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Movement

This study scrutinizes the way of organization, the demands, the conflicts and the
dynamics of the Bergama Peasant Movement which started fifteen years ago and has
been amortizing after 2003. Not the movement itself, but “how the movement was
reflected and perceived by the other groups” is the basic subject of this study.
Considering the economic, political and juridical agenda of Turkey, how the popular
media interpreted the movement and the transformation in the reflections of the
media about the movement and its implications will be analyzed. Bergama Peasant
Movement — thought to have a social basis —inspired and guided following
environment and peasant movements methodologically. However, the popular media
articulate the movement different development discourses according to the agenda of
Turkey. The press first confirmed and attempted to articulate the movement with
modernization and democratic development discourse in Turkey. But then, popular
media initiated to criminalize the movement since it was believed that the movement
hindered economic development. The mass media both gave place to and reflected
the movement according to both the socio-economic conditions and the reactions of
the actors to these conditions. Yet, it reduced the movement to only an
environmentalist one and tried to articulate this struggle to the politics of democratic
development and then sustainable economic development, thus ignored the villagers’
struggles for their basic rights such as right to live and protection of habitation. This
study is thought to underline a period of economic, political, and juridical tensions in
Turkey.
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Baslik: Bir Degisimin Hikayesi: Bergama Hareketi’nin Orgiitlenmesi ve
Alimlanmasi

Bu calisma, yaklasik on bes yil 6nce baslamis ve 2003 te soniimlenmis olan Bergama
Koyli Hareketi’nin orgiitlenme bi¢imini, taleplerini, celigkilerini ve dinamiklerini
incelemektedir. Hareketin kendisi degil, “bu hareketin farkli gruplar tarafindan nasil
yansitildigr ve alimlandig1,” bu ¢alismanin temel konusudur. Tiirkiye’nin ekonomik,
politik ve hukuki giindemi gbéz Oniinde bulundurularak, popiiler medyanin bu
hareketi nasil yorumladigi ve medyanin bu hareketi yansitis bicimindeki degisimler
ve bunun anlamlart analiz edilmektedir. Toplumsal bir tabani oldugu diisiiniilen
Bergama Koylii Hareketi kendisinden sonra gelen ¢evre ve koylii hareketlerine yol
gostermis ve Ornek olmustur. Fakat popiiler medya, hareketi Tiirkiye'nin farkl
giindemlerine gore kalkinma sOylemlerine eklemlemistir. Baslangigta hareketi
olumlamig ve modernlesme ve kalkinma sdylemlerine eklemlemistir. Daha sonra ise,
bu hareketin ekonomik kalkinma oniinde bir engel teskil ettigini diisiindiigli i¢in,
hareketi kriminalize etmistir. Kitle medyas1 sosyo-ekonomik durumlara ve aktorlerin
bu duruma verdigi tepkilere gore, harekete yer vermis ve yansitmistir. Ancak
hareketi sadece c¢evreci bir harekete indirgeyerek, onu once demokratik kalkinma,
daha sonra siirdiiriilebilir ekonomik kalkinma politikalarina eklemlemeye ¢alisarak,
koyliilerin yasam hakki ve yasam alanini koruma gibi temel miicadelelerini goz ardi
etmistir. Boyle bir calismanin, Tiirkiye’de bir donem ekonomik, politik ve hukuki
gerilimlerin altin1 ¢izecegi diistiniilmektedir.
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INTRODUCTION

No one could have imagined that a peasant movement in a Turkish town would
create a strong impact fifteen years ago, but it has spread to a largest scale and
become one of the most long running ecological and peasant resistance movement.'
The Bergama Peasant movement highlights the general conditions and tensions in
Turkish politics. That is to say, it brings to mind the questions of what the politic and
socio-economic determinants that were raised that provided momentum for the
movement throughout almost fifteen years. In order to be able to answer this
question, we need to ask what the basic economic and political structural
transformations that shaped such a specific movement were. While the years after the
1980s refer to some transformations in the economic policies of Turkey, such as the
introduction of neoliberal policies, global economic policies and changes in the
practices of foreign investments that determined the specific conditions and demands
in Turkey, the fact that specific resistances against the applications of the state
policies in Turkey increased after the 1990s cannot be ignored. But now, the
discussions on political and socio-economic transformations in Turkey will be left
aside. I aim to discuss these topics in detail in the next chapter. In this chapter, I only
wish to propose a framework in order to discuss the interactions between the political
and socio-economic applications of a government and the dynamics and conflicts of

a local specific movement.

Bergama has a population of approximately 50,000 citizens and 116 villages.

15,000 citizens inhabit seventeen villages. These seventeen villages consist of people

" Aykut Coban, "Community-Based Ecological Resistance: The Bergama Movement in Turkey,"
Environmental Politics 13, no. 2 (2004).



from different religious sects and religions; there are Alevis and Sunnis; Cepnis and
Yuruks; immigrants from Yugoslav and Bulgaria. The region is characterized by
fertile lands. The main source of income in the villages is agriculture. The major
crops of the area include cotton, tobacco, olives and tomatoes. They especially raise
first and second industrial plants; wool and tobacco are the main products grown in

the region.’

In the year 1991, the Eurogold Company’ came and bought the lands from the
villagers without saying that it would extract gold with cyanide. Eurogold, at first,
did not come across negative reaction to the mine because the villagers thought that
the gold that would be extracted from their lands would be beneficial to their country
and they would be rich. However, at the beginning of the 1990s, with the appearance
of the word “cyanide” they feared that the water they used for agriculture would be
contaminated. Since the main sector is agriculture this would mean the loss of their
livelihoods,* and a threat to the health of the inhabitants. That is why the villagers of
Bergama began their struggle which lasts fifteen years with the discourse of the
“right to live,” the “protection of habitation” and the “right to a healthy

environment.”

% According to State Planning Agency, Bergama is 14™ district that has fertile lands in 858 districts
and covers 35 percent of Izmir’s agricultural need. See, Burcu Gezgor, "Spillover Effects of
Environmental Consciousness: The Bergama Movement in Turkey" (M.A., Bilkent University, 2001),
30.

3 “Eurogold is a joint venture between Mine Or SA (66.7 percent) and the Inmet Mining Corporation
of Canada (33.3 percent). It was established in Turkey to explore, form and process metals and
minerals. Mine Or SA is the gold mining arm of La Source partnership, a joint company that operates
between the Normandy Mining Group of Australia and France BRGM. The company operates in
Turkey under Law No. 6224, the Law on Encouragement of Foreign Capital and Law No. 1567, the
Law on the Protection of the Value of Turkish Currency. The company was given the licence for mine
exploration and excavation by the Ministry of Energy and Natural Sources on August 16, 1989.” Ibid.,
31.

*1bid., 42.



The movement established in Bergama drew the attention and support of groups
throughout environmentalists, lawyers, artisans, professors, university students and
musicians. In a short time it came to be called the “Bergama Peasant Movement.”
One of the significant elements of the Bergama Movement has been the organization
of the movement throughout this process. When the villagers and the local
administration learned that the mine would extract gold with cyanide, they tried to
organize panels and seminars in order to inform the public about the process of gold-
extraction with cyanide. The academics constituted a network to make the local
people of Bergama conscious of the dangers of gold-extraction with cyanide, they
had them watch documentary films on the condition and problems of other places
that had experience the gold-mining process. Musicians came and gave support
concerts to the villagers, university students came and stayed in Bergama for a week
and participated in panels, concerts and discussions held on the policies of the
government and, in general, the socio-economic and political problems of Turkey.
Moreover, the mass media provided for the spread of the thoughts on Bergama by
bringing up the questions on the mine. All of these different groups supported and
tried to participate in the movement in order to struggle for a common aim from their
perspectives: to win the right to live, the right to health, the right to a clean

environment.

The villagers underwent the most important transformation in their lives; the
emergence of the mine and the struggle given against the mine, changed the living
conditions of the villagers. The villagers created a space in which they could discuss
and decide on their own future. They used the coffee-houses as open universities
where they organized panels and seminars, and which constituted a communications

network that made every villager informed about the changes in the process. They



organized demonstrations against cyanide mining. What is noteworthy here is the
way that the villagers chose to represent themselves. They always behaved in a legal
manner against violence, within the limits of the law in their acts of civil

disobedience.

In addition to the organization of the movement and representation of the
villagers themselves, one of the most crucial elements that shaped the movement is
the style of the reflection of the movement by the mass media. Since I consider that
the basic element which made the movement continue for a long time is the support
given by outsiders who had never seen Bergama. The favor of the mass media shown
to the movement created a common sense about the movement at the beginning of

the process.

Except from the movement itself and the reception of the movement, I also
want to emphasize the legal process of the movement in order to contribute to the
framework of the movement. For more than fifteen years, many court decisions
against the mine company have been taken because it has threatened the life and
health of the villagers. Furthermore, the decisions have depended on the decision
stated in the Bergen Report that it is necessary to obtain the approval of the
inhabitants of that region if the industries of the companies wished to operate in that
region. Yet, most of the court decisions have not been put into practice since almost
all the decisions have been sent to appeal and it has been decided that the mine could
carry on working. The fluctuations in the applications of the decisions continue.
What is conspicuous here is the government favors the operation of the plant. For
example, the Ministry of Environment, continually, approved mining by Eurogold in

Bergama on the condition that the company complied with the conditions of their



contract; that a commission was established by Izmir province to supervise the
operations before, during and after the process; and the company complied with the
environment laws and took the necessary precautions in accordance with the
regulations. However, after a period, the Bar of Izmir arrived at a decision that the
mine had not been operating in acceptable conditions and was risking the lives of the
inhabitants. The most important example of this fluctuation was the decision that was
given by the European Court of Human Rights in 2006, but the company continues to
operate. Turkey accepted to pay compensation to the region people who had filed the

court case.

I especially mention the conflicts in the legal process since it is directly related
to the global capitalist practices or neoliberal policies in Turkey. Even if we could
not say that the “Bergama Movement” is opposed directly to the neoliberal policies
of Turkey and the movement is anti-global, we could realize easily the relation
between the neoliberal policies of the government in which foreign investment is the
basic element and the Bergama Movement, which is a local place-based movement
that wants to interfere in the decisions and practices that affect and change the
destiny and the life of that region. Moreover, the laws on multinational corporations
and arbitration, which give new rights to the multinational corporations in order to
operate the other countries and decrease the taxes that they have to pay to the
countries in which they operate, also indicate the manner of the government to the
globalization of capital and foreign investment. Although it was known that gold-
extraction with cyanide did not favor the interests of the Turkish government, and it
persistently was emphasized that the mine threatened the life and health of the

villagers, the government favored the operation of the plant and also put into practice



the law on multinational corporations and arbitration.

Contrary to the Law of Arbitration that facilitates the operation of the plant, the
Law of Protection of Nature and Environment proposed the closure of the mine since
it was thought that the plant would destroy the health of the people and environment,
annihilate the vegetation and harm the agricultural products, which meant a loss of
livelihood for the villagers. It also introduced the facts that the approval of the people
in the region was not taken, the mine operates in a seismic belt, and the operation of
the plant despite these conditions does not come into line with international

agreements.

The demands of both the multinational corporations and the Bergama
Movement will be examined in order to draw a big picture in which such a local
specific movement as the movement in Bergama only constitutes a small part of that.
According to this picture, the socio-economic and political conditions that raise the
Bergama movement have been related to global policies in Turkey and to the trends

in foreign direct investments and multinational activities since the 1980s.

When 1 started my research, there were some academic discussions on the
Bergama movement, but in the last and a half year, it seems that the academic
interest on such a local movement has increased to such a degree that academic
articles have began to appear on this movement. Three main academic tendencies
have formed in the interpretation of the Bergama Movement. The first is to indicate
the transformation of public sphere in the villages that came with the period of the
formation of consciousness about the gold-mining and the need for systematic

organization. Specifically, this approach discusses the role of women in the



formation of the public sphere.” The second approach is the legal process within the
movement that has brought the question of democratic citizenship to Bergama and of
Turkey as a state of law.® The last approach is to analyze the movement as an
environmental one which proposes that the Bergama Movement opens new doors
and transforms the style of environmental movements in Turkey. The movement in
Bergama, unlike the intellectual movements, has to be thought of as a local
environmental movement in which the inhabitants of the region try to take decisions
on their environment and determine their future. This is not a movement pioneered
by some intellectuals; different groups from Turkey who supported the movement
have been added throughout the process.” Needless to say, it was difficult to separate
these topics as every article I came across focused on each of them, and I tried to

benefit from these sources.

Aiming to place the Bergama Movement in the context of the socio-economic
and historical transformations in Turkey, I prefer to evaluate the movement as a
local place-based social movement against the practices of global capitalism and
neoliberal policies of a state. What is noteworthy in this study is the way the villagers
are represent themselves and how the villagers perceived in this historical and socio-

economic context. This study will point out different ways of seeing such a

> See, Coban, "Community-Based Ecological Resistance.", Gezgor, "Spillover Effects of

Environmental Consciousness".

% Aykut Coban, "International Arbitration, Sovereignity and Environmental Protection: The Turkish
Case" (paper presented at the 2001 Berlin Conference on the Human Dimensions of Global
Environmental Change and the Nation State, Postdam, 2002), S. Ozansoy, Bergama'da Bir Yurttas
Hareketi (Izmir: Bergama Belediyesi Kiiltiir Yayinlari, 1997), Ahmet Oncii and Giircan Kocan,
"Democratic Citizenship Movements in the Context of the Case of the Bergama Movement," New
Perspectives on Turkey, no. 26 (2002).

7 Ecehan Balta, "Ekolojiyle Uyumlu Bir Toplumsal Yasam Projesinin Temel Taslar," in

Kiiresellesmenin Ekolojik Sonuglari, ed. Goksel Demirer and Tezcan Abay (Ankara: Ozgiir
Universitesi Kitapligi, 2000), Gezgdr, "Spillover Effects of Environmental Consciousness".

7



movement by rethinking the local, both as a site of resistance and as a site of
fundamental contradictions. It will also investigate the forms of economic and
cultural domination, taking into consideration the western Anatolian agricultural
economy in the process of globalization. Related to how we perceive the concepts of
resistance, globalization, anti-globalization, environmentalism, ecologic imperialism,
this study will look at the signifiers of these concepts rather than the concept itself
and, rather than the Bergama Movement, what this movement symbolizes, since
almost for fifteen years, this movement has become an agenda builder aimed at

influencing the formal political system.

Focusing on the Bergama Movement as a local place-based movement, I will
discuss the characteristics, the dynamics, the demands and the conflicts of the
movement in four chapters. In Chapter One, the theoretical discussions on the
literature of “globalization” and “resistance” are summarized and the meanings of the
social movements in the context of globalization are discussed. These arguments on
globalization, resistance and social movements explain why I prefer to call the
Bergama Movement a local place-based movement. In the last part of the chapter, a
framework is drawn on in which the conditions the Bergama Movement arose. The
neoliberal policies of the government and the place of the Bergama Movement in this
political arena, the meaning of gold-mining in this socio-economic context are

discussed.

In Chapter Two, the dynamics of the movement and the way the local people
represent themselves are argued. The basic threat of the mine is to annihilate the right
to life and to a livable environment. And this threat helped the villagers to build a

collective identity which has led them to live in solidarity. The collective



representation of the villagers, which they use as a vehicle to defeat the multinational
corporations thought as an enemy and to reach their goals, will be indicated and
analyzed. The formation of a collective identity based on a territory and the types of
remembrance are the basic topics of this chapter. In addition to the formation of the
collective identity and the types of remembrance, the spatial expansion of the
Bergama Movement, which is thought to have significant consequences for other

local oppositions that have arisen at other mining sites, will take place in this chapter.

The movement not only has built new identities in Bergama, it also has built
new divisions and conflicts. Chapter Three focuses on the conflicts of the movement.
What the mine means for some villagers in Bergama and why it should be opened
will be examined. Arguing the importance of the cultural and economic dimensions
of the perception of the mine, I analyze the aims of the philanthropy policies of the
mine. The second half of the chapter explores the way and the rules the villagers
used in organizing their activities and their means of civil disobedience. This chapter
also includes a brief methodological discussion related to the research techniques
used for the examination of the movement and due to the policies of the government

against the villagers, the loss of confidence to the government is discussed.

The last and the most significant part of this thesis will be the reception of the
movement by the mass media. How the movement has been represented and
perceived in the mainstream written and visual mass media is one of the most
important reasons that has allowed the Bergama Movement to flourish for such a
long time and has led to such public support. This chapter examines the view of the
mass media, especially print one, to the Bergama movement and question the

meanings of different kinds of representations; namely, the representation of the



villagers in the first half of the process and the representation in the second half of
the process, especially the newspapers Hiirriyet and Milliyet, and also the local
agents of these publishing corporations. Besides how the mass media has interpreted
the movement, the significance of “being visible” in public is to be highlighted
because “visibility” is thought to be the challenging factor that shapes the movement

itself.

Primary sources like in-depth interviews both with villagers and people outside
the village such as lawyers, journalists, environmental activists and politicians form
the basis of the study. I preferred to conduct most of the interviews without a voice
recorder in order to create an intimate atmosphere.® Secondary sources such as local
publications, company brochures, newspapers, government and non-governmental

organization documents and court reports and decisions were also used.

The intention of this study is not only to discuss the basic demands, problems,
and conflicts of a specific movement. The process of fifteen year experienced in
Bergama sheds light on general trends in world economy and politics.” As such, the
analysis of the Bergama movement helps us to understand and evaluate the common
problems and solutions offered in the world politics, especially in the context of

economic and political transformations of Turkey.

¥ I conducted six interviews in Bergama. Some of the villagers I wanted to talk refused to interview
for basic reasons, such as the possibility of the closing of the mine. Since the relatives of them have
been working in the mine, they did not want to talk anything about the mine. So I, to a great extent,
used the interviews made by Ustiin Bilgen Reinart in 2003.

? For instance, various struggle was experienced or still have been going on diffrent parts of Turkey;

Esme Inaykoy, Havran Kiiciikdere, Giimiishane, Artvin, Erzurum are some of them. Not Eurogold but
the other multinational corporations found gold-mines on these areas.
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CHAPTER I

POLITICS OF RESISTANCE TO GLOBALIZATION

This chapter situates the Bergama Movement in the discussions of social and
economic literatures that allow us to conceive the demands, concerns, dynamics and
conflicts of the movement better. Structured in three parts, the first part examines
what the concepts “globalization” and “resistance” refer to in the Bergama
Movement. The second part offers a summary of “social movements™ literature and
tries to explain the significance of such movements in the context of global
capitalism. The third part defines the Bergama movement as a local place-based

movement.

The Story of “Resistance versus Globalization”

In the last twenty years, we encounter the concept of “globalization” has
become commonplace global practices have come to determine our life practices to a
great extent. However, the width of the concept of “globalization” and its practices
make it difficult to analyze both the social and economic policies of globalization
and the reactions that occur to those global practices. It is not only a part of our daily
experiences; ‘“‘globalization is a frequent topic of commentary in the media,”
emphasizes Harvey and continues, “it is now one of the most hegemonic concepts for
understanding the political economy of international capitalism, and it uses extend
far beyond the business world to embrace questions of politics, culture, national

5510

identity, and the like.” "~ Inspired by Harvey, the basic questions should be where this

' David Harvey, Spaces of Hope (Los Angeles: University of California Press, 2000), 13.
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concept came from and whether the concept “globalization” describes something
essentially new.'' Since 1970, the term globalization inevitably has come to refer to
more than meanings than it did at first. Chin and Mittelman conceptualize
“globalization as a buzzword or catchall which is not only about a series of
intensifications in the dynamics of capitalism, but also fundamentally about
interactions —changes in different spheres of social activity, the ways that they
compress time and space, and their varied impact on strata in zones of the world
economy.”'? Different from Chin and Mittelman, Harvey considers that “much more
politically loaded words like ‘imperialism’ colonialism or neocolonialism have
increasingly taken a back seat to globalization as a way to organize thoughts and to
chart political possibilities.”"> Since, the choice of the concept of “globalization” is
crucial due to the economic and hegemonic intentions of the global policies which
are perceived as totalizing or homogenizing forces. Whatever the definition would

be, we can conclude that globalization is an uneasy correlation of economic forces,

power relations, and social structures.

It is important to keep in mind why “global policies” became important. Harvey

relates the deployment of global polices to the financial deregulation in the USA,

" Harvey explains the origins of the concept globalization: ““Globalization” seems first to have
acquired its prominence as American Express advertised the global reach of its credit card in the mid
1970s. The term then spread like wildfire in the financial and business press, mainly as legitimation
for the deregulation of financial markets. It then helped make the diminution in state powers to
regulate capital flows seem inevitable and became an extraordinarily powerful political tool in the
disempowerment of the national and local working-class movements and trade union powers...” And
he claims that “so many of us took the concept on board so uncritically in the 1980s and 1990s,
allowing it to displace the far more politically charged concepts of imperialism and neocolonialism,
should give us pause.” Ibid.

12 Christine Chin and James H. Mittelman, "Conceptualizing Resistance to Globalization," in
Globalization and the Politics of Resistance, ed. Barry K. Gills (Basingstoke: Palgrave, 2001), 30.

" Harvey, Spaces of Hope, 53.
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technological change, and product innovation. Furthermore, he considers that the
improvements in media and communication systems facilitated the deployment of
global policies all over the world and provided the facilititation of moving of
commodities and people.'* Although the reasons above that led to the deployment of
globalization seem innocent, to a great extent, the global policies brought about the

uneven geographic developments in the world.

Since the hardships and conveniences of the global policies can not be
discussed here because such a discussion is beyond the scope of this study. It should
be noted that that the discussions in this thesis will be concerned with and question
the attitudes of the political authorities, the representation of the collectiveness or
individualities, economic and social hardships, the exploitation of natural resources

and the violation of human rights caused by the global policies.

Similar to the concept of globalization, the concept of “resistance” is used in
many different ways, sometimes as a “synonym for challenges, protests,
intransigence, or even evasions.”'> However, exploring the question of how
“resistance” was practiced against the threats of global policies will be the main
concern of this chapter. How the different types of resistances can be interpreted and
the significance of the politics of resistance in the context of globalization which
encompasses multiple changes in economic, political and cultural areas by taking the
concerns, demands, dynamics and conflicts of the Bergama Movement as a specific
example will be discussed. Needless to say, it is almost impossible to delimit the

effects of globalization only in considering certain aspects of the movement;

 Ibid.

'3 Chin and Mittelman, "Conceptualizing Resistance to Globalization."
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therefore, I aim will underline the importance of the connection between economic,

political and cultural practices in the case of Bergama.

In order to understand the basic concerns of both collective and individual
resistances better, we the resisting policies must be evaluated with the general
economic, social, and political tendencies of the power authorities; global neoliberal
policies. Since the social structures and economic forces have been changing in
recent years, the types and demands of the resistance movements, based on human
rights, women rights, peasant movements, working class movements, religious
movements, gendered movements, national movements, have been showing great

variety due to this transformation.

“The politics of resistance is not merely reactive or defensive, or representing a
minority interest. Rather it is a form of political action which should represent the
general and societal interest and with the potential to transform the political
situation.”'® Here I mean, the resistance movements seek alternative political and
economic solutions to the changing conditions in the world. However, these
movements cannot be understood as a political, economic reaction to globalization;
on the contrary, they constitute and give shape to cultural practices as a way of
representation of individualities and collectivities.'” That is to say, however powerful

or overall the resistance movement, examining the subtexts of political, economic

' Barry K. Gills, ed., Globalization and the Politics of Resistance (London: Palgrave, 2000)., 4.

' The movement in Bergama is not an armed or oppositional force and has different characteristics
from that of the resistance movements of the Zapatista Army of National Liberation (EZLN) of the
Chiapas against the Mexican government’s neoliberal reforms, the confederations of Indigenous
Nationalities (CONAIE) in Ecuador against the local administration, the Revolutionary Armed Forces
(FARC) of Colombia, and the Landless Rural Worker’s Movement (MST) in Brazil. Although the
Bergama Movement has different characteristics that the open opposition’s movements as mentioned
above, in order to grasp the meaning of resistance to globalization, we need to understand both the
hidden cultural practices, such as everyday forms of resistance, and open opposition forces’ struggles.
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and cultural life, and the possibilities and potential for structural transformation is

necessary.

Thus, what we need is to analyze not only the socio-economic and political
condition but also cultural necessities that gave rise to the movement in Bergama.
While contextualizing a movement like that in Bergama, the elements such as forms,
agents, sites and strategies may help us categorize a movement in terms of their
interactions so as to delimit durable patterns and the potential for structural
transformation.'® However, this interaction between forms, agents, sites, and
strategies will be discussed in the next chapters in relation to the social and local
place-based movements. This chapter only aims to identify and formulate the way in

which we can look the Bergama Movement.

Before analyzing the movement itself, since we are investigating a resistance
movement against the neoliberal policies of the government which has lasted for
sixteen years, the logic of neoliberal policies and the attitudes of the government
policies have to be understood. The logic of neoliberal policies is “deeply opposed to
social public sector expenditures devoted to welfare, job creation, environmental
protection, health care, education, and even the alleviation of povelrty.”19 It is well-

known that the main problem in globalization policies is the withdrawal of the

'® There have always been different analyses of resistance to globalization in different historical
periods. For example, Gramsci’s resistance as counter hegemony, Polanyi’s resistance as counter
movements and Scott’s resistance as infrapolitcs triangle “calls for conceptual frameworks that link
different levels of analysis. Integration of the local with the global can bring to the fore the conditions
in which different forms, agents, sites, and strategies of resistance emerge form the conjunctures and
disconjunctures in the global political economy.” Chin and Mittelman, "Conceptualizing Resistance to
Globalization," 44.

' Richard Falk, "Resisting 'Globalization-from-Above' through 'Globalization-from-Below'," in
Globalization and the Politics of Resistance, ed. Barry Gills (England: Palgrave, 2001).
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government and, accordingly, the increase in neoliberal policies.”” Most the social
movements organize in order to keep these rights or possibilities. The most
motivating power of the neoliberal policies is to increase foreign investment as in the

case of Turkey, as should be understood in the process of gold-mining.

Promoting foreign investments in general and gold mining in particular
has been part of the neoliberal policies pursued in Turkey since the 1980s,
to attract capital inflow regarded as an effective device for economic
growth and societal welfare. Eurogold, the multinational corporation
holding permits for gold extraction in 119 different areas of the country
was promising wealth and had the backing of the state. The state’s public
support for the corporation provides the evidence of the relationship
between the state and the corporation.?!

Aiming to participate in international capital and improve the opportunities of
foreign investment, Turkey has increased its neoliberal policies not only in the usage
of natural resources but also into privatization of state commodities and applications
in agriculture. The important point is not the policies involved per se, but how they
have been implemented, since the governmentss almost all the time have ignored the
rights of citizens who live in that area and would be affected by the threats of these
corporations for the sake of attracting foreign investments. The important motivating
power that has led Bergama Movement is one of these policies that ignore the
interests of the local people: the right to live, the right of health, although these

people have international rights that are protected by Environment Agreements.”

