’s Imprint.”
8 For the details of Enver Pasa’s, see Appendix A.

¥ Ibid.

“Memalik-i Osmaniyyede Ermenice, Rumca veya Bulgarca has:l: /slam olmayan milletler
lisdn:yla yad idilen vilayet, sancék, kasaba, kdy, dag, nehir... ilh bi-I-cimle isimlerin Turkceye tahvili
mukarrerdir. Su musaid zaman:m:zda sur‘atle istifade idilerek bu maksad:n mevki‘-i fi‘le konmas:
husdsunda himmetinizi rica iderim.”
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in June 1916. Whatever the consequences, nevertheless, some local commanders
changed place names of Greek and Slavic origin in the Western provinces when
those places had been regained from the Greek armies. Due to the autonomous acts
of these commanders on renamings, there emerged tensions between the government
and the General Staff. The General Staff replied to a circular from the Interior
Ministry requesting that place names not to be changed in war time was as follows:

It is made known that the change of some village and town names, which are
named with foreign names, will be delayed until the demobilization of troops,
because a part of the population of these villages and towns is now mobilized,
and the change would cause disruptions to communications and intelligence.
Especially the national feelings of the population of the western provinces,
which has suffered from the atrocities and aggressions of the Greeks and the
local Rum is now too vehement to name and refer to their places of origin
with foreign names. Therefore, Sir, | submit and suggest forcefully that it will
be attempted immediately and swiftly to change these.®®

Yet the Ministry of Interior suggested the General Staff to calm down in
reply, and requested for “the scientific examination” prior to the renamings, maybe
in order to slow down the process.

As the details of changing of village and town names is a matter which has to
be examined scientifically, taking into account the historical circumstances
and the geographical works, and the change of geographical names would
require the historical registers [...] the following registers, which contain the
village and town names in the western provinces, which the Glorious
President of the General Staff deemed necessary to be changed [...] have
been submitted to the [Education?] ministry. | submit that in the choice of the
examination, the necessary steps will be taken with great speed [...].%°

Similar to this particular controversy, many of the place name changes were

carried out through fervent debates in the parliament, as was the case especially for

% BCA 030.10/66.439.21 25 June 1923 (cited in Oktem, “The Nation’s Imprint.”)
“Batz vilayetlerindeki yabanc: dilde kdy ve kasaba isimlerinin degisitirilmesi ile ilgili
bakanl:klar:n ve Genelkurmay Bagskanliginin yazd:klar: yaz:.”

% hid.
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the renaming of Kirkkilise to Kirklareli (1924) in this period.®” Yet it is necessary to
underline that the renaming operations of the early period cannot be taken into
consideration as a systematic state project, yet safely can be described as
“spontaneous initiatives.”®® Hence, in the 1920s, the policy for changing place names
was applied on a small scale, and accordingly the number of renamings was not as
high as in the following periods.®°

Nevertheless, in line with the Script Reform in 1928, many place names were
Turkified and standardized, as place names began to be illustrated in Latin script in
maps and directories. The village names directory of 1928 is the final one published
by the Interior Ministry in the Ottoman script. It shows non-standardized forms of
the village names in detail for the last time. In the second half of the 1920s, the
renaming places had been put into the practice not systematically over whole
country, but more momentarily over some specific regions. In 1925, all of the
settlement names in Artvin, which had been predominantly Georgian, were changed
upon the decision of the General Council of the City.” In 1927, all the street and
square names of non-Turkish origin in Istanbul were changed.™

Between 1934 and 1936, Halkevleri (People’s Houses), the missionaries of

Republican People’s Party, carried the mission of Turkifying village names, and

8 For one of the first proposals of Turkification of place names, see the records of the 117th
session in the parliament, that was held in December 20, 1920. See also, for some brief discussions
over the confilcts, Ayse Hiir, “Tez Zamanda Yer isimleri Degistirile.”

% Ibid.

% Some of the prominent renamings of the period under consideration are, Markikoy-
Bakirkdy, Ayastefenos-Yesilkoy, Sinasos-Mustafapasa, Tirilye-Zeytinbagi, imroz-Gokegeada in 1922,
[zmit/Kocaeli in 1923.

% Tungel, “Renamed Villages in Turkey.”

° Oktem, “The Nation’s Imprint.”
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achieved the changing of 834 names, especially in the southeastern part of Turkey.*
Yet it is necessary to underline that, throughout the 1930s, the names of towns,
municipalities and cities were changed easily, involving not too many bureaucratic
endeavors, with the direct approval of the cabinet that consisted Mustafa Kemal
Atatirk and Ismet inoni. Some of the best known changes of the period were
Alaiye/Alanya in 1933, Bayazit/Agri in 1935, Dersim/Tunceli in 1935,
Mamiiratiilaziz/Elaziz in 1937 and Diyaribekir/Diyarbakir in 1937.% In parallel with
the renamings, the use of the geohistorical references of “Armenia,” “Kurdistan” and
“Lazistan” —that had been used publicly in the Ottoman period- were forbidden
especially in publications, which will be discussed in detail in the following sections.

It is very plausible to claim that despite some attempts at the Turkification of
place names since the beginning of the twentieth century, the issue in its relation to
“national interests” was taken into consideration seriously by the state authorities
especially in the 1940s.** In other words, the Turkification of settlement and natural
place names was adopted as “a state project” in this period.*® In 1940, the Interior
Ministry issued an order for Turkifying the place names that had originated from the
foreign (“non-Turkish”) languages.®® In this order, the Interior Ministry requested the
local governors and other related offices to make lists of non-Turkish place names

and send them to Ankara. Beginning from 1942, the Ministry of Interior began

% perihan Ozcan,“Yer isimleri kolektif bellegi zayiflatmak icin degistiriliyor,” Yeni Aktuel,
no. 156. (2008).

% See Appendix B.

% Fikri Gokgeer, “Acihs Konusmasi,” Tiirk Yer Adlar: Sempozyumu Bildirileri (Ankara:
Bagbakanlik Basimevi, 1984); see also Republic of Turkey, Yeni Tabii Yer Adlar: (Ankara: iller
idaresi Genel Midurligt, 1977).

% Gokgeer, p.1.

% For further details, see the 8529 numbered circular of the Interior Ministry, in brief it is

stated that, “yabanc: dil ve koklerden gelen ve kullanzimas:nda biyiik karzsikl:ga yol agan yerlesme
yerleri ve tabii yer adlar:nin Tlrkge adlarla degistirilmesi.”
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examining these lists, in order to change the names of the relevant places.
Nevertheless, because of the turmoil of WWII, the Interior Ministry was unable to
perform the necessary operations on the issue of place names. The General
Directorate of Provincial Administration describes this controversial process as
follows:

It is perceived that the Turkification of non-Turkish settlement place-names
and natural place-names are intimately linked to the national being, thus the
operations started in 1940. Nevertheless, it is discerned that, because of the
exceptional circumstances of the Second World War, as the operations of
name changes may lead to some difficulties and complexities, these
operations were thereby suspended.?’

One of the rare systematic operations of the period that was put into practice
was in Hatay in 1947 by Turkifying the local non-Turkish place names mostly of the
Arabic origins.”® The renaming places, as an integral part of the spatial politics of the
state, attained a legal basis with the introduction of the Provincial Administration
Law, with the number of 5442, in 1949. The second article of this law assigns the
related offices of the Interior Ministry as a sole legal authority to make changes to
place names, although the Interior Ministry unofficially had engaged in renaming
politics up to that time.* To be more specific, /ller Idaresi (the Provincial
Administration) and Mahalli Idareler (the Local Administration) offices of the
Interior Ministry were responsible agents for conducting the renamings.
Correspondingly, the Provincial Councils under the supervision of the Interior
Ministry were charged for the renamings at the micro level in the relevant localities.

The second article of the legal code 5442 states that the changes on the

provincial names would only be made through the passage of a law. In addition, the

°" Republic of Turkey, Yeni Tabii Yer Adlar:. p. 3. [Emphasis added.]
% Hur, “Tez Zamanda Yer isimleri Degistirile.”

% See Appendix C.
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changes on the names of the municipalities, specifically towns, would be executed
through the decision of the Interior Ministry and the approval of the President.
Nevertheless, the village names were to be changed more easily according to this
article. They would be changed only through the decision of the Interior Ministry, as
the article declares that “the village names that are non-Turkish and leads to the
confusion, after the consent of the [permanent] provincial councils, are to be changed
by the Interior Ministry as soon as possible.”*® In 1952, the issue of place names
was discussed in an interministry meeting. The establishment of a scientific
commission and a related state bureau were envisioned during this meeting;
however, this was not achieved at short notice.™™

The practice of renaming places was reconfigured as a tangible state project
inarguably with the establishment of Ad Degistirme ’htisas Kurulu (The Expert
Commission on Name Changes) in 1956, which resulted from the general meeting of
some bureaucrats and academics. It is necessary to reemphasize that the formation of
the Expert Commission was a defining moment for the renaming politics in Turkey,
as the pre-1957 period successfully prepared “the scientific infrastructure” of the
Commission’s operations.'®> The official letter about the establishment of the
Commission was issued in the late 1957 in the Official Gazette. Under the
coordination of the Interior Ministry, this commission is composed of the
representatives of the Faculty of Letters History and Geography of Ankara
University, the Ministry of National Security, the Ministry of National Education, the

Ministry of Public Works, the Directorate of Land Registry Cadastre, the General

190 «“T{irkce olmayan ve iltibasa meydan veren kéy adlar:, alakadar Vilayet Daimi
Encimeninin matalaas: alind:ktan sonra, en kisa zamanda D&hiliye Vekaletince degistirilir.”

191 Republic of Turkey, Yeni Tabii Yer Adlarz, p. 3.

192 Gktem, “The Nation’s Imprint.”
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Directorate of Foundations and the Turkish Language Society. In March 1, 1957, the
Expert Commission began to function on renamings by meeting twice or three times
a week, out of daily working hours, in the office of the General Directorate of
Provincial Administration in Ankara. Not surprisingly, the principal aim of the
Commission was declared as “to investigate non-Turkish place names™*®

Reading through the mechanisms of the policy and the role of the Expert
Commission, it is possible to claim that the renaming issue in Turkey was a
bureaucratic project. In 1959, in order to bring “momentum and efficiency” into the
operations of “the Turkification of non-Turkish village names and the names that
might lead to the confusion,” Standing Provincial Committees instead of the
Provincial Councils were authorized — indeed the members of the Expert
Commission concerned about the politicization of Provincial Councils by supposing
that they slowed down the process.’®* That is to say, the governors and civic servants
of the Interior Ministry instead of the elected members of the Provincial Councils
were authorized for the renaming operations. This move was specifically meaningful
because it implies that the renaming policy was “the project of bureaucratic elites.”*®
The continuation of the project regardless of the political party in the cabinet, as it is
known that some members of the Democrat Party had slowed down the process by
not showing the necessary commitment and eagerness in the project, also

demonstrates that the issue at hand can safely be argued as “the elite and bureaucratic

project.”

193 Republic of Turkey, Resmi Gazete, no: 4/9595, 19 October 1957.
194 Republic of Turkey, Yeni Tabii Yer Adlarz, p. 3.

195 Oktem, “The Nation’s Imprint.”
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The process of the renaming places was indeed slow during the Democrat
Party government compared to the following periods because of the lack of
commitment to the nationalist-secularist tendencies of the Kemalist bureaucrats on
behalf of the conservatives of the Democrat Party. Yet, the nationalization endeavors
caught momentum under the military take-over government of the coup of May 27,
1960.*% In 1961, the military government published a circular that prohibit the “use
of any foreign word [that includes names] for which a Turkish equivalent existed.”%’
Thereafter, the Expert Commission exerted a concentrated effort on the issue
throughout the 1960s. Reading through the 1968 place name directory, about 12,000
out of 45,000 village names were changed —i.e. about thirty percent- as a result of the
Commission’s operations.*®

After the concentrated efforts on renaming in the 1960s, the Commission
ceased its operations at the end of 1970, since the state stopped making payments to
the members of the Commission due to the introduction of the Government Officials’
Law (Devlet Memurlar: Kanunu).*® In February 1973, a special committee different
from the Expert Commission was formed in order to make the necessary changes in
due course, because there was a density on the agenda, under the control of the
Provincial Administration. The renaming operations in this period targeted the

geographical names under village status, especially the names of hamlets. This

198 vet it is also very urgent to emphasize that the systematic renamings started in Democrat
Party period, as it is underlined, with establishemnt of the Expert Commision. Although Democrat
Party did not overtly support the politics of renaming of the bureaucrats, yet it also did not prevent the
implementation of policy.

197 Geoffrey L. Lewis, Turkish Language Reform: A Catastrophic Success (Oxford: Oxford
University Press, 1999), p. 157.

198 Gktem, “The Nation’s Imprint.”
199 The payment of the members of the Commision is a serious issue, considering a great deal
of records in the archives about the payments. It is realized that after the payment crisis of 1970,

the members of the Commision raised their their voices and in 1975, the commision started to
work within office-hours and for only one afternoon in a week.
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special committee functioned for two years, however, failed to accomplish the
intended result.

Thereupon, the Expert Commission on Name Change was reestablished once
again in 1975, with the involvement of the representatives of the Ministry of
National Education, the Ministry of National Security, the Turkish General Staff, the
General Directorate of Cartography, the Faculty of Letters, History and Geography
of Ankara University and the Turkish Language Society. This time, the Commission
functioned for five years. In 1978, the Prime Ministry ceased the renaming
operations of the Expert Commission, on account of the fact that the Commission
had changed the place names with “an historical value.”**°

In 1983, with the authorization of the Prime Ministry, the Expert Commission
was constituted for the third time. In this period, the low intensity war, the village
evacuations and the forced migratioons had turned the focus of the bureaucrats
especially onto southeastern Turkey. Therefore, the Commission specifically aimed
at renaming the hamlets, pastures and clan-based settlements of the Kurdish

populated regions.**

Many diverse state offices participated in the Expert
Commission and the scope of the Commission was extended in the post-1980 era,
transforming the operations of the Commission into a considerable toponymical
project.'*? The representative of the General Directorate of Provincial Administration
occupied the post of presidency; the Ministry of National Security, the General

Directorate of Cartography, the Faculty of Letters, History and Geography of Ankara

University, the Presidency of High Agency of Atatirk (Turkish Language Society

10 Gokeeer, p.3.
111 Oktem, “The Nation’s Imprint.”
12 For the detailed discussions of renamings in the 1980s and 1990s and the accompanying

assimilationist policies, see “Ethnographic Representations,” in which the political and social
conditions of the Kurdish regions are also discussed in brief.
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and Turkish Historical Society) each participated with two representatives. The
Ministry of National Education, the Ministry of Cultural Affairs, the Ministry of
Tourism, the Directorate of Land Registry Cadastre and the Turkish General Staff
each participated with one representative.'*® The foundation of the Expert
Commission for the third time was announced by a decree on February 21, 1983 in
the Official Gazette.™*

The decree of 1983 explains clearly the methods and principles of the Expert
Commission on Name Changes. It is therefore necessary to examine some of the
principles of the Commission through this decree. First, prior to the operations of
renaming, the Commission took official maps that scaled 1/25,000 from the Ministry
of National Security for examination. Over the map, the topographic qualities of the
places which had been subjected to the renamings were examined. In addition, the
official reports of the cartography section of the Ministry of National Security were
analyzed by the Commission before changing the place names. In some cases, the
field study in the localities was conducted before the renaming operations. That is to
say, the Commission had the authority to examine the places under consideration by
sending some sub-commissions or some of its members upon the request and
approval of the Interior Ministry. It was manifested in decree that the target of the
operations of the renamings in principle were,

non-Turkish place names; the names with utterances and structures that are

contrary to the Turkish phonetic principles or the names that brings about

confusion because of their utterance resemblances; the names that have

unpleasant meanings; and the names that are in contrary to the public
sensibility and offend the feelings of the people.*®

13 Gokeeer, p.3.
114 See Appendix D.

115 Republic of Turkey, T.C. Resmi Gazete, no. 17966, 21 February 1983.

“Turkce olmayan, sdylenisi ve yap:s: Turkcenin ses bilgisi kurallarzna aykar: olan veya
sOylenis yakinlig: nedediyle karisikl:ga yol acan, guzel bir anlam tagzmayan ve halki:n anlayzsina
aykrz, duygular:n: inciten adlar degistirilir.
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Furthermore, it is emphasized in the decree that “the foreign place names
shall not be renamed by translating these [old] names [directly] into the Turkish
language. However, if the old name describes [the features of] the related places
naturally or topographically, it is convenient to translate the name into the
Turkish.”**® In tandem with this statement, it is emphasized in the decree that “the
places shall not be denominated with the names that remind the old names through

their pronunciation resemblances.”**

Historical Expositions: Beyond the Renaming Policy

The historical background of the practice of renaming, especially considering
its transformation into the bureaucratic project in the post-1957 period, has been
discussed hitherto in a linear and to some extent chronological way. In the following
historical sub-sections, I will analyze the renaming places in diverse and dispersed
moments. The political developments that resulted from the practice and the
everyday reflections will be illustrated in snapshots. The Turkification and renaming
operations of Halkevleri in the 1930s, the letters of the ordinary citizens that
proposed the renaming of cities, especially for the capital city Ankara, and lastly the
associative policies that underpinned the Turkification of place names will be

explored in the following sections.

1% Ipid., p. 12.

Y 1bid., p. 12.
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[Expositions] The Involvement of the Halkevleri

The Halkevleri (People’s Houses) that were directly linked to the Republican
People’s Party carried the operations of the renamings in the mid-1930s. It is thereby
necessary to explore the critical involvement of these Kemalist agents in the policy.
The exploration of the roles and strategies of Halkevleri in the toponymical
engineering project is especially significant, considering the current literature has
neglected the place of the Halkevleri in the re-construction of the national territory.
Nevertheless, before inquiring into the Halkevleri’s involvement in the renaming
operations, | strive to elucidate their general missions in the nationalization
endeavors. Surveying the inspection reports of Halkevleri in the mid-1930s, it is
possible to claim they had two core missions: Turkifying vis-a-vis civilizing the
population, especially in the eastern regions.**® One of the inspectors of the period
explicitly said that “Halkevleri have a major role in the development of the local
people regarding language and culture.”**® The effacement of non-Turkish cultures
and the establishment of the hegemonic national culture were manifested as the
principal goals of the Halkevleri. Kemal Guingor, the supervisor of the Halkevleri in
the 1930s, described their mission particularly regarding the eastern provinces as
follows:

In Siirt, one of provinces that | have passed through, the majority of the

people speak in Arabic, although they know Turkish... [Our goal is] to

remove the bitter domination and influences of Arabic culture and instead to
make the national culture and authentic language dominant...[it is realized

that] from the villages of Diyarbakir to the districts of Siirt, Mus, Bitlis, Van
and Hakkari, majority of the people speak in Kurdish. Spreading the

8 The inspection reports are avaliable in the Republican Archives.
119 BCA 490.01/1006.882.1 (11 Novermber 1940).

“...halkin gerek lisan gerek kiltiir bakim:ndan inkisaf edebilmesi hususunda Halkevinin
biyik bir roli iktiza eder.”
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authentic [Turkish] language and effacing foreign influences in those regions
[are to be carried out by] the Republican People’s Party.*?

It is argued by Glngor that the Turkification of local cultures and languages
was necessary for securing “the national unity and integrity” and for sustaining “the
ideal of national culture.” As an inspector, Glngor suggested the authorities of the
Halkevleri work on sociocultural activities for disseminating the national culture and
the spirit of national revolution.**

Exploring through the language and history endeavors of Halkevleri in the
reports of 1935, aside from renaming operations, it is plausible to epitomize their
activities and tasks as follows: organizing and calling for a conference on Turkish
language and revolution, instructing people on the core principles of the Republic,
teaching Turkish language to the local people and celebrating Turkish language day,
assisting and facilitating citizens to acquire the family names, conducting research on
local history, compiling Turkish proverbs and poems, celebrating national festivals
and commemorating national days.

In this general context of nationalization, Halkevleri also carried the mission
of Turkifying the place names. For the limited scope of this research, | will illustrate
the case only by reading through the annual reports of the Halkevleri branches in
1935. In the annual report of Akcakoca Halkevi, it is stated that “the Turkish

counterparts of the non-Turkish village names were found, and the authorities were

120 |bid. [Emphasis added.]

“Gecmig oldugum bu vilayetlerden Siirt’te halkin ekserisi Tlrkge bildigi halde Arap¢a
konusmaktad:r. Evlerinde, cars:da, kahvede, hatta Halkevinde bile. Arap kultiriniin bu ac: tesir ve
niifuzunun kald:r:imas: ve onun yerine milli kiltir ve 6zdilimizin hakim kilz:nmas:, ayn: zamanda
Diyarbak:r’:n kdylerinden baslamak tizere Siirt’in kaza ve kdylerinde, Mus’un, Bitlis’in, Van’in kaza
ve koylerinde ve Hakkari havalisinde ekseriyat Kiirtce konusmaktad:r. Memleketimizde maddi ve
manevi sahalarda mucize denecek kadar blyUk isleri basarmzs olan partimizin buralarda ézdilimizi
yaymak ve yabanc: nifuzunu kald:rmak hususunda karar ve ¢alismas: milli birlik ve batunltigtimiz
icin oldugu kadar milli kiltir davam:z bakim:ndan da ¢ok faydal: bir hizmet olacaktr.”

121 1hid.
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notified for necessary renamings.”*?* In a similar fashion, Balikesir Halkevi declares
that the names of 313 streets in the city had been Turkified through their efforts.
Elaziz Halkevi announced that they had found Turkish counterparts of 3000 village
names. Isparta Halkevi reported that they had compiled 4000 place names and issued
a book with the title of Yer Adlar: (Place Names), which was claimed to disclose the
traditional Turkish place-naming methods. In a similar vein, Konya Halkevi stated
that they had conducted and published a historical research on place-names that were
to be inherited from the Mongols, Kimris, Lugas, and Hittites in order to uncover the
traditional methods of place naming in Turkish clans.

The deciphering of the linguistic tones of the Halkevleri reports of 1935 also
illuminates the tacit nationalistic impulses inherent in their operations. For instance,
Mardin Halkevi by using militaristic language declares that they “waged language
war” against Kurdish by teaching Turkish to the local people.*”® Similarly, Siirt
Halkevi described its campaign of teaching Turkish language as “the nation’s
classroom.”*?*

In a nutshell, by Turkifying place names, teaching Turkish language to the
locals and celebrating national commemoration days, Halkevleri strived to impose
the sense of nationhood on the population. Therefore, the renaming endeavors of

Halkevleri are needed to be contextualized considering their comprehensive

Turkification and homogenization policies.

122 BCA 490.01/1005.880.2 (1935).

“Adlar: Turkge olmayan birgok kdylerin Turkge adlar:n: bulmus ve degistirilmesi icin lazzm
gelen makamalara bildirmis[tir].”

123 |bid.

124 1bid.
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[Expositions] Ordinary Letters: Public Proposals of Renaming in the Early
Republican Era

“Fifth grade students of the second school in Mugla beg for giving the names of
Atatiirk and Inénii to our cities. And for instance, they beg for...naming izmir as
Atatlrksehri.”

[“Mugla ikinci okul besinci simif talebeleri Atatiirk ve inénti’ntin adlarinin
kentlerimize verilmesini yalvariyorlar. Ve mesela izmir’in Atatiirksehri diye
adlandiriimasina miisade buyrulmasini yalvariyorlar.”]

From the Republican People’s Party Catalogues,

The Republican Archives

In the 1930s, ordinary citizens sent letters that proposed to Turkify the names
of major cities to the headquarters of the RPP.}® Ordinary citizens offered new
Turkified names especially with reference to the cult of Atatiirk.”® Some primary
school students from Mugla suggested to Turkify the names of the “the cities that are
created from nonexistence and would never die for hundreds of years,” as was
underlined in the introductory lines. They proposed to rename the major cities,
especially Izmir to “Atatlrksehri,” therefore the cults of the Republican regime
“would never die.” Likewise, S. Oztiirk, the retired governor of Dinar, suggested
renaming the capital city Ankara to “Atattrkkent” in his letter to the governing party.
For legitimating his proposal, he argued that “new Ankara absorbed and suffocated
the old Ankara,” therefore its name calling for the historical names of Ankir and
Ankuva would no longer be convenient for the capital city.**” For Oztirk, the
renaming of Ankara as “Atatlirkkent” was “the principal duty of the Turkish nation

to the Savior and to the history.”

125 See Appendix E.

126 BCA 490.01/502.2018.1. The letters sent to the RPP between 1933 and 1936.

27 1bid.

“...bu gorusglimden elde ettigim sonug yeni ankaran:n eski Ankara’y: yuttugu ve bogmusg

oldugu yolundad:r. Béyle oldugu halde, bu sehire tarihin ¢ok eski devirlerlerinde veilmis olan Ankur,
Ankuva gibi adlar: almzs olan Ankara ad: ile anzimas: bugtn hicde yerinde degildir.”
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In a very similar fashion, Raif Nezih, the official translator in the Ministry of
Agriculture, suggested to change the name of Ankara to “G.M.Kemal” (Gazi
Mustafa Kemal). Nezih justified his proposal by asserting that “it is very natural to
name the monuments that are created by the Great [Atatlirk] as Gazi,” and he argued
that the capital city of Ankara was “the most notable creation” of Ataturk. Likewise,
A. Firuzan, in a letter to the Party, suggested that Ankara be renamed “Gaziyuva” on
the tenth anniversary of the Republic. For Firuzan, it was urgent and necessary to
rename the city “Gaziyuva,” since it would be the most valuable reward and surprise
for the new nation on the tenth anniversary. In these ordinary letters, it is precisely
emphasized that the foundation of the new capital city, Ankara, signified the re-birth
of the Turkish nation. In addition, reading through the letters, it is possible to claim
that the cult of Atatiirk was imprinted in the public perception as “the creator of the
homeland” as well as “the founder of the new nation.”*?®

From a Gramscian perspective, the ordinary proposals for renaming the major
cities, Atatlrksehri, Atatlrkkent, Gaziyuva, and G.M.Kemal signify the fabricated
consent of “the national subjects” to the Kemalist leadership. For Gramsci, power is
sustained not only through the means of violence and coercion, but through the
ideological instruments of hegemonic culture. Also, the consent of the population to
the hegemonic culture is necessary for sustaining power. That is to say, the exercise
of hegemony is based on the balanced combination of force and consent. *#

In the context of Turkey, following the theoretical lines of Gramsci, the

Republican authorities strived to fabricate the consent of the population in order to

'8 Ibid.

123 Antonio Gramsci, Prison Notebooks (Columbia University Press, 2007), p. 80. Gramsci
discusses that, “the 'normal’ exercise of hegemony... is characterised by the combination of force and
consent, which balance each other reciprocally, without force predominating excessively over consent.
Indeed, the attempt is always made to ensure that force will appear to be based on the consent of the
majority...”
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maintain the hegemony of the Kemalist nationalism, thus the Kemalist values and
codes could be normalized. The cultural hegemony of Kemalism thereby was
expected to be acquired through the public approval of the moral and intellectual
leadership of Atatiirk.**® The ordinary proposals for inscribing the name of Atatiirk

into the major cities need to be evaluated in this context.

[Expositions] The Associative Policies of Renaming:

Restrictions on Press and Information

Along with the attempts of spatial nationalization by Turkifying place names,
some associative and supporting policies were put into practice after the 1950s. First
and foremost, the publication and circulation of geographical works and maps that
threatened “the national unity of territory” were forbidden. Some salient instances
may be given as follows. In 1950, the entry of Jean Dollfus’s geographical study,
Atlas Mondial, into the country was banned, because of its “subversive content.”***
Similarly, in 1954, the circulation of The Middle and Near East Map published by
the Edinburgh Geography Institute was prohibited in the country.®

In 1952, the entry and circulation of the book of Dersimli Baytar Nureddin,

Kurdistan Tarihinde Dersim (Dersim in the History of Kurdistan) prohibited, as the

title explicitly suggests “the Kurdish geography” within Turkey and carried the

30 |bid., p. 57. Gramsci says “...that the supremacy of a social group manifests itself in two
ways, as 'domination’ and as ‘intellectual and moral leadership'. A social group dominates antagonistic
groups, which it tends to 'liquidate’, or to subjugate perhaps even by armed force; it leads kindred and
allied groups. A social group can, and indeed must, already exercise 'leadership' before winning
governmental power.”

31 BCA 030.18.01.02/123.70.2 (1950)

132 BCA 030.18.01.02/137.83.13 (1954)
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Kurdish counterpart of Tunceli.!** The prohibition of the entry and circulation of
these “threatening” geographical works were justified legally by the 31% article of the
Press Law of 1950, in which it was stated that foreign publications that threaten “the
indivisible integrity of the nation” and “the national security were strictly
forbidden.”**

Furthermore, the Turkification of place names was justified through the
standardization endeavors necessitated by the United Nations for each participant
country. Especially, in the 1980s, the discursive legitimation of standardization was
put forward by the Expert Commission in order to perform the renaming operations.
For this aim, representatives from Ankara University were sent to the UN

conferences on “the standardization of geographical names” in 1967 and 1973.

133 BCA 030.18.01/130.75.13 (1952)

It is very interesting to note that the region was called as Dersim in all official documents and
publications until the violent events of 1937-38. After the bloody operation in 1938, all of a sudden it
began to be called officially as Tunceli, indeed it refers to the very name of the operation “Tunc-eli.”
The military legitimated the violence of 1938 by declaring that the operation had been necessary for
“civilizing” and “modernizing” Dersim people.

134 Republic of Turkey, Press Law, article no: 31, 1950.

“Devletin lkesi ve milletiyle bolunmez batiinltigiine, milli egemenligine, Cumhuriyetin
varligina, milli giivenlige, kamu diizenine, genel asayise, kamu yararina, genel ahlaka ve genel
sagliga ayk:r: olup yabanc: memleketlerde ¢:kan basiimzs eserlerin Tirkiye'ye sokulmas: veya
dag:it:imas: Bakanlar Kurulu karariyla yasaklanabilir. Bu gibi bas:Im:s eserlerin, Bakanlar
Kurulundan acele karar alinmak tzere [gisleri Bakanliginca karardan evvel dag:tzimalar:
yasaklanabilecegi gibi, dagit:imzs olanlarda toplatt:r:labilir. Yasaklanmzs olmasina ragmen, bunlar:
Turkiye'ye bilerek sokanlar, dagitanlar veya bu gibi eserleri kzsmen veya tamamen iktibas veya
terciime edenler, yayanlar, fiil baska bir sucu olustursa bile ayr:ca ti¢ aydan bir y:la kadar hapis ve
elli bin liradan yiz bin liraya kadar ag:r para cezasina mahkam edilirler.”
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CHAPTER IlI
STATISTICS, FIGURES AND CONTENT:

THE RENAMING POLICY FROM AN ANALYTICAL PERSPECTIVE

In this part, through some statistics and figures of renamings, | will illustrate
the general frame and content of the renaming politics. It is necessary to stress that
this chapter takes the establishment of the Expert Commission in 1957 as a departure
point and focuses on the operations of the Commission until 1978. Therefore, the
estimations below illustrate primarily the numbers of renaming between 1957 and
1978.

