THE IMAGINARY OTTOMAN:
AN EXAMINATION OF “OTTOMANISM” AMONG THE ISLAMIC EL ITES IN
TODAY'’S TURKEY AS AN INTELLECTUAL BRIDGE BETWEEN THE LOCAL
AND THE GLOBAL

DENIZ KABAA GAC

BOGAZICI UNIVERSITY
2011



THE IMAGINARY OTTOMAN:
AN EXAMINATION OF “OTTOMANISM” AMONG THE ISLAMIC EL ITES IN
TODAY'’S TURKEY AS AN INTELLECTUAL BRIDGE BETWEEN THE LOCAL
AND THE GLOBAL

Thesis submitted to the
Institute for Graduate Studies in the Social Sasnc
in partial fulfillment of the requirements for tdegree of

Master of Arts
in
Political Science and International Relations

by
Deniz Kabagag

Bogazici University
2011



Thesis Abstract

Deniz Kabagag, “The Imaginary Ottoman: An Examination of “Qttanism” among
the Islamic Elites in Today’s Turkey as an Intelled Bridge Between the Local and the
Global”

The aim of this work was to shed light on the eraaog of the idea of the Ottoman in modern
Turkey and its importance in Turkish politics. lasvargued that this new idea of the Ottoman
was a representation of a social imaginary fordiies and for the leadership of Adalet ve
Kalkinma Partisi (AKP), defining the position of fkey in a globalized world. It was also
argued that the emergence of the idea of the Ott@nd the properties ascribed to it are closely
related to globalization. Within this frameworkiesearch, focusing on depicting the critical
properties of the Ottoman idea, how it is imagiaed how the political stances of the AKP
leadership relate to it, was conducted throughvieweof the written sources and by way of a
review of the speeches given by AKP leaders sif€F 2The research revealed that this new
Ottoman, the imaginary Ottoman, is portrayed asiization with a different time and space
apprehension than the West and as an Islamic iraggihat extends to the present time with an
expanded conception of nation and motherland. aginary Ottoman, thus, is an attempt to
secure a new place with a different identity in gt@bal world; it is a link between the global
and the local. The imaginary Ottoman includes etgm&om the real, historical Ottoman.
However, it offers a new sense of the present tdmgyed from the deconstruction of the past. It
is portrayed as a guide of action and identitytéolay and as a solution to the problems of the
national imaginary in the age of globalization. Thsearch showed us that the imaginary
Ottoman is a product of the encounter of the nemigrging Islamic elite in Turkey with
globalization. Thus, its emergence is directlyteddato globalization as a historical event. AKP
leadership shares the same Ottoman imaginary. Rieldadership tries to constitute and
institute the Turkish society in the way the Ottonmimagined and projects itself as the
representative of the Ottoman imaginary. The Otmnraits imaginary form, is not static and
transforms continuously, thanks to the creativeabdipy of imagination. Accordingly, it helps
the elites and the AKP leadership to redefine apdsition themselves in a globalizing world. It
helps them to introduce new ideas, in order tafjuiteir position by selectively using certain
events from the vast reservoir of Ottoman histtirglso helps the AKP leadership to adopt self-
contradictory positions in politics, such as bairagionalist without being nationalist and being
Islamist without being Islamist. The new habitusated through the imaginary Ottoman and the
creative adaptation that this imaginary Ottomaiilifates provide an advantage to the AKP
leadership in covering the political spectrum imkiay and in answering the problems stemming
from the Turkish national imaginary. The imagin@ttoman is, therefore, not an aspiration to
revive the historical Ottoman, which would haverbagype of Ottomanism, but rather it
represents the social as imagined by the Islanm&seind the AKP leadership.



Tez Ozeti

Deniz Kabagag, “Tahayyil Edilen Osmanli: Buglnki Tirkiye’gami Elitler
Arasindaki Osmanliciin Yerel ile Kiresel Arasinda Entelektiiel Bir Kogplarak
Incelenmesi”

Bu calsmanin amaci, modern Turkiye’de Osmanli fikrininage ¢ikgina ve bunun Turkiye
siyasetindeki 6nemingik tutmaktir. Buna bl olarak, bu yeni Osmanli fikrinin, elitler ve
Adalet ve Kalkinma Partisi (AKP) lidegi icin, Turkiye'nin, kiiresellgen bir dinya icindeki
yerini tanimlayan toplumsal bir tahayylli temsil@tileri sUrGIimistir. Ayni zamanda, Osmanli
fikrinin ortaya ciksinin ve bu tahayyile yiklenen 6zelliklerin, kiilesgneyle yakindan igikili
oldugu 6ne surilmektedir. Bu gercevede, yazili kaynakéaAKP liderliginin yaptgi
konwmalar incelenerek, bu Osmanli fikrinin 6nemli Gidrini, nasil tahayyul edildini ve bu
tahayyulin AKP liderli ile ili skisini tanimlamaya odaklanan bir giiama yapiimstir. Bu
arastirma, s6z konusu yeni Osmanlr’nin, yani bu tah&gglilen Osmanli’'nin, BatI’dan farkli bir
zaman ve mekan algisi olan bir medeniyet, getilimis bir vatan ve millet anlay olan ve
giinimuze kadar uzanan bstami tahayyiil olarak tanimlargini ortaya ¢ikarngtir. Bu
durumda, bu yeni Osmanli tahayyli, kireseltebir diinyada, yeni bir kimlikle yeni bir yer
edinme teebbiisu, kiresel ile yerel arasinda big baerisidir. Bu Osmanl tahayydll, tarihteki
Osmanli’'nin unsurlarini icermekte ama, gegmdekonstriksiyonu yoluyla yeni 6zelliklerin
eklenmesi sonucunda, bize yeni bir bugiin sunmgkiraimuz igin bir kilavuz ve kiresein
dinyada, ulusal tahayyllerin yargttsorunlara bir ¢dzim olarak tanimlanmaktadir. Bu
kuresellameyle kagilasmasi sonucunda ortaya ¢ghi gostermgtir. Yani, bu fikrin ortaya
cikist, tarihsel bir olgu olarak, kireseltae ile d@rudan ilgkilidir. AKP liderli gi de ayni
Osmanli tahayyllini payaakta; toplumu, Osmanli’nin tahayyil ed@dgekilde olgturmaya
ve bicimlendirmeye gayret etmekte ve bu tahayyileaddsmanli’'nin temsilcisi olarak 6ne
cikmaktadir. Giderek, Osmanli, bu tahayyll edgekliyle, statik olmayip, hayal gicinin
yaraticilik yeteng sayesinde, sirekli olarak glgmekte ve buna gh olarak da, elitlere ve
AKP liderligine, kiresellgen bir diinyada, kendilerini yeniden tanimlamak &giypozisyonlar
almak konusunda yardimci olmaktadir. Elitlerin MéRAliderliginin, genk bir tarihi olaylar
spektrumu icinden secim yaparak, yeni fikirler ga@tmalarina ve kendi pozisyonlarini
savunmalarina imkan yaratmaktadir. Ayni zamandaR Aderliginin, milliyetci olmadan
milliyetci olmak veyaislamci olmadaiislamci olmak gibi ¢egkili siyasi tavirlar almalarina
yardim etmektedir. Tahayyul edilen yeni Osmanli'yanattgl bu yeni habitus ve tahayyul
edilen Osmanli’'nin yardimiyla glanan bu yaratici uyum, AKP lideglhe, Tirkiye’'nin siyasal
spektrumunu kapsamakta ve ulusal Turkluk tahayyédrd@an sorunlara cevap bulmak
olangini s&lamaktadir. Bu nedenle, tahayyll edilen bu Osméanlinteki Osmanli’yi
canlandirma arzusu, bir tir Osmanlicilik olmayljflee ve AKP liderligi tarafindan tahayyl
edilmis bir toplumu temsil etmektedir.
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CHAPTER 1

INTRODUCTION

In recent years we have been witnessing that Otipmew Ottoman or Ottomanism has
been increasingly used by different people to attareze or explain Turkey, Turkey’'s
role, and AKP and its actions. We observe thisdmeot only in Turkey but also outside.
Furthermore, we encounter the Ottoman more and mataily life, especially within

the cultural domain, with an additional emphaséat threpresents the true culture of
Turkey.

It seems that the Ottoman image we are accustoonseetbetween the lines of
newspaper articles or in high school text bookerowith negative connotations and as
a defunct structure buried in history, is re-enmegglowly at political rallies, official
ceremonies, panel discussions and on prime-timeérés in Turkish and foreign
media as a reference point used to explain today’key. What is striking about this
new Ottoman idea is that it is not antagonistitheRepublic and the modern life it
represents, as we are used to hear, but ratiiesamething upon which the Republic
was grounded, and is, in some cases, presentesiahigtian to the problems of the
Republic. This new Ottoman is presented to us irkd@yas the basis of our culture and
our order, an order where we can find equalityigesand human rights while in foreign
sources, it is perceived as the proof and reasbimtv¢he efforts of Turkey to become a

regional power.



How was it possible that the Ottoman that was tdpgnd isolated in textbooks,
or in the emotional neighborhood meetings of Isksislowly but without a doubt,
became a reference point in culture as well as domand foreign politics? Is there any
significance of this re-emergence of the Ottomah@ main idea behind this thesis is to

shed light on this new phenomenon: The emergentteeddttoman in modern Turkey.

The Argument

It is obvious that AKP’s repeated election victeris one of the reasons behind this re-
emergence of the Ottoman because Islamists hawayslleeen connected to the
Ottoman and they proudly acknowledged this in th&t.pHowever, stating that Islamists
are Ottomanist because they are against the sewilane of the Republican order or
that AKP is following an Ottomanist policy becalises Islamist, are misleading
shortcuts. The dichotomy between the ancient amdragime or the perceived
contradictions between Islam and secularism aresuifitient to explain this new
phenomenon.

Within this perspective, | argue that this new @tém in Turkey is a
representation of a social imaginary for the elged for the leadership of AKP, linking
global to local, defining their position and th&flarkey in the globalizing world, while
reflecting their understanding of the present anth® society. This imaginary Ottoman
has a strong connection to globalization, not @slya guide to it, but also as a product of

it.



Finally, | argue that, this imaginary Ottoman ig static, it is changing and
transforming.

This thesis, as mentioned above, aims specifitallynderstand this new-
Ottomanism ascribed to AKP, within the frameworklosd argument presented above.
Accordingly, the understanding of how the elitekibd the AKP and the leadership of
AKP comprehend this new Ottoman is critical fostpurpose.

Ottomanism, if it is the correct term, being obgerin this form, does not seek
to re-institute the past. Rather than a repositigmf the “ancient regime” vis-a-vis the
new one, what is being laid down before us is a p@sent which is presumably a
continuation of a different past. From this perspec the Ottoman for AKP leadership
is neither an ideology for bringing back the Ottonnegime — an effort to revive the
Ottoman — nor a political program or an aspiratiothis direction. This new imaginary
Ottoman is about ideals, ideas and norms ratheritigitutions and it does not seek to
re-establish the institutions of the past. It different comprehension of the world; it is
a representation, an imaginary itself, of the damiagined by the elites in the
globalizing world. A new present and a new pastea history by which a new identity
can be nourished is presented to us through this ingaginary, Ottoman. In this
respect, this imaginary Ottoman is an answer todéelogy of the status quo - to
Turkish nationalism by the newly emerging bourgeo@nd the elites clustering around

it, hence by AKP leadership, in a globalized world.



Different Views

The scholarly work on the re-emergence of the Carmnor Ottomanism of AKP is quite
limited except for the area of international pakti The review here focuses on domestic
politics because the discussion on OttomanismeN#o-Ottomanism in foreign
politics revolves around axis change and focuseb®iconcept oftrategic deptlof
Davutgslu (Kramer, 2010, p. 3, 29) (Aydinli & Mathews, B)@. 705). These
arguments, in other words, do not correlate OttasmnNeo-Ottomanism, with the
emergence of Ottoman in domestic politics excepsehwho claim that Ottomanism in
its new form has a heavy Islamist connotation.

In the field of domestic politics it is true thatere are a number of references to
the Ottoman in the conception of Islamist in Turkey these references usually stay
within the bounds of defining it as another fornmationalism or at best as an
ingredient of an alternative modernity project &1r2005, p. 12, 138-167) (Karda
2010, p. 115).

In the area of domestic politics there are very ¥awks focusing on the re-

emergence of the Ottoman or elaborating its comnctvith the factors that gave birth



to the emergence of Adalet ve Kalkinma Partisi (AERd to its surge to powefThis
may be due to the proposition that the Ottomahénintellectual make of AKP is a
residue of early Islamists’ conception of Ottomemnother words the Ottoman is
subdued under the Islam. This approach overlogiasaible transformation of the
Ottoman idea. It does not take into account that@itoman idea of today can be
different from that of earlier Islamist one. Seclgnand in conjunction with the first
one, it overlooks its possible connection with deeelopments that gave birth to AKP,
specifically to the developments that brought tgasation of AKP leadership from the
rest of Islamists in Turkey. In short, the Ottommailomestic politics is perceived as a
companion of the Islamist movement.

The only real exception to this approach is YilrGaak’s article where he
focuses on cultural pluralism in 1990. Colak (208&)ues thatdn idea of Ottoman
pluralism ... was constructed as a part of Neo-Ottomanisnand this model was used
to formulate a superior identity encompassing aitkish citizens(p. 587, 588) by late
president Turgut Ozal. He also adds that latenmglanovements in 1990s Islamised
this neo-Ottomanism (Colak, 2006, p. 587, 588) akslwork is important for this

study because, although his focus was differenhigidights certain points which are

! In fact, a short research in the electronic resesithrough Bosphorus University Library returns/on
three articles referring to Ottomanism or OttomaARP in the described framework. Similarly, a revie
of recent books, since 2009, on Turkish politicgveh that only Hakan Yavuz (2009) touches the sibjec
but very briefly. In all other sources, the isssi¢hie subject of foreign politics.



elaborated and consolidated in the coming pagesfiidt one of these points is the
recognition that there is a new perception of Ottojra more positive one, has been
emerging in Turkey (Colak, 2006, p. 587). Secon@lgiak (2006) points out that Neo-
Ottomanism in form of re-writing the common Ottonast, is something occurring in
the present through which the past is modified evBllaping the future (p. 587). Third,
he points out that this re-writing of history istbearitical in the era of globalization
where nation states are challenged and it is dtr@fstinis process in which new
histographies emerge (Colak, 2006, p. 588). Catetnects all these to the Neo-
Ottomanism of late President Turgut Ozal. He disesshis Neo-Ottomanism within the
framework of foreign policy in general but the feaaf his work is on cultural plurality
in Turkey. Finally, Colak (2006) points out thagsgite its failure, both as presented by
Ozal and in the Islamist form, the Neo-Ottomanisiegs a challenge to the nation state
by raising an alternative to the cultural homogsne&ind, by recalling historical cultural
diversity and plurality of the society (p. 588).18kis approach carries the seeds of the
argument presented in this work despite it focasesarly 1990s. Today, as it will be
shown in the following chapters, what he discusséating to 1990s became more
relevant and the challenges in front of the nasi@mte, national Turkish imaginary are
more apparent.

Colak (2006), in his article, refers to Hakan Yawlzen he cites the two critical
properties of Neo-Ottomanism as the re-articulatibmurkish nationalism in form of

increased tolerance to diversity and as the elitignaf economic borders in the
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Ottoman geography (p. 588). These two points withe presentation of Colak are
intertwined with globalization. This is in line Wwithe argument presented in this work.
However, it should be also noted that Yavuz takddferent position in another
occasion. In his latest book he argues, when exiplgithe conservative revolutiorthe
transformation of Turkey’s Islamic revolutigrthat “the conservative revolution is very
much based on the Ottoman imperial dream of beaprbigger’ and ‘better’ by
overcoming the rigid nation-state ideolddyavuz, 2009, p. 13). He also adds that this
“conservative revolutian(means) creating new cognitive spaces for different
imaginings of the past and the reconstruction efgihreserit(Yavuz, 2009, p. 13).
However, he claims that this is not carried outhmyelites but rather it is a bottom up
imagining (Yavuz, 2009, p. 13). In this formulati¥avuz suggests that this Ottoman
dream was already present in the society andfidaed when AKP came to power.
Here, Yavuz clearly overlooks the role of globdii@a in the emergence of the idea of
Ottoman. Secondly, it seems the Ottoman in thimédation is a static idea as it always
existed and surfaced lately as a fuel to the coasige revolution.

In the second article, Guadurat Tezcir (2003), explains Ottomanism as a
historical consciousness ‘tentral element in the conservative aspect of AKP
resulting from a search for authenticity in formaofeeling of a deep nostalgia.
According to Tezcdr, this search for authentic&tyireaction of a feeling of inferiority
on the part of the Islamists and the glorious O#nrpast is the remedy to overcome

such feelings. The resulting nostalgia, on the rotla@d, positions Europe and the West
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as the ultimate otheft in the eyes of AKP people (p. 13). In Tezclr agagnsee a
conviction that the Ottoman idea is static. It isavit was in the past and he overlooks
that it may be changing. He does not take into aatthat the glorious Ottoman past is
not as glorious as it seems for some critical Isdésn

Finally, we see loannis N. Grigoriadis, touchesghject when evaluating the
minority legislation in Turkey. Grigoriadis (200d)gues that the introduction of
minority right legislation in Turkey to meet the @mhagen Criterfacan be an example
of the rediscovery of Ottomanism of late Ottomarigeeand Ottomanism has an
enduring legacy in Turkish political thought (p 4232, 434). He makes a clear
distinction between the Ottomanism a®stalgia for Ottoman grandeur, territorial
expansionism and attempts to reintroduce Islam Tatkish politics (Grigoriadis,
2007, p. 432) and Ottomanism adibéral political ideology which advocated a civic
understanding of Ottoman national identity, embmngcall Ottoman subjects regardless
of religious and ethnic affiliatioh(Grigoriadis, 2007, p. 432). Grigoriadis, in this
argument considers the Turkish political thoughé asonolithic block and overlooks an
important point. The minority legislation was indkeced by AKP, a political party with
Islamic roots. This point is critical because thkamists until the separation from current

AKP leadership were neither valuing this late Otomliberal political ideology” nor

2 The Copenhagen Criteria for EU membership, adogtéde Copenhagen EU Summit in June, 1993.



they had a different attitude towards the minosiiie Turkey when compared to
Kemalists. It seems that the minority legislatiamrizs the traces of an idea of peaceful
multiethnic coexistence but this cannot be easiplaned by the legacy of Ottomanism

in Turkish political thought.

Imaginary and Representations

The theoretical foundation of this work is basedfmworks of Cornelius Castoriadis,
Benedict Anderson, Arjun Appadurai and Charles dayh addition, referrals were
given to certain articles of Craig Calhoun, Dip&takrabarty, Jonathan Culler and
Dilip P. Gaonkar, among others. The common poirgtliahese writers is the conviction
that imaginary plays an important role in the cangton of reality and they all agree
that human communities actualize themselves threediain imaginaries.

The termimaginaryexplains this new Ottoman better than ideologyagigm,
weltanschauung or other similar concepts becasséwall be shown below, it is more
flexible, it has boundaries that are more porousiadoes not require an internal
coherence and logic as in the case of ideologyth@mther hand, it is not as ambiguous

and loose as paradigm since it certainly has baiegland it is distinguishable.



However,imaginaryis a contradictory concept. It is generally usedontrast to
real - as illusionary; but in other cases, it isdias the basis for reason (Castoriadis,
2005, p. 551). The simple dictionary definitidmaVing existence only in imagination,
unreal’® is not useful because imaginary has a conneatioedity, directly or
indirectly. The influence of reality in the creatiof imaginary and its role in the making
of reality compel us to define it in a differentyyavith less emphasis on its illusionary

properties and with a focus on its actualization.

The Social Imaginary and Its Representations:

The Ottoman as a Representation of Social Imaginary

The definition of Taylor in this perspective is ankable one. Taylor (2007) defines the
social imaginary asthe way people imagine their social existence, timy fit together
with others, how things go on between them and febows, the expectations that are
normally met and deeper notions and images thaeuiedthese expectatioh§p. 23)

that is, as theway we collectively imagine, even pre-theoreticallyr social lifé (p.

50). However, this definition is not very explangtavhen it comes to the manifestations

of social imaginary, that is to depict social imeggies.

3 American Heritage Dictionary of the English Langea
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At this point it may be helpful to look at the defion of social imaginary of
Castoriadis because of his emphasis on represmmaif social imaginary. Castoriadis,
when introducing the concept of social imaginangues, & society is created through
the collective agency of social imaginary and isjeat to alteration, mundane or
radical, within historical timé (Gaonkar, 2002, p. 7). For Castoriadis, sociastitutes
itself in the imaginary that is composed of som@ginings, significations, that is
representation, that have no correspondence toreational but through which the
creativity of the society is asserted. These regadions are social because they can
only be instituted by the society and, therefdneytcan neither be reduced to the
individual nor identified with the collective consasness of society (Naranch, 2002, p.
6).

The social imaginary, in these definitions, is agty more than a visual
presentation or a myth or a legend. It is refle¢ctedugh different and deeper
significations or representations. It is represgrite and through things, objects and
individuals which presentify and figure, directlyindirectly’ (Castoriadis, 2005, p.
233). These representations, which are also imagsdcan exist only through their
incarnation, their inscription, their presentati@md figuration in and through a
network of individuals and objects which they infpindividuals and objects which
exist in general and are as they are only thougdséhsignificatioris(Castoriadis, 2005,
p. 233). In this sense, a signification, or a repr¢ation, i an ambiguous ensemble of

indefinite referrals to things other, which thenvesl may or may not be significations,

11



than what would be observed, heard or perceivedatly” (Castoriadis, 2005, p. 151).
For Castoriadis’ (2005) social imaginary uses §malmlic and its representations, not
only to express itself but to exist, to pass frow ¥irtual to anything more than this (p.
82).

A critical question emerges at this point. How de imaginaries emerge? In
Castoriadis’ framework, the emergence of the samiaginary is not dependent on the
existence of certain historical conditions, buheait the emergence of social imaginary
makes the history. The new is created by the soamd this hew’ is not
predetermined, it is not the result of preset edleconditions by any universal logic or
law but it is a result of imagination (Gaonkar, 200. 6). This imaginary, social
imaginary, is created by each society and it istwingkes a society society what
differentiates a society from another one.

For Anderson (2006), on the other hand, nationabjimarie$ emerge within
certain historical contexts and are products oftheounter of vernacular languages
with print capitalism during a period where old dgtic realms and religious
communities were not able to combirfeaternity, power and time meaningfully

togethef (p. 36, 46). In other words, national imaginargserged whenthe

* The critical element in Anderson’s analysis, isstructivist approach toward nationalism, crystatl
in his claim that nationality, nationhood and natiism are “cultural artifacts of a particular Kind
(Culler, 1999, p. 20) (Anderson, 2006, p. 4). Asder (2006) defines nations as an “imagined
community” and imagined “as both inherently limitad sovereign”. (p. 6)
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fundamental cultural conceptions [have] lost their axiomatic grip(Anderson, 2006,
p. 33, 36) on the society, and when a new appréhrenstime emerged.
This imaginary of Anderson is prone to replicatimfabrication once it emerges. In
Anderson’s (2006) words, the national imaginarthesresult of;

Spontaneous distillation of a complex ‘crossingtafcrete

historical forces, which once created become ‘maxiutapable

of being transplanted, with varying degrees of-self

consciousness, to a great variety of social tesrda;nmerge and

be merged with a correspondingly wide variety ditjpal or

ideological constellations. (p. 4)
Thus, with Castoriadis and Anderson together, we lsEamore encompassing
understanding of the imaginary. First, the imagmara phenomenon that may emerge
from within the society and/or fabricated top-dolmnsome groups in the society,
though we still do not know the interaction thatws between these two processes.
Secondly, historical factors have a critical raleéhe emergence of imagination for
Anderson while, for Castoriadis, the imaginaryhis tleterminant of history. Finally, the
social imaginary represents itself through repregems, signifiers, that are more than
visual and it is through these representationsitmaanifests itself to us — it becomes
more real than real for us (Castoriadis, 20050p. Bhe representations are also
imaginaries.

The Ottoman we face today in modern Turkey is atingty conceptualized as

an imaginary, a representation which correspondsings other than itself, other than

the historical Ottoman. It is an ensemble of megsinscribed to it. It is a
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representation of an imagined social, of a soaialginary. It represents “the way people
imagine themselves” and “how they fit togetheraiglobalizing world.

The conceptualization of the Ottoman as an imagjrfewever, does not
explain its emergence. As discussed above, AKRgesto power is critical in this
respect but this does not explain the emergengeaginary. It can, at best, highlight a
correlation between the two. We have seen thaio@adts suggests an ex-nihilo
creation of the imaginaries and Anderson pointshastbrical developments as the
critical factor in explaining the emergence of inmagies. The argument presented in

this work leans toward Anderson with certain madifions.

The Ciritical Factor: Globalization and the Imagin&ttoman

Castoriadis imbues the imaginary withvactld forming and meaning bestowing
creative forcé but falls short of explaining how this imaginarycbenes more real than

reaP (Gaonkar, 2002, p. 6). The actualization of thadinary, on the other hand, is

® Although the arguments of Castoriadis are critfioalour understanding of imaginary, the questibn o
how this imaginary and its representations, thelmjfin, are created by the social still remains e
and, more importantly, how this imaginary is sepaddrom fantasy, from the illusionary, i.e., hdw i
became a reality- how it is actualized, is still an open subject. tGdadis brought an extended form of
Aristotelian praxis to answer this problem. Theigdustorical world for Castoriadis is created dkilo,
subject to certain restrictions, through the imagire praxis (Gaonkar, 2002, p. 6). Within the feamork
used by Castoriadis, praxis is the only way pecpleexperience autonomy because it is not a pre-
determined activity - it has no determined purpdtsis.grounded in emotions, intellect, and chagaets
well as in interest in an environment full of unteémty and plurality (Gaonkar, 2002, p. 8). Theratge

tend to gravitate to praxis because only througkxiprthey can experience autonomy (Gaonkar, 2002, p
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critical because, without being actualized, thegimary is not different from fantasy.
Therefore, the emergence and actualization of agimary should go hand by hand.
Anderson, as we saw above, highlights the histbdeaelopments as a critical factor in
the emergence of imaginaries.

Appadurai offers us an insight into the contemppfactors that affects the
emergence and actualization of imaginaries. Thginaay, in his framework, is neither
fantasy, nor a vicious cycle, but ratherasférm of negotiation between sites of agency
and globally defined fields of possibilittg&\ppadurai, 2008, p. 31).

For him, the recent developments in the electramedia and deterritorialization
of people on a global scale provide resources amahg for the working of imagination
as ‘the constitutive force of modern subjectivvigppadurai, 2008, p. 3, 4).
Imagination, thus, according to him becamaecbllective social fattand the role of

ordinary imaginary is transformed by breaking gatf its conventional forms and by

8). Praxis according to Castoriadis, carries itpse and cannot be reduced to a mere technique, it
follows a project but not as an implementation ¢é@hnique or theory but rather as anticipation
(Habermas, 1987, p. 2). Finally, praxis is related totality (Habermas, 1987, p. 2). Castoriaals,
transcending Aristotle, argues that praxis is d@éd¢owards the other and towards the autonomyhafre
and is certainly future oriented (Habermas, 1982)pPraxis, because it is creative (and we cgrites it

is conditioned by the radical imaginary of the ajewverrides all determinations and creates therot

the new (Habermas, 1987, p. 2). However, as maimy pat, this formulation has its own weaknesset an
does not fully explain how the social imaginanaualized (Habermas, 1987, p. 330).
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becoming & part of mental work of ordinary peopl@ppadurai, 2008, p. 5).
Imaginary thus turned out to b&uel’ or a “ground for actiofi.

This new role ascribed to imagination by Appadiurgilies that the collective
experiences of human communities, geared withagkeurces provided by the electronic
media, provides new strength to the imaginatioo thé imaginary in the minds of
people, to initiate, direct, and act by shapindydaiactices, thus constructing their
individual and collective biographies (Appadurd08, p. 54). Accordingly,
construction of the imaginary, i.e., the act of gimation, slips out of the hands of social
engineering projects, out of the realm of natidates, which excelled in top-down
fabrication, and becomes the everyday practicadiziduals and groups (Appadurai,
2008, p. 9).

The context of Appadurai is globalization. Globatinn enables people to
disembed themselves from their traditional so@#irsg, thus provide the background
for the creation of new imaginaries and the poweaxdtualize them. In this perspective,
there is an important point to be underlined. Gliab#ion, as the historical factors affect
the imagination process. However, this time, tistdnical development, that is,
globalization, works against the national imagiesri

This discussion establishes the theoretical fouodatehind the argument that
the imaginary Ottoman as a representation of abkwoaginary has a strong connection
to globalization. This connection is not only a eveey relation as envisaged by the

elites. The imaginary Ottoman is not only a guéhis global world but it is also a
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product of this world. The imaginary Ottoman refershings other than historical

Ottoman, it is imaginary, and it is something névis a product of globalization.

Transforming Social Imaginaries: The Importanc®tbman

Taylor, besides giving us a definition of sociabigmary, also introduced the concept of
transformation of imaginaries. Taylor (2007) exptathis process wher@aéw

practices, modification of old ones either devetbgieough improvisation or else
launched by elites in such a way to recruit a larged larger basé(p. 30). Taylor
(2007) theorizes thawhat starts as theories held by a few people camdittrate the
social imaginary, first of elites then the wholecigly” ... that the social imaginary
gradually extendstielow and beyond social elitend to ‘other levels and niches of
social lifé' (p. 147). However, to counterbalance this top-damfiltration through
theories, Taylor (2007) adds thatumans operated within a social imaginary well
before they ever got into the business of theagialmout themselvégp. 26). He, in
other words, stresses that the transformationeogtitial imaginary is not a one-sided
top-down process, from elites to society , becaliseheories of the elites are
“schematized in the dense sphere of common pra¢lieglor, 2007, p. 30). They are
shaped by societyrthe antagonism between the creation by the soaredythe top-down
fabrication by the elites disappears in this preaggdransformation of social imaginary.
The new, emerging imaginary, according to Tayl®@0(@), is not superimposed on the

old one but, by reinterpretation, retains its oriii it (p. 153).
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Thus, with Taylor, we come to an understandingargforming social
imaginary that is shaped both by elites and/ohieyeveryday practices of individuals
when the historical conditions permit. This soamginary is a product of a process
consisting of top-down and bottom up molding. Toeial is both imagined and
instituted through this process. In this framewdhle representations and significations
of the social imaginary also transform while thegmary is constructed and actualized.
The symbolism changes form and new symbols an@septations appear while the old
ones either disappear or are transformed and ar@d new meanings either by the
deliberate actions of some groups, elites, or bystitiety through the daily acts of
people. The changes in the meanings ascribed tes@ptations are therefore critical to
our understanding of the social imaginary theyespnt. We can observe and
understand the transformation of the social imagibg looking at the newly emerging
representations such as new objects, visuals, inages, ways of behavior that have
meanings corresponding to things other than therase&lnd/or by looking at changes in
the meaning of certain others as they lose theinifying capacity.