% Chris Harman, Peter Morgan, and Roni Marguiles, Kiiresellesme ve Direnis, trans. Bernar Kutlug
and Roni Margulies (Istanbul: Z Yayinlari, 2001).

2! Coban, "Community-Based Ecological Resistance," 446.

* The right of environment, first, took place at the United Nations Environment Conference in the
Stockholm Report in 1972. In the World Nature Provision in 1982 and the Paris Agreement in 1990,
there were concrete articles on the right of the environment. The 1990 Bergen-UN Europe Economic
Commission Environment Development Conference, bought on an important improvement on the
right of the environment. From then on, it was necessary to consult local people in any case on
environment and the local people were opposed these managements would not open. Moreover, by

16



Furthermore, the government policies have not only ignored the existing
international agreements but also created new legal spaces facilitating the entrance of
multinational corporations and so foreign investments. For example, treaty of
arbitration which facilitates the activities of multinational corporations and allows
them to pay very low taxes is a recent device of neoliberal policies. Moreover, the
Law on Encouraging Foreign Investments, No: 6224 (Yabanci Sermayeyi Tesvik
Kanunu) in 1954 and the Law on the Protection of the Value of Turkish Currency,
No: 1567 (Tiirk Parasinin Kiymetini Koruma Kanunu) facilitate the integration of the

foreign investment.

Obviously, it seems that there is a silent consensus between the government and
the multinational corporations. While governments trust to multinational
corporations to expand its industry, corporations also depend on the government to
calm the market,” and governments are encouraged to create new legal spaces for
the activities of multinational corporations. Nonetheless, it becomes inevitable that
multinational corporations practice violence, which endangers people’s life and
health by using heap leaching and creating ecologic dangers, or that they seek cheap
labor and employ unhealthy working conditions in order to survive and compete with

other corporations.

reconsidering the concept of “risk,” it was discussed that any amount of risk would cause these
managements close. And then the Environment Agreement was signed in Rio in 1992; in this
agreement, local people were thought to be at the center of the sustainable and moderate development
and it is emphasized that the people had the right to live in a healthy and productive nature.

* What the people expect from their country are policies which take care of their health, improve their
living conditions of the people, save the environment. In short, to keep the interest of its people.
However, it is not generally materialized in this way; the only thing which a government is to keep the
interests of its people is to prepare convenient economic conditions in order to attract foreign
investments to the country: low taxes, flexible labor markets, powerless trade unions, cheap
arrangements.

17



Unfortunately, the threats caused by the cooperation between the governments
and multinational corporations that have been increasing will not diminish since
these policies are related with capitalist logic itself. Accordingly, we can conclude
that the ideological aspects of globalization are much related directly to the way
“transnational market forces dominate the policy scene, including the significant

»2* The studies of resistance to globalization should take

cooptation of state power.
into account and underline the transformations in state structures and their policies to

ascertain, whether or not strategies of resistance manifestly engage the government

while analyzing a resistance movement.

The other point that has to be emphasized before analyzing the Bergama
Movement is that the neoliberal policies, integration of foreign investments and the
process of integration to the European Union also have affected respective on the
peasantry and agriculture policies. While fifteen years ago the agricultural resources
had an important place in the Turkish economy, the significance of agricultural
policies has taken a backseat due to the transformations in the economic and social
policies.” Therefore, claiming that the disregard for human rights in Bergama is
related also to the changing perspective on the peasantry is due to the transformations

in the economic and social spheres would be true.

2 Falk, "Resisting 'Globalization-from-Above'," 49.

% Sevket Pamuk and Zafer Toprak, eds., Tiirkiye'de Tarimsal Yapilar (Ankara: Yurt Yayinevi, 1988).
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The Bergama Movement as a Social Movement

Before concentrating on the Bergama Movement specifically, a look at
theoretical discussions on social movements is necessary. We could define a social
movement as a collective, organized, sustained, and non-institutional challenge to
authorities’ power holders or cultural beliefs and practices. Due to the increase of
neoliberal globalization policies, the main themes of social movements have become
much areas as human rights, the social responsibilities of government, the

environment, the role of women, population pressures, the problems of urban life and

habitat.?

A broad discussion on the definition of social movements has still been going
on. One of the pioneers of social movements’ literature, Charles Tilly, defines a

social movement as:
[A] sustained series of interactions between power holders and persons
successfully claiming to speak on behalf of a constituency lacking formal
representation, in the course of which those persons make publicly visible
demands for changes in the distribution or exercise of power, and back
those demands with public demonstrations of support.?’
Social movements have to be called an effort to give meaning to the economic
and politic transformations in the world by improving a new system of language

instead of the language which the social order utilizes to control or organize our daily

: 2
practices.®

*7afer Yenal and Biray Kolluoglu Kirl, "Distopyalar ve Utopyalar Arasinda Kars1 Kiiresellesme
Hareketleri," Birikim, no. 197 (2005).

7 Charles Tilly, "Social Movements and National Politics," in State Making and Social Movements,
ed. C. Bright and S. Harding (Ann Arbor: University of Michigan Press, 1984), 309.

1 will not put a difference between old and new social movements. But the common thought on old
and new social movements has to be mentioned here: The differences between new social and old
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In addition to Tilly, Touraine and Melucci make contributions to the literature
of social movements. “A social movement is a confrontational movement which
leads to the cultural models of social class, defined with the domination and
dependence on the form of history, cultural investment and modes of knowledge and

29 writes Touraine who claims that social movements are new since these

morality,
movements have arisen in and against post-industrial society. The space in which
these struggles are given is not the government or the market, it is in civil society
where the borders of private and public spaces become cloudy. While I agree that the
social movements struggle in and against the post-industrial society, I believe that we
should not abstract social movements from the spaces of government policies and the
market economy; the motivating reason for the social movements has always been

and will be the injustices and inequalities that take place in the political and

economic spheres.

Agreeing with Touraine that the postmodern world has been creating new types
of social control mechanisms and new types of conflicts, Melucci emphasizes the
symbolic side of social movements. He considers social movements a network of

social relations in which a collective identity has been constructed through the

social movements are stated as: the agents of new social movements do not have an open relationship
with their social roles, new social movements are thought outside the Marxist ideology which draws a
complete frame to the working class movement and collective movements, the complaining and
mobilizing factors contain not economic problems which characterize the working-class movement,
but concentrate on the cultural and symbolic problems on identity, the cloudiness of the individual and
symbolic relationships between the actors of these movements, the reflection of individual sides of a
person’s life, perform more radical mobilization tactics than the working class performs, and lastly,
contrary to the leader centered mass parties, these movements have a tendency to be scattered and
individual. See Hank Johnston, Enrique Larana, and Joseph R. Gusfrield, "Kimlikler Sikayetler ve
Yeni Sosyal Hareketler," in Yeni Sosyal Hareketler, ed. Kenan Cayir (istanbul: kakniis, 1999).

2? Alaine Touraine, "Toplumdan Toplumsal Harekete," in Yeni Sosyal Hareketler, ed. Kenan Cayir
(Istanbul: kakniis, 1999).
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struggles and dialogues.*® The reason the symbolic side of social movements arises
consider depends on the fact that the threat we have been face to face with is a global
one. The symbolic side of the movements has formed a universal and common
language against the global threats. What is problematic here is widespread idea that
the social movements after the 1980s have had symbolic importance, that is to say,
these movements have become culture-centered movements expressed in symbolic
representations as the process of the formation of collective identity. *' What has to
be criticized here is the ignorance of the political and economic determinants of the
social movements. The unevenness of political and economic conditions, to a great
extent, affects local, regional or national social movements. For example, it is not
possible to analyze the Bergama Movement without referring and highlighting the

economic and political transformations in Turkey.

Accordingly, while analyzing the Bergama Movement, four elements can be
taken as remarkable: the way the actors represent themselves; the theme of the
conflict; and the relationship between the groups in the conflict, the cultural and
structural factors that cause the conflict; and how the outsiders conceive and

interprete the movement, especially the mass media.

What makes the movement in Bergama a social movement? First and foremost,

the movement has a social base which constitutes different kinds of people; villagers,

3% Alberto Melucci, "Cagdas Hareketlerin Sembolik Meydan Okumasi," in Yeni Sosyal Hareketler, ed.
Kenan Cay1r (Istanbul: kakniis, 1999).

3! Besides, the increase in the forms of cultural representations is related to the way in which
increasing neoliberal globalization organizes itself. The existence of cultural practices in every part of
our life necessitates these practices organize itself in a hegemonic way. The reason that resistance
forms of social movements prefer the cultural and symbolic representation is that the width of cultural
and symbolic can easily explain almost all kinds of societies. This will be understood in the
discussions on the “global” and the “local” in the following sections.
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region people, lawyers, environmentalists, activists and the people who own and
support the movement. The question of how we should evaluate the Bergama
Movement occupies an important place since this movement has both some common
and dissimilar properties with the other movements in the world. The demands,
dynamics and conflicts of this movement could provide us new perspectives for the

other movements.

The movement was not a direct reaction to the opening of the mine. Instead, it
has been a process in which the villagers have developed an oppositional discourse to
the mine and the subtexts of the working of the mine. “The opening of the gold mine
and meeting a multinational corporation dislodge the villager’s style of life depend
on land which they have been carrying on and also the meanings and identities
depend on these land.”** Accordingly, the villagers have emphasized the necessity of
struggle and resistance when they have faced to the risk to losing their land.
Although the sequence for each person was unique, the motivating power of the
people in Bergama and the surrounding seventeen villages was a necessity of choice
between life and death. They struggled with the fear of displacement and the
disappearence of the environment in which they produced their social relations and
reproduced their traditional life and lastly, the fear of losing the fertile lands and of

coming to health of agricultural activity which was their basic means of living.>®

What has to be emphasized here is the way social movements organize

themselves. Social movement groups often use “litigation” specifically to create

32 Hayriye Ozen, "Toplumsal Hareketler: Kimlik Olusumu" (paper presented at the Kimlik ve Kiiltiir,
Kog Universitesi, 14-17 June 2005).

33 See also, Balta, "Ekolojiyle Uyumlu Bir Toplumsal Yasam."
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formal institutions in order to achieve state power as well as to apply to pressure to
make that access consequential. “In this way legal resources often provide a series of
a more refined tools- basic procedures, standards, and practices- along with blunt
leveraging tactics for shaping the structure of ongoing administrative relations at the
remedial stage of struggles over policy.”** The Bergama Movement also has carried
out its struggle legal grounds, depending both on the international agreements and

the Constitution.*

The legal action of the people in Bergama have depended on two laws: In
paragraph 17 of Constitutional Law, No. 2709, the following rules are set out:
“Every person has the right to live, as well as to protect and develop assets and non-

assets,” and in paragraph 56, it is written that,

“Every person has the right to live in a healthy environment that is in
equilibrium and that the government and its citizens are obliged to develop
the environment, protect the health of the environment and avoid polluting
the environment. The government plans health institutions from one
source and organizes related services, so that people’s lives are protected,
people can continue to live in physical and mental health, saving human
and material energy, increasing efficiency and bringing about co-
operation.”

However, in the case of Bergama both human rights and court decisions had

been violated by different governments ruling at that time.*® The case in Bergama

* Michael McCann, "Law and Social Movements," in The Blackwell Companion to the Law and
Society, ed. Austin Sarat (Malden: Blackwell, 2004), 517.

% See footnote 14. The Bergen Report in 1990 said that the enterprises that could affect the
environment should consult with the region people and if the region’s people did not want the
enterprises, they would not allow them. It would be necessary if 51% of people in Bergama did not
affirm the opening of the plantations. However, these agreements and decisions were ignored.

36 There were different governments during the Bergama Movement: If we think the movement began
at the first half of the nineties, in sequence the governments of Tansu Ciller, Mesut Yilmaz, Necmettin
Erbakan, Mesut Yilmaz again, Biilent Ecevit, Abdullah Giil and Tayip Erdogan came into power.
Although these different parties brought into action different state policies, no conspicuous change

23



epitomizes to the other social movements in Turkey, even in the world while
considering the violation of the human rights. We could take these movements as
reactions to the economic and political changes and a tension between citizens and

government policies and market economy as experienced in Bergama.

Previous studies on Bergama have not touched on the relationship that this
movement has had with the social structure. Nor have they questioned why the
government has overlooked the extraction of the gold with cyanide is not questioned
although it is very well known that the benefits of agricultural production in the area
are much greater than the gold mine in the long run. Another crucial point is the
negative effect of the gold extraction with cyanide on the productivity of the land in
the medium and the long term, accordingly the agricultural lands are diminishing and
this means that the living space for some particular groups is diminishing. In order to
discuss all of these issues one should consider the socio-political and socio-economic

variables together with the cultural representations.

It could be said that much of the literature on social movements generally
discusses either the political and economic sides of globalization or the cultural sides
of that depending upon the categories of identity, space and time. My purpose in this
project is to explain a social movement taking into consideration the political,
economic, and cultural implications of global policies. In this context, the Bergama
Movement will be analyzed as a local-based people’s movement and a place-based

movement without concentrating on the categories as “old” or “new” social

occurred in the case of Bergama; however, I have to add that The Bergama Movement especially
became a current issue during the governments of Mesut Yilmaz and then Biilent Ecevit.
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movements. The characteristics of local place-based resistance movements are able

to provide theoretical tools in the analysis of the Bergama Movement.

Local Place-Based Movements: Habitation versus Improvement

After discussing the general factors that gave rise to the movement and the way
that the movement chooses to organize as a social movement, why we prefer to call

the Bergama Movement a local place-based movement will be discussed.

While analyzing the movement, I preferred to use Arif Dirlik’s theoretical
framework. Once again we need to start our analysis with trying to understand a
social structure that Dirlik intends to draw. According to Dirlik, global capitalism
considers the benefits of the capital rather than labor that causes the glorification of
the accumulation of capital. In order to achieve the accumulation of capital, the
global capitalist policies emphasize the importance of landlessness and abstractness
due to the deployment of capital. Dirlik claims that the centre of capitalism
disappears and determining any region or any nation as the centre becomes difficult;
with the disappearance of the centre, international markets and corporations start to
play a crucial role in the world arena. And thus, contrary to the domination of a
global abstractness that excludes the historical and geographical context, local
resistance movements which struggle against the global policies and include the

historical and geographical context gain importance.®’

The point that needs to be noticed here is what “local” and “local resistance”

mean. Recent theoretical discussions could not seperate the concept of “local” from

7 Arif Dirlik, The Postcolonial Aura: Third World Criticism in the Age of Global Capitalism
(Boulder: Westview Press, 1998).
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the concept of “global;” these concepts could not be discussed without referring to
each other. While “local” refers to some concrete meanings, “global” symbolizes
abstractness. Against the neoliberal policies of global capitalism, the “local” as a site
of resistance and liberation comes to the fore. However, here, “local” does not have a
meaning of “local” traditionally, which is associated with conservatism or
traditionalism; it is the “local” which serves as a site of struggle and solution to the
basic conflicts of the age.”® Since the concept “local” connotes a place-based fixity
that has the potential to struggle for a new life and transform the existing meanings,
the actors of the social movements put a strong emphasis upon the interaction

between place and social struggle.

Dirlik, who claims that place-based movements are closely interrelated to
nature and social relations, states that the subjects of a community, who live on the
same land and share a common destiny, inevitably have to organize a collective
identity in the case of a crisis. Therefore, he suggests investigating the relationship
between the global practices and place-based consciousness. Imagining a place
politically will strengthen social relations. When social relations are produced as
place-based, the actors of resistance movements bring in a concrete meaning to both

the place itself and these relations and this will become a style of life.”

Place is not neutral since it is a carrier of ideological and political relations.
While it refers to a site of resistance and liberation when we consider it as a political

arena against the global policies, it could also hinder a veiled expression of unequal

3% 1bid.

3% Roxann Prazniak and Arif Dirlik, eds., Places and Politics in an Age of Globalization (New York:
Rowman & Littlefield Publishers, 2000).
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power relations. Harvey also points out that “the social transformations of space,
place, and environment are neither neutral, nor innocent with respect to practices of
domination and control. Indeed they are fundamental framing decisions, replete with
multiple possibilities that govern the conditions over how lives can be lived.”*
However, we have to remember that for almost twenty years place-based or
“territorial” defense mechanisms have been increasing because we are face to face
with a global threat. And place-based resistances®' are the ways to highlight the
veiled unequal power relationships, as in the case of Bergama where the villagers
tried to protect their habitatus and struggled for right to live, but then were ignored
by the Turkish government for the sake of economic development and foreign

investment.

While evaluating place-based policies, it is necessary not to remember that
places are not given; they are produced by human activity. Namely, how we
construct and perceive “places” is a historical problem. At the same time, while our
practices can transform places, places also change and organize our lives. The
important thing is that politics of place provide us with new ways of seeing and the
potential of changing the world. In addition to Dirlik and Harvey, Massey describes
geography as a political site as the constitutive of social relations.* While taking the

Bergama Movement into consideration, what we should notice is whether the actors

* David Harvey, Spaces of Capital (New York: Routledge, 2001), 186.

*! Here I need to remind the differences between the places, called the “Third World” and the “First
World.” While social movements in “third world” are thought as grassroots movements which are
thought as traditional and shaped especially the local people of these countries, social movements in
“first world” are known as the movements non-governmental organizations pioneered, and thought as
organized and modern.

2 Dorothy Massey, "Politics and Space/Time," in Place and the Politics of Identity, ed. S. Pile and M.
Keith (London: Routledge, 1993).
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of the movement are able to transform the relations and meanings based on that
place, in short, whether they are able to produce a political and social place for their

struggle.

When we take a look at the movement from a bird’s eye-view, we can see said
that is a case of habitation versus improvement in the struggle of the villagers. That
is to say, the villagers and the supporters of the movement struggle for the protection
of habitation and the right to live against the gold-extraction with cyanide that would
provide economic improvement. Although the movement has been unable to gain a
position against the government’s neoliberal policies, the movement has created a
political agenda and shaped the other local movements in Turkey. Generally in all
countries, mining is thought of as a criterion of the development of a country; mines
provide the basic raw materials of the production of industry and energy. Moreover,
natural resources play an important role in the development of a country due to the
increase in foreign investment and the creation of employment. Nonetheless, like in
every field, there is a problem that has to be diagnosed in the mining industry: who
has the right to use these natural resources. While indeed the right of natural
resources has to belong to all society, but especially the people who live in the
environment of the natural resources, these natural resources are under the service or
the control of the dominant classes and also multinational corporations due to the

relations of property.

When we examine the period in which gold mining became a current issue in

Turkey, we see the significance of mining better. After the 1980s some changes in

* The basic properties of the place-based movements and the Bergama movement will be discussed in
the next chapter.
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mining law gave priorities to the foreign investments and monopolies. In 1985, with
Constitutional Law, No. 3213, the Mining Investigation and Exploration Institute
(Maden Tetkik ve Arastirma Enstitiisii) became the sole institution to issue licenses to
corporations. Furthermore, it is thought that with Constitutional Law, No. 3996 the
build-transfer-operate model caused the foreign investments to rule over the market
in 1994.** These innovations can be seen as examples of neoliberal policies in

Turkey.

The developments in and against global capitalism are, to some extent, the
products and the results of social movements. The Bergama Movement will be
evaluated as a place-based movement whose actors are the local people of that
region, the villagers in social movements. Before describing local people’s
movement, it is necessary to emphasize that local collective opposition movements
to global capitalism also differ from them to a great extent.*> The important point in
the Bergama Movement is the way the actors have organized the resistance

independent from political parties or other organizations. The most significant

* Similar to these changes, Etibank, which was established with the Mining Investigation and
Exploration Institute in 1932 and financed the mining generations under the service of the state, was
divided into various holding companies in the mid 1990s.

s Speaking of peasant movements, especially Latin America comes to mind. It is possible to point out
three different social and political movement waves against the capitalist system, especially, peasant
movements which are known as the third wave. In the 1990s, a new social and political powers wave
came on the scene in Latin America. At the same time, the labour movement were scattered, it was
eliminated by a silent revolution performed by the capitalist class which got help from the state. Even
in the 1980s the new social movements which dominated the political arena faced elimination by the
capitalist system and the forces they mobilized became scattered. Yet, in this same conditions, there
appeared a new wave; a rural actionist which peasant-centered socio-politic movement head. The
Zapatista Army of National Liberation (EZLN) of Chiapas against the Mexican government’s
neoliberal reforms, the confederations of Indigenous Nationalities (CONAIE) in Ecuador against the
local administration, the Revolutionary Armed Forces (FARC) of Colombia, and the Landless Rural
Worker’s Movement (MST) in Brazil; these movements dominate the political arena and counter-
system populist movements in sociological changes after the 1990s. See, James Petras, MST'nin
Toplumsal Dinamikleri (2002 [cited 15 May 2006]); available from
http://www.sendika.org/yazi.php?yazi no=265.
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characteristic of this movement has been that it has determined a socio-political
agenda; it has been concerned not only with rural problems, but also it has created a
national agenda. These kinds of movements like in Bergama have participated in
local, national, even international campaigns, such as the struggle against the
violation of the human rights, for national mobilizations and international solidarity.
These resistance movements aim to challenge political power by taking into

consideration national problems.

What is notable in peasant movements is the linkage that the peasants construct
with the land. Land, for both political and economic reasons, plays an important role
in these local-based resistance movements. While the expelsion from the land
alienates the villagers from their past and traditions, the disappearance of the bonds
of community and family as an experience means the loss of the social relations
which make them survive in a cultural environment.*® The notion of land will be

discussed detailed in the following chapters.

Neoliberal globalization policies, from agricultural production to the natural
resources in a country, create the opportunities for a country to become an area of
rent of capital. Due to the need for development and progress, the governments try to

participate in the international market mechanisms.

Above a summary of the general discussions on the meanings of globalization
and resistance, the relationship between the neoliberal policies of the governments
and multi-national corporations, and the importance of social movements and the

categorization of these movements was given. Moreover, in identifying theoretical

* Ibid.
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frame of local place-based movement the concepts of global and local in relation to
global capitalism were discussed. The emergence of place-based consciousness and
where the “peasant movements” stand in these social movements were also
examined. These concepts and analytical tools will help us throughout this study and

will be referred to in the subsequent discussions.

Specific movements such as the movement in Bergama should indicate that
there can be different kinds of resistance in different heterogeneities, in different
historical and geographical contexts. These movements struggle to find true moral
spaces and invent new concepts of political justice as Chatterjee emphasizes.”” We
should look at such specific movements as a little part of the big picture. Without
understanding the dynamics, demands, and conflicts of these movements, we are not

able to grasp and explain the big picture.

The struggle in Bergama is not only a struggle over neoliberal policies,
multinational corporations, property rights, the right to live, the right to environment.
As Scott states, “It is also a struggle over the appropriation of symbols, a struggle
over the past and present shall be understood and labeled, a struggle to identify
causes and assess blame a contentious effort to give partisan meaning to local
history.”*® We should seek the concern of academic studies that concentrate on such

specific movements in these produced meanings and solutions.* The disregard for

" Partha Chatterjee, The Politics of the Governed: Reflections on Popular Politics in Most of the
World (New York: Columbia University Press, 2004).

* James C. Scott, Weapons of the Weak: Everyday Forms of Peasant Resistance (New Haven: Yale
University Press, 1985).17.

¥ Although the people in Bergama are citizens of Turkish Republic, they have not behaved as Turkish
citizens and therefore, they have tried to determine their rights, owned them, and have intervened
political and social society. See Chatterjee, The Politics of the Governed.
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human rights and the exclusion of the villagers from the practices of citizenship in
the case of Bergama has made the actors of the movement produce new alternative

meanings and solutions.

This study aims to investigate the elements of the Bergama Movement; the
principles of the struggle, the demands, the strategies, and also the tactics of the
movement. Since the Bergama Movement has significant consequences for other
local opposition groups, I will also try to analyze how these elements are
incorporated into a political project. Singular movements are essential in order to
perform the structural transformations; however, to seek different ways of seeing a

social movement is also essential in order to produce more beneficial approaches.
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CHAPTER II

THE DYNAMICS OF THE BERGAMA MOVEMENT

“What Makes Us Successful is Unity, Who Wants to Divide Us is Eurogold”

What a cosmopolitan place are those seventeen villages! Alevis are there.
Sunnis are there, Yugoslav immigrant, Bulgarian migrant, Yuruks and
Cepnis are there. To gather these people in solidarity is all by itself a
sociological matter. We tried to unite them with the concern of life. I
always proposed that. I do not have such complexes as becoming a leader.
I believe the movement of people. I know that in such environmental
movements, the political party has no importance. We said, “What makes
us successful is unity, who wants to divide us is Eurogold.”*

The people involved in the Bergama Movement have struggled for a common
interest, the right to live; the protection of habitation that consists of socio-economic,
political and cultural implications. It is socio-economic because those people depend
on agricultural production; political because the villagers perceive that they are the
citizens of a country and have some rights; cultural because they struggle for their
lands which form their livelihood and social relations and which hide their common

experiences and meanings.

As Sefa Taskin stated above, what is noteworthy in this movement is what
makes this solidarity. Not only do villagers from different religious sects take part in
this movement, but also lawyers, activists and local politicians. The main thing that
preoccupies them in solidarity is the threat of the emergence of an enemy: Eurogold.

Different agencies have a common reason to struggle against this enemy which

0 17 kéy o kadar karisik kozmopolit yerlerdir ki. Orada Alevi vardwr Siinni vardir, Yugoslav
muhaciri vardwr, Bulgar gogmeni vardir, Yoriik vardwr, Cepni vardir. O insanlarin bir arada tutulmasi
bash basina sosyolojik bir konu. Biz yagsama kaygisiyla onlari birlestirmeye ugrastik. Ben hep bunu
onerdim. Onder olma kompleksim yok. Halk hareketine inanan bir insanim. Béylesine ¢evre
hareketlerinde siyasi partinin onemli olmadigimi biliyorum. Bizi basarili yapan birliktir, bizi bolmek
isteyen Eurogold’dur” dedik. See, Ustin Bilgen Reinart, Biz Toprag: Bilirik: Bergama Koyliileri
Anlatiyor (Istanbul: Metis, 2003), 53.
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threatens the lives of the villagers and their environmental conditions. The villagers
leave their ethnic differences aside; local politicians evaluate the multinational
corporations as new faces of imperialism; environment activists gather in order to
prevent a common risk that would threaten the ecologic balance; and lawyers
struggle in order to make the government carry out the courts decisions as a necessity
of the state of law.”’ They all have united against an external target. Thus, the
struggle in Bergama has been set on common meanings, memories, expectations for

the future, and collective representations.

This chapter evaluates the formation of the collective identity, a very significant
element and basic characteristic of local-place based movements. And then, related
to the collective identity, the question of belonging somewhere; the importance of
land for the villagers, will be discussed. Last, the spatial expansion of the movement
will be analyzed; the agencies that take part in the movement have struggled not only
for their local area against the possible dangers of the mine, but also they have

participated in other activities in Turkey.