There are various yet close estimations on the number of the place-name
changes. According to Tuncel, the Expert Commission investigated 75,000
settlement names [mostly, the village and hamlet names] and changed 28,000 of
them between 1957 and 1978. In Tungel’s estimation, the number of renamed
villages was more than 12,000, that is about 35 percent of the total villages. Tuncel
also states that the 280 villages were renamed after 1983.*° Fikri Gokceer, the
director of the Provincial Administration, estimates that the Expert Commission
investigated 35,000 village names and changed 14,819, and also investigated 39,000
hamlet names and renamed 12,884 of them between 1957 and 1978. In total,
according to Gokgeer, about 74,000 settlement names were investigated and 27,889
settlement names were changed until 1978.1% Oktem states that 12,000 of the total

40,000 village names were changed until 1968 by the Expert Commission. Also,

35 Tuncel, “Renamed Villages in Turkey.”

138 Gokeeer, pp. 1-5.
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according to Oktem, 1,819 settlement names also were changed until 1975, this
estimation overlaps with the reports of the Provincial Administration.™*’

Mecdi Emiroglu, Professor from Ankara University, states that 12,750 out of
total 35,917 villages were renamed by the Commission on the basis of his analysis of
the catalogue of Interior Ministry published in 1977.*® Jorgenden, in a more recent
study, discloses that nearly 30 percent of total 45,000 villages were renamed up to
1968. He also states that 2,000 villages and 13,000 (out of total 40,000) hamlets were
renamed in 1973. Summarizing the estimates of Jorgenden, 85,000 (45,000 villages
+ 40,000 hamlets) rural settlement names were investigated and more than 25,000
(12,884 hamlets + 12,211 villages) were changed between 1957 and 1978.%* The

following table summarizes overall the estimations.

Table 1: The Total Estimates of the Renamed Places between 1957 and 1978°

Total number of place- | Total number of Total number of
names under changed place- renamed villages
investigation names

Gokeeer 74000 27889 14819

Tuncel 75000 28000 12211

Jorgenden 85000 25000 12211

As emphasized in the historical sections, the aim of the policy was stated as

“Turkification of place names which are non-Turkish origin and might therefore lead

B37 Oktem, “Creating the Turk’s Homeland.”

138 Mecdi Emiroglu, “Bolu Yéresi Yer Adlar1,” Tiirk Yer Adlar: Sempozyumu Bildirileri.
(Ankara: Bashakanlik Basimevi, 1984), pp. 181-200.

139 Jorgenden, “Crafting Space, Making People”, see also Joost Jorgenden, “Yer Siyaseti:
Turkiye Kirdistan’inda Devlet ve Toplumun Mekansal Diizenlenisi,” Toplum ve Kuram, no. 2 (2009).
pp. 213-231.

140 By the author of the thesis, 15 January 2010.
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to misunderstandings.”**" Also, the distribution of the renamed villages, as will be
illustrated in the following tables and diagrams, throughout Turkey reveals that the
aim of the renaming policy is Turkification. Since, the renamed villages are
concentrated in the eastern, southeastern and northeastern parts of the country, which
mostly have been populated by non-Turkish ethnicities — namely, Kurdish,
Armenian, Georgian, Greek, Lazuri, Circassian, Syriac and Arab people. Mardin,
which is known for its ethnic diversity that includes Christian, Arabic and Kurdish
populations, is the province that has been exposed to the renaming policy the most.
In the city, 91 percent of the villages were renamed between 1957 and 1978. In a
similar vein, Bitlis and Siirt follow Mardin with percentages of 86 and 84,
respectively, as these regions are populated by Kurdish people. Therefore, it is not
implausible to assert that the principal target of the renaming policy is first and
foremost Kurdish place-names. Nevertheless, the place-names that had been passed
down from the Armenians, Greeks and Lazuri in northeastern regions considerably
have been exposed to the renaming policy.

In a theoretical sense, the Kemalist bureaucrats through the nationalist
impulses attempted to endorse the state power and hegemonic nationalist language
by using various means into the everydayness of the regions that had been known for
their non-Turkish pasts. The practice of renaming places, in this context, can be
interpreted as an integral part of the political project of Turkification. To be more
concrete, the Turkification of territory-or-geography and the homogenization of the
past accordingly are aimed at specifically by changing the place names. The
following diagrams and tables, in which the intrinsic nationalist aims can be

interpreted, show the distribution of renamed settlements throughout Turkey.

141 See the 8529 numbered circular of the Interior Ministry that states, “‘yabanc: dil ve
koklerden gelen ve kullanzimas:nda buytk kar:sikliga yol acan yerlesme yerleri ve tabii yer adlarinin
Tirkce adlarla degistirilmesi...”
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Table 2: Number of Renamed Villages for the Provinces of Turkey

according to Tuncel**

Tuncel

- Number of -, Number of . .
The cities Rer_1amed The cities villages The cities  Number of villages

villages

Adana 169 Erzincan 366  Mardin 647
Adiyaman 224 Erzurum 653 Mugla 70
Afyon 88 Eskisehir 70  Mus 297
Agn 374 Gaziantep 279  Nevsehir 24
Amasya 99 Giresun 167  Nigde 48
Ankara 193 Glmishane 343  Ordu 134
Antalya 168 Hakkari 128 Rize 105
Artvin 101 Hatay 117  Sakarya 117
Aydin 69 Isparta 46 Samsun 185
Balikesir 110  ficel 112 Siirt 392
Bilecik 32  Istanbul 21  Sinop 59
Bingol 247 izmir 68  Sivas 406
Bitlis 236 Kars 398  Tekirdag 19
Bolu 182 Kastamonu 295  Tokat 245
Burdur 49 Kayseri 86  Trabzon 390
Bursa 136 Kirklareli 35  Tunceli 273
Canakkale 53 Kirsehir 39 S.Urfa 389
Cankin 76 Kocaeli 26  Usak 47
Corum 103 Konya 236 Van 415
Denizli 53 Kitahya 93  Yozgat 90
Diyarbakir 555 Malatya 217  Zonguldak 156
Edirne 20  Manisa 83
Elazig 383 K. Maras 105 Total 12211

2 Tuncel, “Renamed Villages in Turkey.”
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Table 3a: Number of Renamed Villages for the Provinces of Turkey in 1978

Province Total Renamed Renamed Total Percentage
Village District Village Renamed
Number Number Number Places
Adana 739 8 125 133 18
Adiyaman 354 9 220 229 65
A. Karahisar 456 1 113 114 25
Agn 564 3 362 365 65
Amasya 356 8 113 121 . 34
Ankara 1162 7 230 237 .20
Antalya 626 9 146 173 28
Artvin 311 11 109 . 120 39
CAydin - 495 3 75 - 78 i6 .

Balikesir 241 4 121 125 13
Bilecik 259 1 41 42 16
Bingsl 319 9 247 256 80
Bitlis . 278 i1 229 240 36
Bolu 791 4 211 215 27
Burdur 198 3 47 50 25
Bursa 752 1 134 135 i8
Canakkale 593 6 63 69 12
Cankiry 473 1 92 93 20
Corum 755 3 132 135 - 18
Deniczli ‘ 413 1 77 78 ‘19
- Diyarbakir . 698 12 461 473 68
Edirne 267 3 16 19 7
Elang 595 8 396 404 68
Erzincan 580 16 352 368 63
Erzurum 1.054 14 650 664 63
Eskisehir : 404 2 65 67 17
G. Antep ‘596 4 284 288 43
Giresun 503 3 168 171 34
Giimiishane 508 3 342 . 345 68
Hakkari ‘ 147 6 i1 117 80
Hatay 386 16 132 142 37
Isparta 184 3 55 58 32
icel 554 7 115 123 22
4 28 .32 12

~ Istanbul o

3 Emiroglu, “Bolu Yéresi Yer Adlar..”
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Table 3b: Number of Renamed Villages for the Provinces of Turkey in 1978

Province Total Village | Renamed | Renamed Total Percentage
Number District Village Renamed
Number Number Places
Tzmir ' 678 8 7% 78 12
Kars 790 7 401 408 52
Kastamonu 1.085 7 327 334 3
Kayseri 472 3 107 110 23
Kirklareli o193 3 32 35 18
Kurgehir 256 1 34 35 14
Kocaeli 263 4 26 30 11
Konya 908 10 285 295 32,
Kiitahya 597 1 76 77 13
Malatya 512 8 219 227 44
Manisa 790 4 78 82 10
K. Maras 494 2 102 ©104 21
Mardin 726 8 652 660 91
Mugla 414 6 72 78 i9
Mus 381 8 236 - 294 77
Nevsehir 154 2 31 33 21
Nigde 284 4 .58 T 62 22
Ordu 507 3 132 135 27
Rize 318 1 103 104 33
Sakarya 479 3 73 76 16
Samsun 871 5 190 195 22
Siirt 515 13 420 433 84
Sinop 431 3 66 69 16
Sivas 1301 15 409 424 33
Tekirdag 286 —_— 22 22 3
Tokat 669 4 265 269 40
Trabzon , 566 4 401 - 405 T2
Tunceli _ - 453 19 288 307 63
Urfa 710 9 394 403 57
Usak 250 — 48 48 19
Van _ 580 2 425 435 73
Yozgat 626 4 96 100 i6
Zonguldak 782 5 151 156 29
TOPLAM 35917 381 12.375 12.756 36
4 Ibid.

56



Table 4: Percentages of Renamed Villages per Province and Region in Turkey*

Province Geographical Significant ethnic communities Name
Region change in
%

Mardin Southeast Armenian, Arab, Syriac, Kurdish 91
Bitlis Southeast Armenian, Kurdish 86
Siirt Southeast Armenian, Arab, Kurdish 84
Bingol Southeast Armenian, Kurdish 80
Hakkari Southeast Syriac, Kurdish 80
Mus Southeast Armenian, Kurdish 77
Van Southeast Armenian, Kurdish 75
Trabzon Black Sea Greek, Lazuri 72
Diyarbakir Southeast Armenian, Kurdish 68
Elazig Southeast Armenian, Kurdish 68
Gumushane  East Armenian 68
Adiyaman East Armenian, Kurdish, Arab 65
Agri East Armenian, Kurdish 65
Erzincan East Armenian, Kurdish 63
Erzurum East Armenian, Kurdish 63
Urfa Southeast Armenian, Arab, Kurdish 57
Kars East Armenian, Georgian, Kurdish 52
Gaziantep Southeast Armenian, Kurdish, Arab 48
Malatya Southeast Armenian, Kurdish 44
Artvin Black Sea Georgian, Lazuri 39
Hatay Cukurova Arab 37
Giresun Black Sea Greek, Lazuri 34
Rize Black Sea Greek, Lazuri, Hemsin 33
Sivas East Armenian, Kurdish 33
Konya Central Kurdish 32

15 Oktem, “The Nation’s Imprint.”
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Table 5: Percentages of Renamed Villages per Region**®

Geographical Region Range of changes Median

Southeast 44 - 91 76
East 33-68 63
Black Sea 33-75 37
Central 32 -
Hatay 37 -

7

Figure 1: Distribution of Renamed Villages throughout Turkey*

146 Oktem, “The Nation’s Imprint.”

Y7 Tuncel, “Renamed Villages in Turkey.”
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Contrary to the Turkification logic behind the renaming policy, Emiroglu
claims that more than half of the changed settlement names, considering the
distribution throughout the country, are indeed Turkish.**® For Emiroglu, the aim of
the policy is the adaptation of the old names into the modern Turkish language,
instead of Turkification or assimilation. Reading through the settlement names in
Bolu, he specifies four main categories of changed settlement names. First, some
significant portion of the renamings consists of the transformation of the annexes of
viran (in ruins) into oren, kaya (stone) into yaka (shore), sth (sheikh) into seyh.
Second, the settlements with Abkhasian, Arabian, Circassian, Laz, Kurdish titles
were changed “in order to eliminate [the threat of] separatism.”**° Last, for Emiroglu,
the lengthy, complicated, nonsense, and humiliating settlement names were changed,
such as Gideniaptal, Deller, Basanti, Sigirkuyrugu, Calurkipti, and Merkepgerisi.

Emiroglu concludes that “most of the village names are not changed because
of their foreignness. Yet, it is difficult to state the same argument for [the place
names in] the regions of the east and southeast.”**® Although he rejects the idea of
Turkification behind the renaming policy, he puts “the threat of separatism” forward
as a taken for granted reason; that is to say, for Emiroglu it is not Turkification but

the effacement of dissident voices is the specific goal of the policy.

148 Emiroglu, pp. 181-200.

9 Ipid., p. 190.

“Turkiye’nin Kurtulug Savas: ve onu izleyen Cumhuriyet dénemi ile yani milli birlik ve
bitinluglin saglanmasiyle cesitli ve ¢ok yonlu sosyal, kiltirel ve ekonomik gelismenin dile,
dolay:siyla yer adlarina da yansidigin: gérmekteyiz. Dilimizde buyuk Atatiirk’un bagslattig: ve 6z
Tiirkce akin: ile yabanc: kékenli pek cok yer ad:nin degistirildigini gormekteyiz. Ozellikle gevre
halk:nin azinlik sayarak Tirk kokenli gécmenlere ve etnik gruplara takt:klar: adlar:nda degistirilmek
suretiyle dus etkilerle boliiciiliige neden olabilen bu ayrima son verilmistir.”

50 1bid., p. 191.
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The account of Tuncel on the content of renaming policy is more tangible
compared to the nationalist interpretations of Emiroglu.®* Reading through the
survey of Tuncel on renamed villages, it is possible to specify four main clusters of
changed settlement names; in other words, there are four main pillars behind the
renaming policy. The first category of renamings consists of politically-neutral acts
with regard to the general nationalist tendencies of the policy. Settlement names with
unpleasant or offensive connotations despite their Turkish origins were changed.
This type of renaming was quite common.*®? In addition, the settlement names that
involve the terms ag:l (the sheep fold), kom, oba (the nomad tent), mezra (the
hamlet), and ciftlik (the farm) were completely changed.’>* Moreover, with a few
letter changes, some settlements were adapted to the written language of Turkish.
The terms of seyh instead of s:h, 6ren instead of viran, ak (white) instead of ag,
ylrik (the nomad Turk) instead of yorik were used in new settlement names. It is
necessary to reemphasize that the renamings in the first cluster are not politically
loaded in terms of the Turkification of population and territory; nevertheless they
were intrinsically related to the state’s use of memory politics and the linguistic
adaptation in a modernist sense.

The second category of renamings comprises the effacement of non-Muslim
place names, such as those that carry the religious terms like Kiz:l (that denotes for

“kizilbas,” pejorative term for referring Alevis in Turkey), Can (the bell), Kilise (the

51 Tungel, “Renamed Villages in Turkey.”

152 Such as Aptaldam, Asiran, Atkafasi, Cadi, Cakal, Ciriik, Deliler, Domuzag:, Dének,
Haragci, Hirsizpinar, Hiyar and etc. For futher details, see the catalogues of Provincial Adminstration
of Ministry of Interior (1946, 1968, 1971, 1977, 1978, 1982, 1986)

153 Such as Kuzagil/Yesildere, Akkom/Akdere, Mihlisobasi/Gilhilyiik, Akmezra/Kavakpinar,
Hamidiyeciftligi/Gecitli and etc. For further details, see Republic of Turkey, Yeni Tabii Yer Adlar:.
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church), Manastr (the monastery), Kesis (the priest), Hac (the cross).®®* These
renamings reveal that it is not only Turkification in the ethnic sense of the term, but
also Turkification underpinned by Sunni-Muslimhood to some extent formed the
basis of the renaming policy. This act was in line with the idea that the modern
Turkish identity with its contradictory nature has comprised orthodox-Sunni
religiosity since the foundation of the Republic, as it has been discussed by many
contemporary critics of Turkish nationalism.

With the renamings under the third category, the Turkification of the
population as well as territory is clearly intended. Place names that are thought to be
“separatist” or “divisive” by the authorities were eliminated.' The settlement names
involving ethnic titles/terms, such as Kirt (Kurdish), Gurci (Georgian), Tatar
(Tatarian), Cerkez (Ciscassian), Laz (Lazuri), Arap (Arabian) have been changed “in
order prevent the rise of separatism.”**®

Last but not least, in the fourth category, most of the settlement names were
changed because of their non-Turkish origin. The density of the distribution of place
names in the southeast and northeast regions illustrates the case, i.e., the renaming of
non-Turkish names. For instance, between the provinces of Trabzon and Rize, in
such a narrow area, about 500 villages were renamed, yet only 20 of these 500
settlement names were Turkish in origin.®" The place names in the northeastern

Turkey were changed because they had originated from Greek, Armenian, Lazuri and

Georgian. Similarly, most of the settlement names in the Kurdish populated regions

154 Such as Manastirtepe/Hantepe (Afyon), Kesisdagi/Camtepe (Afyon), Hagbel/Yildizbeli
(Adana) and etc.

155 Emiroglu, pp. 181-200.
1% Such as Kiirtliitepe/insuyutepesi, Ermeni Dagi/ Ballik Dagi and etc.

57 Tungel, “Renamed Villages in Turkey,” p. 30.
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of southeastern Turkey were changed, as illustrated in the above tables and figures.
In plain terms, considering the fourth category, the state aimed to efface the non-
Turkish fragments and traces of the past by renaming the settlements.

As an extension to the discussed categories, despite the declared goal of not
renaming the places through translation from non-Turkish to Turkish or not giving
analogical names, the authorities in some uncommon cases gave similar/parallel
names and translated the Kurdish, Armenian and Arabic place names into Turkish.*®
Yet it is necessary to remark that the renamings through translation and analogy are
very rare.

It is significant to underline that although it may not be too many
quantitatively, sometimes the names that explicitly indicated the religious, political
and ethnic dynamics of the dominant political regime were given to the settlements,
particularly in the Kurdish populated regions and formerly Christian zones of
southeastern Turkey.

In Diyarbakir for example, the name ‘islamkdy’, which obviously evokes a

religious identity, had in fact been attached to a settlement in an area formerly

inhabited by Christians (Armenians); the name of the model village

‘Cumbhuriyet’ (administratively dependent on the province’s central district)

expresses republicanism; and ‘Turkmen’ (in the district of Clingls) arouses

the idea of an ethnic identity in a region mainly inhabited by Kurds.*®

Such particular names of Islamkdy (Islam village), Cumhuriyet (Republican),

and Turkmen (Turcoman) reveal the critical encounters between the state and the

locals, and also the selective employment of memory politics. To be more concrete,

158 Some examples of translation are as follows Semsi-Giinesli, Telhinta-Bugdaytepe,
Telanbar-Anbartepe, Telseyif-Kilich, Tilesvet-Karatepe, Kebirkazani-Blyiikkazanli, Telsair-Arpatepe
Some examples of analogy are as follows, Cingiva-Senyuva, Sehrince-Serince, Pervana-Pervane,
Sakarsu-Sekersu, Melikse-Meliksah.

159 Jorgenden, “Crafting Space, Making People.”
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names that were contrary to the heterogeneous pasts of the localities were chosen by
the bureaucrats as the imprints of the nation-state.

Nevertheless, it is necessary to underscore that in most cases arbitrary and
dehistoricized places names, with no specific religious, ethnic or political references
were chosen.'® For instance, there are hundreds of Tepekdy (the hill village), one of
the most popular arbitrary names, in the southeastern region. Jorgenden reasonably
argues that these arbitrary names create “an unspecified sense of timelessness,” as
was discussed on theoretical grounds in the previous chapter.’®* In a nutshell,
following the path of Anderson, it is possible to relate the sense of timelessness to
the imagination or construction of homogenous nation in terms of modernization.'®?
The encounters, appropriations and contestations over the place names will be

discussed in much detail in the “Ethnographic Explorations” chapter.

The Renaming of Natural Topographies

In the current literature, there is a special emphasis on the renamed villages
and hamlets; nevertheless, it is critical to study the renaming operations over natural
places in order to sketch the broad framework and intrinsic aims of the policy. There
are quite a few studies that investigate the figures and the distributions of “the
changed settlement names,” such as Tuncel, Oktem, Jorgenden and Sediyani, yet

there is no such exemplary study on “the changed natural place names.”*®®

190 Sych as Gergeksirti, Yazidere, Olgiitepe, Saglikdagi, Durutepe, there are hundreds of
instances that affirm the pattern of arbitrariness.

181 Jorgenden, “Crafting Space Making People.”
162 Anderson, Hayali Cemaatler.

163 Kerem Oktem, “The Nation’s Imprint: Demographic Engineering amd the Change of
Toponymes in Republican Turkey,” European Journal of Turkish Studies, no. 7 (2008); Kerem
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Nonetheless, it is hard to realize the quantitative and analytical reading of the
distribution of renamed natural places throughout the country considering the limited
scope of this research. Therefore, | will evaluate the changes of natural place names
through some specific samples that are chosen from a survey in the state archives for
the period between 1962 and 1977.

It is plausible to state that the policy of changing natural place names was
performed initially in the coastal regions of the country and aimed to efface the
traces of the Greek past in the period under consideration. In 1962, 29 bay, cape and
island names were changed in the gulf of Edremit. In 1965, 363 natural place names
—mostly bays and capes- were changed on Bozcaada and imroz islands.*®* In 1966,
the process slowed down, as only 11 natural place names in Balikesir, Bursa and
Kirklareli were changed.’®® In the mid-1960s, reading through the samples, it is
possible to claim that the renaming policy was applied to Greek names especially in
the western coastal regions.

Nevertheless, at the end of 1960s, the focus of the policy in terms of natural
places shifted to Kurdish names. For the three years period between 1969 and 1971,
the policy of renaming natural places was performed without interruption. The

Expert Commission focused on natural place names in the southeastern regions for

Oktem, “Creating the Turk’s Homeland: Modernization, Nationalism and Geography in Southeast
Turkey in the late 19th and 20th Centuries,” Socrates Kokkalis Graduate Workshop (2003); Joost
Jorgenden, “Crafting Space, Making People: The Spatial Design of Nation in Modern Turkey,”
European Journal of Turkish Studies, no. 10 (2009); Joost Jorgenden, “Yer Siyaseti: Turkiye
Kirdistan’inda Devlet ve Toplumun Mekénsal Diizenlenisi,” Toplum ve Kuram, no. 2 (2009); Harun
Tungcel, “Renamed Villages in Turkey,” Frat University Journal of Social Sciencel0, no.2 (2000);
Ibrahim Sediyani, Ad:n: Arayan Cografya (istanbul: Ozedo6niis Yayinlari, 2009).

164 BCA 030.11.1/291.15.18 (09 June 1962) and BCA 030.11.1/314.27.14 (17 September
1965). Such changes are Mavromati Burnu/Karag6z Burnu, Rovley Burnu/Korkut Burnu,
Setistefenos Burnu/Kus Burnu, Partice Tepesi/Aktepe (in Edremit); Ayadimitri Burnu/Camlik Burnu,
Palakar Tepesi/Yumruk Tepe (in Ayvalik); Katasirona Deresi/Kargali1 Dere, Ayaeleni/Teknecik
Mevkii (in Canakkale).

15 BCA 030.11.1/319.22.17 (16 May 1966).
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these years. Van (89), Hakkari (83), Artvin (49) and Bitlis (43) were the provinces
that undergone the policy of renaming natural places most in 1969.'°® Among other
provinces, natural place names were changed most in the provinces of Erzincan (19),
Adana (18), Kayseri (17) and Antalya (15) in 1970.°" In 1971, Erzurum (165),
Bingdl (45), Sakarya (21) were the provinces in which the policy was applied the
most.'®® The pace of the renaming policy in terms of natural places accelerated after
the mid-1970s. In the second half of the 1970s, 279 names in Kitahya, and 267
names in Bursa were changed dramatically among other provinces.*®

The aim of the policy of renaming natural topographies can be described as to
wipe out the traces of Kurdish, Greek and Armenian past(s) between 1962 and 1977.
The renaming of Manyas GOlu to Kus Go6li (the bird lake) and Apolyont Golu to
Ulubat Golu are particularly known instances of the period. Although most of the
new names of natural places have an arbitrary nature, there are some examples with
religious and ethnic connotations, such as the transformation of Mirgi Dag: into

Namaz (i.e., Muslim prayer) Dag:, Mijki Tepe into Namaz Tepe in Cizre, Hakkari.

The Renaming of Towns and Cities

In addition to the renaming of villages and natural topographies, it is
necessary to discuss the changes of town and city names, which is another neglected
subject in the current literature. The renaming of towns and cities required the

approval of the cabinet. Beginning especially from the second half of the 1930s, the

166 BCA 030.11.1/345.27.1 (19 June 1969).
17 BCA 030.11.1/355.30.17 (27 July 1970).
168 BCA 030.11.1/369.45.15 (4 September 1971).

19 BCA 030.11.1/449.29.7 (22 May 1977).
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names of cities and towns were changed. The renaming operations in the early
Republican period, particularly in the 1930s, are critical to understanding the initial
motives and aims of the policy.”® Considering the cities and towns, the names
recalling the Ottoman regime and the names with non-Turkish ethnic connotations
were eliminated in the 1930s. The changes in the early period were executed by the
RPP cabinet with the approvals of Mustafa Kemal Atatirk and ismet inéni.*™
Although the renaming operations in towns and cities were continued throughout the
1940s and 1950s, the scope of the policy extended with the establishment of the
Expert Commission in 1957. Some known renaming examples for the period
between 1950s and 1970s may be presented as follows:

1963, Seydikoy-Gaziemir (Izmir)

1963, Mizar-Uluyatir (Gaziantep)

1963, Dimetoka-Gimiscay (Canakkale)

1968, Sinek-Atakoy (Trabzon)

1971-Sagmacilar-Bayrampasa (istanbul)

1973, Karakulak-Otlukbeli (Erzincan)

1974, Blyukkabaca-Esendere

1975, Avcilar-Goreme (Nevsehir)'™

In the technical sense, to change town and city names, the Local

Administration office needed the opinion of the Council of State. Therefore, the

justifications of the Council are very illuminating to understanding the perceptions

behind the renaming policy. In 1975, the municipality of Selanikli (Aydin) was

170 See BCA 030.18.1.2. folder in the Catalogue of Decisions of the Council of Ministers
Some examples may be given as follows,

1931, Aziziye-Emirdag: (Afyon)

1933, Alaiye-Alanya (Antakya)

1934, Sultaniye-Karapinar (Konya)

1935, Bayazit-Agr

1935, Gevar-Yksekova (Hakkari)

1936, Pirkerkondu-Taskend

' Ibid.

172 1hid.
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renamed Ataeymir. The Council of State, borrowing the local authorities’ rationales,
explained the reason for this change as follows:

[The city council suggests that] the name of the municipality is not adopted

by public...[it will be renamed] owing to the reasons that their ancestors came

from the Aymur tribe of Oguzhan and the name of Selanikli might lead to the

deceptive conclusions for the coming generations .*"3

From this official justification, it is possible to claim that the renaming policy
was backed up by the official history narrative of the state, i.e. the Turkish History
Thesis, therefore the new name was chosen in line with the official narrative.
Especially, the specific reference to tribal descent from Central Asia illustrates the
case. In addition, the old name Selanikli (the people of Salonica) refers to the
“dénme” (the converted Muslim) migrants in the nationalist public perception, and
therefore could not be approvable for the authorities. Thus, the policy strived to
Turkify not only name but also dynasty with this particular renaming.

Some other recurring justifications of the Council of State for renamings are
“to prevent confusions due to the similar place names,” for instance, in order to

differentiate names of Cavus (the sergeant), Cavuscu and Cavuscugol in Konya, and

also “to purify contempting names,” such as Biyilkkabaca and Gargara (the

174

gargle).

Sometimes, the old town names were rendered back due to the apparent
failure of the policy. In 1963, the name of Ibradi, which was most probably passed
down from the Ancient era, was changed to Ayd:nkent (the enlightened city) in

Antalya. However, upon the request of the Municipality Council the name of bradi

13 BCA 030.18.01.02/331.31.8 (1975).

“Selanikli Belediye Meclisinin 10.06.1974 glinlii toplantisinda, belediyelerinin ad:n:n halk
taraf:ndan benimsenmemesi, atalar:nin Oguzhan’:n ogullar:n:n kabilesi olan Aymur Kabilesinden
geldigi ve Selanikli isminin gelecek kusaklar: yan:lt:c: sonuglara itecegi gerekgeleriyle Ataeymir
olarak degistirilmesinin kararlast:rildig:...”

74 BCA 030.18.01.02/357.53.10 (1974).
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was given back in 1969. It was declared by the Council of State that the town had
already been known as Ibradi, despite the name change, throughout the country, and
especially the new name was not acknowledged by the local people. Also was stated
by the Council that the new name had led to complexities in the land registry and
cadastre operations.'” As a matter of fact, the justifications of Council not only
reflect the issues related to the particular instances, but disclose more of the general

drawbacks that arose from the renaming operations.

The Official Procedures and Mechanisms of the Renaming Policy

In simple terms, the renaming policy is carried out in three steps considering
the agents involved in the operations: the proposal, the examination-execution, and
the consent. Exploring through the decrees of the policy of renaming for the period
between 1957 and 1978, it became clear that the proposals were brought into the
agenda by the Cartography section of the Ministry of National Security. Yet after the
mid-1960s, a Board of Professors in Ankara University began to make proposals for
changing place-names, together with the Ministry of National Security. It is stated in
the official decrees that these offices made a request “for changing the place names

of the foreign root with the Turkish names.”*"®

15 BCA 030.18.01/02.232.28.14 (1968). It reads in Turkish as follows,

“Ayd:inkent Belediye Meclisince 13.11.1968 tarihli toplant:da Icisleri Bakanlignin emriyle
ismi Ayd:nkent olarak degistirilen kasabalarzn:n biitiin yurtta /bradi olarak tan:nd:g:ndan, yeni ismin
halk taraf:ndan benimsenmemis oldugu gibi tapu ve nifus kay:tlarinda da bir hayli yanlislik ve
diizensizlige yol agacagindan bahisle kasaban:n isminin tekrar /bradi olarak degistirilmesi...”

178 For instance, one of the proposal for renaming read as follows,

“Bal:kesir ili dahilinde ve Edremit kdrfezinde bulunan tabii yer adlar: ile ilgili olarak, bu
yerlerdeki Turkce olmayan ada, korfez, koy, bogaz ve burun adlar:n:n degistirilmesi hususunda,
Harita Genel Mudurlugiince yap:lan teklifler izerine; mevzubabhis tekliflerinde ekli listedeki yabanc:
ad tagzyan tabii yer adlarz; Bakanl:ktan teskil olunan /ntisas Komisyonunca, bu bolgeye air 1/25000
olcekli paftalardan faydalan:imak suretiye, birer birer incelenerek degistirilmis ve /1 /daresi
Kanununun 2. madde (e) fikrasina gore gerekli islemin tamamlanmas: ve karar:n istihsali masad:yla
da; mesele Bal:kesir valiligine intikal ettirilerek yetkili kurumlardan buna muvazi kararlar: alinmagtar.
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After receiving proposals, the Expert Commission (Ad Degistirme /htisas
Komisyonu) handled the issue of the Turkification of place-names in the second step.
It was apparently stated in the official documents that the Commission, which
functions under the Provincial Administration of the Interior Ministry, was the
competent authority of the policy. The Commission examined the relevant localities
on maps scaled to 1/25,000. After the examination, the Commission changed “the
foreign names” to their Turkish counterparts. Therefore, in broad terms, the
Commission that operated under the Interior Ministry had the critical authority to
execute the policy. The renaming operations of the Commission were justified
legally with the second article of the Provincial Administration Law.