The imaginary Ottoman in this framework becomesoadi First, it helps us to
probe into the social imagined by the elites suppgrAKP and by AKP leadership.

Secondly, it helps us to understand the transfoomatf this social.
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Methodology

The design of the research for this work focusebaw the Ottoman is imagined, on its
critical properties and on the relation of AKP leeghip with this imaginary. Naturally,
having an understanding of how and by what mean®©ttoman is imagined was the
first pillar. The focus here, at the first step swa understand the way in which the new
Ottoman was imagined by the elites and the relaifdhis process to the concept of
imagination. The second step aims at distinguisthiegcritical properties of this new
Ottoman, differentiating it from the Ottoman of ghast and from the prevalent Turkish
national imaginary. Thirdly, the relation of AKPalgership with this imagination, e.g.,
with this new Ottoman was probed.

The books of Mustafa Arngan and Ahmet Davufiu were extensively used for
the first step; that is, to understand the protassigh which this new Ottoman is
imagined and to identify the carriers of the imagjion process, and to relate this
process to the concept of imaginary.

These two scholars were chosen because they bedgheetl in their careers after
the second half of 1990s, after the surge of Istgmiitical movements in Turkey, and
focused on the role and position of Turkey after@wold War and on the meaning of the

Ottoman in such a world. Arman is a prolific writer and a popular historian whes
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written several books on these subjects. He islbkwewn intellectual among the elites,
he has received thEirkiye Yazarlar Birli® award three times, and has written twenty
and edited nine books related to Ottoman studiescitrently writes at the leading
right-wing newspapeZaman’ Davutglu, an active politician, is the Minister of
Foreign Affairs as of the date of this work anchasacademician, he has written four
books and numerous articles mostly focusing onr@dtg civilization, the apprehension
of history and foreign politics of Turkey in a gedized world (Vikipedi, n.d.). In this
sense, both Arngan and Davutglu are the representatives of the elites that sdppe
AKP leadership.

Next, an extensive review of written sources wasdoated to understand what
this Ottoman represents in the minds of the elttes AKP leadership and to determine
how this imagined Ottoman is different from oth@aginaries. This constitutes the
second step. However, making an imaginary disckrni¥ problematic. Castoriadis
points out that imaginaries are not produced bgleimdividuals, e.g., they cannot be

reduced to individuals, and they are social. Wadboked for, therefore, is not the

® Turkiye Yazarlar Birlgi, Union of Turkish Writers, was founded in 1978islthe leading association of
conservative, Islamist-oriented writers in Turk&lie awards have been given since 1981, mostly to
authors or poets focusing on Islam, Ottoman andtber similar subjects. Some of the recipients have
been Cemil Meric (1981), Necip Fazil Kisakiirek (29#skender Pala (1989%aret Publishing House
(1991), Halilinalcik (1994), Hasan Celal Giizel (1999), Mim Kedak (2002) an@amanNewspaper
(2008).

" Zamarnis the leading Islamist newspaper in Turkey, whicblosely affiliated with the Fethullah Giilen
Group.

20



fantasies of a group of people, but rather an imagithat is emerging gradually in the
minds of a group of people . What is importantas the ideas of this or that person but
the reflection of this imaginary in peoples’ mintétsother words, a puzzle should be
completed to arrive to a a picture of this new @to. Nevertheless, pieces of the
puzzle are held by different people who are coretetd each other through the puzzle
itself.

A review of Islamist publications in Turkey on thebject of Ottoman since year
2000 was conducted to overcome this difficulty. Bhgective was to see whether
specific themes, properties, related to the Ottoswafaced during this period. This
work involved an overall review of the titles andolnatory notes about books
published by publishing houses focusing on Islach@mrelated titles. An Internet
research focusing on two prominent online bookstared queries of those titles
including “IslanT together with the review of other books publishldhe same
publishers were conducted and those publishingdsotiat focused on Islam, Islamic
lifestyle or similar subjects and books writtenkmown Islamist intellectuals were
selected. The total number of titles published by them wa®&2. Approximately 80%
of these books were eliminated when the bookswiat exclusively related to Islam, to

its interpretation, its reflection in everyday lded fiction titles were excluded.

8 Total of one hundred and seventy-one publishingshks.

21



Similarly, the titles related to the general higtof Ottoman Empire or biographies were
eliminated and ninty-one books related to the “@#0” were selected. The table below

shows the classification of these books accordirtheir emphasis.

Table 1 The Classification of Books Related to@t®man

Classifications Number of
Books

Ottoman civilization is the central subject 12

Ottomanism in general 11

Books related to Ottomanism and Ottoman civilizats a 33

general subject

Glorification of the reign of Abdulhamid Il 7

Deconstruction of post-1908 period 19

Reconstruction or emphasis of certain critical gasiin 3

Ottoman or Islamic history such as “Fetret DeVanakkale
War and Andalusia
Books related to deconstruction of Ottoman anduRkpan 29

history

Books related to continuity of the values in theisty 9
Books that have a deconstructive / constructivaneadn 13
‘Vatari’

Unclassified Books 7

Certain subjects or themes appear on this tables@twvere the concept of Ottoman
civilization, the deconstruction of Ottoman histoay*Vatar?, whichis larger than
Anatolia, and certain other ideas that would cauigtia starting point in trying to
understand the imaginary Ottoman.

A second critical question concerning the secoad sf the research was where
to look for material. The very reason that led mébk at this subject, e.g., the Ottoman
phenomenon, became a problem because the Ottonsgoractically everywhere. Since
the focus of this work is politics and AKP, a paotreated consisting of people around

AKP who would be examined in terms of their conaapbf Ottoman. This pool is
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defined as people connected to AKRnd the books authored or to which contributions
were made by these people were reviewed to compdeldeaw the boundaries, pinpoint
critical properties of the Ottoman as imagined endnderstand how it has been re-
imagined. Within this framework, the pool includix founding members of AKPthe
administrative cadres of the paffiall the ministers of AKP governments since 2002,
AKP deputies as of August 31, 2010, the UniverBiggtors appointed by Abdullah Gl
since July 2007 and the chairmen and board menab@tsonomous regulatory bodies
or special institutions such as RTUKSPK!? and TR appointed either by a AKP
majority in the parliament, by the AKP governmenbyg Abdullah Gl as the president.
A research using Google Books and the two largelst@bookstores in Turkish,
Antoloji** and Pandord was carried out to find books written or to whimtributions
were made by these people. This research uncofiftyeslich books related to social

sciences, excluding economics and business adnaitndst, of which nineteen were

° Sixty-five people.

19 One hundred and fourty-eight people.

1 Radio Television Supreme Council.

12 Capital Market Board.

13 Turkish Radio and Television, state-controlledauteasting unit.

14 Website http://www.antoloji.com/

15 Website http://www.pandora.com.tr/
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reviewed. These nineteen books were directly arectly related to the Ottoman and/or
to Islam or to the position of Turkey in a globalizworld. Five of remaining books are
also related to the above subjects but they wdthareon sale anymore nor available in
nearby libraries.

When reviewing this material, the focus was ondtigcal properties ascribed to
the Ottoman by the authors while keeping in miretttemes that were briefly listed
above. Naturally, as it will be later discuss itailethese characteristics are presented as
historical realities in practically all instancegth qualifications in some cases.
However, the objective of the review was not teedaine whether what was presented
was reality but rather, drawing a picture of théo@®ian with what was derived from
different sources.

Finally, in this second step, the works of certatimer conservative writers were
reviewed to differentiate this new Ottoman imagynaom the earlier conceptions of
Ottoman, especially with the Ottoman in the mineaflier Islamists and conservatives.
These works were those of Necip Fazil KisakirekelNim Topcu, Sabri Ulgener,
Mumtaz Turhan anésmail Kara.

In the last, the third step of the research, &ldpeeches of Tayyip Ergkmn
posted on the official AKP web-site and that memtioe Ottoman were reviewed to
understand how AKP is connected to this imagin@hys source was chosen because it
is the official mouthpiece of the party; it covarperiod of more than four years. The

issues of the newspap&aman since 2007 were also reviewed in order to foltbe
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discourse and actions of AKP leadership pertaitondpe subject.

Zamanwas briefly mentioned above but it is appropriaterovide more
information about it in order to make clear whisitised. As the leading, right leaning,
and Islamist-oriented newspapggmanis the first newspaper in Turkey to have created
a daily website, in 1995. The name of the newspesttie reverse spelling of the word
Namaz(prayer) in Turkish. It is printed in local langyes in Australia, Azerbaijan,
Bulgaria, Germany, Romania, Kazakhstan, Kyrgyzstagedonia, Turkmenistan and
the United States. The parent group also owns &lweeriodical,Aksiyon,and a news
agencyCihan Haber AjansiFehmi Koru, Miimtazer Turkén8ahin Alpay,ihsan D4,
Ali Bulag, Besir Ayvazoglu, Hilmi Yavuz,iskender Pala and similar conservative-
leaning writers with Islamist backgrounds periotlicpublish articles iraman In
short,Zaman’sarchives were one of the richest among all newszap Turkey where
the news related to the Ottoman in the discourdeaations of AKP leadership could be
extracted and analyzed.

The last point on the methodology is about the obli@dividual biographies.

The main source of this research was the writtetenaéh produced by a group of people
and the speeches of the leaders of AKP. The pdrbagaaphies, life experiences of
these people have definitely a role in both theaetion and the formation of the
imaginary Ottoman. If the biography of Mustafa Agaa would have been probed, we
could have been able to see critical events whiiginiint us the ideas promoted by

him today.iskender Pala for example, one of the authors shaféred, was expelled
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from the Army in 1990s. The impact of this evenhis psyche and its ramifications in
his articulation of the Ottoman is not probed iis twork. The reasons behind subtle
nuances in the imaginary Ottoman portrayed by thesgle may lie deep in their life
experiences. While the focus of Arpgaan is on history, for example, we understand that
he is not a historian. Can this be a hint for bBlemtless criticism of historians?
Similarly, Davutglu spent a part of his academic life in Malaysicewlhe started to
write about the concept civilization. Can this haveimpact in his conception of the
Ottoman as an Islamic civilization center? Theeeraany such questions. This work
was not designed to answer these questions beknbavledges that it is not possible to
draw a line between these individuals, betweerctiteiral forms in which they exist

and the social characteristic of the imaginary theige. There is a complex interaction
between these points and we can neither deny rdbasa deterministic importance to
this interaction. This is an area that has to bekeaon. The only reason why the
individual biographies are not probed in this wisrko focus on the imaginary itself and

on its importance in Turkish politics.

Concepts

Finally, before proceeding to the organizationha work, the utilization of certain
concepts should be clarified.
Throughout this work, the Ottoman is used without eeference to the

imaginary whenever it is referred by a third perdarall other cases, either “imaginary
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Ottoman”, is utilized or a reference to its imagineharacter is given.

Islam and Islamist are probably the two widely usedcepts after “the
Ottoman”. Islam is used as the religion institubgdhe Prophet Mohammed and
Muslim as the follower of this religion; similarfyslamisni is used as a political
ideology aiming to establish an order basing os thligion and thelslamist as the
followers of this ideology or activities guided thys ideology. Third, “actualize” is used
instead of “realize” for the imaginaries. Althoulgbth have similar meaninganake
real or concrete, give reality, substance to somngth “actualize” looks better because
its meaning is narrower than “realize” as the fatleo meanstfecome aware In this
context, actualization of an imaginary means thistmo more an illusion - it becomes

reality or a part of the reality.

Organization of the Thesis

As noted above, this thesis is about the emergitgn@n phenomena in Turkey and it
was argued that the Ottoman is a representatitimeecgocial imagined by the newly
emerging elites and shared by AKP leadership. Eurtbre, it is argued that this
imaginary Ottoman serves as a guide in the gloloaldaand it is a product of
globalization. Within this framework, the work isganized as follows:

Chapter 2: The Ottoman as an Imaginary and the &distory in its
Imagination starts with the elaboration of the itleat the Ottoman presented to us, with

various meanings ascribed to it, may not corresportde historical Ottoman, e.g., to
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reality and the difference between the imaginany thie real dimensions of the Ottoman
was emphasized. The first part of this chapteuliy fievoted to the distinction of real
and imaginary dimensions of the Ottoman becausawaeeness of this difference is
critical for this work. It is clear that, if we dieggard the imaginary dimension of the
Ottoman, we may end up in an endless discussiarmaft the real Ottoman is and as a
result, we will hardly be able to understand thpamance of the imaginary Ottoman for
the newly emerging elites and AKP leadership. Thisue, especially if we think that
the real Ottoman is different from what has beas@nted to us. The separation of
imaginary and real dimension of the Ottoman in thapter, therefore, paves the way to
our comprehension of it as an ensemble of symbalsan imaginary representing an
imaginary social. It also enables us to look atitically, without being drawn into the
discussion of what the real history was.

Later in this chapter, the focus shifts to the wag elites imagine the Ottoman
by using the science of history. As noted above wtbrks of Armgan and Davutglu
were used to show how the elites mobilize the imayi capacity of the Ottoman, in
other words, the capacity to permit seeing somgtttiat does not exist, and instill the
imaginary dimension of the Ottoman with new measjrigereby ascribing new
meanings to the Ottoman. This re-imagination of@t@man as a representation of a
social imaginary is accomplished by using the sm@esf history. The correspondence,
of how Armaan and Davutglu use history, and the historian to imagine a new

Ottoman, to the theoretical foundations of imagesand its representations laid down
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by Castoriadis and others is probably the strong@dence that this Ottoman is an
imaginary.

Chapter 3: The Critical Properties of the Imagin@tfoman draws a picture of
the Ottoman as imagined with the assistance obttyisind later establishes its first
connection with globalization, with the histori¢attors. Seeing this picture is critical
not only to understand what this imaginary Ottonsaout also to comprehend the
imaginary social it represents and to differentiafeom the existing Turkish national
imaginary. This chapter is divided into four senoThe first three are devoted to the
different characteristics of the imagined OttonmiEme concepts of civilization, the role
of Islam and the hyperreality of the Ottoman asbetated in these sections. In these
sections, we note that this imagined Ottoman ptegeio us is neither a defunct order
nor a historical entity buried in history. This igiaary Ottoman is a civilization having
a different conception of time and space than tlestvénd it continues in the current
Turkish society as the common social imaginaransis at the center of this imaginary
Ottoman but this Ottoman does not represent aioabgrder of the world. The
imaginary Ottoman cannot be reduced to Anatolia;isid@ an imaginary only for
speakers of Turkish language. It is a more encosipgsmaginary than the national
Turkish imaginary. Nevertheless, it is not an alédive to Turkish identity, but rather a
cradle where a new identity can be constructed.

In the last section of this chapter, the focus arashowing how the imaginary

Ottoman is portrayed as a solution to the problehggobalization, of the national
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imaginaries and nations in a globalized world. Biefy the current problems in this
context requires the definition of the current wiphich, at this point, is defined as a
global multi-civilization world and a locality whetthe real identity of the society is
replaced with a fake one. The imaginary Ottomamewer, is presented to us as a
solution to the problem of nation-states both gligtend locally because while it is a
cradle of identity, it is global in nature, it r@sents an open civilization, and it has an
appeal to humanity.

One aspect of the connection between the imagi@#gman and globalization
is elaborated in this chapter. This aspect showmlysthe role of the imaginary
Ottoman in a globalized world as a guide and aigiously the point of view of the
elites. The elaboration of the second aspect sefrtiation, i.e., the role of globalization
in the imagination of the Ottoman, is discusseddrt chapter.

This last section, in addition to highlighting thrst connection between the
imagined Ottoman and globalization also shows we the theories and views of the
elites, on which their imagined social are basked, their way into daily life in the form
of solutions to the problems. Taylor explains tahat these theories or views both
gradually shape the world and are shaped by imRhis perspective, in this last
section, we see an example of how the dual prazfeBaylor works at least partially.

Chapter 4: The Imaginary Ottoman and the Polifis$ focuses on the political
scene and explore the basic, preliminary relatetwben AKP and the imaginary

Ottoman. Later in this chapter, the case for conmebetween the imaginary Ottoman
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and globalization is fully presented because thiswith the globalization is critical for
us to understand the deeper impact of the imagi@tigman on politics. This chapter
starts with the elaboration of how and why thisgmary Ottoman pertains to politics in
general and to the AKP specifically by using thaaapt of “social magic” of Bourdieu.
Afterwards, in the first section, it is shown hawthe words of Erdgan, in his different
speeches, the same Ottoman as imagined by the ml#sifests itself. Second section
gives examples of how the AKP leadership imposesdéa that the current society is in
fact Ottoman. This section not only includes exasafiom the speeches of leaders but
also shows how an Ottoman space is created throtidlwkey and how our culture,
which is identified with Ottoman culture, is usedelaborate this argument. The third
section, in turn, shows how the AKP leadershiprasdiat it is the representatives of
this Ottoman.

In the fourth section, | attempted to demonstriaé the imaginary Ottoman is
both the product of globalization and a guide i globalized world and | emphasized
the ability of the Ottoman, as an imaginary, tm&farm and to adapt. This is partly due
to the fluid nature of globalization that gave bitd it but also due to the creative
capacity of the imaginary itself as put forward®gstoriadis and by Gaonkar in form of
creative adaptation. This new imaginary, is, themeefboth in the process of making,
transforming, and a part of the process in makiregworld as a guide. In this sense, as
put by Castoriadis, it is illusionary but it alsarfakes in rationality. Later in this section,

I tried to show how this ability to change givesimportant role to the imaginary
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Ottoman in the intellectual make-up of AKP and vithg important in the context of
Turkish politics. The concept of habitus, with sopussible qualifications, is used in
this chapter to explain the perceived discrepamtywéen the ambitions and capabilities
of both the AKP leadership and Turkey and to ilats the daily, practical, actual
benefits that it offers to the AKP. Secondly, éttito show how habitus, together with
the creative capability of imagination, is criti¢at AKP in internalizing outside

influences stemming from globalization.
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CHAPTER 2
THE OTTOMAN AS AN IMAGINARY AND
THE ROLEOFHISTORYIN ITSIMAGINATION

“Ottomanist” is an adjective that denotes varioasaepts in Turkey, ranging from
Islamists to persons wanting more involvement althddle East. It has a negative or
positive connotation depending on usually wherepmstions himself on the
secularism debate. For example, we know that then@tn period or being the heir to
the Ottomans has always had a positive meaningjamist circles.

After the electoral victory of AKP in 2002, “Ottomabecame a more politically
loaded word. The secular front in Turkey startethbel AKP and its policies as
New/Neo-Ottomanist, hence anti-Republican and Isawith a negative connotation
despite AKP’s repeated rejection. The chorus gréWw the addition of foreign
commentators the more Turkish foreign policy tovgawtiddle East became more pro-
Palestinian and anti-Israeli in tone.

One explanation for the increasing utilization dfdthan, Ottomanism or
New/Neo-Ottomanist is obviously related to the AKBuccessive electoral victories
and in its ability to reshape both domestic anéifpr policy. Ottoman, before AKP
assumed power, was perceived as a distant utopanwbuld only be discussed in an
historical or cultural context and not as part ofitcs. AKP’s Islamist origin and the

long-standing emotional and intellectual ties d¢disists in Turkey with the Ottoman,
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along with the “otherization” of the Ottoman by thecular Republic, seems, in this
perspective, to have set the stage for the recdioneaf the Ottoman with politics.
However, this explanation is a limited one to stestking on the Ottoman phenomenon
that we currently observe in Turkey. It does n&etthe changes in the world or the
transformation of the AKP leadership during the thescade of 1990s into account and,
more importantly, it assumes that the Ottoman mteskto us today is the same
Ottoman honored by the Islamist before the 199@soAdingly, we have to look at
other explanations for the emergence of the Ottomamodern Turkey.

The mere fact that the Ottoman signifies so mamyredictory things, e.g.,
good, bad, pre-modern, theocracy and empire, glaciory, defeat, Turk, devshirme
and so on is an indication of the capacity of th&®an to correspond to different
meanings. This capacity that we observe in theydailization of the word “Ottoman”
is a critical sign of the role that is attributedittin this work.

These different meanings ascribed to the Ottomanonanay not correspond to
the reality. In order to make this clearer, we htveee the Ottoman as a symbolic
system with various, even contradictory, meanirggsibed to it. In this case, the
Ottoman may correspond both to a reality that #héohistorical Ottoman, but also to
other meanings that have nothing to do with theohisal Ottoman. This second group
of correspondences of Ottoman makes up its imaguliarension. Thus, there are two

dimensions of Ottoman, its real dimension andnitgginary dimension.
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It is impossible to think of the “Ottoman” withoits$ first dimension, that is
without a real component that refers to the histdrOttoman state and society. In this
first dimension, the real one, what Ottoman referis already determined, it is “already
there” in history, and we are discovering, findihdn this dimension, we can only be
guestioning the link of the Ottoman with realityetd, in its real dimension, its meaning,
what it represents, can only be verified or fagslfby historians (Castoriadis, 2005, p.
89, 90). We obviously cannot avoid this real dimem®f the Ottoman because we
cannot define it otherwise. However, a focus onréa dimension may confine us to an
endless discussion of what “real” history is. Sadatiscussion may lead us to ignore that
the Ottoman is continuously changing through th&inoous ascription of different,
even contradictory, meanings to it and we may byjplais transformation process.

As argued above, the Ottoman is a representatitilec$ocial imagined by the
elites, of their theories and their conservativamlag view of the social; it is an
imaginary. Therefore, as a representation of tiseakonaginary, in its second
dimension, the Ottoman is imagined by the elites. &n imagination of a world and the
meanings related to it. These meanings are nothaséacts or reality but rather they
are meanings ascribed to reality (Castoriadis, 20082, 83). Similarly, the Ottoman
has also meanings ascribed to it by the societichwinay or may not coincide with the
meanings ascribed to it by the elites. Thus, thegimary dimension of the Ottoman is a
site where different meanings become intertwinedirafiected back to their creators,

e.g., to the society and to the elites.

35



It is difficult to grasp the role of the imaginimgthe construction of meanings of
the Ottoman. Its real dimension continuously ovadsiws the imaginary dimension
because it is much easier to see, to understantbalrdw a correspondence to the real.
The imaginary in the Ottoman, whether imaginedhzyelites or by society, therefore, is
in the mode of fione beinf (Castoriadis, 2005, p. 90). It does not refer tgilaing real;
it does not correspond to any reality. Naturallg, @annot observe this non-referral state
because we have already observed the real dimen$ovever, this imaginary
dimension is in the continuous process of beingem¥de cannot have a grasp of the
Ottoman in the eyes of intellectuals, academicarspoliticians without speculating
about this imaginary dimension of the Ottoman.

The existence of this dimension in the Ottomarertf the actualization of an
imaginary capacity, the capacity to permit seemmething that is not, to see something
in it that which is not. The Ottoman as a represt@mt, therefore, has been attributed a
capacity of being larger and different than thedrisal Ottoman through its imaginary
dimension and this dimension is used by the eldexpress their imagination of the
social and to pass it from virtual to a differetsts. The imaginary dimension of the
Ottoman is instilled or filled with new content tlugh the repetitive attempts of the
elites under the pretext of presenting new histbriealities in the real dimension.
However, it is critical to note that the imaginaliynension of the Ottoman, that is the
repository of the meanings ascribed to Ottomandbatot correspond to reality,

represents the reality for those who ascribe thesznings to the Ottoman.
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Up to now | discussed that imagining of the Ottondaspite its illusionary
character, is presented to us as an effort to désdbe reality. Now, | will show that the
history and the historian have a critical rolehistprocess of imagination, veiled as a
process of searching for the truth. When we exainave Mustafa Armgan and Ahmet
Davutgslu conceive history, in general, and Ottoman histor particular, we will see
that the history is a tool to imagine what is Otéam

Armagan (2008a) argues that our history is not an addartd the Western
history (p. 88). A more academic formulation of H#zene idea comes from Davpjio
(1994), in one of his earlier books where he arghatidentifying world history with
the history of the West not only ignored the cdnitions of other civilizations but, more
importantly, it limited future alternatives to ortlyose that might be produced by the
West (p. 5).

History as progression along a straight line, 48 bhg modernity theory, is
rejected in this framework as the narrative ofdbeninant ideology, which characterizes
Europe as a success story. According to Ajana2009), while this narrative is not real,
it nevertheless shapes the intellectual make-upeotlefeated in such a way that history
is perceived as a history of decay (p. 91). Theated, in this case, is obliged to accept
that past is past and there is nothing valuabie Armagan (2008b) argues that these
societies are, therefore, unable to transform st into their history and are unable to
probe the past (p. 28). They fail to establish ammegful relation with it and are unable

to humanize their past. Thefight with their historiesendlessly and become
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completely blind to their history (Arngan, 2008b, p. 28, 147). Alternatively, they live
in their past continuously and lose their directidheir history becomes either an object
of desire or an object of fear (Arggen, 2008b, p. 27). Similarly, Davi@o (2009)
underlines that societies without a historical @mssness cannot assess the
interconnectivity of current realities and theistiorical experiences and perceive
themselves as the passive agents of history andvib®sries and defeats as the
consequences of the acts of others (p. 60). Aamand Davutglu are not alone in this
conception of history. Ayhan Buz (2008), in his kosays, in the same vein, that we
should rely on our past to be confident in the feit{p. back cover).

In this perspective, Arngan (2008b) argues that history has never been and
should never be objective; it has always been pteddo us through the eyes of others
(p. 44). Accordingly, they both argue that we skddabk at the past from our own
perspective and make it our history — in other wowke should reject the idea that the
past is past (Armgn, 2008b, p. 26, 27). We should look at histooynprehend it - not
to go back to the past but to move forward (Agara 2008b, p. 32). In this perspective,
history is transformed into an interpretation afag and to a solution for tomorrow; it is
where we find the clues for arriving at the futgéemagan, 2008b, p. 32).

The reading of history, therefore, becomes a pawésbl that fve can use to
create a community of slaves .or to ignite freedorh(Armagan, 2008b, p. 35) A real
historian should therefore be like a ghost huhteearching for the imperceptible to

make it visible (Armgan, 2009, p. 17). The role of the historian, irs ttontext, is
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similar to that of a magician who stimulates thpazaty of his/her spectators of seeing
something in something that is not, which is theacdty of imagining. The historian has
therefore the capacity, as a person who has asatedistory, to create new content in
the imaginary dimension of this representation laynang that he/she is discovering the
reality.

Armagan (2009), in fact, says that history is a consibac it is continuously
redefined and, in return, determines today (p. B73.a process in the making
(Armagan, 2009, p. 88). Accordingly, if we do not reitiest our history today, if we do
not interact with our history today, if we cannet glues from our history about the
problems of today, that history will lose its meam{(Armasan, 2009, p. 88). However,
if we confront history, it will gradually preserself more; in other words, it will
increasingly be more discernible to us in the wayinvagine (Armgan, 2009, p. 21). In
other words, this imaginary will look more and moeal to us the more we use our
capacity to see something that is not through teammgs that we have already
attributed. In this respect, Davgta (2009) says,History is the critical element that
determines the position of a society in tile 65).Therefore, it can be re-interpreted
by the political authority as a part of strategipm@ehension but it cannot be changed or

disregarded (Davutoglu, 2009, p. 65). This is a widespread view shémgdany
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intellectuals, academicians and politicians asdotehe introduction of a book, that
can be considered authoritative in respect to gregption, imagination of the Ottoman
by AKP (Cakir, 2006, p. v} The introduction suggests that history is moredrtamt
today as an instrument than as a concept. It becanseience of future rather than a
science of pastand is a solution to the problems we face resuftiogn the
disappearance of modern nationalism and the emeeggrmodern empires (Cakir,
2006, p. v).

Such a conception of history is not only importagit is presented as a tool to
imagine a different world but also because it pateswvay for the actualization of this
world. History, as we have seen, is perceived smusce of solutions to current
problems through which we can imagine our future aXesult, it is transformed into a
picture of the present, providing clues for solvawgrent problems. The new meanings
of these representations, in return, are refletteéde society and shape the new social

imaginary. These theories, views which are the gamknd of the proposed solutions of

16 Six of the fourteen contributors to the book hbeen appointed to various critical positions si2@@2.

It is noteworthy that all the authors except oree@ominent scholars and most of them, even thdse w
have no direct relation to AKP, are known for th@io-Islamist views. Ahmet Davuttu is the current
Minister of Foreign Affairs, Adnan Ertem was th&alsbul Regional Director of General Directorate of
Foundations and later he was appointed to theiposif Assistant to the Undersecretary of the Prime
Ministry, Coskun Cakir is the president of the Board of Direabirurkish Radio and Television and also
a member of Radio Television Supreme Council, A4iflin is a newly appointed member of The

Council of Higher Education, Omer Dincer was thed&irsecretary of the Prime Minister and later he was
appointed as the Minister of State and finally reker Pala is one of the three jurists of the Grand
Presidential Award for Culture and Art. Turgut Cawer is a prominent architect who won the Agha Khan
Award for Architecture twice and he is well knowar his Islamist views.
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the elites to current problems, through the prgdessame the solutions we find in
society - in its history in our case. History, host, becomes a tool for imaging a new
world and breaks away from the past and from thétye Armagan (2009), to refute this
“criticism”, argues, with a number of referencestrl-Otto Apel, Heidegger and
Wittgenstein, that he is not seeking objectivity be is open to any verification
procedure (p. 33). However, this verification mayer be possible because what is to
be verified may have already become a part oféhéty in the imagination, and
become more real than real, impossible to refuterdfore, the proposed solutions,
although they may originally be based on an imaginaay become a part of the
process to actualize this imaginary.

Now that the role of the history in the imaginatjmocess is clarified, we have
to look at how the Ottoman history, specificallypierceived and constructed within this
context.