While analyzing the basic properties and the conflicts of the movement, it
would be meaningful to look at the interviews conducted with the local people of
Bergama, but especially those made with the villagers. Although interviews have
disadvantages related to reliability, as James Scott argues, it is necessary to
concentrate on the narratives of the ordinary people, “not to refer to the made of
representation or the traditional story-telling of historians.” Scott defines ontological
narratives as “stories that social actors tell, and in the process they come to define

themselves or to construct their identities and perceive that promote and mitigate the

3! Ozen, "Toplumsal Hareketler".
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possibility for change.” I consider this definition describes properly the conditions

of the local people in Bergama and the process of the movement.

“We always are in the Same Line”: Collective Representation

As discussed in the previous chapter, the movement in Bergama could be
thought of as a local place-based movement, if we take note of the process and the
dynamics of the movement. The basic properties of place-based movements are the
formation of a collective identity, which consists of cultural nationalism, disregard of
ethnic differences and the indigenist policies.” Taking into consideration these
categorizations, how the social and cultural properties of the movement should be
considered in this theoretical background will be discussed.

The rural nature of the Bergama Movement made the villagers develop the
collective identity in daily communal spaces through direct, face to face relations.™
The problematic of collective identity takes centre stage in order to reach the
common aim in the movement. The process in which collective identity is raised
indicates that the formation of collective identity is not a planned process but raises
as a necessity by coincidence. This is to say that collective identity is used as a
vehicle unsystematically in order to reach the common aim. In the case of Bergama,

“a shared identity and the cultural and symbolic processes through which it finds

expression, means that a movement can offer participants a new, or different, sense

32 Scott, Weapons of the Weak.

53 Dirlik, The Postcolonial Aura, Prazniak and Dirlik, eds., Places and Politics in an Age of
Globalization, 11.

> Gezgor, "Spillover Effects of Environmental Consciousness".
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of collective belonging.””

When the villagers encounter the possible risks of the
mine, we can also say “enemy” or “other,” the necessity of the feeling of unity
emancipates. And then they seek meaningful alternatives in the path of changing the
present conditions which threatens their lives. “It is inevitable for the local people in
Bergama to develop an activist identity different from the peasant identity.”>
Different from the peasant identity, an activist identity brings the question of

communicating, negotiating, producing meanings and making decisions on a

particular social field or environment to the life of the villagers themselves.

What is noteworthy in this movement was the beginning, when the managers of
the plant came and said that they would extract gold from Ovacik. At first, the local
people of Bergama were excited since gold meant prosperity, affluence and
magnificence for centuries. Moreover, they believed that gold would bring wealth to
their villages and create new employment areas for the young people and those who
were employed in the mine would supplement the agricultural incomes of their
families. However, when they learned that the gold would be extracted with cyanide-
leaching, they started to become conscious of the methods of gold-extraction and
developed a discourse against the dangers of cyanide. One of the villagers, retired

teacher Yusuf Kaya, describes the process:

The old mayor, Sefa Tagkin, told the people what a dangerous thing this
cyanide is. Well-informed lecturers and professors from universities came
with him. They started to give knowledge to the villagers. They stated that
this procedure would be very dangerous and affect the environment and
when the environment was poisoned with cyanide, the life here would
come to an end. They wanted us to struggle with it and oppose to it. The
information was taken from various sources. From Ege University, the bar

>> Michael Kenny, The Politics of Identity (Cambridge: Polity Press, 2004), 112.

%6 Ozen, "Toplumsal Hareketler".
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of Izmir, the people came and helped us. University students came. In
order to support and make the villagers conscious, people from various
branches came. Seminars, panels, discussions took place in the village and
the people gradually became conscious.”’

After learning about the dangers of cyanide and the results of the cyanide-
leaching in other areas, the local people of Bergama organized some activities thanks
to the local administration. The villagers welcomed all the groups that come to
support the movement; however, the ones who come from universities were more
reliable for the villagers since they supported their ideas with lots of concrete
knowledge, give examples and watched documentaries on the method of cyanide-
leaching. The violation of the every day life of the villagers, the possibility of a risk
to their lives and environment created a new space systematically for the local people
in order communicate, negotiate and produce new questions and meanings. One of
the villagers, Polat Bektas, who is the owner of the coffee house in Camkdy, tells of

this awareness process with these words:

We started to examine everything carefully in order not to do something
wrong. The issue was whether the mine would benefit the country or not.
The villages’ coffee houses became an open university. Professors from
the universities visited us. We are not against gold! We are against
cyanide! ...Our country does not need such a poison. There should be a
faculty of agriculture instead of the mine. It should be for the public good.
Will we live with the risk of cyanide for a hundred years!®

> “Eski belediye baskani Sefa Taskin bu siyaniiriin ne tehlikeli oldugunu halka anlatti. Yaninda da
bilgili 6gretim gorevlileri, iniversite profesorleri geldi. Artik kéyliileri bilgilendirmeye basladilar. Bu
isin ¢ok tehlikeli olacagini, ¢evreyi etkileyecegini, ¢evre siyaniirle zehirlendiginde burada yagsamin
son bulacagini soylediler. Bununla miicadele etmemizi, halk olarak karsi ¢ikmamizi istedi. Cesitli
insanlar geliyorlardi, yardimct oluyorlardi. Universite dgrencileri geliyorlardi. Cesitli branslardan
insanlar, koyliileri desteklemek bilinglendirmek icin geliyorlardi. Kéyiin i¢inde seminerler oluyor,
paneller oluyor, konugmalar oluyor, halk gittikce bilgileniyordu.” See, Reinart, Biz Topragi Bilirik:
Bergama Koyliileri Anlatiyor, 49.

¥ Gezgor, "Spillover Effects of Environmental Consciousness", 34. I will not discuss the appearance

of a public space in the villages detailed. See Coban, "International Arbitration, Sovereignity and
Environmental Protection"”, Oncii and Kocan, "Democratic Citizenship Movements."
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How the local people, especially the villagers, conceive the process of gold-
mining and how they express themselves throughout the demonstrations are the main
concerns of this chapter; that is to say, which methods they prefer to use on purpose
or not in order to achieve their common goal. As mentioned above, the creation of a
space in which all the people take part and discuss is the first step that shapes the
perception of the local people against gold-mining. The process of consciousness
also allows the local people and the outsiders, university students, professors,
lecturers, activists, lawyers, to listen to and understand each other in the path of
achieving a common goal. Such solidarity in the village makes people understand the

collective representation.

The collective representation was important not only for the local people of
Bergama, who were influenced by the risks of the mine, and the outsiders, but also
for the villagers from the other villages of Bergama. Despite the presence of ethnic
differences (Alevis, Sunnis, Yugoslav immigrants, Bulgarian migrants, Yuruks and
Cepnis), almost all of the villagers in Bergama united against this common danger, as
mentioned in the first quotation. One of the villagers, Nevzat Duran, states that, “we
never discriminated religion, race, or sects. We always are in the same line.”’ Since
the relationship of these villagers was set on common meanings, memories, and
expectations for the future, they ignored the ethnic differences in the beginning of the
struggle although it gradually changes with the social activities of the mine and the

insistent but illegitimate government policies.

9 “Biz hi¢ din, rk, mezhep farki gozetmedik —alevisi siinnisi olarak. Hep bir safta yer aldik.” Reinart,
Biz Toprag: Bilirik: Bergama Koyliileri Anlatiyor.
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“It is a Monster, It will Eat Our Country”: Remembering the Past

“Most of the people in this region fought in the War of Liberation. The
memories which people listened to from their fathers and grandfathers are still alive.
For that reason, a fundamental nationalism has a strong influence,” says Hasan
Yildiz, the director of Pinarkdy primary school.®” The emergence of an enemy or the
other, Eurogold, which threatens the traditional life of the villagers and the feeling of
the possibility of losing the land makes people remember the common experiences in
the past shared with the other villagers. Not only do they remember the past, but also
they build their struggle on these past experiences. Which is to say, they associate
their struggle against the multinational corporation, Eurogold, with the past
experiences of the War of Liberation. The words of Yunus Kiray, aged 82, illustrate
this:

We demonstrated because we had to. How do you go to war when the

enemy occupies the land? When the enemy occupies the land, we have to

defend it until we die. It is a monster, it will eat our country. The one who

extracts gold is the giaour (gavur). It takes away, nothing remains in our
country. We know this; I am surprised at how some do not know this.®'

Taking into consideration the types of practices in Bergama, such as the march
of Kuvayi Milliye or remembering the War of Liberation, the villagers give their
struggles in representations of cultural nationalism. Since the most of the population
consists of old people, such an association or demonstrations does not, to a great

extent, surprise us. Even this nationalist discourse becomes the most significant

60 “Pinarkéy ilkokul miidiirii: bu yorenin bir ¢cok insant Kurtulus Savasi'nda savasmistir. Insanlarin
babalarindan, dedelerinden duyduklar: anilar hala canlidir. O nedenle koklii bir ulusculuk agar
basar.” See, Ibid., 64.

' “Mecbur olarak eylem yaptik. Diisman isgal edince harbe nasil gidiyorsun? Diisman isgal ettigi
topragi, mecbur savunacagiz éliinceye kadar...canavar o, yiyecek memleketi. Altini ¢cikaran da gavur.
Gatiiriiyor memlekete kalmiyor zaten. Bunu biz biliyoz da bazi insanlar nasil bilmiyor sasiriyorum.”
See, Ibid., 118-19.
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factor that motivates and brings the villagers together. That is why the classic
question of “how they remember what they remember” occurs as a basic question to

be answered.

As Dirlik and Prazniak discuss, cultural nationalism is a way to represent
collective identity in place-based movements since the people who live in that place
not only are the inhabitants of that place who benefit from economic and social
factors of it, but also reproduce their social relations considering the common past
experiences related to that place. It means that the relationship established with the
place also consists of spiritual factors different from the economic and social factors.
For example, Ayse Yiiksel from Yenikent tells of the experience of the march of
Kuvayi Milliye:

In the march to Canakkale, we women walked with the flags on our chests.

We were carrying the Kuvayi Milliye photograph of Atatlirk with kalpak.

We were always aware that we were fighting a war of independence and
life.®?

This villager also associates the struggle with the War of Liberation and fights
against the same power, against to the “other” which threatens the independence and
the right to live. Due to the past experiences and the feeling of belonging somewhere,
they have developed a cultural nationalist discourse in relation to the discourse of
other. “We have difficulty in our work, but we had tranquility until this infidel came.
This evil mine has taken our peace. It seems that we have become activists in our old

age. Any one knows?” states Siiyet Unek from Ovacik village, aged 75.® Since the

2 “Canakkale yiiriiyiisiinde biz kadinlar gogiislerimizde bayraklarla yiiriidiik. Mustafa Kemal

Atatiirk’tin kalpakli Kuvayi Milliye resmini tasiyorduk. Bir bagimsizlik ve yasam savast verdigimizi
bilincindeydik hep.” See, Ibid., 163.

8 “Zordu isimiz ama bu gavur gelene kadar gene de huzurumuz vardi. Bu maden belast biitiin
rahatimizi aldy gotiirdii. Yashilikta eylemci olmak varmis meger. Hig bilir miydik?” See, 1bid., 39.
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routine but peaceful lives of the villagers have been violated by the plant, the
villagers have taken shelter in past experiences or defined an enemy which has to be

accused.

Even the priorities of this movement are the right to live, the right to health and
protecting the environment in healthy conditions, the details of the interviews
indicate that the movement also struggles against the imperialist powers and could be
called, indirectly, an anti-globalization movement. For example, the spokesperson of
the movement stated the following about the March of Kuvayi Milliye, “We got
started a march of mobilization against the violation of our environment, the
suffering of our people, the antidemocratic practices in the country. We are walking
to a place where imperialism was expelled, to Canakkale.”®* As can be seen, the
demonstrations had an anti-imperialist discourse in relation to the nationalist
discourse. Not only was it a march commemorating the Kuvayi Milliye, but also the
shows of “ditinct Filo Defol”® or “Turkey will not become Africa,” indicate this
anti-imperialist propaganda.®® The region’s people were articulated to the “anti-
global discourse,” as well as the practices of anti-global movements have collided

with the daily aspects of the villagers.

% “Kuvayi Milliye Yiiriiyiisii: biz de topraklarimizin kirletilmesine, insanlarimizin act ¢ekmesine,
tilkedeki antidemokratik uygulamalara karst bir seferberlik yiiriiyiisii baslattik. Emperyalizm’in
tilkemizden kovulmasini simgeleyen bir yere Canakkaleye yiiriiyoruz.” See, Ibid., 112.

5 This slogan was used by the left-wing movement in the late 1960s in order to protest against the
visit of the 6th fleet of the American Navy to Istanbul; but the slogan, written thus, actually means
‘gold fleet get out’. See, Zeynep Kadirbeyoglu, "The Transnational Dimension of the Bergama
Campaign," in Transnational Social Spaces, ed. Thomas Faist and Eyiip Ozveren (England: Ashgate,
2004), 44.

5 1t is thought that Africa is a very poor country and the multinational companies have been operating
with environmentally harmful practices. See, Ibid.
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To conclude, due to the common experiences, meanings and memory, a cultural
nationalist discourse was one of the basic characteristics of the movement and was

articulated to the discourse of regional belonging.

“Do Not Dig Our Graves”: Regional Belonging

The lands that you step on to the villagers of Alacalar, Asagikiriklar,
Bozkdy, Camlibahg¢e, Camkdy, Egrigol, Kiigiikkaya, Kurfalli, Narlica,
Ovacik, Pmarkdy, Soganci, Saridere, Siileymanli, Tepekdy, Yalnizev and
Yenikdy. These lands are bountiful. In its plains, cotton is like snow,
wheat is like gold, tobacco is like amber. On its mountains, solemn pine
and oak trees, in its streams’ shadows of cool plane trees lie. The olive
trees on its skirts are as old as history.

You cannot get enough of its pomegranates and grapes. Do not return
without tasting. If you hit your heel on the ground, water comes out with a
gurgling sound. It is healing, it improves the mind, it gives health to the
body. If you hit the heel some more; all sorts of minerals scatter around the
earth. It is richness.

There is this place’s mud in Kleopatra’s beauty. Pergoman paper is native
of this place, it went around the kings and sealed the treaties, and it carried
the love words and is hidden in the silver boxes. Alexandrians read their
library for centuries, their theaters, statues, sculptures.

The people living here are honest and hardworking. They do not
discriminate against religion, language, race, gender and nation. They
forget neither their friends nor their enemies. They are peace loving. They
have heard about the things that the greedy Europeans did to the American
natives for gold. Now, every night, they say goodbye to their lands,
animals, trees and each other before they go to bed but they can not sleep.
They do not love those Europeans who prefer gold to life. They do not
consider them as guests. But consider the other westerners as their fellows.
They had known about the gold but they just learned about the cyanide.
When they learned about the cyanide, they threw the gold that they carried
with care to the ground. They know that their grain, sunflower, tobacco is
yellow, wool is white and olive is black gold.

They do not want to go away from their land or to die here. In recent
times, they have become very angry. They are annoyed with the indifferent
attitudes of political hope merchants. They are hurt by the insensivity of
hard days’ friends. Recently, they have become very sensitive. Through a
quick look, they can distinguish friend from enemy. If you come as a
friend, meet with them, listen to them and speak with them. If you are not
friend, leave here quickly. These people love life and nature, which is their
life. They know that death does not wear gold. We saw these people like
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that, knew, understood and wrote.

You, the person who comes here, fit into yourself and listen to these
people carefully. In this way, learn and teach.

Episode of the Seventeen Villages (On Yedi Koy Hitabesi)

About 3,000 people attended in a picnic called “Before Cyanide is Mixed with
Water” on May 18 in 1997. After the picnic the base for the monument of Episode of
the Seventeen Villages (On Yedi Koy Hitabesi) was opened in Camkdy square. The
monument not only symbolizes the struggle of the seventeen villages against the
operation of the gold mine using cyanide, but also it represents the common

meanings, past experiences and also collective memories of a community.

The episode above indicates that the people in Bergama, who recognize a
common destiny, not only have social and economic ties to the place in which they
live; such as to improve their social relations or to make use of the agricultural
income, but also spiritual and historical ties that make them belong somewhere
where they feed with local ontological narratives or produce new meanings against

the problems of life.

The villagers who participate in the movement identify themselves on a strong
territorial base. The local people of Bergama call into being their social relations,
experiences, identities considering the place, which they feel is their home. In the
words of the villagers, the expression “place” sometimes has the same meanings as
“land” or “environment,” which will be discussed in the last chapter. “Land” denotes
the cultural, economic and political practices of individual or collective actors within
territories or places. Which is to say, that “land” not only pertains to the physical
characteristics of a geographical understanding, but raises the question of solidarity,

collective identity, social relations and also the group of meanings dependent on the
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experiences of that land. They emphasize that they are the heirs to the lands that

belonged to their grandparents.

The feeling of loss of the meanings that they attribute to the land is realized
better in the style of protests of that people. For example, on November 1996,
thousands of people from Bergama with coffins in their hands and with the slogans
“do not dig our graves,” and “the gold of Bergama is cotton and tobacco,” walked in
the rain through the streets of Bergama, to the accompaniment of Chopin’s funeral
march.®” In this demonstration, called “fed up with the mine” (yetti gari), the coming
of the mine was associated with death. Since the gold extraction with cyanide also
brings the risks of death, the villagers wish to tell the case in a puckish way. One of

the villagers, Nevzat Duran describes the protest:

We held a demonstration on 25 November1996, called “fed up with the
mine” (yetti gari) a demonstration with coffins. We understand that our
nature has been killed. Our olive trees are gone. Pine trees, too. We are
villagers...We are the one who protects the environment and attends to it.
We walked to the accompaniment of the band under heavy rain.®®

When faced with the risk of losing the most essential things such as olive trees
or pine trees in their lives, the villagers felt the necessity to change the existing
conditions in order to protect and save the environment. They turned the
demonstration into a ceremony of death with the funeral march. While they were
trying to protect their habitation, they also wished to protect the meanings they

associated with that habitation.

%7 Reinart, Biz Toprag Bilirik: Bergama Kovliileri Anlatiyor, 61.
8«25 Kasim 1996’da Bergama'da “yetti gari” mitingi yaptik. Tabutlu eylem. Baktk dogamiz

katlediliyor. Zeytin agaglart gitti, cam agaglart gitti. Biz kéylii insaniz... Cevremizi koruyacak, sahip
¢tkacak olan bizleriz. Siddetli bir yagmur altinda bando esliginde yiiriidiik.”’See, Ibid.
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“We could not book an expense to our home. Because we have a fear. The fear
of moving at any moment. Where we go, what happen to us. Even we do not feel

like buying a plate to our house. We are waiting,”®

states a woman villager with the
fear of displacement. Due to the feeling of being in the abyss; the abyss of waiting,

she experiences the symbolic threat of the mine.

As discussed earlier, they compared the coming of the mine to the War of
Liberation. Since they equate the coming of the mine as the occupation of the land,

they understand the mine as a threat to their existence. Through the mediation of the

BERGAMALFRDANTEPK I of death, they wish to protest the
Madem ('jlecegiz occupation and the managers of the mine, whom
neden Sayﬂahm they refer to as infidels, too.

In addition to demonstrations with the coffins

on 23 October 1996, hundreds of villagers in
Bergama distributed announcements in the rain,
half naked. The period between 1990 and 1996 saw

the process of becoming conscious of the gold

extraction with cyanide and the risks of the gold
mining. The local people organized panels and
seminars headed by university professors and they

watched documentary films. They tried to bring up

the case in the mass media. After 1996, however, as

Tahsin Sezer notes they decided to do something else:

% “Evlerimize istedigimiz masraflari yapamiyiz. Ciinki icimizde bir gorki var. Her an bir dagmma
korkusu, acaba ne oluruz nere gideriz gibi korkular var. Inan evimize bir tabak dahi almiyi canimiz
istemiy. Her an beklemedeyiz.” Ibid., 173.
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Anyhow, panels, panels, an impatience started for the people. We wanted
to do something. One day, “anyone who has the heart in the right place,
come” said brother Oktay. “We will demonstrate, a naked demonstration.”
First, he undressed topless. We were surprised. He said, “You also
undress.” O God, we looked at each other. We did not undress at first. It
was a shameful thing. You break with tradition. Some said I will, some
said I can’t. At last, the majority undressed, we rushed into the streets.”

One of the other villagers, Miinir Aldas, interprets the demonstration thus,
“That is not a shameful thing; it is a way of seeking a remedy. We do not always
have to seek remedy with guns! This is the way: democratic. Then we went to

. 71
hundreds of demonstrations.”

On the one hand, to undress is a difficult activity for those people, because
those people even hesitate to undress in front of their acquaintances. Yet, on the
other hand, landlessness equals nakedness for the wvillagers; their survival
economically and culturally depends on the land. Moreover, as Sezer points out,
“becoming undressed” also means “breaking with tradition.” Nakedness is not
acceptable for the traditions of the villagers. However, the nakedness under the rain
indicates the determination of these people against the cold weather; namely to the

cyanide.

Due to the coming of the mine, many changes have materialized in the lives of
the villagers; the routine lives of the villagers have changed, they have become aware
of the values of their land and environment, have had to become involved in the

activities against gold mining with cyanide, started to behave like citizens in the path

" “Artik panel panel, halkta bir sabwrsizlik baslamisti. Bir sey yapalum istiyoruz. Oktay abi bir giin
yiiregi olan gelsin, dedi. “Eylem yapacagiz, ¢iplak eylem.” ...once kendisi soyundu belden yukarisini.
Biz saswrdik. “Siz de soyunun” dedi. Allah Allah birbirimize bakmalar falan boyle. Daha evvel hig¢
soyunmamigstik. Ayip bir gey. Bir tabu yikiyorsun bununla. Kimi soyunurum diyor, kimi soyunmam.
Sonunda soyundu biiyiik cogunluk ve dogru caddeye firladik.” See, Ibid., 61.

MO ayip bir sey degil, o bir hak arama yéontemi. Illa silahla hak aranmaz ki! Demokratik boyle de
aranir. Ondan sonra yiizlerce eyleme gittik.” See, Ibid., 64.
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of seeking solutions and experienced becoming a community. However, perhaps for
the villagers, the most important transformation is “breaking with tradition.” Since
the possibility to change provides the villagers with perceiving the world from

different perspectives and producing new meanings in order to interpret the world.”

With regard to what Aldas points out, one of most the significant things is the
way to become undress. According to Aldas, to undress is a way of seeking remedy
legally, without violence. If we take into consideration the other demonstrations that
the villagers organized, we realize that there is a humorous but legal style of the
demonstrations that makes the villagers and their struggle meaningful for everybody.

According to them, it is a way of seeking democracy.

The local people of Bergama also organized picnics at which they dramatized
the case in the minds of people, like a Turkish folk play (ortaoyunu) was effectively
used to improve public awareness. The villagers went on their symbolic activities
throughout the process. They planted fig saplings in front of the mine. According to
Gezgor, “their act was a reflection of a popular idiom “to plant fig on the source”
which means “to ruin the source or do away with it” symbolizing the closure of the
mine.”” One of the other activities which symbolizes the death is that the villagers
cooked lokma, which has been a tradition performed in Anatolia after someone died.
As understood, the villagers referred to the experiences, myths, symbols, myth and

narratives that they could associate with their struggles. All of these protests are a

> The discussions on public space in Bergama and the change in the routine life of the people,
especially the women, in Bergama has discussed the previous works, that is why I will not concentrate
on these topics. See,Coban, "Community-Based Ecological Resistance.", Gezgor, "Spillover Effects of
Environmental Consciousness", Petra Holzer, "Bergama ve 10 Yillik Direnis Hareketi," Cogito, no. 15
(1998).

3 Gezgor, "Spillover Effects of Environmental Consciousness", 38.
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way of drawing attention of the public authorities in a humorous but in an effective

way.

Dirlik and Praziak reassert the priority of place-based practices for any
democratic resolution of problems.”® In the case of Bergama, people enter into open
protest not to seek the total overthrow of the social order. On the contrary, they seek
to change a decision that threatens their right to live in a healthy environment. They
declared a manifesto that they would not be strangers in their land. The formation of
collective identity and cultural representations play a pivotal role in the formation
and maintenance of social protest in Bergama. They can also have an important

influence on struggles for rights to land, environment and health.

“Everywhere Bergama, All of Us Are from Bergama”: Spatial Expansion

The movement in Bergama consists of different groups that take part in the
movement and support the movement. Villagers, local elite people from Bergama,
lawyers, environmentalists and local politicians have actively participated in the
movement, while professors and students from universities, people from different
backgrounds and musicians have supported the movement by organizing picnics,
concerts and making the villagers watch documentaries on gold-extraction with
cyanide and also give information on gold mining around the world. What is
noteworthy here is that the people who participate in the movement and support the
movement have not only struggled for their local area against the possible dangers of
the mine, but also they have participate in other activities in Turkey; such as against

the other mines that will operate in the other parts of Turkey, nuclear plant

™ Prazniak and Dirlik, eds., Places and Politics in an Age of Globalization, 11.
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organizations or against the dam construction in Hasankeyf or against the U.S
invasion of Iraq. Moreover, the movement in Bergama has encouraged the other
peasant movements in Turkey and supported these movements. In short, the slogan
“everywhere Bergama, all of us Bergama” was implemented; the opponent discourse

of the movement was transformed into other opponent discourses.

ABD'nin Irak iggali dncesinde Bergamali kayliiler, DGM kapisi Sniinde
agtiklan savag kargiti pankartlanyla...

Figure 2. A Demonstration in Ankara against the War in Iraq (Source: Ustiin
Bilgen Reinart, Biz Toprag: Bilirik, Istanbul: Metis 2003.)

At first glance, such a transformation seems meaningful and admirable. Birol
Engel considers that the wish to spread the opposition discourses into other protests
is not surprising that it indicates the success of the movement. Nonetheless, contrary
to Engel, Ozay and Tagkin claim that the spatial expansion of the movement saps the
energy of the movement and divides it. They also point out that a local movement

has to stay local and represent the local problems.

The Bergama Movement represents the basic characteristics of
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place-based movements; such as the feeling of solidarity, the formation of collective
identity and using the collective representation as a vehicle to achieve the common
aim, remember the common experiences, the feeling of belonging to a region. The
ways that the villagers represent themselves are applying cultural nationalist policies
and legal humorous demonstrations. In almost all the activities, the spiritual bonds
that the villagers have established with the land are different from the economic and
social bonds. During these protests, as the main goals and the scope of the movement
were expanded, both a national discourse and territorial based discourse have mixed
with each other. Taking into consideration the dynamics of the Bergama Movement,
“every step in the process involves the creation and diffusion of cultural meanings, at
every step, historical events create new social conditions within which these
meanings deploy.””® Throughout the movement, the actors of the movement have
produced new ways of interpreting the world, new meaning and solutions. What is
conspicuous here is how the actors of the movement describe the subjective

experiences that situate them in a perspective.