In the third step, the decision of renaming was sent to the relevant state
offices for approval. The Provincial Administration Board and the Provincial
Councils reviewed the decision of the Expert Commission and gave the necessary
consent —in general, they conformed to the decisions of the Commission. At last, the
decrees for the renamed places, especially for natural topographies, were sent for the
approval of the Interior Minister, the Prime Minister and the President. In the period
under investigation, Presidents Celal Bayar, Cemal Girsel and Cevdet Sunay, Prime
Ministers Adnan Menderes (Democrat Party), Ismet Inoni ( Republican People’s
Party), Suad Hayri Urgiiplii (Justice Party) and Siileyman Demirel (Justice Party)
were some of the politicians involved in the policy of changing place-names. In this
point, it is necessary to stress that natural place-names, unlike the settlement names,

were changed in clusters. It is discerned that the Expert Commission took the issue of

Bakanl:gimizca yap:lan incelemede; Bal:kesir ili dahilinde ve Edremit kérfezinde bulunan ve tabii yer
adlar: cimlesinden olup Tirkce olmayan... ilisik listede yaz:l: ada, kérfez, koy, bogaz, ve burun
adlar:n:n degistirilmesi ve kars:lar:na yazilan Tirkce adlarla adland:r:imas: hususu; Harita Genel
Miidurltiguniin teklifi; Bakanlik Zhtisas Komisyonunun mitaalas: ve Balikesir yetkili kurullarnn
bununla ilgili kararlar: muvacehesinde yerinde goriilmiis ve islemi de /1 /daresi Kanunu hiikiimlerine
uygun bulunmus oldugundan ilisik karar: haz:rlanmustir. Igisleri Bakanlig:.”” BCA 030.11.1/291.15.18
(9 June 1962).
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renaming natural topographies in consideration on the basis of provinces and worked
on lists that contained hundreds of natural topographies.

Besides the declared objective of Turkification, the goal of the policy was
also stated as toponymical standardization, especially by the Ministry of National
Security in the official documents.?”” In the mid-1960s, the cartography section of
the Ministry of National Security began to prepare new maps to NATO standards;
hence the standardized Turkish place names requested for those maps.

The maps scaled 1/25,000 were employed for examining the localities prior to
the renaming operation. However, especially starting from the 1970s, the
examinations were conducted on maps scaled 1/100,000. It is possible to assert that
the different scaled maps provided an opportunity to the Commission for more
accurate and comparative examinations.

After the execution of the policy, the renamed places were to be published in
the Official Gazette at short notice. Especially, the renamed natural topographies
were published in the gazette. However, after the early 1970s, “the publication of
these [Turkified] names in the Official Gazette was not necessitated.”*”® The
predicament of not publishing deserves critical attention, because it implies that the
policy began to be conducted behind closed doors after the 1970s. The 1970 decree
of renamings carried the title of “the secret.”*”® “The secret” title of the decree
coincided with the decision of not declaring the operations in public through the

Official Gazette. It is possible to argue that efforts were made to carry out the

7 The objective of Turkification is clearly stated in most of the documents as follows,
““yabanc: kokten gelen tabii yer adlarn:n Tirkce adlarla degistirilmesi,”*“Turkge olmayan ve yabanc:
kokten geldigi tesbit edilen adlar:n Turkge adlarla degistirilmesi...”

%8 BCA 030.11.1/355.30.17 (1970)

179 1hid.

70



operations clandestinely — perhaps not to distract public attention and to avoid
criticism — in this period.

Different from other settlement names, the city and town names were
changed through the decisions of the Directorate of Local Administrations instead of
Provincial Administrations in the Interior Ministry. This type of renamings first and
foremost necessitated the consent of the Council of State. Before stating its opinion,
the Council took the views of local authorities into consideration — involving the city
councils and boards of governors. After the opinion of the Council of State, the
Interior Ministry handled the issue and executed the protocols of the policy. Then,
the cabinet investigated the specified rationales in the reports and approved the
policy. The legal justification of changing city names was provided by the 9™ article
of the Municipality Law, numbered 1580. This article stated that “the renaming of a
city [town] is carried through the decisions of city councils and board of governors,
with the consent of Council of State, and [lastly] with the approval of the cabinet.” It
is necessary to underscore that the opinions and justifications of the Council of State

was particularly critical on the issue as was discussed in the previous parts.

“The Expert Commission” under Close Scrutiny

The Expert Commission stopped its renaming operations several times and
then began them again. Thereby, the discontinuities in the very process of operations
may be attributed to the changing political actors and dynamics between the 1950s
and the 1980s. It is not implausible to argue that different commissions with various

incentives worked to change the place names in the period. In addition, although the
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number of representatives as well as the roles of participating members/institutions
changed frequently, the reasons behind these changes were not stated clearly.

Some officials of the Interior Ministry who were concerned about the intents
of the Commission acknowledged that the bureaucrats involved in the renamings
made “some mistakes.” Especially, the Commission was criticized for the frequent
renamings, as some places were even renamed more than once, and more
significantly, the Commission was criticized because of the changes of place names
with “authentic Turkish origin.”*®

It was explicitly stated by the Commission that the target of the policy was
non-Turkish place names. Therefore, the essential rationales of renamings were, one
the one hand, the Turkification of the territory, and on the other hand, the
transformation of “a loose territory” into “the tangible homeland.” That is to say, the
renamings were critical “with respect to transforming the territory into the
homeland,” in the words of Kemal Gokce, the undersecretary of the Ministry of
Culture and Tourism in the 1980s.**

The other aspect of the Commission that needs to be emphasized is that the
renaming operations were performed very carefully. That is to say, the minute details
were taken into account prior to the operations, considering that very detailed maps
were used for examination (scaled 1/25,000). It is plausible to state that the attention
of the Expert Commission on the details disclose the gravity of the subject. Also, the
attentiveness of the Commission on the subject can be interpreted through the onsite

examinations of the localities by the experts. The Commission in some cases did

field work and onsite observations. Furthermore, the Commission took the reports of

180 Republic of Turkey, Tiirk Yer Adlar: Sempozyumu Bildirileri, p. 5.

8 1bid., p. 7.
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the Cartography section of Ministry of National Security into consideration in its
operations. Thereby, the bureaucrats involved in renamings gathered “all sorts of
stories” related to the particular localities. The attentiveness of the Commission on
the issue also can be evaluated through the use of particular discourses, as the
Commission claimed that it represented “the public sensibility” in many contexts.*®

The other critical point that 1 would like to underline is the spatiotemporal
politics that the Commission pursued in the very process of operations. The
discursive reading of the decree that stated the formation of the Commission for the
third time in 1983 may highlight the intrinsic ideas and values behind the operations.
It is stated in this decree that the translation of place names from non-Turkish to
Turkish would not be adopted, and “pronunciation similarities” that evoked in any
way the old names would not be approved.*®®

It is plausible to argue that any fragments that recall the past cannot be
approvable in the eyes of bureaucrats. Efforts were made to efface all mixed-
heterodox temporal regimes, indeed any other than Turkishness, through renamings;
although this aim could not be realized in practice. In this way, it is possible to claim
that the bureaucrats aspired to establish the hegemonic spatio-temporal regime of
Turkish ethno-centrism. The Commission, by renaming the places on the axis of

Turkishness and sometimes on the axis of Sunni-Muslimhood, attempted

discursively to create a homogenized space. In order to efface the heterodoxies,

182 «Ad Degistirme Uzmanlar Kurulu Kurulus, Gérev ve Calisma ilke ve Usulleri Hakkinda
Ydnetmelik,” Resmi Gazete, 21 February 1983.

183 1bid.

“Turkce olmayan s6ylenisi, yapis: Turkcenin ses bilgisi kurallarina aykar: olan veya séylenis
yakinlig: nedeniyle karusikliga yol acan, glzel bir anlam tagimayan ve halkin anlayigina aykir,
duygular:n: inciten adlar degistirilir...Yabanc: yer adlar: Turk dilindeki kargzliklar: verilmek suretiyle
degistirilemez...Yabanc: yer adlar: degistirilirken, sdylenig benzerligi ile degistirilen eski ad:
animsatacak adlar verilemez.”
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sometimes the bureaucrats of renaming carefully examined the relevant localities and

took a counter action to “the local stories.”*®*

184 The local stories, that | will often refer in this thesis denote to the all sorts of narratives,
historical events, and antithetical moments in the localities that have been perceived by the state as in
contrary to the “national interests.”
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CHAPTER IV

THE SYMPOSIUM ON TURKISH PLACE NAMES:

A DISCURSIVE ANALYSIS OF THE RENAMING PRACTICE IN TURKEY

“Endeavouring...to decipher discourse through the use of spatial,
strategic metaphors enables one to grasp precisely the points

at which discourses are transformed in, through

and on the basis of relations of power.”

Michel Foucault,

Power/Knowledge, p. 70.

In September 11-13, 1984, the Ministry of Culture and Tourism organized a
symposium on Turkish place names. In this symposium, 25 speeches were delivered,
and the presentations of the symposium were published by the Ministry. Most of the
participants of the symposium were academics, nevertheless, the representatives
from the Interior Ministry and Ministry of National Security attended. What deserves
special attention is that some members of the Expert Commission also participated in
the symposium. The gravity of the issue of renaming and Turkifying places from the
state’s perspective was put forward, and the performance of the Expert Commission
was evaluated. Also, the mechanisms and the principles of the renaming policy were
discussed. It is not implausible to argue that this symposium can safely be regarded
as an evaluation of the renaming policy which had been carried out as a systematic
state project since the 1950s. For this critical symposium, Oktem states that “the
everyday fascism of the military junta (after the coup d’état of September 12, 1980)
and the hysteria of the participants left its mark on the conference proceedings,

which resembled in content and language the 1933 First National History
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Congress.”® Therefore, in this part of the thesis, | will explore the themes and issues
that came to the forefront in the Symposium on Turkish Place Names held in 1984 by
performing a discursive analysis of the proceedings.

The very operations of the Expert Commission on the issue of renaming were
criticized in national and international arenas, especially in the United Nations
Commissions, and these criticisms led to controversies. For this reason, the members
of the Expert Commission were called intentionally to the conference, as they were
expected to shed light on the operations of the renaming. The General Director of the
Provincial Administration, Fikri Gokceer, who was also the supervisor of the Expert
Commission, stated that the renamings were indeed very casual as such operations
had been commonly performed *“in many countries, particularly, on those close
neighbours.”*® In a very similar fashion, the chairman of Turkish Geography
Association, Prof. Cemal Arif Alagéz supported this argument: “The Armenians
transformed our historical Revan into Yerevan. The names that were changed
completely: Russians changed the name of Akmescid of Crimea to Simferepol,
Greeks renamed Dedeaga¢ to Aleksandrapolis. We would certainly change some
place names.”®’

The Turkification of place names was legitimated by comparing the project
with the operations that had been carried out in other countries, especially with
Greece and Armenia, which are “the historical enemies” of Turkey in the nationalist

historiography. That is to say, efforts were made to justify the nationalist attitude of

185 Oktem, “The Nation’s Imprint.”
186 Republic of Turkey, Tirk Yer Adlar: Sempozyumu Bildirileri, p. 5

87 Ibid., p. 22. [Emphasis added.]

“Bizim tarihi Revan'imiz: Ermeniler Yerevan gekline sokmuglard:r. Busbitln degistirilenler:
Ruslar K:rim'daki Akmescid'i Simferepol, Yunanl:lar Dedeagac': Aleksandrapolis yapmzglard:r. Bizim
de elbette degistirdigimiz yer adlar: olacakt:r.”
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the authorities over place names through the consideration of “other” nationalist
projects.

In addition, the renaming places was normalized through the discourse of the
“Turkish tradition.” It was claimed that the Turks had a long history of state
tradition, that they had established many states by transforming ordinary territories
into the homeland. Thereby, the Commission’s renaming operations were justified
through the terms of the past. Kemal Gokce, the undersecretary of Ministry of
Culture and Tourism, said,

Throughout history, Turkish society, which has established more than a
hundred large and small states in various parts of the world — so as 16 of these
states are the major ones- and created a high culture, by giving new names to
the mountains, plains, rivers and streams that they come across in the large
geographies they spread...felt the necessity of making these territories
homeland.*®

In the speeches of the symposium, first and foremost, the speakers attempted
to justify how most of the place names in Turkey had authentic Turkish origins. It
was asserted that the place names in Turkey had been inherited from the fatherland,
Central Asia, as a consequence of the migrations of the Turks into Anatolia. It was
claimed that even some place names had been named by the nomadic Oghuz clans,
and had hitherto remained in their original forms. Associate Professor Bahaeddin
Yediyildiz from Hacettepe University claimed that the names that had been inherited
from ancient history and the Byzantine era were not more than 20 percent in
sixteenth century Turkey. To be more concrete, Yediyildiz asserted that pre-Turkish

or non-Turkish place names had been very rare in the Seljuk and Ottoman periods.

He complained that some Western researchers overestimated the number of names

188 |bid., p.7. [Emhasis added.]

“Tarih boyunca dinyan:n cesitli bolgelerinde 16°s: biyiik devlet olmak Gzere irili ufakl:
ylzden fazla devlet kuran ve Gstlin bir killtir yaratan Turk milleti, yay:ldig: genis cografyada
kars:lastig: dag, ova, nehir ve irmaklara, kurdugu yerlesim merkezlerine yeni adlar vererek, buralar:
vatan haline getirmek ihtiyac:n: duymustur.”
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inherited from ancient history. These “malignant researchers” claimed some
authentic Turkish names were ancient-and-foreign.

Yediyildiz asserted that these vicious interpretations were “the product of the
flawed and uncontrolled imagination of the Westerners.”** In order to prove the
Turkish origins of the place names in Anatolia, he examined the methods of place-
naming in Turkey, reading through the relations between culture and nature.
Yediyildiz asserted that some significant portion of the place names in Turkey were
the names of Turkish-Oghuz clans, tribes and figures. For Yediyildiz, another
widespread method in place naming was the employment of geographical features.
Yediyildiz said,

It is observed that the people, on the one hand, symbolize their sovereignty
[over the nature and territory] by imprinting their own name and the
collective character that they have shared with others on the land; on the other
hand, they cannot avoid expressing the influences of the nature on them [in
naming the places]...After migrating to Anatolia, Turks observed the natural
surrounding in which they had begun to live. They recognized nature, then
they tried to articulate...what they had seen in nature.'*

Attempts were made to maintain the Turkishness of the place names and the
historical legacy of the Turks in Anatolia through the relationships between the
culture and nature. In other words, in the account of Yediyildiz, the historical legacy

of the Turkish identity in Anatolia was attempted to be proved through a discursive

frame that intermingled Turkish culture and Anatolian nature/geography.

189 Bahaeddin Yediyildiz, “Tiirkiye’de Yer Adi Verme Usulleri,” Tiirk Yer Adlar:
Sempozyumu Bildirileri (Ankara: Basbakanlik Basimevi, 1984), p. 29.

19 |pid., pp. 27-28.

“Goruliyor ki, insan bir taraftan kendi ad:n: ve diger insanlarla birlesen ortak sahsiyetini
topraga naksederek onun tzerindeki hakimiyetini sembollestirirken, diger taraftan da tabiat:n kendisi
lUzerindeki etkisini dile getirmekten kag:namuyor...Tlrkler Anadolu’ya geldikten sonra tizerinde
yasamaya baglad:klar: tabiat: g6zlemlemisler ve onda kesfettiklerini kendi dilleriyle tasvir etmeye
veya musikileriyle bestelemeye calismuslard:r.”

78



In parallel, Associate Professor Hilmi Karaboran investigated the methods of
place-naming in Turkey. He indicated two major categories of place names: those
related to the nature and the physical features of the geography, and those related to
personal figures and communities. He stated that “the village and settlement place
names that are affiliated with the Turks and Turcoman deserve special attention in
order to highlight the near settlement history of Turkey.”**! Karaboran claimed that
the place names were the only remaining imprints of the Turkish and Turcoman
tribes that had migrated from the Central Asia. “The detection of these names,”
Karaboran said, “indicates the routes the Oghuz tribes of Central Asia pass through,
spread and settle.”*%?

It is necessary to underline that in many of the conference proceedings, as
was clear in Karaboran’s account, there was a special reference to the foundation
myth of modern-national Turkey, i.e., the migrations of the Turks from the fatherland
Central Asia. The references to the foundation myth reveal why the renaming policy
was significant for the bureaucrats and what the related state authorities expected
from the renaming operations.

Back to main discussion, both Yediyildiz and Karaboran investigated
renaming methods and practices in terms of the relations between “Turkish culture”
and “nature.” They explicitly claimed that the Turkish names were “undetachable
from the land,” as the possession of the Anatolian geography by the Turkish ethnicity
emerged as an inevitable outcome from this interpretation. That is to say, the
Turkification of places through the employment of Turkish names was naturalized in

this discursive framework. The other point that deserves critical attention is that, in

1 Hilmi Karaboran, “Tiirkiye’de Mevkii Adlar: Uzerine Bir Arastirma,” Tirk Yer Adlar:
Sempozyumu Bildirileri (Ankara: Basbakanlik Basimevi, 1984), p. 109.

192 1hid.
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the speech of Karaboran, although the existence of Turkish ethnicity was historicized
and naturalized, there was no mention of other ethnic communities that lived in
Turkey.

In a very similar fashion, Professor Mehmet Erdz from Istanbul University
discussed the methods of place-naming considering “the national cultural heritage”
of Turkey. In the conference proceeding, Erdz claimed that Turkish populations had
paid close attention to the issues of place-naming with “the attentiveness of a
geographer” since the ancient times. “The authentic Turkish names” he said, “has
lived in collective consciousness.”** He put forward that in naming places, Turkish
populations had acted in line with Turkish traditions. In retrospect, Turks named the
places in which they lived according to the their clans and tribes, they used the
names of the notable figures, they chose animal names with totemic meanings, and
they used names from the fatherland (Central Asia) in naming the places in Anatolia.
Yet, as a central argument, Erd6z claims that most of the names that the Expert
Commission had changed did indeed have Turkish origins. In his words, “while
renaming the non-Turkish places, many Turkish place names were also
victimized.”*** Besides the attempts to maintain the historical legacy of place names
with Turkish origin, Erdz criticized the Commission for its operations:

There are a lot of people who want to take East Anatolia apart from us.

Whereas we have obliterated such old [i.e. historical] Turkish [place] names

that can prove the Turkishness of these [relevant] places, and we instead bring

rootless, ungrounded names. Although these new names are also Turkish,
they carry the sin of the erasure of the past and they have no meaningful past.

Here, 1 will just mention some of the thousands of changed village names

with Turkish origins...Although it is necessary to change some province and

district names of non-Turkish origin, especially Isparta and Antalya, we
cannot understand the meaning of dealing with village names that carry the

193 Mehmet Erdz, “Sosyolojik Yénden Tiirk Yer Adlari,” Turk Yer Adlar: Sempozyumu
Bildirileri (Ankara: Basbakanlik Basimevi, 1984), p. 43.

19% 1bid.
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Turkish imprint. While the partisans of Urartu and Hitit try to revitalize
Kapadokya, Didim, Priyen, Efes, Side and Aspendos; we [as a matter of fact]
carry out this task and prepare a title deed for [the revitalization of] the
Byzantine.'®®

Although the Commission aimed for the Turkification of the place names and
the territory, the operations of renaming had served to some extent to the contrary.
Many nationalist participants of the symposium criticized the Commission for its
inaccurate operations. However, as stated above, different commissions with various
political agendas functioned in the period between 1957 and 1978; therefore, it is not
clear which commissions or which moments were criticized by nationalist
participants. Yet it is necessary to state that the commissions that operated in the
Democrat Party and Justice Party periods implicitly were charged for their “flawed
decisions.”

More significantly, in many of the accounts of the symposium, the place-
naming issue was considered an integral part of “the national security.” Similar to the
Sevres Syndrome, the critical importance of place-naming issue for the bureaucrats
was due to the policy’s relation to “the national interests.”*® As an intrinsic part of
the national security discourse, it was claimed by the nationalist participants of the

symposium that the non-Turkish place names served in contrary to “the national

interests” and might led to “the partition of the country.” Therefore, the renamings of

1% Ipid., p.44.[Emphasis added.]

“Dogu Anadolu’yu bizden koparmak isteyenler pek ¢ok. Biz ise, oralar:n Turklligine delil
olacak pek eski Turkce kelimeleri yok etmis, yerlerine koksiiz, temelsiz isimler getirmigiz. Bu yeni
kelimeler de Turkce olmakla beraber eskinin yok edilisinin vebalini tagimakta ve manal: bir ge¢cmige
sahip bulunmamaktad:rlar. Turkiye ¢ap:nda degistirilen birkag bin 6z Turkce kdy ad:ndan burada
sadece birkag yizine dokunacag:z...Isparta, Antalya basta olmak lzere, Tirkce as:ldan gelmeyen
bircok il ve ilge ad:n:n degistirilmesi gerekirken, Turk’(in damgas:n: kdy adlar: ile ugrasman:n
manas:n: bir turlt anliyamzyoruz. Urartu’cular, Hitit’ciler, Kapadokya’lar:, Didim’leri, Priyen’leri,
Efes’leri, Side’leri, Aspendos’lar: diriltmeye calisirken, bu isi tamamliyor ve Bizans’a tapu
haziliyoruz.”

19 Sevr syndrome, that is used widely in academic circles of Turkey, signifies the interest-
based relationships of Turkey especially with Western countries. The threat of the partition of the
country and the critical importance of the national interests are the underpinning fragments of Sevr
syndrome. This concept is composed in reference to Sevres Treaty of 1920.
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“the authentic Turkish place names” encountered harsh criticism in the symposium.
At this point, it is possible to state that the selective memory politics of bureaucrats
involved in renaming operations served not only the creation of a “homogenous
territory,” but also the formation of “the secured national territory.”

In a similar vein, Erdz claimed that in the Soviet Union countries the ethnic
names such as Kazak, Kirgiz and Uzbek had come to the forefront, and therefore
ethnic nationalisms had emerged. As a result, the Central Asian populations had
forgotten their Turkishness. The identity politics of the Soviets for Er6z undermined
the Turkish affinities of the populations of Central Asia and served contrary to the
national interests of the Republican Turkey.'®” Not only inside the country but also
abroad, the names, identities and places mainly were discussed in relation to the
national security discourse by the nationalist participants.

Karaboran criticized the renaming operations of the Commission, especially
considering the change of place names with “authentic Turkish origins,” because the
changes of place names after a while would prevent the studying of historical
geography of Turkey. Karaboran stressed the significance of the issue by interpreting
the place names as signs of “the geography of historical-genetic settlement.”*® It is
not implausible to state that Karaboran strived to prove the historical legacy of
Turkish identity through the place names, involving even biological/racial
justifications.

The account of Lieutenant Salih Orcan, the director of the Cartography
General Command, in the symposium was particularly illuminating in explaining the

logic and the mechanisms of the renaming project. In the proceeding, he emphasized

Y7 Eroz, p. 44.

19 Karaboran, p. 144.
*“...tarihi genetik yerlesme cografyas: arast:rmasina konu tegkil eden...”
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the necessity of the standardization of geographical place names. He indicated that at
the Geneva Conference of the United Nations in 1967 the member states had been
held responsible for the inter-national standardization of geographical names. In
principle each country was to establish national commissions for standardization.
The formation and operation of the Expert Commission thereby had been backed up
by the international standards and necessities. Orcan stated that some of the declared
objectives of standardization or renaming policy were as follows,

“To follow and enable the efforts of the Turkification of geographic, civil and

cultural names in Turkey”

“To accomplish the standardization of [place] names that concerned Turkey

and her neighbor countries”

“To make the conclusions of the international studies on place names, which

direcly or indirectly concerns Turkey, proper to the national interests”

“To make international efforts for rectifying the unfavorable assertions of

foreign and other place names that are claimed to be existent in Turkey by the

foreign media.” [Most probably, “Kurdistan” was one of them.]

“To make correction and standardization of local publications that were

incompatible with the Turkish [history] thesis.”*%°

In order to achieve these declared objectives, Orcan proposed the constitution
of a Council of Geographical Place Names of Turkey, instead of the former
commissions, and by extending their very operations. He argued that the renaming
policy was not only about language or geography, but also related to international

relations. It is plausible to decipher that the “standardization” discourse signified the

homogenization of language and geography in this account. In addition to the

199 salih Orcan, “Toponomi, Cografi Yer Adlar: Standardizasyonu’nun Milli ve Milletleraras:
Onemi,” Tiirk Yer Adlar: Sempozyumu Bildirileri (Ankara, 1984), p. 59.

“Turkiye'ye ait cografik, mulki, kiltirel adlarin Tirkcelestirilmeleri calzsmalar:n: izleyerek,
tamamlanmalarzna yard:mc: olmak

Tirkiye ve komgularzyla ilgili misterek ézelliklerin, adlarin:n standartlastirma
calzsmalar:nda olumlu sonuglar almak

Bu konuda yap:lan uluslaras: ¢calismalara direkt veya dolayl: olarak Turkiye'yi
ilgilendirecek kararlar:n, ulusal ¢:karlar:m:z ve olanaklar:m:za uygun olmas:n: saglamak
Yabanc: basinda, Tirkiye'de varoldugu gosterilen yabanc: adlar:n ve diger adlarin sak:ncal:
acgiklamalarn:n dizeltilmesini saglayacak uluslaras: girisimlerde bulunmak

Tirk tezi ile bagdagmayan yerli yay:nlar:n duzeltilmesini ve yeknesakligin: saglamak.”
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declared objective of standardization, it is necessary to underline that the place
names, in this account, were considered once again an issue of national security.

Tuncer Gulensoy, Associate Professor from Firat University, discussed the
methods of place-naming in the regions of Elazig, Bingdl, and Tunceli. He stated that
the places names with Arabic, Persian, Syrian, Greek, Armenian and Russian origins
had been Turkified in those regions by the Commission. Nevertheless, Gilensoy
indicated that, besides the non-Turkish place names, “the authentic Turkish names”
also were changed. He said, “instead of the place-names that had been derived from
Turkish tribes, ancestors, clans and associations...sometimes senseless and
sometimes inconsistent names had been given.”?® What deserves critical attention is
that the historical narrative of Gulensoy carried tones similar to those of the narrative
of the Turkish History Thesis.

In 216 A.D. the Khazar and Barsu people, and in the mid fifth century the
Akuns —-who are described as Ekrad-1 bila-sikkan according to Arabian
resources, Mugan Kurds or Turcomans according to Khorezm resources-
settled in eastern Anatolia. Eastern Anatolia, that was Turkified step by step
as result of the Malazgirt glory of 1071, reinforced with the Oghuz-Turcoman
tribes...with the settlement policies of Yavuz Sultan Selim against Sah Ismail
and the Shi’as in the sixteenth century. Initially, these tribes settled in the
regions of Viransehir, Varto, Mus, Hinis, Eleskirt, Patnos, Agri, Ercis, Van;
however, they migrated to the regions of Tunceli, Bingdl and Elazig and
persisted in those regions until recently...A great deal of Oghuz-Turcoman
tribes, which are genuinely Turkish and their Turkishness is beyond any
doubt at all, sometimes forgot their genuine language of Turkish, and
sometimes used the dialects of Kurmanc or Zaza -that are the spoken
languages of the region and more than 70 percent of them are indeed
Turkish.?*"

20 Tyncer Giilensoy, “Elazig, Bingdl ve Tunceli illeri Yer Adlarina Bir Bakis,” Tiirk Yer
Adlar: Sempozyumu Bildirileri (Ankara, 1984), p. 149.

2 |pid., p. 151. [Emphasis added.]

“M.S. 216 yillar:nda Hazarlar ve Barsulular; V. Yiizy:l ortalar:nda da, Arap kaynaklarnin
Ekrad-: bila siikkan, Harezm kaynaklar:n:n da Mugan Kiirtleri veya Tirkmenleri ad:n: verdikleri
Akunlar Dogu Anadolu’da yurt tutmuglard:r... 1071 Malazgir zaferinden sonra ad:m ad:m
Tirklesmeye baslayan Anadolu’nun dogusu, XVI. Yiizy:lda Yavuz Sultan Selim’in Sah /smail ve
Sialiga kars: uygulad:g: iskén politikas: neticesinde... Oguz-Tirkmen agiretleriyle daha da
guclendirilmistir. Bu agiretler 6nce Virangehir, Varto, Mug, Hinis, Eleskirt, Patnos, Agr:, Ercig, Van
yorelerine yerlestirilmisse de zamanla Tunceli, Bingdl ve Elazig yorelerine gocerek yerlesik ya da
yar: gocebe olarak guniimiize kadar varl:klarn: stirdiirmiislerdir... Ozbedz Tiirk olan ve
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Gulensoy attempted to prove the historical legacy of the Turkish ethnic
identity in eastern Turkey. Thus, he asserted that the Kurdish people had indeed
Turkish origins. Similar to the Turkish History Thesis, i.e., the nationalist
historiography of Turkey, he claimed that the Kurdish people had forgotten their
Turkish identity, especially as a result of the deterioration of the Turkish language
that they had used. In addition, he argued for the Turkish origin of the Kurmanc and
Zazaki dialects of Kurdish, and thus attempted to prove the Turkish origin of Kurdish
place names. Not surprisingly, the historical existence of the Kurdish ethnic identity
or language more or less was denied by Gulensoy. Although he sometimes referred
to the Kurmanc and Zazaki languages, which were said to be deteriorated dialects of
Turkish, he never used the term Kurds or Kurdish in his speech. For instance,
Gulensoy claimed that the place-name Kirman, which was renamed Yelesen later,
was “precisely Turkish.” He did, however, acknowledge that “kir” means “deep” in
the Kurmanc dialect. Gulensoy evidently made some misreadings of the place-names
in order to prove “the eternal existence of Turkish names.”

The speech of Dursun Yildirim, Associate Professor in the Faculty of
Literature of Ankara University, is important to understanding the consideration of
place names through the nationalist sentiments, and nationalist spatial perceptions of
the state. Yildirim argued that the homeland was not “solely a piece of land,” but a
“sacred territory...created by the people.”®®* What made the homeland was the

“Turkish culture [that] tells us who we are and distinguishes us from the others.”**

Tukluklerinden zerre kadar stphe edilmeyen pek ¢cok Oguz-Tirkmen agireti birkag ylzy:l igerisinde
bazen 6z dilleri olan Turkgeyi unutmuslar, bazen de hem Tiirkgce hem de yérede konusulan ve %
70’den fazlas: Tirkge olan Kiirmag ve Zaza agizlarin: kullanmazglarder.”

22 pyrsun Yildirim, “Cografya’dan Vatan’a Gegis ve Vatan ile Gog Edis Problemi,” Tiirk
Yer Adlar: Sempozyumu Bildirileri (Ankara: Basbakanlik Basimevi, 1984), p. 157.

203 1hid.
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In line with Ziya Gokalp, the influential theorist of the Turkish nationalism, Yildirim
argued Turkish identity through national culture. Although he did not explain what
the national culture stood for or how it had been composed, by considering the
Turkish culture as essential and generic entity, he followed a constructionist and to
some extent culturalist perspective. Yildirim argued,

In the relationship between human beings and natural-environment/territory,

the concept of homeland emerges through the process[es] of the making the

livable environment, the culturalization and disciplining [of the
territory]...[the territory] attains an identity, and obtains a name. These
operations for human beings make the territory attain degree of sacredness.

The boundaries are designated, and measures are taken in order to protect the

territory from the invasion [“tecaviiz”] of other groups. The operations[s] of

the cultivation, the marking and the naming of the territory have been carried
throughout the generations. Each generation, besides maintaining the
inheritance of the ancestors, endeavors to contribute to these operations.“%*

As is clearly stated in the paragraph, the re-naming issue was interpreted as a
culturalization and disciplining technique. To speak theoretically, the strategy of
place-naming was an integral part of the processes of nationalization -gaining the
territory an identity and character (“sacredness”). Also, the place naming from the
nationalist perspective can be considered as a technique of governmentalization.?® In
line with these theoretical remarks, Yildirim explained in detail the necessary steps to
construct or imagine the national territory. Within this discursive frame, the functions

of the place-names were explicit; they were deeds, titles and “imprints of the nation.”