Armagan (2008a), Davufilu and others argue that our interpretations of
Ottoman history, despite the fact that we are tlidescendants of the Ottoman, is either
directly based on the discourse and narrative edeatEurope or it is a reaction to them
(p. 205-208). Erol Ozvar (2006), similarly, maimigithat although there are many
researches on Ottoman history, the history thatitsen is European history (p. 124).
Ahmet Sait Akcay (2009), paralleling others, statelsis article, where he discusses the
construction of national literature, that historgitimg in Turkey employs a modernist

and progressive paradigm (p. 157). Dagluofinally, argues that the biggest obstacle to
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a proper understanding of the Ottoman is the hegtbsuccession scheme, i.e., the
progressive reading of history, implanted in oundsi by the dominant approach to
history. Davut@lu (2006) argues that quite a number of historiahe identified the
history of humanity with European history; autoroalily connect Ottoman history to
European history (p. 3). The Ottoman, however,dmicues, as the last ruler, in an area
covering Mesopotamia, Egypt, Greece, Mediterrandaeply affected human history
and, therefore, is an impediment to such readiDgsftazlu, 2006, p. 7). In conclusion,
all these writers share the view that we are atexhrom the real Ottoman history.

Armagan (2008a) (2009) argues, we dehumanized it; weotlktnow Ottoman
women, men, and children and the subjects who riekistory, the Ottoman people,
after Suleiman the Magnificent, are replaced bywrest — by Europe (p. 239) (p. 31).
Armagan (2008b) argues that in response, we shouldfbutite “ghost”, stop evading
ourselves, and stop replacing ourselves with thet\({e 130). Armgan warns us that in
this ghost hunting, in this search for ourselvies,®@ttoman is an island similar to an
iceberg. It is something that is much larger arifid@nt from what we see today.

This is a call to imagine what else the Ottomanloanther than the meanings
that were already ascribed to it. It is a calliiatie imaginary dimension of the
Ottoman with contents produced on the real dimenwith the help of the science of
history. This call for the imagination is directda@xplicit in the words of Armzan
(2009), ‘The Ottoman people no longer exiBhe word Ottoman does not point out any

place There is no one who speaks Ottoingm 140). In other words, he tells us that the
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Ottoman is ready to be filled in with a new contétdwever, he warns us that Ottoman
means a core, a sprisdmething which circulates in the veins of theetgt{Armagan,
2008b, p. 208). An attempt has been made to kesdjyé — not by protecting it directly
but by safeguarding its ideals.

As we have seen, the science of history becam# focthe imagination and
Ottoman history was transformed into a shell fer ¢cbntent of this imagination. The
imagination of the Ottoman — the utilization of agpacity of being something other
than itself, thus gives the elites an opporturotyeflect their imagination of the social
and to actualize it.

It is, therefore, no wonder, that Mustafa Ozekhia opening speech of a
Symposium on the Freedom of Conscience and Religitie Ottoman Empire, stated
that “history is the tutor for the fututéOzcan, 2000, p. 13) aribrahim Refik (2009) in
the presentation of his book wrot®ttoman history as a representative of culture,
civilization and identity is a treasure and inharite from which we can bengéfifp.

back cover).
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CHAPTER 3

THE CRITICAL PROPERTIESOFTHE IMAGINARY OTTOMAN

The detail of the content which is elaborated leydhtes on the real dimension is
critical for us to be able to comprehend what thaginary Ottoman represents. This
chapter aims to show that the call for the imagomaodf the Ottoman that was
underlined in the previous chapter found a riclpoese in terms of the meaning
ascribed to it. The first four sections go oversthproperties of imaginary Ottoman that
show the distinctiveness of the social it represdrdter, in the last section, a second set
of properties of Ottoman will be discussed. Thasperties constitute the basis on
which the imaginary Ottoman is presented as aisoltid the problems of globalization,
of nation states, of national imaginaries thus shagshow the imagined Ottoman
becomes a guide in the global world.

Social imaginary, Taylor (2007) sayss ‘an understanding rather than a
description of the social spdc@. 25). Therefore, the imaginary cannot be obseér
directly. Observing it, similar to the observatioithe black holes, the existence of
which we can only confirm by spotting the bendifighe light on their boundaries
under the impact of gravitational forces and thgrebking at their difference.
Accordingly, the first focus in this chapter is cgrtain properties of this Ottoman that

enable us to see the difference of the socialithepresents.
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These properties are repetitively emphasized byapeesentatives, intellectuals,
academicians and artists, of the elites suppoAIB in different writings. Naturally,
the Ottoman has more properties in the eyes oétbktes. However, only those that are
critical in showing that it represents a differsatial and helping us grasp the impact it
has on AKP and politics were selected rather thang to give a complete pictuféin
fact, giving a complete picture is nearly impossibécause the social imaginary and its
representations are transforming continuously.

Probably, the first property of the Ottoman thaiwdd be underlined is the
presentation of the imaginary Ottoman as a reaffardnt from the West and Western
Civilization. It represents a social with a pecutimme and space apprehension different
than those of the West. Secondly, Islam is therakatement of this imaginary
Ottoman, not only as a hormative component, but atsa legitimation of its claim to be
the sole and the last representativiadlim'® civilizations and by providing the ground
on which the Ottoman plurality is constructed. dhcontinuity of the Ottomans as a

social is strongly defended. Finally, and in cowrjfion with all of the above, the

7| cannot suggest that the boundaries of the ineag®ttoman are equally shared by everyone related t
or supporting AKP. There are quite a number ofidesg#t views who have different arguments on certain
subjects. | find this natural and | do not thinkttthe existence of these arguments materiallygenéme
picture of the Ottoman that I will try to depict eintaking the overwhelming number academicians,
intellectuals and politicians who share a relagivammon picture into account.

18 Kadim,in this context, is defined as “the one that no @members what was prior to it” in one of the
KanunnamgCihan & Dgan, 2007, p. 31).
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Ottoman is hyperreal in a geographical perspeetikit is imagined as being different
from the imaginary Turk. It is larger than the Tumkt certainly embodies the Turk.

As we will see below, this imaginary Ottoman is antidentity per se, although
it carries the claim that “we are all Ottoman’isitrather, a cradle in which the people
can construct an identity. These properties dgoott out a specific identity that we
can denote certain people but they constitute edimg ground for a different identity
without directly contradicting the existing one.elprototype of such an identity, for
example, is given by Bahadgla (2006) as being an Ottoman means, unifying the
hearts in an embracing and encompassing axis & \athout being part of any

ethnicity’ (p. 11).

The Ottoman Civilization — Different Time and Plaeépprehension

Probably the most critical attribute of the Ottonenimagined by the elite is its time
and space apprehension that differentiate it fioenWest and qualify it as a different
civilization.

Davutgslu (2006) argues that the Ottoman, the political social integration of
the region under the umbrella of one civilizatibas been an ideal since Alexander the
Great. This ideal was realized by the Ottomansutinche integration of the geography
of Kadim civilizations and by embracing the consciousnéssl ehese civilizations (p.
12). The Ottoman in this geography, through iterattion with different civilizations,

created its new original civilization (Cakir, 20@65,87). Davutglu (2006) argues, the
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long duration of Ottoman rule in the Afro-Eurasragion, depended upon a peculiar
relationship between the Ottoman order Hadim,the ancient, civilizations (p. 7). He
notes that, the Ottoman power emerged after thegldnvasion that dissolved various
structures in this geography and it establishedrdar. The background behind the
gradual but continuous consolidation and expansiddttoman power is its position as
the sole representative of tKadimcivilizations in the region (Davugu, 2006, p. 10).
Similarly, Mehmetipsirli (2000) says the Ottoman asCéhan Devleti(Global State)
took over the experiences of various states creamhthesis and developed its own
style (p. 162). This style, he argues, not only ifested itself administratively but also
in every other sphere of life such as art, politmseaucracy and daily life. The
Ottoman, thus, is presented as a different worttiffarent civilization, a continuation of
theKadimcivilizations, and a natural inheritor of the r@gi The position of the
Ottoman, therefore, cannot be predicated on theedenf its modernization. The
difference of the Ottoman is not something thatlwarcomprehended by determining
where the Ottoman was located on the trajectotystbry vis-a-vis Europe. The space
of the Ottoman cannot be determined by lookindgnatdtoundaries drawn by the retreats
and advances of the West but by the reach of tbhpl@evho belong to this world.

As far as the apprehension of time is concernasl atgued that the Ottomans
had a self-assurance that was eternal, a conviatitetted in the official name of the
stateDevlet-i Aliyye-i Ebed Mudd€The Eternal State) (Cihan & @an, 2007, p. 33).

According to Davutglu (2006), this self-assurance, together with iwecept ofKadim,
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connects the past to the future in the Ottomamreaid represents the time
apprehension peculiar to it (p. 30). In this appredion, the Ottoman does not move in
the homogeneous empty time of Anderson but exastsnally, in the simultaneity of
past and future — in the instantaneous presenhdésson (Anderson, 2006, p. 24).

The West strengthened its dominance the more seloed the time
consciousness of théadim civilizations, the conviction that it is eternahd perceived
the Ottoman as the biggest obstacle in this pra@mseutglu, 2006, p. 13). The
confrontation with West, therefore, stems fromest’s insistence on the
superimposition of its own apprehension of spacktemne, its own social imaginary, on
the Ottoman. The Ottoman, Davgho (2006) argues, was sure about the eternitysof it
historical existence, about its time, as much asg sure about its comprehension of the
human accumulation, its space, thus its imaginaifdhe world but it collapsed, under
the pressure of the West, when it lost this his@rtonsciousness, the assurance that it

is eternal and universal (p. 13).

The Role of Islam

The imagined Ottoman, as a distinct civilizatioashslam as a central element. In fact,
the current apprehension of Ottoman civilizatioansextension of Islamic social
imaginary.

We know that thé&Jlema(Muslim theologians and scholars), in the Ottoman

period, conceived the worlem(universe), the world, in the Islamic literaturedats
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extensionNizam-1 Alen{lslamic world order), in a way very close to tlencept of
civilization (Hocaglu, 2003, p. 124). The Islamic worldJem in this conception means
both the world of the Muslim and the world desigbas Muslim world (Hocadu,

2003, p. 124). In other words, this is a worldhe tmind, in the imagination, of the
Muslim rather than being the geography of the Muslilt represents the social
imaginary of the Muslim and it exists independeifittyn the external designations. This
link between the concept of civilization and thed\ion social imaginary is a key in
understanding the Islamic nature of the Ottomaiization, in other words, the social
imaginary represented by the imaginary Ottomanytoda

Secondly, the Ottoman civilization, the imaginedo@tan world, was depicted
as a synthesis of all the previdkiadim civilizations and where different groups live
peacefully together under the umbrella of the O#torstate, in the Ottoman order, in
Pax Ottomanica. When we probe this world, the cptscef synthesis and Pax
Ottomanica, we see how deeply they are relateslaonl and see the imprints of Islamic
imaginary in its core.

The arguments that the Ottoman is the sole anddpstsentation of thi€adim
civilization is symmetrical to the argument thatriStianity and Judaism are embedded
in Islam and converged in Islam as it is the labgion (Karliga, 2000, p. 103). The
argument of synthesis, amalgamation and represami@itkKadim civilizations is
therefore deeply influenced by the Quranic clainbeihg the last religion,

encompassing and embodying the other two moniligions. Similarly, there is the
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argument that Muslims embrace the cultural accutiomaf all the ancient,
civilizations as well as the ideas of the Chrisjniiosophers because all the cultures
are considered a&zeli hikmeteternal wisdom)which should be grasped by every
Muslim according to Qur'an (Kaga, 2000, p. 104, 105).

When, on the other hand, the multi-linguistic, mreligious structure of the
Ottoman, Pax Ottomanica is discussed, we seetlbddttoman is again perceived as an
Islamic melting pot, a multi-lingual, multi-religis and multicultural civilization that
existed peacefully, by respecting the rights ofrglvedy (Pala, 2006, p. 156, 157).
Ipsirli (2000) states that this order could last fenturies because the Ottoman ruled
according to Islamic law despite the fact thatatsva Turkish state (p. 161). Within the
context of Pax Ottomanica, what is permitted andpeomitted in the Ottoman is
determined according to Islamic principles and desgpme variations in the history,
the Islamic law determined the boundaries of peacktolerance in the Ottoman order
(Akgunduiz, 2000, p. 63-65, 68, 69). In this respdrt Ottoman had superiority to other
Islamic states, excluding the first one run byghaephet, because all Muslims in the
world were considered as the equal members of @ttcsnciety until th&anzimat®

(Akgunduiz, 2000, p. 64). It is also argued that tblerance was equally relevant for

9 Tanzimarefers to the introduction of new laws where thesMus and non-Muslims had equal rights.
People living in Ottoman territories were consideas equal. Muslims who lived outside the the Ottom
territories were consequently differentiated frdroste who lived inside.
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diverse Islamic sects to whom the state was edaitti$Oz, 2000, p. 129) (Ongdren,
2000, p. 135, 136) (Kgun, 2000, p. 149). Similarly, the rights of non-Nons were
also perceived as God given and respected. MehgtehA2000), for example, points
out that non-Muslims had human rights in accordamitie the general framework of
Islamic law (p. 121) (Akgundtz, 2000, p. 65).

Therefore, the Ottoman is perceived as the credtarculture of divine
responsibility, an ideal of world ordédjzam-1 Alemlt is imagined as the social of
Muslims. In this imaginary Ottoman, minorities havever been oppressed as long as
they complied with Islamic law (Akgiindiiz, 200066, 67). Ali Miifit Giirtun&’ for
example saysWe did not segregate minorities from ourselvesuntostory’. All the
different elements of the Ottoman society, Gurti&ags, had a place in the construction
of this glorious civilization (Aydin, 2000, p. 1883 hmed Akgindiz (2000), at this
point, notes that even a Christian slave could gakeath on a bible in the Ottoman
order though in Turkey we cannot do it today (p. 6% argues, for example, what we
observe today as multi-jurisprudence is just a featation of the tolerance and freedom
granted to the subjects of the Ottoman state (A&{“n2000, p. 69).

As we see, Islamic civilization, in this perspeetig transformed into Ottoman

civilization or, at the very least, Ottoman civdimn is perceived as an extension of

20 Former Mayor of Istanbul.
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Islamic civilization and the Muslim social imagiyas transformed into a social
imaginary represented by imaginary Ottoman, alibedt modified form $entirk, 2010,
p. 84). In the same context, to explain how th@®@#n broadened the equality of
Muslims to all the Muslims of the world as opposedimiting it to those who are living
in its boundaries, Akglindiz (2000) also claims thatOttoman was the center of
civilization in the Islamic world, i.e., the centafrIslamic civilization (p. 64).
As we see, in these two arguments, in the syntlaesid?ax Ottomanica, Islam is
the core of what is Ottoman; as Ahmet Mithat Eféhslays, The Ottoman.. had a
sacral meanintf? (Armagan, 2008b, p. 225). This bonding of Islam with @téoman is
the backbone what Davilor calls the assurance of beikgdimandEbed-i Midded
(eternal time/eternity), being aware that it exdssence time immemorial and is eternal.
This bond between the Islam and the Ottoman wasewer broken during the
nineteenth century. A new understanding, of distisiging true Islam from the existing
order, emerged and was maintained through the tgtbrdentury. What we see today, at
the beginning of twenty-first century, in the imagd Ottoman, is a transformation again
on the reverse direction, a re-conciliation ofislaith the Ottoman in the mind of

elites.

2L A popular Ottoman writer and journalist (1844-1912

22«Osmanll... bir mana-i mukaddesunii

52



During the late nineteenth century, an articulabbthe difference between
Islam and Ottoman, the prevailing order at thaetlmecame widespread. A detachment
between the two had started. The Ottoman statédéewl retreating under the pressure of
the West. There was a radical questioning of thgilSe Ottoman period and of the
system that was already identified with Islam. Hearethe essence of Islam could not
be criticized because of its divine nature (Ka)2 p. 95). Its practice was therefore
the target. The criticism of the practice, howeweeant criticizing théJlema the state,
the existing order. This was to protect Islam fribw@ criticism, to defend it, as
maintained bysemsettin Guinalta§” “It is not Islam that prohibits our progress, bueth
Islamic faith that was taught to 'if§ (Kara, 2005, p. 88, 89). Similarly, new ideas were
introduced to save the State but these had totbmalized through religion because
there was no other way to legitimize them. Pre-bipan Islamists, for example,
reformulated the religion and pragmatically incagied modern concepts such as
liberty, equality, and solidarity into religion uadthe pressure of finding a solution to
the problems of a collapsing Empire (Kara, 20052%.60-62, 64, 87). All these new

ideas were contradicting with the then prevailirntgp@an order. As a result, the

2 He is a Turkish historian, politician and formeinfe Minister (1883-1961). He was a member of
Ottoman Parliament from 1915 from the Committe&/oifon and Progress until its dissolution.

%4 «Terakkimize mani olan Islamiyetgikebize @retilen miislimanhktit
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religion, Islam and the prevailing order, the Ottomstarted shifting away from each
other.

At this point, a focus on true religion, which issely correlated with
apprehending the Ottoman history as decay, emeTfdgsl position of the Islamists
continued into the Republican period, with suchhpreent Islamists as Necip Fazil
Kisakurek and Nurettin Topgu, while in differentysaall made a distinction between
Islam and Ottoman, at least for the period aftdeigan the Magnificent. Topcu (2008),
for example, mentions the greed of those who weppased to defend religion is
behind the clash of religion and science in th@@#n period (p. 57). The target of
Topcgu was the Ottomaddlemawhich was an integral part of the Ottoman ordet lam
severely critisized thBlemain his other works also (Topgu, 1978, p. 159).aKigek
(1973) on the other hand wrote th#té ideal that makes us the conqueror of the world
shadowed more and more during the seventeenthighteenth centuriés(p. 29). The
ideal he was mentioning was obviously Islam.

Today, as shown above, this detachment ends imithes of elites, and, not
only the period before Suleiman the Magnificent, the Ottoman in its entirety, is more
and more identified with Islam once again withie ttoncept of civilization. This,
Islamic re-imagination of the Ottoman permit ittlacompass the totality of the social
and it is a critical element of the continuity amgent that will be discussed in the next

section.
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In conclusion, the assurance of eternity and usaldy, the loss of which was
the cause of dissolution, is in the process ofdetimagined in the minds of the elites
through the reconciliation of the Ottoman with islarhe imaginary Ottoman, as a
representation of a social imaginary, regardlesh@flegree of correspondence to
reality, is becoming an example of Islamic civitiba, but is being referred to as
Ottoman. In the next section | would argue thaeslimagine the Ottoman in such a

way that it becomes the “living” example of thealsiic civilization.

We Are All Ottoman

The imagined Ottoman is conceived not only asstohcal entity but as if it also exists
today. In fact, there is strong emphasis that tlegasimaginary represented by the
Ottoman extends to the present; in other wordsetisean argument of continuity. This
continuity of the Ottoman to the present has bestudsed by many scholars, such as
Serif Mardin, but what is emphasized in our caseosa background effect infiltrating
the Republican structures, but an existence addehiidentity as opposed to the
presumed new fake identity (Cihan & g, 2007, p. 7)iskender Pala, for example,
claims that'although we never accept, the foreigners see thlesTas the Ottomafis
Yavuz Bahadirglu (2009) wrote a book on the same subject entitliive are

Ottoman”.

55



The Continuity argument is important because Kdithe present to the past and
constructs an awareness that we have all beert afghe same whole and share the
social imaginary that is represented by the imagi@toman (Vakkasgu, 2007, p.
back cover). In continuity, we also see the re-gmece of the consciousness of time,
being eternal, that, Daviili suggests was lost. However, in order to sugipastthe
current society is Ottoman, we have to overcometbblem posed by the historical
dissolution of the Ottoman state. The reconciliatd Ottoman with Islam is a critical
step in asserting continuity but it is not enougls strengthened by a second critical
argument: rejection of the Ottoman history as agend decomposition. This argument
is critical because it secures the separationeohistorical Ottoman from the Ottoman
as an ideal or, better to say, as an imaginarymaies projection to the present
possible.

In fact, rejection of decay and the reconciliatadrthe Ottoman with Islam are
the two sides of the same argument to re-gainastetime and space apprehension of
the Ottoman as a civilization and as a social imagi.

The history of decay in a certain sense is thectigje of a transition narrative,
which implies an absence, a lacking or incompetem@-vis the other, i.e., Europe or
the West (Chakrabarty, 1992, p. 4). The imaginatibthe Ottoman without a history of
transition is new because it requires the rejeatifothecay and negation of modernist,
progressive reading of history. The Ottoman andrimk, over the past hundred years,

have been figures symbolizing “lack” similar to tlo& “the Indian” which was
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eloquently shown by Chakrabarty (Chakrabarty, 1998). Today this “lack” if not
completely rejected is vigorously questioned asch aonsequence, continuity can
safely be defended. A number of intellectuals, ao@ds and politicians share the view
that we cannot apprehend the last centuries obwuarhistory as decay, decompaosition
and degeneration (Armian, 2008b, p. 18). In this argument, the obsessitinthe
concept of decay is one of the major obstaclesitainderstanding of the Ottoman. This
conception of the Ottoman as dead and no longéhestage of history after a long
period of decay is called the discourse of impotegied the psychology of defeat. This
psychology of defeat, in turn, shows how we otheetie Ottoman. Through such a
process, we think we are not responsible for ttrayland the dissolution of the empire
and turn its history into something that shows whatshould not be rather then what
we should be (Armgan, 2009, p. 28, 45, 115). The reclaiming of tregigus past of
Ottoman history in its entirety and the rejectidrdecay, the psychology of defeat
inevitably attacks the official history, as notedMehmet D. Dgan (2007) in his book
“End of the Ideology of Deféatind claims that what we should be is alreadhe
history.

It is obvious that this imagination of the Ottonw@mtradicts with the history of
the imagined Turkish nation. However, it is strikithat it also contradicts the Islamists
who, similarly, referred back tasr-1 Saadet (Century of Happiness/Life time of the
Prophet Muhammadnd treated the Ottoman with the same severith@a3ark of

today during the late nineteenth and early tweimrst-€enturies. Necip Fazil for
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example, who is one of the distinguished Islamieliactuals of the Republican period
and highly praised even by AKP leadership (Kurtribpb, 2007), characterizes

Ottoman history after the sixteenth century asogass of disease. Similarly, Topgu
(1978), another prominent Islamist, saide’ state power was the enemy of the people in
the last centuries of the Ottoniafp. 198). He criticized the Ottoman as severely as
Kisaklrek in many occasions. He, for example séye (sedition) and taassup
(fanatisim) revived during the last centuries af thttoman and religious institutes

turned into state institutions, wordly institutiodsguised under the cover of religion
(Karaman, 2010, p. 169).

Rejecting the decay, therefore, opposes both timabtistory of the Republic
and also the perception of the Ottoman in the mafasany early Islamist intellectuals
who are the forefathers of the supporters of thvemgs today. The current imagination
of the Ottoman transcends both the Republicang;iwims roots in the Ittihadists, and
the Islamists who followed the late-Ottoman Islamiall of which agreed on the
impotence and failure of the Ottoman. Mehmet Akyidin (2006), for example, on the
subject of Islamic/Ottoman law, tells us that théo@an state was able to survive for
more than six centuries because it provided itgestdban acceptable legal system and
justice, and provides examples to show that ther@dh order was not completely
defunct and irrational (p. 190, 195). On the subpéche totality of legal system, in the
same context, Aydin (2006) (1996), took the sultie@etnother level and suggested that

even the Kemalists wanted to preserve the old Gttolegal system but refrained from
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doing so under pressure at Lausanne (p. 221-228)1(p312). In other words, he
claims that the Ottoman, rather than being defumas a working order that we had to

abandon under the pressure of West.

The Hyperreal Ottoman vs. The Turk

In the previous section, it was shown that the @&o is re-imagined by the elites as a
representation of a social imaginary in form ohalization with a different time and
space apprehension where Islam is in its corer@jeetion of Ottoman decay on the
other hand, paves the way to the expansion ofrtiaginary Ottoman to the present. In
this section, | want to probe another character@ftthe imaginary Ottoman.

The Ottoman that no longer carries the burdensadgtual disappearance from
the scene of history and presented as eternalghribsi Islamic core is also hyperreal.
This term originally belongs to Jean Baudrillardi &re defines it aghie simulation of
something which never really existed stimulated version of reality. Here, a modifie
version of the term as used by Chakrabarty is ugdtiis utilization, hyperrealrefers
to certain figures of imagination whose geographrederents remain somewhat
indeterminaté (Chakrabarty, 1992, p. 1) while keeping its anigi meaning ascribed by
Baudrillard in mind. Europe for the Turk or for thedian, for example, is hyperreal in
this context. It is something that does not exighie form it is imagined even for those
who imagine it but nevertheless exists with itsetedmined boundaries as an object of

desire. The term is used for the Ottoman in ordemderline its difference from the
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Turk which already became a reality through achadilon of national imaginary.

The best way to start may be to look at what Zgkeliugun says about the
Turk. He notes that theDttoman state is a Turkish state in terms of itséters but “it
belongs to the Islamic world in terms of civilizati (Kursun, 2003, p. 161) andt‘was
a universal systefnKursun, 2003, p. 173), adding, that despite the Turldshtity, the
Turks were only one of the Muslim communities ie #mpire. The Turkishness of the
Ottoman is not disregarded but the Turk is onlyd,ghough an important part, of the
Ottoman while the Islamic core and its system ameencentral, eternal and universal.

The imaginary Ottoman is first of all Islamic inmtes of civilization, in terms of
the world it represents. The Turk was present but &and where? Many intellectuals
and academicians have addressed this issue anohivious that there has been an effort
to balance the Turkishness of the Ottoniasirli (2000), for example, says the Ottoman
state was a Turkish state, though there were elbarents influential in the
administration, in the economy and in daily life {§61). However, this Turkish state is
so Islamic that it called itseBevlet-i Islamiyglslamic State)ipsirli, 2000, p. 161).

The Turkishness of the Ottoman is defended on tbengls that the Imperial
court and the high Ulema have Turkish origins dreddfficial language of the state was
Turkish.Ipsirli (2000), for example, continues his argumentshying that, ih this
Islamic State, Turkishness of the court and higentd are critical elements of the
systerh (p. 185). As far as the Turkishness of the caaitoncerned, the discussion

focus generally on two subjects. The first ondesdevshirme issue and the second one
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is the status of Harem and, despite various coamggments, it is usually accepted that
neither the institution of Devshirme nor the ethmigins of the women in the Harem
affects the Turkishness of the court (§iag000, p. 176, 177)gsirli, 2000, p. 164,
185). On the subject of language, the argumeihiaisthere would be no modern Turkish
if there had been no Ottoman. Moreover, the coittiads between the Seljuk State,
also a Turkish State, and the Ottoman are saidriwelfrom the Seljuk’s use of Persian
as their official language, unlike the Ottomalsi¢li, 2000, p. 166). However, it is also
noted that language has never been the subjeatygidicy either (Eryilmaz, 2000, p.
61). In the Ottoman order, Turkish was the offitealguage of the bureaucracy but it
was not the language of the society and it wasoosidered a part of the identity
(Eryilmaz, 2000, p. 61).

These, however, are enough to preserve the cerdiad of the Turk in this
social imaginary. The Turk, as it was demonstratetgal; it is there, but it does not
have a central role in the imagining of the Ottomamld. In other words, the Turk
exists but it is not a building block of the sodgrakginary represented by the imaginary
Ottoman; it is already tainted with reality. Thespgmn of the Turk becomes more
apparent when we examine two critical concepts wgach the Turkish imaginary is
constructed: Vatari (motherland) andMillet” (nation). Both of these concepts are
expanded in the context of the imaginary Ottomaa Wway incompatible with the

current Turkish imaginary.
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We have to note that the Turkish national imagidacks the spatiality of the
third wave nationalism that Anderson explains. bhelers of Turkish state were drawn
neither by the arbitrary orders of the central pewas in the case of Africa, or by the
necessities arising from the problems of commurnadnd transportation, as in the
case of Americas. In contrast, they were determinyei@mporary armistices ending
battles and became permanent borders after Lausghisas an issue that is largely
exploited by the intellectuals and academicians) inatolia being portrayed as the
point of last retreat rather than as the motherl&edordingly, Anatolia or the borders
defined byMisak-1 Milli (National Pact) are not definite boundaries thatiaheine the
space of the imagined social; they only point suaeea where the Ottoman retreated
under the pressure of the West (Gigalo, 2003, p. 119).

Armagan (2008b), for example, says that putting Anatalithe core is at best
losing half of Ottoman history because we cannabiig the importance of Rumeli (p.
19). Davutglu (2009) reiterates the same point by saying‘ttie Ottoman state had a
political power base centered in Istanbul on thettian-Rumeli axis(p. 69) and
placing Anatolia at the center contradicts histricultural and geographical realities.
This perception we have of ourselves is an anopragiuced by colonialism and by the
Cold War. Therefore, we cannot, should not, cocstour vision, today, as an entity
reduced to Anatolia. Arngan (2008a) says that this is a drama of a generatio
conditioned to perceiving the world within the bdanes ofMisak-1 Milli (p. 12). A

drama, in this context, that, Davgto (2009) argues, whichs'the consequence of the
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decision taken to be a regional power under the reftdbof the dominant Western
civilizational realm instead of being a weak cerdéits own civilizatioh (p. 70).
Davutgslu (2009) arguesthe new Turkish nation state accepted that it waoldtain
itself within Misak-1 Milli borders and it would keepart of the Western axim line with
the rejection of the political ideals and institutis of the Ottomdr(p. 69).

Anatolia is no longer our sacred fatherland, baastle into which we have
retreated. The deconstruction of the sacred nafud@atolia implies that our space is
not limited to AnatoliaVatanis therefore relieved from itde juraeboundaries and is
enlarged conceptually without being redefined. @otherland Anatolia, which was
vigorously defended by early Islamist and Republchecomes just a location in the
hyperreal Ottoman. The imaginary Ottoman is hy@ioecause it is everywhere, it has
no definite boundaries, it has no limits, and gtjexists as it is. It is an ensemble of
symbols, and a symbol itself. It is presented abtyebut it lacks the geographical
spatiality required to be\datan Nevertheless, it exists. The creation of a hygsdrr
geographical space with the help of the imaginatgi@an is at stark contradiction with
the territorial Turkish nationalism. Clouding thesging conception of/atanand
enlarging it without definite boundaries, has astabtial impact on our comprehension
of the present, on our understanding of where wat&ourselves within the global
world. This detachment from the Kemalist territbriationalism is critical because it
represents a point of departure rather than ardifteplace. Republic of Turkey was the

only country that did not pursue a pan-nationalsnong those that were created out of
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ashes of the Ottoman Empire. The emmergence afaginary Ottoman represents a
clear demarcation form this point and it represarjurney in terms of defining the
boundaries. It makes them porous rather than Igltiig new ones. Accordingly it is a
journey, the destination of which is impossibl&itmw, due to the transforming nature
of the imaginary from which it is originating.