From these subjective experiences, we have to catch “not the formalized
narrative of identity, but the tamed memory or encoded oral history,” writes Navaro-
Yashin and adds “more revealing of the experiences of Janus faces of suffering are
the passing comments, exclamations, statements made out of despair, sighs,
interrupted sentences, ironic phrases, laughter and the like.””® The main reason for

choosing the subjective experiences in both this chapter and the next chapter is to

> Richard G. Fox and Orin Starn, eds., Between Resistance and Revolution: Cultural Politics and
Social Protest (New Brunswick: Rutgers University Press, 1997).

’ Yael Navaro-Yashin, "Life is Dead Here: Sensing the Political in 'No-Man's Land'"
Anthropological Theory 3, no. 1 (2003): 117.
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prioritize the experiences and reactions of common people against the power

mechanisms that shape their livelihood.
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CHAPTER III

THE CONFLICTS OF THE BERGAMA MOVEMENT

The opening of the mine was not only provided some unification points such as
struggling against a common aim, right to live, right to environment and health for
all different types of people in Bergama; such as villagers, lawyers, local politicians,
environmentalist activists, but it also caused some conflicts. Distinctions between
those who work, do not work or have to work in the mine and their experiences or
the loss of confidence to the government coming with the opening process of the
mine constitute some of these conflicts. The conflicts experienced in the process of
the operation of the plant and the changes in the perception of the government
through the end of the movement become determining factors while receiving the

movement and should be taken as different balances that need to be discussed.

In the first part of this chapter, discussing the perception of the mine will lead
us to understand the cultural and economic dynamics of the reasons for working in
the mine. Here I mean, the necessities for the villagers to work or not to work in the
mine will be evaluated using their own statements and exclamations. Related to the
position of the villagers, the position of the company and its philanthropic activities
in Bergama will be examined. In addition, the importance of local capital replacing
the foreign capital will also be discussed since it is thought that local capital could

change the minds of the villagers who opposed the mine.

After discussing how the people reacted to the mine, the changes due to the
given value of the gold will be discussed, since the value given to the gold is

composed of the exterior effects which shaped the people’s mind, such as cultural
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and economic importance of gold.

How the actors reacted to the government policies and the government itself in
this movement will be discussed in the second part of this chapter. As mentioned in
the other chapters, the form of the activities of this movement, civil disobedience,
has had a significant place for the legitimation of the movement in the political arena.
And since civil disobedience as a political way is in relation to the perception of the
government -which is to say, the Bergama Movement does not seek to intervene in
the system, they struggle against a problem which is very imminent to their every
day life and so they chose the way of civil disobedience, which means within the
limits of the policy of the law- we need to discuss the practices of civil disobedience

and how the actors have reacted to the government policies together.

The Perception of the Mine

“The State Knows Better Than the Villagers”: The Cultural and Economic
Necessities

Why or why not the mine should open are the basic questions that have
determined the course of the movement and the attitudes of the people. The reasons
why the mine should be closed can be summarized like this: the possible risks of the
mine threaten the lives and health of the local people and also the waste materials
produced by the plant would upset the balance of ecologic materials in the soil;
therefore, it is thought that the mine directly would affect the agricultural areas in
Bergama. Therefore, in order to survive or sustain the area of livelihood, the region’s

people struggle against the mine.

In addition to these concrete reasons (a life or death matter in the words of the

villagers), which threaten the existing conditions, there are some symbolic threats
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came through the mine. The opening of the gold mine and getting acquinted with
multinational corporations have dislodged the formed meanings of the villagers.
Their style of living and their identities depended on the land.”” In accepting the
mine they set up a new way of livelihood, according to the villagers. As discussed in
the previous chapter, first and foremost, the territory based on daily experiences
shaped the perception of the mine. Since the local people express themselves through
the relationships established with the land, they call the entering of the mine to their
lands as an “occupation” and the company an “enemy.” The feeling of belonging to
the lands also has led them to remember past experiences such as the War of
Liberation, the soul of the Kuvayi Milliye, the power of Mustafa Kemal. They prefer
to associate their struggle with the experiences of with the first years of the struggle
of Turkish nation-state. The possibility of these physical and symbolic threats was
because of the wish for the mine to be closed. However, there is the other side of the

coin that brings the conflicts together; the ones working in the mine.

Let’s come to the presuppositions as to why the mine should open. The Ovacik
Gold mine employs almost 460 personnel and about 80% of them come from the
villagers nearby and the others come from the center of Bergama, Dikili, Ayvalik and
some other parts of Turkey. The common explanation of the workers is that some
basic economic, cultural and social reasons has brought them to work in the mine.
Since the villages around the mine were not composed of rich villagers and only
some parts of these people have big agricultural fields and some only engage in
subsistence farming, the poor villagers feel it a necessity to work in the mine even

for short periods. It is clear that the most crucial reason compelling to them work in

" Ozen, "Toplumsal Hareketler", 93.
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the mine is economic despair. For instance, a young man expressed his feelings in

these words:

I am 26 years old. We held demonstrations for years. I was just 14-15
years old, was a child, when we went to Canakkale on foot. We went to
Ankara. We always encountered the gendarmes, but they are doing their
jobs. The economic crisis in Turkey has affected the villages, too. They
did not give value to the labor of the villagers. The people cannot subsist
on it. When the economy of the people gets worse, they start to work in the
plant. Currently, there are 35-40 people from Narlica who work in the
mine. The people were hungry. They did not realize the value of tobacco,
cotton and olives. There are many educated people, graduated from
universities, in the end; they started to work for the plant.”

It seems that the economic crisis in Turkey and agricultural methods in Turkey
also increase the risks to the living conditions of the villagers. The most important
agricultural crops in Bergama are tobacco, olive and cotton. When the government
decreased agricultural prices, the possibilities of livelihood also decreased and
created a big problem. Thus, the ones who work in the mine thought that they could
find a temporary solution to their economic problems through working since the

mine offered employment to a huge number of villagers.

One of the basic properties of the personnel in the mine is that they had resisted
the mine at the beginning of the movement. What made them yield is the manner of
the government, which did not support this movement or at least did not prefer any
solution. Veysel Akgit, a worker in the mine, explained his position by referencing to

the government policies: “We resisted the cyanide because of its danger, but the

" “Ben 26 yasindayim. Eylemler yaptik, yillardir. Daha 14-15 yaslarndaydim. Cocuktuk, ta
Canakkaleye yiiriiyerek gittik buradan. Ankara’ya gittik. Jandarma karsimizdaydr hep, ama onlarda
gorevini yapiyor. Tiirkiye'deki ekonomik kriz koylere de geldi. Cift¢inin alin terinin, emeginin
karsihigimi vermediler. Insanlar geginemez oldu. Insanlarin ekonomisi bozulunca, artik onlar da
madende calisacakti. Su anda 35-40 kisi var Narlica’dan madende ¢alisan. Insanlar acti. Tiitiin,
pamuk, zeytin degerini alamiyor. Bir siirii okumug insan var, tiniversite mezunu insanlar, sonunda
madene girdiler.” Reinart, Biz Toprag: Bilirik: Bergama Kéyliileri Anlatiyor, 151.
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government decided to operate the plant. If it were harmful, the government would
close it. I decided to work there, since the government did not close it... The state
knows better then the villagers.”” As mentioned above, the common explanation
was always cultural and mostly economic reasons. However, what is interesting is
not the common explanations, but the emphasis put on exterior reasons to work in the
mine. Almost all of the workers tried to explain the reasons that caused them work in
the mine by seeking an exterior reason such as economic crisis, government policies,
the necessity of supporting a family or blaming of the other villagers. None of them
said he worked there as a choice. For instance, Ali Topuz tried to legitimize his

position as follows:

I have been working in the mine since mid-2002. I am now a driller... I
had a business before. I was organizing “Blue Journeys.” I was not
working in the field. I participated in the resistance; I was even taken into
custody while going to Canakkale. But I have struggled in order to work in
the plant. I said for one and a half year: “Let’s go and work.” We are not
stronger than the Turkish government. We could not get any help from the
other villages. A very small number of the villagers participated in the
demonstrations... I am now working in the plant. We are always under
control. They are always testing us and once in a month, we are
vaccinated.®

First, he emphasized the powerlessness of the villagers against the Turkish
government and then he tried to describe the healthy conditions of the mine. He

added: “If a person deals in politics, participates in demonstrations and organizations

7 “Biz siyaniir zararli olur diye yillarca direndik, ama devlet madeni ¢alistirmaya karar verdi. Eger
zararli olsaydi devlet kapatirdi. Devlet kapatmadigi i¢in ben de orada ¢alismaya karar verdim.
..Devlet kéyliilerden daha iyi bilir.” Tbid., 149.

%°%2002 ortasindan beri madende calisiyorum. Su anda sondajcyim. ...daha evvel ticaretle
ugrasiyordum, Mavi Tur’a ¢tkiyordum. Tarla da calismiyordum. Direnise katildim, gozaltina bile
alindim Canakkale’yve giderken. Ama bir bucuk seneden beri de madende calisilmast igin ¢ok
miicadele ettim. Koyliiye bir buguk seneden beri soyledim, “Gidelim, ¢alisalim,” diye. Biz Tiirkiye
Devleti’nden daha giiclii degiliz ki. Cevre kéylerden bir yardim alamadik. Kéylerin ¢ok azi katilir oldu
eyleme. Biz toplu olarak katiliyorduk. Simdi ben c¢alistyyorum orada. Devamli kontrol altindayiz.
Muayeneler oluyor, tahliller oluyor, agimiz oluyor ayda bir kere.” 1bid., 151.
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and does not care of his family, he can not make himself useful for the state. In my
opinion, these are meaningless things. When I was resisting, I could not take care of
my family, but now, perhaps I can.”® He tried to legitimize his position by the
politics of looking after his family and furthermore, he described his previous
struggle against the mine as a negative one. The reason for working in the mine is

apparently the power of the authorities and powerlessness of the region’s people.

Contrary to the other villagers, Halil Etfal who seemed as if he was
experiencing these conflicts very personally described the process with feelings of

guilt:

Since we got angry at the other villages, we entered into the mine. The
villages in the south part of Bergama said us: “You are dealing in politics.”
They leave us alone...

If it is harmful or not? The government worries about it. The people who
gave signatures for the opening of the mine have to worry about it. The
mine will operate, even if [ work or not, does not make any difference. The
ministries of the Turkish government gave permission for it. The cyanide
affects all the people who work and do not work. There is no value of our
resistance... The demonstrations availed only one thing: without these
demonstrations they do not engage the people here. They bring the
workers from outside. Now they engage people here since they wish to
finish the work soon. Our government brought the company here. The
mine has no guilt; the guilty one is the government. I cannot tell the
feeling8 2of working in the plant, after resisting so many years. [ do not want
to tell.

81 «Ailesine bakmayp da siyaset yapiyorsa, eylem yapiyorsa, érgiit yapiyorsa, ailesine sorumlulugu
olmayan bir insamin devlete hi¢chbir yarar: olmaz. Bence bunlar bos seyler. Ben direnirken aileme iyi
bakamiyordum belki-simdi daha iyi bakiyorum.” Ibid., 152.

8“0 asagidaki koyliilere kizdigimiz icin girdik sonunda madene. Asagi kéyler bize “Siyaset
Yapwyorsunuz” dediler. Bizi yalniz biraktilar.”Zararli mi degil mi? Onu devlet diisiinsiin. Madenin
calismasi icin imza verenler diisiinstin. Ben orada ¢aligsam da c¢alismasamda igleyecek bu maden.
TC’nin bakanlar imza vermig. O siyaniir orada ¢alisani da etkiler, calimayani da. Bizim direnisimizin
hi¢bir faydasi yok... Eylemler belki bir seye yaradi, onlar olmasa buradan is¢i alamayacaklard.
Disaridan getiriyorlardi adamlarini. Simdi buradan da aliyorlar ki bu is bitsin. Buraya bu madeni
devletimiz getirdi. Madenin su¢u yok ki su¢ varsa devletin. Yillarca madene direndikten sonra girip
orada ¢alismanin duygusunu size anlatamam. Anlatmak istemiyorum.” 1bid., 153.
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But again he found an exterior reason; he accused the other villagers, the
government policies and the other people who supported the opening of the mine.
The expression “the mine has no guilt, the guilty one is the government” explains
that since he had a chance to earn money, he would use that possibility. If he was not
working, some one else would work, so nothing would change for their struggle.
However, we felt the guilt from the tone of his words. He thought he was betraying

the struggle of the villagers after resisting for so many years.

In addition to the economic necessities, there are cultural necessities that cause
people to work in the mine. The villagers started to work in the mine as diggers,
chauffeurs, and tea men, which is to say they were not high grade workers. However,
the conditions of the workers were not important for the villagers, in order to be
respected by the villagers who had been supporting the mine; it was enough to be
working in the mine. If one was working in the mine, taking a bride from the other
villagers would be easy because one had not only an economic guarantee contrast to
the villagers who were busy with agriculture, but also the respect of the other

villagers.

Nonetheless, all these conflicts, thoughts and practices have lead to some
corruptions in the social relations of the villagers. The opening of the mine and its
creation of new possibilities of employment set persous by the ears. The villagers
who opposed the mine decided to exclude those who were working in the mine. Polat
Bektas from Camkdy thought that since the mine had lots of money, it bought people

and turned the villagers against each other. He stated that although it was difficult to
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exclude these people and not talk with them, they had to struggle in order to live in a

healthy environment.® A villager described this situation as follows:

After the first demonstration of closing the road, we took some decisions.
Every body said, “it is enough.” We do not take home the miners. We do
not invite them to our death or our birth. This time I do not talk with my
closest friends. We were always together, we had breakfast, went to
picnics but I did not talk with them because there are people who work in
the mine in their families. The villagers took this decision.**

Although excluding the miners would not be a solution to the struggle of the
villagers, the corruption between the villagers changed the atmosphere of the
villages. Even the coffee houses had separated into the one that opposed the mine
and that supported the mine. Even sisters and brothers stopped speaking because of
the mine. Some of the people who worked in the mine moved to the central parts of
Bergama because of the worsened relations.® Nowadays, the course of the events is
a bit different from the conditions of four years before since a local company bought
the shares of the oldest multinational company. Before discussing the changes that
came with this local company, I wish to discuss the philanthropic activities of these
companies which have created some conflicts from the point of view of the villagers

and also have allowed the company to legitimize its position in Bergama.

8 Ibid., 143.

¥ “JIk yol kapatma eylemimizden sonra biz aramizda kararlar almistk. Herkes dedi ki artik yeter. Biz
kéydeki madencileri evimize sokmayahm. Oliimiize dirimize getirmeyelim,” dedi. Bu sefer ben en
yakin arkadagslarimla konusmadim. Canciger her giin bir yerdeyiz, birlikte sabah kahvaltis1 yapardik,
pikniklere giderdik, ailelerinde madende ¢alisan biri oldugu icin ben onlarla bir daha konusmadim.
Koylii bu karart aldr.” Tbid., 58.

% Here it is also possible that the conditions of the people who work in the mine get improved and
they decided to move to the central part of Bergama.
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“Turks Know the Turks Better Than Foreigners”: The Policy of Philanthropy
and Local Capital

The opening of the plant not only destroyed the culturally, economically and
socially established meanings of the villagers, but also it suggested creating new
meanings. Philanthropic activities are one way that companies try to legitimized their
practices in a place. And in the case of the Bergama, the philanthropic activities
called “social responsibility” were one of the main elements that made the villagers

confused about how to react to the mine.

Although the owner company of the mine in Bergama changed three times, all
of the companies have pretended to regard the benefits of the villagers; thus, they
also intended to legitimize the operation of the plant. The philanthropic activities of
these companies, Normandy, Eurogold, Newmont were all to fill needs; such as
building mosques, paths and a wedding salon, distributing animals for the religious
festivals and food in the fasting month. However, it is observed that the foreign
companies especially carried out religious aid policies in contrast to the local
company, Koza, which will be mentioned later. For example, a villager from

Camlica told of a conversation with one of the managers of the mine:

Now, they sat close to us, they are translated. This guy delivers some
promises. I asked, “which property is important for you in Camkdy, I
mean why our village?” “We,” said he, “like Turks very much.” “If you
like very much,” said I, “there is no water in Bozkdy, go and take water
there. We have a mosque, maybe for a hundred people, ten people perform
the namaz, I mean there is no need I said.%

86 “Simdi, bizim yamimiza oturdular terciime ediliyor, bu adam bir takim vaatlerde bulunuyor. Ben de
dedim ki Camkoy’iin ne ozelligi var sizin igin, yani ille de bizim koy?” “Biz” dedi Tiirkleri ¢ok
seviyoruz” “Cok seviyorsaniz” dedim “Bozkoy’iin suyu yoktu, gidin oraya su gotiiriin. Bizde bir cami
var belki yiiz kisilik, on kisi namaz kiliyor yani ihtiya¢ yok.” dedim.” Reinart, Biz Toprag Bilirik:
Bergama Kéyliileri Anlatiyor, 44.

60



Interestingly enough, the villages most potentially affected by the dangers of the
mine were Alevi rather than Sunni and other religious groups. Although Camkdy has
a Sunni population, the other villages, to a great extent, have Alevi populations.
Therefore, the intention of building mosques or distributing food in the fasting month
excluded a huge number of people in Bergama. Most of the activities they carried out
had Islamic features; but they ignored the different religious traditions in the sects of
Alevi and Sunni. The foreign companies, most probably, worked to legitimize their
policies considering religion as a connective factor. To what extent the philanthropic
activities of the foreign companies succeeded or formed hegemony to be accepted by
the villagers were significant; however, what is more significant is that the

philanthropic activities created some conflicts in the perception of the mine.

In discussing the philanthrophic activities of the foreign companies, we need to
illustrate what changes the local company brought to the perception of the mine. As
mentioned in the previous chapter, one of the motivating powers in the movement
was the companies being foreign capital, since the villagers perceived the opening of
the plant as the occupation of their lands and associated their struggle with the
struggle given at the outset of the Republican Era. Thus, how the villagers, who had

a nationalist discourse throughout the movement, reacted became a central issue.

When the lawyer Senih Ozay was asked, whether the local capital had changed
the perception of the villagers against the mine or not, he answered that nothing
changed due to the local capital and added that “the movement was not something
related to local capital or foreign capital. The primary aim of the villagers and the
local people in Bergama was to defend ‘right to live in a healthy environment and

protection of habitation;’ therefore, the local capital did not make any difference for

61



the villagers.”®’ Here, we conclude that the movement in Bergama was opposed
indirectly to the foreign investment since they had produced their nationalist
discourse against the foreign capital in order to legitimize their struggle while
struggling to achieve their aim “right to live in an healthy environment or protection
of habitation.” The villagers had opposed the foreign capital as long as the risks of

foreign capital were related to their daily aspects and practical struggle.

But again, Senih Ozay claimed that a Turkish company would know Turkish
better than a foreign company. Therefore, the goals of the local company have to be
examined. For example, Koza Gold Company, on the first hand, changed the high
level personnel and employed Turkish personnel, who were thought to understand
the problems of the local people better. Since 2004 there have been no foreign
personnel. There are 465 people working in the mine, 82% come from the region.
The difference of the local company from the foreigners is that the philanthropic
activities of the local company are aimed to reach every kind of people. They do not
only reach and flatter the religious aspects of the people, but provide individual

economic help and alleviate the poverty in Bergama.

The local company makes efforts to organize policies of housing, education,
sports, and culture. For example, the company built 50 two storey houses to
compensate for Ovacik village houses near the open pit and delivered them to the
owners. They have repaired the schools of nearby villages and provided some
educational materials for the students. Moreover, they have repaired wedding hall,
mukhtar’s (village headman) building, mosque, cem house (meetinghouse for

Alevis), and the Narlica village road and the bridge on that road. The company has

%7 Interview with Senih Ozay, 10.02.2006
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organized some health and sports facilities by sponsoring the traditional Bergama
Festival and opened a four year programs in electronics, mechanics, and land
rehabilitation training in order to provide occupational opportunities to the youth of

the region.™

In contrast to the foreign companies, the philanthropic activities of the local
company are aimed to be more encompassing for the people of Bergama. They not
only have tried to repeat the religious aspects of the villagers, but also have provided
new areas of shelter, created possibilities for education, and organized cultural

facilities to which the people give historical importance.

To sum up, the companies, whether they have succeeded or not, have tried to
develop a hegemonic space in order to legitimize and include the people and make
them a part of the gold-extraction process indirectly. In addition to the socio-
economic and cultural necessities of accepting the mine, the philanthropic activities
have affected the opinion of the villagers and the local people while struggling

against the gold-extraction with cyanide.

“Turkey Enters into the Gold Age”: Counter-Nationalist Discourse

One of the basic elements that has shaped the people’s mind in Bergama has
been exterior effects such as the recent economic changes and the pressure of the
media that suppressed the Bergama people. The time “gold mining” brings into
question and multinational corporations come to Turkey befit the same time with the
economic and legal innovations occurred in Turkey. I will offer a short summary of

the gold-mining process in Turkey again in order to explain the process of how the

% http://www.ovacik-altin.com/koza/koza/anaara.htm
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gold mine was reacted to first but what then changed. Eurogold, the multinational
corporation in Bergama, obtained exploration in 1989 and managing license in 1992
from the Ministry of Energy and Natural Resources. Interestingly, throughout the
country, 562 different points were determined for the extraction and production of
gold by multinational corporations. Bergama-Ovacik was one of the first places

where these corporations wished to establish a gold mine.

One of the founders of the Green Party, Birsel Lemke, said that, “Pilot projects
were close to Kiigiikdere, Bergama and Truva. Then word spread that gold would be
extracted with cyanide in 560 fields in Turkey. This is a terrible huge amount and we
understood that if we gave permission for Bergama and Kiiglikdere, these guys
would spread everywhere.”* It is possible that Eurogold and the other multinational
corporations, which have been waiting for the gold-extraction, saw Bergama as the
beginning of gold mining process, as a Trojan horse;” to establish a gold mine in
Bergama was a necessity for these corporations. Nonetheless, such a stroke as the
Bergama Movement prevented gold-mining and made people throughout the country

think about gold-mining, the style of that and gold as well.

It is known that there are 200,000 tons of gold in the world and it is estimated
that three percent of it belongs to Turkey. Although there is enough gold for the
needs of all the countries in the world, the desire for continues unabated gold-

extraction. Needless to say, 85% of this gold is used only for jewelry and the rest is

% Birsel Lemke: “ Pilot projeler Kiiciikdere, Bergama ve Truva min yakimindaydi. Sonra Tiirkiye nin
560 yerinde siyaniirle altin ¢ikartilacagi soylendi. Bunlar korkung boyutlardi ve anladik ki, Kiiciikdere
ve Bergama’ya izin veririsek bu adamlar her yere yayilacak.” Tahir Ongiir, "Siyaniirle Altin
Isletmeciligi ve Halk Saghgi," (2004).

% 1t is thought that imperialist powers would enter into Turkey with such a valuable mine; gold,
thanks to the multinational corporations.
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used for technological instruments. If gold were only used for technological reasons,
there would be enough for the world for the next thousands year.
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Figure 3. The advertisement of “Turkey enters into the Gold Age” (Source:
Altin Bergama Demokrasi, TMMOB)

However, when ideas such as “Turkey will enter a Golden Age” or “Turkey has
the second biggest gold reserve” spread, the point of view of the movement started to
change. As emphasized in the previous chapter, one of the basic properties of the
movement was its nationalist discourse. The people in Bergama believed that they
were fighting for their country while struggling against the gold mine. But from the
moment the ides of a “Golden Age” spread, the struggle in Bergama was accused of
obstructing the “development” of Turkey since it was thought that new gold mines in
different areas would improve the economic conditions of the country and create
employment possibilities. For example, a media institution gave the following news
report:

According to the satellites, we have the second biggest gold reserve in the
world. But Turkey does not produce anything from this value, which is
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worth 400 billion dollars! One of the projects of the government, which
seeks permanent alternatives in order to be rescued from economic crisis,
is to gain gold reserves for the economy.”’

This new “gold project in Turkey is considered as a solution to the economic
crisis, since it is said that these new mines would create employments to 25,000
people and also the government would settle its debt since Turkey imports 100 tons
of gold each year. One of the conspicuous headline titles of the written and visual
media was “The Gold Importer Turkey Will Become Gold Exporter.” The director of

Eurogold Roger Craddock stated in the news as follows:

They will insure the nature and the people who live in the environment for
800 milliards. The Ovacik gold-mine costs 250 milliards. It is the biggest
investment that made in Aegean side. Due to this mine, Turkey will go up
into a higher class; from the class of traditional industrial mine producer to
the class of valuable strategic mine producer. She will be gold-exporter...”>

The Prime Minister Biilent Ecevit thought that the gold project presented him
with a strong and permanent economic resource and that is why he sought to open
and gain gold reserves for the economy for the sake of sustainable development.
Even if we have difficulty in understanding how such an individual interest in a gold
mine affects a country’s development, it is very apparent that the spread of gold

mines was in relation to the desire for foreign investment in Turkey’s condition.

' 30 June 2000, HaberTiirk. “Uydulara gore diinyada ikinci biiyiik altin rezervine sahip iilkeyiz.
Ancak Tiirkiye 400 milyar dolar deger bigilen bu degerden hi¢ iiretim yapmiyor! Ekonomik krizden
¢tkis icin kalict alternatif kaynaklar arayan hiikiimetin iizerinde durdugu projelerden biri de Tiirkiye
deki altin reservini ekonomive kazandirmak.” See, Tahir Ongiir, "Tiirkiye'nin Altin Rezervi Diinyada
Ikinci ITmis!," (2004). According to the information that was presented to President Biilent Ecevit
Turkey has the second largest gold reserve after South Africa. It is estimated that South Africa has
20,000 tons of the 43,000 tons of gold reserve in the world. Turkey is the second with 6,500 tons and
USA is the third with 4,770 tons. Consequently, the gold reserve in Turkey was evaluated as an
economic liberation project.

22 “Cevrede yasayan insanlart ve dogayi 800 milyara sigortalayacaklar. Ovacik altin madeni 250
milyar lira. Bugiine kadar Ege bolgesine yatirilacak olan en biiyiik yatirnmlardan. Bu maden ile
Tiirkiye madencilikte sinif atlayacak geleneksel endiistriyel maden tireticisi sinifindan degerli stratejik
maden tireticisi sinifina gegecek. Tiirkiye altin ihracatgisi olacak...” Ege Express.
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One of the members of the administrative committee of Eurogold, Orhan

Giigkan, described the situation:

We determine 24 tons of gold and 24 tons of silver here. We could extract
three tons golds and silver per year, its period is 8 years. If we did not
extract gold from Turkey, we would have to import it from abroad. Think
taxes and the place of employments that will be created in Turkey. Gold-
mining will be useful for Turkey.”