24 |pid., p.161. [Emphasis added.]

“Insan grubu ile gevre/tabiat ortamu/toprak parcasi/iliskisinde, cevrenin insan eliyle yasan:r
hale getirilmesi, kiltirlestirilmesi, terbiye edilmesi stireci tamamland:g:nda ortaya ““vatan” mefhumu
tam olarak, btiin grubu kucaklayacak bicimde olusarak ¢ikar...bir “benlik™ kazan:r, bir ad alr.
Insan grubu icin btiin bu islemler, toprag: “mukaddes”lik mertebesi kazand:r:r. Hudutlar: belirlenir,
baska gruplar:n tecaviiziinden korumak igin tedbirler al:n:r. Toprag: isleme, isaretleme ve
isimlendirme islemi nesiller boyu siirtip gider. Her nesil, ecdaddan kalan: devam ettirmenin yan: sira,
bu islemlere yenilerini katmaga calugir.”

205 See the theoretical discussions in the Introduction chapter.
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For Yildirnm, the place-names prove the eternal existence of the Turkish
identity and show that “the territory belongs to us.”® The place names turn into the
apparent political symbols of the Turkish nation in the speech of Yildirim. “Through
naming [the places],” said Yildirim “the Turks registered the territory with a title
deed to themselves.”?®” Yildirim argued that place-names were the signs of the nearly
thousand-year old existence of the Turks in Anatolia and Rumelia, and thus the
guarantee of the Turkish ownership of the country for the future. By studying
Turkish place-names, Yildirim asserted, it was possible to argue against “the [hostile]
historical claims...that are used as propaganda materials” over the Turkish territory.

The other salient theme in the account of Yildirim was “the state tradition of
Turks.” Yildirim argued that the Turkish state tradition and state capacity as follows,

The expansion demands of human beings to other territories bring about
another factor: To govern all over the globe and the desire to rule over the
ethnic communities of the four bulung. And this factor is related to the culture
and life style of the ethnic group. This mentioned factor is present in all
ethnic groups as ide. Nevertheless, the ones who realize this desire are rare on
the scene of history. The Turks are one of these rare ethnic groups that has
governed the tribes of four bulung for a long time.?*®

Describing the Turkish state craft and the art of governmentality, Yildirim
explicitly referred to the Gokturk inscriptions. On the east side of the Gokturk

inscriptions, it is stated that “all four sides [“bulung”] are surrendered by the

enemies, and [Turks] conquered all the populations in all sides and made them

2 |hid., p. 164.
“Cunkul yer adlar:, onu yaratan ve kullanan etnik grup icin mukaddeslestirdigi ve vatan
tuttugu toprag:n tapu senetleri yahut tapular:dir.”

27 |bid., p. 165.

2% |bid., p. 161. [Emphasis added.]

“Insan / gruplarmn:n diger alanlara yay:Ima arzusu kars:m:za bir faktor daha ¢:karzr: Cihana
hiikmetme, dért “bulung’daki etnik gruplar: idare etme arzusu. Bu faktor de, etnik grubun kaltira /
yasayus tarz: ve diinyaya bakus acisiyla ilgilidir. S6zii gecen faktor de ide olarak her etnik grupta
mevcuttur. Ancak, bunu gerceklestirenler, tarih sahnesinde parmakla say:lacak kadar azd:r. Turkler,
dort “bulung”’daki kavimleri uzun zaman yoneten nadir etnik gruplardan biridir.”
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subjects.”®® Also, borrowing the tools of psychology, he explained the colonial
desire as ide [“id”]. Through this discursive frame, Yildinm naturalized and
culturalized the attempts of colonization. For him, all ethnic communities had some
expansionist, imperial and colonial characteristics, and Turks were one of the most
successful ones. Although it is not very clear why Yildirim eagerly argued for
colonialism and imperialism, the critical juncture was the emphasis put on the
historical justification of the Turkish expansion attempts, through the naturalization
and culturalization discourses.

In order to manifest the historical legacy of the Turkish ethnic identity, Cemil
Guzelbey, a researcher of folklore, argued for the traditional aspect of place-naming
among tribal Turks. He said, “our ancestors put the names of their tribes, their tribal
leaders and the names from the old lands [i.e., Central Asia] in various parts of the
new country, where they have settled as a result of the migrations from the Father
Land.”?'% According to him, place-naming was nothing but a critical issue of the
Turkish tradition. Following through the traditions of place naming in Turkish tribes,
Guzelbey, in parallel with many other participants of the symposium, strived to
maintain the historical depth of the Turkish ethnic identity in Gaziantep. Therefore,
the major question what is at stake was, “since when was the province of Gaziantep
Turkish, and when were the Turkish place-names given [in the province]?”?! He
narrated the history of place names in Gaziantep in line with the approach of the

Turkish History Thesis. For him, although the Turkish people had immigrated to

209 «Tort bulung kop yag: ermis. Sii siilepen tért Basligig yiikiindiirmis. Tizligig sokiirmis.” In
Turkish, reads as follows, “Dort taraf hep disman imis. Ordu sevk ederek dort taraftaki milleti hep
almag, hep tabi kilmzg.”

219 Cemil Giizelbey, “Gaziantep’te Tiirk Topluluklarinin Adlarint Tastyan Yerler,” Tiirk Yer
Adlar: Sempozyumu Bildirileri (Ankara, 1984), p. 169.

21 1pid., p. 170.
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Anatolia and thus Gaziantep before the Common Era, the Turkification of Gaziantep
had been realized as a result of the “Glory of Malazgirt” in 1071. Giizelbey claimed
that he had detected the authentic Turkish origin of place-names that had remained
from the thirteenth century in Gaziantep. He said,

In Gaziantep, the Armenian minority had lived before the First World War. |
found only four Armenian names in my long lasting investigations about the
place names around the province. And this is Hay:k, who is claimed to be the
ancestor of Armenians. The people of Gaziantep used this name as Heyik.
They [i.e. the people of Gaziantep] call Armenians Hey, which is probably
about this name. [Other names are Hay:k Musliman, Hay:k /myan, Hay:k
Baba and the village of Hay:k.]...Although the Kurdish people also lived in
the province and of its surrounding, the Kurdish place names are very rare, as
being insignificant. It is understood that the detected ones [i.e. the Kurdish
names] indeed have Turkish origins. In principle, it was found scientifically
that the Kurdish people had originated from a tribe that carries Turkish
blood.*?

Similar to many other commentaries of the symposium, the Armenian and
Kurdish pasts were denied through the place-names by Gilzelbey. Also, the place
names were interpreted by Gilzelbey as political symbols and the imprints of the
nation. As is illustrated in the paragraph above, it is claimed that the number of non-
Turkish place names was insignificant in the region. Through this discursive frame,
the non-Turkish pasts and the existence of the Kurdish/Armenian ethnic identities
were denied, and the eternal existence of Turkish identity in the region was claimed.
Nevertheless, Guzelbey was unable to abstain from giving the Kurdish place names
in his account such as Kirttepe and Araptar. In addition, in order to maintain the

Turkish origin of place-names, Glizelbey sometimes raised unjustified arguments,

such as claiming Inkilap [“Revolution”] was the name of a Turkish tribe.

22 |pid., p.171.

“Gaziantep’te Birinci Dlnya Savag:ndan dnce bir Ermeni azinlig: yasard:. Yer adlar:
hakkindaki y:llar stiren arast:rmalar:mda il cevresinde yaln:z dért Ermeni ad: tesbit ettim. Bu da
atalar: oldugunu ileri stirdikleri Hay:k’t:r. Antepliler sdzcligii Heyik olarak kullan:rlard:. Ermenilere
Hay derlerdi ki bununla ilgili olsa gerektir... Kentimiz ve il gevresinde yasayan Kiirtler de
bulunmas:na ragmen, hemen hemen Kiirtce adlar da yok denecek kadar azd:r. Bulunanlar:n da
Turkce kokenli oldugu anlag:lzyor. Esasen Kirtlerin Turk kan: tagryan bir oymaktan geldikleri artik
bilimsel olarak ortaya ¢ikmzgstir.”
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By following micro perspectives, Mecdi Emiroglu, Professor from the
Faculty of Letters History and Geography of Ankara University, investigated the
place-names in the province of Bolu. Emiroglu argued that the region had been
Turkified and the Turkish names had been given in the eleventh century — as a result
of the Malazgirt victory. He claimed that the locals had adopted the old names; in
other words, most of the names had been “indigenized” by the Turkish people.?*®
Emiroglu argued that before the migrations of the Oghuz Turks, the region had been
empty or had very few settlements. Thereby, the place names that had originated
from the Oghuz Turks remained in original forms today in Bolu. Emiroglu claimed
that 70 percent of place names —villages, districts, and etc. — had been inherited from
the Oghuz Turks in the region.** Like many other commentators, he sought to prove
that the province of Bolu was an historical property of Turkish ethnicity, by
instrumentally discussing the place names. The account of Emiroglu also
successfully disclosed the nationalist sentiments and perceptions widespread among
the participants. He said,

With the War of Independence of Turkey and in the following Republican era

-and thus with the maintenance of the national unity and integrity- we observe

that the various and multifaceted social, cultural and economic developments

reflected into the language and also into the place-names. We realize that a lot
of place-names of foreign origin have been changed through the incursion of
genuine Turkish language that had been started by the Great Atatlrk.

Thereby, through changing the place-names of migrants and ethnic groups

that are considered to be minority by surrounding people[i.e. inhabitants of

the region], the difference that might lead to the separatism due to the
external influences has been eliminated.?'®

3 Mecdi Emiroglu, “Bolu Yoresi Yer Adlari,” Tiirk Yer Adlar: Sempozyumu Bildirileri
(Ankara: Bagbakanlik Basimevi, 1984), p. 182.

24 |bid., p. 187.

213 |bid., p. 190. [Emphasis added.]

“Turkiye’nin Kurtlus savag: ve onu izleyen Cumhuriyet dénemi ile yani milli birlik ve
bitinluglin saglanmas:yle cesitli ve ¢ok yonlu sosyal, kiltirel ve ekonomik gelismenin dile,
dolay:swyle yer adlarina da yans:digin: gérmekteyiz. Dilimizde BuyUk Atatiirk’(in baslatt:g: 6z Tiirkge
akenz ile yabanc: kokenli pek cok yer adinin degistirildigini gormekteyiz. Ozellikle gevre halkinin
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The issue of renaming was considered in the context of “national unity and
integrity,” in parallel with the recurrent nationalist discursive framework. The aim of
the renaming policy was stated explicitly as the effacement of foreign place names,
since it is thought by Emiroglu that the place names of non-Turkish origin might
pave the way to “separatism.”

Orhan Saik Gokyay, a famous poet and linguist in the 1980s, brought a new
horizon to the symposium by discussing the much neglected subject of the place-
naming methods in the Ottoman era. His perspective is peculiar compared to the
recurrent themes of the symposium. It is possible to argue that the discursive
framework of Gokyay was contrary to the nationalist perceptions of the symposium
and the goals of the Turkish History Thesis, which in simple terms recommemorated
the settlement of Turks in Central Asia and decommemorated the Ottoman past.
Although Gokyay renounced the hegemonic nationalist perspective widespread in the
symposium, by following the lines of the Turkish-Islamic synthesis, he glorified the
place-naming methods and practices of the Ottomans. He said, “our ancestors and
our people followed a tangible path in the past [in naming the places]...it is
necessary to take into consideration that all the place-names were “ismiyle
misemma” [i.e., convenient and recursive names]”.?*® He also reminded that there
had been some failures in place-naming in the past, giving two grave examples of
name changes that had not been acknowledged in public: Efforts had been made to

rename the city of Salonika Ka’be-i Hurriyet (the center of liberty) and Mehd-i

azinlik sayarak Turk kokenli gdgmenlere ve etnik gruplara taktiklar: adlar:nda degistirilmek suretiyle
dis etkilerle boluculuge neden olabilen bu ayr:ma son verilmigtir.”

2% Orhan Saik Gokyay, “Tiirkce Yer Adlarinda Kisilerin ve Olaylarin Payi,” Turk Yer Adlar:
Sempozyumu Bildirileri (Ankara: Basbakanlik Basimevi, 1984), p. 256.

91



Hurriyet by the Committee of Union and Progress.!” For Gokyay, these proposals
had failed.

Yiicel Ozkaya, Associate Professor from the Faculty of Letters, History and
Geography at Ankara University, was another rare figure at the conference who
investigated the place-names of the eighteenth century Ottoman state. Ozkaya argued
that the current place names were adapted versions of the pre-eighteenth century
names. In other words, he suggested that the Turkish versions of place-names per se
had been adapted by the public. He exemplified the juncture by indicating the
adaptation of Nigde/Nakita/Nahita, and Kayseri/Kaisareai.?'® The account of Ozkaya
reminds us that it is necessary to distinguish the names that were adapted in historical
processes —through the public will- from the names that had been changed by the
bureaucrats —through the nationalist perspectives. Nonetheless, Ozkaya sometimes
resorted to nationalist perspectives explaining the adaptation processes. He said,

[Some adaptations are natural, such as] the adaptation of Cank:r: instead of

Kankrz, and Kayseri instead of Kayseriyye. However, it is not proper for the

nascent society of Anatolia to acknowledge the leftover names of Byzantines.

If we consider that this act is in contrary to [the feelings of] the people and

the fabric of society, [we can understand that] the changes Turkish people

made [on place-names] in accordance with their experiences, customs and
traditions are natural.**

As is indicated, Ozkaya claimed that the changing of the “leftover names” of

non-Turkish origin was necessary and natural for establishing a nascent society,

which was dominantly Turkish.

27 1hid.

218 viicel Ozkaya, “18.Yiizyilda Orta Anadolu’daki Bazi Kaza ve Mahalle Adlarindaki
Degisiklikler,” Turk Yer Adlar: Sempozyumu Bildirileri (Ankara: Basbakanlik Basimevi, 1984), p.
233.

19 |bid., p.239. [Emphasis added.]

“Kankzrz’nin Cankzrz, Kayseriyye’nin Kayseri olmas: gibi. Ancak, Anadolu’da olusan yeni
toplumun Bizans art:g: isimleri oldugu gibi almas: dogru olmazd:. Bunun insanlar:n ve insanligin
blinyesine uygun diismeyen bir hareket olacag: dugtnulirse, Turk halkinin kendi yasantis:, 6rf ve
adetleri dogrultusunda yaptig: degisiklikler dogaldr.”
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Refet Yinang, Associate Professor of Education from Gazi University, made a
striking start in his speech. He explained the Turkification of places and place-names
in eastern Turkey, that heavily involved Kurdish and Armenian populations at the
turn of the century, as follows,

The Eastern part is the first region of Anatolia that was conguered and

Turkified by the Turks. This region was devoid of population prior to the

Turkish conquest, because the Armenians of the eastern Anatolia had been

deported by the Byzantines (Greeks). Soon after the Victory of Malazgirt, the

Turkish population was settled in the conquered eastern Anatolia. As the new

Turkish villages and towns were established, Turkish names were given to the

newly founded district...This case was the natural result of the Turks being

the dominant population [in the region].??°

The territories of eastern Anatolia in this historical narrative are introduced as
having been a tabula rasa before the Turkish settlements. Therefore, the
establishment of the Turkish identity in the region was rendered as a fresh start of a
nation on “no one’s land.” Also, in this narrative, the Malazgirt victory was depicted
as the terminus a quo (starting point) for the nation; that is to say, eastern Anatolia
witnessed the birth of a Turkish nation. It is necessary to make some clear remarks
on this historical narrative. Through the discourse of “a birth of a nation,” Yinang
abstained from the crimes, massacres and deportations committed against the
Armenians at the turn of the century, as it was claimed that the Byzantines had been
in charge of the Armenian deportations. Within this framework, the Turkish
ownership of the eastern territories was normalized and naturalized.

Also, Yinang presented the results of his research on the names of the

neighborhoods of eastern Anatolia in the sixteenth century. His remarks and

220 Refet Yinang, “16. Yiizyilda Dogu Anadolu Sehirlerinin Mahalle Adlar,” Tirk Yer Adlar:
Sempozyumu Bildirileri (Ankara: Basbakanlik Basimevi, 1984), p. 225. [Emphasis added.]

“Anadolu’nun Tirkler taraf:ndan ilk fethedilen ve Tirklestirilen bélgesi Dogu Anadolu’dur.
Turk fethinden dnce Dogu Anadolu’daki Ermeni halk:, Bizansl:lar (Rumlar) tarafindan tehcir
edildiginden bu bélge adeta nifustan hali kalmzst:. Malazgirt Zaferi’nden hemen sonra tamamen ele
gecirilen Dogu Anadolu’ya Turk halk: iskan edildi. Yeni yeni Turk kdyleri ve kasabalar: tesekkil
ederken mevcut sehirlerde de yeni kurulan mahalleler gibi eski mahallelere de Tirkce adlar verildi.
Bu husus niifus bakim:ndan h&kim unsurun Tirk olmas:n:n tabii bir neticesi idi.”
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conclusions deserve special attention. Yinang stated that 40 out of 124
neighborhoods in six major provinces of eastern Anatolia had the names of mosques
and masjids. He argued that this juncture exemplified the widespread “characteristic
of the Turkish-Islamic towns.”??! Therefore, on the one hand, by rendering the
invisibility of the Armenians in eastern Turkey and denying implicitly the existence
of the Kurdish ethnic populations, and on the other hand, by propounding the
Turkish-Islamic patterns of the eastern regions, Yinang strived to justify the Turkish-
ownership of the territory from a historical perspective. The place names were no
more than political symbols and the nation’s imprints in his justification.

Tuncer Baykara, Associate Professor of Literature from Hacettepe University,
claimed that the place-names in Turkey carried the traces of the migrations of Turks
from Central Asia.?** He suggested conducting historical research in order to find
parallel names between the Central Asia and Anatolia. In this way, the descent of the
Turkish place-names could be understood and the historical existence of the Turks in
Anatolia could be maintained. Reading through some place-names of Turkistan,
Baykara attempted to find the commonalities and correspondences in languages and
cultures. The myth of Turkish History Thesis, i.e., the migrations from the fatherland
Central Asia embarked upon the place-names, and the place names had evolved into
the political and cultural tools of the imagination of the Turkish nation in Baykara’s
account. In a nutshell, Baykara attempted to find genuine roots of Turkish place

names.

! Ibid., p. 232.
“Tirk-Islam gehirlerinin karakteristik 6zelligi, mahallelerin cami ve mescidlerin etrafinda
tesekkiil etmesidir.”

222 Tyuncer Baykara, “Anadolu Yer Adlarinin Ortaasya’daki Benzerleri Uzerine Bir Kaynak,”
Tirk Yer Adlar: Sempozyumu Bildirileri (Ankara: Basbakanlik Basimevi, 1984), pp. 265-273.
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During the symposium, some project proposals were brought forward. Dogan
Aksan, Professor from the Faculty of Letters, History and Geography at Ankara
University, suggested preparing a Dictionary of Anatolian Place Names in order to
transcend the conflicts related to place-names, as many participants of the
symposium recognized the renamings had led to some complexities and conflicts.
For this dictionary, Aksan proposed to investigate four clusters of place-names:
“Turkish place names outside the Anatolia,” “Turkish place names inside the
Anatolia,” “the internalized [indigenized] place names in Anatolia,” “the forgotten,
foreign [non-Turkish] place names in Anatolia”??

The proposed categories of the place-names that would be subject to future
investigations deserve critical attention, since first and foremost, it was ascertained
that the aim of the future research was to find out the place names of Turkish origin,
as the Turkish place names were thought to be political symbols that verified the
Turkish title of Anatolia. It is more striking that the last two items of the proposed
research implied the nationalist perceptions over the issue of place-names, as was
asserted that there had to be two types of non-Turkish place names in Turkey: the
internalized ones and the forgotten ones. From the nationalist point of view, the
existent names of non-Turkish ethnicities were not acknowledged.

Nail Tan, head of the Bureau of National Folklore Research, whose
representative participated in the Expert Commission, argued that the issue of place-
names was a question of “the national culture.”?** Tan asserted that some failures had

been occurred in re-naming operations. He claimed that debates and conflicts on the

22 Dogan Aksan, “Tiirk Yer Adlari Konusunda Bir Proje Onerisi,” Tirk Yer Adlar:
Sempozyumu Bildirileri (Ankara, 1984), pp. 275-278.

224 Nail Tan, “Tirkiye’de Yer Adlar1 Verilirken ya da Degistirilirken Neler Esas

Alinmahidir?,” Tark Yer Adlar: Sempozyumu Bildirileri (Ankara: Basbakanlhik Basimevi, 1984), p.
283.
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issue of renamings had arisen in the periods of multi-party politics. According to
Tan, political dynamics instead of scientific accuracy had intervened in the
operations in the democratic periods. It is possible to interpret that Tan accused
principally the policies of the Democrat Party on place-names. Tan took a nationalist
stance and argued the necessary steps for conducting the policy as follows,
The ongoing operations for changing the place names of non-Turkish origin,
or those that were not Turkified, have to be completed quickly...Foreign place
names shall not be changed through the translation to Turkish language...The
local administrations shall not have authorities other than suggestions on
name changes. Since these offices are governed through the political
decisions [and thus engaged in politics]...Except for the historical event or the
leading historical persons, personal names shall not be given to the provinces,
districts and villages.?*®
Also Tan suggested that professionals of place-names, instead of bureaucrats,
should be involved in the Expert Commissions; the offers of the local people should
be recognized in renaming operations; and the new place names should be
compatible with the geographical features of the relevant localities. Identifying the
aim of the renaming operations as the Turkification explicitly, Tan discusses the
urgency of the issue by appropriating the official nationalist rhetoric:
The Republic of Turkey was established by the Turkish people under the
leadership of the great Atatirk. It is not acceptable that the territories of this
homeland, which was established through shedding of the blood of hundreds
of thousands of martyrs, to be full of foreign place names.?*®

Tan went on to assert that some place-names that had remained from the

Ottoman period should not be approved, because the Ottoman past involved “so

22 |bid., pp. 279-281.

“Turkce veya Tirkcelesmis olmayan yer adlar:n:n degistirilmesi konusunda stirdirilen
calismalar siiratle tamamlanmal:d:r... Yabanc: yer adlar:, Turk dilindeki kars:liklar: verilmek
suretiyle degistirilemez. Mahalli idarelerin yer ad: verme konusunda teklifte bulunman:n étesinde bir
yetkileri bulunmamal:d:r. Clinki mahalli idareler siyasi tercihlerle yénetilmektedir... Tarihi bir olaya
veya 6nemli tarihi bir kisiye baglanmad:kca il, ilge, bucak, kdylere kisi ad: verilmemelidir.”

228 |bid., p. 280.

“Tlrkiye Cumhuriyeti Devleti, Turk milletinin blyuk Ataturk’in énderliginde kurdugu bir
devlettir. Yuzbinlerce sehir kan: akit:larak kurulan bu devletin vatan sayd:g: topraklar:n yabanc: yer
adlariyla dolu olmas: dustinilemez.”
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many nations” and “ethnic communities.”??’ He also called for the propagation of the
new Turkish place names in public, in order to make the public to forget the old
names of Armenian and Greek origin. He endorsed the task of the propagation to the
teachers and other public officials. He said,

Initially it is necessary to tell the local people that the Armenian, Greek place

names have been changed because they are non-Turkish, and the maps

compatible with the new names should be disseminated to schools and public
offices...In primary and secondary schools directly the new place names
instead of the old names should be taught...Some state officials habitually
call the old place names, although they know that the old names are

Armenian and Greek.??

Mecit Dogru, Professor of Medicine from Ankara University, claimed the
change of place-names was neither an issue of “impulsive behavior”, “expression of
feelings,” nor “chauvinism.” Yet, he evaluated the practice of renaming as “a rebirth
of a nation.”®* He longed for the authentic Turkish names which had accidentally
been subject to the changes. Strikingly, in contrast to the hegemonic nationalist
position of the symposium, Dogru credited and glorified the lines of the Turkish-
Islamic synthesis and construed the past of Turkey from this perspective. Thus, he
criticized the change of the Arabic and Persian place names, because they have
always been “Turkish property” according to Dogru.*® Nevertheless, he claimed the

necessity of changing the place names with the Armenian and Greek origins. By

taking an ambivalent and critical position, he suggested not to fall into “the complex

227 |bid., p. 280.

28 |bid., pp. 282-283.

“Oncelikle; Ermenice, Rumca olup da degistirilen yer adlar:n:n Tiirkce olmad:gindan
degistirildigi yore halkina anlat:imalz, yeni adlara uygun haritalar yap:l:p okullara, kamu
kuruluslar:na dagit:imal:dzr... 71k ve orta dereceli okullarda Hayat Bilgisi, Sosyal Bilgiler, Cografya
derslerinde yoredeki kdy, dag, tepe, ova, mahalle, sokaklar eski adlar: séylemeden dogrudan yeni
adlarwyla dgretilmelidir... Bu memurlar dil aliskanl:gryla Ermenice, Rumca oldugunu bildikleri halde
eski yer adlar:n: kullanmaya devam etmektedirler.”

22 Mecit Dogru, “Tiirk Yer Adlart Sempozyumu Uzerine,” Tiirk Yer Adlar: Sempozyumu
Bildirileri (Ankara: Basbakanlik Basimevi, 1984), p. 285.

20 |bid., p. 287.
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of inferiority” in renaming operations. He also criticized the extreme nationalist
positions in the symposium and in the Expert Commission.

Contrary to the hegemonic nationalist stand in the symposium, there were a
few critical voices. Yavuz Yesilyilmaz, the representative of the General Directorate
of Land Registry and Cadastre, pointed to the failures of the renaming operations.?*
He stated that his office had frequently encountered complexities and confusions that
had arisen from renaming operations in land registrations. He emphasized that they
were unable to detect the relevant lands that they sought in many cases, and also
could not do the necessary limitations on the land. In the Land Registry Cadastre
Law, it was indicated that the relevant lands should be identified through the
declarations of the inhabitants who were over 40 years old. However, Yesilyilmaz
said, because of the frequent revisions on place names, the inhabitants could not
identify the lands, when the officials asked the place with new names.

Despite some rare contradictory and ambivalent positions, the practice of
renaming was acknowledged in general as a necessary step towards the creation of a
homogenous national territory in the symposium. It was discussed that the
effacement of fragments of non-Turkish and heterogeneous pasts was aimed through
the practice of renaming. Therefore, the renaming policy especially had been applied
on a wide scale in the eastern provinces, where the ethnic minorities had lived in past
or still exist. The new Turkish place-names in this context were turned into political-
or-cultural tools of imagining the nation, or “the nation’s imprints” borrowing the
terminology of Oktem.?* Not surprisingly, the historical legacy of the Turkish

existence in Anatolia was celebrated through the Turkish place-names. During the

21 yavuz Yesilyilmaz, Yer Adlar: ve Tapu-Kadastro Sektorel iliskisi,” Tiirk Yer Adlar:
Sempozyumu Bildirileri (Ankara: Basbakanlik Basimevi, 1984), pp. 63-67.

232 Oktem, “The Nation’s Imprint.”
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symposium, the discourse of historical existence of Turkishness in Anatolia was

backed up with the hegemonic nationalist discourse of the Turkish History Thesis.
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CHAPTER V

ETHNOGRAPHIC REPRESENTATIONS: THE STORIES OF PLACE NAMES

“there is a village there far away,
that village is our village,

even if we don’t travel there,
even if we don’t linger there,

that village is our village™

a famous Turkish song,

adapted from Ahmet Kutsi Tecer
“whoever came here

whoever left here

...eventually cries.”
A villager from Batman

The renaming places in Turkey cannot be deciphered only as a practice of
spatial politics, yet the collective memory and the subjectivities have been seized
through this practice considering the peculiar modernization experience in Turkey. |
thereby strive to explore the everyday interventions and implications behind the
policy of renaming in this ethnographic part of the thesis. This ethnography is based
on 20 days of fieldwork in Diyarbakir and Batman. It is initially necessary to remark
that the linguistic insufficiency, as | cannot speak in Kurdish, adversely affected the
depth and scope of the ethnographic research. If | had been able to speak in Kurdish,
the inhabitants whom 1| interviewed presumably could have narrated their stories
more comfortably. Nevertheless, the critical engagement with the ethnographic
material that | acquired in the field still enables me to discuss the appropriation of the
renaming policy from below.

Before inquiring into the ethnographic representations, I want to stress my
own positionality, the particular relational place in encounters in the field, as a

researcher. By drawing attention to the asymmetrical power relations between the
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Self as a researcher and the Other as the subject matter, Lila Abu-Lughod critically
asks, “what would our reaction be if male scholars stated their desire to ‘let women
speak’ in their texts while they continued to dominate all knowledge about them by
controlling writing and other academic practices?”?*?

My initial aim in starting to this ethnography to “let Kurdish people speak”
about the place names and let them narrate their stories from “the scholarly world in
which | belong” has been overshadowed critically with this metaphorical question.
Since everyday encounters, including ethnography, involve asymmetrical power
relations, and the relationships to the subject matter determine the reorientations of
the ethnography. Through diverse strategies, | thereby strive to deconstruct my own
hegemonic position of “a Turkish researcher” as far as possible. Especially I
attempted to abstain from all sorts of dominating positions in conversations and
interviews. | needed initially to inspire confidence in the locals especially during the
interviews, because | was “an official stranger” to the region in the eyes of the locals,
as my research sometimes led to the discomfort for the inhabitants especially visiting
villages. The scope of the discomfort can only be understood considering the violent
and traumatic experiences of the Kurdish people in the 1990s, because of the low-
intensity war, the village evacuations, and the forced migrations. | realized that the
villagers particularly felt uncomfortable narrating their stories, especially the
experiences of violence, in initial encounters.

The questions that were at stake are: how | locate myself as a researcher in
the context of the ethnopolitical tensions, how | make sense of the low intensity war

between the PKK militants and the Turkish military, and most critically, whether |

2% |_ila Abu-Lughod, “Writing Against Culture” in Recapturing Anthropology: Working in
the Present, edited by Richard G. Fox (Santa Fe: SAR Press, 1991), pp. 137-162.
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am familiar with “the everyday linguistics of the locality” or not.>* However, it is
also necessary to underline that the references of Go¢-Der (“Gog¢ Bilimsel Arastirma
ve GO¢ Magdurlar: ile Sosyal Yardimlasma Dayanisma ve Kiltir Dernegi,” the non-
governmental organization investigating the conditions of the Kurdish people who
moved to the metropolis due to the forced migrations of the 1990s) enabled me to
communicate with the locals, especially in villages, at ease, and also make my
interlocutors feel to some extent more comfortable.

| started this ethnography through in-depth interviews at Istanbul Gog-Der.
Then | visited Diyarbakir Gog¢-Der several times. | asked the volunteers of
Diyarbakir Gog¢-Der to guide me for the field study and in my ethnographic
explorations. The volunteers alerted me to be careful in my visits to the villages
because of “the security matters.” Since in most of the evacuated villages the normal
civilian life, which had disrupted in the 1990s, has not been reestablished yet, even
now the visitors are not allowed to enter some villages.”*®

Beginning with the general framework of the ethnography, | suggest to depict
a simplified scheme of the renamed places in five main clusters through my
ethnographic explorations and experiences in the region. The first cluster consists of
place names that were changed in arbitrary manner. The second cluster composes of
places that were renamed in accordance with the socioeconomic structure or the
geographical conditions of the locality. The third cluster includes the names that have
been adapted through translation from Kurdish to Turkish; nevertheless these names

are indeed rare, and therefore this category can be considered as negligible. The

2 This phrase not only connotes for the Kurdish language, but also implies the everyday
pratices, performances, and symbols of the local people.