The hyperreality of the Ottoman in terms\#tantakes us back to a point
highlighted by Anderson about the inherent limit$he nation as all nations implicitly
accept the existence of other nations. The Turkexample is good example of this
limited imagination within the context disak-1 Milli and the Turkish language. The
hyperreal imaginary Ottoman, on the other hand dguée porous and expendable
boundaries and it seems it denotes a different ¢fpation than the imagined
communities of Anderson. In fact, Davgto defines theMillet, nation as fiot as an
eternal political unity... but, as the consequence of a stable historicatgss and a
togetherness formed during long historical segmefftsMillet in this definition, is first
of all, independent of the political structure,rfréhe state, from which it is practically
impossible to separate the Turk. This independenoeturn precludes that the

boundaries of the state may not match with theespacupied by th#lillet, an

% «azeli bir siyasi birlik... degil, istikrarli bir tarih siirecinin tiriinii olan ve wm tarih dilimleri icinde
olusan bir birliktelik olarak kabul edersek”
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assumption that was already discussed above. Sgctmeination, in this definition, is

a product of common history that extends well bejttre boundaries of Turkey.
Therefore, the nation may include the Turk andhanmay include Anatolia but they
certainly are not limited to them. The Ottomanaasmaginary, is much larger, more
encompassing than the Turk because the natiop@&sated from the state in all of its
dimensions; that is politically and geographicalize Turk has an importance only in
relation to the state as its founder, manalgdiet is envisaged as spanning well beyond
the boundaries of thdisak-1 Milli and thevatanis enlarged together with tihillet

well beyond the boundaries of the state.

In this case, unlike the Turk, this hyperreal Othondenotes neither a certain
group of people nor a definite geographical spidbus replaces the connotations made
by the Turk with wider and different ones. The hypal Ottoman is not in opposition to
the Turk or Turkish because the Turk is alreadgr, put only a part of this imaginary.
In fact, the imaginary Ottoman in this perceptismot the opposite of anything; it exists

by itself as an imaginary, differently from others.

The Imaginary Ottoman as a Guide in the GlobaliAéxtid

How the Ottoman is re-imagined through the new&ainih its imaginary dimension in
form of a cradle of an identity is discussed ablowethe imagined Ottoman is not
limited to it. It is also presented as a solutionhte current problems of especially nation

states and national imaginaries through the mearand content ascribed to it.
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The presentation of the Ottoman, the history, sslation is important because
the implementation of the policies based on thesgisns will, supposedly, be the
building block of the actualization of the socialdginary that it represents. This
process, that is the implementation of these smatiimplies the entry of the theories of
elites into the ense sphere of daily lifewhere they will be modified, once more,
through the dual process of Taylor. In other woifde imaginary Ottoman were not
capable of being a source of these solutions, ilavbave remained a fantasy rather
than being an imaginary of a social on the wayctaalization.

A second critical point is the nature and sourcthefproblems addressed by the
imaginary Ottoman. It is important to underlinetttieese problems are centered on
issues faced by national imaginaries- by natiotestdbecause of globalization. The
growing inability of such structures to hold muligity and diversity in their domain is
the primary problem addressed by the imaginaryr@dio

However, it should be noted that the imaginary @#o is not presented as an
answer to the inequalities or social problems saschoverty, which may equally be
connected to globalization. In fact, these areeweh discussed as critical issues. The
justice of the Ottoman order is about the equalttnent of different identities, about the
right of preserving these differences. In otherdgothe justice of the imaginary
Ottoman is a predicament for those who suffer utitenational imaginaries and not
for those who suffer under the ever expanding mtarkglobalization. This lack of

interest, which is concealed under the guise o&kigyuor all, is a reminder to us that

66



the Ottoman imaginary is a bourgeois imaginary agmat guiding its owners in the
turbulent waters of the global world.

This chapter will first depict the present consteacthrough the imagined
Ottoman. Secondly, additional properties ascriloeithé imaginary Ottoman by the
elites, that make it a suitable candidate for ptmg solutions for the problems of
national imaginaries will be presented.

When Hilal Gérgiin (2003) says, “vahould not be discouraged from discussing
the future because to construct today we need agimation of the future as much as
our history (p. 173), we see that the present is a construbased on, both an
imagined future and on history. The past, the prieaed the future are immersed in
each other in an inseparable way. We see that éxésts a present figured out with the
help of the imagined Ottoman and there is no séiparbetween the present as an
external reality and the imagined Ottoman as a toamderstand this present and to
construct the future.

We have already discussed how the past is re-iraddhrough deconstruction
and how continuity is asserted to prove that timeessocial imaginary represented by
the imaginary Ottoman prevails today. This decartsion of the past not only helps us
in imagining a differentHistorical’ Ottoman, but also reveals a different present
through continuity. Accordingly, to understand thresent, we should look at the

deconstruction of the past more closely.
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This deconstruction has two aspects, each havihiesaent but conjoined
understandings of the present. The first one isdfe=tion of the perception of world
history as the history of the West and the rejectibthe idea that history progresses
along the trajectory drawn by modernity theoridsisTaspect reveals a present with a
global, multi-civilization world, whose appeararae more accurately, re-appearance, is
facilitated by the collapse of the socialist systamd by globalization (Cal& Ozlik,
2007, p. 153, 203).

Secondly, and intrinsically tied to the first orethe rejection of the perception
of the Ottoman history as a progression of a maldikis aspect reveals a different, new
local having a different social order that is akdvas others in this global and multi-
civilization world. In this different social, sotig as an imagined social, is in a
historical continuum, which, however, has a falentity based on a different and
incorrect time and space apprehension (Dgdlut®009, p. 59). Today, there is an
antagonism because, while the political systenapdished by the elites who decided to
annex to the historically adversary civilizationthe other social imaginary, the society
still is still grounded on its historical and gewalaral characteristics — in other words, on
a different time and space apprehension of a éiffiesocial imaginary (Davugtu,
2009, p. 83).

Therefore, what the deconstruction reveals is agmiecharacterized by a multi-
civilization global world and a local where the Irigkentity of the society contradicts

with the presumed identity, with the fake one ia #ords of Davutgiu. Globalization,
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a recent phenomenon, becomes critical at this paitie historical factor which
provides the background not only for the emergericeew imaginaries but also as the
ground for their actualization. It was already ni@med before, in the context of
Anderson and Appadurai, how historical developmeme critical in the emergence
and actualization of imaginaries and how globaiargtas a historical development,
works against national imaginaries in Appadurai.

Anderson (2006), when he was explaining the prottessigh which the
national imaginaries emerged, salo‘surprise then that the search was on for a new
way of linking fraternity, power and time meanirlyftiogethei (p. 36) because old
ways, that is the dynastic realms and religiouseties ‘lost their axiomatic grip (p.
36) over the societyl'his argument, with the emergence of globalizatistransposed.
In this context, Appadurai (2008) says, the nevbglaealities make the search for
certainty more and more difficult, if not imposs&bhnd the invention of new national
traditions to deal with these realities becomesenamd more difficult with the existing
social imaginary (p. 10). In other words, the attile habitus becomes more and more
inadequate as a ground for action and decisioneXtsting national imaginary becomes
more and more insufficient to face these issueausrthe images that make up the
future for many individuals do not coincide wittoe sponsored by the state.
Furthermore, the disappearance of fixed referenggpas critical choices become
pressing, is a serious issue not only for smalligsoas Appadurai shows but also for the

nation-states in dealing with the problems and apipities brought by the globalization
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(Appadurai, 2008, p. 43, 44). In short, the nattate is losing its role as the sole
arbiter between the modernity and globalizatiand its legitimacy and its sovereignty
is in question (Appadurai, 2008, p. 19).

Zeynep D41, an AKP deputy, similarly depicts our present Mavhere
“national and global are crisscrossed and struggiaiast each othéras one in which
boundaries are becoming porous and inadequat@#oage what is inside from what is
outside and ideas, capital, product as well aeui# and crime rampantly move around
the globe. In this world, Om (2007) adds,the way to understanding politics is through
comprehending the interior and exterior togethand ‘the plurality of the actors,
interests and identities requires a multi-layeredhlysis (p. vii). Davutagzlu (2009),
also, in the same framework, emphasizes that #émept is characterized by the loss of
the legitimacy of nation-states as modern ideo®{pee strength (p. 16).

The new present depicted through the imaginaryrtois, therefore, a present
in conformity with the present, characterized bhybgllization where national
imaginaries lose ground and at the same time #eeitentity of the local, that is
grounded on a national imaginary, contradicts #a social imaginary of the society.

Within this framework, the imaginary Ottoman becsmaesolution to the
problems of national imaginaries and to nationestate., the nation. It is a solution
because it can link the global to local becaupeatides a place for the local without
rejecting the global and it has certain propettties facilitate this role as a guide. These

additional properties are the global nature of@t@®man and its ability to embrace a
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multi-cultural world without homogenizing it.

First, the Ottoman is historically imagined as @bgll state within a context of
Afro-European geography. This argument is relabggiositioning of the Ottoman as a
civilization center but this is not only an infeoenand various examples from historical
events have been cited in different sources. Aang2008a) and Davuitu both state,
for example, that the Ottoman engaged in geo-gfii@apmlitics in the Indian Ocean and
South East Asia and the political changes in tleggohy ofKadim civilizations had
the effect of partial globalization which was prdgenanaged by the Ottoman (p. 153).

Specifically, Arm&an (2008a) says that if the Ottoman history isrpreted, or
understood, not as the advance and retreat of ampovand from Europe, but rather in
terms of its multidimensionality, within the contef the history of Afro-Eurasian
complex?, it can be placed within the frame of global higttp. 208). Such a
contextualization will permit us, he argues, to geeOttoman as a global power
(Armagan, 2008a, p. 205). We also see the same emphmaaisgiobal Ottoman” in
Ozel when he mentions about the Turkish modellanig history (Ozel, 2003, p. 320).
Ozel (2003) says there is a presumed omnipresdribhe @ttoman that was manifested

in the various titles of the Sultans in differeamguages (p. 321). Through this

2 With reference to Marshall Hodgson (Argam, 2008, p. 208).
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omnipresence, the Ottoman embraced not only itegtsubjects but also all of the
philosophies, beliefs and governing capacitiesrmir@mpires.

Second, this global player is an example of thetutonalized and modernized
version of the 6pen civilizatiori, an acceptance of a world full of multiplicity én
diversity Senturk, 2010, p. 32-34). Third, this Ottoman hagppeal to humanity. This
appeal manifests itself first, through being thie sepresentative of théadim, the
whole of human civilization that ever existed, thiog embodying human accumulation
and having the ability to synthesize.

Finally, the imaginary Ottoman displays itself thgh the concept of Pax
Ottomanica, where various manifestations of thegkzations lived together and
continued into the future peacefully. The Ottomarthis sense, has a claim that it can
rule better, a claim articulated Argan, by Avni Ozgiirel (2005) in the “Lands
Yearning for the OttomaR? in “From the Sultanate of Provinces to the Starof
Virtues™® by Selim Yildiz (2003). Intellectuals and acadeams who support AKP
have the conviction to portray the Ottoman ordesrasrder of peace and tolerance and
a historical experiment (Kaga, 2000, p. 100) (Ozcan, 2000, p. 10) (Cetin, 2p009)

(Kavas, 2000, p. 104jgsirli, 2000, p. 222) (Aydin, 1996, p. 236). It see@doman

#" Osmanlr'ya Hasret Topraklar.

2 vilayetlerin Sultanfindan Faziletlerin Sultangina.
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society, in this sense, discovered the magic @fdivogether and it is presented as a
universal example for other societies (Cetin, 2@@®5). This characteristic of the
imaginary Ottoman in some cases was presenteccinaway that some academicians,
such as Atilla Cetin (2000), even suggested thas#tularism that we have tried to find
in the West today in fact existed within the Ottonséructure (p. 97).

The Ottoman, thus, could sustain an order encormgpds/ersity because it
embraced human accumulation and it had the akilisynthesize the diversity of
cultures, integrate them, and allowed their existefavutglu, 2006, p. 13). In this
context, the Ottoman was an interaction of difféei@vilizations and sustained a
multilingual, multi-religious and multi-culturalate for a long time (Cakir, 2006, p. 87).
The success of the Ottoman order was not in kedpingreds of sects, religious orders
together but its ability to let them live and fl@lr (Armazan, 2008b, p. 222). The
Ottoman, it is argued, made a vigorous attemphsuee that the societies and groups
that it comprised stay as they are and able teesallheir problems by themselves
rather than being subject to homogenizing polioies central administration (Arrgan,
2000, p. 7). Davutgu (2006), in this context, describes the Ottomsam order in
which all civilizations and cultural groups hadedationship of legitimacy with the
political order, a relation that was only questidie the nineteenth century (p. 12). The
Ottoman, thus, is imagined, in this framework, @s@trast to modern nation states.

Bilal Eryllmaz (2000), in elaborating this diffemmwith the nation states, argues

that we have to analyze the Ottoman not accordinige current binaries of majority
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and minority, the ruler and the ruled, but rathéhim a context where the contrasts are
recognized and protected by law (p. 56). The Ottostate, he says, unlike nation-
states, and unlike colonial rulers, did not hayp®kcy of homogenization (Eryllmaz,
2000, p. 58). In this respect, it is presented eassical example of plurality (Eryilmaz,
2000, p. 56). However, he warns that this is netkind of plurality that aims at
reducing differences, as was perceived in the \Mést the Enlightenment (Eryllmaz,
2000, p. 56). On the contrary, the Ottoman plurddds, as its goal, according to him,
the preservation of those differences (Eryilmad®@®. 57). In the Ottoman order,
Eryilmaz (2000) claims, the groups did not losertitentity; they lived together but
separately from each other (p. 56). The Ottomate s@ argued, did not coerce these
groups, especially the non-Muslim groups, andtlegin autonomous in their internal
affairs (Eryllmaz, 2000, p. 59). The arrangemerdg@nby the state were primarily
concerned with organizing the relationship betwiese groups and the state and the
relations between each other (Eryllmaz, 2000, p.l1B%ddition to that, Eryllmaz
(2000) points out that the Ottoman State neveraatgal the differences between the
groups as a tool to provoke one against the otheésg). Finally, he advices us that we
should not compare the Ottoman order with the modencept of multiculturalism,
which is seen as a solution to the problems oh#t®n-state, problems related to the
minorities that are themselves creations of theneagtate (Eryilmaz, 2000, p. 57).

In this framework, in the Ottoman order, the idgntif the people were not

defined by their languages but rather by theigrefi and the relations between the
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central Ottoman administration and the non-Mushmese managed within the
framework provided by the Islamic law and protedigdhe law of the Sultans
(Eryllmaz, 2000, p. 61). This structure was critioahe positive relations between the
administration and the non-Muslim groups (Eryllm2@00, p. 61). Eryilmaz (2000),
within this context claims that the resulting syste¢he ‘system of millets became a sui
generis structure and provided us a historical gpt@mn the subject of coexistence of
different communities (p. 62). The Ottoman stdtest survived because it was the
representative of a great numbers of communitiguages, religions, cultural voices,
Ansar-1 Osmaniy@Jnion of Ottomans), and diversities. To achievs,tthe state left all
its functions other than the security and judiciryeligious communities and to the
foundations (Armgan, 2009, p. 165). In other words, the social fabfithe Ottoman
was made up of independent cultural groups, sirtolaifferent islands, living together
(Armagan, 2009, p. 38). Accordingly, the Ottoman becoemasifying concept as
opposed to national imaginaries which can onlytéxysotherizing the others.

The imaginary Ottoman, therefore, is presentedrasonse to the crises of the
national imaginaries of Anderson or to the crisethe Turkish or other national
imaginaries. The Ottoman is proposed as an aligenay of linking fraternity, power
and time in the global multi-civilization world. €hefore, it is asserted that the Ottoman,
as the synthesis #fadim civilizations, as an order where multiplicity apldirality
existed peacefully together, as a power who hddl@fgreach with the experience of a

prior process of globalization, is an example taday. The imaginary Ottoman, thus,
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represents both an imagined social which contitai@sevail today, extending to the
present, and it is a model for us to embrace gipdt@bn.

However, it is critical to note that the imagin&itoman represents these
solutions not in the form of recreating the Ottoreanmene of the medieval world, but,
in the form of a cradle of a new identity, wheredtties exist side by side, as a
civilization center in a multi-civilizational worldith its own vision, ideals, and morals.
This distinction is critical because it is the Isasi the rejection of neo-Ottomanism by
AKP leadership which will be discuss in the nexapter.

The appeal of the imaginary Ottoman as a solutarthe other hand, together
with its claim to foster a new identity, is a clt its actualization. It is a call to solve
the contradictions in between the society, politetdture, and the political structure in
Turkey. AKP, at this point, becomes critical be@iigrovides the leadership; it
“connects localities and individuals to a largerigo&l unit” (Tugal, 2009, p. 26, 27}t
provides an authority figure through which condenthe policies is built and it strives
to build political unity for the actualization diis social imaginary represented by the
Ottoman. Accordingly, the next chapter focuses @n AKP shares the same
imaginary, how it contributes its acceptance bydheety as the social imaginary, how
it lays a claim to it and on the importance of itthaginary Ottoman for the Turkish

politics.

76



CHAPTER 4

THE IMAGINARY OTTOMAN AND POLITICS

Up to now, we have seen that there is an imagi@iyman and it represents a social,
embodied in the concept of “our civilization” arfeat Islam plays a central role in this
imagination of the social. This imaginary Ottomeunjle emerging through the history,
represents the social imaginary of the presenegptor the elites. The Ottoman, thus,
in its imaginary form is something current, relatedhe existing society. This
imaginary Ottoman, however, is hyperreal in theseghat, neither the boundaries of its
territory nor the limits of the nation it embodidisat is, the society to which it refers, are
defined. We understand that the boundaries arebggtind the boundaries of current
Turkey and the nation to which it refers encompassere than the current
apprehension of the Turkish nation. We also sawttfeimagination of the Ottoman
also permits depicting a new present in line wiltdbglization. The Ottoman, with its
additional properties, as a cradle of identitythis perspective, also embodies the
solutions to the problems created by globalizatég,, to the problems of nation-states.
As discussed before, the new meanings that ardbaddo the Ottoman by the
elites signifies the invasion of the imaginary dimsien of the Ottoman with a new
content. Once such an invasion starts, a procgbswid moments take off. The first
moment of this process is the identification of soeiety with the Ottoman imagined by

the elites and the second moment is the identificaif the elites by the society as the
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representatives of this imaginary Ottoman. | d&@B processthe double identification
of the Ottomat) the actualization of the social magic of Bourdfe
Bourdieu (2003) tells us that;

The objects of the social world can be perceivetiexpressed in

different ways ... as historical objects they argjsct to

variations in time and their meaning ..(a@se) itself in suspense,

in a pending and deferred state and thus relatinelgterminate.

(p. 234)
According to him, this is the reason behind thetiplitity of views and there is a
constant struggle to produce meanings for the tbgcsocial world which cannot be
attributable explicitly by looking at the past orfuture (Bourdieu, 2003, p. 235). To
him, this struggle can be explicit, especially alifics, “with reconstruction of a past
adjusted to the needs of present and especiallfuthes, with creative foresight
associated with it.. to determine, delimit and define the ever-opennimggof the
present (Bourdieu, 2003, p. 235).

The imagined Ottoman, which was presented in tbeipus chapter, has its
reflection in politics, especially with respectthe argument of continuity, rejection of

decay, presenting the Ottoman as a solution foptbkelems of the national imaginary

and as the ground upon which the future can betearted. In this context, AKP

29 5ocial Space and Genesis of Classes of Bourdieseid to explain the process (Bourdieu, 2003, §- 22
251).
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becomes critical because political struggle asumgte over the transformation of the
social world or to preserve it by transforming oeserving the perception of the world
is the domain of AKP (Bourdieu, 2003, p. 236). Mawer, AKP acquires tremendous
power by bringing into existence something notateined as anobjective and
collective existenégBourdieu, 2003, p. 236). It does this by movthg social
imaginary from a virtual state into a different ofi&is power, political by nature, is the
“magical power of naming and bringing into existebgevirtue of naming According
to Bourdieu (2003), a group;

can exist only by delegating power to a spokespengm will

bring it into existence by speaking it... the grasipreated by the

person who speaks in its name, thus appearingeasotirce of

the power that exerts over those who are the ceats. (p. 249)
In this context, the double identification procesa process through which the
imaginary Ottoman isonstitutedandinstitutedin the society by AKP while at the same
time AKP, itself, isconstitutedandinstitutedas the representative of this Ottoman
(Bourdieu, 2003, p. 248). This is the process thhowhich the Social magi€ works
and through which the society becomes Ottoman d€id Becomes the representative
of this Ottoman to the extent the process is ssfokbg carried out.

At this point, | argue that the AKP leadership aadres share the same
imaginary and, actively take the lead in this pescef dual identification by giving

certain messages to the society. The followingetisextions aim to show these points.

First section aims to show that AKP leadership eh#ine same imagination as the elites.
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The second aims to demonstrate how the sociegnignuiously referred to as the
“Ottoman” as imagined by the leadership throughuse of history, culture and by other
means. Finally, in the third section, the aim ishow how AKP leadership lays claim to
this Ottoman and presents itself as its repredeatdt is important to stress that today
the production and imposition of naming is the sabpf the political struggle in the
field of “cultural productiori (Bourdieu, 2003, p. 236). | will illustrate thatilture,

either as an integral part of the concept of @atiion, in form of preserving cultural
heritage, or directly, is the primary site where tlouble identification of the Ottoman

takes place.
How the AKP Shares the Same Imaginary in the Wofdsrdasan

Erdogan, in November 2008, when addressing to the ciaidl ‘we have dreams for
Turkey *° In another occasion in Istanbul, during a madg,raé repeated the safie
and he is not alone in employing this rhetoric. igtier of Work and former
Undersecretary of Prime Ministry, Dinger, usedshee language in Kayseri, saying

“Others phantasize for and determine the fate afélvoho have no visionBor this

30 “Tirrkiye icin hayallerimiz vdr. (Taraf; November 10, 2008).

31 Erdazan: “We have great dreams for this coufitifzaman; October 30, 2010).
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reason, we have to have a vision for this countny ereate our own fate* The same
idea that quoted in the previous chapter from Goligiiepeated over and over at
different occasions, emphasizing that AKP has agimation for Turkey. This section,
thus, aims at providing an idea about how this imay coincides with the one that
described in the previous chapter: how the imagi@toman with the content that
described above — that is, in the form of a cradlien identity, is present in the
discourses of AKP leadership. A review of speechade by Erdgan as Prime
Minister, the undisputable leader of AKP, and pdsie the official web site of AKP is
a good source for thi§.

We note that in his various speeches, Eatiohas been using history,
particularly Ottoman history, in the same way am#gan and Davutglu do and
emphasizes that we cannot and should not disregardistory and we should ground
our future on our history. He repeatedly ties tisdny, as Ottoman history, to the
concept of civilization — our civilization. Islamak a central role in this civilization and
certain symbols of a moral order are critical ia téfinition of civilization. Erdgan

asserts that contemporary society is the heirigocikilization and is, in fact, the current

32«Hayal kurmayanlarin vizyon afturmayanlarin yerine bgalari hayal kurup onlarin kaderlerini
takdir ediyorlar. O nedenle biz bu Ulkenin hayakuirarak kendi kaderimizi ofturmamiz gerekiyot
(Kayseri Gundem; March 14, 2010).

33 In this section, only the speeches posted onffieab website of AKP are used in order not todea
any room for any discussion on whether these reptehke official views of AKP.
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manifestation of this civilization. In other wordge asserts that the Ottoman extends to
the present society. This society, however, thendb which he refers, has a different
definition, one that is similar to Davi@io’'s. This vague definition allows him to

include ethnicities other than the Turk, even thibse are not Turkish citizens and who
do not speak Turkish in the nation. Finally, hetabutes to the hyperreality &fatan

by expressing his keen interest in the Ottoman iggabty with the pretext that we are the
heirs to the Ottoman. In his speech in May 2010theroccasion of Foundations Week,
Erdogan said, in the same way as Agaa and as many others that | pointed out in the
previous chapter;

Each person, each society may look upon histoey@asst time
segment or turn his/its back on it. But we canrwthds. We
cannot do it even if we wanted to. We cannot es@ape our
history or its consequences reflected in our day.

In the same speech he later added;

We have been through periods when they wanted fasdet
history or when they tried to write history diffetéy. However,
we have to understand the fact that, as a countiyaa people,
we owe our existence to our history. We have toktiaat those
who have no history will have no future. Our futwid take
shape and is taking shape on the basis of oumpigidree lives
from its roots. | say openly that, no matter howlwducated
generations are, no matter how well they are usalgnology,
no matter how closely they are following the wotltky can
never build a lasting and strong future, unlesy thave no
knowledge ofSeyh Edebalii, Osman Gazi, Ali Kgu, Fatih,
Mimar Sinan, Fuzuli and Haci Arif Bey. Arif Nihatsfa
expresses this in the most beautiful way: Thes&bace Fatih,
Selim and Sileyman. That minaret is Sinan. Comé&gwi your
legend (saga) that has been sleeping. (Append{©Hicial
website of AKP; May 3, 2010)
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This is an articulation of an old idea and Efao was actually repeating what he said
years ago. AKP official web site quotes him in 2@86saying We cannot build a future
without laying claim to our historical heritajé*

Similarly, in another speech, in 2006, again onstlaet of the Year of Foundation
Civilization and the Foundations Week, he said;

We cannot build a future without laying claim tor tnistorical
heritage. We cannot talk about patriotism if werawelaying
claim to our history, to our culture, with loyaltyith these
feelings, we are restoring (reviving) all our histal monuments
from Edirne toSanliurfa. While other countries and other
peoples are safe guarding/protecting, as a holgsiggvery
piece of stone they have taken over from theieatms, we,
unfortunately, have abandoned our symbolic monusyérmm
the Fortress of Ankara, Hacl Bayram, which aretriggside us,
to Ishak Pga Palace on our Eastern border. Now, we are
restoring/reconstructing them and bringing thertiféofor our
country and for the world. Can you imagine thighe
descendants of a civilization that built, on a \getgraphy,
unique monuments such as the magnificent caserenmen and
the magnificent bridge in Mostar, disown the Sekunki
Ottoman monuments under their hand, can you tajkitab
civilization? (Appendix B) (Official website of AKR2006)

In these speeches, Ef#m underlines the importance of history — the intgrure of the
Ottoman, our obligation to claim this history anmdcomprehend the meaning of this
history as the basis for building the future. Hgpbasizes the importance of preserving

the symbols of the history and he claims that¢higization and culture is an integral

34 «Tarihi mirasimiza sahip ¢ikmadan gelgireizi insa edemeyiz (Official website of AKP; 2006)
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part of our history. These points are the critelainents of the imaginary that was
described in the previous chapter and when we & dlow Erdgan elaborates them on
other occasions, we note that they are a critiaetl @f Erd@an’s discourse.

The concept of civilization, for example, is saical for Erd@an that he uses it
practically whenever he talks about “us” and frefly defines “us” in terms of this
civilization. For example in October 26, 2010, is Bpeech to AKP parliamentarians at
the Group Meeting, he sailVords expressing ethnic roots, sects and different
geographies are inadequate for defining us as s&mWhat defines us best is our
mutual history, our mutual civilization and our raat ideologie® * On many
occasions, Erdgan states that when he talks about civilizatiomleans Ottoman
civilization. For example, at a speech given atdhening ceremonies of an exhibition
in Washington D.C., he s&ftt‘l pay great homage to the Ottoman Empire, whidchugf
the heritage of a supreme civilizatio{ Being the representative and heir to such a

civilization and its connectivity to Islam has amgortant place in Erd@mn’s discourse,

¥ «Etnik kokenleri, mezhepleri, gmfyalari ifade eden kelime ve kavramlar bizi bitlet olarak tarif
etmekte yetersiz kalir. Bizi, ortak tarihimiz erzelijekilde tarif eder. Bizi, ortak medeniyetimiz, ortak
ideallerimiz tarif eder’ (Official website of AKP; October 26, 2010).

3¢ Exibition at Sabanci Museum: “The Magnificenceta Ottoman exibited at Florantine palaces from
the Medici to Savoy families.” (December 22, 2008pril 19, 2004).

37«Bize yiice bir uygari miras olarak birakan ecdadimiz Osmanli'yl, sorsaygiyla aniyorurfi.
(Official website of AKP; n.d., a)
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especially when he visits a city having an Ottorpast. In August 2010, while
delivering a speech to a crowd in Sivas, one sitghhe said;

They should observe, from the example of this mesthe kind
of cultural deposit this country has not only D@riJlu Mosque,
my highly esteemed brothers,shan, Kugunlu Hamam, Ulu
Mosque and GOk Medrese, each one of these monuisents
narrating our history, describing us to us. Each oithese
monuments is telling us about our deep rooted tyistur
glorious past, our civilization of love. Each orfeltese
monuments expresses the fact that this territoiy aveenter of
art and science. As Arif Nihat Asya says, ‘TheseKsoare Fatih,
Selim and Suleyman. This niche is Sinanuddin, riirgaret is
Sinan. Come; wake up your legend (saga) that haxs $leeping.
You are the one; you are the renowned, the lovadittze
exalted. He was your age, when Fatih conqueredtdata

and he continues...