In addition to increase the amount of the foreign investment, the spread of gold-
mining promised new employment areas. Moreover, the profit gained from the mines
would help Turkey pay its foreign debts. The mine were valuable but also important
is that a part of the income of the mine would have to be given to Turkey; however,
the income is not been known yet. In addition to sustainable development, it was
thought that the mine also would provide the regional development, since this
industrial innovation would bring other investments to the region. Nonetheless, all
these optimistic views ignored the fact that this mine could also lead to a decrease in
the demand of agricultural productions because of cyanide poisoning, the death of
animals, the decrease in the number of the tourists who visit Bergama these are only

the economic sides of the danger.”*

For almost a century, mining has been an important resource for the economic
development in Turkey. However, when talking about gold mining, it is necessary to

keep in mind the risks of gold extraction with cyanide. Gold extraction with cyanide

% “Burada 24 ton altin oldugunu saptadik. Yilda ii¢ ton altin ve iicton giimiis ¢ikartabiliriz, bunun
stiresi 8 yildir. Eger altint Tiirkiye 'de ¢ikarmazsak dissardan satin almak zorunda kalacagiz. Vergileri
veya Tiirkiye 'de yaratilacak isyerlerini diistiniin. Altin madenciligi Tiirkiye 'ye fayda saglar.”

% The experience in Bergama indicates the clash between gold production and the law of the
protection of nature. People who experience the capitalist system establish relations with nature in a
more technological and instrumental way due to the rational understanding of capitalism; however, the
local people in Bergama oppose that the multinational corporations damage the environment in which
they live.
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became a common method of gold mining in the 1980s, but its dangers were realized
in the mid-1980s and there established managements congenial to the environment
after 1990. In a report presented by the Chamber of Turkish Doctors (7iirk Tabibler
Odas1) on 13 July 2000 against the Bergama-Ovacik report TUBITAK had written,

cyanide is defined as

Cyanide is a poisonous material that when taken in great amounts can
cause people die or go into a coma. And also the diseases which could be
seen in people who are exposed to cyanide in small amounts but over a
long time are anemia, cardiodynia, headache, difficulty in respiration,
vomiting, goiter, fatigue, failure in seeing and hearing and also failure in
neural system. Except cyanide, the other heavy metals which appear
during the gold extraction will cause most of all cancer and other
illnesses.””

Taking into consideration the risks of gold-extraction with cyanide, it is
necessary for us to ask what is the meaning of the natural “resource” and who uses it
and for whom it is useful? When we pronounce the word “resource,” we have to
understand “the objects instrumentally useful for human beings.” However, in the
case of Bergama, these natural resources bring risks in their train, usefulness as well,
and the useful one is not for the sake of the common local people who live in that

environment, but for the use of multinational corporations.

Such pressure, especially reflected by the media (that the villagers valued);

indeed I want to call it as “counter-nationalist discourse,” to a great extent shaped the

% “Siyaniir biiyiik miktarlarda alindigi takdirde koma ve éliime neden olan zehirli bir maddedir. Uzun
stire ve hissedilmeyecek miktarlarda siyaniire maruz kalan kisilerde ise kan bozukluklari, kalp agrisi,
bas agrisi, solunum giicliikleri, kusma, tiroid bezinde biiyiime, yiirtime bozukluklari, gorme ve isitme
bozukluklar: ve diger sinir sistemiyle ilgili bozukluklara rastlanabilir. Siyaniir disinda c¢evreyi
kirletecek agir metallerin de basta kanser olamak iizere pek ¢ok saghk sorununa neden oldugu
bilinmektedir.” Ongiir, "Siyaniirle Altin Isletmeciligi ve Halk Saglig1." These results were taken from
the studies on other gold-mines: Batu Hihau in Indonesia, Minahasa Region, Zarafsan Field in
Uzbekistan, Ynaocoha Mine in Peru, Philippines...
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thoughts of the region’s people. They were being accused of obstructing the

development of Turkey while they were struggling for the sake of Turkey.

Certainly, there occurred different thoughts on gold production with cyanide in
Bergama. For example, there is a part which are not against the gold production and
so the gold mine; however, they wish producers or engineers to do it in healthy ways
without cyanide since it is known that the technology of mining has been improving
for 15 years and it will be possible to extract gold with improved healthy technology
in 20 years. On the other hand, the other group opposes the extraction and production
of gold, since the world has enough gold to carry out its technological studies, and
they find the desire for jewelry ridiculous and unnecessary. It is also stated that the
laws of mining carry some properties related to nationalist and militarist ideas since
gold has been a material very characteristic to wars and relations of power and
throughout the history, the management of mines and the production of metals have
been determining factors between countries; therefore, continuing to appreciate

“gold” reproduces the nationalist and militarist ideas.”®

As the extraction of gold is a chemical process that necessitates more dangerous
and difficult procedures, not mineral ones, it is thought that the multinational
corporations seek - ways to obtain licenses according to the laws of mining, which
seem suitable not only for their goals but also the discourse of sustainable
development. For example, according to metallurgy professor ismail Duman, “the

production of gold is like anything than an activity of mining. The concept of gold

% The important thing is not the place where gold is extracted but the place where gold is produced
since gold production, which is thought of as a chemical process, not a mineral process, is very
difficult in the First World countries or been done in very controlled healthy conditions. However, the
multinational corporations choose especially Third World countries for some “rational” reasons. This
relationship in mining between First and Third World countries also reproduces the uneven relations
between the periphery and the dominant center.
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mining appears misleading and is used in order to escape the laws which control
chemical activities by the multinational corporations who wish to produce gold.””’
All of these conflicts and manipulations bring to mind the question of what the local

people think about “gold,” and what “gold” means.

As said above, there have occurred different thoughts on the gold mine. One
part of the people has wanted to extract gold, but in improved healthy technological
conditions, while the other part considers the given value of gold meaningless. It can
not be ignored that “gold” represents feelings of safety; a sign of wealth and
representative of power as well. However, we can easily say that people do not seek
gold because they need but they seek it for other artificial socio-cultural factors. For
example, Sefa Taskin, the mayor of Bergama during the period of the movement,

described the first impressions:
First, we felt glad when Eurogold came and informed us that we had gold.
We gave them chocolates and presents. Because gold means magnificence
and wealth, we thought that this gold was a favor for us. Yet, when the
people heard that the the gold would be extracted with cyanide, they

started to think. Because cyanide means death and 30mg of cyanide is
sufficient to die immediately. And here 4 tons cyanide would be used.”®

The Bergama Movement did not cause in direct opposition to the gold mine.
There was a period when the local people tried to understand the process, and then,
after having learned the style of mining, there started to appear an oppositional

discourse to the mine. The attractiveness and possibilities of gold impressed the local

°7 smail Duman, Bergama ve Siyaniir, vol. 42 (izmir: Bergama Belediyesi Kiiltiir Yayinlari, 1998).

% “Jlk basta 1989’da Eurogold Bergama’ya gelip topragimizda altin oldugunu séyleyince ¢ok
sevindik. Onlara ¢ukulata ve hediyeler verdik. Ciinkii altin ihtisam ve zenginlik demekti, biz bu altinin
bizim icin bir lLituf oldugunu diisiindiik. Ama insanlar altimin siyaniirle ¢ikartilacagini duyunca
diisiinmeye basladilar. Ciinkii siyaniir 6lim demek, 30 miligram siyaniir bir yetiskini derhal
oldiirmeye yetiyor. Ve burada 4 ton siyaniir kullanilacakti.”German Bavyera TV, "Altina Hiicumun
Ardindan," (2000).
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people; however, they consider that they had to move taking into consideration the
risks of the mine. For example, an old man said that, “As I heard, there are olive
trees more than one thousand years old here. What can gold give me, olives serve
humans so much? But you can make art of gold only ornaments to use hang on your

neck.” One of the other villagers from Narlica expressed his anger:

Listen, if we the villagers took a load of wood from the mountain or cut
pine trees for a load of wood, the state would imprison us for ten or fifteen
years. These guys cut 400-500 pine trees in one night, they cut thousands
of olives trees. We got acquainted with injustice here. That’s why we are
shouting. We will march. Do not leave that mine there!”

To sum up, due to the socio-economic and legal changes in Turkey, the
economic crisis, foreign investment policies and new innovations for the
multinational corporations, the supporter of the government policies such as
journalists, the visual and written media and the authorities accused the Bergama
Movement of preventing sustainable development. Those exterior ideas also shaped
and affected the reactions of the villagers; they never intended to oppose to
government. The intention of the movement basically was to protect their habitat, to

live in a healthy environment, and to save their traditions.

The Perception of the Government

The movement in Bergama was not one which had radical discourses and
wishes; on the contrary, a very nationalist discourse was a dominant factor in the

movement. If we have to summarize, we could describe it as the villagers who

% “Duyduguma gore bizim burada bin yildan yash zeytin agaclart var. Altin bana ne verir ki, zeytin
oyle cok insana hizmet ediyor. Altint ise sadece siis yapip boynuna takabilirsin,” the other Yusuf
Kurhan: “Bak, bu koylii bir yiik odun alsak dagdan, ¢am kessek bir yiik odun igin, devlet bize on yil,
on beg yil hapis veriyor. Bunlar dort yiiz bes yiiz ¢cami bir gecede kestiler. Binlerce zeytini kestiler. Biz
haksizligr burada gérdiik. Onun icin biz haykirryoruz. Yiiriiyecegiz. Birakmayacagiz o altin madenini
orada!” Reinart, Biz Toprag: Bilirik: Bergama Koyliileri Anlatiyor. 52.
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trusted immensely their state and their demand for right to live in a healthy
environment. However, the government policies upsetted and baffled such a
confidence; rather, almost each government that has ruled during the movement, has
supported the multinational corporations and, foreign investment and according to
the villagers, disregarded their rights. The violation of the court decisions has made
the villagers, who considered Turkey as a state of law, disappointed. Since the
participants in the movement gave their struggle on legal grounds with non-violent
activities, they always tried to give meaning to the incomprehensible manner of the
governments. In this part, the concept of “civil disobedience” will be discussed
taking into account the activities of the movement and then the reasons for the loss of

confidence will be analyzed.

“If the Government Does Not Respect Us, We Also Would Not Respect It”:
Civil Disobedience

Governor: Let’s ask, what are they doing?

Oktay Konyar: We are making (practicing) civil disobedience
Police: Sir, they are making civil disobedience

Governor: What does it mean, son? Let’s ask!

Police: What does it mean?

Oktay Konyar: The citizen tests all the ways and wins, but cannot make
them carried out. There remains only one democratic right, resisting. We
are using this right.

Police: Sir, the citizen wins all the rights but cannot make them carried
out. There remains only one right, this is resisting, that’s why they came
here. This is civil disobedience.'”

199 yali: Sorun bakalim ne yapiyorlar.
Oktay Konyar: Sivil Itaatsizlik yapryoruz

Polis: Efendim, sivil itaatsizlik yapryorlarmus.
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The event above perfectly illustrates the incurableness of the people who resort
to the “civil disobedience.” As mentioned before, the Bergama people perceive their
activities as “suitable to the jurisprudence and within the borders of the law.” The
practices of civil disobediences hand in hand with the law. If we support the idea that
“the law shapes our lives in ways that are rarely recognized and it invests us with
identities and subjectivities, it shapes the physical and material world we live in,” '*!
as claimed by Patricia Ewick, the process of the civil disobedience and its advantages
to the Bergama villagers have to be illustrated.'> The movement planned for the law
to operate as a terrain of struggle. It was a way of both struggling for its rights on
legal ground and legitimizing the activities of the movement. Most probably, the best

examples of civil disobedience were when the villagers refused to participate in the

population census and when they refused to send their children to schools.

In the population census of 30 November 1997, the people of eight villlages
(Pinarkdy, Camkdy, Narlica, Ovacik, Yalnizev, Tepekdy, Siilleymanli and Asagi
Kiriklar- about 10,000 people) declared that they would not be counted. With the
slogan “If the government does not respect us, we will not respect it,” they said that,
“if the government does not recognize us, we will not recognize it.” “If the

government behaves against us in spite of us being its citizens, the rights not to fulfill

Vali: Oglum ne demekmis o? Sor bakalim.

Oktay Konyar: Yurttas yasal biitiin yollar: dener, kazanir ama bunu uygulatamazsa bir tek demokratik
hakki vardwr, direnmektir. Iste o hakkimizi kullaniyoruz.Polis: Efendim, yurttas biitin haklarin
kazanir, uygulatamazsa, bir tek hakki kalirmig, o da direnmekmis, onun icin buraya gelmisler. Bu sivil
itaatsizlikmis. Ibid., 96.

%1 Patricia Ewick, "Consciousness and Ideology," in The Blackwell Companion to Law and Society,
ed. Austin Sarat (Malden: Blackwell, 2004).

12 During the movement, it is thought that the villagers became aware of their rights and they
struggled in order to get the citizenship rights. See, Coban, "Community-Based Ecological
Resistance.", Ozansoy, Bergama'da Bir Yurttag Hareketi.
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our obligation to thestate, such as not to go to the military service, not to pay taxes

appears for the people. We will use these rights.”'”

The slogans above clearly summarize the relationship between the Bergama
villagers and the government. The wish of the people to be recognized as citizens and
to secure their rights was the one of the main goals of their struggle. The reciprocal
relationship between the state and its citizens can also be understood in this kind of
expression which first wishes to have rights and then to perform the responsibilities
of the government. But what if the state does not recognize you? The basic problem
of the movement was that the government ignored the existence of these people. To
whom the movement was talking remained uncertain; so it is possible to talk about
the absence of reciprocity here. The violation of that kind of reciprocity not only
gives us hints about the style of the movement but also shows how the balance or
silent consensus between state and its citizens is threatened. Although the threats
such as not participating in the population census, not going to the military service or
not paying the taxes did not affect the government policies —since the mine kept on
operating despite the court decisions- the way of activities created public opinion in
Turkey. The activities in the movement were always under control and they were
always against violence. The fact that the movement did not include violent practices
made the movement legal. The importance of legal practices can be understood in the
description of Oktay Konyar:

For seventeen days, until the early hours of the morning, we thought “How

can we occupy the mine? How can it be the first occupation of Turkey?
And seventeen days later, we occupied the mine in the morning at five

19 Reinart, Biz Topragi Bilirik: Bergama Koyliileri Anlatiyor, 109.
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o’clock. We practiced no violence. This was one of the most beautiful
experiences of my life.'**

While one of the villagers described his own experiences as if he were
occupying an “other” place, and added the importance of non-violent practices, such
as “Brother Oktay said ‘You will not destruct anything. We will enter correctly,
occupy there and then turn back.” We did everything he wanted. He always tells us
not to practice violence. There is no time that he made us practice violence,'”” the
other one expressed his anger about the mine and the prevention of it by Konyar:
“When we entered the mine, we had mazout tins in our hands. ‘Chief, let’s set fire to
the mine,” we said. ‘No,’ he said, “We could destroy, raze there. But we trusted in the
law.””'°® One of the villagers who did not participate in the movement described the

movement in statements below:

The resistance grew in a covert way. They were gathering at night and
organizing. Since we were civil servants, we could not partipate in the
organizations. A resistance organized by Oktay Konyar and the people.
But I have to add: I think that all the things they did, without destroying
anybody else, practicing violence is in order to emancipate the state and
nation. They never fought anybody else. I realize it as a public resistance
that must be taken as an example.'”’

1% “Oktay Konyar: On yedi giin hi¢ uyumadan, sabahlara dek, “Madeni nasil isgal edebiliriz?
Tiirkiye 'nin ilk isgali nasil olabilir? Diye kafa yorduk. Ve on yedi giin sonra, yedi koldan, sabah vakti
sabah beste madeni isgal ettik. Hi¢ siddet yasanmadi. Bu benim hayatimin en giizel olaylarindan
biridir.” 22 Nisan 1997. Ibid., 69.

195 “Nevzat Duran: Oktay abi bize dedi ki “Kurma dokme yok. Adam gibi girecegiz oray isgal
edecegiz, sonra da adam gibi ¢ikip gidecegiz.” Biz de onun séziinden ¢ikmadik. Bunu her zaman
soylemistir bize. Hi¢bir zaman kirici dékiicii eylem yaptirmamigtir bize.” 1bid., 70.

1% “Yusuf Kurhan: Binlerce kisi madene girdigimizde ellerimizde mazot tenekeleri vardi. “Baskan
yakalim surayr dedik. Haywr ¢ocuklar dedi. Biz binlerce insan orasini yerle bir edebilirdik. Ama
hukuka giivendik yapmadik.” Tbid.

T “Direnis gizli gelisti. Geceleri gidiyorlardi. Kendileri érgiitleniyorlardi, biz devlet memuru olarak
olaylarin igine giremiyorduk...Oktay Konyar ve halk tarafindan orgiitlenilmis bir olay. Yalniz su var:
Biitiin yaptiklarinin hi¢ kimseye zarar vermeden, siddet yapmadan, devleti milleti uyandirmak igin
yapilan eylemler oldugu kamsindayim. Hi¢ déviis kavga olmadan yapildi- gergekten drnek
gasterilebilecek bir halk direnigi olarak goriiyorum.” Ibid.
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We conclude that even when the villagers intended violence, their practices
were prevented by someone else since they knew that they had to trust in the law.

The expressions and the imagination of Konyar again illustrate the situation:

We needed comprehension; without violence but resisting, without
violence but organized, without violence but impressive something
nourishes togetherness... I had thought this for years. It was necessary to
find solution ways in order to hold the whip hand against the police
without provoking the police. We needed to be likable and gentle.'®®

Konyar always thought of non-violent practices as something that nourished
togetherness. It actually succeeded in order to make not only the villagers but also
people outsider of Bergama support the movement. He identified the police as a big
problem, but he was also seeking ways not to provoke them. When he was telling of
the importance of being likable and gentle, he referred to his past experiences and
emphasized rights of citizenship.

There are different ways of opposing. In the past, in my youth, the car of

the American ambassador was set on fire. We always said to them

“Yankee go home.” I think that these kinds of reactions are out of date.

Because, now, we have a global power on the other side. Against a global

power, we need an organized power. And we have to do it without

committing an offence, practicing violence; we practice it freely in terms

of our citizenship. With whom will we organize it? With the real owners

of the country.'"”

Since the threat was a global power, the counter-power had to be an organized

one and the only way to achive this was to demand the rights of citizenship (behave

18 “Siddetsiz ama direnen, siddetsiz ama orgiitlii, siddetsiz ama ses getiren, birlikteligi besleyen bir

anlayis lazim...bunu aylarca yularca diigtindiim. Polisi tahrik etmeden polis iizerinde egemenlik
saglayacak yontemler bulmamiz lazimdi. Sempatik ve kibar olmamiz.” Tbid.

19 “Karsi  cikmamin  demokratik yontemleri vardir. Eskiden genclik yillarinda amerikan
biiyiikelcisinin arabasi yakilmisti. Hep onlara “yanki go hom” derdik. Boyle tepkilerin modasinin
gectigini diisiiniiyorum. Ciinkii artik karsimizda giic kiiresel bir giic. Kiiresel bir giice karsi orgiitlii bir
direnis gerekir. Bunu sug¢ islemeden siddet yapmadan , provakasyona gelmeden, yurttas kimligiyle
ozgiirce yapmak lazim. bunu kimle yapacagiz? Ulkenin gercek sahipleri ile.” Ibid.
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as citizens). The use of the term “global power” here is noteworthy. As the leader of
the movement, Konyar always described the process of globalization and conceived
of the opening of the plant as a part of global practices. In contrast to Konyar, the
villagers did not express or practice an anti-globalization movement directly. They

only struggled against a power which threatened their daily lives.

The other important thing mentioned the statement above is the discourse of
“the real owners of the country.” The villagers, in any case, expressed the ownership
of the lands. They even claimed that they were protecting the country against the
infidels. Therefore, they did not understand why the security forces were against
their struggle. One of the villagers accused the government of selling the country,
“My god, I said. I wish you took my life, but do not bring the infidel here. You are
punishing us with this infidel, said I. Atatiirk saved Turkey with blood, these sold the
country with money, dollars.'' However, the turning point of the movement would
be the clash with the villagers and the gendarme. Since the villagers saw the
gendarme as their children, they were disapointed with the violence of the gendarme.

They had thought they were struggling against the same threat.

We were only saving our homeland there. This time they gathered the
soldiers, in the afternoon the number of the soldiers increased. Some of the
people were afraid. We almost collided with the soldiers, we felt our
breath. We felt that the soldiers were weird.'"!

"0 <Allahim dedim. Keske camimi alsaydin da bu gavuru buraya getirmeseydin dedim. Sen bu gavuru
bize ceza getirdin,” dedim, Atatiirk kanla Tiirkiyeyi kurtarmis, bunlarda parayla dolarla geri
sattilar,” dedim.” 1bid., 71.

" “Maden isgalini anlatan bir koylii: Rahime Ozyaylall.: Biz sadece vatan kurtariyorduk orada. Asker
wigidi bu sefer, 6gleden sonra asker kum gibi oldu. Insanlarin bir kismi korkuyor. Askerle burun
burunayiz, birbirimizin solugunu hissediyoruz. Hissediyoruz ki askerler tuhaf.” Ibid., 72.
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Not only the clash but also the manner of the gendarma also disturbed the
villagers because the gendarma were conducting training in these villages. And they
were doing this semi-naked in the villages, trying to indicate their power
symbolically to the villagers. The gendarme demanded the villagers identity cards
when they were going from one village to another. One of the villagers, Neslihan
Teyze, who was disturbed by this power show wrote a letter to the Chief of the
General Staff in order to complain about the soldiers. Once again, they sought the

solution from the security forces of the government.

“What Made Us Demoralized Was the Violation of the Court Decisions”: Loss
of Confidence

In October 12 1997, a referandum was held. Some large chests (sandik) were
set up in seventeen villages under the control of the gendarma. Despite the fact that
there were both “yes” and “no” choices, those who had wanted the mine did not vote
and so all of the votes were “no.” Nonetheless, neither the mine not the government
recognized the result. The denial of such an opinion was be one of the factors that
made the villagers act peevishly. Since the activities of the movement had tried all
the legal means, nobody could explain why the mine was still operating. The
humorous and controllable reactions of the villagers and so the feeling of loss of
confidence gradually took on a peevish tone and produced a discourse that criticized
and accused the government policies. One of the woman villagers wanted the
government and its soldiers to take side with them. She described her confusion as

follows:

In order to frighten us, more than once a day, the gendarme jeeps pass this
way raising such a cloud of dust that you would think we are enemies. We
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are not. We defend our right to live in terms of our countries’ law. How
did the gendarme become the watchman of the infidel; the mine.'"

The villagers tried to rationalize the policies against them, but when the
moment came that they could not do anything against the mine, they could not gain a
position against the government’s neoliberal policies, they started to attact
symbolically. With the increase of dangerous elements in the reactions of the
villagers, the government produced a politics of supression especially with its

security guards. Oktay Konyar explains the situation as such:

After we had occupied the mine, the government develop a political
understanding: politics of supression. They established a police station in
the area of mine. They established a file. It located there almost two or
three hundred soldiers. The company took care of them and the soldiers
were waiting for the mine. And every morning they came and in Camkdy,
Tepekdy, Pmarkdy, and Narlica, they took off their clothes, took up the
rifles and began military training: “Yaylalar Yaylalar...”'"

The demonstration of the power of the genderma by undertakin training
exercises in the villages explains the politics of supression clearly. The example
above created both a physical and spiritual supression since the actors of the
movement had always thought of the gendarme as their sons and as their soldiers, not
as the protector’s of the “enemies.” Therefore, they lost not only the lands but also
power and confidence in the genderma. Most of the villagers perceived the training
as disrespect towards their women and children. The relationship between the

government’s security powers and the actors of the movement was always a

"2 “Bizi korkutmak icin giinde birka¢ kez jandarma cipleri bu kéyden tozu dumana karistirarak hizla
soyle bir geciyor ki, sanirsin biz diismaniz . Biz diisman degiliz. Biz iilkemizin yasalarina dayanarak
yasama hakkimizi savunuyoruz. Nasil oldu da bizim jandarma, gavurun madenin bekgisi oluverdi.”

'3 “Biz madeni isgal ettikten sonra, hiikiimet bir politika gelistirdi, sindirme politikasi. Madenin i¢ine
bir karakol kurdu. Tabur kurdu. Asag: yukart ii¢ yiiz dort yiiz tane asker yerlestirdi. Onlara sirket
bakiyor yediriyor igiriyor. Asker madeni bekliyor. Ve her sabah da geliyorlar, Camkoy’de,
Tepekoy'de, Pmmarkéy’'de Narlica’da, ¢iplak- iistlerini soyunuyorlar, ellerine tiifeklerini aliyorlar,
askeri egitim yapryorlar: “Yaylalar, yaylalar...” Reinart, Biz Topragi Bilirik: Bergama Kéyliileri
Anlatiyor, 85.
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determinant factor in the course of the movement. Another significant event was

experienced in Balya, as another villager explains:

The procedure that we came across in Balya on the liberation day of izmir
on 9 September 1997 was difficult for us. Yes, that procedure mobilized
the stability of the villagers. We always encountered with soldiers but we
never threw stones at them or never said anything to them. But when we
saw that the soldiers clubbed us and our women who are 70 years old with
a rifle butt and hit our old men, we got rather angry with them.'"*

Both of these experiences injured the feelings of the villagers since they had
always based their relations on the traditional past; therefore, the changing attitudes
of the genderma and the government, in a great extent, made the actors of the
movement disappointed and astonished. However, for some other villagers, the
denial of the court decisions had a great deal to do with the process of the loss of
confidence. “But nothing frightened us, neither the genderma nor the police, neither
this nor that. What made us demoralized is that the government did not apply the
court decision. That made us despair. We won exactly seven court decisions. Exactly
seven,”'!” said a villager from Camkdy. As mentioned before, the experiences lived
in Bergama are a good example of the discussion that if Turkey were a state of law or
not. We could easily conclude that the neoliberal policies forestalled the discourse of

being a state of law; the process in Bergama was a time when the law was suspended.

Of course, in addition to the manner of the genderma, the perception of the state of

14«9 Eylil 1997, Lzmir’in kurtulus giiniinde Balya’da gordiigiimiiz muamele ¢ok zorumuza gitti. Evet
o muamele koyliiniin kararliligint kamg¢iladi. Biz askerle hep karsi karsiya gelirdik ama biz kolumuzu
kaldirir askere ne bir tas atar, ne bir soz soylerdik. Baktik ki asker orada bize ve bizim 70 yasindaki
kadinlarimiza dipgik salladi. 80 yasinda sakallr dedelerimize vurdu. Bu sefer daha ¢ok hinglandik.”
Ibid., 107.