2 As the volunteers of the Goc-Der suggested, | have experienced some difficulties. “The
security officers” interrogated me for doing this ethnography in Lice, and warned me not to take
pictures especially in security zones.
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fourth cluster involves the Turkified names that have been chosen to overcome the
peculiar Kurdish story of the locality and to cease the everyday political dynamics.
Finally, the fifth cluster comprises more radical names that explicitly remind violent
experiences and disclose the fierce repressive attitude.

Considering this simplified scheme, this ethnography specifically aims to
focus on the fourth and fifth clusters of the renamings, although the former clusters
also will be discussed. Since, the authorities of the Expert Commission who
conducted the renamings were aware of organizations and relations in the localities,
as discussed in the historical sections of the thesis. | thereby take the local stories and
dynamics, the ways of organization and resistance, and the performances of the local
actors into consideration, since these factors enable us to make sense of “the new
names” and to elucidate the practice in its everydayness. Especially to understand
why particular names have been chosen in the region, it is necessary to delve into the
peculiar stories of the localities, inasmuch as “the new names” in one way or other
encounter with [or “efface,” in some cases] the local stories.”*® In this way, this
ethnography scrutinizes the appropriation and contestation of the practice of
renaming places from below. This means, | will explore the moments of encounter,
the ways of confrontation, the articulation of resistance or submission to the new
names.

To begin with, most of the place names in the region have no association with
the localities, as it is illustrated in the following quotations. For the local inhabitants,

the new names were fabricated and invented by the authorities:

2% The phrase of “the new names” which will be used often in this thesis does not intend for
the normative statement, just as the modernist and the state-led paradigm put forward. “The new
names” in the language of the nation-state connotes for the inherent modernization endevaors, as it
was specifically discussed in the previous chapters. Yet, in this part, the phrase of “new names” will
be used as a generic correspondant of Turkified names. Also, for the conceptualization of “the local
story,” see the Introduction.
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The new name of our village is ElImabahce (the apple garden); its real name is

Tizyan. There is everything, but no apple tree in our village. You see

Asagikonak, Yukarikonak, Kislak, and as such. I mean they made up the new

237

names.

There is a village of Cigekli (the village with flowers). Its [actual] name is

Siferi, which means the driver in Turkish. Yet they renamed it Cicekli. I have

seen this village a couple of times, in the spring months the almond trees in

the village blossom. Maybe it was thus called Cicekli. In any case, there is no

meaningful association between these two names.?*®

The new place names can be evaluated as emptified fragments of the past.
The creation of a homogenized and emptified spatiotemporal regime, following the
lines of Anderson, is the precondition of the construction of nation states, as it is
underlined in the theoretical reading.?®® In a similar vein, there emerges specific
emphasis upon the sense of timelessness and emptiness as the local people discussing
the renamed places. As it is discussed in theoretical section, the linguistics of space,
therefore the place names, provides continuity of meaning for the locals. Hence, the
renamed places correspond to the noncontinuity and nonrepresentation of
everydayness for the locals. | find it practical to call “the crisis of representation,”
that simply means, the new names signify nothing for the local people in their daily
lives.

In addition, the renamings and noncontinuity are attributed to the more

general framework of the effacement of region’s past by the locals, as illustrated

below.

27 Interview by the author, tape recording, Diyarbakir, Turkey, 20 November 2009.
“Bizim kdyun yeni ismi Elmabahce, esas ismi Tizyan. Her sey var, bir tane elma agac: yok.
Iste Asagikonak, Yukar:konak, Kislak, 6yle seyler. Kafana atmzslar yani yeni isimleri.”

2% nterview by the author, tape recording, Diyarbakir, Turkey, 22 November 2009. [e.a.,
which denotes for “emphasis added” will be used in following quotations]

“Cicekli diye bir kdy var. fsmi Siferi’dir, Siferi siriicii anlam:ndad:r. Ama oraya Cicekli
denmis. Ben yerinde gordiim birkag kez, bahar aylar:nda orada her zaman badem agalaclar: gigek
acar. Belki o ylzden cigekli denmis. Ama gdrilyorsunuz, iki isim aras:nda mant:kl: bir bag yok.”

29 Anderson, Imagined Communities.
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Now, for example, look at seventy years of the past of the name of
Diyarbakir; however, when you lie behind it seems as if there is no previous
history. It is overshadowed with the smoke screen, it is even covered with
such concrete blockade instead of the smoke screen...your liveliness, your
story, your existence are all swept away in a vulgar manner. Your story that
has derived from other roots, let it be Kurdish, Armenian, Syriac or Jewish,
whatever your story different other than Turkishness, has been wiped out.?*

This framework, what is described by the local as “overshadowing with the
smoke screen,” deserves special attention. It means, the local people cannot explore
their own memories and stories because the prospect of past was precluded.

The local people of Diyarbakir and Batman contextualize the politics of
renaming through diverse approaches in order to make sense of its implications. I
therefore pay special attention to how the locals describe the renaming policy and
how they refer to it in their everyday lives. The locals evaluated Turkification and
standardization of place names as “the bloodless massacre”, “the white massacre”,
“the culture of degeneration,” and more widely as “the assimilation.” These
conceptual apparatuses which are selected to refer to the policy can be considered as
the contestations of the policy from below. In addition, the terminology selected by
the local people illustrates that the influences of the policy are very dramatic.

In the following part, through some specific examples, 1 strive to explore how
the local inhabitants contextualize the renaming policy, and in which ways they
confront it. A local inhabitant of Diyarbakir interpreted the renaming operations as

follow,

All are different facets of the same incident. The deportations, the renamings,
the militaristic domination, the social pressures, and the Turkish signs written

9 |nterview by the author, tape recording, Diyarbakir, Turkey, 21 November 2009. [e.a.]

“Simdi buguin mesela bak:n yetmis y:llik bir gecmigsi var Diyarbak:r isminin, ama bu yetmig
yillik gecmisin evveliyatina bakt:gimizda, bu evveliyat sanki yok. Uzeri boyle bir sis perdesi ile, hatta
sis perdesi de degil, boyle bir beton blokajla kapat:Imzs gibi Gzeri értilms... hayatiyetiniz, hikayeniz,
varolusunuz hoyratca bir sekilde silinip stpdriluyor. Yani sizin Turklik dusinda kalan bitiin hikayeniz
yani Kirt olabilirsiniz, Ermeni olabilirsiniz, Stiryan olabilirsiniz, Yahudi olabilirsiniz, baska
koklerden gelen neyiniz varsa bu adeta siliniyor.”
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over the hills of the region. The renaming places is only one component, what
is at stake is general assimilation, in order to estrange Kurdish speaking
people from their own cultures, their selves and make Kurds deny their
[ethnic] identities. The state attempts to penetrate to the region, even the
whole country like an octopus. It is hard to say that the rigid state idea has left
in Turkey. It is not only the Kurds, but also the Armenians and the Greeks
have experienced the same events.***

Not surprisingly, this argument of a local inhabitant calls for evaluating the
renamings in a more general context of “assimilation.” What is striking is that the
state’s endeavors are likened to “an octopus” in this narrative. The octopus metaphor
is used to describe the organization, capacity and operation of the state in order to
legitimate its existence and power throughout Turkey. From this perspective, it can
be argued that the-state-as-an-octopus is far-reaching and more penetrating. By
discussing the scope of penetration of the state, a local intellectual of Diyarbakir
argued the various implications of the policy. His narrative discloses various
everyday repercussions of the renaming policy.

Someone has decided for you, you may be an ordinary citizen living in
Diyarbakir. Someone has told you that this town is not Farkin anymore, but
Silvan. You have lived there for many years, you know that it has written into
history as Farkin and referred furthermore as Farkin in traditional Kurdish
literature from Mem-u Zin to the story of Malabadi, and it is therefore
recorded as Farkin everywhere. Even there are many people in the region who
took the place names as pseudonym in past, as it is especially the case for
Diyarbakir. There is such a study which lists the names of 1800 intellectuals
and artists of Diyarbakir and | realized that there are hundreds of people there
who take the title of Amedi, Amidi [which are the historical names of
Diyarbakir] in their nicknames. And, think that, in some day, somebody has
arrived and told you that this place is now on Diyarbakir. All the pseudonyms
were then wiped out at once. Not only places, but also people have been
buried in history through the renaming places. For instance, it is written as
Seyfettin-i Amidi on the grave stone, that this man appropriated the place
name as his title. Now, someone has erased this man from history, because

1 Interview by the author, tape recording, Diyarbakir, Turkey, 20 November 2009. [e.a.]

“Hepsi ayn: olay:n farklz yuzleri. Bu siirgunler, bu degisen isimler, askeri tahakkiima, toplum
baskis:, her tepede yaz:lan Tirkce yazlar. Isim degistirmede bunun bir parcas:, hepsi asimilasyon,
orada yagsayan farkl: olan, Kirtce konugsan insanlar: kiltirlerinden uzaklastirma, 6zbenliginden
uzaklastzrma, kimligini inkar etme. Devlet b6lgeye, hatta tim tlkeye ahtapot gibi yay:Imaya calusiyor.
Kat: devlet ideolojisi bitti sayzimaz. Sadece Kirtlerin bas:ina gelmedi tabii, Rumlar basina gelenler,
Ermenlerin bag:na gelenler var.”
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there is neither Amid nor Amed anymore. This is a terrible split of
consciousness...**?

This narrative directs attention to the micro influences of the renamings. The
policy of renaming intervenes into the subjectivities, self-designations and memories
by dissociating the dialectical and dialogical relationships between places and
dwellers. Not only place names, but also the names of local people have turned into
the distant memories. In addition, “the split of consciousness” in this narrative can be
evaluated as the dissociation and split between past and present. The local people
could not place themselves in the flow of time because of the renamed places —what
is described as “the crisis of representation” above. The sense of lingering in past
with old names and the perception of noncontiniuity obstruct the local people to
maintain or reconstruct their selves.

Discussing the micro influences of the renaming policy, the most salient
parallel drawn by the locals is between the renamed places and re-named people.
Since, it is stated that there have emerged critical confrontations between the
authorities and locals over the first-and-family-names. These encounters help to
contextualize the renaming places in everyday life, as illustrated below:

[Hamdi] It is more or less the same manner as with our own names, again you

don’t actually have agency or choice, because the state makes the choice. For

example, 1 would have a Kurdish name, may it be Azad instead of Hamdi.

However, such names with Kurdish origin have not been tolerated, the culture
of violence and repression dominates...For instance, | applied to change my

22 Interview by the author, tape recording, Diyarbakir, Turkey, 21 November 2009. [e.a.]

“Biri karar veriyor, siz Diyarbak:r’:n kdyunde yasayan sade bir vatandagss:n:z. Biri size diyor
ki, artik yasadiginiz yerin ad: Farkin degildir, Silvan'dur. Siz y:llarca orada yasamzussiniz, tarihe dyle
gecmis, bitun geleneksel Kiirt edebiyat: icerisinde Mem-u Zin'den tutun Malabadi'nin hik&yesine
sudur budur batiin kay:tlarda Farkin diye ge¢cmis. Hatta bélgede birgok sahsiyet o eski ismi kendisine
mahlas olarak almus, bilhassa Diyarbak:r gibi. Diyarbak:rla ilgili fikir ve sanat adamlar: diye dort
ciltlik bir calzsma var, 1800 tane (inlii sahsiyetin isimleri orada gegiyor, ben fark ettim ki soyadlar:
Amedi, Amidi olan yiizlerce sahsiyet var. Yani diisiiniin, bir glin biri geliyor, diyor ki buran:n ad:
bundan sonra Diyarbak:r'd:r. Bitiin o mahlaslar isimler bir ¢zrpzda gidiyor. /sim degistirmekle
mekanlar degil, insanlar da tarihe gémuliyor. Mesela adam:n mezar taginda, Seyfettin-i Amidi, adam
sehrinin ad:n: kendine mahlas olarak almzs. Simdi bu adam: tarihten siliyorsun, ne Amid ne de Amed
diye birsey yok. Bu korkung bir biling yar:imas:d:r. Dlstnin, o sahsiyetin soyundan gelen, o ismi
nesebi devam ettirmek isteyen insalara da kitiigliniiz yok diyorsunuz artik.”

107



first name and family name to Dujwar Ahmed in 2005; however, my

application was denied. | said | want to use the name Dujwar. | know it is

about the banned Kurdish letters, such as w and j. Then | wanted to name my
new born child Hevi, which has no banned letters, yet it was also denied.?**

[Selim, father of Mujde] We have called her Rojda in birth, yet they made it

Mijde in the records, whereas Rojda implies nothing, just a name...Now, she

is called Mijde as the name on the ID card, yet she tells everybody Rojda is

her real name.**

[Necmi] My family name is Ozdemir. Ozdogan, Ozgelik, Oztung and such

that. These are irrelevant names for us, you see. But the title 6z (the essence)

connotes something, it implies Turkishness. | think it is a call for us to take
on Turkishness.?*

These fragments of narratives point not only to the repression of the agencies
of the locals; they also imply how the imposed names are received from below. In
the first narrative, Hamdi attributes the ban on Kurdish-oriented names to the
culturalization of repression; that is to say, for Hamdi, the prohibitions gained
cultural normalcy in the region. In the second narrative, Selim introduces his girl’s
name, Mujde as the pretended identity. It can be argued that the duality of Rojda and
Mijde signifies the distance between the informal and the formal, or the margins
between the official narrative and the narrative of the locals. It is possible to say that

Rojda corresponds to the Kurdish actuality that has been overcome by the state. In

the third narrative, Necmi states how he makes sense of his family name. Although

3 Interview by the author, tape recording, Diyarbakir, Turkey, 25 November 2009. [e.a.]

“Isimler noktas:nda da asag: yukar: bu boyle, senin gercekte tercihin ya da iraden yoktur,
tercihi devlet yapar. Mesela benim Kiirtce bir ismim olabilirdi, Hamdi yerine Azad olabilirdi. Bu
Kurtce isimlere bir tolerans tan:nmad:gindan, stirekli siddet kiltiri ve bask: esas alindigindan
dolay:... Ben mesela ismimi ve soyismimi degistirmek icin bagvurdum 2005 y:l:nda, Dujvar Ahmed
koymak istedim, ama kabul edilmedi. Ben Dujwar ismini kullanmak istiyorum dedim. Asl:nda
Kurtcenin yasakl: harflerine kars: oldugunu biliyorum, w ve j harfleri mesela. Sonrada, ben kizzma
Hevi ismini koymak istiyordum, yasakl: harf yoktur, ama geciremedim bu ismi.”

4 Interview by the author, tape recording, Diyarbakir, Turkey, 20 November 2009.
“Biz ona dogdugunda Rojda dedik, fakat ismini kay:tta Mijde yaptilar, sadece isim bak,
Rojda’da hicbisi yok halbuki... Simdi Mujde kimlikteki ismim diyor, esas ismi Rojda diye sdyluyor.”

2 nterview by the author, tape recording, Diyarbakir, Turkey, 22 November 2009.

“Benim soyad:m Ozdemir. Ozdogan. Ozgelik, Oztung soyadlar: boyle. Goriyorsun, bir
temele dayanmayan soyadlar:. Ote yandan 6z kelimesi baska bisey, Turkliigii anzmsat:yor. Bence bizi
Tirk olmaya ¢agriyor.”
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his family name does not have explicit call for Turkishness, he states the discomfort
he felt because of the prefix “6z.” Hence, the imposed personal names become
critical considering how these names have been sensed by the Kurdish people and in
which ways these names have gained meanings in their lives.

Such critical encounters between the authorities and the local people have
been experienced not only on personal names, but also on the issue of place names
repeatedly, especially in the Kurdish and Alevi populated regions of Turkey. One of
the most notorious examples is Kanl:osman (Bloody Osman), an Alevi village in
Corum. By referring to some massacres in the region, this village had been named
Kanliosman by the authorities in the past. Not surprisingly, the dwellers had not
accepted this name, because this name, Kanliosman, is contradictory to the nature of
the Alevi identity. Insomuch that, the local people considered it “an assault on the
Alevi beliefs.” Realizing the reactionary stance of the locals against this name,
Sanl:osman (Glorious Osman), instead of Kanl:osman, was then given as a name to
this village. This name does not connote the local massacres, yet once again is
contradictory to Alevi beliefs, since this new name glorifies Osman the Caliph. After
the confrontations in 2006, the villagers asked to change the village name to
Yenikisla, by stating “biz ne kanl: ne de sanl: bir isim istiyoruz.” (we want neither
bloody nor a glorious name).

Discussing theoretically, this notorious example may be illustrative of what
Harootunian calls the effacement of mixed, divergent temporal regimes. That is to
say, in order to governmentalize the region and legitimate their power over the Alevi
territory, the state authorities have chosen a name that opposes the heterodox-local-
past; yet this imposition has been challenged by the village inhabitants. The naming

of village Kanliosman, and later renaming it Sanliosman can be argued safely as an
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example of the exclusion and marginalization of the Alevi identity in Turkey. Since
the early Republican era, the Alevis and their traditions have been evaluated as
heterodox from the Sunni-Turkish perspective of the state.

The story of the Batman village of Vergili (taxed village) in Ger¢ls, which
experienced a crucial moment of encounter, may also be evaluated in this context.
The village historically has been known as Becirman, a name that signifies its tax-
free economic nature.?*® Since its foundation, this village has been populated by the
seyyid families, the people whose roots can be traced to the family of Muhammad
the prophet. The villagers for this reason were exempted from tax regulations by the
Ottoman regime, as the Ottoman state in this way offered privilege to “the authentic
Muslims.” Yet in the Republican period, the Becirman village was renamed Vergili,
contrary to the peculiar story of the locality. As may be expected, the village was
then subjected to regular tax duties. In this example, the confrontation with the
socioreligious past of the locality through the renaming not only implies the break
with the Ottoman past, yet it can also be argued as a brief attempt to break with the
Islamic ties, due to the secularist tendencies of the Republic -considering that the
secularism has always been one of the principle vehicles of the Westernization
project of the Kemalist bureaucrats. Therefore, it is possible to decipher the new
name, Vergili, as a symbol of modernization and governmentalization endeavors in
Turkey. To be more concrete, by starting to collect taxes from this village and
renaming it in this manner, this village became the ordinary-regular part of the state’s

territory in Turkey.

246 This name was adapted from Bergeman, which means “in front of the river” in Kurdish.
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In recounting dramatic encounters between the state and the locals on the
subject of place names, a villager from Diyarbakir tells the story of his village, as
follows:

I used to live in a village of Ergani, Diyarbakir. Its name is Kulevan in
Kurdish and Karpuzlu in Turkish. Kulevan is the name of a tribe, so the
region called Kulevan. This village has been relocated three times in past.
Initially it was located on the backside of the hill, and then it was relocated to
the near side. In 1938, although our village was not directly related to the
Dersim insurgency, maybe at most our village was in line with the insurgents
considering some of our thoughts at a time, the village was evacuated. Then
the authorities relocated our village in front, where they could inspect us more
easily. It was renamed initially Karpuzlu, then Carikl and now as Uzimlu. It
has been renamed four times. Other old names in any way have not been
adapted by the villagers. As | said, now it is Uzimlii, but I don’t think that we
have any direct relationship with vineyards, although we own some small
vineyards. Yet | think Karpuzlu would have been a more appropriate name
for our village...Anyhow, some people were disturbed by the name Karpuzlu
in past, as the council of the village was called for and later renamed it
Uzumlii. This is the fourth time.?*’

Each renaming of the same village, in this narrative, signifies another moment
of confrontation. The relocations went in parallel with the renamings of the village in
order to create a Panopticon effect in Foucaldian sense. In simple terms, it can be
argued that the village was taken under the control of the state by these spatial
strategies. Not surprisingly, the new names of the village have no association with
the local dynamics, and therefore correspond to the emptified temporality.

A similar dramatic encounter was experienced in Derik, Diyarbakir.

Nevertheless, what is subjected to the controversy is not a place name, but a spatial

7 Interview by the author, tape recording, Batman, Turkey, 27 November 2009.

“Ben Diyarbak:r Ergani’ye bagl: bir kdyde oturuyordum. Tirkce ismi Karpuzlu, kiirtce ismi
Kulevan. Killevan bir agiret ismidir, o m:nt:kaya Kulevan deniyor. Simdi o kdyun (¢ kez yeri
degistirilmig, ilk 6nce dag:n i¢ kesimlerinde iken daha sonra biraz daha beriye alinmzs. En son
1938°de, Dersim isyan: ile hicbir bag:n:n olmamas:na ragmen, sadece diisiince olarak o isyan:
destekledigi icin, koy tekrar bosalt:lmzs.. Koy gorebilecekleri bir yere, 6n tarafa almuglar. /smine
Karpuzlu dendi, Car:kl: dendi, dort tane isim konuldu. Diger isimler begenilmemis. Simdi Uziimli
diye geciyor, bizim Uziimle ne kadar bir ilgimiz var, gerci herkesin irili ufakl: kendine gore bir bag:
var. Bence Karpuzlu daha uygundur, ¢tinkii karpuz tarlalar: vardz, biliyorsun Diyarbak:r’da karpuz
meshurdur. Buna ragmen demek ki o Karpuzlu bir kisim insanlar:n goziine batmzg olacak ki sonra
tekrar muhtarlik kdy heyeti cagrilmes tekrar, ismi degistirilmis, Uzimlu denmis. 11k dnce Kulevan
sonra bir isim daha var ben hat:rlamzyorum, sonra Karpuzlu, sonra Uziimlii. Bu dérdiincii seferdir,
tirkce olarak dordiincu sefer isim degisikligine ugramzg.”
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reference. A villager from Derik, arguing about “the assimilationist and destructive
policies towards the region,” narrates the story of an ordinary stone as follows:
The women of our village carry hejik from the mountains, | mean brushwood.
They bring brushwood to the village and they make a fire with hejik for
cooking or baking bread. The women bind the wood together and carry it on
their shoulders in the mountains, because the wood is heavy. While bringing
the wood from mountain, as expected, they cannot bring it to the village all at
once. Therefore they need to stop a few times. Our women have one famous
stop for this purpose, in order to rest for a while. We call this Kevreker
(sagirtas), the deaf stone in Turkish. I know, in the past, the governor of the
region put dynamite and broke the stone into the pieces, just because of its
Kurdish name.?*®
As is highlighted in the narrative, not only Kurdish place names or names that
carry the ethnic connotations, but also any ordinary material item (stone) with a
Kurdish story has been turned into an issue of conflict. It is necessary to argue that
the stone was nothing more than a banal symbol in this narrative, yet what is at stake
was the severe confrontation between the authorities and the local people. In
addition, as is illustrated, it can be argued that the places, names and material objects
can be evaluated as the registers and transmitters of the collective memory and
trauma. Lastly, there was a strong signification between material object and its name
in this example; that is to say, “the deaf stone” listened the stories of village women,
yet as its name implies, it kept the stories of women in secret.
Many of the locals narrated similar anecdotes about the sociocultural
associations of the places and material objects. The exploded stone, the renamed

locality and the evacuated village, in the narratives of the local people, turned into

the facets of memory, which have been overcome by the state authorities. Yet, the

8 |nterview by the author, tape recording, Diyarbakir, Turkey, 23 November 2009.

“Ben Derik’in kdyundenim. Koyde kadinlar hejik tagirlar dagda, hejik cal: ¢arpudir. Cals
curpry: dagdan getirir, ya tandirda yakar ekmek pisirmek icin ya da yemek pisirmek icin ocakta yakar.
Sirtlarina atarlar, blylk olur ya baglarlar. Dagdan Derik’e indirirken bir seferde gelemiyor,
duraklamas: lazim, onlar:n meshur duraklar: var, Kevreker diye, sagirtas Turkgesi, o Kevreker unli
bir tagst:r, Unll bir durakt:r oras:. Zamanin kaymakam: sirf o tasin ismi Kirtgedir diye, oraya dinamit
koymus, o tag: paramparca etmis.”
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exploded stone and the renamed village on the contrary became the references of
mourning, nostalgia and recalling the past in the narratives. It is also necessary to
state that, for the local people, the traces of living memory permeate and hide in the
details of everyday life. For instance, the ballads and agits (the lament songs)
become the latent vehicles of memory in the narratives of the locals; they transmit
the past through the relationship between senses and places.**

The story of Antak village, which was narrated several times in the
ethnographic investigations in Lice, was another example that illustrates the
confrontation on the subject of place names. The locals told that the Armenian
people lived in Antak before the deportations of the Armenians at the turn of the
century. In addition, the locals frequently told that the Armenian kingdom had
existed long ago in the region. Yet, they also stressed that only the traces of an old
castle, of some stone houses and of an old Armenian church remained there.
Contrary to the local past associated with Christianity, Antak was renamed Islamkdy
(Islam village). It can be argued that the Christian heritage of the Armenian people
has been effaced by renaming the village to islamkoy.

Similarly, the renaming of the village Resika to Basbug (the Turkish leader)
can be interpreted as a critical confrontation between the state and the local
population. A villager told that Resika has known for its tribal social organization
historically, and was considered by the authorities as “feudal.” It was then renamed
Basbug, which signifies the image of great Turkish leader. This new name can be
deciphered as the Panopticon gaze, “like the Turkish state kept an eye on the

village,” as was narrated by the villager. It is safe to argue that this metonymic name

9 Nevertheless, the exploration of cultural narratives exceeds the boundaries of this
ethnographic research. How the places are sensed and represented through the ballads and agits may
provide rich ethnographic material for the interested researchers, especially considering the oral
dengbej tradition in the region.
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that signifies “the authentic Turkishness” is a disciplinary symbol to take the village
under control.

To understand how the renamed places are appropriated and contested by the
local people, in this part, the micropolitics behind the everyday use of place names
will be explored. There is a well known story told in Diyarbakir about a Kurdish

villager on a bus travelling to Sirnak.**°

Alongside of him, a man wearing a suit sits,
who looks like a state official. The man in suit asks the villager where he is from and
where he is going, then asks him whether he is content with the state’s attitude
towards the region or not. Assuming the man in the suit is a state official, the villager
says, “May God be pleased, | am very thankful to the state.” The villager then asks
the other man where he is going and what is he doing in the region. The man in the
suit states that he is an attorney and investigates the abuse of rights in the region,
especially the village evacuations. The villager suddenly begins to complain about
the policies of the state, recounting the examples of evacuations and forced
migrations. The attorney gets angry and asks why he first stated that he was content
with the state’s attitude and then all of a sudden began to complain about it. The
villager replies, “The former one is my official opinion, yet the latter one is my
actual opinion.”?**

This well known story is a good starting point to discuss the everyday acts of
the Kurdish people of the southeast region on the axis of subaltern politics. It is safe
to suggest that the locals in the region recall the place names mostly in Kurdish in
everyday life. In between interactions, they hardly use the Turkified correspondents

of the place names. Yet in official encounters, considering the relationships with the

state authorities, especially on the issue of identity registration, the deed titles and the

0 Thijs story was narrated several times in Diyarbakir Gog-Der.

1«0 benim resmi goriisiimdiir, bu da gergek olan goriistim.”
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security controls, they feel obliged to refer to the Turkish names. The use of place
names, whether in Turkish or Kurdish, depends on the nature of encounters and
interactions. Therefore, it can be argued that the use of place names involves banal
political strategies. One of my interlocutors, in our first meeting, remarks that he
would tell the Kurdish counterpart if | had asked him in Kurdish or vice versa.

In multiple and shifting contexts, the choice of reference may become an
issue of controversy for Kurdish people. The everyday usage of place names, in
which contexts the locals prefer the Kurdish or Turkish place names, can safely be
interpreted on the axis of subaltern politics. Scott, in discussing the practices of
everyday resistance, suggests that the subalterns cannot act directly against the
hegemonies, yet perform pretended roles and follow precise strategies in order to
protect themselves.?®® In other words, because of the asymmetrical power relations,
they cannot confront directly with the dominant agents. The pretended acts of the
subalterns in following Scott can be considered as forms of everyday resistance of
the subalterns. In “the-external-interactions,” especially with the state authorities, the
Kurdish people feel threatened, as the hegemonic state-led perception encodes the

Kurdish people as “backward,” “dangerous,” and “rebellious” in Turkey.?*® The use
of Kurdish place names “within the group” and the use of Turkish place names
“outside the group” by the locals can be evaluated in this context, as it is discussed
by an activist in Kurdi-Der (the civil society organization that works on Kurdish

language),

Our people still refer their villages in Kurdish. Unless engaging in official
business, they never refer to the Turkish names. In my daily life, I am from

%2 james Scott, Weapons of the Weak: Everyday Forms of Peasant Resistance (New Haven:
Yale University Press, 1987).

53 Mesut Yegen, Devlet Sdyleminde Kiirt Sorunu (istanbul: iletisim, 1999), pp. 109-159.
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Farkin, yet either in state office or meeting someone new, | say I am from
Silvan.?*

Similarly, a villager of Selmi argues about the pretended roles, in the sense of
subaltern politics, while using the place names, as follows:
My village is called Selmi. Its Turkish name is Kuyulu (“the place with
boreholes,” renamed around 1969). Perhaps, it is because there are three
boreholes in our village. Whichever authority came to our village in past, he
chose to rename it Kuyulu. None of our villagers use this name. We use this
Turkish name while encountering the state, either in the register office or
when the military officers ask us for identification in controls. Yet, this
Turkish name does have a place neither in our consciousness nor in our
everyday lives... We cannot be ourselves encountering the state officials, we
cannot voice ourselves.?®
As is emphasized in these narratives, the use of the Turkish names in official
encounters is considered by the villagers as a required act, a conventional necessity,
especially considering the Gramscian relationship between the approval of hegemony
and fabricated consent. Yet it is stated that the use of new names do not reflect their
agency. Therefore, this pretended act can be argued as a strategy of everyday
resistance. The resistance of the villagers, by using the old/Kurdish place names in-
between conversations, becomes lucid and open in some accounts. In the following
narrative, a villager from Diyarbakir, who migrated to Istanbul in the 1990s,

deciphers the villagers’ use of Kurdish place names as a sign of being critical and

resistant.

4 Interview by the author, tape recording, Diyarbakar, Turkey, 22 November 2009.

“Hala insanlarim:z kdylerini Kirtce sdylerler. Resmi bir islem olmad:ig: stirece Turkce
isimler asla kullan:Imaz. Giinlik yagam:mda ben Farkinliyim ya devlet dairesinde ya da yeni tadigim
birisinin yan:nda Silvanlzy:m diyorum.”

3 |nterview by the author, tape recording, Diyarbakir, Turkey, 21 November 2009.

“Benim kdylmin ismi mesela Selmi’dir. Tirkge ismi Kuyulu’dur, belki de (¢ tane kuyu var
diye, gegmiste kim gittiyse oraya (¢ tane kuyu var diye Kuyulu diyelim demis. Hicbir kéylimiiz Kuyulu
ismini kullanmaz. Devletle kars:laginca kullan:riz, ya nifus mudirligine gidince, ya asker
sordugunda nerelisin kimsin dediginde Kuyulu deriz. Asl:nda bizim bilin¢alt:m:zda olan bir sey degil
bu ya da yani kendi yasam:m:izda kullandigim:z degil...Bizim halkim:z devletle kas:lasinca kendisi
olamzyor, kendisini dile getiremiyor.”
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Apart from formality, our village’s name has never become Yukarigoren. It
has always been called Semrax. We never call it in Turkish between
ourselves, in our families, in our village or in our relationships with the
surrounding villages. As a matter of fact, we survive [our identity] in this
manner because we never call it in Turkish, as if the name of our village has
not been Turkified. Yukarigoren, namely, the village which faces above, is
located at the top of a hill. Maybe this name is used, as if the state gazes at the
village from above...*®

Nevertheless, beyond the tacit and implicit resistance, sometimes manifest

resistance is declared by using Kurdish place names, as is emphasized in the passage.