Limited thinking is not suitable for people withcsua history. It

is not suitable for a public with such historicabmumentsit is

nor suitable for a youth sitting on such a civiliea. Therefore,

we think big and, for this reason, we take big st&fge think big

for Turkey and we think big for our region also. enk big for

the whole world too. (Appendix C) (Official websibé AKP;

August 24, 2010)
Erdogan repeats the same message also, when addrdssiglges and underlines that
“we are the descendants of a profound civilizéti@fficial website of AKP; December
29, 2009). Erdgan defines this civilization as a civilization oive focusing on the
human being, a civilization strongly tied to Islé@fficial website of AKP; September
5, 2010 and December 17, 2009), a civilizationraefiby its benevoleng®fficial

website of AKP; June 13, 2010), a civilization @asch of conquering the hearths

(Official website of AKP; April 14, 2010) and ondlside of oppressed (Official website
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of AKP; June 13, 2010) as if he is citing the catiproperties of the moral order
underlying the social imaginary represented byQkteman. In his words this
civilization is;

The civilization we founded on this territory iciilization of
love, which is an example to the whole world. | erlithe these
words. We are the descendants of people who redjénde
fatherland as their honor and when necessarywigmyut
hesitation to the entrenchments and fought showtdsinoulder,
sacrificing their lives in those entrancements., Btithe same
time, in times of peace, we are the followers otiture that
founded human civilizations, harmonious with theiemment,
living creatures, the soil, esthetics and nature.

Vakif (foundation) civilization is based on devoting sek to
humanity, on having human beings and the livinthatcenter of
life and working for the benefit of humanity. Thigkif concept,
considers the migratory birds, the poor and thekyiwee
destitute and the lost wanderer.

Features like love, fraternity, compassion, whiagtdhus to each
other, strengthened with the vakif concept and gesve
togetherness and oneness (tevhid). In faakifis not a purse
made up of collections from left and righakifis, as our
ancestors defined it is a donation from the Sust@ersonal
moneyceb-i hiimayurfthe personal riches of the Sultan) for the
benefit of the needy. This continues today in g different
way.

Let the citizens live, so the state shall live.

Look, we have a state vision, which does not fathie share of
many societies in the world. ThereSisyh Edibali, who says, ‘let
the citizens live, so that the state shall live.\&ell as Osman
Gazi and Orhan Gazi, who founded a state withwisien of
civilization and exalted it, and provided peace aedurity for
this state.

This territory bred sultans such as Mevlana, Yuhias;| Bekta
Veli, Pir Sultan Abdal and Karacglan, as well as historically
renowned statesmen such as Alparslan, MatikKilicarslan and
Selahaddin Eyyubi. Mehmet the Conqueror, Suleirhan t
Magnificent and Yavuz Sultan Selim are great analeno
personalities in our history. All the same, 8&mseddin, The
Architect Sinan, Barbarossa, Fuzuli, Nedim and mathers are,
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at least, as great, as noble and as renown agitbey

| say always that the pen comes before the swoodrin
civilization. We must observe carefully how the @dtian
Empire, which ruled over three continents, is dégct on those
continents. In the Balkans, the Ottoman Empireimsembered
not with its tyranny and cruelty but with the bredgf Mostar,
The bridge of Drina, Karag6z Bey Mosque, the bridfygardar,
the Stone Bridge of Kosovo, the bridge of Vidimukands of
public fountains, inns, public baths and librariesthe Middle
East, the Ottoman is not remembered with its eiggion, abuse
and imperialism but with the medium of peace aadduility it
has created in Jerusalem, the Hejaz Railroad, dyel&
Railroad and the water channels constructed in Maddaram
and in Karbala.

Likewise, in Africa, in Ace there is not an Ottomiampire
which hijacked the riches of Africa, but there is@ttoman
Empire, that built bridges, mosques, public fourdaMedresseh
(Moslem theological school) and libraries. (AppenD)

(Official website of AKP; May 3, 2010)

This civilization, this social imaginary, accorditgErdgan is different because it
established itself not by destroying the otherlidations but by encompassing them.
This civilization, with Islam at its center, incled, synthesized, what the other, Western,
civilization has (Official website of AKP; Septemif® 2007). Erdgan avoids referring

to religion directly but he always points out tivké between this civilization and Islam
by emphasizing its symbols. How Ef#m explains, at the Sivas meeting, the way our

civilization manifests itself to us is a good exaenpf this symbolism.
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Each one of my brothers is proud of being a merobthis
nation, why? Because we belong to a deep-rootedrijto a
great civilization and a strong state traditionisTis what this
Ulu Mosque is telling us. This is what the Cifterdrel
Medrese, Gok Medrese afifahiye Medresesi are telling d&.

This civilization, according to him, on the otheml, is our civilization; that is, we are

the descendants of the Ottoman and we cannot seanselves from this Ottoman.

Erdogan continuously emphasizes that the Republic wableshed on the civilizational

ground of the Ottomans (Official website of AKP;brgary 13, 2009), and that we are

their decedents (Official website of AKP; July 28§10). He expressed a summary of

his ideas on the subject as;

At the beginning, the Seljuk and the Ottoman weseed and a
shoot, that the seed and the shoot grew, flourisineddeveloped
into a maple tree under the shadow of which contme
freshened/resided. This is why; the Ottoman isndefias a
maple tree in classical Ottoman poetry. Likewibke, Turkish
Republic was sewn as a shoot and is today grovlogjshing
and developing like a maple tree. However, dontt farget that
the maple three lives with its roots. If you cug tloots, if you
forget them or ignore them, the maple tree wildisonnected
with the soil and that maple tree will fall overeWlo not and
will not permit this. (Appendix E) (Official webgtof AKP;

May 8, 2010)

38 «Benim her bir kardgm, bu tilkenin, bu milletin bir mensubu olmaktamuguduyuyor, neden? Ciinkii
bizler, kokll bir tarihin, blyik bir medeniyetinjgi bir devlet gelengnin mensuplariyizSu Ulu
Cami'nin bize anlatgh budur. Cifte Minareli Medrese'nin, Gok Medrese;ifahiye Medresesi'nin bize
anlattigl budur? (Official website of AKP; February 13, 2009).
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And, in his speech in §at, at the birth place of the Ottoman Empire, hessa

Our modern republic, built on the civilization atie (state)
experience of the Ottoman Empire, is, today, amel# of
stability in its region and in the whole world. ghKemal says,
‘the spirit lives not without a horizon.” We hawedive the
young generations the horizons of Mimar Sinan aglthfye
and Suleymaniye as well the spirit of Fatih the @@ror and
the spiritual world of the War of Dardanelles, &ar of
Independence and of Gazi Mustafa Keffal.

This civilization, as we have seen, defines whaavee It is our social imaginary as
imagined by the elites. In this sense, we alsa tefeur nation, and Ergan has a very
different definition of the nation. In October 20E€dazan, when he was summarizing
his trip to Kosovo, explains to the deputies of AKRat is national. The following
excerpt is taken from the official web site of AKP;

Streets, houses, balconies were decorated withisfugakd
Kosovo flags. The people of Kosova were in thelctwies and
the shopkeepers were outside, in front of theipsh®hey were
all cheering to greet our group. Naturally, at thvae, we were
together with the president of Kosova. Togethehwim, we
went out and walked amidst the people. We talkdti¢o
children, to the young people, listened to theafyems. When
we reached the historic8adirwan Square, we saw that, there,
the excitement was much different. Passing thrabglsquare, |
saw a lady in a window and a very old grandmothehe right

39 «“Osmanli'nin medeniyet birikimi ve devlet tecriitiezsirinde kurulan modern Cumhuriyetimiz, bugiin
bélgesinde ve diinyada bir istikrar unsurudur. Yakganal,' ruh ufuksuz ygamaz diyor. Bizim de geng
nesillere Fatih'in ruhu kadar Canakkale'nin, KuniglSavai'nin, Gazi Mustafa Kemal'in ruh diinyasi
kadar, Mimar Sinan ve Selimiye'nin, Stleymaniyeifikunu kazandirmamiz gerekiyofOfficial website
of AKP; October 9, 2006).
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next to that one. They had tears in their eyey, Weze close to
weeping. | said to Mr. Tachi, ‘Come, let us makeasit to a
house here.” We entered the house and we weredaoglkeclose
embrace with the grandmother and the lady. Theywsring
their hearts out. And, how could we know? They wetlatives
of a columnist from our country. Egemen Bey hadtélisphone
with him. He called this person and they talkediita. We
learned that they did not have his telephone nun@®rwe were
helpful to create such an occasion. This was a mgtuh
picture, with the old lady crying. She had her daags with her
and they were also old. | mean the old woman, adgr@ther, an
aunty, was over 90. But her affection, her love way alive.
And the people of Prizren, including their child@md their
young boys and girls, were here, waiting for us redmembers
of the Kosovo government. An old uncle came topesaking
Turkish. He told us thegadirwan Square had not seen such a
crowd and such excitement since Tito’s visit.

We lay claim to these lands and we address thel@edapctly.
We fulfilled our longing with our cognates, the Ko® people,
here. Then, we went to SinansBaMosque, which was built in
1625 by Sinan Ra and which is right next tadirwan Square.
It is interesting that the mosque was converteal tmuseum in
1968. It looks deserted but we took over the retionand
restoration of this building through our TIKA Compa The
renovation and restoration process is about tmbgpteted.
Insallah, it is going to be finished by the end of ylear or by the
New Year. We went there and we have seen it agater, we
addressed the people of Kosovo, together with thed?
Minister of Kosovo, Mr. Tachi. Mr. Tachi spoke irlbanian, of
course and | spoke in Turkish. And both of us hadgut
communication with these people. The excitementeds
different from that in Turkey; we experienced taeng
excitement. It is not possible to describe the @siism and the
ecstasy. And, really, the demonstration of affectizere was
worth seeing.

Even if we are nationalists of the Turkish Repubie include
the citizens of Albania in our description of aioat

Now, where does this enthusiasm, all this ecstasyes from? It
comes from history, this is what makes us a natiet, culture,
and those mutual values come from this. We do aet ho
speak the same language. As | have told you, we s@e&n this
fusion there, with the people talking Turkish ahd people
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talking Albanian. (Appendix F) (Official website &KP;
November 9, 2010)

As we see, his definition of the nation is veryitamto what we have discussed
previously. This is not a nation limited by ethtyodr bounded by geography; it is
grounded upon history, one that is embraced byvaran civilization and ideals
(Official website of AKP; November 9, 2010). It ig, effect, the social imaginary
represented by the Ottoman. In AKP Consultationtiigehe explains the meaning of
the Turkish flag, the symbol of Turkish nationaligmth his own dramatic words, as;

The crescent on our flag symbolizes independentthbistar is

the symbol of our martyr®. There were times when star was

Turkish, there were times it was Kurdish, otheresnit was

Bosnian or Albanian and so on. People from eachafirethnic

components were martyred for the sake of that ergs&o, this

is the casé’
The non-ethnicity of this nationalism is so appa(@fficial website of AKP;
November 9, 2010) that when he was talking abaiethergence of our nationalism,

about how this sprit was created he says;

The War of Dardanelles is an important war. It wgsologue to
our War of Independence. In addition, our doctoheational

40 A Muslim who has died for Islam.

L« Ay yildizli bayrgimizin hilali bagimsizigin simgesidir. Ama o yildgehitlerimizin simgesidir. O
yildizin zaman olmtur Tlrk olmytur, zaman olmgtur Kirt olmuwtur, zaman olmgtur Baghak olmugtur,
Arnavut olmuytur, su olmutur bu olmytur, tim etnik unsurlar birer yildiz olarak o hilalugruna sehit
olmustur; bdyle bir durum yani. (Official website of AKP; October 16, 2010).
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(millet) idealism took shape and gained an unwangefstrong)
quality with this war.

Almost all ethnic components of Ottoman geographgmbers
of all religious groups, Christians and Jews, tbgetvith
Muslims, urban people together with peasants, tloe with the
rich, illiterate people together with the educatglyvis with the
Sunnis, Kurds, Armenians, Gypsies, Abkhazians anoewer
you can think of, together with Turks, fought slieside to
protect the motherlarfd.

Erdogan rejects the existing notion of Turkish natios@ithat is based on ethnicity. He
instead prefers identifying it with the social inraayy that the Ottoman represents.
Finally, Erd@an touches the subjectdatancautiously, without explicitly rejecting the
national boundaries, but somewhat bypassing themealoes for the nation. In his
speech in Sgiit on October 9, 2006, he says;

We should know that, although our country cover@ tfdusand
square kilometers, our area of influence extendsrtaich larger
territory. This comes from history and covers 28ion square
meters. Jerusalem, Baghdad, Beirut, Cairo, HizakuB
Ashgabat, Sarajevo, Thessalonica and Jordan afanaotay
places from Ankara. On the contrary, the distasceshorter
now. Eritrea and Banda Ache are closer to Ankara. het us
not forget, that those who thought big founded@t@man.
(Appendix G) (Official website of AKP; October 920)

2« Canakkale, Kurtulg Savaimizin girizgahi oldgu kadar, millet mefkuremizin glwgu ve sarsiimaz
nitelik kazandfl 6nemli bir savstir. Osmanli Cgrafyasinda ygayan hemen her etnik grubun, her inang
grubunun; Maslimanlarla birlikte Hiristiyanlarin, devilerin; kéylulerle birliktesehirlilerin;

yoksullarla zenginlerin; Gmmilerle okugiarin, Alevilerle Stinnilerin, Turklerle birlikte Ktlerin,
Ermenilerin, Romanlarin, Abazalarin, akliniza redirge, Araplarin, Bgnaklarin, Makedonlarin ve daha
nice etnik grubun omuz omuza vatani miidafaa dttibdesavastir.” (Official website of AKP; March 19,
2010).
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At this point, it should be noted that Eg#m is not alone within the party in his critical
redefinition of the nation and the Ottom&@amanquoted the Minister of Culture as
saying “..the Ottoman Empire did not discriminate betweewitigzens/subjects as
Turk, Turcoman, Christian, Muslim, Greek, Armenikaord, Alevi, Sunni but regarded
them equal as citizens and deemed it her dutydtept their rights..”** Similarly,
Celik, on a different occasion said that;

Turkey has pierced its bark. Turkey’s vision ismore the

borders of the National Pact (Misak-1 Milli). Tugkbas a

different point of view now. You have a differerdipt of view.

You are aware of your ancestors. You are awarewaMhe

First. You are aware of Mustafa Kemal Ataturk. (&pdix H)
(Zaman; September 6, 2009)

The Identification of the Society with the Ottoman

In the previous section, | tried to show how théo®ian, as a representation of a social
imaginary, is reflected in the words of Egdm. This Ottoman, as we noted, is nearly
identical to the Ottoman imagined by the elitesrdue that AKP leadership, through
their various acts, discourse and actions, work#h® identification of the society with
this imagined Ottoman, which is the first momentreff dual identification.

Accordingly, in this section, | will try to show WoAKP leadership persistently

43 «“Osmanli'nin, ahalisini, Tiirk, Tirkmen, Hiristiyaviiisliman, Rum, Ermeni, Kiirt, Alevi, Stinni diye
ayirmadgini ifade ederek, Osmanli'nin hepsini bir tgtiau, vatandga saydgini, bunlarin haklarini
korumayi kendine goérev saydl...” (Zaman; September 13, 2009).
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emphasizes, through various means, that the Repafbliurkey and the current society
is the continuation of and successor to the Ottoamghthat Ottoman history is our
history and Ottoman culture is our culture.

However, before we move into the details of thguanent, we should note that
AKP leadership has always rejected any claim ofvegism or Neo-Ottomanism.
President Gul, in November 2010 during a conferemd¢sndon, replying to a question
about the revival of Ottomanism in Turkish foreplitics, said that the Neo-
Ottomanism was not realistic today (Kanal D Newsyé&mber 9, 2010). Ergan
similarly asserted that there is no Neo-Ottomanishe Republic of Turkey (Star
Gazetesi; December 9, 2009). Dawiltoalso, as Minister of Foreign Affairs, statedttha
this expression, Neo-Ottomanism, was not corredti(@lazete;November 26, 2009).

Although this appears to conflict with the argunseintthis work. This rejection
is understandable because, as argued before, Reh@ttoman represents is a social
imaginary, it is not the historical Ottoman statiéwits institutions. The Ottoman, in the
framework of AKP, is a representation of a socral,an this respect, represents
something different than its historical itself. $inaginary is about the ideas, vision and
ideals, and about a moral background upon whiclteostands; it is about a different
apprehension of time and space. What continueytaaé¢his framework, are the ideas,
vision, ideals and moral background of an orderasgnted by the Ottoman, but not a
political regime or particular institutions? Turl@aummarized this difference as

recently as December 2010 in an articlZaman,when he was answering the critics of
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AKP’s foreign policy as Neo-Ottoman,;

The boundaries of Ottoman geography are superbcahdaries
that were established according to divide and poleies. The
tracks queuing at Habur, at Cilvegdzi, despiteati@ition of
[the] visa [requirement] is a concrete indicatotiof
superficiality. The economic and the simultaneaultucal
integration of the region depend on the removalaohs in the
way of the water. In this way, the people, socget@l once
again find their own historical path and reach iitgblt is
impossible and unnecessary for Turkey to have heggnm the
region as the Ottomans. The region needs peacgp€hce can
be established and sustained by Turkey in confgrwith
historical experience. The name of this peace tish@new
Ottoman but Pax Ottomana, i.e., Ottoman Peace.€Aqlg 1)
(Turkdne; December 16, 2010)

If we return to our subject, we can see that AKRI&rship and cadres do not hesitate to
explicitly state that Turkey is the continuationtibé Ottoman or that Turkey is the heir
to the Ottoman in the form | described above. AkButy Prime Minister Cemil Cicek,
for example, said during his flight back from Rasaihen he was returning from a
meeting of North Sea Economic Cooperation CoundNovember 2009,There is a
heritage received from the Ottomaie have had such an advantage throughout
history, in the Balkans, in the Caucasus and olrerArab countries Egemen Bais,*

at the Alpbach European Forum in September 20@D %ais time we came for

44 State Minister.
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peacé”®, when referring to Turkey’s candidacy to the E@ap Union. Minister of State
Mustafa Sait Yazicgu noted, We are the continuation of the Emgi&aman;
February 1, 2008yhen he was defending a new style of secularisaipgan, in his
speech at the Turkish-African Cooperation Summisianbul, said they looked at
Africa as the heirs to and descendants of a majaep and the citizens of a modern
Turkish state (Zaman; August 19, 2008).

On certain occasions, Ergin has also directly identified people as Ottoman.
For example when he was referring to the teacher&ing in Turkish schools abroad,
he said t see them as Ottoman raid&t§ or, when he was referring to people coming
to his meetings, he likened them to Ottomans leaiirsmall villages (Zaman; October
10, 2010) for the first time.

However, AKP has other, indirect, ways of promotihg identification of the
current society with the Ottoman.

First there is a continuous emphasize on the carmfepur civilization” that |
argued, is strongly related to the social imagiraarg to the common history. Secondly,
there is a tremendous effort by AKP municipalitesl by various government agencies

to recreate the Ottoman space both in Turkey arabdb Third, there is a persistent

45 “Bu kez baw icin geldik” (Bozkurt; September 3, 2009)

46 Akincilar.
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effort to identify the Ottoman culture as our coit@t all levels starting from festivities
in small towns up to major international events.

The leadership persistently employs the concepiviization or the theme of
common history that binds us together, which is\edant to the social imaginary. In
the previous section, examples were given from gaddo explain how the AKP shares
the same imaginary with the elites. Egda is not alone in pointing out history and
civilization. President Giil, on the occasion of .728niversary of the Establishment of
the Ottoman State, said that the Ottoman represguitsnacle of civilization (Zaman;
September 13, 2009). Minister Ozak, at the AcadefhBolitics, organized by AKP,
said ‘Ottoman is the nation that brought civilizationtbh® world We are the
descendants of that natisf’ Minister of State Cevdet Yilmaz, in Bingél, a shwy in
Eastern Turkey, at a conference on Ottoman CuétndeCivilization, said:

In reality, history is not something we leave behisomething

which has no relation to us. In fact, history makpshe ground

we stand up on. If we are not aware of this, ifdeenot know

our history well, we cannot take sound steps towénd future.

Therefore, the research conducted on regionalrestand the

histories of different countries are very importahiso, it is very

important that this research be made on an obgbsis. We

know about the distortions in historical researohealin the past.

This was due to various ideological reasons. Wenkiiat

historical studies were used for narrow politicadle (goals).
(Appendix J) (Zaman; August 2, 2009)

47 “Diinyaya medeniyeti getiren millet Osmanli'dir. 8imilletin torunlariy1z: (Sahin; February 3, 2008)
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Erdogan, on another occasion, refers to the Ottomamagreat civilization, our
history, but these are not limited to the Turkisttion or to Turkey (Zaman; April 14,
2010). For example, at an evening meal during Ramagonsored by the AKP Bursa
party organization in September 2010, he was quadeshying;

During history, we succeeded in climbing over theteep
mountains.’ [to] meet and embrace each other. We did this all
together. The people in this region have a commstoty, a
common culture and mutual values. For example, wioenset
off from Bursa and arrive in Sarajevo after travegjlhundreds of
kilometers, you find yourself in a city which redeles Bursa
exactly. You see inns and market places calleddBM#Hhen my
fellow brother from Skopje comes here to Bursadbes not feel
at all like he is in a foreign city; on the comyrahe feels at
home, like he has come to a city [in his own cognOur cities
are alike, with their minarets, bridges, inns,ditbes and
medresses; you see this in Pristina, Bosnia, Csatdrcaali,
Thessalonica, Komotini, and Manastir. Many moresihave
the same architecture, the same spirit and the sas@nce. Our
food, our culture, our songs, our folklore resenddeh other.
Beyond this, we share a common future, like weeshatommon
history. We share, even a common fate. (Appendix K)
(September 7, 2010)

Bursa, in fact, deserves special attention becdaiséhe first capital of the Ottomans.
AKP, it seems, pays special attention to Bursawartikrlines this characteristic of the
city continuously as another way to give the mesdhgt the Ottoman extends to the

present by constantly reminding us that this s@€dtoman space. The governor of

8 He was referring to Balkan Mountains.
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Bursa, when speaking to Spanish guests, on the@¥elization Bridge Project,
emphasized the importance of Bursa as the capitabdOttoman, his happiness in
living in such a city and underscored the commttor®@an — Turkish tradition, without
separating the Ottoman and the Turk from each ¢#tenan; October 11, 2010).
Similarly, Bulent Aring, Minister of State (ZamaXpvember 11, 2009), Erguul
Gunay, Minister of Culture and Tourism (Zaman; 8egter 21, 2010) and Mehmet Ali
Sahin, Chairman of Turkish Grand National AssemEZlgrian; September 12, 2009),
all, stressed, on different occasions, that ther@in is a civilization - that it is our
civilization and that we have a profound historgtttve should always take into account.
In all these instances, AKP tells society thatdngtour history, our civilization, is not
the past, but rather extends to the present atieettuture, to all times and represents a
social order that has a specific moral ground. Ramaple of this can be seen from what
Erdogan said at the opening of the Baghdad pavilionagkbpi Palace after renovation.
The following description of his speech is samans website:

...He pointed out that Balat K&ku (Baghdad Pavilion), open to

public as of today, is one of the important pattie (estoration

of which is complete) of Topkap! Palace; that theg/ watching

from here not only Istanbul but also the presegtatal the

future and refreshing their enthusiasm at the pafiluilding a

future with the inspiration from the past.

Erdogan said, he told the officials to do what is neaeg$o

enable everybody, specially the students to watta@nbul from

here. And he said:

Because I think that, a person, who has not sesplice, who

was not able to look at Istanbul and Turkey fromehwill be

incapable of understanding Turkey’s past and gfuture. |

want to point out specially that there may be peoyto
understand the level of contemporary civilizatiasseconomic
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and technical development only. We should nevéirftd this

fallacy. Economic development that does not octangawith

Enlightenment and civilization will not be a lorggsting

development. Mentalities which do not claim all ttedues that

make up life, which do not perceive life as a whatkich do not

approach the solution of problems from a collecpieespective,

cannot bring us to further heights. (Appendix Laufan,

February 9, 2009)

AKP gives the same message through other means amare sophisticated forms also.
The leadership and cadres actively create an Ott@pace by renovating Ottoman
artifacts, carrying out construction based on aei@an architecture, giving public
places Ottoman names and by actively promotingr@dtoculture. All these activities
serve the dual identification of the Ottoman. While public is given the message that
the Ottoman extends to the present and the preeerty is Ottoman, a simultaneous
message that tells that AKP claims and represhig€tttoman is disseminated
continuously.

In terms of creating the Ottoman space, municigsliand government agencies
are all instrumental but the most important agenihé General Directorate of
Foundations. There are a total of 19,825 monumartifacts and cultural assets, mostly
from the Ottoman period, registered with Generaé€iorate of Foundations in Turkey.
Between 2002 and 2008, the Directorate renova@@B3pr 17%, of them after AKP
came to power. This is in contrast to only fourty{setween 1998 and 2002 (Official

Web Site of General Directorate of Foundationsk Bhdget of the Directorate jumped

to TL. 443 million in 2009 from TL. 37 million in@D2 (ZamanMay 4, 2009). AKP
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leadership actively promoted and used these reiomgas a tool to give the message
that the Ottoman extends to the present and teatghce in which we live is Ottoman
space. The activities of the Directorate are higithised by the AKP leadership and the
opening ceremonies of renovated Ottoman artifaeteatiended by the leadership and
high-level bureaucrats. As | noted above, the héylel presence of leadership at these
ceremonies serves two purposes. Leaders keep dha@nmessage that the present
society is the continuation of the Ottoman. At hene time, they show that they will do
whatever is necessary to actualize this Ottomanekample Zamanreports Aring,
Assistant Prime Minister and Minister of Statethet opening of a renovated Ottoman
Mosque in Begiktas, Istanbul, in the presence of the President Ginjster of Foreign
Affairs Davutglu, the Governor and the Security Chief of Istanbul

He reminded that fifteen days ago, a gala was foelthe
opening of Yenikapi Mevlevihanesi (lodge used byMei
dervishes) put in footnote. The gala was attengedrbme
Minister Recep Tayyip Erd@n and this was a symbolic
celebration for the opening of 111 monumental woitks
restorations of which were completed.

Aring pointed out that, ‘In seven years, almos08,5
monumental works were restored and opened to seitis our
duty to reanimate these precious deposits whiclharéeirloom
of our ancestors and works of vakif civilizatiordame are very
happy to be able to fulfill this duty.’

Minister Aring noted that he took a tour in the opos before the
opening and said, ‘The opening of this mosque Briday, after
SO many years, is a demonstration of the fulfillingfrone of our
responsibilities to our ancestors’. (Appendix Ma(@an; May
21, 2010)
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AKP municipalities, and certain government agend®s, have been undertaking
various projects with the aim of re-creating Ottong@arters in the cities. The Housing
and Development Administration, for example, sthpgeojects in Ankara (Zaman; June
11, 2010) and Istanbul (Zaman; December 29, 2089nly Ottoman and Seljuk
architecture. Municipalities have also been adtivereating an Ottoman space in their
areas. Zeytinburnu (Zaman; September 6, 201@ciBa (Zaman; April 11, 2008),
Eyup (Official web page of Eylp Municipality; Augus), 2010), Esenyurt (Nethaberci;
November 24, 2010), Cekmekoy (Offical Web page sériyurt Municipality; October
10, 2010), and Fatih (Zaman; January 28, 2008) Mpaiities in Istanbul and Yildirim
(Zaman; August 28, 2010) and Nizip (Zaman; Aug@t2ZD10) Municipalities in Bursa
and Gaziantep, respectively, as well as Kars (Zahag 14, 2007) and Ankara
(Zaman; July 29, 2010), for example, have all gittarted or already completed
projects variously characterized as “Ottoman hdus@stoman neighborhoods”, and
“Ottoman parks” in recent years.

Municipalities are not alone in creating the Ottonspace; the Ministry of
Education, for example, actively promotes Otton&eljuk and strangely enough,
Hittite architecture, in school buildings all oveurkey. Several newspapers in 2007
reported that the Ministry had made a decisiomis direction (Bg; July 6, 2007). The
Minister of Education and Spokesmen for the GovermimCelik, at the opening of the
Exhibition of Architectural Project of School Buiid)s from Traditional to the Future

(Official website of Ministry of National Educatipfebruary 2, 2005) said that public
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buildings in Turkey did not represent our identtyd the exhibition was an attempt to
highlight national alternatives. The projects wieased on Ottoman, Seljuk and Hittite
architecture. This trend is not only relevant tbaas but to other public buildings, as
Celik emphasized in his speech (Zaman; July 6, R0t example, the General
Directorate of Highways replaced the names of oeldadges, tunnels and the names of
some new structures along the new highway in Wiegtaatolia with those of Ottoman
Sultans (Zaman; March 4, 2009).

Another example of bringing Ottoman to the preseiite importance given to
Ottoman Sultans and the Ottoman dynasty. In thasase | will give two instances of
how this surfaces; a third one will be presentetthénext section. The first of these is
related to the creation of Ottoman space with aftiathal symbolic meaning while the
second concerns the identification of culture wiita Ottoman. Both cases serve
different purposes at the same time. On the ond,lthay convey the message that “we
are the Ottoman”, indirectly, by naturalizing thédnan and creating an Ottoman
space, and directly, by giving this message at iogereremonies. On the other hand,
these actions permit the leadership to show tleat thpresent this Ottoman.