S “dma bizi hicbir sey sindiremedi. Ne jandarma ne polis, ne su ne bu. Bizi sonunda yildiran,
devletin yargi kararimi uygulamamasi oldu. Iste bizi umutsuzluga diigiirdii. Biz tam yedi mahkeme
karart kazandik. Tam yedi tane.” 1bid., 83.
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law also created confusion for the villagers. One of the villagers from Narlica

expressed his feelings as such:

Turkey is a state of law. The law decides here. The Council of State
decided against the mine. I have a copy of that decision. But again the
plant is working. If Turkey is a state of law, and the law takes such a
decision, how the mine is working, we do not understand.''®

Against the denial of the court decisions, the actors of the movement began to
perform radical activities. The counter-reactions were not to participate in the
population census and not to send their children to the schools. They refused to use
the civic rights and the education institutions against the denial of court decisions.
They thought that if the government did not recognize them, they also would not
carry out their obligations to the government. The movement gave its struggle on
very legal grounds; civil disobedience the actors tried to legitimize the movement
since the legitimization and rationalization of the movement were very important

factors making outsiders support the movement.

What is interesting here is that the remembrance of past experiences and the
loyalty to the authorities produced a kind of narrative. The villagers always preferred
to present their experiences in the form of stories: “depictions of the world are
embedded in plots that unfold in a particular and inevitable chain of events leading to
a moral claim about meaning.”""” As Scott argues, these were ontological narratives

which are stories told by the social actors. Throughout the process, these narratives

"6 “Tiirkiye bir hukuk devletidir. Hukuk burada karar verdi. Danistay da maden aleyhine karar verdi.
Bir niishast var bende o kararin. Gene burast ¢alisty. Tiirkiye bir hukuk devletiyse, hukuk buna karar
veriyorsa, maden nasil ¢alisir anlamiyoz biz.” Ibid., 93.

"7 Austin Sarat, ed., The Blackwell Companion to Law and Society (Malden: Blackwell, 2004).
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of subjective experiences made the actors of the movement perceive the possibility

of change.'"®

Figure 4. “The State of Law is violated” (Source: Birgiin, 21 May 2005.)

In summary, the experiences above explain the relationship between the actors
of the movement and the power mechanisms such as government policies or security
powers. The physical and symbolic violence of the genderma dissappointed and
injured the villagers. Moreover, the violation of the court decisions made the
activities and the reactions of the movement more peevish and harsh. This would
lead to politics of supression by the government, whereupon the actors started to
accuse the state of illegitimate policies. We see how the negative change in the
discourse of the villagers against the government would affect the reception of the
movement in the next chapter. As we can conclude, the previous chapters indicate
that the actors of the movement struggled against a “common enemy” or “the other”

and fought for a common aim thanks to the collective identity. However, the

8 Scott, Weapons of the Weak.
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dynamics and conflicts of the movement also made it divisible and powerless. The
movement tried to gain position against the power of the government during the
process, but since the equivalent of the movement (the government or the mine)
disregarded the rights of the villagers, the struggles of the actors in the movement
were proved as an abortive effort. In addition to the connective factors, the conflicts
due to the interior and exterior reasons were the constituent elements of the Bergama

Peasant Movement.
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CHAPTER IV
THE RECEPTION OF THE BERGAMA MOVEMENT: DIFFERENT MODES OF

POLITICS OF RESISTANCE

One day, we saw that in one of the headlines of a newspaper imren Aykut
said “The Bergama people tastes like squash (kabak tadi verdi).” Then we
gathered seventeen different types of squash, called the press, chose
examples from all types of squashes, packed it and sent them to them. The
squash is a product that is produced with labor. It was our labor. “That
metaphor was wrong,” we said. Then she made an explanation more: “The
Bergama people had mistaken me. I mentioned old buffer,” said she. A
week later, from Narlica the wife of Ali Kuruga made old buffer desert
with plentiful walnut, we also sent it to her.'"”

As emphasized in the previous chapters, the movement chose humorous way of
activities in order to express their wishes or concerns. Different types of reactions,
such as the one above emerged during the movement. What is significant is how
these activities appeared and how the actors of the movement was informed about
themselves. The actors always preferred to hear their voices through the popular

media. They considered that the more voices meant the greater the support.

The most important reasons that have allowed the Bergama Movement to
continue for such a long time have been how the movement has been represented and
perceived in the mainstream written and visual mass media. Taking into
consideration the effects of the mass media and its role in forming public opinion, we

arrive at the following question: “how has the mainstream media affected the

"9 “Bir giin baknk ki bir gazete mansetinde Imren Aykut, “Bergamalilar kabak tadi verdi” diyor. Biz
de Bergama da on yedi tane kabak modelini topladik, basini ¢agwrdik, biitiin kabak cesitlerinden
ornekler sectik, paketledik ve kendisine gonderdik. Kabak emekle iiretilen bir iiriindiir. O bizim
emegimizdi. “O benzetme yanlsti” dedik. Sonra o, bir aciklama daha yapti: “Bergamalilar yanlis
anladi. Ben balkabagindan bahsettim,” dedi ondan bir hafta sonra, Narlica koyiinde Ali Kuruga'nin
esi Resmiye abla kabak tatlisi yapti, bol cevizli, onu da génderdik.” Reinart, Biz Topragi Bilirik:
Bergama Kéyliileri Anlatiyor, 92-93.
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representation and perception of the movement?” The main purpose of this chapter
will be to discuss the view of the mass media, especially the written one, to the
Bergama Movement and to question the meanings of different kinds of
representations; namely, the representations of the movement in both first half of the
movement and the second half of the movement.'*® The newspapers Hiirriyet and
Milliyet and also the local agents of these publishing corporations are chosen
especially to be examined since these newspapers are the most widespread and well-

known ones.

In addition to the analysis of popular media, the other aim will be to highlight
the significance of “being visible” in public since “visibility” in this movement
shapes the movement itself. Last, in order to understand the representation of the
villagers by these newspapers and the effect they want to create, the concept of
environmentalism and the place of environmental practices in the discourse of

“development” will be discussed.

Being Seen: The Visibility of the Bergama Movement

A conspicuous element of this movement is that a great amount of the
population has supported this movement. Not only the opposing leftists or
intellectuals but also people identify themselves as being on the rightist political side
have supported this movement. It seems as if there is a table around which everybody
gathers and is able to touch a common problem and solve it. Upon investigating the
newspapers, this common problem is seen; however, we are also able to see the

creator of this common problem, the mainstream media. Our experience of the visual

120 It is considered that this movements and its dynamics; the form of activities, the legal process, and
separate into two: before 1997 and after 1997.
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and written media first occupies our consciousness that means it, to a great extent,
shapes the world and our understanding it. If we take into consideration the
circulation of these newspapers and their power to create public opinion, it is not

possible to ignore their importance.

Faye Ginsburg states that, “film, television, newspapers together with their
cultural counterparts in painting, ritual performance, radio, music and theater occupy

121
”" In our case,

a key place in indigenous self affirmation and political development.
not only the local newspapers but also the mainstream newspapers include this
movement on the first pages and reflect the dynamics of the movement sometimes in
a positive and sometimes in a negative manner. Nonetheless, it is really necessary to

keep in mind that being visible in the newspapers is a critical point for the local

people of Bergama. For example, Sefa Tagkin states that,

In order to create a public opinion, it is really necessary to have a place in
the newspapers. This movement started in 1991, but when the press came!
I called them in 1994. Until 1994, nobody was interested in this problem
but then they came rushing and surging in crowds, to interview, to
photograph... I called them because it is important for us to let the others
hear our voice.'?

It is not only a way of communicating with people you have never seen, but
also as Taskin states, being seen in the newspapers also means letting others hear
their voices and perhaps attracting more support to the movement. One of the

villagers, a taxi drivers in the town named Irfan, stated that “the villagers are happy

2! Faye Ginsburg, "From Little Things, Big Things Grow," in Between Resistance and Revolution, ed.
Orin Starn and Richard G. Fox (London: Rutgers University Press, 1997), 187.

2 “Kamuoyu yaratmak icin, gazetelerde yer almak gercekten gerekliydi. Bu hareket 1991 yilinda
basladi, ama basin ne zaman geldi! 1994 ’te ben ¢cagirdim onlari. 1994 e kadar, hi¢ kimse bu sorunla
ilgilenmedi ama daha sonra akin akin geldiler, gériismeler yaptilar, fotograf ¢ektiler... Onlari
cagirdim bizim i¢in sesimizi duyurmak dnemliydi.” Interview with Sefa Tagkin, 07.02.2006
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when they see themselves in the newspapers or on television and then we motivate
and hold on to each other and our struggle in a stronger way.”'** It is known that
how we represent ourselves brings up the problem of recognition by others and in the
case of Bergama, a villager behave according to the reaction of others in order to
form his or her self-image or identity. The mass media is the basic vehicle of the
villagers; that is to say, when the villagers appear in the newspaper, they fell the
affirmation of their struggle, and after the moment they felt self-affirmation they
began to constitute themselves in relation to local, national and also international
politics. By locating themselves and their activity in a fixed context such as not
wanting gold extraction with cyanide, they make people consider their problems.
Furthermore, with the “awareness of the connection between political
95124

enfranchisement and the need to control their own images in the public sphere,

they try to tell their problems and make people share their problems.

In addition to hearing voices, communicating with other people and feeling self-
affirmation, the other significant side of the media is its prevention of violence for
both the villagers and the police or gendarme in the case of Bergama. “If there were
no media, they could hit us. We are making our protests before the media. If the

95125

villagers are 5,000, there are 2,000 police, says Konyar and added that the police

could not practice violence because of the behavior of the villagers:

1B “Kgyliiler kendilerini televizyonda gazetede gériince mutlu oluyorlardi. Daha ¢ok gaza gelip

birbirlerine daha siki baglaniyorlards.” Interview with irfan Abi, 08. 02 2006
124 Ginsburg, "From Little Things, Big Things Grow," 135.
125 “Belki medya olmasa bizi onlar parampar¢a eder. Medyanin éniinde yapiyoruz eylemlerimizi.

Koylii bes bin kisi yiiriiyorsa, iki bin de polis var.” Reinart, Biz Topragi Bilirik: Bergama Koyliileri
Anlatiyor, 98.
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We are standing under the sun. We need to eat something. We sit near the
path, we are preparing our meals and start to eat. The soldiers are there.
The woman touches, she remembers her son. She takes off her
handkerchief and cleans the sweat of the soldiers. The other old man
shares his bread, one gives cheese, the other olives... The police does not
expect this. They had not seen that kind of thing. They could not hit us.'*

The behavior of the villagers also prevented the security forces from practicing
violence at the beginning of the movement, but as emphasized in the previous
chapter, later the security forces disappointed the villagers and became one of the
reasons that caused them lose their confidence in the Turkish government and its

policies.

It must be emphasized that in addition to the popular media, small popular
media such as the newspapers Bakir¢ay Postast (The Post of Bakircay) and Granit
(Granite) or the Kardelen (Snowdrop) radio have had an important place throughout
the duration of this movement. As Ginsburg points out, small media can help create a
political public sphere by weaving a web of political solidarity and also informing
the people by serving as the carriers of oppositional discourse. Both the local people
and local media create new arenas of cooperation and consciousness from the revival
of local cultural practices to the insertion of their histories into the national
imagination, as discussed in the previous chapters. They aim to make their concerns
visible to the world “thanks to the popular media.” As can be concluded, self-
representation in the popular media has been a key process of this movement;
moreover, the relationship and media-practices and social action have occupied key

places in this movement. However, the intended goals do not always give the

126 “Giinegin altinda duruyoruz. Bizim Gglen yemegi vaktimiz geliyor. Asfaltin kenarina oturuyoruz,
ctkinlar agiliyor yemek yemeye basliyoruz. Askerlerde karsimizda. Simdi kadin duygulaniyor oglu
aklina geliyor. Cikariyor mendilini, askerin terini siliyor. Oteki dede ekmek dagitiyor biri peynir
veriyor, birisi zeytin gétiiriiyor. Iki bin kisilik konvoyda herkese ekmek veriyoruz. Polis bunu
beklemiyor. Béyle bir hareket gormemis. Bu olmamis dovemiyorlar. Hareketi engellemiyorlar.” 1bid.
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intended results; therefore, in the case of Bergama, we need to examine how the

movement is represented and how it wishes to be perceived.

The Story of a Transition: From “The Lives of Our People Are More Valuable
Than a Piece of Gold”'?’ to “the Inferiority Complex in Bergama”'*

The written and visual media have always been vehicles of self-representation;
a way of communication and understanding each other. However, the popular written
and visual media not only reflect the representations or communications, but also
“produces its own tools and methods,” as Sherwin emphasized. “It generates its own
images, signs, stories, characters and metaphors in the course of making sense of
legal reality. In this way, official and unofficial legal meanings, sometimes unmixed,
other times intermingled, routinely circulate through the mass media of popular
culture.”'®® It interprets what it has been reporting; sometimes it manipulates the

deficiencies and sometimes elevates the feelings.

In the case of Bergama, the local or national medias are the agencies that reflect
the cultural and economic sides of the movement and also produce counter politics or
behave in biased ways; that is to say, while in the beginning, the mainstream
newspapers affirmed the actions in the movement, they began to criticize or

criminalize the movement later.

The main reason that I chose the newspapers Hiirriyet and Milliyet, which

frequently do not support the political struggles according to their publishing policy,

127 "insamimizin Hayati Bir Avug Altindan Degerlidir," Hiirriyet, 30 March 1992.
128 "Bergama'da Asagilik Kompleksi," Sabah, 3 August 1997.

12 Richard K. Sherwin, "Law in Popular Culture," in The Blackwell Companion to Law and Society,
ed. Austin Sarat (Malden: Blackwell, 2004), 101.
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is to find an answer to the question of why these newspapers gave a great deal and
space and supported this movement, which is thought of as a political struggle and
claims to be against the neoliberal global policies of the government in addition to
other reasons, such as the right to live, health and the protection of the agricultural
products. Since the discourse of these newspapers is closer to the discourse of the
government’s neoliberal policies, the support they gave to the movement should

carry some other meanings that could be analyzed.

The main theme of this chapter initially was to be the dichotomy of the media
on the representation of the movement. However, with time I understood that the
reasons for the dichotomy and the views of the newspapers were more complicated
than I had expected. During the movement, the view of these newspapers has
changed according to the dynamics of the movement, such as the disagreements in
the legal process of the movement, the amount of violence in the movement, the
changing conditions of the mine and also the general economic undulations in
Turkey. And all of these have affected the views and reasons of these newspapers as
they report on the movement. Besides the changing views and reasons of these
newspapers, the most significant and crucial point is the changes in public opinion,

which is easily influenced by the written and visual media.

The Bergama Movement has occupied a key place, especially between 1993
and 1997, in both Hiirriyet and Milliyet and the local representatives of these
publishing corporations. Almost all of the news and writings on Bergama in these

newspapers supported the villagers and carried on propaganda against the mine. The
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support of the villagers is clear not only in the column parts of the newspapers but

also in the style of the other page’s news. '

The gendarme hindered: In Bergama, old, young, women, men shouted
slogans and carried banners, “Does this country not have an owner?” “Hey
deputies, where are you?” “No to gold with cyanide!” “We want life not
gold!” “We want white gold, not yellow!” But, the gendarme hindered the
gathering of local people and allowed omnly a press conference in
Camkoy. "

After giving descriptive knowledge on the event, the tone of the information
and the last sentence which begins with “but” and continues with “only” allowance
indicate the view of the journalist that s/he feels the necessity of give the information
on the gendarme and interpreting the event. Besides this, the journalists usually
mention the risks that could be created by the mine frequently and also criticize the

reports that have been prepared by Eurogold. For example,

The three villages of Bergama are under the threat of cyanide: The vein of
gold is a depot of illnesses. It is reported that the cyanide and the chemical
materials that have been used in the decomposition of gold near Bergama
lead to the illnesses. Ilkay 19, Hamit 21 and Goksel Andag 17 state that
they were poisoned by the toxic wastes that have mixed with the drinking
water. The Anda¢ family wants some precautionary measure against the
danger which threatens the villagers with death.'**

130 Gee, "Altin Yatag1 Hastalik Deposu," Milliyet, 6 June 1991, "Altina Protesto," Hiirriyet, 20 June
1992, "Demirel'e Kefenli Karsilama," Milliyet, 11 November 1994, "Siyaniire karsi isbirligi,"
Hiirriyet, 8 March 1994, "Siyaniirlii Altin Mahkemelik," Hiirriyet, 9 November 1994, "Siyaniirlii
Altina Mezarli Protesto," Hiirriyet, 12 April 1993, "Siyaniirli altina siirekli eylem," Hiirriyet, 15
November 1993, "Siyaniirlii Oliim Kaderimiz Olmasin," Hiirriyet, 23 April 1991, "Yeni Yil Kartiyla
Siyaniirii Protesto," Hiirriyet, 30 December 1993.

BU “Altn Bolgesinde Olay” “Jandarma Engelledi: Bergama'da yash geng, kadin erkek, “Bu
memleket sahipsiz mi?”, “Ey milletvekilleri neredesiniz”, “Siyaniirlii Altina Haywr”, “Altin Degil
Hayat Istiyoruz”, “Biz sart altin degil, beyaz altin istiyoruz”, diye slogan atti ve pankartlar tasidi.
Ancak jandarma toplanmak isteyen halki engelledi, sadece Camkoy’de bir basin toplantisina izin
verdi.” "Altin Bolgesinde Olay," Milliyet, 17 October 1994.

B2 “Bergama’min ii¢ kéyii siyaniir tehdidi altinda: Alun yatagi hastalik deposu, Bergama
yakinlarindaki altin madenlerinin ayrigtirilmasinda kullanilan siyaniir ve kimyasal maddelerin
hastaliklara yola actigi bildiriliyor. 19 yasindaki Ilkay ile 21 yasindaki Hamit ve 17 yasindaki Goksel
Andag i¢me sularina karigan zehirli atiklardan zehirlendiklerini one siirdiiler, Andaglar tiim koyliileri
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The news only seems to inform us in an objective way. The emphasis on the
risks and dangers of the mine in all the news proves the affirmation of the movement
and indicates from which position they choose to look at the movement. Only some
sentences, words or choices could help us understand the opinion of the popular
media on this movement. In the example below, the choice of the sentence of the
prime minister also indicates the emphasis which takes into account the risks of this
mine.

The mayors of the Bakircay Region, who visited Prime Minister Siileyman

Demirel and Deputy Prime Minister Erdal Inonii in order to convey the

concerns on the mine in Bergama Ovacik and the Aliaga Thermoelectric

Power Plantare, are replied to in a positive manner... Nihat Dirim, mayor

of Foga Municipality informed that Siileyman Demirel had said that “We

could not endanger the life of 200,000 people in order to have a handful of

g ol d.”133

Although the general tendency supports the elevation of the movement, the
frequency of this kind of news would decrease over the next seven years from the
beginning of the movement. Interestingly enough, the Council of the Ministers and
the Council of State made a decision that the mine had to be closed in 1997 yet the
mine continued to work in illegitimate ways. Then the mainstream newspapers,

which had been supporting the struggle, started to give news in favor of the mine.

Especially, Milliyet became a strong defender of the mine while Hiirriyet gave space

oliimle burun buruna getiren tehlikeye karsi énlem alinmasini istiyorlar.” "Altin Yatagi Hastalik
Deposu."

3 “Bergama Ovacik Koyii yakinlarinda bulunan altin madeni ve Aliaga Termik santrali konusundaki
endiselerini Ankara'ya giderek Basbakan Siileyman Demirel ve Basbakan Yardimcisi Erdal Inonii'ye
ileten Bakircay Boélgesi Belediye Bagskanlari olumlu yanitlar aldi... Fo¢a Belediye Baskani Nihat
Dirim, Bagbakan Siileyman Demirel’in “Bir avug¢ altin i¢in 200 bin insanmin yagamni tehlikeye
atamayiz.” dedigini bildirdi.” "Insammizin Hayat1 Bir Avug Altindan Degerlidir."
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to many-sided news, both against the mine and the villagers. That is to say, the

representation of the villagers in these newspapers has begun to change after 1997."%*

There are four reasons why the movement was reported, discussed, and given a
great space in the mass media. One of the reasons that made this movement visible in
these newspapers is the authenticity and the cuteness of the villagers and to some
extent, the nationalist-statist discourse of the villagers which is parallel that of the
newspapers. With the style of traditional clothes (the shalwar and yashmak for the
women) and the style of pronunciation (the Aegean accent), the Bergama Movement

fed the popular side of these newspapers.

In the news, especially a big part of the photographs of the villagers occupy a
key place rather than what the problem is, or by focusing or showing pictures of one
of the main characters, who take part in the movement with Turkish flags in his or
her hands, the news we want to hear stands in the background. On the one hand,
these two popular newspapers and their local representatives prefer to present the
“cuteness” and the “strangeness” of the movement —since the struggle of the
“traditional” villagers, Turkish flags in the hands of those who have “modern”
wishes such as the right to live, the right to health, the protection of the environment
seem strange to these newspapers- by showing especially the photographs of the

undeveloped traditional villagers.">> On the other hand, for the people who read these

1 I emphasized that it would be helpful to us if we divide the process of this movement into two:
before 1997 and after 1997. We could call the years 1991 ad 1997 as the period of “systematic
organization” which the local people organize conferences on “gold with cyanide,” the professors
came to give open lessons, the facilities and activities in the form of “civil disobedience.” However,
after 1997 and especially throughout the 2000, after the Council of Ministers and Council of State
gave a decision that the gold mine had to close and then the decision was not carried out, the
presentation of the movement in the newspapers has changed.

135 The discussions on “peasantry” (koyliliik) had been frequently argued with the discussions of
“modernization” and “development” in Turkey. See Pamuk and Toprak, eds., Tirkiye'de Tarimsal
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newspapers, there appears a feeling of sympathy which constitutes the close relations
between the traditional past of people and the struggle of the villagers; therefore, the
presentations of the villagers makes the people own and support this movement.
However, the change in the style of the presentation since 1997 shadowed and
consumed the popular side of the movement since the attitudes of the actions had
become violent because of he violation of the decisions in favor of the villagers, as

will be discussed now.

The other reason why this movement is covered widely in these newspapers is
the style of the movement: civil disobedience. As mentioned in the previous Chapters
4 and 5, civil disobedience is composed of controllable and anti-violence practices;
rather the first description of civil disobedience that comes to mind is “suitable to the
civil law, opposed to the laws” (hukuka uygun, kanunlara aykirr). In the case of
Bergama, the practices were both suitable to the rights and the laws. The local people
in the movement always point out that this movement has always been against
violence. To be against violence and the style of civil disobedience has contributed to
the visibility of the movement in the pages of the newspapers. Since although there
are many struggles that could be called social movements, they are not given
importance or are ignored. Even if they are covered in these newspapers, they are not

supported or wished to be supported.

The non-violent form of movement or the control of violence (Oktay Konyar or
Sefa Taskin and also Senih Ozay have always known the limits of the practices and

warned the villagers against any danger in the legal process) also have made people

Yapilar., Yicel Caglar, Koy, Koyliliik ve Tiirkiye'de Koy Kalkinmasi Sorunu (Ankara: Tirkiye
Ziraatgilar Dernegi, 1986).
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support this movement because it is thought that this movement constitutes an
example for other social movements in Turkey. The local people of Bergama have
always pursued their struggles on legal grounds; they have applied to the courts,
acted within the limits of the law, and won the case. They have tried to solve the
problem by taking into consideration that Turkey is a state of law and while doing
that, they have always emphasized the desire for a democratic society which was
parallel to the “development” context of Turkey in the 1990s. Therefore, it could be
said that the Bergama Movement has been a vehicle in order to present Turkey as a
democratic state and a candidate for the “development” idea with its villagers who
have modern wishes. However, as mentioned above, when the decisions were not
carried out, the dimensions of the movement, such as the form of disobedience or the
confidence of the villagers in their state, and the place of Bergama in the economic
context of Turkey started to change and thus, the presentation of the movement in the

newspapers also directly changed.

What has made the movement acceptable and supportable in the mass media
has been the nationalist discourse that both the villagers and the popular media had.
The popular media in Turkey was especially known with smiling on Turkish
government policies and contributing the “nationalist” and “development” discourse
of Turkey. We discussed the counter-nationalist discourse of these newspapers

against the nationalist discourse of the villagers after 1997 earlier.'*®

In addition to the authenticity of the villagers, the form of civil disobedience,

the common nationalist discourse before and also different national paradigms and

¢ 1t was thought that the Bergama Movement preventing the economic development of Turkey in
spite of widespread gold reserves throughout the 2000s. Whereas, the actors of the movement believed
that they were struggling for the lands of their country.
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defenses as the most significant and conspicuous reason have affected the emphasis

on the environmental side of the movement which will be discussed presently.

The discussions on environmentalism began to occupy a key place in the world
arena after the 1980s and the discourse of environmentalism has constituted a social
agenda since the 1990s in Turkey. How much a country deals with its environmental
problems also determines the level of the development of that country. One of the
provisions of modernization is also in relation with the discourse of the protection of

the environment and overcoming the environmental problems.

The emphasis put on the Bergama Movement as an environmental movement
made people support this movement, since the right to live in a healthy environment
is a general wish and everyone has something to say in this context. However, the
reason that made the newspapers reflect the movement as an environmental one in
great amount is the wish of the newspapers to show it as an example of
contemporariness and modernization that could be thought of as more
comprehensive in order to constitute a public opinion. Moreover, it should be added
that the environmental problems which are owned by a great part of the society

always have “technological solutions”'*’

according to the neoliberal policies of a
government which is always in search of foreign investments. Unfortunately, foreign
investments always have solutions for the problems they create. Therefore, it could

be reasonable and suitable to present the movement as a “fashionable environmental”

movement rather than a peasant movement, struggling for their rights. Furthermore,

137 Foster claims that the capitalist system conceives technology as a savior taking into consideration
the environment. The capitalist ideology thinks that it can protect the environment by replacing
harmful technology with a loss harmful ones. See John Bellamy Foster, "Asil Sorun Kapitalizmdir,"
Birgiin, 12 October 2005.
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to present it as a peasant movement also would bring the question of an undeveloped
peasantry onto the agenda of the Turkish government. Therefore, the choice of
reflecting the movement as an environmental one but as a “fashion,” without
constituting the main meanings on environmentalism would not only highlight the
modernization and development policies of Turkey, but also manipulate the real
wishes of the actors. The crucial point here is to notice the emphasis that was put on
the movement as an environmental one also shaped the movement itself since the
villagers who saw their struggle in the newspapers and felt the affirmation of their
movement started to emphasize the discourse of environmentalism by leaving the

right to live, the right to health and the problems of the peasantry in the background.

Nonetheless, what the concept of the “environment” symbolized for the local
people and for the mainstream newspapers remains to be discussed. For example,

one of the readers of Green Column (Yesil Kose) writes that,

When I participated in the Bergama Festival, I had the chance to talk with
the people, who said, “As you see, we have these lands, we are hovering
over them and I believe that we have to protect them” with their antique
values and green parks.'*®

And 14 years later, after the Day of Environment when the supporters of the
mine attacked to the environment activists, Bekir Cogkun in his column expressed
the same things in a different way: “They attacked the ‘love’ which wished to protect
the trees, birds, water, fish, lands, flowers.”"*® Although years have passed, the style

of the people expressing environmental problems seems to have an “innocent”

38 «199] Bergama festivaline katildigimda tarihi antik degerleri, yemyesil parklariyla “Iste buralar
bizim, goziimiiz gibi koruyor sahip ¢ikmamiz gerektigine inaniyoruz.” diyen bilingli dostlarla
soylesme sansina sahip olmustum.” "Yesil Kose," Hiirriyet, 19 August 1991.