In a similar fashion, the resistance and opposition to the new names were articulated

in many diverse explicit ways, yet the recurring theme in the narratives of the local

people can be described as “whatever the authorities do, they cannot erase our

names.”’ Some interlocutors narrate their resistance to the new names as follows:

[Samed] The Xeylan tribe used to live in this region and still some members
remain. After the 1950s, Xeylan was renamed Buyukcalti. Yet whatever the
state endeavors to do, it cannot erase the name of Xeylan, because it is not
written on paper, but in memories. In somuch that in some land registration
documents, the Kurdish names are still in use.?*®

[Ali] Although the place names have been changed, when somebody asks, our
people still say that they are from Harkun or Mozan [i.e., Alevi village
names]. You cannot change the names in people’s minds; you cannot change
them in people’s hearts. These names existed in the Republican era and even
prior to it. It is impossible to erase the centuries old memories and pasts of the
people. Believe it; the locals must have some memories about those renamed
hills, valleys and villages. There must be a story of a lonely shepherd who
was in love with a beautiful girl, it is hard to erase the traces of the life of this
shepherd, and you cannot change how he felt in those hills and valleys. You

8 |nterview by the author, tape recording, Diyarbakir, Turkey, 21 November 2009. [e.a.]
“Bizim kdylmiiziin ismi, resmiyet dzsznda, hicbir zaman Yukar:géren olmad:. Bizim kéylimiz

her zaman Semrax olarak gegti. Hicbir zaman kendi icimizde, ailemizde, kdyimizde ya da cevre
koylerle olan hukukumuzda, kdytmuzi Tirkge olarak anmad:k. Zaten an:imad:gindan dolay: bu
sekilde biz ayakta kalabildik, yoksa kdyin ismi mesela Yukar:géren olarak Tirkceye cevrilmig(!).
Yukar:gdren, yani yukarwy: goren, tepebas:nda bir kdy. Sanki devlet kdyu yukar:dan gorilyormus gibi
bu isim verilmis. Semrax eski bir isim, eski bir uygarl:ga da besiklik etmis Merwaniler déneminde, bir
nevi oradaki baz: beyliklerin yurt edindigi bir yer.”

7 «“Ne yaparsan:z yapn, isimlerimizi silemezsiniz.”

8 |nterview by the author, tape recording, Diyarbakir, Turkey, 25 November 2009. [e.a.]
“Xeylan agsireti yasar bolgede, halen de baz:lar: var. Xeylan elliden sonra Biyikcalt: olarak

degistirilmis. Fakat devlet ne yaparsa yapsin Xeylan’: silemiyor, ¢lnkl bunlar hafizalarda yazl:
kag:itlarda degil. Hatta bir yandan tapularda bile Kirtge mevki isimleri yaziyor.”
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see, we cannot throw out our pasts or our experiences. The state may change

something, yet cannot take these names apart from our minds and hearts. The

renaming therefore implies nothing for us.?*®

[Kerim] As far as | heard from my grandfather, our village has 400 years of

past. It was renamed 50 years ago. Its name is Herbo, a village of Siirt. It is

now called Yarimca. Interestingly, there are a lot of villages called Yarimca

in our region. The [new] name is not effective, because Herbo has hundreds

years of story...%°

As is emphasized in the narratives, the new Turkish place names were
external to the everyday lives of the local people. In Samed’s narrative, memory is
turned into a space of resistance. He argues that the memory transcends the
boundaries of any written documents, thus the identity of re-named places could be
maintained. In Ali’s narrative, senses and memories intermingle with each other, and
for him the renaming policy remained external to this intrinsic relationship. In
Kerim’s narrative, the memory of place names lies beyond the scope of the present,
and the renaming policy became ineffective as it cannot change the experiences in
past. In a nutshell, the locals stressed that the policy of renaming cannot intrude and
overcome the everydayness of the localities. The narrative of a man, who migrated
from Diyarbakir to Istanbul in the 1990s, clearly uncovers how the Kurdish place

names pervade in actuality:

I don’t know how it is happening; maybe it is all about memory. The people
still use the old names. When I go to Diyarbakir and take a bus to my village,

29 |nterview by the author, tape recording, Istanbul, Turkey, 25 November 2009.

“Isimlerin degistirilmesine ragmen, nerelisin hemgerim, denildiginde bizim insan:m:z hala
ben Mazanlzy:m, ben Harkunluyum, diyor. /nsanlar:n kafas:nda degistiremezsiniz, génliinde
degistiremezsiniz. Bu isimler Cumhuriyet doneminde de éncesinde de vard:. Insanlarmn as:rlk
anzlarmnz, mazilerini bir kalemde silip atmak miimkiin degildir. nan ki o ismi degistirilen daglarda,
vadilerde, koylerde insanlar:n muhakkak mazileri olmustur. Hikayesi vard:r daglarda, yaln:z bir
coban:n guzel bir kiza agkizn:n, bu ¢cobandan kalanlar: silemezsiniz, daglarda tepelerde hissettiklerini
silemezsiniz. Yani maziyi yasanmzgliklar: nas:| bir kenara atacag:z? Devlet degistirebilir ama biz
kalbimizdekini ve zihnimizdekini sékip atamay:z. Bu isimlerin degistirilmesi bizim icin higbir sey
ifade etmez.”

%0 |nterview by the author, tape recording, Diyarbakir, Turkey, 24 November 2009.

“Bizim kdy dedemizden bildigimiz kadariyla 400 y:llik bir kdy, son elli y:da ismi
degistirilmig. Siirt’e bagl: ismi Herbo’dur, simdi ismi Yar:mca kdyu. Yani ilginctir Yarimca her yerde
var bizim bélgede. Bu isim etkili olmuyor, Herbo’nun yuzlerce senelik yeri var. Etkili olmaz tabii.”
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I used to say, “I want to go Ayranci” to the driver, inasmuch as | refer it as
Ayranct in lIstanbul. Each time, | realize that the driver waits for a few
seconds, because he refers to it as Meryaniz in his everyday life. He definitely
knows its Turkish counterpart as well, yet the real name of Meryaniz has
settled in his mind. Therefore, he is surprised for a few seconds after hearing
Ayranct.?®

In this narrative, “a few seconds” of break signifies the astonishment and
confusion of the driver. It is not hard to suggest that the Turkish counterpart of the
place name is “foreign” to the sociocultural space of the Kurdish driver in this
incident.

The implicit or explicit resistance to the renaming policy can take many
different forms. Sometimes, the everyday resistance to the new names was described
as a form of trauma. An Alevi villager by making an analogy describes his insistence
on the old name and how it diffused in his life, as follows:

Consider that your name is Ali. Until twenty years old, you are called Ali.

Then, one day you wake up in a morning and somebody tells you that your

new name is Mehmet. How would you feel? You would keep saying to

yourself, “I am Ali, I am in fact Ali.”%*

One of the other contexts in which a form of everyday resistance and implicit
reactionary stance to the renaming policy have reemerged was on the public debate
of Norsin/Guroymak. In August 2009, the President used the name Norsin, instead of

the Turkish counterpart of the region, Guroymak, speaking publicly during his visit

to Bitlis. His recalling of the name of Norsin paved the way for a heated debate in the

% Interview by the author, tape recording, Diyarbakar, Turkey, 21 November 2009.

“Artik nas:l oluyor bilmiyorum, belki hep hafizayla ilgili. Halk aras:inda dyle tabii. Mesela
ben Diyarbakir’a gittigimde Ayranc:’ya gitmek istiyorum, diyorum gsofére, Istanbulda tabii hep
Ayranc: kullanzyoruz. Her seferinde dikkat ediyorum bika¢ saniye kadar duraklzyor sofér. Meryaniz
demeyi seciyor hep onu kullanzyor gunliuk hayat:nda. Tirkce ismini bilmiyor degil, biliyor tabii, ama
demek ki esas ismi Meryan:z hafizasina ¢ok iyi yerlesmis. Demek ki Ayranc: olarak duyunca bir an
sasiryor.”

%2 |nterview by the author, tape recording, Diyarbakir, Turkey, 21 November 2009.

“Sizin isminiz Ali diyelim. Ali demigsler yirmi yasina kadar, sonra bir sabah kalkiyorsunuz ve
bundan sonra sizin isminiz Ali degil Mehmet, diyorlar. Siz ne hissedersiniz? Hala benim ismim Ali,
benim gercekte ismim Ali dersiniz.”
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country. The President’s reference to Norsin was deciphered by some commentators
as the governing party AKP (the Justice and Development Party), preparing to give
cultural and linguistic rights to the Kurdish people. | asked the local people from
Bitlis, or who knew the city well, how they interpreted the President’s use of Norsin
and what they thought about the following public debate. The locals, as illustrated
below, stated that the region was always known by the Kurdish people as Norsin.?®®
In any case nobody called it Guroymak before the President’s visit. For
God’s sake, it has been always Norgsin. Honestly, | always knew it as Norsin
prior to it, this name is so actual, and nobody calls it Giiroymak.?**
For instance, the President went there, and told people that it is Norsin.
Norsin is very close to our village. | go through there a few times a year.
Until the President went there, |1 had not known its Turkish name was
Guroymak, since | did not need its Turkish name in my life. While passing
through, we heard of the village always as Norsin...*®°
In these narratives, it is vividly presented that the President’s manifest
proclamation of old/Kurdish names was read by the locals as not more than any other
official step. It was stated by the locals that, especially considering the
Norsin/Glroymak debate, the Turkified names had no resonance in their daily lives.
This particular incident also demonstrates the distance between the official stance
and the local people.

It is plausible to suggest that the locals became more critical and reactionary

talking about the renamings following the military coup of 1980. In September 12,

263 «“Oras; zaten Norsindi.”

24 Interview by the author, tape recording, Diyarbakir, Turkey, 21 November 2009. [e.a.]

“Cumhurbagkan: gitmeden evvel kimse oraya Guroymak demiyordu zaten. Ya Allahaskina,
oras: zaten hep Norgin’di. Ben cidden oran:n ad:n:n Norgin oldugunu zannediyordum énceden, bu
isim o kadar giincel, kimse Guroymak demez.”

%3 |nterview by the author, tape recording, Diyarbakir, Turkey, 22 November 2009.

“Bir de mesela Cumhurbaskan: gitti insanlara Norsin dedi. Bizim oraya yak:nd:r Norsin,
yilda birka¢ kez giderim gecerim. Ama Cumhurbaskan: gidesiye kadar ben oran:n Tirkgesinin
Guroymak oldugunu bilmiyordum, ¢unki ihtiya¢ duymuyordum. Gegerken hep Norsin diye duymusuz,
0 yuzden Tirkge ismini grenmek ihtiyac:n: duymadik.”
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1980, the military junta, by putting the democratic ruling aside, took control of the
country and applied more harsh measures to silence the critical voices, including
leftists and rightists, and the dissident voices in the Kurdish populated region. The
repressive measures towards the region dramatically intensified. During the coup
d’état and in the following period, the Kurdish people were subjected to violence,
and this led to traumatic experiences. Violence became the salient feature of the
everyday life in this period. Also, the low intensity war between the PKK militants
and Turkish military accelerated throughout the 1980s and 1990s. This led to a series
of demographic projects. The operations of the renaming places needed to be
evaluated in this context. The locals stated that after the 1980, especially during the
military rule, the articulation of Kurdish originated names almost became impossible
in public. Particularly the naming of new born children in Kurdish led to
controversies and confrontations in the period.

Since the early Republican period, as a result of a series of policies, most of
the place names had been renamed and Turkified. After the 1980, the remaining
names were exposed to the policy, yet at a more micro level. What differentiated the
renamings after the 1980 from the prior periods was that the policy carried more
repressive tones and had a radical nature. It is possible to argue that, instead of the
previous Turkified names that reflected to some extent the governmentalization
endeavors of the state, the names that were changed in the post-1980 period involve
militaristic tones. Even the names that called for the oppressive incidents and painful
experiences, especially the names associated with the effacement of local stories,
were given to the places.

As the renaming villages had been almost completed before the 1980, the

policy was to take the names of streets, schools and parks into consideration.
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Especially street names were changed extensively in that period, which led to public
disputes and tensions between local authorities (i.e., the municipalities) and the state
offices (i.e. the governorships). The change of street names can be interpreted as
more influential for the people compared to the change of village names, since street
names were more immanent and intimate to everyday life - being referred more often
than village and district names in everyday life.

In post-1980 period, 12 Eylil (the date of the coup d’état) and Kenan Evren
(the chief of the military takeover) were affixed to the streets and schools throughout
the country, especially in the Kurdish populated regions. As the imprints of Turkish
nationalism, such slogans of “Ne Mutlu Turkiim Diyene” (how happy who says | am
a Turk), “Sehitler Olmez, Vatan Boliinmez” (the martyries will never die, and the
country will be never separated) were inscribed over the hills of Kurdish populated
regions more widely in this period. As was underlined, the former renamings can be
evaluated as the vehicles and symbols of the governmentalization, as intrinsic
components of the state formation process. Yet, it is not hard to argue that the
renamings after the 1980 were sometimes more repressive, as the names were given
at the more micro level and involved much dramatic confrontations.

In a recent period, the renaming of the gendarmerie battalion of Ozalp, Van to
Mustafa Muglal: Kislas: (the battalion) can be considered as a striking incident in
this context. In 1943, the military commander Mustafa Muglali killed 33 Kurdish
civilians including children unjustly, and after a trial he was found guilty by the court
of justice.”®® Before the killings of 33 civilians, Muglal: said, “it is not necessary to

judge these people; we need to execute them immediately. They cannot understand

28 Avni Ozgiirel, “33 Kursun ve Muglal Pasa,” Radikal, April 16, 2004, Avaliable [Online]:
http://www.radikal.com.tr/haber.php?haberno=116496
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anything but the language of the gun.”*®’ The traumatic experience of the killings left
a lasting impression in the memories of locals.?® It is plausible to argue that the
name Mustafa Muglali, a critical moment of renaming, recalled the violence,
sufferings, and traumatic experiences for the local people, since the name Muglah
evokes the killings of Kurdish civilians in public perception. One of the locals who
used to live in Van interprets the incidents as follows:

There was the incident of the 33 bullets in Van, and then it was renamed
Mustafa Muglali...this is not any other arbitrary name; it has a serious
political message. The name of Muglali, who was involved in a massacre and
found guilty by the justice, is rewarded.”®

In a similar vein, by discussing the memory politics in renamings with
reference to the incident of the 33 bullets, an attorney from Diyarbakir described the
traumatic implications behind the renaming policy, as follows:

It is worse than killing people, because they will always remember it [i.e., the
trauma, the bloody incident]. Why do we try to get back the actual names?
We must call some parks of Diyarbakir Kenan Evren; our people will
therefore never forget the oppressions. Forgetting is even worse, because we
have never faced it. The German people did not close Auschwitz, the camp
has remained there to remind people of those bloody days and hence people
can take lesson from history. It has been left open in order to remind people
the past and to keep people’s memories alive. Maybe if we rename Kosuyolu
Parki as Kenan Evren Parki, people will never forget those days. Since
Turkey has not confronted the past yet, we cannot seal the past off. People
must especially remember the prosecutions in Diyarbakir Prison.?™

%7 »Bynlar; yarg:lamaya liizum yok, infaz etmemiz gerek. Silahtan bagska dilden anlamaz
bunlar."

%8 For one of the popular representations, see Nevala Kasaba, Musa Anter.

“...zilan, munzur, otuz (¢ kursun, nevala kasaba/ ve lilkemin bitin derelerinde/ o iklimde
kal:rd: acilar/ duymazd: bir Allah’zn kulu ¢igliklarimizi/ ve daglara sevdalan:rd:k/ karabasan
gecelerin sabah:nda direnmek kal:rd: Kurde/ yagsaman:n bir diger ad: direnmektir...”

29 Interview by the author, tape recording, Diyarbakir, Turkey, 22 November 2009.

“Van otuzii¢ kursun olay: var, sonra Mustafa Muglal: yapmzgslar ismini. Baz: seyler tabiki
bilingli yap:liyor, bu rastgele verilen isimlerden degil. Ciddi bir siyasi bir mesaj: var, katliam yapan
otuzii¢ insan:n canin: alan, hukuk nezninde sucu bulunmus birinin ismini dédullendiriyorsun. Bu
sebepsiz degil.”

2% |nterview by the author, tape recording, Diyarbakir, Turkey, 22 November 2009

“Bu 6ldirmekten daha két, ¢linki hatirlayacaklar surekli. Biz sokak isimlerini niye asl:na
cevirmeye calwsryoruz ki. Diyarbak:r’:n parkina Kenan Evren ismini verelim, insanlar bu zullmleri
unutmas:n diye. Bununla yizlesilmedigi icin unutmak daha két. Almanlar Auschwitz’i kapatmad:lar,
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The narratives on the renamed places after the 1980 are inevitably linked to
the violence and sufferings experienced by the locals throughout the 1980s and
especially the 1990s. Also, the evacuation of villages and the forced migrations of
the 1990s emerge as the recurring themes in the narratives of the locals. Even if |
strived to bring the discussion back to the subject of renaming in the conversations
and interviews, the narratives in one way or other proceeded with the locals’
experiences of violence, oppression and trauma. This was because for many of the
locals the 1990s was a decade that influenced their lives most and was also a period
that they have never sufficiently faced. | then realized that the articulation of the
violence and traumatic experiences, despite the difficulties in the narratives, were
very critical and worthwhile for ethnographic explorations in Diyarbakir and
Batman, as the articulation of trauma may help to re-contextualize the renaming
policy with respect to the memory politics. The following narrative illuminates the
intrinsic links between memory, space, violence and trauma:

[I asked the interviewee, an attorney from a village in Eruh, Semdinli, why he
especially prefer to talk about the 1990s] Believe me, my speech elucidates
the subconsciousness of the people of the region, whoever you speak with,
the victimization and oppression of the 1990s would reemerge eventually as a
subject matter. Because our people were exposed to intensified violence in
that period. I was a small child in 1984, it was such a day that the commandos
stood on the roofs of the village houses. | witnessed the arrest of my father;
the commandos took him away in a crowd. In those days, a bunch of soldiers,
in groups of 40 or 50 people, used to patrol in the hills of our village. Day and
night, they ate canned foods. When | see empty cans, there still remain some
in my village; |1 remember those days and the arrest of my father. My father
was tortured for 45 days and then taken for the military service away. After
the military service, he was taken into custody again. In those days, in the
state television of TRT, there was a show called Anadolu’dan Gorinim [the
view from Anatolia], my father was exposed to the public in that TV
program. He was presented as a terrorist. I know they had nothing to arrest
my father for, so they had set to my father free later. This entire story was

insanlar kanl: gegcmisi gérsiin ve ders als:n diye hala duruyor. /nsanlar unutmas:n belleklerinde canl:
kalsin diye hala agik. Belki suradaki Kosuyolu park:n:n ad:n: Kenan Evren park: koyarsak insanlar o
gunleri unutmazlar. Cunki Turkiye heniiz bununla yuzlesmedi, bunun Gstuni 6rtemeyiz. Bilhassa,
Diyarbak:r Cezaevi’ndeki uygulamalar: hat:rlamalz.”
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about a small gun, my grandfather used to have a small gun which he kept in
our house.?™

The transmission of childhood memories of violence through material objects
deserves attention in this narrative. The empty cans for the lawyer evoked the
unsettling story of his father’s arrest, and became the symbol of memory of violence.
The disruption in childhood [in the past] remembered through the material symbol
today [in the present]. This narrative once again remind that the memories are not
only transmitted and articulated through places [and place-names, in the context of
this thesis], but also through the everyday material objects.

In discussing the collective memory, Seremetakis calls attention to the
significance of material culture.?’”? As is emphasized in the theoretical readings of the
thesis, Halbwachs argues that memories are evoked through associative places and
spaces. However, by contributing to the exploration of the mechanisms of the
collective memory, Seremetakis underlines the transmission of memories through the
minute details of everyday life. She explores, for instance, how the appearance-or-
disappearance of the orange trees in Cyprus can be evocative of the violent incidents
that happened after the Turkish operation and occupation of 1974. The interpretation
of the everyday items of material culture, just like the place names, enables us to
understand the politics of memory in the narratives of the locals. Some ethnographic

readings over the facets of material culture in the narratives of the locals emerge

2™ Interview by the author, tape recording, Diyarbakar, Turkey, 22 November 2009.

“Inan benim konusmam bélge insan:n:n bilingalt;, kimle konugursan konusun mevzu
doksanlara magduriyet ve zulime gelecektir. Clinkii benim halkim yogun siddete maruz kald:. 84’te,
ben kucuk ¢ocuktum, bir gun kdyde her evin dam:nda bir tane komando duruyordu. Komandolar
babam: o kadar kalabal:gin icinde tutuklad:lar, babam: gézlerimin 6ninde alip goturdiler. O
ginlerde kirk elli kadar asker grubu daglarda siral: gezerdi. Konserve yerlerdi gece gundiz. Hala
konserve kutular: var kdyde, ne zaman gérsem konserve kutular: bana o ginleri hatirlatzyor. Babam
45 gln iskencede kald:, sonra askere ald:lar, askerken tekrar gozaltzna ald:lar. O zamanlar TRT’de
Anadolu’dan Gorlinim vard:, bilir misin, Anadolu’dan Gorlinime c¢ikard:lar babam:, terdrist
yakaladik diye, sonras:nda birsey ¢zkmad:. Dedemin evde tuttugu kucik bir silah: vardz, tim bunlar o
sebepten. Sadece babam: géturduler.”

272 Nadia Seremetakis, The Senses Still (Chicago: University of Chicago Press, 1996).
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necessarily as a subject of inquiry for re-contextualizing the discussion of place
names with respect to memory. In my ethnographic explorations, | tried to
understand how the material culture worked in memory narrations.

I visited the villages of Besiri, Batman and a local villager escorts and guides
me in the region. | ask him to tell me the stories of the villages, especially
considering the stories of the names, around the region. We take a tour around
some villages together. As most of the villages in the area have been
destroyed and evacuated, it is hard to understand where the boundaries of the
villages start and end, and where the village center is exactly located. At one
point, my local guide starts to tell me the localities of the villages by giving
references to the kavak (poplar) and dut (berry) trees. He also adds that these
trees are the remaining symbols which signify that once upon a time there
was a settlement nearby. Describing the localities of the villages, he points to
the trees with his right hand, “above the kavak trees, you see the village of
Jixsi, below you see Xiruce.” Throughout his narration of the stories of the
villages he keeps employing the poplars as the spatial reference. We then
visit the subdistrict called Birincisafirnit, in which the grave of the sacred
man who lived there in the past is located. That is the tomb of
Kalkemilomeco. He tells me that the villagers all together visit this sacred
place on May 3 each year, in order to pray to God for the coming of the
spring, the blossom of the flowers and fruits. He points to the old graves that
lie in an arbitrary manner around the tomb. He tells me that the ones which
lie in the direction of kible (kiblah), according to the rule of Islam, belong to
the Muslims, yet the ones which lie in various directions remained from
Persians and Armenians. He suggests that long ago the Armenian people used
to live there, but they “disappeared” later [the historical reference to the

Armenian massacres of 1915].2"

In the narratives of the locals, the place names and the fragments of material

culture are intimately associated with each other. The everyday material objects

273 Extracted from the field diary of the author, 28 November 2010.
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sometimes turned into the correspondents of place names, and emerged sometimes as
cultural references of place names. In addition, material objects sometimes, as is
emphasized in the narrative, are the only remaining symbols that indicate the
experiences of the past. For instance, the Armenian people “disappeared,” yet their
traces still can be found through the directions of graves and grave stones.

Therefore, in order to explore the intersecting and intermingling narratives of
the material culture, the sense of place, the everyday encounters, the ethno-political
tensions and the appropriation of Turkified place names; | present the story of the
village Gundseyh, as told by one of the villagers.?*

-Can you tell me the story of your village?

Its actual name is Gundseyh, which means the village of the Seyh. About 330
years ago, one of my grandfathers bought the village from its owner, Aga, at
the price of 70 gold coins. His two sons settled the village and began to do
animal husbandry and farming around the village’s region. Initially, from the
months of spring to the fall, each year, they seasonally migrated there
especially for breeding animals and returned to their original village, which is
Salvan. Then they permanently settled there. They brought water to the
village, they built households, and they married off their children. It was 330
years ago, | guess in our lineage we reach the founding fathers of the village
through 7 generations. We today are the seventh generation grandchildren of
Sih Mahmud. On account of our grandfather Sih Mahmud, you see it was
named as Gundseyh. Then after the 1960 coup a d’état all the village names,
including our village, in the region were changed. Not only the villages, all
the hills and valleys in the region have been renamed in that period. Our
village was renamed Akdogmus, yet this new name has no history, it does not
depend on any relevant thing. It is an arbitrary name. For example, they
would have called our village Pekmezciler, instead of Akdogmus, since our
village is famous for its pekmez (molasses); there are lots of vineyards in our

village. Or they would have called it Tuzcular. There is a salt meadow very

274 See Appendix F.
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close to our village, in which around a hundred of small salt pools are located.
The salty water in the summer months are taken from the pools and the salt is
dehydrated under the sun in July and August. Our village meets almost all the
salt demand of the surrounding region. Long ago, the Armenians used to do
the salt business. After the massacres, all the Armenian families in our village
disappeared, some of their land was left to the locals of the surrounding
region, yet also some remaining lands were seized by the state. Then the salt
pools were operated by TEKEL. Recently that has been privatized. Including
Siirt, Eruh, Sirnak, our village supplies the necessary salt all over the region.
The employees of the TEKEL salt business have been composed of our
villagers. Yet they do farming and husbandry at the same time. Thanks to the
salt business, our village can be considered rich compared to the surrounding
villages.

-Can you tell me more about the Armenians of your village?

Sure, but | have just heard the stories of the Armenians from the elder
members of my family. Their land and resources were seized to some extent
by the state upon the massacres. In this period [i.e. the period of the
deportations], the state proposed that some soldiers not leave the region after
the military service, and promised each of them lands, that had been left by
the Armenians. Therefore, those soldiers stayed in the region. I know there
are hundreds of such sergeants and corporals who stayed in and around our
village, such as Hasan Onbas: (corporal) and Davut Onbas1. Still the people
of Nigde and Yozgat, who were the grandchildren of the soldiers, remained in
our village. These families had served as mediators between the locals and
state in past, because in many cases they were the only people who know
Turkish. They bridged links between the authorities and the villagers. Yet
sometimes, they tried to discipline the villagers, they told the villagers that
they would be punished if they did not conform to the rules. Therefore, they
sometimes helped the authorities to take the villagers under control, like the
village guards of today. For instance, there was the famous Hakki Efendi. He
migrated from Bursa. After the military service, the state gave him the lands
of the neighbouring Sagirsu village. His children and grandchildren became
mostly attorneys or engineers, because they have always been rich. His

children attended elections as candidates of the National Order Party and the

128



Salvation Party in the past. Encountering the state authorities, this family
claimed that they were indeed from Bursa, and asserted that they have no
actual connections with the region, yet encountering the local people, they
claimed that they were settlers of Eruh.

-Do you still remember the Armenians; are there any traces left behind?

Of course, we remember the Armenians. Well, for instance our villagers still
refer to the Armenian people in their daily lives, such as saying “this garden
belonged to Georg the Armenian in the past.” For example, there is a village
of Kelhe so close to our village, that remained from the Armenians and there
was a castle in that village. In 1963, when | was a teenager, our villagers
attempted to build channels in order to bring clean water to the village. They
tried to bring water by that Armenian castle; they then discovered the water
channels left from the Armenians. | guess the Armenian people must have
brought water into the village of Sedah. Still there remained some traces of
the Armenian life. Today nomad people live in this village, they benefit from
the water resources as well as lands left by the Armenians. My father used to
tell me the story of Sedah village. He told that the villagers of Sedah had been
so happy [full of life] because the land and the water of the village were so
generous. After the massacres there remained nothing but some latent traces.
In order to use the channels left by the Armenians, the villagers initially
brought the channels surface and then | saw their stones. We have realized
that the Armenians brought clean water from far mountains, since the
region’s water had always been so salty.

-Can you tell more about the names of the surrounding villages?

For instance, the closest village is called Ekmekgciler. People of the village
used to eat lots of bread; I guess each individual ate seven tand:r (tandouri)
breads in every meal. Maybe it is all about bread, and then they call it
Ekmekgiler. Nevertheless, its actual name is Binelvan. Other villages are
Sagirsu, Cizmelikdy (Nilvan), Cintepe (Buzikan). I don’t know why the state
authorities have chosen these irrelevant names. All these names as far as |
remember were changed in the 1960s. Almost 50 years have passed. We still
call it Gundseyh, not Akdogmus. Even when we sometimes tell to the locals

of other villages that ‘we are from Akdogmus,’ they are surprised.
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As is emphasized in the narrative, the place names along with the everyday
material objects carried the traces of the past. The place names, water channels, salt
pools turned into the memory spaces that highlight the experiences, lives and
encounters. In this narrative, as is underlined, the everyday material culture, political
dynamics and stories of places were interwoven with each other.

So far the place names are considered as the most visible symbols of the
spatial discussions, yet also it is necessary to explore the linguistics of the space in a
broad sense. First and foremost, the reading of the spatial organization and
restructuring in terms of the modernization experience of Turkey may enable us to
contextualize the practice of renaming properly. The question at stake is how we can
read the space as a text, that is “the city-text.”

The design of the countryside became an urgent matter for the construction of
the nation in early Republican Turkey. Especially, the issue of designing the model
Turkish villages that reflected the ontology of the nation turned into a heated debate
among the nationalist elites. Sukrii Kaya, the Prime Minister of the early period,
suggested to “design...new villages that would guide and direct their inhabitants to a
Turkish lifestyle.”” In a similar vein, the nationalist architects of the period, such as
Abdullah Ziya, Kazim Dirik, Burhan Arif and Stkri Cankaya, proposed to build new
social spaces in order to transform the ordinary peasants into Turkish citizens. In this
framework, each village needed to be designed as a microcosmos of the nation.

A main street would run to Republican Square with a statue of Atatlrk in the

middle emphasizing his centrality in the new social order, while at the head of

the square there would be a People’s House [Halkevi], the (CHP) party
building designed to serve both as a school for the dissemination of the ideals

of the Kemalist revolution and as the location for the local administrative
headquarters.”™

2% Jorgenden, “Crafting Space, Making People.”

278 1hid.
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The redesign of Lice, one of the districts of Diyarbakir, can be interpreted in
this context. After a massive earth quake in 1975 and the military operations in 1993
that was followed by the village evacuations, the city center of Lice was redesigned
in accordance with the prospects of nationalism. Similar to the design of the Turkish
model village in the early Republican period, a Republican square [a conventional
Republican square, that is seen in all other cities of Turkey] decorated with a statue
of Atatlrrk, some other famous Turkish leaders and the iconography of “the six
principles of Kemalism” lie at the very core center of the town. All of the main
streets of Lice lead to this square, or lie in that direction. At the heart of the city, the
municipality building is located, which is encircled by the military zones. That is to
say, across the municipality building, on the other side of the street, the military zone
located. The street of the municipality, which is imprinted with a nationalist slogan
“Vatan Bolinmez” (the country cannot be separated) on signboard, looks also in the
direction of another military zone. The upper side of the town, after the earthquake,
was called paradoxically Yenisehir (the new city), although most of the buildings in
this part of the town still remain devastated. The locals state that the military used to
seize the city streets and public buildings in need, by placing barbed wire along the
whole street, in the 1990s.