An example of this process is related to Tiebehs(the tombs of dignitaries and
Sultans) of Ottoman Sultans. Tharbehswere recently reopened to the public after
staying close to public for many years. The TurkiaHstanbul were renovated through
the partial funding provided by the 2010 Culturalp@al of Istanbul Agency. The

Turbehs had been closed to the public since NoveBhel925 by Law no. 677
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(Zaman; August 19, 2009). Atatirk, when addrestingeople in Kastamonu, said as a
preamble to this law thatd expect assistance from the dead is a shamedvilzed
society... the most truthful cult is the cult of civilizatiof? The opening of the Turbehs
in this respect has more than one meaning. Whdétitoman space is once more
expanded and elaborated, we, at the same timervelisew the rules are gradually
changed based on the new social imaginary. Thalsagaginary represented by the
Ottoman, in contrast to the Kemalist social imagmahich came down hard on such
elements of popular culture, nourishes itself fitiese cultural elements to establish a
new social. Consequently, it changes the rulegefhd what was accepted as
scandalous and unlawful gradually becomes acceptalbhe Undersecretary of
Tourism said, at re-opening of seven Turbehs inh#ag§ophia to the public, in the
presence of the Governor of Istanbul, Turbehs;

...of our ancestors are, for us, spiritual as welinaserial signs

...our awareness of history and past times spreadusyeartly

from these elegant Turbehs that decorate theTitg.turbeh
protect the city while the city protects the turBéh

49 «Blillerden medet ummak, medeni bir cemiyet icindiekeEn d@ru hakiki tarikat, medeniyet
tarikatidir.” (Official website of Atatlirk Research Centerafiirk’'s Speeches and Declarations I-11I)

*0 Taylor explains the same process, how new rules et into effect in actualizing the ideal of dityi
through a transformatory agenda (Taylor, 2007 1p43)

*L “T{irbelerin bizim icin maddenin yani foada mana kanitlariyd... Tarih ve gecngibilincimiz, biraz da

sehri donatan o zarif tirbelerden tGzerimize yayitiitbeler sehre,sehir tirbelere sahip ¢ikdr(Sentirk
& Tosun; September 19, 2009)
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In the same ceremony the Governor of Istanbul sdsd that to lay claim to our
ancestors is possible through protection of thednomentsWe become more powerful
as we protect these memoti€§The renovation oTurbehsare neither limited to
Istanbul nor to Turkey. The AKP government, throwghous government and quasi-
governmental agencies, renovaiedbehs along with other Ottoman artifacts outside
of Turkey and has shown high profile at their opgsi Erdgan opened the renovated
Turbeh of Sultan Murat in Kosovo (Cam; Novembe2@10). Aring participated in the
opening of anotheéfurbehsin Sudan and said| brought you greetings from the
Turkish peopleWe see here, the signs of the days when the Sedand the Turkish
people lived here, together, under the same' ffdg

The second example related to the subject is cetatéhe importance placed on
the Ottoman Sultans and how they become a palneafisal identification process is
from Bursa. Bursa is the first capital of the Otame and both the municipality and the
representatives of the central government undettie€Ottoman character of the city in
various occasions. Aring, as early as 2003, fomge, at the opening of an old imperial

mansion after its renovation, saf@ursa is the first capital of the Ottoman Empire,

*2«Ecdadina sahip, ¢cikmak onlarin eserlerine sahimakla olacakstir. O hatiralara sahip ciktikca
bizler glgleniriz: (Sentirk & Tosun; September 19, 2009).

3 «Sijzlere Tirk halkinin selamini ve sevgilerini gitit. Biz burada, Sudan ve Tiirk halkinin ayni

zamanda ayri bayrak altinda 6zgurce birliktggdiginin isaretlerini goriuyoruZ. (Zaman; January 16,
2007).
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which is famous for its history of 700 years, litstice, human rights and

civilization...”>* The inauguration of a major cultural center in &uby Erdgan in June
2010 is a good example of how the Bursa municipaintifies the Turkish culture

with the Ottoman and how this occasion is usedagsp Ottoman. The Merinos Ataturk
Cultural Center is a huge cultural complex in calnBursa; it covers a total area of
270,000 A, with 67,600 rAof it being covered (Official website of Arkiterdanuary
2007). The cultural center is a renovation of ahtektile plant that was constructed
during the 1930s and it has been one of the syndialee new Republic. The center has
four halls. The first is a 1,800-person capacitsfgrenance hall — the largest in Turkey.
The second is an eight hundred-person capacityauan. The third one is multi-
purpose hall that can hold five hundred people.[&keone is a ballroom with a
capacity of three hundred people (Zaman; June Q)20 hese halls, which are the focal
points of a cultural complex, and expected to leentiost important cultural venue of
Bursa, the fourth largest city in Turkey, with atropolitan population of approximately
two million, are named as the Osman Gazi Hall, @Gazi Hall, Hiidevendigar hall

and Yildirnm Beyazid Hall, after the first four ©Othan Sultans who lived in Bursa

(Official website of Merinos Atatirk Cultural Cente.d.).

> «“Bursa, 700 yillik tarihi, adaleti, insan haklarl weedeniyetiyle iin kazanm®smanli
Imparatorlyzu’'nun ilk baskenti...” (Basmaci & Karakilig; June 1, 2003)
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Bursa is not alone in promoting Ottoman culturévaty. As one can expect, the
Istanbul municipality is also very active in thespect. As the capital of the Ottoman,
Istanbul has always been the focal point for thenigst and has been identified with the
Ottoman not only in Turkey but also throughout Wald. The commemorations of the
conquest of the city by the Ottomans have alwags la@ alternative event for parties
with Islamic references in Turkey and Islamic bteerre in Turkey is full of books,
articles, objects of arts identifying the city witlhe Ottoman (Cinar, 2005, p. 142-148).
Therefore, it is not surprising to see the Istauhicipality, which is controlled by
AKP, focusing on the Ottoman character of the ditye municipality officially
organized, for example, in November 2010, one heshdnd sixty-nine cultural
activities out of which sixty-nine were directly imdirectly related to the Ottoman.
During the month, out of sixty-three panels andisans held, fourty-one had Ottoman
subjects; of the sixty concerts held, twenty-twd Rdtoman themes; and four out of the
thirty-two children’s plays put on had Ottoman s>

The activities of Istanbul Municipality are not tested to local events. The
activities funded by the 2010 European Culturali@apf Istanbul Agency became
another vehicle through which Ottoman culture wasnwted in Istanbul. The agency is

a quasi-governmental organization in whose manageoeatral government

% |stanbul Metropolitan Municipality, Newsletter 6llture and Art, November 2010.
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authorities, along with the Istanbul Municipaligre heavily represented (Official web
site of Istanbul 2010 European Capital of CultugeAcy; A). To begin with, Erd@n
said, when referring to the selection of Istantsutree cultural capital of Europe for the
year 2010, Istanbul is the European Culture Capital of 201@, laccording to me,
Istanbul has been the Culture Capital of the wailite 1453 °° By saying so, he
identified the Ottoman, Istanbul, and culture vatch other in a very strong and
emotional sentence.

A close look of the activities directly funded thetAgency reveals that out of
two hundred and fourty-nine activities carried wutstanbul within the framework of
the program and directly funded by the agency, sigveight, that are 30%, are related,
either directly or indirectly, to the Ottoman. Egam presided over the official opening
of the festivities on January 16, 2010 and varactsvities were organized in different
parts of the city to celebrate the kick off. Theddtan was present in these activities
also through dehteran(Ottoman military music) show at the historicaaheof the

city: Sultanahmet (Zaman; January 16, 2010).

642010 yil igin Avrupa Kiiltiir Bekenti kabul edileristanbul, bana goére 1453 yilindan beri Diinya
Kulthr Baskenti'dir ve bundan sonra da ¢yle olacakt(zaman; May 29, 2010)
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The activities funded by the Agency cover a widegeafrom exhibitions to
seminars. Though it is impossible to list all sachivities here, it is interesting to look at
some of them, which identifies the Ottoman with ¢herent society.

“Sultans of Poetry” is an exhibition of poems written by Ottoman Sudtéeld
at Istanbul Atatlrk International airport and casgored by Turkish Airlines. In his
speech at the opening ceremoniekender Pala saidThe Ottoman Sultans in our
minds are in reality, not emperors but are peopl®womehow live like 0s® thus
answering the call of Arngan by humanizing the Ottoman and identifying theof@an
with the present society. Another interesting astiftunded by the Agency A forgotten
Istanbul Ritual Teravih-i Enderun and Public Muezzinshifi is the revival of the
practice of chanting religious rhythms during tpeaial prayer® in the month of
Ramadan. This has been hailed in conservative regesp as a new beginning, and as

the resurgence of old Ottoman traditfdn.

57 Siirlerin Sultanlari.

%8 «Zihinlerdeki Osmanli sultanlari hakikatte hilkiimaartlesil, biraz bizim gibi yaayan insanlardir’
(Zaman; August 4, 2010)

%9 Enderiin Us(lii Teravih ve Cumhur Miiezzinli

€0 Teravih prayer is a special prayer additionallffgened during the sacred month of Ramadan by the
Muslims.

b1 “Ramazan’da camilerde Osmanli riizgar eseécdgdarabulut; August 29, 2008)
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The identification of the city with the Ottoman miag no better highlighted than
with the movie “Payitaht”, House of Throne. Thisviewas also funded by the
Agency. The documentary identifies Istanbul wite @ttoman, and underscores its role
as the capital of empires. It gives the messagsdtie city keeps the secrets of life and
“whoever lives in here, looks at the world diffelgnfOfficial website of Istanbul 2010
European Capital of Culture Agency; B)

Another activity, again funded by the Agency, is Boyal Spectacl§ultan-i
Seyirlik which reenacts the festivities, shows perforntedtie Ottoman Sultans
(Official website of Istanbul 2010 European Capa&Culture Agency; C). The show
was performed during the holy month of Ramadanmochoted as the presentation of
Ottoman life through the modern performance arisiflet; August 6, 2010).

This cultural identification of the society withgl©ttoman is not restricted to
major cities or to major events. Quite a numbemahicipalities of smaller cities and
towns have been also very active in promoting ttter@an culture as our culture. For
example, the Merzifon (Ozyiirek; December 28, 208®)eaeli (Hulagii; October 3,
2010), Konya (Hizlica; November 23, 2009), Orhan@gdaman; August 12, 2007),
Kadirli (Zaman; August 23, 2009) and Zile (Tosurct@ber 14, 2010) municipalities
have all organized cultural activities focusingtba Ottoman.

Finally, there are sporadic activities, all arodnakey, which tear down the
boundaries between the Republic and the Ottomawgkea the past and present, and

show that, as Erg@n said on one occasion, the Republic and the @ttptngether
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with the Seldjuks, are the products of the samigization (Zaman; May 4, 2009). It
seems the message that the Ottoman expands isenpend represents us, or the
argument that we are all embraced by this civilimgtis reaching the society, and the
wall between the Ottoman and the Republic is griiglbaing torn down. A symbolic
example of this process is, for example, the comanations in Tekirdag and Bursa. In
both of these events, we observe, if not the ghiét,emergence, of an equally praised
new founding momefi for the nation. In Tekirdg the conquest of the city by the
Ottoman was commemorated for the first time in 2@@¥% the presence of the
Governor, Mayor and high-level military officersh@se officials, after they left flowers
in Atattirk monument, a representation of nationakish imaginary, visited the newly
erected monument of the conqueror of the cityStkan Murat, Hidevendigar, a clear
manifestation of the identification of the societigh the Ottoman (Zaman; December 7,
2007). Similarly, in Bursa, the city’s conquest veatebrated in 2010 in a very different
form than it had been celebrated eight years eaBth in 2002 and 2010 the official
presence was the same. The Governor of Bursa, #yeivhigh-ranking military
officers, security chief were all present on botkasions. However, only a short text
was read during the ceremony by a high school &dn2002. The activities were

short, the municipality distributed rice aagranduring the event and there was only

%2 An imaginary moment of conception when the hiswfrthe nation starts (Cinar, 2005, p. 142).
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Mehteranmusic. The activities in 2010, in contrast, wevenpletely different. First,
both the Governor and the Mayor addressed the crimwds speech, the Governor
emphasized that humanity had confronted a newizawibn with the conquest of Bursa
(Elitok; April 7, 2010). The Mayor, on the otherrttg said it was their responsibility to
carry the relic they inherited from their ancesttosthe futuré Secondly, the activities
were not restricted to Atatirk monument as it wa8002 (Official website of Bursa
Metropolitan Municipality; April 6, 2010). The offials moved to other locations and
visited the mausoleum$urbehsof two Ottoman Sultans. Finally, 2010 witnessedewi
range of activities under the name of “Festivifmscommemoration of Osman Gazi
and the Conquest of Bur$aivhich lasted one week. Mayors of smaller townsiado
Bursa, Mayors from Bosnia-Herzegovina and some AKputies participated in the
activities (Elitok; April 10, 2010). It looks th#te apprehension of the Republic and the
Ottoman in a continuous time frame that is the iaiphssertion of the continuation
argument, manifests itself in Bursa and Tekirdath the cooperation of authorities
representing the central government and municipald@nd with the participation of

people in the festivities.

83 Osmangazi'yi Anma ve Fetflenlikleri.
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How the AKP Leadership Lays Claim to the Ottoman

In the previous section, | tried to show how AKBRdership persistently gives the
message to the society that the Ottoman extenth® foresent society, how the Republic
is imagined as a continuation of the Ottoman and amew definition of the nation, if
not yetVatan based on this imaginary Ottoman is asserted. @tieman corresponds
to the imaginary Ottoman that represents the souiadlined by the elites that | tried to
introduce in the previous two chapters.

In this section, it is aimed to show how AKP lead@p lays claim to this
Ottoman - how it asserts that it represents thier@dn.

The message that AKP represents the Ottoman, ltleusation, is also given in a
variety of ways and these attempts should be meadnjunction with the conviction of
AKP leadership that the Ottoman expands to theeptess a social imaginary of the
current society, and in conjunction with the neviirdgon of the nation that | described
above through the words of Ergim.

We see that the leadership and party convey thisage — that they are the
representative of the Ottoman, through differenainse the most symbolic one being
their interest in and respect for the members @f@ttoman dynasty. It was mentioned
in the previous section, the importance given gorémovation and to the public
visibility of the Turbehsof the Sultans and how AKP leadership has higfilpro

presence at the openings of renovatethehsand artifacts. Now, | want to show how
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the leadership pays respect to the dynastic faamty/turn their funerals into public
spectacles.

Ayse Adile, the granddaughter of Abdulhamid II, iniaterview in July 2010,
guestions why this respect was not shown beforenvehe was expressing her gratitude
for the keen interest of Ergan, of Minister of Health, of certain AKP deputiesd of
the Mayor of Istanbul when her father, who had ndgebeen hospitalized (Tokay; July
11, 2010). Osman Nabi Osmasha, the grandson of Abdulhamid II, was hospitalized
Marmaris, a small summer resort in South Westemkdyy but later transferred to a
prominent state hospital in Istanbul by a helicopteder special order of the Minister of
Health (Zaman; July 15, 2010). When he died, a leoapdays later, President Gl sent
an official Presidential message of condolencei¢faffwebsite of Presidency; July 15,
2010). The interest of the AKP leadership in himywbaver, was not limited to health
matters and to a simple condelescence messageptExesident Gl, the entire AKP
leadership was present in his funeral. The fungeal held at the Fatih Mosque in
Istanbul, built and named after the conqueror efdity Sultan Mehmed, and Erghmn,
Aring, Minister of Interior, two Ministers of Stat¥ice Chairman of AKP, Governor of
Istanbul, Mayor of Istanbul and Security Chief loé ttity attended the funeral. The

funeral prayer was led by the Director of Religid\f&air Department in Istanbul.
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Erdogan and the ministers helped in the carriage o€diin (Dolmaci & Yenilmez;
July 18, 2010), a symbolic act in Muslim religiapresenting the highest level of
respect for the dead pers8¥rOsman Nabi was buried in the mausoleum compound of
Sultan Mahmud Il, where his grandfather was algorebed (Zaman; July 18, 2010), by
special permission of the Council of Minist&?< his interest in the Ottoman dynasty is
not new and Erdgan, who could not attend an earlier funeral of@mpnent member of
them, visited personally in 2009. His wife, Minist# Interior, Minister of
Transportation, Governor and Mayor of Istanbul,capanied him at that visit
(Bighaber; September 27, 2009). The informatiosehsinated after this visit was the
great gratification of the family, in the words&éynep Tarzi Osman,;

God bless him; he came back from America and, as ae they

got off the plane, he and the lady visited me foress

condolences. Ministers and the Mayor of Istanbuleweith him.

This was a great pleasure for me. Thanks to atieih®

President Gl also issued an official presidemieddolence message at that time and he

phoned the family personally (Zaman; Septembe@89).

84 «Carrying the corpse on the shoulders to the grave $ign of greatest respect and homage to the.dead
Such a deed shows the honour and value of hurda(@ificial website of General Directorate of
Religious Affairs; n.d.)

8 Law 1593, article 211 definitely forbids the busiautside of cemeteries without explicit permissio
from the council of ministers.

86 «Eksik olmasin Amerika'dan déndii, ucaktan indigaym tozuyla bana haaglig ziyaretinde bulundu

hanimefendiyle birlikte. Bakanlafstanbul valisi, belediye bkani ile beraber geldiler. Bilyiik
memnuniyet duydum. Eksik olmasiril§¢Zaman; September 28, 2009)
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The Leadership of AKP, apart from the symbolic rages, such as the one
example | gave above, on some occasions, explsatyg that they are the followers of
the Ottoman and they have a duty, a responsilmlititis respect. Erdi@n, as the leader,
is the one who utters these messages most. In PR, &n the occasion of Foundations

Week he stressed;

We have the responsibility of building a futuretbe legacy of
our past, to cherish the ideal of ‘a future thetsaaf which are in
the past’; like Hz. Mevlana said, hundreds of yemys, like a
pair of compasses, one of our feet shall remabietand the
other will move in the whole worlf.

In December 2009, in his speech at the distributicthe Turgut Oz&F Awards, he

stated;

We have a lot of business in the Balkans, in thi &hd in
Central Asia. We are not travelling to these planesin. There
are lots of things we have to do in these landsaBse (doing)
this is the meeting of this generation with itsestors. But, we
want the future generations to meet their ancestirsus. We
have to succeed in this. (Appendix N) (Zaman; Ddo=m29,
2009)

67 “Biz gecmiin mirasi lizerine gelegeinsa etmek:kokii mazide olan atiidealini ygatmak gibi bir
sorumluligu tastyoruz. Hz. Mevlana'nin yuzyillar énce soyidjibi ‘pergel misali, bir aygimiz sabit
kalacak, dgeriyle tim diinyay! seyran edgc2.” (Zaman; May 4, 2009).

% Turgut Ozal is the first President of Turkey whadmot have a military career after the 1967 coup
d’etat. He is known for his pro-Islamic views asdlie architect of the liberalization of Turkistoeomy
in 1980s.
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In April 2010, when he was visiting tAairbehof Sultan Murat Hiidavendigar in
Kosovo, he said,;

May you rest in peace. We remember with mercy, amodi our

ancestors who were martyred with you; we promiselyere, in

your presence, that we shall pass from generatigeneration,

the heroism, the feelings of peace, brotherhoodustite,

which you bequeathed to us 600 years Qgo.
In April 2010, at the opening of the Piri Reis Eition in Washington DC, he saiavé
are protecting our history, culture and civilizati@nd we are bringing together our
heritage, which was abandoned to its fate, to yogewgrations and the world®

AKP’s claim on the Ottoman is conveyed to the stydierough other means,
too; usually this message is interwoven with tlanclthat the Ottoman extends to the
present. First, it is explicitly asserted that AksRprotecting and is reviving our culture.
In the previous section, | tried to explain howtote is used to identify the current
society with the Ottoman. This time, AKP is presehas the protector and promoter of
this culture. This claim is defended most explchily disseminating information that

AKP government takes care of all historical monutsemd artifacts from the Ottoman

period not only in Turkey but throughout all forn@ttoman geography, as well.

%9 “Ruhunyad olsun. Sen ve senintehit olmy ecdadimizi rahmetle yad ediyoruz. 600 yil 6ncesind
bizlere miras birakgin kahramanlgi, baris, kardglik ve adalet duygusunu nesilden nesile
aktaracazimiza dair size burada, huzurunuzda s6z veriydii@zam; November 4, 2010)

0 «Tarihimize, kiiltirimiize, medeniyetimize sahip grkynutulmy, kendi kaderine terkedilmi
mirasimizi yeniden geng nesillerle, diinya ile kuluyoruz’ (Zaman; April 14, 2010)
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Aring, as a concluding comment to his speech appleming of Ertgrul Tekke
Mosque in Begiktas, in the presence of others, as cited in the pusvggction, saidThe
fact that this mosque is opened on a Friday, aftemany years, is a demonstration of
one of our duties to our ancestors being fulfillétin fact, AKP leadership is proud of
all the renovation work that has been undertakewdoypus government agencies and
municipalities all over Turkey and in the Ottomaography. This renovation work, re-
creation of the Ottoman space is mentioned ancepted as a proof of the allegiance to
the history, to the ancestors that are the Ottontamgan is especially vocal in citing
the renovation work undertaken at his rallies amdsmmeetings. At the AKP Congress
in October 2010, he cited twenty renovation, retmeion and construction works that
had been done in Turkey and abroad one by oneaatd'we claimed thefnZaman;
October 3, 2010) in the sense that AKP protectstitteiral heritage. Similarly, on the
occasion of the start of the broadcasting of TREh&nnel he said\We did not neglect

Karatay Medresesi in Konya, DigiiUlu Mosque in Sivas, Drina Bridge in Bosnia

"L «“Cuma guinitinde bu caminin bu kadar yil sonra acilglatasi, ecdadimiza kargérevlerimizden biri
olarak 6nimizdedit.(Zaman; May 21, 2010)
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Herzegovina, Mostar, Ottoman cemetery in JerusateenTurbeh of Murad
Hudavendigar in Kosova'

In addition to maintaining high profile participati at the opening of Ottoman
artifacts in Turkey, the leadership either visits@ttoman artifact or participates in the
opening of a cultural event related to Ottoman wiety visit a foreign country. In this
way, they continuously create a picture throughchhihey are identified with the
Ottoman. In the last three years, for example, gadpopened the Piri Reis Exhibition
in Washington D.C. (Zaman, April 14, 2010), visitéeé Turbehof Sultan Murat in
Kosovo and opened the Ottoman Edicts ExhibitioBasnia Herzegovina (Zaman;
April 7, 2010); Minister Omer Demir visited the Tah of Sultan Vahdettin in
Damascus (Zaman; November 3, 2010) and Aring [j@ated in the opening of an
OttomanTurbehin Sudan (Zaman; January 16, 2010). The Genecaetey of
Organization of Islamic Conference, who is suppbkg AKP government, visited the
school opened by Abdulhamid Il in China (Zaman;eJt8, 2010). Davufiu opened
the “Turckische Cammérexhibition in Dresden (Zaman; March 7, 2010), Bamac
visited the Ottoman artifacts in Kosovo (Zaman;udag 12, 2009), Ministers of State

Erken and Yazicigu visited the newly renovated SinansaMosque in Kosovo (2008,

"2«Konya'da Karatay Medresesi'ni, Sivas'ta D#ifUlu Camisini restore ederken, Bosna Hersek'tenBri
kdprusunu, Mostar'l, Kudis'te Osmanli mezanl, Kosova'da Murad Hidavendigar turbesini ihmal
etmediK. (Zaman; October 28, 2010)
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August 24), and GUl opened an exhibition relatethéotolerance of the Ottoman in
Romania (Zaman; March 4, 2008).

AKP leadership also claims the Ottoman by showiog people outside of
Turkey, from former Ottoman geography, treat then®#tomans. This, again, is a
double-sided argument as it both shows that then@th is a part of the present and
AKP leaders are the representative of this Ottoman.

It is possible that these acts, gestures and actibroad target different
audiences. The officials and the public of the ifgmecountry visited are among them.
However, the information about these activitiealso disseminated in Turkey. It is
always cited, in an intense emotional tone, byl¢hders. In the previous section, it was
guoted what Erdgan said when he was addressing AKP deputies aftieming from
Kosova. In another case, after visiting thmbof izzetbegovic, the founding father of
Bosnia-Herzegovina, Ergan when talking to a journalist, he cited his emteuwith
zzetbegovic just before he died, saying;

When | learned that the late Aliya was very ilkhanged my

route and passed by Sarajevo. | went to the hdspahad a

heart to heart talk with Aliya, in private. He s@idou are the

descendants of the Ottoman. These are Ottomatotess,

protect them. | am going but you protect themdi bt sign

Dayton willingly; the conditions made me do it’. Wept

together. He was conscious. He pointed out Turkieglp to

Bosnia. He expressed his thanks for the help asidtasce

during the war. (Appendix O) (Zaman; July 13, 2010)

In this narrative, it is impossible not to notite temotional tone of this encounter and

his citation of the crying episode just aftezetbegovic told him that they are the heirs
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of the Ottoman. Similarly, Minister of State Ozakyen addressing the party members,
cited an encounter of Arafat with five AKP deputaexl quoted him as saying\Vhere
are you, friend? What kind of Ottoman descendargsau? We are waiting for you
here. "

Another way in which AKP leaders, especially Efdo, lay claim to Ottoman is
by way of the justification of certain policies aadts through the Ottoman. This is, once
more, a double sided argument. These argumentsaleért that AKP is following the
Ottoman by initiating these policies and justifyatihas been done as the natural result
of belonging to a specific social imaginary repreged by the Ottoman. In a foreign
policy context, Erdgan, for example, saidTherefore, the off-spring of the Ottoman
cannot be prisoners in Ankar#/e have to unfoldVe are doing what becomes.i$
Erdogan is not alone in using the Ottoman to justifytai@racts and policies. Top party
officials, when addressing the members of the pamtgifferent occasions, emphasize
that Turkey is the continuation of the Ottoman #drat AKP should bear this
responsibility. Zaman reports that in his speegbaidy members, Minister of Work,

Celik, pointed out that, Turkey covered very important distances in devetyrand

3 “Neredesiniz kargém? Ne bigcim Osmanlinin torunlarisiniz? Buradagi bekliyoruz. (Zaman;
February 28, 2010)

"« Byleyse Osmanli'nin evlatlari Ankara'ya mahkum ikela. Acilmak durumundayiz. Biz, bize yaha
yapiyoruz. (Zaman; February 7, 2010)
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progress during the Ak Parti government and saat the elections on March 29 are,
therefore, importarit Celik noted that;it can be seen how Turkey’s voice rises higher
when the country istronger”. He saidithat is why, when our Prime Minister’s voice
rose in Davos, even our brothers in Bosnia had gdmnsnpsWe have seen that the
Ottoman geography rose with this rising voitaerefore, March 29 is very importént
(Appendix P) (Zaman; March 2, 2009). More intersggiy, Basis when speaking about
the membership process to the European Union, defethe process as a return to
ourselves and to our values. Thus also giving teesage that AKP is leading this
return. He gave the institution of Ombudsman aexample of how the Europeans
copied the institutions of the Ottomans (Yanatnept&mber 9, 2009).

Finally, AKP leadership asserts their claim to @toman in other symbolic
ways. Giving and accepting gifts representing thie®an’> ® '’ labeling their life style

as Ottomari® using visuals and symbols related to Ottoman éir frivate lives,’ &

> Bursa Chamber of Cutlers gave Egdn an imitation of the sword of Osman Gazi, thenfier of the
Ottoman state when Erdogan got sick because reefgnhg the spirit of the Ottomans alive. The swsrd
made by the last sword master in Bursa. (Basmaxtgk@r 24, 2006)

"8 Bilecik Governor gave a an Iznik tile with an QOttan state emblem on it. (Zaman; September 13,
2009)

" Governor of Giimghane gave a plate showing the banknote printeaeirity during the Ottoman time
to State Minister and Vice Prime Minister Yazi@agraktar; August 7, 2010)

8 Mayor of Istanbul in an interview said his famigllows an Ottoman style. (Akman; December 14,
2003)
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and organizing events centered on what is Ottéhere all messages given to the

society that the leadership represents the Ottoman.
The Impact of the Imaginary Ottoman on Turkish Bodi

As we have seen, AKP leadership and the elitesasing around the newly emerging
bourgeoisie share the same imaginary and strivéhéidentification of the society with
this imaginary Ottoman, and the leadership asseatst represents this Ottoman. In this
section, the focus is on the importance of thisgmary for AKP and in Turkish politics.
However, the interconnectivity of this imaginaryt@nan and globalization is a key in
understanding this importance. It is already shivat the imaginary Ottoman serves
the elites and AKP leadership as a guide in trobalized world. In this section, | will

try to explain that the emergence of the imagir@itpman depends, to a great extent,
on globalization. Consequently, | want to show thé& imaginary, as a product of

globalization, is transforming continuously whikergng as a background in

"9 Emine Erdgan wears costumes from a tailor in Kiitahya whadsrinent Ottoman style. (Tiirken;
October 12, 2006)

8 The wedding gown of Giil's daughter is embroidebgddttoman motives. (Zaman; September 18,
2009).

81 The filoantropic association established by thiesvdf AKP deputies organized a fashion show in3200

focusing on Osmanli'dan Bu Yana TesettiiThe show was attended by the wives of Gil, Eedg
Aring. (Dolmaci; May 28, 2003)
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understanding the globalized world. We can sayttt@tmaginary Ottoman is both in
the process of making by the elites and AKP ledderand takes part in the making of a
world by them as a guide.

The Ottoman had different roles in different pesodistorically, before 1923, it
was the image of self against the other, i.e.\West, thus, it represented the framework
that had to be changed to save the state, the EnAdter the establishment of the
Republic, it became thether’ of the Kemalist modernization project. Its defdioa as
the “ancient regiméwas critical for the establishment of the newineg. For the early
Islamists, on the other hand, it was important sgontain the link between the present
and the past but what they referred to as Ottonastire period before Suleiman the
Magnificent. The last three hundred and fifty yeafrthe Ottoman was considered loss
for both, most of the Islamidfsand Kemalists. However, as it was shown, the Qitom
was re-imagined in the second half of the 1990soks as though the rejection of the
Ottoman past by the Kemalist regime and the couaiiérg focus of Islamists on the
early period of the Empire and &wsr-1 Saadefor more than eighty years gave the
newly emerging elites and AKP leadership an ungtected opportunity to stake a
claim on the Ottoman through its re-imaginationvatdifferent content. This Ottoman,

in its re-imagined form is neither a malaise nas & pre-modern order but it is rather a

82 Except perhaps the period of Abudulhamid Il far the Islamists.
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civilization, a representation of a specific soamaginary with Islam at its core. Two
transformative ideas were critical in the transfation of the Ottoman to a
representation of a new social imagined by the®lthere a new identity can be
nourished from an Ottoman that was the culpriteke sins one generation ago. The
first one of these ideas is the apprehension obttheman as the center of the Islamic
civilization - its reconciliation with Islam thaesured a place to the Ottoman in today’s
multi-civilizational world and on which the clain continuity was grounded. Second
idea was the rejection of decay, which, with the&stance of the reconciliation with
Islam, allows the Ottoman to expand to the pressdiaws the local to define itself.

It is not a coincidence that these two ideas,caitin the imagination of the new
Ottoman, surfaced during the second half of théd$9&lobalization and the end of the
Cold War, as | discussed above, by delegitimiziagom-states, by directly and
indirectly loosening the grasp of national imagiesiprovided a ground upon which
new identities could be sought. A wider space alwhger time horizon back to the
history which was not limited by the founding mortgeaf national imaginaries
emerged. Imagination came on the scene againradtety hundred and fifty years of
the emergence of national imaginaries to fill #x$ended space in time and in
geography. New imaginaries emerged once the nafimaginaries had lost their ability
or had become relatively inadequate to link thaldc the new global in this relatively
unrestrained world. The Ottoman was re-imaginedgigiis new space and time

horizon provided by globalization. It expandedlitgéthin this space and time, which
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provided it with new fields of opportunities. Thisabpearance of inferiority paradigm
was the intellectual ground on which this expansias possibl&® Thus, we can say
that the imagined Ottoman, with a different time @pace apprehension, was born in
the time and space that was opened up by glohalzathis is the second facet of the
connection between the imagined Ottoman and gloditadn; it shows us that the
emergence of the imaginary Ottoman is strongly ddeet on the historical
developments of the period.