B39 “Agacini-kusunu-suyunu-baligimi-topragini-cicegini - korumak isteyen ‘sevgive’ saldwrirlar.”
Hiirriyet, 12 June 2005.
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discourse; however, when the villagers talk about the environment, the problem isnot
so easy to express since the imagination of “environment” in the villagers’ minds, to
some extent, differ from that of the outsider of that environment, as will be discussed

later in this chapter.

After having brought up these four important reasons that made the movement
visible in the newspapers and led to us support the discussion of “what happened”
after 1997, the transition to the presentation of the movement is inevitable. After the
Council of Ministers and the Council of State gave a decision that supposed the
closure of the mine, the local people and the supporters of the movement assumed
that the decision would be carried out. However, the decision was not carried out and
the local people were disappointed in the following process since they had had great
confidence in their state. They had pursued their struggle on legal grounds and won
the cases against the corporation and also won the action for damages, but despite all
of the legal procedures nothing had changed except the presentation of the movement
in the newspapers. The publishing corporation, which had a parallel discourse with
the neoliberal policies of the government and sought ways of presenting Turkey as a
modern democratic state, started to seek new ways to establish a new discourse that
supported and legitimized the activities and the neoliberal policies of the

government.

One of the main differences after 1997 was that the local people of Bergama,
who had always produced their struggle from a nationalist discourse and thought that
the Turkish government would also help their struggle, started to criticize the
government’s policies. They began to speak ill of the government and they even

harshened the style of their activities. Therefore, the mainstream newspapers, which
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had to maintain a discourse that supported the government’s policies, also started to
criminalize the movement and speak ill of it. Shortly afterwards, when the villagers
expressed the insufficiency and injustice of the government, the newspapers tried to
first criminalize and then eliminate the movement since the accusation of the state,
on the one hand, threatened the atmosphere in which the newspapers wanted to
create the image that the Turkish state was a developed, contemporary one. For
example, a columnist not from Hiirriyet or Milliyet but from Sabah, Necati Dogru,

stated that,

The movement in Bergama is becoming a show. This stubbornness, which
is not suitable for rational thought and is illogical, makes people say that
Turks are sitting on the gold but are afraid of extracting that gold. The
thing that is growing in Bergama is not a social movement, it is an
inferiority complex.'*’

The new statements aimed to expose the movement as an artificial one. The use
of the words “show” and “stubbornness” support the idea of the unnecessity of the
movement. The expression “Turks are sitting on the gold but afraid of extracting that
gold” also tries to denigrate the power of the Turks and thus motivate negatively the
nationalist feelings of the people who live there. Although what the expression
“inferiority complex” refers to is not understood, it is obvious that Dogru aims to
create a point that ridicules the movement; thus, he supports the gold extraction,

which he thinks both beneficial and profitable.

Another reason that caused the movement to be defamed was that gold

extraction came to be seen as a solution to the economic crisis that started at the

140 “Bergamadaki hareket sova dayali bir bicime doniisiiyor. Mantik kaliplarinda oturmayan akil
siizgecinden ge¢meyen bu diklenis, Tiirkler altinin iizerine otururlar fakat topraktan altin ¢itkarmaya
korkarlar dedirtiyor. Bergamada biiyiiyen halk hareketi degil asagilik kompleksi.” "Bergama'da
Asagilik Kompleksi."
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beginning of 2000. As mentioned in the first chapter, it is estimated that Turkey has
gold reserves in huge amounts and the possibility that Turkey would become a
country which exports gold made people start looking at gold extraction again. For
example, Osman Pepe, the Minister for the Environment said, “Whoever makes
propaganda behind the mask of environmentalism, and opposes it, I have a piece of
advice for them: you, go and mind your own business, we want work and food in this

141
country.”

The fact that new gold mines would create a space of employment also
became a matter of primary importance since it is considered that the gold reserves in

Turkey have the potential to create employment for 25,000 people.

The newspapers, on the one hand began to emphasize the importance of an
economic solution and denigrate the movement by showing the villagers, who had
been resisting for fifteen years, working at the mine, or they passed on news that
after seeing the gold, the Bergama villagers had become silent.'** On the other hand,
these newspapers, to some extent, published news that presented the movement as a
dangerous one which threatened the economy of the state. For example, an engineer

from the Mineral Research and Exploration Institute, Muhterem Kose, stated that,

The struggle is the struggle to obstruct the use of a potential of 6,500 tons
of gold which could serve the economy of Turkey. But after twelve years’
gold extraction suffering, who came and invested in your country in order
to extract gold. Not only did we not spend their money, we also have to
pay the damages, you should know!'*

Y “Kim cevrecilik maskesi ile propaganda yapiyorsa, karsi ¢ikiyorsa, pankart asiyorsa onlara bir
¢ift soziim var: siz gidin kendi isinize bakin, biz bu memlekette iy istiyoruz as istiyoruz.” "Kendi
Isinize Bakin," Milliyet, 7 July 2005.

142 See "Altin Baldan Tatly," Milliyet, 12 October 2002, "Altin1 Goriince Fikirleri Degisti," Milliyet, 13
July 2001, "Altin1 Olup da Cikarmayan Yok," Milliyet, 8§ May 2002, "Dedemi Kandirdilar," Milliyet,
25 July 2004, Muhterem Kose, "Bergama Sinirlart Asti," Milliyet, 8 October 2000.

S “Yapilan miicadele Tiirkiyenin 6500 ton altin potansiyelinin kendi ekonomisinin hizmete
sokulmasinin engellenmesi miicadelesidir. Ama 12 yillik altin yatirimi ¢ilesinden sonra kim gelir altin
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While the movement could have been a solution to the economic problems, it
also was accused of creating economic problems. Moreover, the news that foreign
countries, especially Germany, did not want Turkey to extract gold and so supported
the movement in order not to spoil the supply and demand became a current issue.'*
All of these were used as ways to criminalize the facilities of the movement in order

to legitimize the government policies.

After discussing the style of presentation before and after 1997, namely, the
reasons how and why these newspapers gave a significant place to the Bergama
Movement and then how and why these newspapers turned on the movement with
various excuses, what made this transition possible and so easy for these newspapers
was also discussed. Although this transition in the presentation of the movement was
in relation to the exterior economic and social factors, this transition was possible
and easy because of their conception of “environment.” Since these newspapers were
representing “environment” in terms of “intellectual environmentalism” in order to
indicate the “developed and contemporary” Turkey, that is why they always missed
the point that these local people wanted to emphasize. When a problem is discussed
in very simple words such as in the context of “fashion environment,” a problem can

be solved easily with technological vehicles, as in the case of the gold mine.'*’

ctkarmak igin size para yatwrwr. Parasimi yiyemedigimiz gibi simdi tazminat ddeyecegiz haberiniz
olsun.” Kose, "Bergama Sinirlar1 Ast1."

144 Necip Hablemitoglu, Alman Vakiflart ve Bergama Dosyas: (istanbul: Toplumsal Déniisiim
Yaynlari, 2003).

5 1t is thought that new technological vehicles that have superior properties would protect the
environment. However, the main problem is that this thought ignores the life of people who used to
live on these lands that I will discuss now. See, Foster, "Asil Sorun Kapitalizmdir."
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Contrary to these newspapers, it must be questioned what the local people
wanted to say when they were talking about the “environment,” what other meanings
“environment” has and what it symbolized for these people different from what it
meant for the newspapers. In order to understand the local people in the context of

environment, there is a need to discuss the literature on environment.

The Bergama Movement as an Environmental One

One of the properties that made the movement take on of central importance is
that the movement produced a counter environmental discourse against gold
extraction with cyanide. What made the movement overall is the universality of

environmental problems, as well.

Before discussing the Bergama Movement specifically, it is necessary to
discuss the conception of “environment” in Turkey after the 1980s. Laws that urged
the protection of the environment became an issue after the 1980 coup d’etat with the
military government. Since environmentalism had been discussed as a matter of
modernization, all the governments took the environmental problems at the top of
their must list. Semra Somersan, in her book Tiirkiye'de Cevre ve Siyaset

(Environment and Politics in Turkey), discusses the importance of these laws:

in order to protect the environment, they make laws similar to those of the
West; however, it could be said that they understand neither the
environment nor protection, the laws they made were insufficient and the
actuality of the laws was not constructive. Furthermore, due to the effect
that Turkey would create in the eyes of the West, even the formation of
these laws was really important.'*°

146« cevreyi korumak icin Bati’dakilere benzer yasal diizenlemeler getirmeye calistiklart ama

cevreden ve korumadan pek anlamadiklari, yaptiklari yasalarin yetersiz, fiiliyatin ise olumsuz oldugu
soylenebilir. Ustelik bunlarin olusturulmasinda bile, Tiirkiye'nin arasina katilmak istedigi Batili
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As can be seen, the concept of the environment and practices on environment
have almost always been discussed referring to the West. The discussion made above
on the reasons which affirm the movement and present the movement in the first
pages of these popular newspapers, also prove that the context of environment is
taken as a problem of being developed and the contemporariness of Turkey.
However, Somersan adds that all of these environmental problems are discussed
incorrectly since, according to the government, the most important reason for
environmental pollution is “ignorance;” namely, “uneducated people.”'”’ By
reducing the environmental problems to simply an individual problem, the most
serious polluters of the environment are not exposed or held responsible for anything.
The responsibility of private sector is ignored and industries continue to pollute. As
the problem is reflected as an only individual one, solutions remain insufficient.
Nonetheless the necessary thing for Turkey not to look at the individual’s relation to
his or her environment, but to look at, in its broadest sense, the social environment
made up of other human beings and their activities. Ecological problems should be
defined as those concerning the relation between society as a whole and its

environment. ' *®

The government only tries to make individuals conscious of the environment,
but its institutions ignore these environmental problems. And the problem of

environment is discussed in a context of flowers, insects, birds, green nature; namely,

tilkelerin goziinde yaratacagi etki hayli 6nemliydi.” Semra Somersan, Tiirkiye'de Cevre ve Siyaset
(fstanbul: Metis, 1993), 33.

7 Ibid.

18 Jonathan Hughes, Ecology and Historical Materialism (Cambridge: Cambridge University Press,
2000), 11.
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in a romantic context, but the duty of the government and how it prevents pollution
in a systematic way are not discussed. The context of environment in Turkey is
especially emphasized because all of these factors stated above, are related to the
specific Bergama context. The environmental problem in Turkey has to refer more
than individual solutions and has to be discussed outside the discourse of
development. The environmentalist elegancy that produces a hegemonic space that
contains different ideological presuppositions such as “contemporariness” or
“sustainable development” and manipulates the real wishes and concerns should be

eliminated while receiving and analyzing the Bergama Movement.

The concept of “environment” that the local people of Bergama have been using
must be considered again. Contrary to “fashion environmentalism,” or “intellectual

. . 14
environmentalism”'*’

the imagination of the villagers while talking about the
environment is a pattern which is composed of social relations in which they produce
a place that gives them confidence and tranquility with other acquaintances and feel a
belonging to that place, economic resources which allow them to survive materially
and provide continuity, and traditions and values which all of the people have some

common experiences in the past and desires for the present and hold them together.

Something, not only economic or political, but also spiritual.

When I asked Sefa Taskin if the movement was only an environmental one, the
response expressed more than a pure environmentalism. He said, “theoretically why

a person becomes an environmentalist and tries to protect his/her environment. The

' During the research, I came across different types of definition on environmentalism that I will
discuss at the end of this chapter.
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concrete reason of that is the motive that makes people survive with others.”'™

According to these local people, they have protected an “environment” which
constitutes a habitat to natural and artificial components and in which all types of
human activities are to be found, exists in certain equilibrium and in the izmir First

Management Law Court (Izmir 1. Idare Mahkemesi Kararr), it is clarified that,

It is obvious that, if the factors forming this system of equilibrium are lost,
the resulting environmental damage would have a destructive effect on
life-forms, lives in health and equilibrium in an environment that is still
intact. As the protection of human life must be given the highest priority, it
is essential that the natural basic elements of man’s life be protected and
be developed, and the protection of the environment is the most important
and indispensable component of human life."’

In the case of Bergama, as these natural and artificial components and all types
of human activities must be in equilibrium, on the condition that the pattern of social
relations, traditions and values and economic resources are endangered, the people,
who feel they belong to that land, want to struggle against the dangers. A struggle
between life and death. Therefore, the movement has to be thought of a different
context from the “fashion environmental” context. Konyar’s response to this question

explains the claims of the movement better.

From now on, ours is a new Project. It was Gandhi’s civil disobedience.
Disobedience is different; struggle of environment is very different. Of
course in the base of environment struggle stands against imperialism, but
in the essence of our struggle there is human rights, democracy, right to
live, a reaction to all kinds of injustice in the country.'>

50 “Teorik olarak insan neden cevresini korumaya ¢alisir neden ¢evreci olur. Bunun somut nedeni
insanin ¢evresinde kisilerle birlikte varolma giidiistidiir.” Interview with Sefa Tagkim, 07.02. 2006.

B Yesil Kararlar: Bergama'da Siyaniirlii Altin, vol. 39 (Izmir: Bergama Belediyesi Kiiltiir Yayinlari,
1997), 21.

132 “Bizimki artik yeni bir projeydi. Bizimki Gandhi’nin itiatsizligiydi. Itiatsizlik ayridir, cevre
miicadelesi ¢ok ayridir. Tabii ki ¢evre miicadelesinin éziinde de emperyalizme karsi bir durus bi¢imi
var, ama bizim miicadelemiz oziinde insan haklart var, demokrasi var, yagam hakki var, iilkenin her
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Although Konyar exaggerates the political ideology of the movement, the
statements above tell the importance of the movement in the political and social

framework of the Turkey.

It must be added that the environmentalist movements in Turkey generally are
thought of as “intellectual environmental movements” which are struggles of
enlightened individuals to protect the environment. However, the movement in
Bergama is thought of as a movement in which region people are involved. For
example, Birol Engel, the president of Cev-Der (Association of the Environment)

states that,
In such a time when political movements have become exhausted, you will
see that with the Bergama Movement this process has begun to change.
You will witness that in the case of Bergama, local dynamics have
attended this movement and exterior supports have been appended to this
struggle. With this movement the context of the intellectual environment
movement has passed and you see the growing dynamic of social
movements.'>>
The Bergama Movement has created a political arena with its local dynamics
and agents since after the movement we have been coming across different kinds of
local struggles both large and small; in Efemgukuru, Inay, Giimiishane around
Turkey. It seems that the movement in Bergama with its style of organization and
struggle, its civil disobedience, opens the door for new local movements. In order to

analyze the environmental dynamics of local movements, a conceptual framework

will be drawn next.

yerindeki satilmighga karsi tepki var.” Reinart, Biz Topragi Bilirik: Bergama Koéyliileri Anlatiyor,
115.
135 “politik siirecin dibe vurdugu bir dénemde, Bergama hareketiyle bu siirecin degistigini
goreceksiniz. Bergama siirecinde yerel dinamiklerin olaya sahip ¢iktigini dis etkenlerin sonradan bu
miicadeleye eklendigini goriiriisiiniiz. Bu hareketle birlikte entelektiiel ¢evreci hareketin asildigini
goritiyorsunuz, yeniden bir toplumsal hareket dinamiginin yukari ¢iktigini gériiyorsunuz.” Interview
with Birol Engel, 08.02.2006.
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Environmentalism of the Poor

The social movements based on the notion of protection of habitation have been
widespread in recent years. Taking into consideration the basic properties of the local
movements discussed in Chapter 1, it should be questioned whether ecologic crisis,
caused by neoliberal global policies and market economy, create a space of struggle

for social opposition or not.

If such a general problem as “ecologic crisis” exists, we could consider that the
countries which cause this crisis have a common aim called “ecologic imperialism.”
Foster and Clark discuss this,

Ecologic imperialism presents itself most obviously in the following ways:

the pillage of the resources of some countries by others and the

transformation of whole ecosystems upon which states and nations

depend; massive movements of population and labor that are
interconnected with the extraction and the transfer of resources; the
exploitation of ecological vulnerabilities of societies to promote
imperialist control; the dumping of ecological wastes in ways that widen

the chasm between center and periphery; and overall, the creation of a

“metabolic rift” that characterizes the relation of capitalism to the

environment and at the same time limits capitalist development.'**

As can be understood from the statements above, we need to look not only at
ecologic imperialism as a biologic expansion, but also evaluate it as a politic and
economic reception. The social movements against the policies of ecologic
imperialism refer, at the same time, to the sovereignty of capitalist powers and the
relationship that they established with the environment. That is to say, the most

important point in the expression above and what needs to be noticed in order to

understand these social movements, especially local-place based movements, is the

'3 John Bellamy Foster and Brett Clark, "Ecologic Imperialism: The Curse of Capitalism," in
Socialist Register 2004, ed. Leo Panitch and Colin Leys (New York: Merlin Press, 2004), 115.
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need to define the relationship between capitalism and its environment. Although the
movement in Bergama against gold extraction with cyanide has not been influenced
by all of the policies of ecologic imperialism or multinational corporations, but as a
singular one, it is a part of these neoliberal policies which take the policies of
ecologic imperialism as a must in order to develop economically. In the case of
Bergama, as mentioned above, besides the risk of losing biologic variety in the soil
and environmental destruction such as cutting down trees; namely more material
risks, the spiritual side of the risks need to be focused, as I put; the feeling of losing

the social relations, traditions and values, and agricultural resources.

Taking into consideration the movement in Bergama, it would be more
meaningful to use the word “land” instead of “environment” in order to understand
the movement better, since the interviews made with the villagers indicate that the
villagers refer to multi-meanings when they use the word “environment.” For
example, a 53 year old villager from Siilleymanli, Mustafa Umag, stated that, “I was
born in Ovacik, I grew up there. I went to school there. We got cold, froze in the
winter, but did not cut even a branch of pine. We did not have any money but did not
cut them. We always kept watch over these pines. Pine means life, it gives air. These
guys cut thousands of them.”'> This villager associates his past with the land he
lives on, and the risk of losing one of the elements of the land such as the pine trees,
make him struggle against “these guys.” Even the very difficult conditions in the
past, he protected the value of his land, but now these guys come and threaten the

existence and his identity on the lands. “It is widely accepted that our sense of

55 “Ben ovacik kéyiinde dogdum, biiyiidiim. Okulumu burada bitirdim. Biz kisin iigiidiik, donduk, o

camlarmin bir dalimi kesmedik. Parasiz kaldik. Kesmedik. Baska arkadaslara da kestirmedik. Nobetini
tuttuk o ¢amlarin. Cam demek hayat demektir, hava verir. Bunlar binlercesini kestiler.” Reinart, Biz
Toprag: Bilirik: Bergama Kéyliileri Anlatiyor, 54.
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history, like our sense of memory and self-identity, is in large measure the result of
arranging and telling stories,” emphasizes Sherwin and continues, “just as it is
through stories that we construct the meaning of the individual and collective
experience so also it is through stories that we are moved to blame (or exonerate)

others.®

When the villagers were talking about their lands, they always started to
tell stories about their past experiences. Since land refers lots of economic, political

and spiritual meanings, they could not only pass over birds, flowers or insects, they

betrayed all the meanings they associated with that land.

The mining company, Eurogold,"*’ denied the right to live of those local people
in Bergama, whose relationship to the land is central to their spiritual identity and
survival, by violating their land rights."”® The sensation of losing their lands and the
feeling of regional belonging that binds them to the land with their experiences of
past and present; namely, the fear of displacement motivates the villagers to struggle.
They called the gold-mining management an “occupation” and therefore, they feared
the loss of their social relations, traditions and values and also economic sources. The

words Ayse Kurhan from Narlica village explain this feeling better:

We have thirty doniim fields and we have two big water pits in both fields.
We plant cotton on one side, bamya on one side, we plant corn, beans; we
take everything from these fields, we take our winter provision. But what
would we eat and drink if we went somewhere else? What would happen
to us? We can’t live in the city. We live in the village with honor and
virtue. Even the people who live in the city live in difficulty. What would

136 Sherwin, "Law in Popular Culture," 104.

7 Throughout the process, the name of the company had been changed: Eurogold, Newmont,
Normandy and now Koza Gold Company.

138 Joan Martinez-Alier, The Environmentalism of the Poor: A Study of Ecological Conflicts and
Valuation (Northhampton: Edward Elgar Publishing, 2002), 101.
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happen to us there? We disappear, vanish, we are consumed. Because we
don’t know anything, we know the land."*’

Ayse Kurhan experiences the fear of displacement and so, the uncanniness of
life in depth. According to her, land is more than a commodity; it is a question of
very survival. She could not imagine a world different from her life in the village
and, as discussed in the chapters above, she feels that if she lost her lands, she would
also lose the traditions and values and also the social relations who give her an
identity and a place in the village and allow her to survive. The words of Sebahat

Gokgeoglu form Camkdy explain it better:

We grew up in poverty. We know wretchedness. We grew up by crawling
and working hard in these lands. I know everything about these lands. Not
only persons or bananas grow in these lands...We cut a pine tree once in a
blue moon in order to get warm. Then that company Eurogold brought an
engine for cutting the woods; they cut the trees, bizz bizzz. I panicked. We
like the environment but we ourselves do not know that we like it. While
they We&% cutting the upper side of the mountain, I wished to commit
suicide.

As seen from the words of Sebahat Gokceoglu, even the villagers do not think
about their environment. However, the possibility of losing the land and what it
means; such as the lost of traditions and values, a common past, social relations,

make them sensitive about the problems of environment. While these local people

159 “Bizim otuz déniim ovada tarlamiz var, ikisinde de biiyiik su kuyulari var. Orada biz bir tarafina
pamuk ekerik, misir ekerik, fasulyemizi ekerik, her seyimizi alirik, kisligimizi alirtk. Emme biz baska
yere gidince ne yirik, ne icerik? Biz ne oluruk? Biz sehir yerinde hi¢ yasayamayik. Biz kéy yerinde
namisimizla, goziimiiziin astarinla yasiyik. Sehirde oralarda biiyiiyenler bile ne zor hallara helirler.
Bize ne yaparlar? Biz yok oluruk, hi¢ oluruk, biterik biz. Ciinkii biz bir sey bilmeyik, toprag: bilirik.”
Reinart, Biz Toprag: Bilirik: Bergama Kéyliileri Anlatiyor, 45.

10 “Biz fakirlikte biiyiidiik. Garibanhg biliriz. O topraklarin icinde, didinerek, emekleyerek biiyiidiik.
O topraklar iistiinde ¢ok sey biliyom. Sadece insan yetismez muz yetismez o topraklarda...Biz koyliiler
kart bir cam agacin kirk yilda bir kesip onu isinmak igin kullanwrdik. Sonra o Eurogold firmast bir
sirii odun bigki motoru getirmis, ¢atir ¢atir, ¢atir ¢catir o ¢amlari kesiyorlar. Ben panik oldum. Biz
cevreyi seviyorduk ama sevdigimizi kendimizde bilmiyormusuz. O dagin iistii kesilirken benim intihar
edecegim geldi.” 1bid. 54.
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are talking about the “environment,” they wish to express more than ‘“fashion

environmentalism,” which could be thought of as superficial environmentalism.

In the theoretical literature, an environmentalist movement which is owned and
motivated by the local people of that environment is called an “environmentalism of
the poor.”'®" It is thought that the environmentalism of the poor questions the
production and distribution within human society. The concern of poor
environmentalism is “with the use of the environment and who should benefit from

. . . . . 162
it, not with environmental protection for its own sake.”'®

The meaning of
“environmental protection for its own sake” refers to “intellectual environmentalism”
or “first world environmentalism” as an interest of the upper class. In theoretical
discussions, while first world environmentalism is a post-materialist, full stomach, a
luxury, leisure time concern that emerged only after the basic material needs of food
were met, the environmentalism of the poor is thought to be “grown out of local,
regional, national, and global ecological distribution conflicts caused by economic

growth and social inequalities.”'® Ruth Rosen clarifies the differences between the
environmentalism of the poor and first world environmentalism:
At best the large, mainstream environmental groups focus on the health of

the planet: the wilderness, forests, and oceans that cannot protect
themselves. In contrast, the movement for environmental justice, led by

' “The idea of environmentalism of the poor first appeared in print in the late 1980s and early 1990s.
For many years, the conventional wisdom was that the poor were “too poor to be green”. If you look
at the countries that are interested in environmentalism, or at the individuals which support
environmentalism within each country one is struck by the extent to which environmentalism is an
interest of the upper middle class. Poor countries and poor individuals simply aren’t interested’ not
accident,” Martinez-Alier, The Environmentalism of the Poor, 209.

162 Ramachandra Guha, "The Environmentalism of the Poor," in Between Resistance and Revolution:
cultural politics and social protest, ed. Richard Fox and Orin Starn (New Brunswick: Rutgers

University Press, 1997).

163 Martinez-Alier, The Environmentalism of the Poor, 14.
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the poor, is not concerned with overabundance, but with environmental
hazards and social and environmental inequalities that ravage their
communities.'®*

As can be concluded, First World environmentalists seem to be aware of other
species and carry an ethical responsibility toward them and “enrich the spiritual side
of their own existence” by protecting the wild; nonetheless, environmentalism of the
poor, led by the poor; perhaps villagers, workers, poor people, and indigenous
people, aims to change the present conditions that are caused by economic growth,

Coq . .. .. . 165
social inequalities or legal injustices.

After discussing the theoretical frame of different kinds of environmentalism, if
we need to categorize the movement in Bergama, it is easy to place as an example of
environmentalism of the poor. In fact, the interviews conducted with Sefa Taskin and
Birol Engel also indicate that the local people in Bergama think that this movement
differs, to some extent, from the other environmental movements in Turkey. For
example, Sefa Taskin states that “the environmental movements in Turkey are
generally intellectual environmental movements. First, the local peasant environment

59166

movement is the movement of ordinary people in Bergama. Birol Engel also

emphasizes that,
The movement in Bergama changed the style of environmental movements

in Turkey. The ones who have problems are not found in the struggle, how
much you carry the greens, nothing changes. We could call the movement

!4 Guha, "The Environmentalism of the Poor."

' The ways of expression in environmentalism of the poor has also a different motive. As we
discussed preceding chapter, the Bergama movement has an original way of struggle; “vocabulary of
protest, the collective show of strength, sit-down strike, putting moral pressure on the state as a
whole”. Ibid., 15.

16 “Tiirkiye deki ¢evreci hareketleri genelde entelektiiel cevreci hareketleridir. Ilk kez yoresel ¢evre
hareketi, Bergama daki siradan insanlarin hareketidir.” Interview with Sefa Tagkin, 07.02.2006.
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in Bergama an environmental one. You cannot abstract the struggle of
environment from anything else. It is political.'®’

Although it would be very assertive to say that the Bergama Movement is
different from the other environmental movements and the first poor
environmentalist movement in Turkey, it can be said that this movement has opened
new doors to other local and environmental movements with its goals, style, and

results.