Furthermore, the Panopticon gaze of the state hangs over the town, since on
one of the hills that overlooks the town another conventional nationalist slogan “how
happy who says | am a Turk” is written besides the illustration of the Turkish flag
over the hill. It is not hard to suggest that the spatial organization of Lice explicitly
reflects “the sense of Turkishness.” Discussing the conditions of the Kurdish
populated regions of Turkey in the 1990s, Jorgenden states that the evacuations of

the villages following the low intensity war between the Turkish military and the
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PKK militants created an opportunity for the bureaucrats to restructure and redesign
the southeast spatially through the nationalist visions.

The construction of Batman can be interpreted safely in this context. In the
1950s, Batman, with its old name iluh, was turned into a significant settlement area
due to the utilization of existent petrol reserves. In 1955, Batman became a municipal
center, and in 1990 it was announced as the 72" city of Turkey. The reading of the
spatial organization of Batman can provide insights to understand to some extent the
modern spatial regimes in Turkey, especially considering that the city was designed
recently, in the 1990s, compared to other cities.

How can we read the city text of Batman? How can we interpret the making
of modern Batman in terms of the spatial politics of the nation-state? Beginning with
the reading of the street and boulevard names seems appropriate for the specific aims
of the thesis. At the very core center of the city, there lie three main boulevards,
namely Cumhuriyet (Republican), Milli Egemenlik (National Sovereignity) and
Atatlrk. As the principles of Republicanism and National Sovereignty along with the
cult of Ataturk formed the central pillars of the new modern Turkey, the streets with
resonant names constitute the main pillars of modern Batman. Besides, Komando
(Commando) Street and Kibris Sehitleri (Cyprus Martyrs) Street intersect together
with Atatlrk street and attach to the main node of the city. That is to say, all “the
arteries of the city,” by referring the biological metaphors of the spatial politics of
Turkish nationalism, namely Atatirk, Milli Egemenlik, Cumhuriyet, and all
significant “capillaries of the city,” namely Komando, Kibris Sehitleri, connect to
“the heart of the city,” that is Cumhuriyet square. One of the capillaries, Komando,
signifies the strength and capacity of the military, and the other, Kibris Sehitleri,

commemorates the Turkish occupation of the Cyprus in 1974, a critical date for the
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Turkish nationalism. Overall these streets, in one way or other, lie in the direction of
Cumhuriyet square, which can safely be regarded as the very central node of the city
plan.

Figure 2: The City Plan of Batman

Su depost

The location of the Cumhuriyet square and its organization deserve also
attention, as it is established along the railway, and is watched by the Central Police
Station, just like the model of Panopticon. Considering the Cumhuriyet square as the

hearth of the city, the railway, as such another main artery, connects the hearth of
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Batman with the hearth of the whole Turkey, the capital city of Ankara. To reiterate,
the Cumhuriyet square is the most critical focal point in the city-text, connecting the
three main streets of the city. The municipality building is located in this node and is
directed towards the square. Furthermore, it is possible to claim that all the
significant state offices are located along the Atatiirk Street and lead directly or
indirectly to the Cumhuriyet square.

As the city center of Batman extending in the 1990s, new streets and
boulevards came into being, or the already existent streets were renamed. One of the
following segments of Atatlirk Boulevard was called Turgut Ozal and the other was
called Demokrasi (Democracy) Boulevard. The street names that encircle the
intersection of Atatirk, Milli Egemenlik and Cumhuriyet boulevards and therefore
located around the Cumhuriyet Square as extending circles needed to be scrutinized.
These streets were built more recently or have been renamed. Ahmet Arif (a Kurdish,
left leaning poet), Baris (Peace), Omer Muhtar (the anticolonial leader of Libya),
Mahatma Gandhi (the anticolonial leader of India), insan Haklar1 (Human Rights)
are some of the names of the peripheral streets. It is not implausible to suggest that
these names, which have mostly been renamed by the pro-Kurdish municipalities in
the late 1990s, imply the resistance or call to some extent for the establishment of a
peaceful social space. Furthermore, the street names in the center and the street
names in the periphery can be argued in line with the arguments of Serif Mardin on

217 Associated with this framework, the

“the center-periphery relations” in Turkey.
central names in Batman can be regarded as illustrations of the Kemalist nationalism,
whereas the peripheral names can be considered as the dissident voices of the

Kurdish people.

2 Serif Mardin, “Center-Periphery Relations: A key to Turkish Politics?,” Daedalus 102,
no. 1 (1973), pp. 169-90.
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Almost all the street names in Batman, including those named by the state in
the early 1990s as well as those re-named streets following the victory of the pro-
Kurdish political parties in the region, can be evaluated in the center-periphery
networks, and within the tensions of governmentalization. The city plan of Besiri,
one of the municipalities of Batman, also can provide an insightful reading to
understand the spatial politics in the making of modern Batman. As the largest street
of Besiri, Batman Boulevard divides the city into two parts. Most of the settlements,
including the state offices -such as the police station, the prison, the hospital, the
local military office and the government office- are located along the second largest
street of city, Ataturk Street, in the down-town neighborhood of Milli Egemenlik.
Milli Egemenlik is the most significant district of Besiri, as its name signifies the
nation’s imprint. The municipality plans of Hasankeyf, Kozluk, Sason, Hisar, and
Kayapinar -with the symbolic names in their central streets, that are mostly Ataturk
or Cumhuriyet- carry similar patterns in their city plans and spatial organizations.
The reading of the city texts, particularly through the street names, may enable us to
understand the spatial politics of the making of modern cities in Turkey.

Jorgenden defines the Kurdish spatial politics of the 1990s, including the re-
renaming of the cities, as the anticolonization endeavors.’’® Gambetti argues the
recent spatial politics of the Kurdish movement, involving the appropriation of space,
especially in Diyarbakir, as decolonization endeavor.?”® The pro-Kurdish local
governments of Diyarbakir and Batman developed a series of spatial politics in the

recent period, especially on the issue of street names, and this led to a series of

28 Jorgenden, “Crafting Space, Making People.”

279 7eynep Gambetti, “Politics of Space/Place: The Spatial Dynamics of the Kurdish and
Zapatista Movements,” New Perspectives on Turkey, no. 41 (Fall 2009).
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political conflicts and tensions. In the following chapter, “the war on street names”

will be scrutinized.
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CHAPTER VI
“THE WAR ON PLACE NAMES”
THE CURRENT STRUGGLES OVER STREET NAMES IN

DIYARBAKIR AND BATMAN

For the last decade, with the victory of pro-Kurdish political party in the
municipal elections of 1999 in the southeast regions and successive election of the
pro-Kurdish DTP (Democratic Society Party) for the municipalities of Batman and
Diyarbakir in the following period, the naming and renaming of place names have
gained vital significance on the public agenda of the country once again. Since,
instead of the place names that had been proposed and given by the central
authorities, the elected mayors have affixed Kurdish-oriented place names or the
names affiliated with the Kurdish political movement, particularly in urban level, the
very process described by Joost Jorgenden as “the return of the other” in the urban
space.?®® The process started with the introduction of 200 changed street names by
the pro-Kurdish mayor of Batman, Abdullah Akin, in 2000.”®* The process of re-
naming or back-naming of streets and parks have been continued especially in
Diyarbakir and Lice in the period since then. The previous naming and renaming
operations attempted to efface the traces of past or encounter with local sociopolitical
dynamics, whereas the new Kurdish-oriented place names given by the pro-Kurdish
municipalities intended to evoke the past and local dynamics. Considering the
transformation of urban space and the emergence of new publicness in Diyarbakir on

the axis of Kurdish political movement, Gambetti suggests that,

80 jorgenden, “Crafting Space, Making People.”

21 1hid.
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The election of DEHAP to the metropolitan municipality marked a turning
point in the recent history of Diyarbakir. The impact was not
straightforwardly political in the narrow sense of the word, but...mainly
cultural and social. The municipality became the engine force that opened
new spaces of communication and expression, which not only fostered
cultural life, but also new political publics to emerge.?®?

The new street and park names given by the pro-Kurdish municipalities,
following the discussion of Gambetti, can be evaluated as the visible symbols of the
“new political publics.” | will thereby find appropriate and practical to call the
process as “the Kurdish reappropriation of space” as well as “the creation of counter
hegemonic memory space,” contrary to the modernist/nationalist appropriation of
space, which was discussed in the historical parts of this thesis.?®* For arguing the
process, what | conceptualize as “the creation of counter hegemonic memory space,”
Jorgenden suggests that, “the (re)naming strategy of DTP mayors not only directly
counteracts past efforts to overcome Kurdishness in rural and urban political
geography, but also tries to reintroduce a Kurdish politico-cultural sensitivity into the
public setting of everyday life.”?%*

Discussing the sociopolitical implications of the renaming practices of
Kurdish municipalities, Jorgenden gives the removal of the street name Aydin
Arslan, who was the super governor of the region in the state of emergency in 1990s

in Batman, as an exemplary contestation.?®® Not surprisingly, the Kurdish-oriented

re-naming places in Batman and Diyarbakir resulted in the encounters and conflicts

%82 7eynep Gambetti, “The Conflictual (Trans)formation of the Public Sphere in Urban
Space: The Case of Diyarbakir,” New Perspectives on Turkey, no. 32 (2005), pp. 43-71.

283 «“Counter-hegemony” is used to refer the endeavors of the pro-Kurdish political parties to
confront the norms of modernization in Turkey. Yet, it is necessary to state that counter-hegemonic
movements may lead to the alternative/other hegemonies depending on how they re-appropriate
existing constructs, symbols and myths. See, Danny A. Lesh, Hegemony, Articulation and Counter-
Hegemonic Struggle, Avaliable [Online]: http://www.counterheg.org/counterheg.html

284 Jorgenden, “Crafting Space, Making People.”

%5 The name Ayd:n Arslan calls for the oppresive measures of the state in 1990s, as it is
clearly stated by the local people in the interviews.
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between the various state offices and local authorities, to be more concrete, the
severe tensions between the Council of State and the governorships, on the one side
of the spectrum, and the municipalities and the city councils, on the other side.
Therefore, in this part of the thesis, | will explore the reappropriation of
sociopolitical space, particularly in Batman and Diyarbakir, on the main axis of
Kurdishness through the re-naming of streets and parks.

To begin with Batman, the street names that have changed by the DTP-run
municipality in 2000 have specific connotations, namely a few, the Kurdishness, the
anticolonialism, and the call for democracy, multiculturalism and pluralism. Some of
the current street names that were given in 2000 are listed in following.

Table 6: Current Street Names in Batman?®

CURRENT STREET NAMES MEANING OR REFERENCE

Demokrasi Bulvari “democracy”

Ozgiirliik Bulvar “freedom”

Baris Bulvari “peace”

Insan Haklar: Bulvar “human rights”

Adalet Caddesi “justice”

Hosgorla Caddesi “tolerance”

Mahatma Gandhi Bulvari The anti-colonial leader and non-violent activist
of India against the British domination

Omer Muhtar Bulvar The anti-colonial leader of Libya against French
domination

Ahmet Arif Bulvar: The famous left-leaning Kurdish poet and writer

Yasar Kemal Caddesi The famous left-leaning Kurdish novelist, the
Nobel prize nominee

Mehmet Sincar Caddesi The Kurdish parliamentarian, assassinated in
1993 in Batman

Dr. Yusuf Azizoglu Caddesi The Kurdish parliemantarian, the Minister of
Health in past, who built hospitals in the
Kurdish regions

Selahattin Eyyubi Caddesi The famous Kurdish-Muslim leader, the founder
of Eyyubi dynasty in 12" century

Abdulkadir Geylani Caddesi The Islamic intellectual, the founder of the
Kadiri Sufi order who lived in 12" century

fbni Sina Caddesi The famous Islamic figure and philosopher of
11" century

Veysel Karani Caddesi The famous Islamic figure who lived in the age

286 By the author of the thesis, 15 February 2010.
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of Muhammad the prophet

Mevlana Caddesi The famous Sufi mystic and poet of 13" century
Pir Sultan Caddesi The famous Alevi poet of 16" century
Seyit Bilal Caddesi The famous local Islamic figure in Batman, the

founder of Becirman village, whose lineage lay
to Muhammad the prophet

Ahmet Necdet Sezer Bulvar: The 10" president of Turkey

Turgut Ozal Bulvar: The 8" president of Turkey

The deciphering of why particular street and boulevard names were chosen is
critical to understanding the significations of the place names in terms memory
politics. Initially, the emphasis made by the civil society for democracy, human
rights, freedom, peace, and justice for redressing the Kurdish Question over the last
25 years reverberated in street names. That is to say, the street names become the
vehicles and reflections of the public cognizance for finding ways of reconciliation
on the Kurdish Question. Nevertheless, it is necessary to make special emphasis on
the street names of Mahatma Gandhi and Omer Muhtar. The selection of these
anticolonial figures, who call for resisting the British and Italian dominance in India
and in Libya respectively, has resonance considering that the Kurdish movement
describes itself as an “anticolonial struggle.”?’

In addition, the denomination of Ahmet Arif and Yasar Kemal, two famous
literary figures of Kurdish descent, as street names are critical with respect to writing
Kurdish history over the city-text of Batman. Furthermore, the affixing of Islamic
intellects and leaders such as Selahattin Eyyubi and Abdulkadir Geylani as street
names discloses the incorporation of Islamic past within the counter hegemonic
memory space, in sharp contrast to the secularist stance of the Republican period. As
was discussed in previous chapters, this stance rejected the Islamic heritage

especially considering the lines of the Ottoman past for the sake of the secularism

%87 Gambetti, “Politics of place/space,” pp. 43-87.
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principle. Lastly, the street name of Pir Sultan deserves special attention, since it
signals the endeavor to include the Alevi identity in the counter hegemonic memory
space.

In a nutshell, the selective strategies of the decommemoration of the figures
and signs of nationalist historiography and recommemoration of such Kurdish
historical figures like Ahmet Arif or some important days like Newroz [Kurdish New
Year celebration] play vital roles in the re-construction of contested memory
spaces.?® The removal of the statue of Atatiirk in 2004 and the erection of Musa
Anter’s statue needed to be evaluated in this context:

After his election in 2004, the HADEP mayor of Diyarbakir, Osman

Baydemir, removed a statue Atatlirk from one of the city’s main squares

along with one of the signs to the city proclaiming ‘Ne Mutlu Turkim

Diyene’. The phrase translates as “How Happy is He Who Can Say He is a

Turk,” and is one of the most widely used and well-known aphorisms quoted

from Mustafa Kemal, and an emblematic slogan of republican mythology.

Then, in late 2005, a statue was erected in Diyarbakir commemorating Musa

Anter, one of the country’s most prominent Kurdish authors and activists,

killed as part of a wave of ‘unknown assailant murders’ when visiting the city

in 1992.%%

Beyond the strategy of the selection of these symbolic street names by the
pro-Kurdish municipality of Batman, there emerged profound power struggles and
conflicts. When the Batman Municipality attempted to change the street and
boulevard names upon the decision of the City Council in 2000, many of the
proposed street names including the ones that are in use today were rejected. The
decision of the Batman Municipality for renaming the street names was challenged
initially by the Governor’s Office and the issue was then transferred to the Council of

State (Danistay), in which some of the proposed street names of the Municipality

were found “inconvenient.” The street names of Omer Muhtar, Mahatma Gandhi,

%88 For the contestations over “Newroz” the spring Festival, which is a symbol of Kurdish
identity, see Gambetti, “The Conflictual (Trans)formation.”

89 Jorgenden, “Crafting Space, Making People.”
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Elmedina, Tirmerc, Zozan, Lales, Hazzo, Munzur, Saidi Nursi, Yilmaz Giney,

Halepce, and Arapkent were detected by Council of State as “contrary to the

legislations in force” [mer’i mevzuata aykiri]. The Council explains the legal

reasoning behind the rejection as follows,

The streets, boulevards, squares and such places shall not be named in
contrary to the main principles of the constitution, the legislation in force, the
public order; and the street names that may lead to the discrimination and
against the public morality, the street names consisting the words and
expressions that are composed according to the foreign language norms, or
the burlesque and obscene street names shall not be allowed.**

Besides this general legal rationale for rejection, the Council of State

explained the justifications of rejecting each name under consideration in detail, as

illustrated in original formats in the following table.

291

Table 7: Proposed Street Names in Batman®®

STREET
NAME

THE JUSTIFICATION OF THE COUNCIL FOR REJECTION

Omer Muhtar

“The leader of the independence struggle of Libya against France”
in Council’s words. The Council compels the Municipality to ask
for permission from the Ministry of Foreign Affairs.

Mahatma “The leader of the independence struggle of India against Britain”

Gandhi in Council’s words. The Council compels the Municipality to ask
for permission from the Ministry of Foreign Affairs.

Elmedina “The name of the village of Batman, which was flooded in the
Republican period, is written according to the principles of foreign
language.”

Zilan “The name of a tribe in the region, and it is also a name of a river
in which it is claimed that a Kurdish massacre took place during
the Kurdish uprisings of 1929 and 1930.”

Tirmerg “The regeneration of the non-Turkish names is targeted once
again.” [It had been renamed as Tilmerc by the authorities in past]

Lales “It means “tulip” in Kurdish; it is also the name of sacred day or
the sacred place of pilgrimage in lraq for Yezidis.”

Hazzo It is found in contrary to the legislation in force by the Council.

Munzur “It is the name of a mountain and river in Tunceli region, in which

2% Republic of Turkey, TC Danustay Birinci Daire, Esas No: 117, Karar No: 134, 2000.

! The idea of exploring the justifications of rejection in detail is borrowed from Joost
Jorgenden, nevertheless, the original records of Danistay, instead of the reasonings narrated in the
media which is used by Jorgenden, are used in this research.

2%2 By the author of the thesis, based on the decree of the Danstay, 15 February 2010.
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it is also claimed that the Kurdish massacre took place during the
Dersim uprising of 1937.”

Saidi Nursi [The founder of the Nurcu Sufi order] “As this name can be used
as a propaganda tool in terms of irtica and separatist activities
[“bolich faaliyetler”], it may lead to factionalism in society”

Yilmaz Giney | “[Glney] involved in some separatist activities, he was sentenced
for committing the murder of a judge and then escaped to abroad”

Halepge “The name of a settlement in Iraq, which is known for the Kurdish
massacre of Iraqi state.”
Arapkent “The regeneration of the non-Turkish names is targeted once

again.” [t had been Turkified by the authorities in past]

It is necessary to pay attention to the structure and linguistics of the
justifications. The Council of State, as illustrated above, concerned with the everyday
implications of these proposed street names. In many circumstances, the Council
perceived these names to be “threatening” fragments of the past that needed to be
overcome. Describing “the Kurdish massacres” within the country, the Council
specifically referred to them as mere “claims.” However, the Kurdish massacre in
Halepce, Iraqi, was considered to be factual information by the Council; that is to
say, this massacre was recognized by the Turkish authorities. In the final analysis,
the Council of State summarizes its broad justification of rejection as follows,

Examining these names, it is realized that some of them are not Turkish and
composed according to the principles of a foreign language; some of them
evoke the uprisings against the state happened in past and the so-called
massacres that took place during these uprisings, likewise the name of
Halepce serve for the same end; and the names of Omer Muhtar and Mahatma
Gandhi, as these are anti-colonial figures, are specifically selected; through
all these street names, the separatism is popularized and the uprising against
the state is presented as a convenient act, and political gain is aimed at by
giving specific messages to the differentiating fractions of society in terms of
ethnic roots and religious beliefs; these names are not randomly selected, yet
the results of a deliberate choice... the renaming of streets as the City
Councils ceaselessly change may lead to the cultural erosion. 2%

2% | bid. [Emphasis added.] In Turkish the justification reads as

“bu isimler incelendiginde bir kisminin Turkge olmad:g: yabanc: dil kurallar:na gore tegkil
edildigi; bir kismnin ise daha 6nceki tarihlerde devlete yap:lan isyanlar: ve bu isyanlar sirasinda
glya devlet taraf:ndan katledilenleri cagristirdig:, keza Halepge isminin de ayn: amaca hizmet ettigi,
Omer Muhtar ve Mahatma Gandhi isimlerinin de sémiirgecilere kars: miicadele eden kisiler
oldugundan &zellikle secildigi, butiin bu isimlerin caddelere konulmas: ile toplumda ayrimciligin
yayg:nlastirzimaya ve halk nezdinde devlete isyan etmenin makul bir seymis gibi gosterilmeye
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It is very plausible to assert that the critical stance of the authorities against
the Kurdish re-appropriation of space can easily be understood from this broad
justification of rejection. “The uprising against the state”, “the separatism,” and “the
cultural erosion” are some of “the threats” that might result from the Kurdish-
oriented street names in the eyes of the authorities of the Council.

The re-naming of street and park names in Diyarbakir has also turned into a
controversial issue in 2000s. Some symbolic names for the streets and parks were
proposed in 2007 by the DTP-run municipality. In general, the Kurdishness and the
discourses related with the Kurdish movement were attempted to be inscribed into
the city-text of Diyarbakir through the proposed names. Evaluating the implications
of the proposed street names in Diyarbakir, Jorgenden argues that the Municipality
strived to create “new memory space” via these names.”®* Some of the proposed
street and park names in Diyarbakir are listed in following table.

Table 8: Proposed Street Names in Diyarbakir®®

Proposed Name Meaning or Reference

1 Gulan 1st May, in Kurdish, The International Workers’ Day

8 Mart The women’s day

Baris Peace, in Turkish

Asiti Peace, in Kurdish

Ekim The October, referring to the October Revolution of 1917
33 Kursun Parki 33 Bullets Park, in Turkish, “commemorating the

extrajudicial killing of Kurdish villagers in 1943 on
the order of a Turkish general and hero of the war of
Independence”

Carcira Parki “Named after Chahar-cheragh Square in the city of
Mahabad (in today’s Iran) where Qazi Muhammed

calwsildigy, diger yandan da etnik koken ve dini dilsiince agisindan farkl:lik gésteren toplum
kesimlerine birer mesaj verilerek siyasi rant elde etmenin hedeflendigi, verilmis bu isimlerin tesadufen
secilmedigi, bilincli bir secimin Griini oldugu anlas:dimaktad:r. Cadde ve sokak isimlerinin her
degisen Belediye Meclisi taraf:ndan degistirilmesinin hem kiltlrel bir erozyona yol acacag:, hem de
cadde ve sokak isimlendirilmesinden beklenen fayda saglanamayacag:, her seyden 6nemlisi bir takim
kamu hizmetlerinin gerilemesine sebep olacag: agiktir.”

2% Jorgenden,“Crafting Space, Making People”

25 hid.
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announced the (Russian-backed) independent state of
the republic of Kurdistan, (and where he and several of
his comrades were executed a year later, when Iranian
authority was restored).”

Azad Freedom, in Kurdish

Ozgiir Free, in Turkish

Jiyanan Azad Free Life, in Kurdish

Kardeslik Brotherhood, in Turkish

Ciwan Youth, in Kurdish

Mem 0 Zin “A long poem written in 1706/7 by Ahmet Hani in which

he called forcefully for Kurdish self-rule and which was
adopted by later generations as a national epic”

Zembilfrog Kurdish poem

Ahmed Xani Kurdish poet

Ahmet Arif Kurdish poet

Musa Anter Kurdish writer

Ayse Nur Zarakoglu | Turkish writer

Zeynel Durmus “A young Kurdish woman who was going to participate

in the celebrations for World Peace Day 2001, but died
after falling from the sixth floor of a building while
being chased by police”

Semse Allak “The name of a Kurdish woman who became victim of a
honor-killing, stoned to death by her family for having
an extramarital relationship”

Amid One of the old names of Diyarbakir

The strategies of recommemoration and decommemoration, what can be
called as the selective memory politics in general, become significant issue
considering these street names. The oppressive measures towards the Kurdish people
in the past were recalled, such as the 33 bullets incident, and the critical figures for
the Kurdish historiography, such as Ahmed Xani, were remembered. Yet more
interestingly, the articulation of the “leftist,” *“emancipatory” discourses through
these names deserves special attention. The leftist and feminist dates, such that 1°
May, 8" March, the revolutionary communist month of October, what are deemed to
be threatening by the conservative-nationalists, are deliberately included in the new
geography of memory.

Nevertheless, beyond the renaming endeavors of the pro-Kurdish

municipality of Diyarbakir, critical encounters and conflicts took place between the
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municipality and the state offices. To be more concrete, many of these proposed
street names were rejected by the governorship and later by the Higher Court. Yet the
municipality insisted on the proposed street names, and similar to the Batman case,
the issue was then transferred to the Council of State upon the request of the
Diyarbakir governorship. Many of the proposed names were rejected through various
justifications. 33 Bullets Park, for instance, was rejected by the Administrative Court
on the ground that it “makes the state an object of accusation.”®*® Furthermore, the
names of Zembilfros, Jiyana Azad, Asiti, Ciwan, Yek Gulan, and Zeynel Durmus
were rejected, since they were evaluated by the governor’s office as the concrete
“symbols of a forbidden terrorist organization.”?®" In addition to the rejection of the
name Ciwan, “the governorship added to its declaration that Article 222 in the
Turkish Penal Code mentioned a prison sentence of 2-6 months for acts contrary to
rules regarding the Turkish alphabet.”®®® In this point, it is necessary to mention
Article 222 that prohibits the employment of the Kurdish letters of “q,” “x,” and “w”
in practice, therefore can be regarded as the most concrete legal barrier against the
Kurdish-oriented street and park names.

The serious struggles over street names have also been experienced recently
in Lice, Diyarbakir. The City Council of Lice has deemed it suitable to name a street
Ayd:n (the intellectual), which has remained untitled since 1975. Upon the meeting
of the City Council, the DTP-run municipality attempted to denominate the street.
Yet the governorship rejected the decision of the Council by declaring the name

Aydin “separatist” and “ideological.” The governorship legitimated its rejection

% jorgenden, “Crafting Space, Making People.” Also, for the detailed discussion of 33
Bullets incident, see “Ethnographic Explorations” in this thesis.

7 bid.

28 1hid.
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according Legal Code 5393, which states that “the names that lead to the separatism
and discrimination and in contrary to the main principles of the constitution, the
legislation in force, and the public morality shall not be given to the quarters, squares
and streets.”?%

In fact, it is proper to emphasize that this name, Aydin, has no evident
ethnopolitical references. Literally, Aydin means intellectual, cultured and educated
in Turkish. It is the name of a city in the western region of Turkey as well. Thereby,
the issue at stake in Lice did not result from a sole re-naming practice in a literary
sense. Nevertheless, it is safe to argue the street name was turned into symbol of the
political tensions between the Kurdish municipality and the agents of central state.
As a matter of fact, the authorities of Lice Municipality affirmed that there was
unrelieved political tension between the two sides on the axis of Kurdishness.>®
Especially, in 2008, the encounters between the governorship and the municipality
became sharp on the issue of street and park names.

After the rejection of this proposed name, Aydin, the City Council met once
again and decided to name the street Aydin with a majority of votes for the second
time. Yet the governorship rejected the Council’s decision again. It was stated by the
municipal authorities that the governor’s rejection of the Council’s decision for the
second time did not have any legal basis, and it is stated that the Municipality’s
incentive was constrained illegally, the issue then needed to be transferred to the

Council of State.3*

29 1bid.
%0 |nterview by the author, tape recording, Lice, Turkey, 27 November 2009.

%01« aymakam “boliiciliik’te sinir tanimads; Aydin ismi de ‘bdliicii’oldu,” DIHA, 13 June
2007.
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In the final analysis, the DTP-run municipalities recently have strived to
reappropriate urban space and to create new contested memory spaces through
Kurdish-oriented re-naming of street and park names. Yet, as discussed in detail, the
process led to the severe conflicts and encounters between the local Kurdish

administrations and the authorities of central state in Batman, Diyarbakir and Lice.
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CHAPTER VII

CONCLUSION

This study explored the practice of renaming places in Turkey. It attempted to
sketch the spatio-temporal regimes and memory politics in relation to the renaming
places in Turkey. This thesis can be considered as a brief attempt to fill the much
neglected area of study in the current literature — i.e. the spatial disciplinary
techniques and territorial strategies in modernization experience of Turkey. The
Turkish nationalism and state formation process in Turkey have been argued
extensively from macro perspectives, particularly since the 1980s. However, the
everyday aspects of the modernization, especially symbolic-spatial practices, in
Turkey have been ignored to some extent until recently. At this juncture, this study
suggested a perspective to read everyday repercussions of governmentalization and
nationalization of territory in Turkey.

Also, another novelty that this thesis aimed for is to put space and time
politics together, since the strategies of spatial re-construction (i.e. the renaming
places in the context of the thesis) are intrinsically related to the reconfiguration of
history and the politics of memory. The Turkification of place names attempted
transform Anatolian territory into the Turkish homeland. Also, the renaming practice
aimed to overcome the traces of the Kurdish, Armenian and Greek pasts. This study
argued that the policy-makers strived to create a blank page or tabula rasa in order to
invent new history, new subjectivities and new national territory.

The terminology of space in a Foucaldian sense, instead of geography as an
academic discipline, was taken into consideration in this thesis. That is to say, it was

argued that the spatial practices, strategies and constructions, especially considering
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the renamed places, are very related to certain political processes and asymmetrical
power relations. The spatial categories and renamings are not only the results of
Turkish modernization project, yet they have emerged as a result of encounters
between the state authorities and subjects. That is to say, the renaming policy took
the sociopolitical dimensions of the localities into consideration. Since, in many
cases, the renaming policy confronted and overcame the local stories. This study
suggested that the space is a dynamic concept to study from sociological and
anthropological perspectives.

The central theoretical argument of the thesis is the practice of renaming in
Turkey aimed to efface the divergent and mixed temporalities, while establishing the
hegemony of Turkish modernization. Therefore, in a more theoretical fashion, the
renaming of places was argued as a specific technique towards governmentalization
of space and colonization of time in Turkey

This study especially scrutinized the formations and operations of the Expert
Commission on Name Changes, which signifies a turning point for the renaming
politics in Turkey. The renaming practice was turned into a state project in the 1940s.
However, with the establishment of the Expert Commission in 1957, the renaming
project became an “entrenched bureaucratic project.” The Commission declared
clearly its goal as the Turkification of place names. In addition, the Commission
worked exhaustively especially between 1957 and 1978 and changed thousands of
settlement and natural place names — as an instance, about 35 percent of village
names.

Kurdish populated regions of southeastern Turkey exposed to the renaming
policy at most, despite the fact that the renaming policy applied in all regions of

Turkey. Yet to be more specific, the policy targeted Kurdish, Armenian, Greek,
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Syriac, Georgian and Lazuri names at most. The discursive analysis of the
Symposium on Turkish Place Names held in 1984 that evaluated the success of the
renaming policy gave insights about the scope and goals of the renamings. It was
realized that the policy aimed to change all non-Turkish names and attempted to
create Turkified homeland geography, from discursive and symbolic dimensions.

Based on a fieldwork in Diyarbakir and Batman, this study illustrated that the
renaming policy was contested from below in many ways. The Turkified place
names were not used by the local inhabitants in-between encounters. The everyday
confrontations of the locals with the state on the issue of the changed names gave
specific insights into the processes of hegemony and consent. In simple terms, this
research showed that the locals’ use of old/Kurdish names can be evaluated on the
axis of subaltern politics and everyday resistance.