Now that we have a complete picture of the relatgm between the imaginary
Ottoman as the product of the encounter of the mewilerging elites of the local with
the global world and as their guide in this worle, can turn back to AKP. As we have
seen AKP leadership has the same imaginary; mglygromotes the identification of
the society with this Ottoman and asserts thagtesents this Ottoman. This picture,
although correct, is a general one. It is the fitnection of imaginary Ottoman with

politics. It tells us how AKP works within the frawork of the social magic of

8 The transformation of capitalism and the emergiast-industrial nature ofwestern societies may also
be important in the disappearance of the infeggraradigm and, thus, in the emergence of new
imagination of the Ottoman. Material superioritydasapitalism, which were the ground on which the
intellectual basis of the paradigm of inferioiigyconstructed, are no longer exclusive to the Veedt
they became something that can be acquired, dexelapany part of the globe, such as in Malaysia or
other South East Asian countries. The split of tedism and its richness, in this perspective, ftom
West help in re-positioning the West not as theesop one but as the other. This apprehensionef th
world represents itself in the concept of multiication world and in the rejection of progressieading
of history. Obviously, this is a process relatedlttbalization and can be included in the globaiara
discussion. However, | prefer not to elaboratesgpite its hidden potential to explain how thertskis
became a part of neo liberal global capitalism heeat has to be further substantiated.
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Bourdieu to get the support of the masses. How¢hermportance of the imaginary
Ottoman for AKP and in politics is more than thathen we probe into the building
blocks of this imagination process, in other worgdlsen we look at the transformative
ideas that make this imagination possible withengpace provided by globalization, we
see that they offer AKP leadership an Ottoman imedjioy using the Ottoman history.
This historical space can contribute more to AK&lership to understand the present,
and provide a better basis for action tian-1 Saadeor to the tales of Ergenek¥rcan

do for Islamist or Nationalists. These two ideasropp a large repository of historical
events, where the appropriate ones can be seleégtedagine a new world suitable for
apprehending current developments, and justifymdjlagitimizing certain acts, actions
and policies in today’s world. In other words, th#oman imagined through Ottoman
history provides a much deeper and extended imagexperience to those who share it
to embrace the globalization. The global naturehefimagined Ottoman, its acceptance
of others, different civilizations, and its sui geis plurality, together with its expanded
Millet andVatan,are all derived, imagined by using these selectedts through the

science of history.

8 The legendary story where the Turks were saveided by a wolf out of an valley in central Asiadan
started their movement to the West.
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In this framework, with certain qualification, h&is can be helpful in explaining
the situation. Habitus representa,sort of deep structuring matfixSwartz, 1997, p.
104) as well as cognitive basis of action (Swar®97, p. 101). Theoretically speaking,
habitus adjustsdspirations and expectations according to the abjegrobability of
success and failure for a particular behavidr (Swartz, 1997, p. 105). The habitus, in
this context, that is retreating in favor of impisation according to Appadurai (2008)
emerges in a new form in the time and space ohé¢lneimaginary and what seems
improvisation may be a product of this new hab{fus4). This new habitus, generated
through the re-imagination of the Ottoman, thushesground on which the aspiration of
the elites and the leadership takes shape. Ittipossible to ascribe meanings to certain
acts and discourse of AKP leadership without hagngnderstanding of this habitus
that has been shaped through the imagination ddtteman. This is why American
diplomats have had problems in understanding D@Wutsaid, Turkey has the targets
of a Rolls Royce but the means of Roydiirriyet; November 29, 2010). The re-
imagination of the Ottoman as such provides AKmwidifferent $ense of one’s
plac€, which is completely different from that of Islasts and Kemalists (Bourdieu,
2003, p. 235). This sense of what AKP and, consaty& urkey can or cannot let itself

do, the sense of self-limit in terms of initiatipglicies and taking action, is clearly
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different for AKP from that of the Kemalists, natalists and Islamists (Bourdieu, 2003,
p. 235). | think that this perspective explains‘tbee minutgin Davo<” in a better way
than speculating about the mood of Egao. Continuing along the same line, we note
that this new structuring matrix becomes criticathiree areas:

First, it helps AKP to respond quickly to the ewfialy events in the short term.
In other words, it conditions its reflexes in algptized world in the appropriate way.
This is not surprising because as we have seemntggnary Ottoman is the product of
globalization. It is imagined within the realm dbbalization as a guide to this realm.
Accordingly, it provides the right habitus to idheerents in the globalized world; it
conditions their reflexes in the right way. Behasiaesponses of AKP leadership that
we are inclined to characterize as improvisatiopragmatism are in some cases the

product of this new habitus.

8 During a session on Gaza at the World EconomiciRqMYEF) in Davos last month, in which Exgm,
Israeli President Shimon Peres, UN Secretary-GeBaraKi-moon and Arab League Secretary Amr
Moussa were panelists, Efgn stalked off the stage when a moderator, Wastiingost columnist
David Ignatius, cut off his remarks in responsandmpassioned monologue by President Peres, who
strongly defended Israel’s offensive against Gaguagh claimed the lives of hundreds of innocent
civilians and injured thousands of others. Wheratos tried to cut short Ergan’s remarks, saying it
was past time to adjourn for dinner, the Turkisimgrminister answered in frustration: “One minutene
minute... one minute... Don’t interrupt me. You are atbbwing me to speak”. Ergan then directed
harsh criticism at Peres about Israel’s presentpast policies against Gaza and walked off theestag
when he was interrupted again saying, “Davos is tareme from now on”. The remarks of Efgim, who
does not speak English, were translated by anprdtar during the meeting, but asking for one nanut
from the moderator, he spoke in English with anrggne of voice and a flushed face.
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A recent event in Athens is a good example of thidday 2010, when replying
to a journalist asking whether he was disturbedd®yof the adjectiveEcumenicdl for
the Orthodox Patriarchy in Istanbul by his Greeki@erpart, Erdgan said, thy
should | be disturbed by something that had natidied my ancestotsThe
ecumenical character of the Patriarchy in Istamdbalhot issue, largely exploited by
nationalists and Islamists, in domestic politic§ urkey. Turkish state has rejected the
ecumenical character of the patriarchy since 192e basis of Lausanne Treaty. On
the other hand, the subject is a critical one ertiations of Turkey and Greece, given
the allegiance paid to the Patriarchy by a large gfaGreek population. In addition, it is
a subject US diplomats in Turkey follow closelydBgan, in one sense, replied to the
guestion reflexively, structured by this new habjtwhich also served to placate any
criticism arising from nationalists, Islamists akemalists, through his argument of
“ancestory or, “the Ottoman”. He also satisfied his Greek courdetipand the Greek
public by not rejecting the Ecumenical charactethefPatriarchy. In addition to that, he
gave the message not only to the domestic audiantde the world thatwe are
Ottomans. Similarly, when he was addressing party memioetke province of Kars,
where the tension between Kurds, Turks and the $tiat high, he said;

A fatherland is made up of many ethnicities. Theo@&an gave

the best example of this. There were differengretis, different

sects there. There were different races. Was tgrérouble?

No, there was not. Therefore, we should be calnmrasiect

each other. We should love each other for the etlkdlah.
(Appendix R) (Official website of AKP; n.d., b)
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In this example also, Er@an talks with the impetus provided by his new habitather
than voicing the mechanical views of the State.

Secondly, this new habitus, apprehended as owrhias suggested by
Armagan, facilitates creative adaptation of outsideu@fices and ideas in the long run.
Creative adaptation, an extension of creativitinedgination of Castoriadis, to me, is
possible because the imaginary is not as robusgeatogy and coherence is not a
requirement (Gaonkar, 2002, p. 12). FurthermoreQtioman in its re-imagined form is
a product of globalization itself and this propestyit makes its boundaries more porous
to the influences of globalizatidfi.The multi-culturality and pluralism outlined ingth
previous section can be considered examples of qeective adaptation of Western
concepts and ideas. Another good example is HaghsiT Fendglu. Fendglu was the
Assistant Chairman of TRT, Chairman of National @uttee of Human Rights, Head
of Human Rights Department of the Prime Ministrg i@ was recently selected as a

member of RTUR’ by the parliament.

% The role of the imaginary in creative adaptatibfooeign ideas is not a new subject for Turkggrif
Mardin, in his two books ‘The Genesis of Young @tam Thought’ (Mardin, 2008a) and ‘Political Ideas
of Jeune Turks; 1895-1908’ (Mardin, 2008b), expdimdetail how the ideas originating from Europe
infiltrated into Ottoman society through Islamitdrpretations. Similarlyismail Kara in his booKDin

ile Modernlgme’ (Kara, 2005) gives examples of how the Islamidfsenlate-nineteenth and early-
twentieth centuries strived to use Islam to accont®the concept of French Revolution with the
Ottoman.

87 Radio Television Supreme Council is the highegtlaory body of all television and radio brodcagti
in Turkey.
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In the introduction of his book, Fengla (2007) says;

...The concept of human rights in the dynamics oflostory is

a much better digested, absorbed and internalizddratanding

of human rights. For this reason, especially assttheory,

basics and essence, it is not at all alien tauoderstanding of

human rights-democracy-universal values and theneuand

civilization of our day® (p. 23)
Other examples can be drawn from the discussioriseooonstitutional change that was
approved by a referendum in September 2010. Otteeathanges introduced was the
establishment of the Ombudsman as a constitutiogatution. AKP tried to establish
the Ombudsman before 2007 through a change ofrldivea with the democratization
packages introduced for Turkey’s accession prowesee EU. This first attempt was
rejected by the constitutional court on the grotivat such an institution has no
constitutional ground. This time, the Ombudsman arathe agenda of the
constitutional change. AKP leadership defendedimbudsman, arguing that it was
originally an Ottoman institution. Er@dan in Trabzon (Official website of AKP; August

10, 2010), State Minister Yilmaz in Malatya whenwees talking to Businessmen

(Zaman; August 28, 2010), Ba in Trabzon (Yanatma; September 9, 2009), Kuzu, the

8« _tarihimizin dinamiklerinde gérdgiimiiz insan haklari kavrami, cok daha sindirjini¢sellgtirilmi g
ve 6zimsenmbir insan haklari anlayidir. Bu nedenle, 6zellikle teorisi, asli ve 6fiatiyle,
gunimuzin insan haklari-demokrasi-evrensgkder anlaysi, kiltir ve medeniyetimize asla yabanci
degildir.”
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Chairman of Human Rights Commission in the Parl@nas early as 2008 (Zaman,;
May 28, 2008), all stated that the Ombudsman wa3ttoman institution.

Creative adaptation of ideas, as we see, enablé&sl@&dership and elites to
incorporate various concepts into their intellettnake-up, to defend and justify them,
and to use them as the basis of their policiesatiue adaptation possibly serves, at the
same time, as a bulwark against Islamists and malt&t ideologies in introducing new
policies to adjust Turkey’s position in the glolairld.

The social imaginary is, therefore, constantly meated through creative
adaptation, and it is also actualized and transédras a result of modifications in
policies and theories as they are implemented. iShlse manifestation of the dual
process of Taylor.

This imaginary is, therefore, different from theriaist or from early Islamist
ones, not only because it has a different conte@mich is something obvious, but also
because it has the ability to constantly changkteamsform itself in the globalizing
world. It provides fertile ground for creative ati#on. It is, at least, a candidate to be a
truly global imaginary in the sense that its eétentture allows it to embrace the
changes brought by the globalization.

However, it should be noted that there is a diffeesbetween this argument and
what the elites says. The argument of the elittisaisthe Ottoman embraces
globalization as a historical experience. Unlikéesl who claim that the history, the real

history makes the Ottoman a solution, in this thasis argued that, the ability of the
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imaginary Ottoman to transform, derived from it@gmary nature, enables it to
embrace globalization. In other words, the imagi@¢man is a product of
globalization rather than something external tnithis context, the imagined Ottoman
enables AKP both to act on the basis of this imagimand also to re-shape it, a
characteristic that can hardly be attributablestarhists or to the Republicans, to pre-
globalization imaginaries.

For example, as opposed to the vast reservoireritewvhich covers the totality
of the Ottoman period, Islamist and Kemalists argtéd by their apprehension time.
Islamists are limited because they have to go le#bler to theAsr-1 Saadebr to the
period before Suleiman the Magnificent to draw efees for today. Kemalists, on the
other hand, are even more limited as their histbpool is based on a very short time,
which limits their ability for creative adaptatiofurthermore, AKP finds an applicable
moral order in this imaginary, which is derivedrfréhe history. The arguments @¢he
last bastion of humanity against colonialisimthe prime example of the claim of
embracing the totality of humanity as a represemaif a different morality. Islamists
and Kemalists, on the other hand, derive the ngrainds in their respective
imaginaries from the theological readings of Iskamnfrom the positivist reading of the
world inherited from the nineteenth century.

Finally, this Ottoman serves AKP in entrenchingsbeiety in its own space
within the multi-civilization world. The concept open civilization articulated by

RecepSentirk (2010) and presentation of the Ottoman asntitutionalization and
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modernization of open civilization, for exampleaisecent attempt to establish the
foundations upon which the argument of civiliza@iballiance can be constructed and
shows how the imaginary Ottoman is able to resgoride multi-civilization globalized
world (p. 31, 32).

Ottoman history, this new habitus, thus enables A&K&uickly respond to daily
events arising in both domestic and foreign pdjtio the short term, in conformity with
globalization. At the same time, it facilitates t@ntinuous re-imagination of the
Ottoman through the creative adaptation, thus @mgkbhe transformation of the social
imaginary through the dual process of Taylor, & ldng run. In summary, the capacity
to represent something larger and different frazalitand the new habitus that is based
on the reconciliation of Ottoman with Islam andtbae rejection of decay that makes
creative adaptation possible provides AKP leadprahd the elites, the intellectual
make-up through which the imagined social transocaontinuously. This seemingly
superior ability of self-transformation is critidalr AKP in embracing globalization
both domestically and internationaflyThis ability to transform, when coupled with the

dual identification, Institution” and “constitutiori of the society as Ottoman and AKP

8t is important to note that the Ottoman in itaginary form may also plays an important role in
capitalizing the opportunities provided by glohkation. The critical point here, is the apprehemsib
globalization either as a problem or as an oppdstamd it seems that those two are the two sidéseo
same coin. This apprehension may be becomingieatitarameter for distiguishing the Islamists from
the AKP. The subject is not elaborated to stayiwithe limits of the work.
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as the representative of this Ottoman, thus oftizéety, on the other hand, opens new
roads for AKP in domestic politics and in the atiiaion of the social imaginary.

In order to understand the importance of this pgechow it works and the role
of the Ottoman as a representation of a social imaag in this respect, we have to look
at the consequences of dual identification or éodbnsequences sbcial magic On the
part of the leadership of AKP, showed above, tieetbe self-assumed confidence in
their representation of the social imaginary ofgbeiety. This is manifested by their
claim that “we are all Ottoman”, “the continuatiohthe Ottoman” and AKP represents
this Ottoman. This is something self-assured becthessocial imaginary represented
by the Ottoman is itself an imaginary of the elitesvertheless, the leadership claims
that they represent the true values of the soadietythe moral order of the social
imaginary represented by the Ottoman. As for sgcieé see the emergence of an
imagined nostalgia for an Ottoman as imagined byelites. Imagined nostalgia, a term
that | borrow from Appadurai (2008), is a nostaltfar things that never were, it thus
inverts temporal logic of fantasyp. 77), which treates a much deeper want than
simply envy, imitation or greed could by themseimese’, which “may take the form of
nostalgia for present, the stylized presentatiothefpresent as if it has already slipped
away (p. 78). This imagined nostalgia is induced bg tneation of the Ottoman space,

by identifying the Ottoman culture with our cultuaed through other means that |

described in the previous section.

136



This mutual attachment through the Ottoman betweersociety and AKP
leadership, a manifestation of the social magiBaiirdieu, to the degree it is achieved,
is critical for AKP to be able to get consent farpolicies, its ability to connect
localities and individuals to the state, its preagaon of itself as an authority figure and
to its efforts to build political unity in Turkeyithin a global world. The Ottoman in this
context, as a cradle of identity, becomagblitically effective invention of common
past that was accepted by the people and becarag afitheir social imaginary
(Taylor, 2007, p. 177) and provides the grounddiP to be nationalist without being a
Turkish nationalist, Islamist without being Islatrégd modern without being infidel.
These are alternative and contradictory positibas @are usually explained either
through improvisation or by pragmatism.

As far as the nationalism is concerned, the imagi@toman helps AKP to
oppose the nationalist ideology of the Turkishestatd its variants defended by other
political parties such as Republican People P&tR) or Nationalist People Party
(MHP). At this point, a short discussion of natitim is required. The concept of
nationalism suggests that it represents, defendipamotes the interests of a
monolithic nation. The monolithic nature of theinatcan be secured by ethnicity,
common culture, common history, territorial uniégmmon ideology, ideas and vision
or with a combination of them. The nation staterigcal in this conception because it is
the one who rules the nation. This formula is repnted by the rhetoric of one nation,

one state, and one history (Cinar, 2005, p. 7T@kish nationalism, whether in its
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official version or in its other variants defendedMHP and CHP, is a good example of
this formula, which was uttered by Efg#m, too, on some occasions.

The imaginary Ottoman, however, permits AKP to conf this nationalism
without rejecting it, but, instead, by expandingiterms of space and time. This
expansion is not based on language or ethnicitydiber on the common social
imaginary represented by the Ottoman without evaming it in most of the caséSlt
is already discussed how the nation, in this franr&wof the elites and the leadership, is
different from the conception of the nation of TigtkState of CHP and MHP. First of
all, this is a difference in terms of space. Thpdryeal Ottoman surpasses the de jure
boundaries of the Republic of Turkey without degyiheir existence. Secondly, this is a
difference in apprehension of time. This nationags further into history compared to
the nation of Turkish nationalism. The founding nemgoes further back than the
official founding moment of October 29, 1923. Thisft in the founding moment
creates a larger pool of historical events thateéhdership can make inferences to the
present. The examples from the Bursa and Tegipdavinces are signs of how the
founding moment has been gradually shifting backlaw the wall between the

Ottoman and the Republic has been fading. The @itamthis context is important in

% \We already see that different meaning ascribetigdttoman but the symbols that represent the
Ottoman are not discussed. “Our history”, “ancestdithe Gazi's”,“the conqueror” are some of those
words which directly and directly symbolize the @tan.
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the politics as an alternative to Turkish ethnitaralism, both within the party and
against the other political actors. It is, thereforo wonder that the leadership
emphasizes this new conception of nation frequerdtyonly during mass rallies but
also when addressing the deputies and members pkitty.

Regarding Islamism, AKP has always rejected thiaag an Islamic agenda. On
the scholarly front it is generally agreed thas ihot an Islamist political party (Yavuz,
2009, p. 2-13), (Ozbudun & Hale, 2010, p. 57, 6®wever, Erdgan’s remarks
concerning Islam as his main reference point ibveiilely quoted by its opponents in
and outside of Turkey and the dispute about thddmdslamist agenda remains. The
social imaginary represented by the Ottoman andth@Ottoman is internalized in the
discourse of AKP are valuable references pointhisidiscussion. It has to be noted that
the reconciliation of the Ottoman with Islam and tkjection of decay, once more,
becomes critical because they represent the replueof flawed mentality of the
Ottoman society, inferior to the West, with a nexgial imaginary represented by the
Ottoman, on equal footing with the West, and dégctias a civilization of love
focusing on human being, a civilization stronghgdtito Islam (Official website of AKP;
September 5, 2010 & December 17, 2009), a civibpatlefined by its benevolence
(Official website of AKP; June 13, 2010), one tisin search of conquering the hearths
(Official website of AKP; April 14, 2010) and ondlside of the oppressed. (Official

website of AKP; June 13, 2010)
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This re-imagination of the Ottoman facilitates thigoduction of Islam without
promoting Islam. In one sense, the Ottoman is gatand, thus, any referral to
Ottoman implicitly becomes a referral to Islam. t@a other hand, Islam is also
secularized, as it is embedded in a worldly ord=presenting real people. This
imagination of the Ottoman provides AKP the abitiyhold both diametrically opposed
positions at the same time and this ability, mbetits usefulness against the secularist
critics, is important for AKP to hold its consenvat electorate, and to neutralize the
Islamisf* criticisms of its policies. It enables it to dedits policies against the Islamic
critics and at the same time represent itself asggbeligious to its electorate because the
sanctification of Ottoman precludes a discussiowbat Islam says, precludes the need
for theological knowledge and, consequently, thedrferUlemain proposing,
defending and justifying policies, actions whilenbéting the support of religion. In
other words AKP, through the imagined Ottoman, redirain from using Islam to
justify, promote and present ideas, policies arbas and can carry the creative

adaptation process without an explicit Islamiciiptetation.

%1 |slamist criticism, refers to the criticism of AKPviews and policies from the perspective of Islaih
critigues made by religiously affiliated groups am Islamist critiques. An Islamist criticism inis
context would be criticizing a view, an action graicies because they are against Islam.
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CHAPTER 5

CONCLUSION

The starting point of this work was to explain D#oman phenomenon - the emergence
of Ottoman in modern Turkey. How did the Ottomaithwmew meanings, emerge in
first decade of the 2000s? What does this phenomsigaify? Is this new Ottoman and
its emergence important? These and similar questi@re the driving force behind this
work. Today, we observe that the Ottoman in thenftrat was discussed continues to
expand its presence.

The main idea behind this work even before thd,stas that the re-emergence
of the Ottoman in Turkey could have an importanameg and it could highlight some
critical factors affecting AKP and Turkish politicSimilarly, confining the emergence
of the Ottoman to the Islamist-secularetcient regime -Aew regimemodern — pre-
modernbinaries did not look promising. The constructadrthe argument that the
Ottoman is a representation of a social imaginethbyelites clustering around the
newly emerging bourgeoisie and by the AKP leaderslas the result of these and
similar ideas. This argument tells us that theeglimagined a social while trying to
answer questions such as “what is our place, teepf Turkey, in this changing
world”, “what kind of a society should we be inghworld”.

In this framework, it was argued that the Ottonsa representation, an

imaginary itself, of a social imagined by the dite position themselves and Turkey in
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a globalizing world and it has certain propertiegtthermore, it was argued that this
Ottoman is a product of globalization.

The properties of this imaginary Ottoman are neitbbust and clear-cut nor
totally indescribable. These are the meaningslastiio the Ottoman by the elites —
which constitute the imagination of the elites. 3&@roperties of the Ottoman, a
civilization with a different time and space apgFekion than the West, an Islamic
imaginary, an imaginary that prevails today andnaaginary with an extendédatan
andMillet, makes the Ottoman a cradle for an identity. Isayadle rather than an
identity because the Ottoman is still represeningmaginary on the way to
actualization; this imaginary and the Ottoman amtiouously transforming and have
not encompassed the masses completely. Wheth@tttv@an will be able to become
an identity, as Bahadigtu suggests, is still an open question.

The Ottoman, with these properties, turns out ta blim, an attempt, to secure
a new place with a different identity in the glokairld. In that sense, it is a link
between the global and local.

This imaginary Ottoman also links the past to thesent by making the past
“history”. This is certainly a step towards estabing an identity but it also offers more.
It offers a new history to re-define today andraggents itself as the solution to certain of
today’s problems. It naturally includes the elersasftthe historical Ottoman but it
offers something new. In other words, the emergeftiee imaginary Ottoman has

nothing to do with reviving the historical Ottomdrhis “new”, before everything else,
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is a new present, derived from the deconstructfdhepast and from the construction
of “our history”. This present in its most condeth$erm is a multi-civilization global
with certain problems stemming from the nationahgimaries and a local searching for
its “true” identity which was overshadowed by it8ronational imaginary. The Ottoman
as a cradle of identity and with some additionalperties is portrayed as the guide.
These additional properties, respect for humartsjgillowing differences to co-exist
and acceptance of different civilizations in therM@re all conducive to the idea that
the imaginary Ottoman is a solution to the problefmthe nation-state and of national
imaginaries in today’s globalizing world.

In summary, the Ottoman we face today is a guidbdcelites and to the
leadership of AKP in the global world. This relatiof the Ottoman with globalization,
as a guide in the global world, as a link betwédenldcal and global and between the
past and present, is its first connection withglubalization. It represents the point of
view of the elites and AKP leadership. This viewm b& summarized as “our history will
show our way into the future in this new world”.

However, there is another link between globalizaaad the imaginary
Ottoman. This is the role of globalization in ite@rgence. Separating the imaginary and
the real dimensions of the Ottoman is once agatnitiaal pre-requisite in understanding
this role. To understand the role of globalizatiothe re-emergence of the imaginary
Ottoman, we have to avoid discussing whether tbpegties ascribed to the Ottoman

are the properties of the historical Ottoman. Weusthnot compare the new Ottoman
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with the historical Ottoman. We have to comprehtrad the Ottoman has an imaginary
dimension; it is an imaginary. If we fail to doghthere is only one answer to the
guestion of why this new Ottoman emerged. This @nsells us that the Islamists, who
have been always opposed to Republican ideals,dspieed to revive the historical
Ottoman and the Ottoman we face today is this hestbOttoman. Its emergence is,
therefore, a manifestation of the Islamists gaimmage and more power. Afterwards,
depending on where we position ourselves in IslaRépublican, Islamist-secularist
debate, we start to ask whether this Ottoman reallsesponds to the historical
Ottoman. However, once we accept that this Ottodwas not have to correspond to the
historical Ottoman, despite the fact that it dediits name from it, we can inquire into
the reasons why the Ottoman has emerged as amianggit a specific time, in the last
decade of the 1990s, in a specific locality thatuskey.

This work reveals that the encounter of the newhgrging Islamic bourgeoisie
with globalization provided a background for theeegence of Ottoman as an
imaginary. Before elaborating this critical poitshould be noted that the inability of
the counter elites, the Republican elites, to posithemselves and Turkey in the
globalizing world and the resulting inability ofefTurkish national imaginary to link
Turkey to the newly establishing global is anottréical factor affecting this
background. This failure was not examined in thiskwHowever, as stated before, the
financial and political crises, were clear signshef incapability of the ruling

Republican elites to position themselves and Turkekie post-Cold War period.

144



Globalization, by loosening the grasp of nationgginaries, was again the determining
factor in confusing Republican elites in this pdrio

If we go back to the encounter of the newly emeaggilites with globalization,
we note that the two critical ideas that made thagination of the Ottoman possible as
such and that gave it its representative poweh botfaced in late 1990s. The previous
conception of Ottoman, even by the current leadeAKP today, was completely
different twenty-five/thirty years ago. The Ottomé&or the role models of current AKP
leadership, was a malaise and the Islam associatedhe Ottoman was not the real
Islam, the Ottoman state was the enemy of peogten@n, rather than being the
representative of a new social imaginary, represktite flawed mentality of a defunct
order. These two ideas, rejection of the decaytl@deconciliation of Islam emerged at
a specific time. This was the period when globgilaraopened a wider space and time
and loosened the grip of national Turkish imagindiyese ideas at this specific
historical juncture relieved the Ottoman from theden of history. The rejection of
decay helped the elites to ignore that the Emghiee Ottoman state, collapsed while the
reconciliation with Islam made the Ottoman a patmiandidate to represent the new
social imagined by them.

Globalization, while making the national Turkishaginary gradually redundant,
required a new link to tie Turkey to the global gndvided the ground for its
emergence by widening the space and time. Theretectmedia, movement of people

and similar developments, on the other hand, wieiaggmore power to the imaginary.
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All of these happened at a time when the newly gingrelites were trying to define
their own social in response to unsuccessful atteimipcounter elites to link Turkey to
the world. It seems, without these two ideas ther®n could not establish itself as a
representation of this social in the new, widenegtiand space horizon provided by
globalization and the end of Cold War. The Ottortransformed to a representation of
the new social imagined by the elites by the hélihese two ideas. It is, therefore, in its
new form, can be conceived as a product of gloatdim rather than being the historical
Ottoman as claimed by the elites.

Having said that the imaginary Ottoman is closelgted to historical
developments, that is to globalization, it shoudpbinted out that economy is
practically nowhere in this imagination. At firsti$ looks like a contradiction because
globalization, after all, is an economic developtragra great extent. It is true that AKP
leadership stresses a lot on Yfekifsand puts great importance on its role in society i
terms of supporting the poor but this subjcet faliert of going further. Non-existence
of the economy in the imaginary Ottoman hints @4 the economic order is something
universal. It is not related to our history. Ecoryprconomic order, in other words, is
not a factor that distinguishes “us” from other#thAugh this point has not been
elaborated in this work, it is clear that it is #rey sign of how the imaginary Ottoman
conceives globalization, and its economic ordeg aniversal fact and as the normal
order of the world. The nonexistence of economgheOttoman imaginary, therefore,

represents the tacit approval of the economic avtigltobalization.
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A final but critical point in understanding the igiaary Ottoman is its gender
dimension. The imaginary Ottoman is clearly a ni@laginary as it is nearly silent
about the women. In addition to that, the contidrubf female authors, intellectuals, to
this imagination is very limited at best. Wheretde women fit in this imaginary
Ottoman is an open question. Despite the emphasis/dization which is an all-
encompassing concept and despite the emphasigiffierant realm, there is no
indication on the place and role of women in thaagined social and there is no
contribution of women in the imagination of thiscsd in the sources that were
reviewed. This silence about the woman is disgulsednd the importance given to the
individual and fits very well with the existing agach of the Islamic elites to gender
issues.