We must not limit ourselves to a conceptual framework such as the
environmentalism of the poor. Taking into consideration the basic properties of the
Bergama Movement, we could also call it a grass roots environmentalist
movement.'®® Grass roots environmentalist movements demand the government
interfere in the economy. The significant things that separate grass roots
environmentalism from the other environmentalist movements are the characteristics
of the actors in the movement, the demands of the movement and the approaches to
the government. The actors in the grass roots environmental movements are
generally minorities or marginal people; such as women, indigenous people, the
poor, and in the case of Bergama, villagers or local people. The basic demand of
grass roots environmentalist movements is that the government should defend the
rights and interests of the people, not those of the companies.'® For example, in the

case of Bergama, the local people wanted the government to defend their rights;

17 “Tiirkiye deki ¢evre eylemlerinin de tarzini degistirdi. Isin icinde olanlar bu eylemlerde olmazsa,
ne kadar yesilleri tagisan da hi¢chbir sey degismez. Bergama hareketine bir ¢evre hareketi diyebiliriz.
Cevre miicadelesini hi¢chir seyden soyutlayamazsin. Politiktir.” Interview with Birol Engel, 08.02.
2006.

'8 Basically used for the struggle of the low incomed class, but basic properties of Bergama
movement prove that the movement in Bergama is also a grass root movement. See, Balta, "Ekolojiyle

Uyumlu Bir Toplumsal Yasam."

19 Ibid., 151.
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however, the company continued to work in spite of the court decisions. Thus, the
local people in the movement lost confidence in the government; they even felt
betrayed. Although the people in Bergama know that the governments protect the
company in illegal ways, they still defend the argument that the duty of the Turkish
government has to be to protect their rights and interests. The demand of
environmental justice in Bergama is the demand of protecting the interests of the
villagers; namely the demand of protecting the public interest. In this context, we
could call grass root environmental movements against neoliberal policies and

globalization and, indirectly, the Bergama Movement, too.

In brief, although we can evaluate the Bergama Movement in different suitable
conceptual frameworks as environmentalism of the poor or grass roots
environmentalism in order to understand the movement better, we should notice that
the presentation of the movement during the process has affected the public opinion
to a great extent. While trying to transfer or translate the movement, the mainstream
newspapers have presented the movement in the rhetoric of environmentalism in the
name of modernization or sustainable development. However, they have ignored the
basic properties of the movement or manipulated these properties due to the
changing intentions. The attitude of the mass media is not surprising, but how it
represent the movement shaped the ideas of the outsiders and such an attitude made

the movement superficial and caused to be despised.

It is obvious that the intended goals of the movement, such as the right to live,
health, and environment, protection of habitation in Bergama, have not achieved the
intended consequences. Nonetheless, by looking at the two different layers in the

representation of the movement and the consequences of the movement, we can not
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define the movement as an unsuccessful one. Since social movements have to be
evaluated not by their consequences, but by their aims and the changes that they have
undergone in the process. The Bergama Movement has succeeded in creating a new

social agenda in Turkey.
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CONCLUSION

In this study, the way of organization, the demands, the conflicts and the
dynamics of the Bergama Peasant Movement were examined. However, the
important factor in this study was not the movement itself but how the movement
was reflected and perceived by other groups. Thus, how the mass media interpreted
the movement and the transformation in the reflections of the media about the
movement were analyzed. The reason for choosing the Bergama Peasant Movement
as a case study is that the movement, which is thought of as having a social base,
samples economic, political, cultural, and juridical tensions and conflicts in Turkey.
In this thesis, the way of the organization first was illustrated and then which
discourses were used while the mass media interpreted the developments, the
transformations and the tensions experienced in this process and the reason of using

different discourses were discussed.

In the global economic system, big transformations have been experienced that
affect local communities and change their living conditions. The most important
reason for the increase of social movements, both local and global movements, in
recent times is the violation of human rights by the global economy system, called
global capitalism. The reason for that certainly cannot be explained in the context of
only human rights. One of the most well-known aims of global capitalism is to
decentralize the power system and thereby it desires to create new spaces of power
for itself. The significance of social movements and the politics of multinational
corporations as in the case of the Bergama Peasant Movement should be discussed in

this context.
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Taking into consideration the discussions of social movements and
globalization/resistance and the formation of collective identity, the way of the
organization, and ignorance of the ethnic differences in the process, the movements
has to be discussed as a place-based movement. Yet it has to be mentioned that the
study on the Bergama Peasant Movement is not a space study or a study of realizing
a space. On the contrary, by centralizing a specific movement, it is aimed to realize
the changing economic social and juridical conditions in Turkey. By taking into
account the increase of the specific movements such as in Bergama, it is possible to

argue some basic problems of totality.

The Bergama Peasant Movement is a movement in which cultural nationalism
sticks out, the ethnic differences is ignored in the sake of a common aim and the
notion of dependence on the land (the notion of dependence on the land is always
central for peasant movements which always have indigenous elements) stands in the
forefront. It is a movement that organizes itself with the memory of the common
experiences and it is always the local people that motivate the movement. The
movement establishes a collective identity against a common enemy based on the

EE AN 1Y

discourses of “right to live,” “right to a healthy environment,” and “right to
protection of habitation.” The Bergama villagers were organized through the

dependence to the land and they articulated the discourse of place-based with a

national discourse in accordance with their practical struggles.

The local people in Bergama experienced a period of consciousness on the
dangers of gold-extraction with cyanide at the beginnings of the 1990s and after 1995
they began to protest with direct actions. The villagers, who initially preferred the

way of “civil disobedience” that consists of ironic and non-violence practices as the
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style of demonstration, then changed the positive discourse on the power after the
violation of the court decisions in favor of them. Their activities then became harsh

and abrasive.

In addition to the factors that bind the movement, there are some economic and
cultural factors that divide the movement. The positive and negative meanings that
arose with by the Bergama Gold Mine have affected the choice of the villagers. Due
to economic reasons the villagers do not want to miss the possibility of occupation
and furthermore, the philanthropic activities of the mine called “social responsibility”
is also one of the factors that affected the region’s people. Accountancy, or how
government policies were applied both against the mine and the villagers is also an
important factor that determined the course of the movement. The villagers relied
heavily on the government, and have been disappointed when the government
policies approved of the activities of the multinational corporations, supported the
integration of foreign investment and not did not apply the court decisions. The
nationalist discourse at the beginning gradually were replaced by the discourse of
criticizing the government policies and the way of civil disobedience also were

replaced by violent and insulting practices.

One of the basic properties of the social movements is the wish of carrying out
the struggle on legal ground. In the process of the Bergama struggle the peasants
have given the law an important place. The Turkish Republic, which claims to be a
state of law, suspended legal ethics without applying the court decisions. Neoliberal
policies have become prioritized due to the encouragement of foreign investment.
Different governments were to pay compensation to the region’s people many times

in this process. What is significant in the Bergama Peasant Movement is what kind of
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alternative resistance systems were developed by the villagers when the law has
excluded some groups or were suspended. While not participating in the census,
refusing to join the army and send their children to school criticize the importance
that the state gives its “citizen, symbolic activities such as the occupation of the
mine, naked demonstrations, and demonstrations with shrouds and their meanings

underline the importance of the values of the peasantry.

Having mentioned the organization style of the movement, the change and the
tension within this process, how mass media has covered the movement and

implications of this was discussed.

During the early 1990s, when people of the region were concerned about the
news that the gold was going to be extracted with cyanide, Hiirriyet, Milliyet and
their small-scale agencies supported the movement and produced news which did not
negate the movement. This attitude of mainstream media, which actually posed a
different approach towards such kind of social movements, constituted a
contradiction. However, this different attitude of mainstream media had its own

implications and meanings.

Visibility in the media was crucial for the Bergama Peasant Movement to draw
support and become widespread. Yet how the movement was made visible was also
important. There were various reasons for the popular media to support the
movement. Along with that, different points made available by the media led to
different sorts of people to support and endorse the movement. Nevertheless, the fact
that certain points and arguments were foregrounded resulted in the ignorance of

some very important ones.

The peasants’ demands to have the right to live, to have a healthy environment,
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which itself is a traditional society, resulted in their authentisization in the
newspapers. For instance, the peasants appeared with their traditional clothes and
accessories in the news. However, when the magazine side of the movement was
consumed, the representation of the movement started to change. Another reason was
the fact that the movement did not endorse violence and possessed a national

discourse in line with that of the newspapers.

The most important of all these reasons stemmed from the will of the press to
articulate Turkey as a modern and democratic country where environmentalist
groups can raise their voices with the developmentalist discourse. Environment
policy, one of the musts of modernization, was continually emphasized in the
Bergama Peasant Movement and almost was reduced to a superficial
environmentalism. However, the struggle of the peasants for a healthy environment
aimed to protect their habitation and therefore stands as a unique one in terms of
intellectual and superficial environmentalism. In this process, the risk of losing the
villagers’ rights of self-determination and protection of habitation, their struggles for
right to live and to lose their agricultural lands was ignored through what the press

did.

After a while, how the press reflected the matter changed along with the
economic and political conditions of Turkey, though. The fact that the court
decisions were not put into practice following 1997 and the government’s attitude
towards mine companies and foreign capital also transformed the villagers’ view of
the government and the movement acquired a discourse which criticized the
government’s policies. With this transformation, the mass media began to negate the

movement and gave place to news praising mine companies and what the gold sector
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will provide for Turkey. News with the claim that the gold sector would provide the
cure for the crisis and create employment presented the Bergama movement as a

barrier in front of economic development and criminalized this movement.

The Bergama Peasant Movement — thought to have a social basis — was inspired
and guided followed the environment and peasant movements methodologically.
However, the press aimed to reflect the movement differently according to the
agenda of Turkey. As we can understand, the press first did not negate and attempted
to articulate the movement with discourse of modernization and democratic
development. Following that, it only began to criminalize the movement once it
believed the movement hindered economic development. The mass media both gave
place to and reflected the movement according to both the socio-economic conditions
and the reactions of the actors to these conditions. Yet it emphasized the civil
disobedience and reduced the movement to only an environmentalist one and tried to
articulate this struggle to the politics of development and thus ignored the villagers’

struggles for their basic rights such as right to live and protection of habitation.
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APPENDIX
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Gazeteleri milyarhk reklamlaria an Burogold
Tirmasi gimdi de bedava iftar yemegi veriyor.
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Source: Leman, 24 January 1998.
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The Soldiers against theVillagers (Source: Sefa Taskin, Siyaniircii Ahtapot, Istanbul: Sel Yaymcilik, 1998.)
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Women in Demonstration (Source: Sefa Taskin, Siyaniircii Ahtapot, Istanbul: Sel Yayncilik, 1998.)

124



Children in Demonstration (Source: Sefa Taskin, Siyaniircii Ahtapot, Istanbul: Sel Yaymcilik, 1998.)
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“We Want Life Not Gold” (Source: Sefa Taskin, Siyaniircii Ahtapot, Istanbul: Sel Yayincilik, 1998.)
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Women in Demonstration (Source: Sefa Taskin, Siyaniircii Ahtapot, Istanbul: Sel Yayncilik, 1998.)
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Demonstration in Coffee House in Camkdy (Source: Sefa Taskin, Siyaniircii Ahtapot, Istanbul: Sel Yayincilik, 1998.)
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“Either Cyanide Or Us” (Source: Sefa Taskin, Siyaniircii Ahtapot, Istanbul: Sel Yayincilik, 1998.)
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Miner Villagers against Environmentalist Villagers (Source: Birgilin, 6 June
2005.)
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Bergama Villagers in Ankara (Source: Ustiin Bilgen Reinart, Biz Toprag:
Bilirik, Istanbul: Metis 2003.)
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Goldpoduction Using Cyanide

(Translation from German into English)
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If the environment, which continues to exist by virtue of a
cerfain equilibrium, loses certain foctors that from this system
of equilibrium, this weill result in disruptions that destroy life-
forms ond pollute the environment. The basis is the con-
tinved existence of human life in good health and in an in-
tact environment that is equilibrum. Environmental protection
is essential for the existence of human life. The environment
is of prime importance for protecting and developing man-
kind's natural living conditions.

On evaluating the effects on the environment and the ex-
pert reports, one comes fo the conclusion that gold-mines
run wi cr:nc:aen compounds constitute a risk and a threat
to human heglth and the environment.

One cannot ignore the probability that this risk factor,
which endangers the environment and human health, wil
materialise. Irrespective of the economic gains to be attained
through this activitiy it is essantial that the public interest be
interpreted in favour of human life. Therefore, one cannot
talk of the activity, being in the public interest, i it is gronted
a licence for economic reasons that would constitute a dan-
ger to the environment and human life.

As, therefore, a licence for the said gold-mines would not
bring about any benefits to the public in accordance with
the Constitution and the law, the examinig judge is of the
opinion that the ruling of the Administrative Court, with
which the lawsuit was dismissed and wich is now the subject
matter of the appeal proceedings, has to be reversed.

The opinion of r Habibe Unal:

The Ministry of the Environment granted the Eurogold mi-

ning ration the licence to run gold-mines in Dikili, Ber-
the | dmines in DIk

amaiog:cnk, Camkdy and in nearby villages on the con-

ifions that the obliauﬁons be fulfilled, that, in the period

prior to, during and affer commissioning, until the com-
14

134

s obligations have ended, the activities be i
gf:l“d){rrw.\ﬁilz;gr:'itl by a supervisory commission to bemm
under the coordination of be Govemor of lzmir for the pur-
of the obligations, that the environmental regulations
complied with and that valid regulafions laid down by
the appropriate institutions and authorities be fulfilled by to-
king cormesponding measures. The lawsuit petitions that the
procedure applied by the Ministry of the Environment be re-
versed. The Administrative Court took the view that the de-
fendant Ministry had, within the limits of the rights and du-
ties legally assigned to it, examined the focts ond
aircumstances in sglail, with regard to the devel nt of
the state, the observance of environmental values, the health
and safety of the public, laid down the necessary measures
to be taken in detail, imposed these meosures as an ob-
ligation on the company and defined the prerequisites enab-
ling the company to be monitored at any time. The exo-
mination and expert obtained and prepared revea
that the company will absolutely fulfil the prerequisites set in
rmal obligation as regards human and enviromental
health, that the central and local authorities promise to fulfil
their obligations to examine and monitor the company in all
phases during and affer commissioning and that, in con-
nection with this promise, the licensing procedure is safe
with regard to the public interest and existing legal re-
gulations as to public health, natural 'Flunt life, historic and
culture resources, olive groves and o I)ipes of agricultural
goods. The reason given is that, after evaluating the said ex-
pert report and the relevant files, it was determined that re-
gulations were not violated in the case of these proceedings,
which are the subject matter of the lawsuit. Consequently,
the lawsuit was dismissed. The defendants have lodged an

appeal against this ruling.

* In paragraph 56 of the Constitutional Low of the Republic
of Turkey, it is stated that every person has the right to live in
a healthy environment that is in equilibrium and that the
state and its citizens are obliged to develop the environment,
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protect the health of the ¢ emrnronmant ond avoid polluting the
environment. In pa&rup 1 of the law on the environment,

no. 2872 it is stated that all cifizens must, in resrecr e
goals of this law, create certain legally iechmcu bases, in
order to protect and develop our joint existence, i. e. the en-

vironment, fo use all o! ognwlh:rol good ond land in
inhabited areas in ible way for preventing
water, soil and enwronmenfofopsz llution, to protect plants
and animals as well as historic and cultural rescurces and fo
protect the environment for mankind today and in future,
whereby these ordinances and the meassures to be taken
must be adapted to allow for economic and social progress. *

As, in the case at issue, which is the sub;ed matter of the
lawsuit the material "cyanogen compound” to be used ot
gcfrlld mines has poisonous properties, this subject is sig-
nihcant,

In !he case oF the mred examinction and expert re-
pons ordered inistrative Court, it was assumed
ihut e compa would obso]ulely fulfl the prerequisites set
the formal og ligation, that these prerequistes would be
phed with utmost care and Ihcﬂ the obligations !o examine
nd monitor would be fulfilled in all phoses by the central
and local authorities. It was ignored thereb .ﬁm the com-
pany might not toke the measures promised or, for any re-
oson whatsoever the measures taken might be ineffective
n compounds and other poisonous gases anci
haavy m t directly fmd lhelr way info the air, water
and earth in su a case ,and to what extent public and en-
vironmental health would be affected by this and fo what ex-
tent such effects could be remedied or not.

As all possibilities regardmﬁ this subrect which greatly
concems environmental and human health, must be exa-*
mined and set out in detail, it is necessary for the Ad-

ministrative Court to commission the same expert committee
to prepare an additional expert report. Furthermore, new
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studies must be carried out and new expert reports obtained

if necessary, to clarify the subpd?oncemed Only ?henlls a

decmon to be made and the ruling, which is the subject mar-
the appeal, to be reversed.

IN THE NAME OF THE TURKISH PEOPLE

After the Higher Administrative Court,
which madae Ih:sg d:;monl:nm heav?d the opaméo’t: o(f: hﬂ?e"txe;
mining judge and examined the files, the essential matters
were conferred upon:

It was not considered necessary to hold @ hearing.

Th:s |awsun is directed ugcunst the Itcance gmnled fo il'le
Eurogold mml'lge Corporation by the Mlmshgl
vironment, i.e. the licence fo run goH—mrnes in Dikili, 3er
Ovoak Camkdy and in the nea es on the
condlhons that the obhgahons be fulﬁlled m e period
prior to, during and after commissioning, unkil the com-
pany's obligations have ended, the the activities be inspected
on momlored a supervisory COl'I'II"I'IlSSIm to be formed
der the f';o;:nar‘:&i;'rrr:aImn of the H:I::'r ﬁavamor of | zmnr for ﬂ\lz pur-
s of igations e environmen ulations
E‘e mplied with and that valid regulations lonéegown
the appropriate institutions and authorities be fulfilled by ha
king corresponding measures. The aim of the lawsuit is to re-
verse the procedure applied by the Ministry of the En-

vironment.

Foﬂowmg the exommuhon carried out on site and affer
evaluating the rerood and the files, the Administrative
Court came to the conclusion that the company, i.e. the ad-
ditional rlamhff had received an exploration m'ut onlé
August 1989 that the tofol axes and stote es for this
proiect amount to approx. 40 million US dolk:rs uccordmg
to standard Bncas in 1995 that 320 million of exchan.
proceeds in US dollars, will be attained for the country E;
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exporting the entire gold produced, that the cost of this pro-
ject in terms of capital expenditure is estimated ot 35 miﬁiron
(1S dollors,thr, with the lter rom the Deparimen of Public
Labour and Setflement in |zmir dated 14 January 1992, the
opinion of the Ministry of the Environment was requested,
that this subject was examined by the Ministry within the
scope of the powers and obligations granted to it by law,
that the development of the country ung the protection of the
environment with regard to public health and safety were
assessed that the measures to be taken in this respect were
laid down, that compliance with these obligations was pro-
mised by the compony, i.e. the additional plaintiff, that the
prerequisites under which the company is to be monitored in
every phase were defined and measures were taken, that
additional work necessary during commissioning was car-
ried out by the exrlf:»errs, zm the company Eurogold mining
corporation will Fulfil the conditions defined in the formal ob-
ligation dated 18 October 1994 regarding human and en-
ronmental Hisally; ot biliment of. thaciligafions o wie-
mine and monitor is promised by the central and lecal
authorities during and after commissioning, that, in con-
nection with thes promise, the licensing procedure re-
garding, the lawsuit is safe in respect of the public interest
and existing legal regulations os to public health, natural
plant life, historical and culture resources, olive groves and
all types of agricultural goods. The reason given is that, as
no contradictions of regulations were determined in the li-
censing procedure with regard to the lawsuit, the lawsuit
was dismissed. The defendants have lodged an appeal aga-
inst this ruling.

In paragraph 17 of the Constitvinal Law, no. 2709 of the
Republic of Turkey the following rules are set out: "Every
person has the right to live, as well as fo protect and de-

velop assets and non-assets”. In paragraph 5. it is writlen
that "Every person has the right to live in a healthy en-
vironment that is in equilibrium. The state and the citizens
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are obliged fo develop the environment, protect the health of
environment and avoid polluting the environment. The
state plans health institutions from once source and or-
ganises related services, so that people's lives are pro-
, people can contine to live in physical and mental
health, saving human and metarial energy, increasing ef-
ficiency and bringing about co-operation...”

_In paragraph 1 of the law on the environment, no. 2872,
it is stated that all cifizens must, in respect of the goals of this
law, create certain legally technical bases, in order to pro-
fect and develop our joint existence, i.e. the environment, to
use all types of ogricultural ond lond in inhabited
areas in the best possible way tor preventing water, soil and
environmental pollution, to protect plants and animals as
well as historic and cultural resources and to protect the en-
vironment for mankind today and in future, whereby these
ordinances and the measures to be taken must be

to allow for economic and social progress.

When evaluating the effects on the environment and pre-
paring the expert report, the effects of cyanogen compounds
on the atmosphere, groundwater, flora-founa and noise as
well as on used agricultural areas were examined. It was de-
termined thereby that the potential erosion of groundsoil in
the area by water (surfoce influences) and wind is com-
g:rmwely high, that the degree of erosion of forest soil is to

classified in closses 2 and 3 and in class 1 in the other
areas, that the forest greatly contributes to sociely in respect
of erasion and health, that the soil is permeable, that this
area is sitvated in a zone highly at risk of earthquakes that
ﬂ're'gro;‘ndwc*:er “:w&g frouﬁ rain uﬁgogu .
aming through, that rain will cause ing in the
areq, that the guantity and frequency of ruinam this argam':rct:
very hi m winter and spring months, that, therefore, the
water to flooding of storage reservoirs during these
seasons that the living there use this g r
that poisonous waste/substances could trickle into the gro-
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undwater, that the pH-value with regard to cyanogen com-
pounds is important and this value is affected by rainfall,
that cyanogen is transformed into the very dangerous gas
HCN (hydrogen cyanogen compound) if the pH value falls,
that HCN has a low boiling point (25,7 C) and, therefore,
there is a big risk that it could find its way into the at-
mosphere, that even if the cyanogen compound is
in great guantities by big layers of earth, it will flow back
into the water in the course of fime for reasons such as
hydrolysis, that resulting heavy metals following processing,
have to be examined, that substances in the sewage dam a
fect the groundwater for 20 to 50 years, that the operating
company has undertaken to carry out inspections for the du-
ration of 5 years following commissionong, that it is ne-
cessary to carry out a hydrogeological fest in this area, that
leaks can occur due tfo the intemal permeability of the %‘ro-
unding as well as holes and faulks in the dam grounding at
dam and grounding work is very imporfant for this reason,
that, if these leaks enter the aimosphere and groundwater,
the environment and flora-fauna will be negative i
that the company is showing good will and shall fulfil the
prerequisites set out in the formal olbigation with umost
care that the central and local authorities promise to fulfil
their obligations to examine and monitor in every phase and
at, in connection with this promise, there are no misgivings
in these proceedings, w’nicﬁ are the subject matter of the
lowsuit, about benefits to the public and compliance with
existing legal regulations.

The above-mentioned expert reports reveal that cyan
compounds used in oming eu?ii'h the Lic me aso\.?r‘:li
as other heavy meraE'. resulting thereby have a negative ef-
fect on human and environmental health and, therefore, pre-
sent a risk and danger factor that, particularly if the cya-
nogen compound-which is very poisonous-finds ifs way into
the soil, water and air, constitutes a danger to all li s,
that on account of this process, therefore, substances con-
faining cyanogen compounds that are pumped into sewage
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dams could enter water sources and other areas of use due
to leakages in sewage dams, which were planned to be im-
permeable, that, consequently, the risk tactor as regards

ld-mines run with cyanogen compounds has come to the
gore, that, additionally, as a resumﬂ'lis risk flora and
fauna in this area :in be threatened and Eomﬁged, Il}:al

nogen compounds present a very great risk to human he-
alth and the environment and that, therefore, one must be
very sensifive in this respect.

+ The environment which gives a habitat to natural and ar-

tificial ¢ ts and in which all types of human activities

. are to be tound, exists in a certain equibrium. It is obvious

that, if the factors forming this system of equilibrium are lost,

resuling environmental would have a dest
ructive effect on life-forms ond, therefore, cause en-
vironmental pollution. The basis is that mankind, which is
most important life-form, lives in health and equilibrium in
an environment that is the sfill infact. As the protection of
human life must be given the highest priority, it is essential
that the natural basic elements of man's lite be protected
and developed, and the protection of the environment is the

most important and indispensable component of human life. . -

On account of the above determinations, the goldprocessin

od, which is the subject matter of the lawsuit, is unsa
and has a direct and indirect effect on human life. It must be
precisely studied og-iudiciully (rxom#r:n the odmi;:isfrurive
p ings regarding regardi suit, faking ac-
count of':ﬁe Consrimlim(r:elgl.aw r:)?"ld legal reguk:tions,g ar-
ticularly the public interest and the primary meaning of this
term. ;

Only comments such as "the good will of the company”
and "The measures will be monitored with utmost care" and
the like remain . It is obvious that the public interest
is fo be interpreted in favour of human life, if one compares
the economic gains attainable upon completion of the ac-
tivities with the damege that will be caused by the risk fo the
environment and directly or indirictly fo human life.
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Therefore, one cannot say that, on usin nogen com-
pounds when processing sc‘;'lygt:\ld-mines w%‘ucﬁ Lic methot,
the probability of risk will be reduced by the promised mo-
niforing measures to be taken by the compony.

Within the framework of the obove-mentioned technical
and legal deferminations, it must be considered that people
have the right o live, that the state is obliged to protect the
environment, to avoid environmental pollution and to ensure

at every person continues to live in physical and mental
health. Therefore, the licence for gold-mining using cya-
nogen compounds with the Lic method, which is the subject
matter of the lawsuit, would not be consistent with the porlfc
inferest. As taken into account in the evaluation of effects on
the environment and in the expert report, such gold-mining
would operate at a risk which, if moterialised, would cer-
tainly directly or indirectly impair human life due to the re-
sulting domoge to the environment.

For this reason, the ruling of the Administrative Court, with
which the lawsuit was dismissed, is incorrect.

As substantioted above, the ruling of the Administrative
Court lzmir, 1st Chamber, dated 2 July 1996, reference
number 1994/644, ruling number 1996/539, is RE-

VERSED. Court charges totalling 503.500-TL and charges
paid in excess tofalling 376.200-TL will be reimbursed to

party that lodged the appeal. The file will be sent o the said
f].'%ugr; The ruling was unanimously pronounced on 13 May

Presiding jud Associate judge  Associate Judge

Giirbiz ONBILGIN Yasar Selim  Acar OLTULU
ASMAZ

Associate judge  Associate judge

Bekir AKSOYLU  Faruk OZTURK

Certified as consistent with the original
(Stamp and signature)
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