Also, it was discussed that the spatial organization of Kurdish populated
regions gave insights about contested identities of ethnopolitical origins. It was
argued that the city-text of Batman carry the linguistic tones of Turkish
modernization. In addition, this research explored the formations of counter
hegemonic memory spaces. Kurdish municipalities of Batman and Diyarbakir gave
new names to the streets and parks in the 2000s. Along with the emphasis on
Kurdishness, other fragments that had been excluded by the Turkish modernization
were articulated on those names, such as figures and dates from socialism, feminism
and Alevism. The Kurdish-oriented renamings of streets and parks in Diyarbakir and
Batman led to a series of conflicts between the state offices and municipalities. |
explored which names were included in the memory politics of the city and how they

were contested by the state agents.
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In a nutshell, this study discussed that the renaming and Turkification of place
names conducted as a state project in Turkey, especially after 1957. In some cities,
especially in Kurdish populated regions, almost whole city-text was rewritten
through the renaming policy. Yet, the renaming policy did not penetrate into the
everyday lives of the local people; they kept referring the old names. It is argued that
the Turkified place names were external to the sociocultural spaces of the locals,
insomuch that the renaming policy was challenged seriously in the 2000s. The

analysis of spatial politics in Turkey deserves more attention from academic circles.
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APPENDIX A

DH/ I-UM

48/17

S.N. 1333

Istanbul Vilayeti
Hulasa: Suret Melfuf

1- Memalik-i Osmaniyyede Ermenice, Rumca veya Bulgarca hasili islam olmayan
milletler lisdniyla yad idilen vilayet, sancék, kasaba, koy, dag, nehir... ilh bi-lI-cimle
isimlerin Turkceye tahvili mukarrerdir. Su misaid zamanimizda sur‘atle istifade
idilerek bu maksadin mevki‘-i fi‘le konmasi hussunda himmetinizi rica iderim.

2- Mintikaniz dahilindeki ahz-i asker rieséas: ve me’marin-i malkiye ile birleserek bu
tahvilatt mas‘ir cedvelleri tertib itsinler ve evvel emirde vilayet, sancak, kaza
merkezlerinden baglayub biten cedvelleri peyderpey karargah-1 umimiye
gondersiinler. Toplanan cedvellerde tedkikat icra ve yekdigerine ¢ok benzeyen
isimler bi-I-muhébere tebdil olunduktan sonra bunlar dahiliye ve posta nezaretlerine
ta‘mim ve tatbik idilmesi icuin gonderilecekdir.

3- Yeni konacak isimlerin daima calismakda ibret ve mi‘yar (?) olacak tarihi
mefahir-i askeriyemizi samil olmasi1 multezemdir. Gerek simdi ve gerek evvelce
vakayi‘-1 harbiyeye ma‘rlz kalmis olan mevki‘ler oraya mahsis sanl gegen hadisati
hatirlatmali. Ve bu vaki‘ degilse en namdslu ve memlekete nafi‘ hidmetlerde
bulunubda vefat itmis zatlarin isimleri zikr idilmeli. Veyahud mevki‘in daima
mebz0il ve ma‘raf olan mahsilat, sandyi‘ ve ticaretine daima sabit kalacak ve san‘at
ve sekl-i cografisine yakisan isimler bulunmali ve-1-hasil mekteb hevaceleri
talebelerine cografya dgretdikleri sirada vatanimizin her parcasin: zikr iderken onlara
ayn[i] zamanda her mevki‘in sanl tarihine iklim, mahsdl, san‘at ve ticaretine aid
fa‘ideli mevzi‘lar bulabilmelidirler. Bir de 6tedenberi yabanci da olsa nasilsa lisdnen
ulfet idilmis isimlerin birdenbire baska lafzen hi¢ de misabeheti olmayan isimlere
tahvili hem ba‘z[1] yanlishklar1 ve hem de ald héalihi ahali agzinda eski isimlerin
dolasmasint mucib olacagindan ahalinin kabiliyet-i fitriyesi nazar-1 miulahazaya
alinmali ve ona gore isim bulunmaga i‘tina idilmelidir. Mesela: bu zikr idilen esas
dahilinde isim bulmak kabil olmaz ise “Erkli” yi “Erikli” veyahud “Orakli”*%,
Geliboliyye “Velibolu” dimekle her halde tlfet-i sabika ihlal idilmemis olur.

23 Kanunevvel 331 Baskumandan Vekili
Enver

%02 B kelime okunamadh.
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APPENDIX B

T. C.

BASVEKALET K
KARARLAR DAIRES! MUCDURLUGU ararname

MODORLOGU

Karar seyin

2

7759
: Diyaribekir beldesi adinin (Diyarbskir) olarak degig-
' tirilmesi hekkinda belediye meclisi ile vilayet idare hey’etinin
kararlari ve Suray: devlet reislifinin 2/I2/937 tarih ve I9430 -
sayili tezkeresile gitnderilen Miilkiye dairesile Umumi hey’etin
‘mazbatalari fera Vekilleri Hey’etinin I0/I2/937 tarihli toplan-

T A A S RS 7

‘:tlsmda okunarak I520 sayili kanunun 9 uncu maddesine g5 re bu
ébelde adinin (Diyarbekir) olarak defigtirilmesi onanmigtar.

10/12/937
REIsicuR
7'(// '//i%{;;t;»(r:pf
A
< BA$B:"\‘K\/};NLH{
! @ CUMHURIYET ARSIVE
T.C
BASVEKALET
MUAMELAT MODORLUGO KARARNAME
Sobei A7 -
Sap : /4'693;?
Antnlve VilAvetine bagla (Alfive) Kazas: iaminin (Alanva)ys
pevrilpesi: Dahiliye Vexilliginin 78/5/933 tarih ve 71/18 numarali

teszkeresile vapilan teklifi ve Suravi Devlet Heyetl Umunivesinin x

tensibi zerine fora Vexilleri Heyetinin 23/5/633 toplanisinda kabul

: edilmigtir. 23/5/933
REISICUKHUR

f’a}; ﬁ%’/ﬁ;?,/
)
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T. C. - ~-‘-i'-v."; ‘ )
BASVEKALET P
MUAMELAT MODURLOGO KARARNAME
Sabe: -

1?50

. kezi Karakose olan Bayazit vilayeti sdaimin (AZr1) ya ve merkezi Ba-

1580 sayili Belediye Kanununun ¢ uncu maddesine gire mer-—

. yazit olan Karakise Kazasi adinin da (Dogu Bayazidi) na gevrilmesi,
vildyet belediye meclisi ve idare heyetinin karsrina atfen Dahiliye
‘ Vekilliinin 3/3/935 tarih ve 54I sayil: teklifi ve furayi Devlet

. Reisliginin 2/5/935 tarih ve 4232 sayili mutsleansmesi lzerine Iera

Vekilleri Heyetince 4/5/935 de onanmigdir.

4/5/935
REIsIcURMUR
P R B
D el Y Sa )
' i T. C.
T. C. ' . % DASDAKANLIK
s Sevtron
BASVEKALET L _YET rrsivi |
KARARLAR MUDURLUGU Karamame
Karar sayis
262 4

' Gevar kazasl adinin Yilkksek _Ova ve Hiiseyin ab&t kasszbasi -
adinin Alaca ya gevrilmesi ,Dahiliye vekillipinin teklifi ve Surayi Dev
letin mitaleasi tizerine lora Vekilleri Heyetince 29/I1/935 de onanmig-
dar, 29/11/985

RE1S IcUMHUR
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APPENDIX C

Il idaresi Kanunu

Kanun Numarasi: 5442

Kanun Kabul Tarihi: 10/06/1949

Yayimlandig1 Resmi Gazete Tarihi: 18/06/1949
Yayimlandigi Resmi Gazete Sayisi: 7236
Bolum 1: Milki Idare Bélumlerinin Kuruluslar:

Madde 2 - i, ilge ve bucak kurulmasi, kaldirilmasi, adlarinin, baglihiklarinin, merkez
ve sinirlarinin belirtilmesi ve degistirilmesi asagida gosterilen sekilde yapilir:

A) 1l ve ilge kurulmasi, kaldirilmasi, merkezlerinin belirtilmesi, adlarinn
degistirilmesi, bir ilcenin baska bir II'e baglanmasi kanun ile;

B) Bucak kurulmasi, kaldirilmasi, merkezinin belirtilmesi, il ilce ve bucak
sinirlarinin ve bucak adlarinin degistirilmesi bir kdyiin veya kasabanin veya bucagin
baska bir il ve ilceye baglanmasi, miihim mevki ve tabii arazi adlarinin degistirilmesi
Igisleri Bakanliginin karar1 ve Cumhurbaskaninin tasdiki ile;

C) Yeniden koy kurulmasi veya yerinin degistirilmesi Bayindirlik ve Saghk ve
Sosyal Yardim Bakanliklarinin mitalaas: alinmak suretiyle;

C) Koy ve kasabalarin ayn ilge icinde bir bucaktan baska bir bucaga baglanmasi,
koy adlarinin degistirilmesi, koylerin birlestirilmesi ve ayrilmasi, bir kdy, mahalle
veya semtin o kdyden ayrilip baska bir koy ile birlestirilmesi icisleri Bakanliginin
tasvibiyle yapilir.

D) ( Degisik bent: 11/05/1959 - 7267/1 md.) Kaza kurulmasinda ve kaldirilmasinda,
bir kazanin baska bir vilayete baglanmasinda ve merkezinin belirtilmesinde,
sinirlarinin degistirilmesinde ve (B, C, C) fikralarinda yazili hallerde ilgili vilayetler
idare heyetleriyle umumi meclislerinin mitalaalar1 alinir. Ancak; Tirkce olmayan ve
iltibasa meydan veren koy adlari, alakadar Vilayet Daimi Enclimeninin mitalaasi
alindiktan sonra, en kisa zamanda Dahiliye Vekaletince degistirilir.

E) Illere, ilgelere, bucaklara, merkez yapilan sehir, kasaba veya koyin adi verilir. Su
Kadar ki, bunlarincografi veya tarihi bir san1 varsa o da isim olarak verilebilir.
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APPENDIX D

Ad Degistirme Uzmanlar Kurulu Kurulus, Gorev ve Calisma ilke ve Usulleri
Hakkinda Y onetmelik

Birinci Bolim
Amag, Kapsam, Kurulus ve Gorev

Amag:

Madde 1 - 5442 sayih Il Idaresi Kanunun 2nci maddesi uyarinca; il, ilge, bucak, koy
ve Onemli mevkii ve tabii arazi adlarinin degistirilmesinde, tarihi, kilturel ve dil
bakimindan yanilmalar: énlemek icin danismanlik yapmak ve yardimci olmak tzere
“Ad Degistirme Uzmanlar Kurulu” kurulmustur.

Kapsam:
Madde 2 - Bu Yonetmelik; Ad Degistirme Uzmanlar Kurulunun kurulus, gorev, ve
calisma usul ve ilkeleri ile ilgili esaslar1 kapsar.

Kurulus:

Madde 3 - Kurul Igisleri Bakanhgi Iller Idaresi Genel Midiriunin veya
gorevlendirecegi yardimcisinin baskanliginda Genelkurmay Baskanliginin bir, Milli
Savunma Bakanligi, Harita Genel Mudurlagundn iki, Milli Egitim, Kultlr ve Turizm
Bakanliklar: ve Tapu Kadastro Genel Miidurlugiiniin birer, Ankara Universitesi Dil
Tarih ve Cografya Fakdltesi ile Atatlrk Kiltir Dil ve Tarih Yuksek Kurumunun
(Turk Dil Kurumu ve Tirk Tarih Kurumunun) ikiser temsilcisinden olusur. Igisleri
Bakanligi gerek duydugunda diger kuruluslardan ve 6gretim kurumlarindan uzman
personel cagirmaya yetkilidir. Kurulun sekretarya gorevleri iller idaresi Genel
Madarliglince yarataldr,

Gorev:

Madde 4 — Kurulun gdrevleri sunlardir:

a. 1l ve Tlgelerin adlarinin degistirilmesine iliskin kanun tasarilarinin hazirlanmasinda
Icisleri Bakanligina goris bildirmek.

b. Bu yonetmelikte tespit edilen ilkelere uygun olarak igisleri Bakanliginin talebi,
diger kamu kurum ve kuruluslarinin, valiliklerin ve vatandaslarin ad degisikligine
iliskin 6nerilerini incelemek ve bu konuda goris vermek ve tekliflerde bulunmak.

Ikinci Bolim
Calisma Usul ve ilkeleri

Calisma Usuli:

Madde 5 — Kurul Gi¢ ayda bir toplanir. icisleri Bakanlg: gerekli gordiigii her zaman
Kurulu toplantiya ¢agirabilir.

Kurul Gye tamsayisinin tgte iki cogunluguyla toplanir, kararlarini gegerli olarak ve
toplantiya katilanlarin salt cogunluguyla verir. Igisleri Bakanhginca toplantiya
cagrilan uzman personelin oy verme ve karar alma yetkisi yoktur.
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Tlkeler:

Madde 6 — Kurul inceleme ve degerlendirmelerini asagidaki ilkelere gore yapar.

a. Ad degistirme calismalar1 esas olarak Milli Savunma Bakanhg: Harita Genel
Madarligtnidn 1/25,000 Olgekli haritalar: tzerinde yapilir. Anca gerektiginde diger
Olcekli haritalardan da istifade edilir.

b. Ad: degistirilecek yerin degal yerin harita Gzerinde gevresi, dere, tepe, kaynak gibi
yeryuzi sekilleri, topografik durumu incelenir. Bu inceleme sirasinda Milli Savunma
Bakanligi Harita Genel Mudurligu topograflarinca arazi tzerinde yapilan galismalar
varsa bunlarin sonuclari da degerlendirilir ve o bdlgenin 6zellikleri de gdzoniine
ahinarak uygun gorilen adlar verilir. Kurul Igisleri Bakanhginin uygun gormesi
halinde yerinde de inceleme yapabilir.

c. Tlrkce olmayan, soylenisi ve yapist Turkgenin ses bilgisi kurallarina aykiri olan
veya sOylenis yakinligi nedeniyle karisikliga yol acan, giizel bir anlam tasimayan ve
halkin anlayisina aykiri, duygularini inciten adlar degistirilir.

d. Turkce olup da bdlgesel agiza gore sdylenisi veya yapisi bozulmus adlar yazi
dilinde kullanilan bigimi ile degistirilir.

e. Yeni verilen adin, birbirine ¢ok yakin olmasi karisiklik dogurabileceginden,
imkanlar 6lglsunde tekrarlardan kaginilmasina dikkat edilir.

f. Tarihi adlar degistirilemez. Tarihi, kualtirel ve dil gibi alanlardaki bilimsel
calismalarda yanilmayi ve yanlis sonuglara varmay: dnlemek amaciyla bu tir adlar
baska yerlere verilmez.

g. Yabanci yer adlart Tark dilindeki karsiliklart verilmek suretiyle degistirilmez.
Ancak; eski ad, o yeri dogal ve topografik bir yoniyle anlatiyorsa Tirkge’ye
cevrilerek birakilabilir.

h. Yabanci yer adlari degistirilirken, sdylenis benzerligiyle degistirilen eski adi
anmimsatacak adlar verilmez.

1. Bolge halkinca verilmemis, uydurma oldugu sanilan ve uzunlugu (cok sozcukli
olusu) nedeniyle, harita yazim ve Uretimini giclestirdigi gorilen adlar kisaltilir veya
degistirilir.

J. Aymt sOzcukle adlandirilmig, birbiriyle ilgili dogal yer adlari gereksiz yere
uzatilmis ise topografik durum ve ilgilerine gore kisaltilarak degistirilir.

k. Tabii yer adlar1 aslinin niteligine uygun olarak duzeltilir.
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APPENDIX E

’ OEVLET ARSiviex] GENEL mﬂan N -
CUMHUQW£ratgm1 0co

Mugla ikinci okul S5-inci sinaf
talebelers:

Atatirk ve inonunun adlarinin

kentlerimize verilmesini yalvapri-

yerlar ve Meseld izmirin (Atatirk)

sehri deye sdlandirilmaesing miisade

duyurulmasina yalvaraiyerlar,
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Dinarda miitekait kaymakam S. Ozturk :

Ankarayl dolagtiini ve begendigini bildiri-
yor yanliz gehrin eski adile amlmaslm dofru
bulmuyormug arzediyvor ve'Atatirk' adina .eklcne—
cek &5z tiurkge bir gehir adile ismin degigtiril-‘
' mesini belediveve teklt£ etmig, Firkadan bu tek-
lifin }Eabﬁ;‘f.. 1qin belediveve emir vermesini, ,;if_:'

a iley_’oi" o g

L o
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C.H.F. yliksek bagkspliZina

Bir ay kadar Ankarada kaldiktan senra Dinara dSndiim Ankarads bulundu-
gum zeman zarfinda bu yeni kurulmakta olan Ankara gehrinin her tarafi-
n1 gezdim, gdrdiim . tolagmedifim bir yeri , bir soiagl kalmagy .

bu gbrigimden ettigim senung yenl ankuranin esgl Ankaray:r yuttugu

ve begmug eldupu yolundadir. bdyle eldugu hulde bu gehire tarihin

gok eski bir devrinde verilmigs elan aAnkir, Anlkuval gibi adlari almaig
olan Ankara adile anilmasi bu gin, higde yerinde degildir .

yeni xurulan ve diizeltilen gehirlerin kurucularin adile anilmesi her
yerde adet eldufuna gbre bizim kurtaricimiz ve kurucumz olan(AtaTirk)
tarafindan yeniden kurulan ve her diirlii asar medeniyyetile siislemen
bu gehrin, kadim adile a&nilmasini yelunda gtrmedigim igin bu sehrin
(AtaTirk) adina 8z tirkcegehir manasina gelen eklerden birinin ilave-
sile mesela (AtaTurk) Kent gibi bir adla anilmasini yerinde buldugum
i¢in bu ciheti gehir adinin bu esas dairesinde deyigtirilmesine Anka-
ra belediyesine 22.1.935 tarihinde teklif ettim . esasen kurtaricimi-
za ve tarihe kargida TUrk ulusugun bir vazifesi elan ve firkacada hesg
gbriilecegine kani oldugum bu &din degigtirilmesi iginin tez gabuk gbr-
1lerek Temimi i¢gin Ankara belediyesine buyuruk verilmesini ¥z ve ari
sayg1 ve sevgilerimi sunarim .

€7.1.935 Dina
r

Erkéni harp kaymakami Mitekaidi
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DEVLE® ARSIVLER! GENEL MUDORLOO®
Raif Neathvriui.io: AR85V‘ -

Ziraat Vekfleti miitercimi

‘Ankaraya ( G. M. Kemsl ) denmesi
hakkinda belediyeye verdiZi mektup
kopyasini takdim ediyor .

-«M, . g
[ fx, .
~ i-} ————
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BEVLIT ARSVLER! GENE nooou.oeo
CUMHURIYET ARgiv)

BELEDIYE REISLIG INE

( Ankara ) mn ( Gast lu-urn x-nl ) gaarmlmasini, bundan
evvelki sunsfimla dilemigtim , Dlyukhm da gunlardir @

ARLH BAXLO ¢ i

( §erl Taksiys ) ,(Kuglik asiya ) bitijininde diyerkt s

( Posmanyas) a gore : ( Ankare ) ,(GomdiMs ) Un oflu ( Mides)
tarefindan kruleedy ve ( Jubiter )wlMIBONNI( Gemilengeri § Ancyre)
de bu hikimder tarefindan Megf eddlasyi igtn ’ gohre ( Ancyef ) ady te
ki .

( Ksrys ) 11 mtverrih ( Apellomes ) da Ankaremin daka @ki B r
gehir oldufum, ( Gemilengerinin ) de Saha evvelki bBir smmems l“ ve
BsbOton Dbagka bir vak'aya deyall bulundupunu adyliyer .(oollluhr)
Miyays gelaiklert vakit (arfiersen ) Ga(iytridsth) 1 harbetaigler
( Ptolémée ) de Bunlarmn fiserine msirlilardan mirekkep bir Ordu gone
dermig, du Orduyu bosfunlue aZratarak gemilerine kedar straligler ve
kopmug olan gemt lengerlerinden  birini gafer niganesi olarek alip ge-
tirmdgler , gehirlerinde ssklspagak gehirlerinin adine da(Anmo- Ge~
mlegei) demigler ,

Past , fskender samaninda da Mu Gehrin , yine bu isimle mevest
oldujw , iskemderin ( Goldiwm ) Gan gelerek Suriyeys glderkea (Pafle-
s nd'usler hepetint kabil 1g£a bu gehrin Sninmde durdugu sSyleair?
Rfsanelere ml“ﬂ‘ riuyctdc t (Bnglrt - mkaye - Ancyre ) fa-
sdnin (Gemilengwri)dmek oldujurm , bhasusile eski Yunsn ofsenelerine
daysld dulundafure gosteriyerki , bunlsr da Abkara yeine ( Gast Mus
tafe l-n:l ) l&mnoh&r u-mnmmzm 258 Snline koymepa hﬂ.
gellr

-

IS

s
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Sahifes 2

DEVLET AR§IVLER] GENEL MODORLOB0
CUMHURIYET AR§iv}

xtLAP BAKIML 1

Ulunun YarattiZa Bit0n eserlere ( Gasf{ ) adimin verilmesi ke~
dar ubi; bir gey olamss . (Onkll hepsinde o egsiz benlik ve Xudretd
parlamaktsdir + Sayisis biyllk eserlerinin bdiri de , hig glphesis
eski Ankara tepreklurinds kurulmug olem gu yepyeni tork gewidir .
ginde yagsysnlar, hemen her lahss omin ululuk Isheyeeanlarile gagy
olduklara gibwi , agma.kuci-do onu gartak ( Ankara ) dezil, ( Ulwhesm
Wae benliZint teRessl etmig ve ondsan depmug yepyemi bir inkilap
obes1 Dbilmektedirler . Ankara denilince , derhal , bir gimgek str ctile
( Ulugesiyl ) kim hatirlamas ve om hll ( Gest Mastafa x-'-‘l ) denil-
memig olmasina kim gagmaz , Hususile Ankare y ( Gasi) aim almekla ’
bir gasetede ileri sirlmig olduZu gibl , ( Gazinin) o erigilmes tarini
yerin$ Xaybetmig oelmiyacazy ve hatta biri fzmirde, diferi Bursada
iki eski kesenin kurtulugtanberi o biyilk edr tagimskta elduklam bir
hakikattir « Gerg! tarihi blyOklerin en bUy0zn olan gasi s hatta
anya tarihinde bile ebedi yerini almgtir . Fekat bu , kendi sserleri-
-8 onun Biyik sdimn verilmemesi igin bir sebep tegkil etmiyegcez!i gibi ’
pi1'kis bOylk eserlerini onun biydk adiyile anmak igin en kuvvetli
sebebi tegkil eder . Burada ( Vagington ) , ( Leningrat ) , (Roma)
ve benserler! gibl birgek Kemt simlerinin , her minevverin bil -
di21{ adlanma sebep ve hadiselerini dzah lasumsus olacaktir .

Hem {leri o0rilmig olan aykiri digiince doZru ve tabia olsayd1,
diytklerin hatirasimy ebedilegtirmek i¢in yer ylzin lﬁll.n.kt; olan
ve her biri bir DbOYNZOn edine tagiyan eserlere ne lasum kalirdi. Hale
Bkt Gasfyd DOPON biyOklerin en blyOidir . Her biylk eseri , enim

fayek adim tagameladir ve tagiyseaktar . DileZimin yerine getirilmest blyok

bir bundur %A daki agik sebeplerden Strd heyessnla tekrerlayer
ve Dbekliyorum, BReysfend{ hasrefings . 18 to. 9)’?‘
&Im,od' t*/ﬂ(ob&ﬁ— mlitei. .

Tymnir Mw«aﬁ%

Sk /oM
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temir ¢ A. Flrues ) -

-
dnkars adimin (Gaztyuva) ya gevrile
mesini teklif ediyor .

SEVET Arsivient oeng :
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APPENDIX F

(Koyunuzin hikayesini, bildiginiz kadarzyla anlatzr misiniz?)

Esas adi Gundseyh yani seyhin koyl demek, 329 yil 6nce biyik dedem orayi
agasindan 70 altina satin almis o bolgeyi, koyu. Iki oglu oraya yerlesip hayvancilik
yapmislar ve tarimla ugrasmislar. ilk once mevsimsel olarak kullanmislar sonra
yerlesik dlizene gecmisler. ilkbahardan sonbahara kadar tarim-hayvancilik yapip
kisin, esas koylerine Salvan kdyine gidiyorlarmis. Fakar artik su getirilmis, ev bark
kurmuslar, cocuklarini evlendirmisler. Tabi bu 329 yil 6nce, seceremiz var, yedinci
babada biz oraya erisiyoruz. Orayr kuran Sih Mahmudun vyedinci kusaktan
torunuyuz. Oraya sithin kdyu manasinda, Gundseyh demisler. Sonra 60 ihtilalinden
sonra, kirt cografyasinda butin boélgenin daglarinin, ovalarinin, koylerinin ismi
degismis. Bizim kdyde bunlarin arasinda. Sonra bizim kdy, Akdogmus koyl olmus.
Bu yeni ismin bir tarihgesi yok, bir yere dayanmiyor. Rastgele bir isim vermisler.
Mesela bizim kdéylmiz Uzimculik alaninda iyi, pekmezi meshur. Belki Pekmezciler
koyi deselerdi, bir ilgi olusurdu, fakat Akdogmus koymuslar. Kéye yakin tuzlak var,
yuze yakin kicuk havuzlar var. Kuyulardan tuzlu su cikariyorlar, temmuz agustos
gunesin altinda kaliyor, su buharlasiyor, tuz kaliyor. Bolgenin tim tuz ihtiyaci bizim
kdyden Kkarsilaniyor. Tabii Ermeni katliamindan sonra... Onlarda dagildilar gittiler,
onlarin arazileri hep cevre koylere kaldi ya da devlet el koydu, simdi onlar tekele
bagli, simdi bu son dénemde 6zellestirdiler. Tekel tuzlasini 6zellestirdiler. Siirt, Eruh
Sirnak, tim bolgenin tuz ihtiyacini bizim kdyden karsilarlar. Dolayisiyla orada
calisan isciler var, memurlar var, ¢cogu bizim koyin insanidir. Tabii aynm1 zamanda
hayvanciligint yapiyor, arazisini ekiyor, bag bahgesini ekiyor. Hem de devletten
maas aliyor, o tuzlada calistyor. Ekonomik olarak iyi durumda, 6nde gelen koyuz.

(Tuz isine evvelden Ermeniler bakiyordu, Ermenilerden biraz anlat:r misiniz?)
Tabii... Araziler ve kaynaklara katliamdan sonra, civar koylere, devlet el koyuyor. O
donemde askerlikte olan onbas1 ya da c¢avus, onlarca yuzlerce asker var dyle. Hasan
onbasi1 Davut onbasi falan gibi. O donemde askerlere demisler ki gitmeyin, size arazi
verecegiz, Ermenilerden kalan araziler var. Onlar kaliyorlar. Halen onlarca yuzlerce
Yozgath, Nigdeli var. Orada kalmiglar, orada evlenmisler. Devlet arazi verince
kalmiglar. Bi de yerli olanlarla hiikimet arasinda bag kuruyorlar, ¢unki mesela
kdyde kaliyor, o kdyin tlrkce bilen insant o olunca devletle halk arasinda bir bag
olusturuyor. Ya da onlari hizaya getirmeye calisiyor. Bakin devletin dedigini
yapmazsaniz, cezaya carptirilirsint diyor. Ayni1 zamanda koyluleri zapturapt altina
almaya calisiyor, simdinin kOy korucular: gibi. Mesela Hakki Efendi var, Bursahdir,
ona Sagirsu dedigim koyu vermisler. Simdi onun cocuklar1 avukat olmus, mihendis
olmus. Mesela onun ¢ocuklart Milli Nizamdan, Refahtan segcime giriyorlar. Halka
yuzlesince biz Eruhluyuz diyorlar, devletle yizlesince biz Bursaliyiz diyorlar. Bu
yerle alakamiz yok, biz Hakki Efendinin ¢ocuklariyiz, torunlariyiz diyorlar. Boylece
hem devletten yararlaniyorlar.

(Ermenilerin mal varl:klar: belki el degistirdi, belki tahrip edildi, peki simdi
Ermenileri hat:rlzyor musunuz?)

Hatirlaniyor tabii. Su bahce Ermeni Georg bilmemkimindi, tabi koyliler biliyor.
Mesela Kelhe var, bizim koye yakin, bir kale, ermenilerden kalmadir. O kalenin
bitisiginden su getiriliyor bizim kdylmize. 63-64’te ben cocuktum genctim, dediler
oradan su getirecegiz, ermenilerin su kanallar1 vard: yeraltinda, kendi kdylerine
getirmisler Sedah ismine ermeni koyd, hala kalintilar: var. Kismende o gocerler var
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simdi orada, konakliyorlar. Hem araziden hem de su kaynaklarindan faydalaniyorlar,
bir de birkag ev var. Babam anlatiyordu, daha dnce sen sakrak bir kbymus, hem arazi
hem suyu... Katliamlardan sonra higbirsey kalmamis. Simdi gocebeler faydalaniyor,
hem araziden hem sudan. Bir kismini da bizim koye aktariyorlar. Ben gencken
kazintida bakmistik yeraltindan su kanallari geciyor, tastan oymuslar. Dagdan
getirmigler. Biz de orada borularla kdyimize kadar getirmistik, bir kismini igcme
suyu. Ermenilerden kalma kanallardan. Bizim kdyden c¢ikan su tuzlu sudur,
kaziyorsun denize yakin yerlerdeymis gibi, tuzlu su ¢ikiyor. O yuzden tuzla olarak
kullanilyor zaten.

(Etraftaki kdylerin isimleri nas:1?)

...butlin bolgeyi kapsiyor tabii. Birkag istisna olabilir, ama genelde rastgele verilen
isimler bizim kdyde ve etrafindaki bolgede. Mesela Ekmekciler kdyi var bizim koye
yakin. O koyde, ekmek c¢ok yenir, bir oturusta yedi tane tandir ekmegi yiyen olur.
Belki o yizden Ekmekgiler kdyu. Mesela o kdyun suyu az geliyor, sessiz gelen bir su
var koyun iginde, Sagirsu yapmislar. Binelvan koyudur, Ekmekgiler koyudir. Nilvan
koyu var, adim Cizmelikdy koymuslar. Neden Cizmeli demisler bilmiyoruz. Orada
Buzikan koyu vardir, adin1 Cintepe koymuslar. Neden bu ismi vermisler belli degil.
Asimilasyon politikasinin geregidir. Bu isimler yaklasik elli altmis sene evvelinden
degistirilmis. 60 ihtilalinden sonra. Bizim oradakiler 62-63’te degistirildi. Elli
seneden fazla olmus, hala alisamadik. Mesela Akdogmus diyoruz, hangi koydur
diyor baska biri. Kurtce ismini biliyorlar. Elli sene gectigi halde yeni isme
ahisiimadik. Halk buna hazir degildi demek ki, hala alisamadi. Ama resmiyette onu
Oyle kullanyor. ayn: zamanda eski ismi yazsaydi, belki gene olurdu. Bizim kdyun
ahalisi bilir, yakin cevre bilir ama Turkcesini hemen hemen hickimse bilmiyor. Elli
kilometre Gtedeki baska bir kdy bilmiyor. Eruh’a bagl doksan muhtarlik var. Belki
ismini bunlardan yakin olan 30 tanesi biliyordur.
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