After having placed the Ottoman in its proper pJage can move on to the
relation of AKP with it. The work done, clearly sk®that AKP leadership shares the
same imagination of the Ottoman. AKP, as a politiggent, actively works for the
identification of the society as Ottoman and treslkrship strongly asserts that it
represents this Ottoman. In other words, AKP lestdpractively takes part in the
working of the social magic of Bourdieu. AKP tri@sconstitute and institute the society
in the way the Ottoman is imagined and projectdfis the representative of this
society. This process gives political power to Al§Rhe extent it is successful. This is
the transfer of political power from people to ti€P leadership in from of

representation through naming.
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This partly explains how AKP takes control of th@ifical scene in Turkey.
However, it highlights one side of the story. Fiteere are many factors affecting the
political power of AKP and the process describeovalis only one of them. Secondly,
the importance of the imaginary Ottoman is nott@dito its utilization by the AKP
leadership to increase its political power. Sucihaam, a pure deliberate
instrumentalization of the Ottoman by AKP leadgpskitoo mechanical and it fails to
explain the importance of the imaginary Ottomaihyful

The Ottoman, in its imaginary form, apart from assg AKP leadership in
amassing political power, helps it, and the elitesedefine themselves, to reposition
themselves through its ability to transform in tgdaever-changing world. At this point,
it is worthwhile to touch upon the subject of trfmmmation of the Ottoman and the
consequences of having such a capacity. The Ottevedace is not something static;
we saw that it is transforming. This capabilitylise to both its imaginary nature and the
role of globalization in its emergence. First,@ems that the creative capability of
imagination enables the Ottoman to transform cootisly, facilitated by new meanings
ascribed to it. The Ottoman and what it represétstanaginaries, have porous
boundaries. They are obviously related to realitythey are imaginary and, they have
imagined components also. They are the producipobeess of imagination process and
imagination is inherently creative, not only abié prone to change. Secondly,
globalization as the ground on which this imaginamyerged, carries the change within

itself. It is, therefore, obvious that the imagyn&ttoman as a product of globalization
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has a tremendous capacity to change and to transfdrelieve, and, as my work shows,
the importance of the imaginary Ottoman in poliistargely due to its capacity to
change apart from the opportunity it gives AKP leatiip to get political power through
naming the society as Ottoman.

The question here is, of course, how in practicedhange occurs and how this
change affects the politics. How the meaning cpoeding to the Ottoman can
differentiate and new meanings can be added wbiteesof them disappear. How, for
example the Ottoman is today identified with peatereas the last hundred years of
the empire is full of blood and violent clashes tiis point, the concepts of habitus and
creative adaptation are introduced. The use o$thence of history for the imagination
of the Ottoman to be the representative of a nesiakinaginary is critical at this point.
The imagination of the Ottoman, in practical termgans ascription of certain
properties to it by reference to historical Ottonbgrthe historian. This effort is made in
the real dimension of the Ottoman but it affecddraginary dimension. The two ideas
that was mentioned above, i.e., the rejection chge@nd the reconciliation of Ottoman
with Islam, opened the door to a large reservohistorical events from which the
appropriate ones can be selected in the processagination without being hampered
by the historical dissolution of the empire. A nleabitus emerged in the sense that a
new structuring matrix, a new guide with which tasjtion oneself and set different
limits on action, surfaced through the imaginajioacess. As this process never ends,

the imaginary transforms endlessly to new formsy ikeas can be internalized and new
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positions are taken and different responses cajiMea based on selected historical
events. This is how the creative adaptation worksthis how the imaginary, the
creativity of imagination, surfaces.

On the political scene, this nature of the imagirattoman, its link with
globalization and its use of historical Ottomanhwilt being the historical Ottoman
provides tremendous flexibility to AKP leadershyoth in introducing new ideas and
justifying their positions.

The imaginary Ottoman helps the elites and AKPéestuip in the presentation
of new ideas because it offers a wide reservolmstbrical events from which a
selection can be made to support these views. dimter human rights, universal values,
ombudsman, the acceptance of ecumenical charddtex @rthodox Patriarchy in
Istanbul and many other ideas that have contr@alerature are all introduced with the
assertion that the historical Ottoman, our histaisggady embodied them with the
qualification that our version is usually slightlifferent and better. This is a
manifestation of the creative adaptation and itosthat different from what the New
Ottomanists were trying to do in the mid-1800s visilam. The role of th&Jlema,or
theologians, now belongs to the historian and tiogest is history rather than the divine
laws of the God. The Ottoman, directly, or indilgcteplaced religion, while keeping it
within the cycle through sacralisation of the Ottomas a medium through which new
ideas can be internalized. The AKP leadershiputhingdhe imagination of the Ottoman,

can import, internalize, and defend new ideastheowords, it acquires the ability to
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change without contradicting itself or their congtncy. The Ottoman, sometimes,
directly, sometimes indirectly in the form of “olistory” or “our ancestors”, lays the
ground for the internalization of ideas originatingm the West without labeling them
as Western.

On the other hand, the imaginary Ottoman helps AK&#ssuming contradictory
positions in politics. In fact, these positions act even considered contradictory by the
leadership; they are a part of the same whole. &40F points out, the new social
imaginary is a transformation of the old one andlies the parts of the old within it.
These seemingly opposing positions, being natisnaiithout being nationalist and
being Islamist without being Islamist, in fact,lest the amalgamation of pre-
globalization imaginaries in the new, emerging imagy. The positions held by AKP
leadership is proof or manifestation of their insistencies and the untenable position of
AKP for those who are ascribed to national Turlishginary or the Islamist
imaginaries of the past. However, for the leadgxsthiese positions are the reflections
of the social they imagine. A social where the Tigrthere but the critical properties
that defines the Turkish nationalism, such asdhguiage, are no longer critical for
defining the nation. It is a social where Islanali®ady at its core; it is already here in
the world, therefore, it does not need to be brobglk to the world.

The ability to hold these seemingly paradoxicalifpmss all at the same time
allows AKP leadership to cover a substantial pathe political spectrum in Turkey.

AKP effectively corners the pre-globalization imaaiies, Kemalist or Islamist, through
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the imaginary Ottoman but this does not mean tik&® Feadership instrumentalizes the
Ottoman deliberately to defend their contradictoogition. It cannot be said that the
imaginary Ottoman is a tool for AKP leadershiprdther facilitates the internalization
of their position and at the same time helps themeigating criticisms coming from
nationalists and Islamists.

This Ottoman is, hence, neither a tool to be ugeithd leadership of AKP nor
the historical Ottoman they want to revive. Instaat their mind set; it represents the
world in their perception and a representatiorhefgocial they imagine. This social is
neither limited to Anatolia nor to the people wipmke Turkish. It embraces a wider
Millet andVatanon a specific moral ground. The leadership askattthey represent
this social and this is one of the keys to undecstae words of Erdgan on June 12,
2011. After his colossal electoral victory with 50%te, just after the first results of the
elections were released, Epdm said;'Believe me today, Sarajevo won as much as
Istanbul, Beirut won as much &amir, Damascus won as much as Ankara, Ramallah,
Nablus, West Bank, Jerusalem, Gazze, won as muBlyaakir. Today, Middle East,
Caucasus, Balkans, Europe won as much as TurkelayTpeace, justice, stability won
as much as democracy and freedo@®ppendix S) (Official website of AKP; June 12,

2011) and hinted that their victory is the victéoy all the people they represent.
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Appendix A: Bgbakan Erdgan: “Milliyetcilik Irk Esasiyla Ayrimcilga Gitmek
Degildir.”

Herkes, her toplum, tarihe gecip gitnhir Zaman dilimi olarak bakabilir, nostalji
gozuyle bakabilir ya da gecgai sirtini donebilir ama biz bunu yapamayiz. Yapmak
istesek de yapamayiz. Tarihimizden onun bugigada eserlerinden siyrilamayiz.
Tarihin unutturulmak istendi, tarihin yeniden ve farkgekilde yazilmak
istendii donemlerden gectik. Oysanun idrakine varmak zorundayiz: Bizi ulke ve
millet olarak var eden tarihimizdir. Tarihi olmayann gelecgi olmaz bunu boyle
bilmek zorundayiz. Bizim gelegemiz de tarihimizlesekillenecektir ve
sekillenmektedir. &Zac kokleriyle yaar. K6kl olmayan ga¢ olmaz. Ayngekilde
milletler de medeniyetler de kokleriylega. Acik soyliyorum; istedi kadar iyi &itim
alsin, teknolojiyi istedii kadar iyi kullansin, diinyay! istegdikadar yakindan takip etsin
eger nesillerSeyh Edebali'yi, Osman Gazi'yi, Ali Ksgu'yu, Fatih’i, Mimar Sinan’i,
Fuzuli'yi, Haci Arif Bey'i tanimiyorsa, onlardarhiamini almiyorsa, alamiyorsa, asla ve
asla kalici ve gucli bir geleceksamedemez. Arif Nihat Asya bunu en gugekilde
ifade ediyor. Bu kitaplar Fatih’tir, Selim’dir, S&yman’dir.Su minare Sinan’dir haydi

artik uyuyan, destanini uyandir.
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Appendix B: Babakan Erdgan: “Kuvvetler Arasinda O Birbiriyle Olan Dayama
Gerceklgamedigi Surece Biz O Beklenen Sigcramayi Gercglidlenekte
Maalesef Gecikeg@tz. Bunu AsmamizSart.”
Tarihimize, kultirimuze vefa duygusuyla, sadaksaleip cikmazsak vatanseverlikten
s6z edemeyidste bu diiincelerle Edirne’deSanhurfa’ya biitiin eserlerimizi ihya
ediyoruz. Baka Ulkeler, bgka milletler atalarindan emanet aldiklar hgr taukaddes
bir emanet gibi korurken, yani peizdaki Ankara Kalesi’'nden Haci Bayram'dan,dbo
hududumuzdakishak Psa Sarayr’na kadar maalesef sembol abidelerimizisakiendi
baslarina terketnyiiz. Simdi bunlari yeniden imar ediyoruz, yen den Ulkesniz
dunyamiza kazandiriyoruz. Rlinebiliyor musunuz, ta Yemen’in Sagehrindeki
muhteem kgladan Mostar Koprist’'ne kadar hudutsuz bigrafyada gsiz abideler
insa etmg bir medeniyetin, bir milletin ¢cocuklari, ellerinadtindaki Selguklu, Osmanli

eserlerine, hatta Cumhuriyet déneminin eserleriteedahip ¢cikamazsa medeniyet

iddiasindan bahseder misiniz?
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Appendix C: Babakan Erdgan Sivas'ta

Bu milletin nasil bir kilttre, nasil bir bilim bkimine sahip oldgunu o cami 6rngnde
bizzat mgahede etsinler. Sadece DirUlu Cami deil, iste surada, yani bamizda
Kale Cami, Buruciye MedreseSifahiye Medresesi, Cifte Minareli Cami, gkli
kardelerim, Tashan, Kugunlu Hamam, Ulu Cami, Gk Medrese bu eserlerinbiver
bize tarihimizi anlatiyor, bize bizi anlatiyor agla. Bu eserlerin her biri kokli
tarihimizi, sanli gegmgimizi, sevgi medeniyetimizi anlatiyor. Bu eserleher biri bu
topraklarin nasil bir kiltar, nasil bir sanat venbisehri olduizunu anlatiyor. Hani Arif
Nihat Asya diyor ya, “bu kitaplar Fatih'tir, Seliohr, Stileyman’dirSu mihrap
Sinanuddingu minare Sinan’dir. Haydi artik uyuyan destanirangsr. Elde sensin,
dilde sen, goniildesin fasin, Fatih'inistanbul'u fethetfii yastasin”.

Bdyle tarihi olan bir millete kiiglik glinmek yakgmaz. Bu tarihi eserleri olan
bir millete kiiciik dgiinmek yakgmaz. Boyle bir medeniyete sahip genclere kiicik
distinmek yakymaz.iste onun icin biz buylk diiintiyoruz, §te onun icin biz buyik
adimlar atiyoruz, Turkiye icin de biz blyuksdiniyoruz. Bélgemizde blyuk

dUstndyoruz, tim dinyada buyukgindyoruz.
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Appendix D: Babakan Erdgan: “Milliyetcilik Irk Esasiyla Ayrimcilga Gitmek
Degildir.”

Bizim bu topraklar Gizerine kurgumuz ve diinyaya drnekstel eden medeniyet, altini
cizerek ifade ediyorum; bir sevgi medeniyetidirz Byerektginde vatanimizi savunmak
noktasinda hicbir tereddit gostermeyen, vatani sastarak addedip, siperleredam ve
omuz omuza o siperlerde can feda eden insanlaunléryiz. Ama ayni zamanda
bizler, bars zamanlarinda insan odakli, daha genanada canli odakli medeniyetler
insa eden, cevresiyle, canlilarla, toprakla, estetildbiatla bagik bir kilttrin de
takipgcileriyiz.

Vakifmedeniyeti, kendisini insaga vakfetmek, insani ve cani hayatin
merkezine alarak, insagln yararina ¢agmak anlayi tzerine kuruludur. Bu vakif
anlaysi, gocmen kglarini da dguntr, garip gurebayi, fakir fukaray! dasdadr,
kimsesizi, yolda kalngi da digunur.

Bizi birbirimize balayan sevgi, merhamet, daysme, kardglik gibi 6zellikler,
vakif anlayslyla daha da guclengjibizi bir ve beraber yapsgtir. Onun igin vakif
demek sgdan soldan toplanilarak gturulmus bir kese dgildir aslinda.Vakifdenilen
aslinda kginin, gecmsteki biyuklerimizin ifadesiyle, ceb-i hiimayundamadgahin
kisisel parasi) vermek suretiyle bir hayrsanetmesi demektir. Bugiin bunlar ¢ok farkl

sekilde devam ediyor, sire gidiyor.
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Insani yaat ki devlet yaasin.

Bakiniz, diinya Gzerindeki bircok topluma nasip ofarabir medeniyet
tasavvurumuz. Bu medeniyet tasavvurunda devletrkuralevleti yicelten, huzur ve
guvenlige kavyturan, Osman Gazi kadar, Orhan Gazi kadar, dikttaiz “insani
yasat ki devlet ygasin” diyenSeyh Edebali vardir.

Bu topraklar Alpaslan gibi, Melikah gibi, Kilicarslan, Selahaddin Eyyubi gibi
tarihe mal olmg devlet adamlari ¢cikarmasi yaninda, Mevlana gibinis gibi, Haci
Bekts Veli, Pir Sultan Abdal, Karagban gibi sultanlarini da yatirmis topraklardir.
Bizim tarihimizde Fatih Sultan Mehmet, Kanuni Sal@lleyman ve Yavuz Sultan
Selim bayuktr, ulgahsiyetlerdir, ancak en az onlar kadarggmsettin, Mimar Sinan,
Hayrettin, Fuzuli, Nedim ve daha niceleri buyUktilydur ve en az onlar kadar
sohretlidir.

Her zaman ifade ediyorum; bizim medeniyetimizdeskalkilicin dniinde yer
alir. 3 kita tizerinde hikiim surgn@smanl Devleti’nin, bugin o kitalarda nasil
anildgina hepimiz dikkat etmek durumundayiz. Balkanla@tmanli Devleti, zulim
ile baski ile dgil, Mostar Koprusi'yle, Drina Koprisi'yle, Karag&ey Camisi'yle,
Vardar Koprisi, Kosova §&oprusu’yle, Vidin Koprusi'yle, binlerce sebiliylaan,
hamam ve kittphaneleriyle hatirlanmaktadir. Orgattta Osmanli, sémdartyle,
istismarla, emperyalizme g Kudis'te tesis efgi baris ve huzur ortamiyla, Hicaz
Demiryoluyla, Bgdat Demiryoluyla, Mescid-i Haram ile Kerbela ilganettigi su

kanallariyla anilmaktadir. Aygekilde Afrika’da, ta Ace’de Afrika'nin zenginlikléri
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disariya kaciran bir Osmanli gie oralara kopruler, camiler, sebiller, medrese ve

katiphaneler iga eden bir Osmanl vardir.
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Appendix E: Babakan Erdgan: “TBMM Uzerine Digen Gorevi YaptiSimdi Son Sozii
Millet Soyleyecek.”

Selcuklu ve Osmanlr’nin kangigta bir tohum ve fidan olgunu, o tohum ve fidanin
blyudEuna, gelstigini, serpildigini ve golgesinde kitalarin serinlgdbir ¢inar haline
dondstigunu anlatan Erdgan, onun icin Divan edebiyatimizda Osmanlr'yi claar
tanimlarlar. Aynisekilde Turkiye Cumhuriyeti de bu togabir fidan olarak dikildi ve
bugln o da bir ¢inargibi buyiyor, gajior, kalkiniyor ve glizeli@yor. Ama unutmayin,
cinar kokleriyle yaar. Kokleri keserseniz, unutursaniz, ihmal edersennarin toprakla

baglantisi kopar ve o ¢inar deuvrilir, gider. Biz bumen vermiyoruz, vermeyegez.
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Appendix F: Ak Parti Grup Toplantisi

Sokaklar, evler, balkonlar, Turkiye ve Kosova b&laayla donatiiny, Kosovalilar
balkonlara ¢ikny, esnaf diikkaninin 6niinde, buttingahir, heyetimizi blyuk bir
muhabbetle selamliyordu. Biz tabi bu arada Kosozdb&kani'yla beraberiz. Beraberce
ciktik yaya olarak buttin halkin icinde de yuridOkadaki o cocuklarla, genclerle hem
dert olduk. Tarih§adirvan Meydani’'na ugaigimizda oradaki heyecanin ¢ok daha farkli
oldugunu gorduk. Hele oraya gecerken rasgele bir carmdshimefendiyi, hemen
onun yanindaki camda da ¢ok coklyair nineyi gordiim. Baktim gozleri yaydi,
agliyordu, gglamakliydi. Ve hemen Sayin Tagi'ye dedimgiyle gel desurada bir eve
ugrayalim. Ve hemen o eve gectik. Ciktik, o ninegléeyzeyle oradgdyle bir sarma
dolas olduk. Tabi huingur hiingughyor. Ve nereden bilirsin, tlkemizden birge
yazarinin da akrabasi c¢iktilar. Ondan sonra EgeBeglin yaninda da telefonu vardi,
onlarla kendisini goériitrduler. Ve onlarda da telefonu yoksnmeserse. Boyle de bir
seye vesile olduk. Ve tabi bu anlamli bir tabloydgljyordu. Ve yaninda kizlari vesaire
aynisekilde onlar da tabi yga ¢ok cok ygdanmslar. Yani 90'ni gkin bir yai olan bir
teyze, bir nine. Ama muhabbeti, sevgisi aynen, agniiligini koruyor. Ve Prizren halki
cocuklanyla, gencleriyle, aygekilde ste yalilariyla bizi ve Kosova Hikimet Gyelerini
kargilamak tizere meydanda heyecanla bekliyordu. \ée pa amca Turkce olarak
yanimiza sokuldu. Bizgunu soylediSadirvan Meydani, Tito’nun buray ziyaretinden
bu yana boyle bir kalabalik, bdyle bir heyecan gg&mgtir diyor. Oralari nasil

sahipleniyoruz ve halka goudan nasil hitap ediyoruz.
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Orada Kosovalilarla, soyglarimizla hasret giderdikten sonra, meydanin hemen
yani baindaki Sinan Pa Camii, 1615 yilinda Sinan fatarafindan iga edilen bir
camii. Fakat enteresandir, 1968'de o da muzeyelgeyr Adeta metruk bir gérinti
icindeki Sinan Pga Camiini artik biz TKA Idaremizle ele aldik. Renovasyon,
restorasyonu anda bitmek tizerénsallah bu yil sonu veya yil baitibariyle bitecek.
Orayigittik, gezdik tekrar gordik. Daha sonra orEdaova Babakani Sayin Tagi'yle
birlikte halka hitap ettik. Sayin Tagi tabi hitabArnavutca yapti, ben de hitabimi
Turkce yaptim. Ve ikimiz de o halkla ¢ok iyi astlik. Heyecan Turkiye'den farkl
desildi, ayni heyecani yadik. Ve cgku anlatilir gibi dgildi. Ve hakikaten oradaki o
muhabbet gorulmeye gerdi.

Ve biz Turkiye Cumhuriyeti milliyetcisi olsak da iintanimina Arnavutluk
vatandalarini da sokuyoruz.

Simdi butiin bu cgku, bu aradaki b#ar, aslinda nereden geliyoige tarinten
geliyor, iste o millilik bu, o kiiltiir, o ortak deerler buradan geliyoilla ayni dili
konusmak gerekmiyor. Bakin dedim ya, Arnavutca kgany Turkce kongan, hep

birlikte. Burada bu kayrsaayi gordik.
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Appendix G: 725. Ertgrul Gazi'yi Anma Ve Sglit Senlikleri. Bgbakan Erdgan:
“Milletce Birlik Ve Beraberlgimizden Asla Taviz Vermedik,
Vermeyecgiz. Birligimiz Ve Beraberlgimiz Uzerinde Yank Hesaplar
Yapanlar Bilsinler Ki, Gayretleri B@adir.”

Bilecegiz ki, bizim vatan topraklarimiz 780 bin kilomekare olsa da etki alanimiz

bugln o tarihten gelen 22 milyon kilometre karedaha geni bir alana uzanmaktadir.

Kudus, B&dat, Beyrut, Kahire, Hizan, Bakiiskabat, Saraybosna, Selanik, Urdun,

Ankara'ya uzak mesafelerglelir. Tam aksine gecen zaman icinde mesafeler daha

kisalmstir. Eritre’de, Ban’da, Ace’de Ankara'ya yakhaistir. Unutmayalim ki,

Osmanli’'yr buyik dgiinenler kurmstur.
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Appendix H: Bakan Celik: “Demoktatik acilim partilésti bir meseledir.”
Tarkiye artik kabgunu delmgtir. Turkiye'nin vizyonu artik Misak-1 Milli sinidri
degildir. Tarkiye artik bir baka bakiyor. Sizler artik bir bka turlt bakiyorsunuz.

Ecdadin farkindasiniz. Birinci Murad’in farkindagiiMustafa Kemal Atatirk’iin

farkindasiniz.
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Appendix I: Yeni Osmanl

Osmanli cgrafyasinin buginki sinirlar ‘bol ve yonet’ polasna gore okiurulmus
yapay sinirlar. Habur'da, vizenin kaldiriimasingman Cilveg6zi'nde kuyruk olan
tirlar, bu yapaylin somut gdstergesi. Bdlgenin 6nce ekonomikszamanl bicimde
kulttrel entegrasyonu suyun dnindeki bentlerin ikedasina bgli. Halklar béylece
kendi dgal tarihi mecrasini yeniden bulacaklar ve istikieaausacaklar. Turkiye'nin
bdlgede Osmanli'ya benzer bir hakimiyeglsanasi imkansiz, tstelik gereksiz. Bolgenin
barsa ihtiyaci variste bu baw, tarihi tecriibeye uygun olarak Tirkiye tarafintiesis
edilip surdurilen bir bagiolabilir. Bunun adi ise Yeni Osmanligle Pax Ottomanica

yani Osmanli Basi olur.

165



Appendix J: Bakan Yilmaz: “Tarihimizi iyi tanimazsgelecge s&likl bir sekilde
yuriyemeyiz.”

Gergekten tarih degiimiz sey, geride birakgmiz, bizimle ilgkisi olmayan birey
degildir. Tarih dedgimiz sey, aslinda tizerinde durglumuz zemini olgturur. Biz bunun
farkinda olmazsak, tarihimizi iyi tanimazsak geleesalikli bir sekilde yuriyemeyiz.
Dolayisiyla gerek ulkelerin, gerek yorelerin tagitihe iliskin yapilan bu tlr cajmalar
son derece 6nemlidir. Bunlarin objektif bekilde yapilmasi da son derece dnemlidir.
Gecmite biliyoruz,su veya bu ideolojik sebeplerle tarihe dontikgabalarda yapilan

carpitmalari. Tarih ¢calmalarinin dar, siyasi hedeflere alet edidi biliyoruz.
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Appendix K: Erdgan: “Insallah iki bayrami bir arada yapariz.”

Tarih boyunca biz bu sarp glari asmayi, birbirimizle bulgmayi, kucaklamayi hep
birlikte basardik. Bu bélgedeki tim insanlarin ortak tarihiltideri, deserleri var.
Ornegin, Bursa’dan yola ¢ikip yiizlerce kilometre soneaaybosna’ya vardinizda
orada Bursa'ya tipatip benzeyengeinir buluyorsunuz. Adi Bursa olan hanlar,sdar
goruyorsunuz. Uskiip'teki kargien buraya, Bursa’ya gelginde asla yabangehre
desil, kendisehrine, kendisinden bgehre geldiini hissediyor. Minareleriyle,
kopruleriyle hanlariyla, medreseleriyle, kiutiphangle bizimsehirlerimiz hep
birbirine benziyor. Pstine’de bunu goriyorsunuz Bosna'da, Kostence’'decddali'de,
Selanik’'te, GUmulcine’de, Manastir'da daha ngehirler, ayni mimariyi, ruhu, 6z
tasiyor. Yemeklerimiz, kilttrlerimizarkilarimiz folklorumuz birbirine benziyor.
Bunlarin 6tesinde biz ortak tarihi payiggimiz kadar ortak gelegede paylaiyoruz.

Hatta ortak kaderi payjayoruz.
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Appendix L: Erdgan: “Istanbul Gizerinden diinyaya vergioaiz mesajlar var.”
...Buguln aclilgI yapilan Bgdat Kgki'ntiin Topkapi Sarayr'nda onarimi tamamlanan
onemli béltimlerden biri oldtunu belirterek, buradan saddseanbul’a dgil, bugiine ve
gelecge baktiklarini, gecrgien aldiklari ilhamla gele@geinsa etme noktasindaki
sevklerini tazelediklerini belirtti.

Istanbul’daki her bir vatangm, 6zellikle @&rencilerin buradaitstanbul’u
seyredebilmeleri icin ne gerekiyorsa yapilmasi lsamu ilgililere ilettgini dile getiren
Erdogan,sunlari kaydetti:

Cunki burayl gormeyen, buradistanbul’a ve Tiirkiye'ye bakmayanlarin
Turkiye’nin gecmgini anlamak ve gele@mi tasarlamak noktasinda eksiklik iginde
olacaini disinuyorum.Sunu da Ozellikle ifade etmek istiyorum; muasir negetler
seviyesini sadece ekonomik olarak, sadece tekallaklkalkinmageklinde anlayanlar
cikabilir. Bu hataya asla ginememiz gerekiyoilimle, irfanla, medeniyetle bir arada
yurimeyen bir ekonomik ilerleme, kalici bir ilerlege tekabll etmeyecektir. Hayati
olusturan butin dgerleri ayni anda sahiplenmeyen, hayati bir bitéanaéd kavramayan,
sorunlarin ¢c6zimiine ortak bir perspektiften ygiklayan anlaylar bizi daha ileri

noktalara ulgtiramaz.
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Appendix M: Baiktag'taki Ertugrul Tekke Camisibadete Acild

15 guin 6nce Bgpakan Recep Tayyip Erdan’in da hazir bulundiu térende Yenikapi
Mevlevihanesi’'nin acibini yaptiklarini, bu mevlevihaneyle birlikte Turkigenelinde
restorasyonu biten 111 eserin de semboliksagilgerceklgtirdiklerini hatirlatti.

Aring, 7 yildan bu yana 3,500’e yakin eserin tansaratak hizmete aciigini
belirterek, “Ecdad yadigari ve vakif medeniyetiageri olan bu guzel birikimlerimizi
tekrar gaya kaldirmak bizim hem gdrevimizdir hem de yapaiduklarimizla buyuk bir
mutluluk duyuyoruz”...Acllstan 6nce camiyi gezgini ifade eden Bakan Aring, “Bir
cuma guninde bu caminin bu kadar yil sonra acibymasi, ecdadimiza lkar

gorevlerimizden biri olarak 6niimuzdedir” ifadeskoilandi.
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Appendix N: Turgut Ozal Odulii aldi, onun gibi ket “Allah’in verdigi 6mrii O’ndan
baska alacak yoktur.”

Bizim Balkanlar'da, Korfez'de, Kafkaslar'da, Ortaspa’da ¢okgimiz var. Biz bguna
bu yerlere gidip gelmiyoruz. Buralarda yapmamizgen cokseyler var. Cunk, bu, bu
neslin ecdadiyla bugmasidir. Ama istiyoruz ki gelecek ¢aklar da bizlerle birlikte

ecdadiyla bulgsun. Bunu bgarmamiz lazim.
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Appendix O: Reformu 40 Maddelik Kitapla Anlat@ta

Rahmetli Aliya’nin durumunun kot olgunu @renince yolumu d&stirip
Saraybosna’yagradim. Hastaneye gittim. Aliya ile passa dertlgtik. “Siz Osmanli
torunusunuz. Buralar Osmanli topraklari, emanetgsakin. Ben gidiyorum ama siz
sahip cikin. Ben Dayton’u arzu ederek imzalamadartlar zorladi” dedi. Kaunlikli
aglastik. Suuru yerindeydi. Turkiye’nin Bosna'ya olan ilgi a¢akasini israrla ifade etti.

Savag doneminde gosterilen ilgiyi anlatti, bundan dokdikranlarini ifade etti.
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Appendix P: Celik: “Irk¢i kavgalari kaldirage.”

Tarkiye’nin, iktidarlari déneminde galne ve kalkinma noktasinda ¢ok énemli
mesafeler kategiini ifade ederek, bu nedenle 29 Mart yerel secimiednemli
oldugunu bildirdi. Turkiye’nin, giclenince sesinin nagiktiginin goruldguni belirten
Celik, o yuzden Davos'ta Blaakanimizin sesi yiikselince Bosna’'daki kaiézin de
tyleri diken diken oldu. Osmanli gafyasinin bu yikselen sesle gg&alktgini

gorduk. Onun icin 29 Mart cok 6nemlidir.
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Appendix R: Ak Parti Genel Bkani ve Babakan Erdgan, Kars 1. Olganil
Kongresi'nde Kongtu

Bir vatan bir¢ok etnik unsurdan meydana gelir. Osimaunun en gizel orgei
vermistir. Orada farkli dinler, farkli mezhepler var. Kanrklar var, hi¢ dert olmgimu?
Olmams. Onun igin rahat olagaz ve birbirimize saygili olagaz. Birbirimizi Allah igin

sevecgiz.
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Appendix S: Bgbakan Erdgan’in 12 Haziran’da Yapil Konusma

Inanin bugiiristanbul kadar Saraybosna kazagtmiizmir kadar Beyrut kazangtir;
Ankara kadaSam kazanmtir; Diyarbakir kadar Ramallah, Nablus, Cenin, Batia,
Kudus, Gazze kazangtir. Buguin Turkiye kadar Orta @a, Kafkasya, Balkanlar,
Avrupa kazanmstir. Bugiin, demokrasi kadar, 6zgurlik kadar, hadalet, istikrar

kazanmgtir.
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